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Namo tassa bhagavato arahato sammasambuddhassa

Veneration to the Exalted One,
the Homage-Worthy, the Perfectly Self-Enlighted

e 3k 3k 3 3k A o ok A e o o o ok

The Buddha i1s an Arahat and he 1s worthy of the
highest veneration. All beings including devas and brahmas
venerate the Buddha because the Buddha 1s the Superme One,
who has extinguished all defilements, who has - become
perfectly self enlighted through realization of the Four Ariya
Truths, and who 1s endowed with the six great qualities of
glory, namely, Issariya (supremacy), Dhamma (Knowledge of
the Path to Nibbana), Yasa (Fame and follwing), Sir/ (noble
splendour of appearance), Kama (power of accomplishment)
and Payatta (diligent mindfulness).
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A Short Biography of
U KYAW KHINE L.C.S. {1907-1989)

U Kyaw Khine was born on the 10th of December, 1907,
at Sittwe, Arakan Division (now Rakhine State), Myanmar.
His parents were U Pan Hla (A.T.M) and Daw Hla Moe. He
was the third of six children of the family. He married Daw
Tha Nu Phyu in 1927; had one son and two daughters.

He graduated from the University of Yangon with History
Honours 1n 1928 and later passed the Indian Civil Service
competitive examination which was heid for the first time in
Myanmar, 1n 1929. After two years training in the U.K. he
was appointed to the Indian Civil Service in 1931. He served
as Sub-divisional Officer, and Deputy Commissioner in various
parts of Myanmar and also as District Magistrate, Yangon. He
retired on the 4th of January, 1948.

He was reemployed after Independence as First Secretary
to the High Commissioner for Myanmar in India. Later, he
became the First Secretary in the Myanmar Embassy in
Washington. In 1950, hc became Census Commissioner and
later, 1n 1955, Financial Commissioner (Commerce). He was
awarded the Order of Thray Sithu in January, 1958. He retired
as Financial Commissioner (Commerce) in 1962.

U Kyaw Khine was one of the founder members ot the
Myanmar Pitaka Association which was formed in Atigust
198(). He was co-chairman of the Editorial Board in the early
days of the assoctation. Later, he ook up the translauon of
Dhammasangani at the request of U Kyin 1.C.S, a senior
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member of the M.P.A. U Kyaw Khine started the English
translation of the Dhammasangani in about February 1981 and
completed 1t 1n March 1985, after four years of hard work
born out of patience, perseverence, concentration, and above
all, his conviction and confidence (Saddhi) in the Buddha,
Dhamma and Sarigha. It must be mentioned here that this great
noble work was done by U Kyaw Khine without taking any
remuneration.

At about this tme, U Kyaw Khine’s health began to
deteriorate slowly and he seemed to realize 1t as he often said
that he was trying hard to complete the onerous task of
translating the Dhammasarigani in spite of his failing health.
In any case, he managed to finish this difficult task in March
1985. This, indeed, 1s a great achievement! But unfortunately,
U Kyaw Khine did not live to see the publication of this book.

U Kyaw Khine died on the 5th of March 1989, at his
daughter’s house in Sydney, Australia, while he was there for
medical treatment.
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FOREWORD

With the publication of the Dhammasangani, the
first book of Abhidhamma Pitaka, the fourth milestone in
the field of Enghish translation of the Abhidhamma Pitaka
has been successfully set up by Myanmar scholars.
Dhatukath3, the third book of Abhidhamma, was translated
by the Venerable U Narada, the Miila Patthina Sayadaw,
in 1962 and published by the Pali Text Society of London
under the title, “Discourse on Elements”; in 1969 the
Venerable Ashin Thitthila’s translation of the Vibhanga, the
second book of Abhidhamma entitled “The Bock of
Analysis”, was published by the PTS; also mn 1969 the
Venerable U Narada’s translation of The Patthana, the
seventh book of Abhidhamma, was published by the same
Society under the title of “Conditional Relations” which
was followed ten years later by “Guide To Conditional
Relations” by the same author.

The present work 1is unique among the four
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Abhidhamma translations in that it was undertaken by a
lay scholar whose education and training was Western, yet
whose outlook remained unwaveringly Myanmar. The very
idea of taking up such a collosal task through sheer love
of 1t goes much to the credit of the late U Kyaw Khine,
[.C.S. (Retired), formerly Chairman of the Editorial Committee
of the Myanmar Pitaka Association, which was founded on
the 20th August, 1980. The task of editing the fair
manuscript submitted to the Association by the translator
fell to the succeeding Chairman of the Committee, U Shwe
Mra, L[.C.S. (Retired) who, with the able guidance of
Sayagy1 U Kyaw Htut and the devoted zeal of the
members of the Committee, proceeded with the job
painstakingly to its successful end. In June 1991 when the
Myanmar Pitaka Association was wound up voluntanly and
its Editorial Committee incorporated into the newly established
Department for the Promotion and Propagation of the
Sagana (D.P.P.S), only half of the editing work of U
Kyaw Khine’s manuscript had been finished; the remaining
portion was completed 1n September 1992.

As the first of the seven books of Abhidhamma,
Dhammasangani is the most important of them. A study of
Abhidhamma porperly begins with a study of Dhammasanhgani,
for without first acquiring a sound knowledge of Dhamma-
sangani no proper understanding of Abhidhamma 1s possible.
[ wish to congratulate the members of the Honorary
Editortal Committee on their accomplishment 1n editing this
mmportant work which will go down in the history of
Pitaka literature as an authoritative translation of another
Abhidhamma text as authorized by the Sixth Buddhist
synod (1954-56). '

Incidentally, 1 would venture to express my hope
hat U Kyaw Khine would some day be duly recognmzed
or this meritorious work. '
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I want to put on record a note of thanks to the
staff of the now defunct M.P.A. and of the present
D.P.P.S, more particularly those of Section IV of the
“Exiernal Missions Division, for labours they have put in
the process of this work.

Last but not least, I would like to express my
thanks to The Sein Arka Computer €~rvice for their
understanding and willing co-operation - hich 1s reflected
in the technical standard of the present-edition.

Sann Lwin
Colonel (Retired)
Director—-General

Dated. 4 April 1996 D.P.P.S.



INTRODUCTION
to
DHAMMASANGANI

This introduction 1in a way may be regarded as a
trief introduction to the Abhidhamma Pitaka as a whole.
[t 1s 1n two parts. The first part 1s about Abhidhamma and
*he second part 1s about Dhammasangani.

I
Abhidhamma

The term ‘abhidhamma’ can be rendered literally as
nigher or special teaching of the Buddha. Abhidhamma is
in fact a profounder treatment of the Teaching of the
Buddha, dealing with the ultimate realities, namely, minc
(citta), mental concomitants (cetasika), matter or Corporeality
(ripa), and Nibbana. Of these four, the first three are
compounded and conditioned. Nibbana 1s the only ultimate
reality which 1s uncompounded and unconditioned. In this
book, “mind” and “consciousness’” arc both used for citta.
The term ‘“‘thought” includes both citta and cetasikas, 1.e,
mind (or consciousness) and mental concomitants.
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The Buddha expounded his teachings with only one
object, namely, the attainment of Nibbana.- But the
presentation varies according to varying occasions and
circumstances. In Suttanta discourses the Buddha takes
into consideration the intellectual level of his audience and
teaches the dhamma in conventional terms, making reference
to persons and objects such as 1, we, he, shL-, man,
woman, cow, tree, etc. But in Abhidhamma, the Buddha
makes no such concessions; he treats the dhamma entirely
in terms of ultimate realities. He analyses every phenomenon
into its ultimate constituents. All relative concepts such as
man, mountain, etc., are reduced to their ultimate elements
which are then precisely defined, classified, and systematically
arranged.

Thus 1in Abhidhamma compounded and conditioned
things are expressed in terms of khandhas, mental and
physical aggregates; ayatanas, sense-bases; dhatus, elements;
indriya, faculties; sacca, fundamental truths; and so on.
Things denoted by conventional terms such as man, woman,
etc., are resolved into ultimate components of khandhas,
ayatanas, etc., and viewed as impersonal mental and physical
phenomena which are conditioned by vanous factors and
are 1mpermanent (anicca), subject o suffering (dukkha),
and without an entity (anatta).

Having resolved all phenomena into ultimate
ccmponents analytically in Dhammasangani and Vibhanga,
Abhidhamma defines the conditional relations between the
various constituent factors in Patthana, the last of its seven
treatises. Thus Abhidhamma forms a gigantic edifice of
knowledge relating to the ultimate realities which, in 1ts
immensityof scope, grandeur, subtlety and profundity, can
be properly expounded only by the Buddha.

[t 1s true that the Suttanta Pitaka also contains
discourses dealing with analytical descriptions and conditional
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:lations of the five mental and physical aggregates. V/here

ine need arises, subjects such as the five aggregates, sense-
bases, etc., are mentionen 1n the suttas. But they are
explained only briefly by what 1s known as the Suttanta
Method of Analysis (Suttanta bhajaniya), giving bare
definitions with limited descriptions. For example, khandhas,
the five mental and physical .aggregates, are enumerated as
the aggregate of corporeality, the aggregate of sensation,
the aggregate of perception, the aggregate of volitional
activities, and the aggregate of consciousness. They may
be dealt with somewhat more comprehensively; for -instance,
the aggregate of corporeality may be further defined as the
corporeality of the past, the present or the future; the
corporeality which 1s internal or exteral, coarse or fine,
inferior or superior, far or near. The Suttanta Analysis
does not usually go further than this.

But the Abhidhamma approach 1s more thorough,
more penetrating, describing each corporeal or mental
phenomenon in ultimate terms. For example, in the
summarised presentation of}' the Abhidhamma, known as
Abhidhammattha Sangaha, complled im Sr1 Lanka 1n the
fifth century A.D. by the VeLprable Anuruddha, consciousness
1s described as consisting of 89 kinds, mental concomitants
as consisting of 52 kinds, gporporeallty as consisting of 28
kinds, and Nibbana as the single uncompounded e¢lement
(asankhata dhatu). According to the Abhidhamma Method
of Analysis (Abhidhamma bhajaniya), each description can
be amplified much further.

The Seven Books of Abhidhamma

The Abhidhamma Pitaka 1s made up of seven
treatises:

(1) The Dhammasangani contains detailed
enumeration of all phenomena. The second part of this
introduction gives a more detailed description of 1t
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(1) Vibhanga consists of eighteen separate sections
which give a detailed analysis of phenomena quite distinct
from that of Dhammasangani.

(m) Dhatukatha is a treatise which studies the
dhammas analysed in Dhammasangani and Vibhanga, in
fourteen ways of analytical investigation.

(iv) Puggalapanfatti means the designation of
individuals.  In the first three books of Abhidhamma,
conventional terms are used to denote ultimate realities.
Here 1n this book conventional terms are used not nly to
denote ultimate realities but also to denote things which do
not exist 1in an ultimate sense. This 1s because the use of
conventional terms is necessary for human communication.

(v) Kathavatthu 1s a series of dialectical discussions
between the proponents of the orthodox Theravada school
and those of the dissentient schools. For instance, one of
the controversies involves arguments whether there are or
there are not separate entities which may be termed
individuals 1n a real sense. This involves a distinction
between the truth of conventional usage (samuti sacca) and
the truth of ultimate realities (paramattha sacca). Both the
orthodox school and the dissentient schools quote from the
Pali Canon in support of their opinions. The views of the
dissentient schools were refuted. These discussions with
final refutations were recited at the Third Buddhist Synod
as part of the Abhidhamma Pitaka. The treatisc uses the
method of exposttion as laid down by the Buddha in
anticipation of the controversies that would arise and so 1t

1Is accepted as expounded by the Buddha.

(vi) Yamaka 1s a treatise which deals with ten
subjects such as khandhas, ayatanas, dhatus. The method

of treating these subjects 1s by means of questions in pairs
such as questions in straight order and reversc order,
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questions of positive type and negative type. The main
object of this treatise 1s to show inter-relationship between
the three loaks (worlds), namely, satta loka (the world of
beings), okasa loka (the 31 planes of existence) and
sankharaloka (the world of conditioned phenomena) such as
physical and mental aggregates, sense-bases, elements.

(vi1) Patthdana deals exhaustively with the conditions
which help to brning about the arising of physical and
mental phenomena. There are 24 such conditional relations
which are expounded by way of tikas (triads) and dukas
(dyads) as shown in Dhammasangani. The exposition is
done 1n so comprehensive and detailed a manner that the
book 1s called Mahapakarana, the Great Treatise.

Tradition Regarding Expositin of Abhidhamma

According to tradition, the Buddha ascended to the
Tavatimsa deva realm and expounded the Abhidhamma to
an audience of devas which included the deva who in his
previous life had been Queen Maya, the mother of the
Buddha. In the human world the Buddha taught
Abhidhamma to his Chief Disciple the Venerable Sariputta
in a summarised form. The Venerable Sariputta taught
what he had learnt from the Buddha to his 500 disciples.
The abhidhamma which we have now 1i1s in the form
arranged by the Venerable Sanputta.

11

The Dhammasangani

Dhammasangani is the title given to the first book
of the Abhidhamma Pitaka. The Pali word dhamma varies
in meaning according to context; here as part of the term
dhammasangani, dhamma means ultimate realities. Sangani

means collecting together or complete enumeration. Thus
Dhammasangani deals with collecting and enumerating the



X1V Dbhammasangani

ultimate realities by the method of triads (tikas) and dyads
(duhas) as set out in its Matika. For instance, in such a
phrase as ‘kusala dhamma’ or ‘akusala dhamm3a’ or ‘abyakata
dhamma’ which occurs in the Dhammasangani, the word
dhamma means ultimate relities.

The Matika

The Dhammasangani begins with the Matika which
1S a list of subjects for analytical treatment in the text and
grouped 1n triads and dyads. There are twenty-two ways of
grouping the dhamma (ultimate realities) into triads (tikas)
and a hundred ways of grouping it into dyads (dukas).
Each trniad consists of three categories which are related in
some way and each dyad consists of two categories which
also are related in some way.

Examples of triads:
(a) Kusala Tika
(1) Dhammas that are meritortous, kusala dhamma.

(11) Dhammas that are demeritorious, akusala
dhamma.

(im) Dhammas that are neither m. ‘torous nor
dementorious, abyakata dhamma.

(b) Vedana Tika

(1) Dhammas that are associated with pleasant
sensation, sukhaya vedan3aya sampayutta
dhamma.

(n)  Dhammas that are associated with unpleasant
sensation, dukkhaya vedanaya sampayutia
dhamma.

(111) Dhammas that are associated with sensation

which is neither pleasant nor unpleasant, adukkha
masukhaya vedanaya sampayuttd dhamma.
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(c) Vipaka Tika
(1) Dhammas that are resultants, vipaka dhamma.

(ii) Dhammas that produce rsultants, vipaka
dhamma dhamma.

(in) Dhammas that are neither resultants nor
resultants-producing, nevavipaka na vipaka
dhamma dhamma.

An example of dyads:
Hetu Duka

(1) Dhammas that are root causes of phenomena,
heti dhamma.

(1) Dhammas that are not root causes, na heti
dhamma.

Note:

There are six dukas which have a common factor,
namely, hetld, and which are put into a larger group or
cluster called hetu gocchaka. There are altogether ten such
large groups called gocchakas, each containing dukas which
have a common factor.

Besides these, there arc three separate groups of
dukas where the dukas are not inter-related. These three
groups are not called gocchakas.

The Dhammasaingani Matika 1s the key to the
Abhidhamma method of exposition.

In addition to the above Abhidhamma Matika, there
1Is a list of 42 categories of dhamma entitled Suttantika
Duka Matika. This Matika consists of dyads which can be
traced to the Suttanta Pitaka. According to the Atthasahini
Commentary, this was added by the Venerable Thera
Sariputta in order to facilitate the study of Suttanta Pitaka.
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The Four Divisions, Kandas

The Dhammasangani 1s divided into four divisions:

(1) Cittupadda Kanda, Division on Mind and
Mental Concomitants. This division may be
regarded as Book I of Dhammasangani.

(1)  Ropa Kanda, Division Conceming Corporeality.
This division may be regarded as Book II of
Dhammasangani.

(im) Nikkhepa Kanda, Division of Summarised
Analytical Statements about all the tikas and
the dukas without elaborate treatment. This
division may be regarded as Book III of
Dhammasangani.

(iv)  Atthakatha Kanda is a very short division
but 1t 1s very important because i1t contains
additional explanation of certain terms, by
means of enumeration. This division may be
regarded as Book IV of Dhammasangani.

Of the four divisions, the first two, namely, Cittuppada
Kanda and Ripa Kanda, provide a full analysis of the first
tika, namely, the Kusala Tika dealing with Kusala, Akkusala
and Abyakata Dhamma. They also serve as a basis for the
analysis of the dhamma. in the other tikas as well as the

dukas.

(1) Cittuppada Kanda
Division on Mind and Mental Concomitants

The Division on Mind and Mental Concomitants is
expounded in three parts in accordance with the kusala tika

of the Matika, namely:



(a)

(b)

(c)
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Kusala Dhamma, Categories of Meritorious
Thought.

Akusala Dhamma, Categories of Demeritonous
Thought.

Abyakata Dhamma, Categories of Thought
not Classified as Meritorious or Demeritorious.

In these three parts, meritorious thought is shown in
relation to the various spheres of existence.

(A)

(B)

(€)

(D)

(E)

A:

Meritorious thought pertaining to the sensuous
sphere.

Meritorious thought pertaining to the fine
matenial sphere.

Meritorious thought pertaining to the non-
matenial sphere.

Modes of meritorious thought which lead to
three grades of existence In the respective
spheres.

Meritorious thought that leads to liberation
from the three spheres of existence.

Meritorious Thought Pertaining to the Sensuous
Spehere

Of the above five kinds of mentorious thought,
meritorious thought that leads to rebirth in the sensuous
sphere is categorised into eight types of meritorious thought,
such as the First Category of Meritorious Thought, the
Second Category, up to the Eighth Category although the
categories after the First Category are treated very briefly.
The eight categories of meritorious thought are expounded
in a pattern which consists of three sections or portions,
namely, section on definition of dhamma factors; section
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containing grouping, classification and enumeration of dhamma
factors; and section on Voidness.

Section One
Section on Definition of Dhamma Factors

The dhamma factors which constitute the first
meritorious thought, numbering fifty-six, are first listed and
then defined in the section on the definition of dhamma
factors. Of these,

18 dhamma factors occur only once in the list;
7 dhamma factors occur twice;

1 dhamma factor occurs 3 times;

2 dhamma factors occur 4 times;

] dhamma factor occurs 6 times;

] dhamma factor occurs 7 times.

Thus the list 1n this section in reality consists of
only 30 dhamma factors.

(a) The dhamma factors which occur only once
in the list are:

l. phassa, contact;

2 safifia, perception;

3. cetana, volition;

4 vicara, sustained application of the
mind;

5. pit;, dehghtful satisfaction;

6. jivitindriya, faculty of vitahty;

7. kaya passaddhi, equanimity of mental

concomitants;



10.
1.

12.
13.

14.

15.

16.
17.

18.
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citta passaddl..  :enmity of mind;

kdya lahut? quickness of mental
concomitants;

citta labuta, quickness of mind;

kaya :.:uduta, malleability of mental
concorn-ants;

citta muduta, malleability of mind;

kaya kammaiinata, preparedness (for
good action) of mental concomitants;

citta kammarnfata, preparedness (for
good action) of mind;

kdya paguiinata, soundness of mental
concomitants;

citta paguiifiata, soundness of mind;

kayujukata, rectitude of mental
concomzitants;

cittujukata, rectitude of mind.

The dhamma factors which occur more than once,
occur either in a modified form or as a different expression.

(b) The 7 dhamma factors each of which occurs
twice in the list are:

l.

Citta (mind), as citta (mind) and as
manindriya (faculty of mind).

Vitakka (initial application of mind),
as vitakka (initial application of mind)

and as sammasankappa (Right
Thinking).

Saddha (conviction), as saddhindriya
(faculty of conviction) and as
saddhabala (power of conviction).
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(e)
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Hiri, being ashamed (to do evil), as hirj,
bemg ashamed (to do evil) and as hiribala,
pover of being ashamed (to do evil).

Ottappa, fear (to do evil), as ottappa,
fear (to do evil) and as ottappabala,
power of fear (to do evil).

Alobha (non-greed), as alobha (non-
greed) and as anabhij)hd (non-
covetousness).

Adosa (non-hatred), as adosa (non-
hatred) and as aby3pida (not having
1l will).

One dhamma factor which occurs 3 times 1n
the list:

Vadana (sensation), as vedani
(sansation), as sukha (happiness), and
as somanassindriya (faculty of mental
pleasantness).

The 2 dhamma factors each of which occurs
4 times 1n the list are:

1.

Viriya (endeavour), as virtyindriya
(faculty of endeavour), as sammavayama
(Right Effort), as viniyabala (power of
endeavour) and as paggaha (endeavour).

Sati (mindfulness), as satindnya (faculty
of mindfulness), as sammasati (Right
Mindfulness), as satibala (power of
midnfulness) and as satt (mindfulness).

One dhamma factor which occurs 6 times 1In
the list;
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Samadhi (concentration), as samatha
(calm or tranquillity of mind), as
cittassekaggata (one-pointedness of
mind), as samadindriya (faculty of
conccntration), as samadhibala (powr
of concentration), as samma samadhi
(Right Concentration) and as avikkhepa
(non-distraction).

One dhamma factor which occurs 7 times iIn
the list:

Panna (wisdom), as pannindnya (faculty
of wisdom), as sammaditth1 (Right View
as a constituent of the Ariya Path), as
paiinabala (power of wisdom), as amoha
(non-bewilderment), as sammaditthi
(Right View as a mental factor for
good action), as sampajainna (clear
comprehension) and as vipassana
(1nsight).

This section on the definition of the dhamma factors
contains two sub-sections which are termed (1) Exposition
in Brief (11) Detailed Exposition.

The Exposition in Brief 1s made up of the following
seventeen groups of dhamma factors:

Group of five headed by Phassa:

Phassa, contact;

Vedana, sensation;

Sanna, perception;

Cetana, volition;

Citta, thought.
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Five Jhana factors:

Vitakka, initial application of the mind;
Vicara, sustained application of the mind;
Piti, delightful satisfaction;

Sukha, bliss or happiness;
Cittassekaggata, one-pointedness of mind.
Eight Faculties:

Saddhindriya, faculty of conviction;
Vinyindriya, faculty of endeavour;
Satindriya, faculty of mindfulness;
Samadhindriya, faculty of concentration;
Pannindriya, faculty of wisdom;
Manindniya, faculty of mind,
Somanassindriya, faculty of mental plcasantness;
Jivitindriya, faculty of wvitality.

Five Constituents of the Ariya Path:
Sammaditthi, Right View;
Sammasankappa, Right Thinking;
Sammavayama, Right Effort,

Sammasati, Right Mindfulness;
Sammasamadhi, Right Concentration.
Seven powers:

Saddhabala, power of conviction;
Viriyabala, power of endeavour;

Satibala, power of mindfulness;

Samadhibala, power of concentration;
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11.

12.
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Paninabala, power of wisdom;

Hiribala, power of being ashamed (to do
evil);

Ottappabala, power of fear (to do evil).
Three Root Causes:

Alobha, non-greed;

Adosa, non-hatred;

Amoha, non-bewilderment.

Three mental factors for good actions:
Anabhijjh3, non-covetousness;
Abyapada, not having ill will;
Sammaditthi, right view.

Two mental factors safeguarding the world:
Hiri, being ashamed (to do evil);
Ottappa, fear (to do evil).

Two factors of serenity:

Kaya passaddhi, serenity of mental
concomaitants;

Citta passaddhi, serenity of mind.

Two forms of quickness:

Kaya lahutd, quickness of mental concomitants;
Citta lahut3d, quickness of mind.

Two forms oi malleability:

Kaya mudutd, malleability of mental
concomitants;

Citta muduta, malleability of mind.

Two forms of preparedness:
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13.

14.

15

16.

17.
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Kaya kammannaid, preparedness {(for good
action) of mental concomitants:

Citta kammaiinata, preparedness (for good
action) of mind.

Two forms of soundness:

Kaya pagunnatd, soundness of mental
concomitants;

Citta paguiinata, soudnness of mind.

Two forms of rectitude:

Kayujukata, rectitude of mental concomitants;
Cittujukata, rectitude of mind.

Sati, mindfulness and Sampajaiifia, clear
comprehension.

Mental cultivation:

Samatha, cultivation of calm;
Yipassan3, development of insight.
Two forms of mental discipline:
Paggaha, endeavour;

Avikkhepa, non-distraction (of concentration).

Section Two:

Section Containing Grouping, Classification and

Enumeration of Dhamma Factors

The dhamma factors set out and defined in the first
section are again grouped, classified or characterised and
enumerated under tenty-three headings, such as Khandhas
and Ayatanas. For instance, in this section only four

Mental Aggregates are listed and explained. This section
containing grouping, classification and enumeration of the
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dhamma faciors which constitute the Frist Mertorious
Thought i1s expressed in tnree ways, namely, exposition 1n
brief, detailed exposition and additional explanauon.

Section Three:
Section or Voidness

This section makes clear that the dhamma factors
are merely phenomena which anse because of the conjunction
of cause and effect and they are subject to the law of
impermanence and thus are utterly void of atta (individual
entity, or Self, or Soul, or Ego). When this dhamma fctor
of voidness i1s added as another heading to the twenty-three
headings mentioned in the section above, there are twenty-
four headings 1n this section on voidness.

Further Comments . on the Enumeration of Mentail
FFactors

- Tt has becn said above that fifty-six dhamma factors
constitute the Frist Category of Meritorious Thought. There
are two points to be made here. The first 1s that in the
seventeen groups of dhamma factors mentioned above, the
first group of dhamma fctors, namely, the group of five
dhamma factors headed by contact, i1s the most proximate
cause for the arising of the mentorious thought; the second
group which consists of the five factors of the first jhana
is the most proximate cause for hte arising of the first
group headed by contact, and so it goes on step by step
till the seventeenth group.  However, this 1s only an
analytical view. The actual fact i1s that there are thirty
dhamma factors occuring as fifty-six items in the complete
list and these arise simultaneously.

The second point to be made 1s that besides those
fifty-six dhamma factors, there are also nine dhamma
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factors which may occur, wherever appropriate, on the
occasion of the arising of those fifty-six dhamma factors,
thereby making up a total of sixty-five dhamma factors.
These nine are denoted by ‘yevapana ... dhamm3a’ in Pal.

They are:

1. Chanda - Desire

2. Adhimokkha - Decision, Choice

3. Manasikara - Attention

4. Tatramajjhattata - Balance oi mind,
Equanimity

5. Karuna - Compassion

6. Mudita - Sympathetic joy

7. Sammavaca - Abstinence from evil speech

8. Sammakammanta - Abstinence from evil action

9. Samma-ajiva - Abstinence from evil livelihood

We have mentioned in the section on the definition
of dhamma factors that, actually, there are only thirty
dhamma factors. If we exclude the dhamma factor of
mind from this list we get twenty-nine dhamma factors
which are called cetastkas (mental concomitants). These
twenty-nine mental concomitants together with the nine
yevapanaka mentai concomitants mentioned above constitute
the thirty-eight meritorious mental concoinitants that arise

in the sensuous sphere.

In addition to these, there are fourteen demeritorious
mental concomitants, and when these fourteen are added to
the thirty-eight above, we have altogether fifty-two mental
concomitants, as mentioned in the Abhidhammattha Sangaha,
a compendium of the Abhidhamma.
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B: Mentorious Thought Pertaining to the
Fine Material Sphere

Having dealt with the eight categonies of Meritorious
Thought pertaining to the Sensuous Sphere, the
Dhammasangani deais with the Meritorious Thought pertaining
to the Fine Material Sphere which i1n fact 1s jhana; the
subject 1s dealt with under five main heads.

(1) Kasina Jhana, mental absorption resulting
from intense concentration on a meditation
device known as kasina.

(11) Abhibhayatana Jhapa, mental absorption

resulting from mastery over object of
concentration.

(1)  Vimokkha Jhapna, mental absorption resulting
from complete freedom from nivaranas or
hindrances, as long as the jhana lasts.

(iv) Brabhmavihara Jhapa, mental absorption
resulting from development and diffusion of
Goodwill, Compassion, Sympathetic Joy and
Equanimity.

(V) Asubha Jhapa, mental absorption resulting

from intensive concentration on foulness of
the dead body.

Kasina Jhana

Of these five main heads, Kasina Jhana 1s further
analysed as follows:

(a) Kasina Jhana resulting from contemplation of
the Earth element, Pathavi kasina.

(b) Kasina Jhana resulting from contemplation of
the Water element, Apo kasina.
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(c) Kasina Jhdna resulting from contemplation of
the Fire element, Tejo kasina.

(d) Kasina Jhana resulting from contemplation of
the Wind element, Viyo kasina.

(e)  Kasina Jhana resulting from contemplation of
the Blue colour, Nila kasina.

() Kasina Jhana resulting from contemplation of
the Yellow colour, Pita kasina.

(g)  Kasina Jhana resulting from contemplation of
the Red colopur, Lohita kasina.

(h) Kasina Jhana resulting from contemplation of
the White colour, Odata kasina.

The object of the contemplation of the kasinas is to
attain jhana, mental absorption. There are five ffactors of
jhana, viz., vitakka (initial application of the mind), vicara
(sustained apPlication of the mind), piti (delightful
satisfaction), sukha (bliss) and ekaggakata (one-pointedness
of mind). Depending on what factors are eleminated at
each stage, the jhanas can be classified into two categornies,
i.e., the four-stage category and the five-stage category. In
both categories, the first jhana has all five jhana factors. In
the five-stage category, the factors of jh3na are eliminated
one at each stage starting from the second stage. In the
four-stage category, the first two factors, vitakka and
vicara, are eliminated in the second stage. In both categones,
sukha is replaced by upekkhda (equanimity) in the last

stage.

Four Modes of Endeavour in Jhana Practice

A jhana can be attained through one or other of
four modes of endeavour. By which mode a person attains
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jharna depends on the degree of accumulation of experience
and practice 1n developing jhana in previous existances and
on the basic mental and moral level of the particular
yindividual.

These four modes are:

(1) Jhana attamned by difficult practice (dukkha
patipadd) and by slow acquisition of special

Ay N o

understanding (dandhabhifna).

(1)  Jhana attined by difficult practice (dukkha
patipada) and by swift acquisition of special

e Y

understanding (khippabhinna).

(m)  Jhana attained by facile practice (sukhapatipada)
and by slow acquisition of special under-
standing (dandhabhinna).

(1v)  Jhana attained by facile practice (sukhapatipada)
and by swift acquisition of special under-
standing (khippabhinna).

Four Kinds of Jhana Practice Differing in Degree of
Sufficiency in Practice and in the Size of the
Object of Concentration

There 1s another set of four ways of jhana practice:

(1) Jhana with nsufficient practice (paritta) for
attainment of a higher jhana and with an
object of concentration of limited size
(parittarammana).

(n)  Jhana with msufficient practice (paritta) for
attainment of a higher jhana and with an
object of concentration of unlimited size
(appamanarammana).

(m) Jhana with  sufficient practice (appamana)
for attainment of a higher jhana and with an
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object of concentration of limited size
(parittarammana).

(1iv)  Jhana with  sufficient practice (appamana)
for attainment of a higher jhana and with an
object of concentration of unlimited size
(appamanarammana).

A jhnana can be attained through any one of
sixteen possible combinations resulting from the above two
categories of jhana practice, namely, that based on mode of
endeavour and that based on object of concentration.

Abhibhayatana Jhana and Vimokkha Jhana

Of the five kinds of jhana mentioned above, Kasina
jhana, Abhibhayatana jhana and Vimokkha jhana are different
names given 10 the same rlpavacara jhana which pertains
to the Fine Material Sphere. The difference 1n names 1s
due to the difference in circumstances of attainment, difference
In objects of concentration, and difference in characteristics.
Thus, for example, a Pathavi Kasina jhana i1s attained by
contemplating the earth device, which represents as a
whole, 1n 1ts entirety, the Earth LElement. Abhibhayatana
jhana is so called because of its mastery over the object of
concentration. In Vimokka jhana, complete releass from
defilments takes place in a distinct manner as long as the

jthana lasts.

Brahmavihara Jhana

[t 1s mental absorption resulting from development
and diffusion of Goodwill, Compassion, Sympathetic loy,
and [Zquanimity.

Asubha Jbana

It 1s mental absorption resulting from contemplation
of ten repulsive objects.
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But all these jhanas are uniformly characterised by
the same )hana factors, viz., vitakka, vicara, piti, sukha and
ekaggata.

The Five Factors of the First Jhana

The same fifty-six dhamma factors that constitute
the Meritorious Thought pertaining to the Sensuous Sphere
can be found in the Meritortous Thought pertaining to the
Fine Material Sphere.

Of these fifty-six dhamma factors, five factors play
an essential role 1n the development of the first jhana.
These five factors are: wvitakka, wvicara, piti, sukha and
ckaggata.

Vitakka- Initial apphictation of the mind on the
object of attention, such as an earth
device. It keeps the mind from
wandering about by repeatedly directing
the mind on the object of attention. It
1s opposed to and eliminates the
hindrances of sloth and torpor (thina
middha). It 1s the precursor of vicara.

Vicara - Sustained application of the mind. It
keeps the mind steadfastly on the object
of meditation. Vicara 1s opposed 1o
and eliminates the hindrance of
uncertainty (vicikiccha).

Pit1 - Delightful satisfaction. It helps the
meditator to take interest and find
delight in the object of meditation and
to be sausfied with 1. Piu s the
opposite of antipathy (byapada) and
chminates 1. It 1s the precursor of
sukha.
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Sukha -

Ekaggata -
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Bliss or happiness. It 1s a kind of
pleasant feeling. It 1s free from
restlessness (uddhacca) and worry
(Kukkucca) and helps develop
concentration.

One-pointedness of mind. It 1s also
known as samadhi, concentration. By
keeping the mind firmly fixed on the
objcct of meditation, 1t keeps away all
sense-desire (kamacchanda). Ekaggatd
1s opposed to and eliminates all sense-
desire which cause excitement and
agitation.

Thus these five fiactors play an essential role in the

attainment of jhana.

C: Meritorious Thought Pertaining to the

Non-material Sphere

The Meritorious Thought pertaining to the Non-
material sphere consists of the following four jhanas:

(1) Akasanancayatana Jhana, mental absorption in
the concept ‘Space 1s Infinite’.

(1) Vinnanancayatana Jhana, Mental absorption 1n
the concept ‘Consciousness 1s Infinite’.

(i)  Akifica

Ny NN o

nnayatana Jhana, mental absorption in

the concept ‘Nothing 1s there'.

(iv)  Nevasanfianasafnfnayatana Jhana, the jhana of
ncither Consciousness nor Non-consciousness.

(1) The yogi who s already established in the final
stage of the Riupa Jhana can develop the first Artpa Jhana,
if’ he wishes. At first he concentrates on the mental image
of the kasina object which 1s the object of concentration he
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has had previously. Finally it i1s discarded and is replaced
by space. He now concentrates on the concept ‘Space is
Infinite’. This first Arupa Jhana is known as Akasanaficayatana
Thana.

(1) To develop the second Ariipa Jhana, the yogi
takes the first Ariipa Jhana consciousness as the obiect of
concentration. As the object of the first Aripa Jhana
consciousness 1s the concept ‘Space 1s Infinite’, this first
Aripa Jhana consciousness 1s also infinite. The second
Artupa Jhana 1s attained by concentrating on the concept

‘Consciousness is Infinite’. This is called Vifnanaficayatana
Thana.

(111) In progressing to the third Ariipa Jhana, the
fisrt Artpa Jhana consciousness which has served as an
object of concentration for the second Artpa Jhana has to
be given up. Then, since even this first Ariipa Jhana
consciousness does not exist any more the concept of
nothingness appears. This concept ‘Nothing 1s there’ 1s the
object of concentration of this third Ariipa Jhana known as
Akificanifiayatanna Jhana.

(1v) To reach the fourth Ardpa Jhana, the concept
‘Nothing 1s there’ has to be given up. Then, since there 1s
no other object of concentration, the third ArtGpa Jhana
consciousness has to be taken as the object of concentration.
Passing completcly beyond the state of Nothingness, and
concentrating on the third Arlipa Jhana consciousness, the
fourth Artipa Jhana is so subtle and rcfined that 1t 1s not
casy to say whether there is consciousness or there 1s no
consciousness. [lence this final stage of Artpa Jhana s
termed Nevasannanasannavatana Jhana, the jhana of ‘Neither
Consciousness nor Non-Consciousness .

In the case of the four Ripa Jhanas, the five jhana
factors of vitakka, vicara, piti. sukha and ckaggata are
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reduced 1n each successive stage; they thus differ from one
another according to the number of jhana factors that
accompany them. But the four Artpa Jhana differ according
to the object of concentration. The first and the third
Artupa Jhanas have two pannatti (concepts) as their object:
the concept of Infimity of Space and the concept of
Nothingness. The -second and the fourth Artipa Jhana
consciousness have the first and the third Jhana consciousness
respectively as their objects.

D). Modes of Meritorious Thought that Lead to
Different Levels of Life in any Plane
in the Three Spheres of Existence

Besides the classification into kinds of Meritorious
Thought pertaining to the Sensuous Sphere or to the Fine
Material Sphere or to the Non-material Sphere, there 1s a
further classification of different modes of Meritorious
Thought which cause rebirth 1in different levels 1n any
plane of existence in the three spheres, viz., the Sensuous
Sphere, the Fine Material Sphere or the Non-matenal
Sphere. This Mernitorious Thought has the short technical
name of “Meritorious Thought pertaining to the Three
Spheres of Existence (tebhiimaka).

This Meritorious Thought is classified nto three
modes, namely, Inferior class Meritorious Thought, Medium
class Meritorious Thought and Superior class Meritorious
Thought. This can be paraphrased into “*Meritorious Thought
which has inferior results or medium results or superior
results such as being born into a low level or a medium
level or a superior level of life in future existence’.

The reason why there are these three different
classes of results of a meritorious act, which on the surface
is the same meritorious aci, is to be found in the quality
(i.c., strength or weakness) of the four dominant menta.
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factors which accompany the meritorious thought. The four

arc.

One

(a)

(b)

(c)

(d)

desire which 1s the dominant element of the
meritorious thought during the performance
of a meritorious act:

effort which 1s the dominant element of the
meritorious thought during the performance
of a meritorious act;

thought which i1s the dominant element of the
meritorious thought dunng the perfromance
of a meritorious act; and

investigative knowledge which ts the dominant
element of the meritorious thought during the
performance of a meritorious act.

Thus, 1n the casc of a mentorious thought pertaining
to the Sensous Sphere, or the Fine Material Sphere, or the
Non-matenal Sphere, 1f the dominant element involved in
the exercise of that thought, whether 1t is desire or effort
or thought or investigative knowledge, 1s inferior, or medium,
or superior in terms of strength or weakness, the meritorious
thought 1s of an nferior kind or of a medium kind or of a
superior kind, having different effects.

This means that even il a meritorious thought leads
to rebirth in the human plane, the person reborn may be
born 1nto low or inferior circumstances or level of life, or
into moderate circumstances or 1nto superior circumstances
of life. The same holds true of mentorious thought pertaining
to the [Finc Material Sphere or 1o the Non-material Sphere.

may

become a deva or a brahma with an inferior

status or a moderate status or a high status.
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E: Meritorious Thought that Leads to
Liberation from the Three Spheres of Existence

Lokuttara kusala citta, Supramundane Meritorious
Thought, is associated with Magga fiana which enables
beings to escape from the three spheres of existence.

The Arising of Magga Nina

When the mind becomes calm and collected, and
firmly fixed on the khandha aggregates, there gradually
arises a penetrating 1nsight into the real nature of the
complex of khandha aggregates. The reality 1s that this
complex 1s constituted only of nama and ripa, which are
mere mental and physical phenomena, ceaselessly rising
and disappearing, constantly in a state of flux. On disceming
thus, there farises the realization of the insubstantiality, the
voidness, and the non-self nature of the complex of
khandha aggrcgates and that there i1s nothing attractive or
pleasing about 1t.

Repeated contemplation of this real nature of the
khandha aggregates results 1in the arising of intuttive
knowledge that the aggregates of nama and riipa represent
the embodiment of dukkha which no divine power 1s able
o remove or banish. The spark of knowledge of the Path
of Right View, sammaditthi magga nana, f{lashes in the
mind lcading to thc realization that :t 15 foolish to strive
for the welfare and happiness of this complex of khandha
agerecates which 1s a mass of unalloyed dukkha. Then for
the first time 1n the whole of the cvcle of existence,
attachment to one’s own khandha aggregates 1s eradicated.
This eradication of attachment to the khandha aggregates s
termed the rehinquishing of the wrong view of personality
or Seclf, sakkaya dittht. In addition to sakkaya ditthi, ail
other akusala dhammas which tend 1o ivad 10 the realm of
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misery and woe are also simultaneously eliminated by this
Sotapatti magga nana.

The second stage, the Sakadagami magga fiana,
weakens sensuous desire and 1ll will. This magga iiana also

has the effect of weakening the remaining defilements as
well.

The third stage, namely, the Anagami magga nana,
completely roots out sensuous desire and 1ll will. This
magga nana also has the effect of rooting out all the
defilements that lead to the Sensuous Sphere.

The final stage, Arahatta magga nana,. cradicatcs
completely the remaining five delilements, viz., desire for
the Fine Material Sphere, desire for the Non-material
Sphere, concett, restlessness and 1gnorance.

Just like a lamp that has exhausted its fuel, with the
complete uprooting of all the defilements, there 1s no
chance for the khandha aggregates to rise up again in a
future existence. There 1s no more rebirth for an arahat.

All the four stages of magga nana are characterised
by the arising of penetrating knowledge of the Four Ariya
Truths:

(1) The complex of the khandha aggregates 1s
the embodiment “of the Truth of dukkha,

Dukkha Sacca.

(i1)  Attachment to the complex of the khandha
agorcgates 1s the Truth of the origin of
dukkha, Samudaya Sacca.

(im) The cessation of attachment to the khandha
aggregates 1s the Truth of the cessation of

dukkha, Nirodha Sacca.
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(iv) The four magga fanas that remove the
attachment to the complex of the khandha
aggregates are the Truth of the Path, Magga
Sacca.

The Lokuttara kusala citta 1s explained in the text
in a variety of ways, first under the name of JHANA. This
1Is shown in great elaboration. FFurther, there are also nine-
teen other names such as Magga and Satipatthana under
which this citta may be propounded in exactly the same
manner of elaboration as under the name ‘jhana.” Although
these nineteen further nomenclatures are not stated in full,
they are to be understood 1n full as in the case of jhana.
Please sce paras 277 to 356 of the text. It may be noted
here that Lokuttara kusala citta 1s generally known under
the name of Magga only, and the fact that it also goes
under the name of Jhana or Satipatthana, etc., 1S not
widely known.

(11) Ripa Kanda
Division Concerning Corporcality

Abyakata dhamma (neither meritorious nor
demeritorious dhamma- include wvipaka (resultant), kiriya
(non-causative action), ritpa (Corporeality), and Nibbana.
Out of these four dhammas, only vipaka and kinya are
dealt with 1n the Cittuppada Kanda. Of aie¢ remaining two
dhammas, Corporeality 1s dealt with 1n this division, Ripa
kanda.

Nibbana 1s left out from detailed consideration as 1t
1s unique by itself needing no analysis into sub-divisions.
Different Methods of Exposition of Corporeality

There are eleven methods of Exposition of
Corporeality.
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In the first method, Corporeality is viewed as a
whole and 1s descnibed in forty-three expressions, each
expression embodying a single characteristic.

In the second method, Corporeality is viewed as
being of two kinds, e.g.,

(a)  dependent Corporeality,
(b) non-dependent Corporeality.
There are 104 such sets.

In the third method, Corporeality is viewed as being
of three kinds, e.g., |

(a) Internal dependent Corporeality,
(b) External dependent Corporeality,
(¢) External non-dependent Corporeality,

There are 103 such sets.

In the iourth method, Corporeality is viewed as
being of four kinds, e.g.,

(a) Dependent Corporeality which 1s the result of

a deed.

(b) Dependent Corporeality which is not the result
of a deed.

(c) Non-dependent Corporeality which is the result
of a deed.

(d)  Non-dependent Corporeality which i1s not the
result of a deed.

There are 22 such sets.

In the fifth method. sixth method, .... eleventh
method, Corporeality is viewed as being of five kinds, of
six kinds, ... of eleven kinds respectively.

The number of different kinds of Corporeality as
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described above can be reduced to 27 by taking only one
cach of the terms of identical nature. In the Abhidhammattha
Sangaha 28 kinds of Corporeality are mentioned. But in
the Dhammasangani, only 27 kinds of Corporeality are
mentioned, leaving out hadayavatthu.

(111) Nikkhepa Kanda
Division of Summarised Analytical Statements

Of the 22 tikas or triads, 100 dukas or dvads, and
42 Suttantika dukas as lised in the Matka, the first two
divisions, Cittuppdda Kanda and Riipa Kanda, deal with
one and only one category of the dhammas, namely, the
first ttkka of Kusala, Akusala and Abyakata dhammas.
Cittuppada Kanda contains a thorough investigation into the
naiure, properties and functions of all mental phenomena
that come under the headings of Kusala dhamma, Akusala
dhaiqmad and  Abyakata dhammi; the Rilpa Kanda is
concerned with all physical phenomena or Corporeality

under the heading of "Abyikata dhvawmms:

1 he NIKKhepa Kanda, the third division, avoids the
elaborate treatment of the first two division while it gives,
not too elaborately nor too briefly, summansed analytical
statements of all the tikas and dukas so that their contents
and significance may become fully comprehensible when
this division is read together with the previous two divisions.

In general, all the tikas and dukas are treated in a
condensed manner: under the following eight heads in this

division:
(1) Classification by way of roots (miila)
(11)  Classification by way of aggregates (khandha)
(iit)  Classification by way of doors (dvara)

(iv)  Classification by way of field of occurrence
(bhiimi)
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(v)  Classification by way of meaning (attha)

(vi)  Classification by way of doctrinal interpretation
(dhamma)

(vi1) Classification by way of nomenclature (nama)

(vii1) Classification by way of grammatical gender
(hnga)

Of the first four, viz., mila, khandha, dvara and

bhinm, only some apply to certain of the tikas and dukas,

but not to all of them. The remaining four, viz., attha,

dhamma, nima and linga, however, are applicable to ail
the tikas and dukas.

Some examples of classification under the eight
heads 1in the Nikkhepa kanda:

(1) Kusala Dhamma Summarised by Way of
Roots (miila)

Kusala dhamma included in the Kusala Tika are
shown by way of roots as absence of greed (alobha),
absence of hatred (adosa), absence of bewilderment (amoha).
Thus, Kusala dhamma which have been so elaborately
expounded in the Cittuppada Kanda are shown as originating
from just these three roots. It follows that the practical
method of developing Kusala dhamma is to eradicate
greed, to eradicate hatred, to eradicate i1gnorance.

(i1) Kusala Dhamma Summarised by Way of
Aggregates (khandha)

Further, it is explained in the text that Kusala
dhamm3 arec made up of the four mental aggregates,
namely, the aggregate of Sensation (vedandakkhandha), the
aggregate of Perception (saiiidkkhandha), the aggregate of
Volitional Activitics (sankharakkhandha), and the aggregate
of Consciousness (vinnanakkhandha). Thus the 21 kinds of
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Kusala citta and 38 kinds of mental concomitants explained
in the Cittuppada kanda are fully covered under this
classification as follows:

(a) 21 Kusala citta (Aggregate of Consciousness)
(b) Vedana (Aggregate of Sensation)
(c) Sanna (Aggregate of Perception)

(d)  the remaining 36 mental concomitants
(Aggregate of Volitional Activities)

This second method deals not only with the roots
from which the tree of Kusala Dhamma orniginates, but

describes the whole tree.

(in1) Kusald Dhamma Sutnmarised by Way of
Doors (dvara)

The Kusala dhamma originating from the three
roots, viz., alobha, adosa and amoha, are meritorious
actions done through the media of the three doors, physical,
verbal and mental. Therefore, ‘Kusala dhamma’ (meritorious
actions) is not just a technical term in the Pitaka text, but
something which can arise out of what one actually does

in one’s daily life.

Although Nikkhepa Kanda is very briel compared 10
Cittuppada Kanda, it explains the terms of the Abhidhamma
n such a way that a non-scholar can understand them. Just
as a tree can be made known by describing its roots, its
trunk, and its fruits, so the meaning of ‘Kusald adhamma’,
meritorious actions, is made known by describing 1ts roots
(which stand for alobha, adosa: amoha), its trunk (whick
stands for mental aggregates) and its fruits (which stand
for actions). ‘Akusala dhamma’ is also made known in the
same way by describing its _roots (which stand for lobha,
dosa, muha), 'ts trunk (which stands for mental aggregates),



Introduction xlin

and 1ts fruits (which stand for actions).

In the case of Abyakatda dhamma, Vipaka is classified
as the Sensuous Sphere resultant, the Fine Material Sphere
resultant, the Non-material Sphere resultant and the
Supramundane Sphere resultant, and further classified as
the four resultants mental aggregates; Kirtya is classified as
non-causative action in the Sensuous Sphere, non-causative
action 1n the Finec Maternial Sphere, 'and non-causative
action in the Non-material Sphere, and further classified as
the four non-causative aggregates. All Corporeality as well

as Nibbana are 1n the Abyakata dhamma as they are
neither meritorious nor demeritorious.

(iv) Vedana Tika Explained by Way of
Field of Occurrence (bhiimti)

The exposition of Vedana Tika, the triad of Sensation,
which i1s not directly expcunded in the Cittuppida Kanda
and Riipa Kanda provides an example of classification by
way of field of occurrence. Consciousness and mental
concomitants, being the basis or the ground from which
Sensation arises, arc classified in this division according to
the types of Sensation with which they are associated.
Thus we have:

(a) Sukha Bhimi, Consciousness and Mental
Concomitants from which arises Pleasant
Sensation;

(b) Dukkha Bhiimi, Consciousness and Mental
Concomitants from which arises Unpleasant
Sensation;

(c) Adukkhamasukha Bhiima, Consciousness and
Mental Concomitants from which arises
Neither-pleasant-nor-unpleasant Sensation.
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The first type, Sukha Bhiimi, is subdivided into
KamasukhabhGimi (mental factors in the Sensuous Sphere
which are associated with pleasure), Rilpasukhabhimi (mental
factors in the Fine Material Sphere which are associated
with pleasure) and Lokuttarasukhabhfimi (mental factors in
the Supramundane Sphere which are associated with pleasure).

These types of Consciousness and Mental Concomitants
are treated in this division only in a summary way, but
they can be described more elaborately and fully following
the pattern laid down in the Cittuppada Kanda.

Dukknabhtimi, Consciousness and Mental Concomitants
from which arises Unpleasant Sensation, is explained merely
as Kamadukkhabh@imi, which according to the Cittuppada
Kanda means Consciousness and Mental Concomitants of
the Sensuous Sphere accompanied by mental and physical
suffering.

Adukkhamasukhabhiimi, Consciousness and Mental
Concomitants from which arises Neither-pleasant-nor-
unpleasant Sensation, is subdivided into four categories:
Kama-upekkhabhimi,Rupa-upekkhabhiimi, Aripauppekkhabhim
and Lokuttara-upekkhabhiimi. Kimaupekkhibhimi means
mental factors in the Sensuous Sphere which are associated
with equanimity. Ripa-upekkhibhimi means mental factors
of the Fifth Jhina of the Fine Material Sphere which are
associated with equanimity. Arilipa-upekkhabhlimi means
mental factors of the Fifth Jhdna of the Non-matenal
Sphere which are associated with equanimity. And Lokuttara-
upekkhabhiimi means mental factors of the Fifth
Supramundane Jhina which are associated with equanimity.
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(iv) Atthakathd Kanda
Division of Additional Elucidations

In the Matikd of Dhammasangani, there are 22
tikas, 100 dukas and 42 Suttantika dukas. Of these, the
Kusala Tika, meritorious trniad, is shown in detail in the
Cittuppada Kanda and the Riipa Kanda. The other tikas
and dukas together with the Kusala Tika are dealt with in
a summarised way i1. the Nikkhepa Kanda. Thus the

treatment of tikas and :vkas can be said to be complete in
the first three divi-ions.

But merely indicating, for instance, as in the Nikkhepa
Kanda, the meaning of tikas and dukas may not be
sufficient for a full understanding of some tikas and dukas
without enumera::.-: 1n detail. The enumeration of mind,
mental concomitan«., 2.::d Corporeality can be found in the
Cittuppada Kanda and Ripa Kanda, but they are spread
throughout these divisions. Therefore 1t i1s not easv for the
student 10- knews-ge-cnumeration of the categories 1n each
ttka or duka. This enumeration 1s done for some of the
important tikas and dukas in the Attakatha Kanda

For instance, in the Nikkhepa Kanda, Consciousness
and mental concomitants in Vedana Tika are treated
collectively by way of bhiimis (field of occurrence) or by
way of khandhas (aggregates). But in the Atthakatha kanda,
we find that mental factors associated with pleasrre, menial
factors associated with mental and physical suffering, and
mental factors associated with equanimity are shown in
detailed enumeration.
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In the same way the Nikkhepa Kanda deals with
the mental factors of the Vitakka Tika collectively and
they are explained by way of field of occurrence and by
way of aggregates. In the Atthakathd Kanda, the Vitakka
Tika 1s elucidated by detailed enumeration of the mental
factors associated with vitakka (initial application of the
mind) and vicara (sustained application of the .aind), the
mental factors not associated with vitakka but only associated
with vicara, and the mental factors not asso. ated with
both vitakka and wicara.

The same may be said of the treairnent of the
Arammana Tika. The Nikkhepa Kanda provides only the
bare definition for some of the categories contained in the
classification of these tikas, without giving the elucidation
and enumeration of the mental factors involved. The
Aithakathia Kanda treats them more fully, giving an
erumeration of the mental factors of Consciousness and
iiental concomitants that are involved in each case. For
example, in dealing with the Parittarammana Tika, the
rnental factors involved in the categories of -- (a) Sensual
things which are the objects of attention, (b) Sublime
things which are the objects of attention, (c) Nibbéna
which is the object of attention -- are enumerated in the

Atthakathd Kanda.

It may be stated that the Atthakathd Kanca serves
as an indispensable to the understanding of the
Dhammasanganj.
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A draft of this Introduction based largely on the
introduction to the Myanmar version of Dhammasangani,
was made by U Ko Lay, Retd. Vice Chencellor of
Mandalay University, who was then a Senior Editor. This
drafi has been revised and edited by the Editorial Commiuttee.

The Editorial Committee
Department for the Promotion and
Propagation of the Sasana

The Full Moon Day of First Waso, 1355 M.E.
The Third Day of July, 1993.

Note (1):

Note (2):

Note (3):

We have followed the Myanmar version in the arrangement
and tithng of chapter and section headings, In this we have
benefited from the diagrammatic tables in the Introduction
to the Myanmar version and from the elucidation of the

diagrammatic tables by Sayagylr U Kyaw Htut, our Doctrinal
Adviser.

In the Atthakatha Division the number of dhamma factors,
enumerated according to contextual relevance, in each of
the categories of the meritorious dhamima, the demeritorious
dhamma, the Vipaka dhamma, and the Kinya dhamma,
based on the Abhidhammattha Sangaha 1n each case 1s
shown 1n brackets.

The whole of Dhammasangani, consisting of 4 Divisions or
Books, was translated by the late U Kyaw Khine, I.C.S.
(Retd.). The Sittuppadda Kanda was translated by U Kyaw
Khine with the assistance ot U Shwe Mra, [.C.S. (Retd.),
before he became the Chairman of the Editorial Comimittee,
and of U Aung Thein Nyunt, B.A,, Pathamagyaw
Dhammacariya, and with the participation of Sayadaw The
Venerable U Nyanika of Myaungmya (now an Agga-
mahapandita) , in an advisory capacity. It was revised and
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ecited by the Editonal Committee. The other Books or
Divisions of Dhammasangarni were ftranslated by the late U
Kyaw Khine with the assistance of Sayagyi Dhammaicariya
U Kyaw Htut, Doctrinal Adviser and U Hla Maung, Editor.
Later, Sayagyi U Bo Maung, Dhammaicariya, took the place
of Sayagyr U Kyaw Htut,



EDITORIAL C_]MMITTEE

Member and Honorary

Chief Editor

Doctrinal Consultant

Additional
Chief Editor

Editors

" U Myint Too, B.Sc., B.L.

- Daw Mya Tin,

- U Kyaw Htut, Dham

- U Shwe Mra, B.A,, I.C.S. Retd.,

Former Special Adviser, Public
Administration Division, E.S.A.,
United Nations Secretariat.

- UNyun, B.A,, I.C.S. Retd.,

F ormer Executive S’ecret- '

Comnussmn for A51a and the
Far East; Former Vlce Prem dent,
World F ellows 11p of Buddhists.

Barrister-at-law,
Vice-President, All Burma
Buddhist Association.

M.A., Former Head of
eography Department Institute of
Education, Yangon.

nacariya; Former
Editor-in-chief of the Board for
Burmese Translation of the Sixth Synod
Pali Texts.

- UMyo Min, M.A,, B.L,,

“ormer Professor of English,
Yangon Jniversity.

UTinU,B.A, B.L.




/]

DHAMMASANGANTI

CONTENTS
PAGE
MATIKA
A. Tika Matika(List of Triads) 1
B. Duka Mitika (List of Dyads) 7
I. Hetu Gocchaka 7
[I. Cilantara Duka 8
III. Asava Gocchaka . 9
IV. Saiiiiojana Gocchaka e 11
V. Gantha Gocchaka eee 12
V1. Ogha Gocchaka .. 13
VII. Yoga Gocchaka ... 14
VIII. Nivarana Gocchaka .. 15
IX. Paramasa Gocchaka ... 16
X. Mahantara Duka .. 18
XI. Upadana Gocchakn e 20
All. Kilesa Gocchaka S |
XIII. Pitthi Duka ee 23
C. Suttantika Duka Mitika ee. 25
(List of Suttantika Dyads)
I. DIVISION ON MIND AND MENTAL oo 33
CONCOMITANTS
(Cittuppada Kanda)
PART I. Categories of Meritorious Thoughts.... 33
Merntorious Thoughts Pertaining to the .. 33

Sensuous Sphere



[

I1.

Dhammasangani

Mernitorious Thoughts Pertaining to the
Fine Material Sphere

Mentorious Thoughts Pertaining to the
Non-material Sphere

Kinds of Meritorious Thoughts which lead
to the Three Grades of Existence in the
Respective Sphere

Supramundane Merntorious Thoughts

PART II. Twelve Categories of
Demeritorious Thoughts

PART III. Categories of Thought Not
Classified as Meritorious or
Demeritorious

DIVISION CONCERNING

CORPOREALITY
(Ripa Kanda)

MATIKA : List of Different Methods of ...
Exposition of Corporeality

First Method (Ekaka):
Corporeality Viewed as a
Single Categories

Second Method (Duka):
Counting of Coporeality 1n
Two Categories in 104 Sets

Third Method (Tika):

Counting of Corporeality 1n
Three Categories in 103 Sets

PAGE
86

142

144

156
194

223

357

318

318

321

333



Conteni.

Fourth Method (Catuka):
Counting of Corporeality in
Four Categories in 22 Sets

Fifth Method (Paficaka):
Counting of Corporeality in
Five Categories

Sixth Method (Chakka):
Counting of Corporeality in
Six Categones

Seventh Method (Sattaka):
Counting of Corporeality in
Seven Categornies

Eighth Method (Atthaka):
Counting of Corporeality 1n
Eight Categories

Ninth Method (Navaka):

Counting of Corporeality in
Nine Categories

Tenth Method (Dasaka):
Counting of Corporeality in
Ten Categonies

Eleventh Method (Ekadasaka):
Counting of Corporeality in
Eleven Categories

RUPA VIBHATTI :
Analysis of Corporeality

First Method (Ekaka):
Corporeality Viewed as a
Single Categoriy

I

PAGE

350

357

358

359

359

360

361

363
363



1iA%

Dhammasangani

Second Method (Duka):
Counting of Coporeality in
Two Categories in 104 Sets

Third Method gTika):
Counting of Corporeality 1n
Three Categornies in 103 Sets

Fourth Method (Catuka):
Counting of Corporeality in
Four Categories in 22 Sets

Fifth Method (Paficaka):
Counting of Corporeality 1n
Five Categories

Sixth Method (Chakka):
Counting of Corporeality 1n
Six Categories

Seventh Method (Sattaka):
Counting of Corporeality 1n
Seven Categories

Eighth Method (Atthaka):
Counting of Corporeality 1n
Eight Categories

Ninth Method (Navaka):
Counting of Corporeality 1n
Nine Categories

Tenth Method (Dasaka):
Counting of Corporeality 1n
Ten Categories

PAGE
367

438

486

522

523

524

525

526

527



Contents Jv

PAGE
Eleventh Method (Ekadasaka): oo 528
Counting of Corporeality in
Eleven Categories
IHl. DIVISION OF SUMMARIZED ... 931

ANALYTICAL STATEMENTS

(Nikkhepa Kanda)

Analytical Exposition of the Triads ... 931

Analytical Exposition of the Dyads e 939
Hetu Gocchaka e 359
Culantara Duka v 71
Asava Gocchaka ... 578
Saiifojana Gocchaka ... 584
Gantha Gocchaka .. 594
Ogha Gocchaka ... 0603
Yoga Gocchaka ... 603
Nivarana Gocchaka e 603
Parimasa Gocchaka ... 613
Mahantara Duka e 617
Upadana Gocchaka ... 626
Kilesa Gocchaka ... 633
Pitth1 Duka ... 649

Analytical Exposition of Dyads Pertaining .... 668

to the Suttanta

IV. DIVISION OF ADDITIONAL ... 695

ELUCIDATION

(Atthakatha Kanda)

Elucidation of the Meanings of the .. 695

Categories in the Triads



Ivi Dhammasan gani

Elucidation of the Meanings of the
Categories in the Dyads

Hetu Gocchaka
Cualantara Duka
Asava Gocchaka
Saninojana Gocchaka
Gantha Gocchaka

- Ogha Gocchaka
Yoga Gocchaka
Nivarana Gocchaka
Paramasa Gocchaka
Mahantara Duka
Upadana Gocchaka
Kilesa Gocchaka
Pitthi1 Duka

INDEX

PAGE

719

719
7125
728
733
738
743
743
743
748
751
761
763
769

785



Matika 1

MATIKA

A List of Subjects for Analytical Treatment in the Text

| The numbers after each category refer to the relevant
paragraphs in the text.]

!*J

A. Tika Matika : List of Triads

Kusala Tika:
(1) Meritorious Dhamma (1-364, 985, 1384)

(11) Demeritorious Dhamma

(365-430, 986, 1385)

(111)  Neither meritorious nor demeritorious
Dhamma (431-984 , 987, 1386)

Vedana Tika:
(1) Dhamma associated with pleasant sensation
(988, 1387)

() Dhamma3 associated with unpleasant
sensation (989, 1388)

(i1) Dhamma associated with neither pleasant
nor unpleasant sensation (990, 1389)

Vipaka Tika:

(1) Dhamma which are rcsultants
(991, 1390)

(1) Dhamma which cause resultants
(992, 1391)

(in1)  Dhamma which are neither resultants nor
which cause resultants (993, 1392)
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Upadinna Tika:

(1)

(11)

(iii)

Dhamma whici are kamma-born as well
as objects of Clinging (994, 1393)

Dhamma2 which are not kamma-born but
are objects of Clinging (995, 1394)

Dhamma which are neither kamma-bom
nor are objects of Clinging (996, 1395)

Samkilittha Tika:

(1)

(11)

(iii)

Dhamma which are defiled and are also
objects of defilements (997, 1396)

Dhamma which are not defiled but are
objects of defilements (998, 1397)

Dhamma which are neither defiled nor
are objects of defilements (999, 1398)

Vitakka Tika:

(1)

(1)

(111)

Dhamma associated with initial application
of the mind and sustained application of

the mind (1000, 1399)

Dhamma not associated with 1mtal
application of the mind but merely with
sustained application of the mind (1001,

1400)

Dhamma not associated with both imitial

application of the mind and sustained
application of the mind (1002, 1401)

Piti Tika;

(1)

Dhamma which arise together with
Delightful Sausfaction (1003, 1402)

Dhamma which arise together with
happiness (1004, 1403)
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Dhamma which anse together with
Equammity (1005, 1404)

Dassana Tika:

Dhamma eliminated by Sotapatti Magga
(1006, 1405)

Dhamma climinated by the three higher
Maggas (1011, 1406)

Dhamma not eliminated by Sotapatti

Magga nor by the three higher Maggas
(1012, 1407)

Dassana Hetuka Tika:

(1)

(11)

(111)

Dhamma2 with root causes eliminated by
Sotapatti Magga (1013, 1408)

Dhamma with root causes eliminated by
the three higher Maggas (1018, 1409)

Dhamma which have no other root
causes to associate with and which are
eliminated neither by Sotapatti Magga
nor by the three higher Maggas
(1019,1410)

Acayagami Tika:

(1)

(11)

(111)

Dhamma leading to (the piling up of)
rebirth and death (1020, 1411)

Dhan.ma leading to realization of Nibbana
(1021, 1412)

Dhamma which neither lead to (piling up
of) rebirth and death nor to realization of

Nibbana (1022,1413)
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Sekkha Tika:

(1)

(11)

(iii)

Paritta
(1)

(11)
(iii)

Dhamma which are the mental properties

of ar1yas who are still training themselves
for arahatship (1023, 1414)

Dhamma which are the mental properties
of artyas who have completed training

themselves (arahats) (1024, 1415)

Dhamma which are neither the mental
properties of anyas still training themselves
for arahatship nor of ariyas who have

completed training themselves (arahats)
(1025, 1416)

Tika:

Dhamma of limited efficacy (Kama
dhamma) (1026, 1417)

Dhamma of lofty attainments (1027,1418)

Dhamma which are incomparable (1031,
1419)

Parittarammana Tika:

(1) Dhamma which have object of limitted
efficacy (1029,1420)

(11)  Dhamma which have lofty attainments as
object (1027, 1418)

(1) Dhamma which have i1ncomparable
dhamma as object (1031, 1422)

Hina Tika:

(1) Inferior dhamma (1032, 1423)

(11) Medium dhamma (1033, 1424)

(1)  Supernior dhamma (1034, 1425)
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16.

17.

18.

Maiatika 5

Micchatta Tika:

(1) Wrong dhamma which unfailingly produce
results (immediately after death) (1035,
1426)

(11) Right dhamma which unfailingly produce
results (immediately after the arising of
those dhamma) (1036, 1427)

(im)  Dhamma which do not unfailingly produce
results (immediately after decath or

immediately after the arising of those
dhamma) (1037, 1428)

Maggarammana Tika:

(1) Dhamma which have Magga as the
object (1038, 1429)

(11) Dhamma which have Magga as root
cause (1039, 1429)

(1m1) Dhamma which have Magga as
predominant factor (1040, 1429)

Uppanna Tika:

(1) Dhamma which are in the process of
artsing (1041, 1430)

(1) Dhamma which have not yet arisen
(1042, 1430)

(i1) Dhamma which will definitely arise
(1043, 1430)

Afita Tika:

(1) Dhamma which are past (1044, 1431)
(11) Dhamma of the future (1045, 1431)
(111)  Dhamma of the present (1046, 1431)



19.

20,

Afitarammana Tika:

(1047, 1432)

(11)

object (1049, 1434)

Ajjhatta Tika:
(1) Dhamma which are internal (1050, 1435)

which have the present as

(1) Dhamma which are external (1051,
1435)

(m) Dhamma which are internal and external
(1052, 1435)

Ajjhatarammana Tika

(1) Dhamma which have internal things as
objects (1053, 1436)

(1)  Dhamma which have external things as
objects (1054, 1437)

(111) Dhamma which have intemmal and external

things as objects (1055, 1437)

Sanidassana Tika:
(1) Dhamma which are visible and which

)

arise with impingement (1056,143!

(i)  Dhamma which are not visible but which
arise with impingement (1057, 1439)

(im) Dhamma which are not visible and which
arise without impingement (1058, 1440)

End of the Tika Matika
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B. Duka Matika: List of Dyads
[. Hetu Gocchaka:

Cluster of Dukas Relating to Root Causes
(1) Hetu Duka:

(2)

3)

(4)

(3)

(1) Dhamma which are Root Causes

(1059, 1077, 1441)
(1) Dhamma which are not Root Causes

(1078, 1442)
Sa-hetuka Duka:

(1) Dhamma which have Root Causes (1079,
1443)

(1) Dhamma which have no Root Causes
(1080,1444)

Hetusampayutta Duka:

(1) Dhamma which are associated with Root
Causes (1081, 1445)

(1) Dhamma which are not associated with Root
Causes (1082, 1446)

Hetu Sa-hetuka Duka:

(1) Dhamma which are Root Causes and which
also have Root Causes (1083, 1448)

(1) Dhamma which have Root Causes but are not
Root Causes (1084, 1448)

Hetu Hetusampayutta Duka:

(1) Dhamma which are Root Causes and which are
also associated with Root Causes (1085, 1449)

(1) Dhamma which are associated with Root
Causes but are not Root Causes (1086, 1450)
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(6) Na-hetu Sa-heti:zka Duka:

(1) Dhamma which are not Root Causes but
which have Root Causes (1087, 1451)

(1) Dhamma which are not Root Causes and
which have no Root Causes (1088,1452)

End of the Hetu Gocchaka

[I. Culantara Duka:

Shorter Compilation of Unrelated Dukas

7.

10.

(1)

(2)

(3)

(4)

Sappaccaya Duka:

(1) Dhamma which are due to causes (1089,
1453)

(1) Dhamma which are not due to causes
(1090, 1454)

Sankhata Duka:

(1) Dhamma which are conditioned (1091,1455)

(11) Dhamma which are unconditioned (1092,
1456)

Sanidassana Duka:

(1) Dhamma which are visible (1093, 1457)
(ii) Dhamma which are not visible (1094, 1458)
Sappatigha Duka

(1) Dhamma which anise with impingement (1095,
1459)

(1) Dhamma which anse without implagement
(1096, 1460)



11. (5)
12. (6)
13. (7)
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Ripi Duka:

(1) Dhamma which are corporeal (1097, 1461)
(1) Dhamma which are not corporeal (1098, 1462)
Lokiya Duka:

(1) Dhamma which are mund..ie (1099,1463)

(1) Dhamma which are supramundane (1100,
1464)

Kenac1 Vinfieyya Duka:

(1) Dhamma which are cognizable by some kind
of consciousness (1101, 1464)

(11) Dhamma which are not cognizable by some
kind of consciousness (1101, 1464)

[1.e., what 1s cognizable by sight i1s not cognizable by hearing,
and so on]

End of the Cilantara Duka

III. Asava Gocchaka

Clusta. of Dukas Relating to Asavas (Defilements that
Befuddic the Mind)

14. 1

15. (2,

Asava Duka:

(1)  Dhamma which are asavas (1102, 1465)
(11) Dhamma which are not asavas (1107, 1466)
Sasava Duka:

(1)  Dhamma which are objects of asavas (1108,
1467)

(1 Dhamma which are not objects of asavas
(1109, 1468)
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16.

17.

18.

19.

(3)

(4)

(5)

(6)
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Asava Sampayutta Duka:

(i) Dhamma which are associated with 3savas
(1110, 1469)

(ii) Dhamma which are not associated with asavas
(1111, 1470)

Asava Sasava Duka:

(1) Dhamma3 which are asavas as well as objects
of asavas (1112, 1471)

(1) Dhamma which are objects of asavas but are
not asavas (1113, 1472)

Asava Asava Sampayutta Duka:

(1) Dhamma which are 3savas and are also
associated with asavas (1114, 1473)

(1) Dhamma which are associated with asavas but
are not asavas (1115, 1474)

Asava Vippayutta Sasava Duka:

(1) Dhamma which are not associated with asavas
and yet.are objects of asavas (1116, 1475)

(11) Dhamma which are neither associated with
asavas nor are objects of asavas (1117, 1476)

End of the Asava Gocchaka
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[V. Sanifiojana Gocchaka

Cluster of Dukas Relating to Fetters (Saififiojanas)

20.

21.

22.

23.

24.

23.

(1)

(2)

(4)

(3)

(6)

Safifiojana Duka:

(1) Dhamma which are fétters (1118, 1477)
(1) Dhamma which are not fetters (1129, 1478)
Safifiojaniya Duka:

(1) Dhamma which are objects of fetters (1130,
1479)

(1) Dhamma which are not objects of fetters
(1131, 1480)

Safifiojana Sampayutta Duka:

(1) Dhamma which are -associated with fetters
(1132, 1481)

(1) Dhamma which are not associated with fetters
(1133, 1482)

Safifiojana Saiifiojaniya Duka:

(1) Dhamma which are fetters as well as objects
of fetters (1134, 1483)

(1) Dhamma which are objects of fetters but are
not fetters (1135, 1484)

Safifiojana Safifiojana Sampayutta Duka:

(1) Dhamma which are fetters and are also
associated with fetters (1136, 1485)

(11) Dhamma which are associated with fetters but
are not fetters (1137, 1486)

Sannojana Vippayutta Saiifiojaniya Duka:

(1) Dhamma which are not associated with fetters
and yet are objects of fetters (1138, 1487)
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(1) Dhamma which are neither associated with
fetters nor are objects of fetters (1139, 1488)

End of the Sanfiojana Gocchaka

IIIIIII

V. Gantha Gocchaka

Cluster o: Dukas Relating to Bonds (Ganthas)

26.

27.

238.

29.

30.

(1)

(2)

3)

(4)

(3)

Gantha Duka:
(1) Dhamma which are bonds (1140, 1489)
(1) Dhamma which are not bonds (1145, 1490)

Ganthaniya Duka:

(1) Dhamma which are objects of bonds (1146,
1491)

(1) Dhamma which are not objects of bonds
(1147, 1492)

(santha Sampayutta Duka:

«) Dhamma which are associated with bonds
(1148, 1493)

{i1) Dhamma which are not associated with bor-s
(1149, 1494)

Gantha Ganthaniya Duka:

(1  Dhamma which are bonds as well as objects
of bonds (1150, 1495)

(i1 Dhamma which are objects of bonds but are
not bonds (1151, 1496)

Gantha Gantha Sampayutta Duka:

(1) Dhamma which are bonds and are also
associated with bonds (1152, 1497)
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(1) Dhamma which are associated with bonds but
are not bonds (1153, 1498)

31. (6) Gantha Vippayutta Duka:

(1) Dhamma which are not associaled with bonds
and yet are objects of bonds 1154, 1499)

(11) Dhamma which are neither associated with
bonds nor are objects of bonds (1155, 1500)

End of the Gantha Gocchake
VI. Ogha Goochaka
Cluster of Dukas Relating to Whirlpools (( 'ghas)
32. (1) Ogha Duka:
(1) Dhamma which are whirlpools (1156,1501)
(1) Dhamma which are not “vhirlpoals
33. (2) Oghaniya Duka:
(1) Dhamma which are objects of whirlpools
(11) Dhamma which are not objects of whirlpools
34. (3) Ogha Sampayutta Duka:
(1) Dhamma which are a: sociated with whirlpools

(n) Dhamma which are not associated with
whirlpools

35. (4) Ogha Oghaniya Duka:

(1)  Dhamma which aire whirlpools as well as
objects of whirlpools

(1) Dhamma which are objects of whirlpools but
are not whirlpools
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36.

37.

(5)

(6)
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Ogha Ogha Sampayutta Duka:

(1) Dhamma which are whirlpools and are also
associated with whirlpools

(1) Dhamma which are associated with whirlpools
but are not whirlpools

Ogha Vippayutta Oghaniya Duka:

(1) Dhamma which are not associated with
whirlpools and yet are objects of whirlpools

(1) Dhamma which are neither associated with
whirlpools nor are objects of whirlpools

End of the Ogha Gocchaka.

VII. Yoga Gocchaka

Cluster of Dukas Relating to Yokes (Yogas)

38.

39.

40.

41.

(1)

(2)

(3)

(4)

Yoga Duka:

(1) Dhamma which are yokes (1157, 1502)
(11) Dhamma which are not yokes
Yoganiya Duka:

(1) Dhamma which are objects of yokes

(1) Dhamma which are not objects of yokes

Yoga Sampayutta Duka:

(1) Dhamma which are associated with yokes

(1) Dhamma which are not associated with yokes

Yoga Yoganiya Duka:

(i) Dhamma which are yokes as well as objects
of yokes

(1) Dhamma which are objects of yokes but are
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42. (5) Yoga Yoga Sampayutta Duka:

(1) Dhamma which are yokes and are also
associated with yokes

(1) Dhamma which are associated with yokes but
are not yokes

43. (6) Yoga Vippayutta Yoganiya Duka:

(1) Dhamma which are not associated with yokes
and yet are objects of yokes

(1) Dhamma which are neither associated with
yokes nor are objects of yokes

End of the Yoga Gocchaka.
VIII. Nivarana Gocchaka
Cluster of Dukas Relating to Hindrances (Nivaranas)
44. (1) Nivarana Duka:
(1) Dhamma which are hindrances (1158, 1503)

(1) Dhamma which are not hindrances (1169,
1504)

45. (2) Nivaraniya Duka

(1) Dhamma which are objects of hindrances
(1170, 1505)

(1) Dhamma which are not objects of hindrances
(1171, 1506)

46. (3) Nivarana Sampayutta Duka:

(1) Dhamma which are associated with hindrances
(1172, 1507)

(11) Dhamma which are not associated with
hindrances (1173, 1508)
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47. (4) Nivarana Nivaraniya Duka:

(i) Dhamm3a which are hindrances as well as
objects of hindrances (1174, 1510)

(1) Dhamma which are objects of hindrances but
are not hindrances (1175. 1510)

48. +5) Nivarana Nivarana Sampayutta Duka:

{1) Dhamma which are hindrances and are also
associated with hindrances (1176, 1511)

(1) Dhamma which are associated with hindrances
but are not “hindrances (1177, 1512)

49. (6) Nivarana Vippayutta Nivaraniya Duka:

(1) Dhamma which are not associated with
hindrances and yet are objects of hindrances

(1178, 1513)

(11) Dhamma which are neither associated with

hindrances nor are objects of hindrances
(1179, 1514)

End of the Nivarana Gocchaka

[X. Parami3sa Gocchaka
Cluster of Dukas Relating to Misconceptions (Paramasa)
50. (1) Paramasa Duka:
(1) Dhamma which are misconceptions (1180,1515)

(11) Dhamma which are not misconceptions (1182,
1516)

51. (2) Paramattha Duka:

(1) Dhamma3 which are objects of misconceptions
(1183, 1517)
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(1) Dhammad which are not objects of
misconceptions (1184, 1518)

52. (3) Paramasa Sampayutta Duka:

(1) Dhammia which are associated with
misconceptions (1185, 1518)

(1) Dhamm& which are not associated with
misconceptions (1186, 1519)

53. (4) Paramasa Paramattha Duka:

(1) Dhamma which are misconceptions as well as
objects of misconceptions (1187, 1521)

(1) Dhamma which are objects of misconceptions
but are not misconceptions (1188, 1522)

54. (5) Paramasa Vippayutta Paramattha Duka:

(1) Dhamma which are not associated with
misconceptions and yet are objects of
misconceptions (1189, 1523)

(1) Dhamma which are neither associated with
misconceptions nor are objects of misconceptions

(1190, 1524)

End of the Paramisa Gocchaka

Editorial Note:

It will be noticed that in this Gocchaka there are
only five pairs or Dukas instead of six as in the previous
Gocchakas. What 1s missing 1s what would ordinanly
correspond to the Number Five Duka of the previous
Gocchakas. The reason 1s this: In this Gocchaka, “Paramasa”
has only one element, namely, wrong view, 1.e., misconception,
whereas in other Gocchakas like Asava Gocchaka, Nivarana
(Gocchaka, there are two or more elements going under the same
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name . Thus, it will be illogical to say that a single mental
element (here, Paramasa, misconception) arises together with
itself , for “is associated with” means “arises together”. Hence,
this Duka is not stated in this gocchaka.

X. Mahantara Duka

Longer Compilation of Unrelated Dukas

535.

56.

57.

58.

59.

(1)

(2)

3)

(4)

(3)

Sarammana Duka:

(1) Dhamma which attend to objects (1191, 1525)

(1) Dhammai which do not attend to objects (1192,
1526)

Citta Duka:

(1) Dhamma that are mind (1193, 1527)

(1) Dhamma that are not mind (1194, 1528)
Cetasika Duka:

(1) Dhamma that are mental concomitants (1195,
1529)

(1) Dhamma that are not mental concomitants
(1196, 1530)

Citta Sampayutta Duka:

(1) Dhamma which are assoctated with mind
(1197, 1531)

(1) Dhamma which are not associated with mind
(1198, 1532)

Citta Samsattha Duka:

(1) Dhammia which are mixed with mind (1199,
1533)

(1) Dhamma which are not mixed with mind



60.

61.

62.

63.

64.

65.
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(6) Citta Samutthiana Duka:
(1) Dhamma caused by mind (1201, 1535)

(1) Dhammai not caused by mind (1202, 1536)
(7) Citta Sahabu Duka!

(i) Dhamm3a which arise together with mind
(1203, 1537)

(ii) Dhamma which do not arice together with
mind (1204, 1538)

(8) Cittanuparivatti Duka:

(1) Dhamma which always accompany mind
(1205, 1539)

(i1) Dhamma which nevet accompany mind (1206,
1540).

(9) Citta Samsattha Samutthana Duka:

(1) Dhamma which are mixed with mind and are
also caused by mind (1207, 1541)

(1) Dhamma which are not mixed with mind nor
are caused by mind (1208, 1542)

(10) Citta Samisattha Samutthana Sahabhu Duka:

(1) Dhamma which are mixed with mind, are also
caused by mind, and which also anse together

with mind (1209, 1543)

(1) Dhamma which are not mixed with mind,
which are not caused by mind, and which do
not arise together with mind (1210, 1544)

(11) Citta Samisattha Samutthananuparnivati Duka:

(1) Dhamma which are mixed with mind, caused

by mind, and which always accompany mind
(1211, 1545)
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(i1) Dhamma which are not mixed with mind,
which are not caused by mind, and which
never accompany mind (1212, 1546)

66. (12) Ajhatika Duka:
(1) Dhamma which arise internally (1213, 1547)
(i1) Dhamma which arise externally (1214, 1548)
67. (13) Upada Duka:
(1) Dhamma which are dependesit . (1215, 1549)

(11) Dhamma which are not dependent (1216,
1550)

68. (14) Upadinna Duka:
(1) Dhamn:a which are kamma-born (1217, 1551)

(1) Dhamma which are not kamma-born (1218,
1552)

End of the Mahantara Duka
XI1. Upadana Gocchaka
Cluster of Dukas Relating to Clinging (Upadana)
69. (1) Upadana Duka:
(1)  Dhamma which are Clinging (1219, 1553)
(1) Dhamma which are not Chi-ging (1224, 1554)
70. (2) Upadaniya Duka:

(1)  Dhamma which are objects of Clinging (1225,
1555)

(1) Dhamma which are not objects of Clinging
(1226, 1556)



71.

72.

73.

74,

(3)

(4)

(3)

(6)
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Upadana Sampayutta Duka:

(1) Dhamma which are associated with Clinging
(1227, 1557)

(1) Dhamma which are not associated with
Clinging (1228, 1558)

Upadana Upadaniya Duka

(1) Dhamma which are Clinging as well as objects
of Clinging (1229, 1559)

(1) Dhamma which are objects of Clinging ‘but are
not Clinging (1230, 1560)

Upadana Upadana Sampayutta Duka:

(1) Dhamma which are Clinging and are also
associated with Clinging (1231, 1561)

(1) Dhamma which are associated with Clinging
but are not Clinging (1231, 1562)

Upadana Vippayutta Upadaniya Duka:

(i) Dhamma which are not associated with
Clinging and yet are objects of Clinging (1233,
1563)

(1) Dhamma which are neither associated with
Clinging nor are objects of Clinging (1234,
1564)

End of the Upadana Gocchaka

XII. Kilesa Gocchaka

Cluster of Dukas Relating to Defilements

3.

(1)

Kilesa Duka:
(i) Dhamma which are defilements (1235, 1565)

)3 AEX
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"76.

17.

78,

79.

80.

31.

(2)

(3)

4)

(3)

(6)

(7)

(1)
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Dhamma which are not defilements (1246,
15661

Samkilesika Duka:

(1)

(1)

Dhamm3a which are objects of defilements
(1247, 1567)

Dhamma whtch are not objects of defilements
(1248, 1568)

Samkillittha Duka:

(1)
(11)

Dhamma which are defiled (1249, 1569)
Dhanmmma which are not defiled (1250, 1570)

Kilesa Sampayutta Duka:

(1)

(11)

Dhamma which are associated with defilements
(1251, 1571)

Dhamma which are not associated with
defilements (1252, 1572)

Kilesa ‘Samkilesika Duka:

(1)

(11)

Dhamma which are defilements as well as
objects of defilements (1253, 1573)

Dhamma which are objects of defilements but
arc not defilements (1254, 1574)

Kilesa Samkilittha Duka:

(1)

(11)

Dhamma which are defilements and are also
defiled (1255, 1575)

Dhamma which are defiled but are not
defilements (1256,1576)

Kilesa Kilesa Sampayutta Duka:

(i)

Dhamma which are defilements and are also
assoclated with defilements (1257, 1577)



32.

[ast
83.

84.

3.

(11)
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Dhamma which are associated with defilements
but are not defilements (1258, 1278)

(8) Kilesa Vippayutta Samkilesika Duka:

(1)

(11)

Dhamma which are not associated with

defilements and yet are objects of defilements
(1259, 1579)

Dhamma which are neither associated with
defilements nor are objects of defilements

(1260, 1580)

End of the Kilesa Gocchaka

lllllll

XIII. Pitthi Duka

Compilation of Unrclated Dukas
(1) Dassanena Pahatabba Duka:

(2)

(3)

(1)

Dhamma eliminated by Sotapati Magga
(1262, 1581)

(11) Dhamma not eliminated by Sotapatti Magga

(1265, 1582)

Bhavanaya Pahatabba Duka:

(1)

(11)

Dhamma eliminated by the three higher
Maggas (1266, 1583)

Dhamma not eliminated by the three higher
Maggas (1267, 1584)

Dassanena Pahatabba Hetuka Duka:

(1)

(11)

Dhamma with root causes e¢liminated by
Sotapati Magga (1268, 13585)

Dhammz other than those with root causes
eliminated by Sotapatti Magga (1272, 1586)
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87.

38.

89.

90.

91.

(4)

(3)

(6)

(7)

(8)

(9)
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Bhivaniya Pahitabba Hetuka Duka:

(i) Dhamma with root causes eliminated by the
three higher Maggas (1273, 1587)

(i) Dhamma3 other than those with root causes
eliminated by the three higher Maggas. (1274,
1588)

Sa-Vitakka Duka:

(i) Dhamma associated with initial applicition of
the mind (1275, 1589)

(11) Dhamma not associated with initial application
of the mind (1276, 1590)

Sa-Vicara Duka:

(1)) Dhamma2 associated with sustain‘e‘d application
of the mind (1277, 1591)

(1) Dhammi not associated with sustained
application of the mind (1278, 1592)

Sa-Pitika Duka:

(1)- Dhamma associated with Delightful Satisfaction
(1279, 1593)

(i) Dhamma not associated with Delightful
Satisfaction (1280, 1594)

Piti Sahagata Duka:

(1) Dhamma which arise together with Delightful
Satisfaction (1281, 1595)

(11) Dhamma which do not arise together with
Delightful Satisfaction (1282, 1596)

Sukha Sahagata Duka:

(1) Dhamma which arise together with Happiness
(1283, 1597)



92.

93.

94,

9s.

96.

97.
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(n) Dbamma which do not arise together with
Happiness (1284, 1598)

(10) Upekkha Sahagata Duka:

(1) Dhamma which arise together with Equanimity
(1285, 1599)

(1) Dhamm3 which do not arise together with
Equanimity (1286, 1600)

(11) Kiamavacara Duka:

(1) Dhamma pertaining to the Sensuous Sphere
(1287, 1601)

(i) Dhamma3 not pertaining to the  Sensuous
Spherc (1288, 1602)

(12) Ripavacara Duka:

(1) Dhamma pertaining to the Fine Matenal
Sphere (1289, 1603)

(ii) Dhamma3 not pertaining to the Fine Material
Sphere (1290, 1604)

(13) Arfipavacara Duka:

(1) Dhamma pertaming to the Non-material Sphere
(1291, 1605)

(i) Dhamma3 not pertaining to the Non-material
Sphere (1292, 1606)

(14) Pariyapanna Duka:

(1) Dhamma which are included 1n the mundane
(1293, 1607)

(i1) Dhamm3 which are Supramundane (1294,
1608)

(15) Niyyanika Duka:
(i) Dhamma3 leading to liberation (1295, 1609)
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(1) Dhamm3 not leading to liberation (1296,
1610)

98. (16) Niyata Duka:

(1) Dhamm3 which unfailingly produce results
(immediately after death or after the arising of

those dhamma) (1297, 1611)

(i1) Dhamma which do not unfailingly produce
results (immediately after death or fter the
arising of those dhamma) (1298, 1612)

99. (17) Sa-Uttara Duka:

(1) Dhamma which have other dhamma superior
tc them (1.e., mundane dhamma) (1299, 1613)

(11) Dhamma which have no dhamma superior to
them (1.e., supramundane dhamma) (1300,1614)

100. (18) Sa-Rana Duka:

(1) Dhamma which arise together with defilcments
(that cause grief and lamentation) (1301, 1615)

(11) Dhamma which do not arise together with
defilements (that cause gnet and lamentation)

(1302, 1616)
End of the Duka Matika
l'nd of the Abhidbamma Matika
C. Suttantika Duka Matika
A List of Suttantika Dyads
101. (1) Vina Bhagi Duka:
(1)  Dhamma which accompany of Wisdom (1303)

(13i; Dhamma which accompany of Ignorance
(1304)
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103.

104.

105.

106.

107.

108.

109.

3)

(4)

(5)

(6)

(7)

(9)
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Vijjtipama Duka:

(1) Dhammaia which are like lightning (1305)
(1) Dhamma which are like a thunderbolt (1306)
Bala Duka:

(1) Dbamma which make one foolish (1307)
(m1) Dhamma which make one wise (1308)
Kanha Duka:

(1) Dhamma which defile the mind (1309)
(1) Dhamma which punify the mind (1310)
Tapaniya Duka:

(1) Dhamma which torment one (1911)

(1) Dhamma which do not torment one (1312)
Adhivacana Duka:

(1) Dhamma which are nomenclatures (1313)

(1) Dhamma which are the bases for nomenclature
(1313)

Nirutty Duka:
(1) Dhamma which are specific names (1314)

(1) Dhamma which are the bases for specific
names (1314)

Pannatti Duka:

(1) Dhamma which ar¢ conventional designations
(1315)

Dhamma which are the bases for conventional
designations (1315)

(1)

Namaripa Duka:

(1) Mental phenomiena (]1316)
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(1) Physical phenomena (1317)
110. (10) Awvijjd Duka:
(i) Ignorance (1318)
(i) Craving for Existence (1319)
111. (11) Bbava Ditthi Duka:
(i) Wrong view that existence is eternal (1320)
(i) Wrong view that there is extinction of
existence (1321)
112. (12) Sassata Ditthi Duka:
(i) Wrong belief in cternalism (1322)
(i) Wrong belief in extinction (1323)
113. (13) Antavi Ditthi Duka:
() Wrong view of finiteness (1324)
(i1) Wrong view of mfinity (1325)
114. (14) Pubbantanu Ditthi Duka:
() Wrong view relating to the past (1326)
(i) Wrong view relating to the future (1327)
115. (15) Ahirika Duka:
(1) Not being ashamed to do ¢vil (1328)
(n) Not being afraid to do evil (1329)
116. (16) Hir..:a Duka:
(1) Being ashamed to do evil (1330)
(1) Being afraid to do evil (1331)
117. (17) Dovasassata Duka:
(13 Not being amenable to adimonition (1332)

(1) Evil companionship {1333)
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118. (18) Sovacassata Duka:
(1) Being amenable to admonition (1334)
(11) Good companionship (1335)

119. (19) Apatti Kusalatd Duka:

(1) Proficiency in mdtters pertaining to breach of
the Disciplinary Rules of the Samigha (1336)

(11) Proficiency in absolution of offences under the
Disciplinary Rules of the Samgha (1337)

120. (20) Sam3patti Kusalatd Duka:

(i) Proficiency in sustained absorption on jhina
(1338)

(31) Proficiency in ansing from sustained absorption
in jhana (1339)

121. (21) Dhaw Kusalatd Duka:
(1) Proficiency in the Elements (1340)

(11)) Proficiency in contemplation of the nature of
the Elements (1341)

122. (22) Ayatana Kusalatd Duka:
(1) Proficiency in the Sense-bases (1342)

(11) Proficiency in the Theory of Cause and Effect
(1343)

123. (23) Thana Kusalatd Duka:
(1) Proficiency in knowing the cause (1344)

(i) Proficiency in knowing what is not the cause

(1345)

124. (24) Ajpava Duka:
(1) Uprightness (1346)
(i1) Gentleness (1347)
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125.

126.

127.

128.

129

130.

131.

132.
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(25) Khanti Duka:
(1) Forbearance (1348)
(11) Virtuousness (1349)
(26) Sakhalya Duka:
(1) Amability 1in speech (1350)
(i1) Courteous welcome (1351)
(27) Indnyesu Aguttadvara Duka:

(1) Not guarding the door of sensec-faculties
(1352)

(1) Immoderation in eating (1353)
(28) Indnyesu Guttadvara Duka:
(1) Guarding the door of scnse-faculties (1354)
(11) Moderation 1n eating (1355)
(29) Muttha Sacca Duka:
(1) Unmindfulness (1356)

(11) Lack of clear comprehension (1357)
(30) Satit Duka:

(1) Mindfulness (1358)

(n) Clear comprehension (1359)
(31) Patisankhana Bala Duka:

(1) Power of reflective knowledge (1360)

(1) Power of mental cultivation (1361)
(32) Smatha Duka:

(1) Tranquillity (1362)

(11) Insight (1363)
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134,

135.

136.

137.

| 38.

[39.

140.

(33)

(34)

(35)

(36)

(37)

(38)

(39)

(40)
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Samatha Nimitta Duka:

(1)  Sign of Tranquillity (1364)

(1) Sign of endeavour (1365)

Paggaha Duka:

(1)  Endeavour (1366)

(1) Non-distraction (1367)

Sila Vipatti Duka:

(1) Breach of morality (1368)

(1) Breach of right view (1369)

Sila Sampada Duka:

(1)  Being endowed with morality (13,

(1) Being endowed with right view (137!}
Sila Visuddhi Duka:

(1) Punty of morality (1372)

(11) Purity of view (1373)

Dittht Visuddhi Khopana Duka:

(1) Purity of view (1374)

(11) Endecavour befitting Purity of view (1375)
Samvega Duka:

(1) Emotional rcligious awakening (1376)

(11, Endeavour appropriate to the emotional religious
awakening (1377)

Asantutthita Duka:
(1) Insatiability in doing meritorious deeds (1378)

(i1) Relentlessness 1n endeavour (1379)
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141. (41) Vijja Vimuttu Duka:
(1) Wisdom (1380)
(1) Liberation (1381)
142. (42) Khayeiiana Duka:

(1) Knowledge causing cessation of defilements
(1382)

(11) Awareness of complete extinction of dcfilements
(1383)

End of the Suttantika Duka Matika
End of the Matika
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. DIVISION ON MIND AND MENTAL
CONCOMITANTS

(Cittuppada Kanda)
MERITORIOUS TRIAD

PART 1
Categories of Mentorious Thought

Chapter 1
Mernitorious Thoughts Pertaining to the
Sensuous Sphere.

(1) First Category of Meritorious Thought
Pertaining to the Sensuous Sphere

(1) Section on Definition of the Dhamma Factors
a. Exposition in Brief
. What are the meritorious dhamma?

When at a certain time a mentorious thought pertaining
to the sensuous sphere arises, accompanied by pleasure and
associated with konwledge, having as its object any sense
object, such as a visible object, a sound, an odour, a taste,
a tangible object, a mind-object, — then at that time contact
arises. sensation arises, perception arises, volition arises,
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thought! arises, initial application of the mind arises, sustained
application of the mind arises, delightful satisfaction arises,
happiness arises, one-pointedness of the mind arises, the
faculty of conviction arises, the faculty of endeavour arises,
the faculty of mindfulness anses, the faculty of concentration
arises, the faculty of wisdom arises, the faculty of mind
arises, the faculty of mental pleasantness arises, the faculty
ot vitality arises, nght view arnses, right thinking ans<zs, nght
effort arises, right mindful ¢ss arises, rignt concentration
arises, power of convicuon arises, power of endeavour
arises, power of mindfulness arises, power of concentration
arises, power of wisdom arises, power of being ashamed (to
do evil) arises, power of fear (to do evil) arises, non-greed
arises, non-hatred arises, non-bewilderment arises, non-
convetousness arises, not having 1ll will arises, right view
arises, being. ashamed (to do evil) arnises, fear (to do evil)
arises, serenity of mental concomitants arises, serenity of
mind anses, quickness of mental comcomitants arises, quickness
of mind arises, malleability of mental concomitants arises,
malleability of mind arises, preparedness (for good action)
of mental concomitants arises, preparedness (for good action)
of mind arises, soundness of mental concomitants arises,
soundness of mind arises, rectitude of mental concomitants
arises, rectitude of mind arises, mindfulness arises, clear
comprehension arises, tranquillity of mind arises, insight
arises, endeavour arises, non-distraction (of concentration)
arises.

. This thought 1s the same as the ‘mentorious thought’ first
mentioned.
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At that time (in addition to the above), there are
other incorporeal dhamma' which are causally produced.
These are the meritorious dhamma.

b. Detailed Exposition
2. What at that time 1s contact?

That which at that time 1s contact, being 1n contact,
full contact, contacting well -- this at that time 1s contact.

3. What at that time 1s sensation?

That which at that time is mental ease and happiness
born out of full contact with mind-consciousness-element
appropriate to that feeling, sensation of mental ease and
happiness born ovt of full contact with mind, feehng of
mental ease and happiness born out of full contact with
mind - this at that time 1s sensation.

4. What at that time 1s perception?

That which at that time 1s perception born out of
full contact with mind-consciousness-element approprnate to
that perception, the fact of perceiving, the state of perception
— this at that time 1s perception.

5. What at that time i1s volition?

That which at that time 1s volition born out of full
contact with mind-consciousness-element appropriate to that
volition, effective volition, exercise of volition -- this at

that time 1s volition.

6. What at that time 1s thought?

That which at that time 1s thought, cognition,
knowing, mind (lit., heart), purity, mind as the sphere of

. See  [ntroduction.
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mind, faculty of mind, consciousness, aggregate of conscious-
ness, mind-consciousness-element appropriate to those mental
concomitants -- this at that time is thought.

7. What at that time 1s initial application of the
mind?

That which at that time 1s mentation, 1nitial application
of thie mind, thinking, applying the mind to the object of
thinking, effectively applying the mind to the object of
thinking, focussing the mind on the object of thinking,
right thinking -- this at that time is initial application of
the mind.

8. What at that time i1s sustained application of
the mind?

That which at that time 1s consideration, sustained
apphication of the mind, repeated consideration, close
examination, keeping the mind continuously connected with
the object of thought, keeping the mind on the object as 1f
continuously in view -- this at that time 1s sustained
application of the mind.

9. What at that time 1s delightful satisfaction?

That which at that time 1s delightful satisfaction,
delight, intense delight, profuse delight, freshness, superb
freshness, satisfaction, exultation, self-satisfaction -- this at
that time 1s delightful satisfaction.

10. What at that iime 1s happiness?

That which at that time i1s mental ease and happiness,
sensation of mental ease and happiness born out of full
contact with mind, feeling of mental ease and happiness
born out of full contact with mind -- this at that time 1s
happiness.
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11. What at that time 1s one-pointedness of mind’

That which at that time 1s stability of mind, steadfastness
of mind, absorbed steadfastness of mind, unshakableness,
non-distraction, imperturbability, tranquillity of mind, faculty
of concentration, power of concentration, right concentration
-- this at that time 1s one-pointedness of mind.

12. What at that time 1s the faculty of conviction?

That which at that time 1s conviction, being convinced,
immersion in conviction, clarity of conviction, conviction
as the faculty of conviction, power of conviction -- this at
that time 1s the faculty of conviction.

13. What at that time 1s the faculty of endeavour?

That which at that time 1s mental endeavour, riddance
of lethargy, exerting harder and harder, endeavouring higher
and higher, striving, painstaking zeal, utmost exertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort -- this at that
time 1s the faculty of endeavour.

14.  What at that time 1s the faculty of mindfulness?

That which at that time 1s mindfulness, constant
mindfulness, recollection, mindfulness which 1s remembering,
bearing in mind, non-superficiality, non-forgetfulness,
mindfulness as the faculty of mindfulness, power of
mindfulness, right mindfulness -- this at that time 1s the
faculty of mindfulness.

15.  What at that time 1s the faculty of
concentration?
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That which at that ume 1s stability of mind, steadfastness
of mind, absorbed steadfastness of mind, unshakableness,
non-distraction, imperturbability, tranquillity of mind, faculty
of concentration, power of concentration, right concentration
- this at that time is the faculty of concentration.

6.  What at that time 1s the faculty of wisdom?

That which at that time 1s wisdom, thorough
understanding, scrutiny (of umpermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the
dhamma (i.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close observation, dircct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etlc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, right view -- this at that time 1s the faculty
of wisdom.

17. What at that time 1s the faculty of mind?

That which at that time 1is thought, cognition,
knowing, mind (lit., heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants -- this at that time 1s the faculty of
mind.
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18. What at that time is the faculty of mental
pleasantness?

That which at that time is mental ease and happiness,
sensation of mental ease and happiness born out of full
contact with mind, feeling of mental ease and happiness
born out of full contact with mind -- this at that time is
the facultv of mental pleasantness.

19.  What at that time is the faculty of vitality?

That which at that time is the continuing force of
those mental phenomena, their subsisting, their going on,
their being kept going on, the fact of their existence, the
cause of their existence, their preservation, vitalit as the
faculty of wvitality -- this at that time is the faculty of
vitality.

20.  What at that time 1s right view?

That which at that time 1s wisdom, thorough
understanding, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the
dhamma (i.e. the Four Ariya Truths), right observation (of
Impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowldege of
the dhamma, right view -- this at that time 1s right view.
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21.  What at that time 1s rnight thinking?

That which at that time 1s mentation, initial application
of the mind, thinking, applying the mind to the object of
thinking, eftectively applying the mind to the object of
thinking, focussing the mind on the object of thinking,
right thinking -- this at that time is right thinking.

22.  What at that time 1s rnight effort?

That which at that time i1s mental endeavour, riddance
of lethargy, exerting harder and harder, endeavouring higher
and higher, striving, painstaking zeal, utmost exertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strnive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort -- this at that
time 1s right effort.

23. What at that time 1s right mindfulness?

That which at that time is mindfulness, constant
mindfulness, recollection, mindfulness which is remembering,
bearing 1n mind, non-superficiality, non-forgetfulness,
mindfulness as the faculty of mndfulness, power of
mindfulness, right mindfulness -- this at that time is right
mindfulness.

24.  What at that time 1s right concentration?

That which at that time 1s stability of mind,
steadfastness of mind, absorbed steadfastness of mind,
unshakableness, non-distraction, imperturbability, tranquillity
of mind, faculty of concentration, power of concentration,
right concentration -- this at that tme 1s right concentration.
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25.  What at that time i1s the power of conviction?

That which at that time i1s conviction, being convinced,
immersion in conviction, clarity of conviction, conviction as

ne faculty of conviction, power of conviction -- this at that
tim: s the power of conviction.

26. What at that time 1s the power of endeavour?

That which at that time 1s mental endeavour, nddance
of lethargy, exerting harder and harder, endeavouring higher
and higher, striving, painstaking zeal, utmost eXxertion,
steadfastness, resoluteness, unfaltering endeavour, hLaving
sustained deisre to strive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort -- this at that
time i1s the power of endeavour.

27.  What at that time 1s the power of mindfulness?

That which at that time 1s mindfulness, constant
mindfulness, recollection, mindfulness which 1s remembering,
bearing in mind, non-superficiality, non-forgetfuiness,
mindfulness as the faculty of mindfulness, power of
mindfulness, right mindfulness -- this at that time 1s the
power of mindfulness.

28. What at that time 1s the power of concentra-
tion?

That which at that time 1s stabihity of mind,
steadfastness of mind, absorbed steadfastness of mind,
unshakableness, non-distraction, imperturbability, tranquillity
of mind, faculty of concentration, power of concentration,
right concentration -- this at that time 1s the power of

concentration.
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29.  What at that time 1s the power of wisdom?

That which at that time 1s wisdom, thorough
understanding, scrutiny (of impermanence, eic. of phenomena),
comprehensive scrutiny, investigative knowledge of the dhamma
(1.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close ovservation, direct observation,
erudition, proficiency, refinement in knowledge, discri: unative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilement), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, right view -- this at that time is the power of
wisdom.

30. What at that time 1s the power of being
ashamed (to do evil)?

That which at that time 1s being ashamed to do
deeds the evilness of which ought to cause shame, being
ashamed to commit evil dementorious deeds -- this at that
time 1s the power of being ashamed (to do evil).

31. What at that time 1s the power of fear (to
do evil)?

That which at that time 1s being afraid to do deeds
the evilness of which ought to arouse fear, being afraid to
commit evil demeritorious deeds -- this at that time is the
power of fear (to do evil).
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32. What at that time 1s non-greed?

That which at that time is greedlessness, being
desireless, being without desire, non-attachment, not having
attachment, becing without attachment, non-convetousness, non-

greed which 1s the root of mentoriousness -- this at that
time 1S non-greed.

33. What at that time 1s non-hatred?

That which at that time i1s non-hatred, hatelessness,
being without hatred, absence of ill will, being without ill
will, non-hatred which is the root of meritoriousness -- this
at that time 1S non-hatred.

34, What at that time i1s non-bewilderment?

That which at that time 1s widsom, thorough under-
standing, scrutiny (of impermanence, etc. of | phenomena),
comprehensive scrutiny, investigative knowledge of the
dhamma (1.e., the Four Anya Truths), nght observation (of
impremanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehenstion,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sworc (for
destryoing defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of

the dhamma, right view -- this at that time 1s non-
bewilderment.
35. What at that time ts non-covetousness?

That which at that time 1s greedlessness, being
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greedless, being without greed, non-attachment, not having
attachment, being without attachment, non-covetousness,
greedlessness which 1s the root of meritoriousness -- this at
that time 1s non-covetousness.

36. What at that time 1s absence of i1ll wiil?

That which at that time i1s absence of hatred,
hatelessness, being without hatred, absence of ill will,
being without 1ll will, hatelessness which i1s the root of
meritoriousness -- this at that time i1s absence of 1ll will.

37.  What at that time 1s right view?

That which at that time 1s widsom, thorough under-
standing, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the
dhamma (i.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, night view -- this at that time i1s right view.

38. What at that time i1s being ashamed (to do
evil)?

That which at that time i1s being ashamed to do
deeds the evilness of which ought to cause shame, being
ashamed to commit evil demeritorious deeds -- this at that
time 1s being ashamed (to do evil).
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39. What at that time 1s the fear (to do evil)?

That which at that time i1s being afraid to do deeds
the evilness of which ought to arouse fear, being afraid to

commit evil demeritorious deeds -- this at that time is fear
(to do evil).

40. What at that time 1s serenity of mental
concomitants!?

That which at that time 1s serenity, the state of
being serene, tranquillity, calmness, the state of being
tranquil, of the aggregates of sensation, of perception and
of volitional activities -- this at that time is the serenity of
mental concomitants.

41. What at that time 1s the serenity of mind?

That which at that time is serenity, the state of
being serene, tranquillity, calmness, the state of being
tranquil, of the aggregate of consciousness -- this at that
time 1s the serenity of mind.

42. What at that time 1s the quickness of mental
concomitants?

That which at that time i1s quickness, the capacity to
change fast, the absence of sluggishness, non-ngidity, of
the aggregates of sensation, of perception and of volitional
activities -- this at that time 1s the quickness of mental
concomitants.

1. the serenity of mental concomitants: kayapassaddhi Here and in
the following paragraphs, the term ‘kdya' means all the mental
concomitants taken together.
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43, What at that time 1s the quickness of mind?

That which at that time 1s quickness, the capacity to
change fast, the absence of sluggishness, non-rigidity, of the
aggregate of consciousness -- this at that time is the
quickness of mind.

44. What at that time is the malleability of
mental concomitants?

That which at that time 1s malleability, phability,
suppleness, non-stolidity, of the aggregates of sensation, of
perception and of volitional activities -- this at that time 1s
the malleability of mental concomitants.

45. What at that time 1s the malleability of
mind?

That which at that time 1s malleability, pliability,
suppleness, non-stolid:ty, of the aggregate of consciousness
-- this at that time 1s the malleability of mind.

46. What at that time 1s the preparedness (for
good action) of mental concomitants?

That which at that time is preparedness, workability,
serviceableness (for good action), of the aggregates of
sensation, of perception and of volitional activities -- this

at that time 1s the preparedness (for good action) of mental
concomitants.

47. What at that time 1s the preparedness (for
good action) of mind?

That which at that time 1s preparedness, workability,
serviceableness (for good action), of the aggregate of
consciousness -- this at that time 1s the preparedness (for
good action) of mind.
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48. What at that time 1s the soundness of mental
concomitants?

That which at that time is soundness, the state of
being fit, the wholesomeness, of the aggregates of sensation,
of perception and of volitional activities -- this at that time
1s the soundness of mental concomitants.

49. What at that time 1s the soundness of mind?

That which at that time 1s soundness, the state of
being fit, the wholesomeness of the aggregate of consciousness
-- this at that time is the soundness of mind.

50. What at that time 1s the rectitude f mental
concomitants?

That which at that time 1s straightforwardness,
rectitude, uprightness, probity, straightness, of the aggregates
of sensation, of perception and of volitional activities --
this at that time 1s the rectitude of mental concomitants.

51. What at that time 1s the rectitude of mind?

That which at that time 1s straightforwardness,
rectitude, uprightness, probity, straightness, of the aggregate
of consciousness -- this at that time 1s the rectitude of
mind.

52. What at that time 1s mindfulness?

That which at that ttme 1s mindfulness, constant
mindfulness, recollection, mindfulness which is remembering,
bearing in mind, non-superficiality, non-forgetfulness,
mindfulness as the faculty of mindfulness, power of mindful-
ness, right mindfulness -- this at that time is mindfulness.
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53. What at that time is clear comprehension?

That which at that time is widsom, thorough under-
standing, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the dhamma
(i.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destryoing defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, nght view -- this at that time 1i1s clear
comprehension.

54. What at that time 1s tranquillity?

That which at that time 1s stability of mind, steadfast-
ness of mind, absorbed steadfastness of mind, unshakableness,
non-distraction, imperturbability, tranquillity of mind, faculty
of concentration, power of concentration, right concentration
-- this at that time 1s tranquillity.

55. What at that time 1s 1nsight?

That which at that time 1s widsom, thorough under-
standing, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, i1nvestigative knowledge of the
dhamma (1.e., the Four Ariya Truths), rnight observation (of
impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
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examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destryoing defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, right view -- this at that time is insight.

56. What at that time 1s endeavour?

That which at that time 1s mental endeavour, riddance
of lethargy, exerting harder and harder, endeavouring higher
and higher, striving, painstaking zeal, utmost cxertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort -- this at that
time 1s endeavour.

57. What at that time s non-distraction?

That which at that time is stability of mind, steadfast-
ness of mind, absorbed steadfastness of mind, unshakableness,
non-distraction, imperturbability, tranquillity of mind, faculty
of concentration, power of concentration, right concentration
-- this at that time i1s non-distraction.

At that time (in addition to the above) there are
other incorporeal dhamma which are causally produced.
These are the meritorious dhamma.

END OF SECTION ()N DEFINITIONS OF THE DHAMMA FACTORS
END OF THE FIRST PORTION FOR RECITATION
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(11) Section on Classified Enumeration of the
Items of the First Category of Meritorious
Thought Pertaining to the Sensuous Sphere

a. Exposition in Brief

58. At that time! four aggregates (khandhas) arise;
two sense spheres (ayatanas) arise; two elements (dhatus)
arise; three nutriments (aharas)® arise; eight faculties (‘~driyas)
arise; mental absorption (jhana) with five factors anse; the
Path (magga) with five conastituents arises; seven powers
arise; three causes (hetus) arise; contact as a single factor
(phassa) arises; sensation as a single factor (vedana) arises;
perception as a single factor (sanfid) arises; volition as a
single factor (cetana) arises; mind as a single factor
(cittam) arises; one aggregate of sensation arises; one
aggregate of perception arises; one aggregate of volitional
activities arises; one aggregate of consciousness arises; one
mind sphere arises; one faculty of mind arises; one mind-
-consciousness-element anises; the sphere of mental
concomitants as a single factor (dhammayatana)® arises; the

element of mental concomitants as a single factor (dhamma
dhatu)* arises.

At that time (in addition to the above), there are

other incorporeal dhamma which are causally produced.
These are the mernitorious dhamma.

1. ‘At that time’ here means the time the first mentorious thought
pertaining to the sensuous sphere.

2. The three nutriments referred to here are incorporeal nutriments.

3. dhammayatana: dhamma here means mental concomitants (see
para 60)

4. dhamma dhatu: dhamma here means mental concomitants (see

para |20).
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b. Dectailed Iixposition and Additional Explanation
59.  What at that time are the four aggregates?

The aggregate of sensation, the aggregate of perception,
the aggregate of volitional activities and the aggregate of
consciousness are the four aggregates.

60. What at that time 1s the aggregate of sensation?

That which at that time 1s mental ease and happiness,
sensation of mental ease and happiness born out of full
contact with mind, feeling of mental ease and happiness
born out of full contact with mind -- this at that time 1s
the aggretage of sensation.

61. What at that time is the aggregate of percep-
tion?

That which at that time is perception, the fact of
perceivingz, the state of perception -- this at that ime 1s the
aggregate of perception.

62. What at that time 1s the aggregate of wvolitional
activities?

At that time 1s contact, volition, initial application
of the mind, sustained application of the mind, delightful
satisfaction, one-pointedness of mind, faculty of conviction,
faculty of endeavour, faculty of mundfulness, taculty of
concentration, faculty of wisdom, faculty of wvitality, rnight
view, right thinking, night effort, right mindfulness, right
concentration, power of conviction, power of endeavour,
power of mindfulness, power of concentration, power of
wisdom, power of being ashamed (to do evil), power of
fear (to do evil), non-greed, non-hatred, non-bewilderment,
non-covetousness, not having 1ill will, nght view, being
ashamed (to do evil), fear (to do evil), serenity of mental
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concomitants, serenity of mind, quickness of mental
concomitants, quickness of mind, malleability of mental
concomitants, malleability of mind, preparedness of mental
concomitants (for good action), preparedness of mind (for
good action), soundness of mental concomitants, soundness
of mind, rectitude of mental concomitants, rectitude of
mind, mindfulness, clear comprehension, concentration, insight,
endeavour, non-distraction (arises).

At that tiem beside the above and apart from the

aggregates of sensation, perception and consciousness, there
are other incorporeal dhamma which are causally produced
-- this at that time i1s the aggregate of volitional activities.

63. What at that time 1s the aggregate of
consciousness?

That which at that time 1s thought, cognition,
knowing, mind (lit., heart)!, purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consclousness, mind-consciousness-element approprate to those
mental concomitants -- this at that time 1s the aggregate of
CONSCIOusness.

These at that time are the four aggregates.
64. What at that time are the two sense-spheres?

Mind sphere and the sphere of mental concomitants
are the two sense-spheres.

65. What at that time 1s mind sphere?

That which at that time is thought, cognition,
knowing, mind (lit.,, heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, the aggregate of

l. heart = hadaya; it is a synonym of mind as it arises internally.



Cittuppada Kanda 53

consciousness, mind-consciousness-element appropriate to those
mental concomitants -- this at that time is mind sphere.

66. What at that time is the sphere of mental
concomitants®?

The aggregate of sensation, the aggregate of perception
and the aggregate of volitional activities — this at that time
1s the sphere of mental concomitants.

These at that time are the two sense-spheres.
67. What at that time are the two elemen's?

Mind-consciousness-element and the element of mental
concomitants! are the two elements.

68. What at that time 1s mind-consciousness-
-element?

That which at that time 1s thought, cognition,
knowing, mind (lit.,, heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants — this.at that time is mind-consciousness-
-element.

A9. What at that time 1s the element of mental
concomitants?

The aggregate of sensation, the aggregate of perception
and the aggregate of volitional activities - this at that time
is the element of mental concomitants.

These at that time are the two elements.

. Lit,, dhamma clement: dhamm:1 meaning aggregates of sensation,
perception and volitional activities: as they are mental
concomitants, dhamma dhatu is rendercd here as the element of
mcntal concomitants..
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70. What at that time are the three nutriments?

The nutriment of contact, the nutriment of volition
and the nutriment of consciousness are the three nutriments.

71. What at that time is the nutriment of contact?

That which at that time 1s contact, being 1n contact,
full contact, the state of contacting well — this at that time
1s the nutriment of contact.

72. What at that time i1s the nutriment of volition?

That which at that time 1S volition, effective volition,
exercise of volition - this at that time 1s the nutriment of
volition.

73. What at that time i1s the nutriment of
consciousness?

That which at that time 1s thought, cognition,
knowing, mind (lit., heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants — this at that time is the nutriment of
CONSCIOUSNESS.

These at that time are the three nutiriments.
74.  What at that time are the eight faculties?

Faculty of conviction , faculty of endeavour, faculty
of mindfulness, faculty of concentration, faculty of wisdom,
faculty of mind, faculty of mental pleasantness and faculty
of vitality are the eight faculties.

75.  What at that time is the faculty of conviction?

That which at that time is conviction, being convinced,
immersion in conviction, clarity of conviction, conviction
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as the faculty of conviction, power of conviction — this at
that time 1is the faculty of conviction.

76. What at that time i1s the faculty of endeavour?

That which at that time is mental endeavour, ridda~
of lethargy, exerting harder and harder, endeavcurng higher
and higher, striving, painstaking =zeal, utmost exertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort — this at that
time 1s the faculty of endeavour.

77. What at that time i1s the faculty of mindfulness?

That which at that time 1s mindfulness, constant
mindfulness, recollection, mindfulness which is remembering,
bearing 1n mind, non-superficiality, non-forgetfulness,
mindfulness as the faculty of mindfulness, power of
mindfulness, right mindfulness - this at that time i1s the
faculty of mindfulness.

78.  What at that time 1s the faculty of
concentration?

That which at that time 1s stability of mind,
steadfastness of mind, absorbed steadfastness of mind,
unshakableness, non-distraction, imperturbability, tranquillity
of mind, faculty of concentration, power of concentration,
right concentration - this at that time 1s the faculty of
concentration.

79. What at that time 1s the faculty of wisdom?

That which at that time 1s wisdom, thorough
understanding, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny. investigative knowledge of the
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dhamma (i.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discnminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, nght view - this at that time is the faculty
of wisdom.

80. What at that time 1s the faculty of mind?

That which at that time 1s thought, cognition,
knowing, mind (lit.,, heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropiate to those
mental concomitants — this at that time 1s the faculty of
mind.

81.  What at that time i1s the faculty of mental
pleasantness?

That which at that time 1s mental ease and happiness,
sensation of mental ease and happiness born out of full
contact with mind, feeling of mental ease and happiness
born out of full contact with mind - this at that time 1is
the faculty of mental pleasantness.

82.  What at that ume 1s the faculty of wvitality?

That which at that time i1s the continuing force of
those mental phenomena, their subsisting, their going on,
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their being kept going on, the fact of their existence, the
cause of their existence, their preservation, vitality as the

faculty of wvitality - this at that time is the faculty of
vitality.

These at that time are the eight faculties.

83.  What at that time 1s mental absorption (jhana)
with five factors?

[Imtial application of the mind, sustained application
of the mind, delightful satisfaction, happiness and one-
-pointzdness of mind are mental absorption with five
factors.

84.  What at that time 1s the initial application of
the mind ?

That which at that time 1s mentation, initial application
of the mind, thinking, applying the mind to the object of
thinking, effectively applying the mind to the object of
thinking, focussing the mind on the object of thinking,
right thinking - this at that time is the initial application
of the mind.

85.  What at that time i1s the sustained application
of the mind?

That which at that time 1s consideration, sustained
application of the mind, repeated consideration, close
examination, keeping the mind continuously connected with
the object of thought, keeping the mind on the object as if
continuously in view - this at that time is the sustained
application of the mnd.

86. What at that time 1s delightful satisfaction?

That which at that time 1s delightful satisfaction,
delight, intense delight, profuse delight, freshness, superb
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freshness, satisfaction, exultation, self-satisfaction — this at
that time 1s delightful satistaction.

87. What at that time 1s happiness?

That which at that time is mental ease and happiness,
sensation of mental ease and happiness “born out of full
contact with mind, feeling of mental ease and happiness
born out of -full contact with mind - this at that time 1s
happiness.

88.  What at that time i1s one-pointedness of the
mind?

That which at that time is stability of mind, stead-
fastness of mind, absorbed steadfastness of mind, unshakable
ness , non-distraction, imperturbability, tranquillity of mind,
faculty of concentration, power of concentration, nght
concentration — this at that time is one-pointedness of the
mind.

This at that time is mental absorption with five
factors.

89. What at that time is the Path! with five
constituents?

Right view, right thinking, right effort, nght mindful-
ness and right concentration are the Path with five con-
stituents.

90. What at that time 1s right view?

That which at that time i1s wisdom, thorough under-
standing, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the

.  These five constituents of the Path are those which always arise
together with meritorious thought in the sensuous sphere.
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dhamma (i.e., the Four Ariya Truths), right observation (of
impermanence, etc.), close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, - wisdom
like a jewel, non-bewilderment, investigative knowledge of
the dhamma, right view - this at that time 1s rnight view.

91.  What at that time 1s right thinking?

That which at that time 1s mentation, initial application
of the mind, thinking, applying the mind to the object of
thinking, effectively applying the mind to the object of
thinking, focussing the mind on the object of thinking,
right thinking - this at that time 1s right thinking.

92.  What at that time 1s right effort?

That which at that time 1s mental endeavour, riddance
of lethargy, exerting harder and harder, endeavouring higher
and higher, striving, painstaking zeal, utmost exertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strive, not relinquishing the task,
discharging the task well, endeavour as the faculty of
endeavour, power of endeavour, right effort - this at that
time is right effort.

03.  What at that time 1s right mindfulness?

That which at that time 1s mindfulness, constant
mindfulness, recollection, mindfulness which is remembering,
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bearing 1n mind, non-superficiality, non-forgetfulness,
mindfulness as the faculty of mindfulness, power of mind-
fulness, right mindfulness - this at that time is right
mindfulness.

94. What at that time i1s nght concentration?

That which at that time is stability of mind, stead-
fastness of mind, absorbed steadfastness of mind, unshakable-
ness, non-distraction, imperturbability, tranquillity of mind,
faculty of concentration, power of concentration, right
concentration - this at that time 1s right concentration.

This at that time 1s the Path with five constituents.
95. What at that time are the seven powers?

Power of conviction, power of endeavour, power of
mindfulness, power of concentration, power of wisdom,
power of being ashamed (to do evil), power of fear (to do
evil) are the seven powers.

96.  What at that time 1s the power of conviction?

That which at that time 1s conviction, being convinced,
immersion in conviction, clarity of conviction - this at that
time 1s the power of conviction.

97.  What at that time 1s the power of endeavour?

That which at that time i1s mental endeavour, rnddance
of lethargy, exerting harder and harder, endeavouring
higher and higher, strniving, painstaking zeal, utmost exertion,
steadfastness, resoluteness, unfaltering endeavour, having
sustained desire to strive, not relinquishing the task, dis-
charging the task well, endeavour as the faculty of endeavour,
power of endeavour, right effort — this at that time 1s the
power of endeavour.
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98.  What at that time is the power of mindfulness?

That which at that time is mindfulness, constant
mindfulness, recollection, mindfulness which is remembering,
bearing in mind, non-superficiality, non-forgetfulness, mind-
fulness as the faculty of mindfulness, power of mindfulness,
right mindfulness - this at that time is the power of
mindfulness.

99. What at that time is the power of con-
centration?

That which at that time is stability of mind, stead-
fastness of mind, absorbed steadfastness of mind, un-
shakableness, non-distraction, imperturbability, tranquillity
of mind, faculty of concentration, power of concentration,
right concentration — this at that time is the power of con-
centration.

100. What at that time 1s the power of wisdom?

That which at that time 1s wisdom, thorough under-
standing, scrutiny (of impermanence, etc. of phenomena),
comprehensive scrutiny, investigative knowledge of the
dhamma (i.e., the Four Arniya Truths), right observation (of
impermanence, etc.) , close observation, direct observation,
erudition, proficiency, refinement in knowledge, discriminative
knowledge, reflection (on impermanence, etc.), comparative
examination, breadth of knowledge, wisdom that destroys
defilements, penetrative wisdom, insight, clear comprehension,
wisdom like a guiding goad, wisdom as the faculty of
wisdom, power of wisdom, wisdom like a sword (for
destroying defilements), wisdom like a tower, wisdom like
light, wisdom like radiance, wisdom like a torch, wisdom
like a jewel, non-bewilderment, investigative knowledge of
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the dhamma, right view — this at that time is the power of
wisdom.

101. What at that time is the power of being
ashamed (to do evil)?

That which at that time is being ashamed to do
deeds the evilness of which ought to cause shame, being
ashamed to commit evil demeritorious deeds - this at that.
time is the power of bein

do evil)?

ashamed (to do evil).

What at that time is the power of fear (to

That which at that time is being afraid to do deeds
the evilness of which ought to arouse fear, being afraid to
commit evil demeritorious deeds — this at that time i1s the
power of fear (to do evil).

These at that time are the seven powers.

103.

What at that time are the three root-causes?

Non-greed, non-hatred and non-bewilderment are the

three root-causes.
104.

That
desireless,

What at that time is non-greed?

which at that time 1s greedlessness, being
being without desire, non-attachment, not having
attachment, being without attachment, non-covetousness, non-
greed which is the root of meritoriousness - this at that
time 1S non-greed.

105. What at that time 1s non-hatred?

That which
being without hatred, absence of ill will, being

will, non-hatred which i1s the root of r
at that time i1s non-hatred.

at that time is non-hatred, hatelessness,
without 1ll
neritoriousness — this
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106. What at that time is non-bewilderment?

That which at that time is wisdom, thorough under-
standing, ....p.... non-bewilderment, investigative knowledge

of the dhamma, right view - this .at that time is non-
bewilderment.

These at that time are the three root-causes.

Detailed Exposition of Single Factors

107. What at that time is contact as a  single
factor ?

That which at that time 1s contact, being in contact,
full contact, contacting well - this at that time is contact
as a single factor.

108. What at that time 1s sensation as a single
factor?

That which at that time 1s mental ease and happiness
of mind, sensation of mental ease and happiness born out
of full contact with mind, feeling of mental ease and
happiness born out of full contact with mind - this at that

time 1s sensation as a single factor.

109. What at that time 1s perception as a single
factor?

That which at that time is perception, the fact of
perceiving, the state of perception — this at that time 1s
perception as a single factor.

110. What at that time 1s volition as a single

factor?

That which at that time 1s volition, effective volition,
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exercise of volition - this at that time i1s volition as a
single factor.

111.  What at that time 1is thought as a single
factor?

That which at that time 1i1s thought, cognition,
knowing, mind (lit., heart), punity, mind as the sphere of
mind, faculty of mind, consciousness, aggivgate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants - this at that time i1s thought as a
single factor.

112.  What at that time 1s the aggregate of sensation
as a single factor?

That which at that time 1s mental ease and happiness
of mind, sensation of mental ease and happiness born out
of full contact with mind, feeling of mental ease and
happiness born out of full contact with mind - this at that
time 1s the aggregate of sensation as a single factor.

113. What at that time 1s the aggregate of perception
as a single factor?

That which at that time 1s perception, the fact of
perceiving, the state of perception — this at that time 1s the
aggregate of perception as a single factor.

114. What at that time 1s the aggregate of volitional
activities as a single factor?

At that time contact, volition, 1initial application
of the mind, sustained application of the mind, delightful
satisfaction, one-pointedness of the mind, the faculty of
conviction, the faculty of endeavour, the faculty of
mindfulness, the faculty of concentration, the faculty of
wisdom, the faculty of wvitality, right view, right thinking,
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right etfort, right mind-fullness, right concentration, power
of conviction, power of endeavour, power of mindfulness,
power of concentration, power of wisdom, power of being
ashamed (to do evil), power of fear (to do evil), non-
-greed, non-hatred, non-bewilderment, non-covetousness, not
having 1ll will, nght view, being ashamed (to do . .il), fear
(to do evil), serenity of mental concomitants, serenity of
mind, quickness of mental concomitants, quickness of mind,
malleability of mental concomitants, malleability of mind,
preparedness (for good action) of mental concomitants,
preparedness (for good action) of mind, soundnss of
mental concomitants, soundness of mind, rectitude f mental
concomitants, rectitude of mind, mindfulness. clear
comprehension, tranquillity of mind, 1nsight, endeavour,
non-distraction (arise ).

At that time besides the above and apart from the
aggregates of sensation, perception and consciousness, there
are other incorporeal dhamma which are causally produced
- this at that time 1s the aggregate of volitional activities
as a single factor.

115. What at that time i1s the aggregate of con-
sciousness as a single factor?

That which at that time 1is thought, cognition,
knowing, mind (lit., heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropnate to those
mental concomitants — this at that time 1s the aggregate of
consciousness as a single factor.

116. What at that timec 1s the sphere of mind as a
single factor 7

That which at that time is thought, cognition,
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knowing, mind (lit., heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants — this at that time 1s the sphere of
mind as a single factor.

117. What at that time 1s the faculty of mind as a
single factor?

That which at that time 1i1s thought, cognition,
knowing, mind (lit., heart), purity, mind as the sphere of
mind, faculty of mind, consciousness, aggregate of
consciousness, mind-consciousness-element appropriate to those
mental concomitants, — this at that time 1s the faculty of
mind as a single factor.

118. What at that time 1s the mind-consciousness-
-clement as a single factor ?

That which at that time 1s thought, cognition, know-
ing, mind (lit., heart), purity, mind as the sphere of mind,
faculty of mind, consciousness, aggregate of consciousness,
mind-consciousness-element appropriate to those mental
concomitants, — this at that time i1s the mind-consciousness-
-element as a single factor.

119. What at that ume 1s the sphere of mental
concomitants as a single factor?

The aggregate of sensation, the aggregate of perception
and the aggregate of volitional activities, — this at that

time 1S the sphere of mental concomitants as a single
tactior.

120.  What at that time 1s the element of mental
concomitants as a single factor?

The aggregate of sensation, the aggregate of percep-
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tion and the aggregate of volitional activities, — this at that
time 1s the element of mental concomitants as a single
factor.

At that time (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the meritorious dhamma.

END OF SECTION ON CLASSIFIED ENUMERATION OF
ITEMS OF THE CATEGORY OF MERITORIOUS
THOUGHT PERTAINING TO THE SENSUOUS SPHERE.

(111) Section on Suififiata, Voidness of
Atta in the Dhamma.!

(a) Exposition in Brief

121. At that time dhamma arise, aggregates
(khandhas) arise, sense-spheres arise, elements arnise, nutriments
arise, faculties arise, mental absorption (jJhana) arises, the
Path (leading to Nibbana) arises, powers arise, causes arise,
contact arises, sensation arises, perception arises, volition
arises, thought arises, aggregate of sensation arises, aggregate
of perception arises, aggregate of volitional activities arises,
aggregate of consciousness arises, mind-sphere arises, faculty
of mind arises, mind-consciousness arises, the sphere of
mental concomitants arises, the element of mental
concomitants arises At that time (in addition to the

1. In this section, emphasis is laid on the fact that the dhamma
which arise at the time of the arising of the mentorious thought
are mental phenomena, consisting of mind and mental concomitants
and nothing more. There is no entity of Self (atta) which can
be identitied with these phenomena. There 1s no being, person
or individual apart from these dhamma.



68 Dhammasardgani

above), other incorporeal dhamma which are causally produced.
These are the meritorious dhamma.

b. Detailed Exposition
122. What at that time are the dhamma that arise?

The aggregare of sensation, the aggregate of perception,
the aggregate of volitional activities — these at that time are
the dhamma that anse.

123. What at that time are the aggregates that
arise”’

The aggregate of sensation, the aggregate of
perception, the aggregate of volitional activities, the aggre-
gate of consciousness - these at that time arc the aggregates
that arise.

124. What at that time are the sense-spheres that

arise?

The mind-sphere and the sphere of mental
concomitants, — these at that tume are the sense-spheres
that arise.

125. What at that time are the elements that
,arise?

The mind-consciousness-element, and the element of
mental concomitants — these at that time are the elements
that arise.

126. What at that time are the nutriments that
arise?

The nutriment of contact, the nutriment of volition,
the nutriment of consciousness — these at that time are the
nutriments that arise.
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127. What at that time are the faculties that arise?

The faculty of conviction, the faculty of endeavour,
the faculty of mindfulness, the faculty of concentration, the
faculty of wisdom, the faculty of mind, the faculty of
mental pleasantness, the faculty of vitality — these at that
time are the faculties that arise.

128. What at that time 1s mental absorption (jhana)
that arises?

Initial application of the mind, sustained application
of the mind, delightful satisfaction, bliss, onu:-pointedness
of the mind - this at that time i1s mental absorption (jhana)
that arnises.

129. What at that time 1s the Path (leading to
Nibbana) that arises?

Right view, right thinking, nght eitort, right mind-
fulness, right concentration — this at that time i1s the Path
(leading to Nibbana) that anses.

130. What at that time are the powers that arise?

The power of conviction, the power of endeavour,
the power of mindfulness, the power of concentration, the
power of wisdom, the power of being ashamed (to do
evil), the power of fear (to do evil) - these at that time
are the powers that arise.

131. What at that time are the causes that arise?

Non-greed, non-hatred and non-bewilderment - these
at that time are the causes that anse.

132. What at that time is the contact that arises?

. p ... this at that time is the contact that arises.
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133. What at that time 1s the sensation that arises?
. p ... this at that time 1s the sensation that arises.

134. What at that time 1s the perception that
arises?

. p ... this at that time 1s the perception that arises.
135. What at that time 1s the volition that anses?

. p ... this at that time 1s the volition that arises.
136. What at that time 1s the thought that arises?

. p ... this at that ttime 1s the thought that anses.

137. What at that time 1s the aggregate of sensation
that arises? ... p ... this at that time 1s the aggregate of
sensation that arises.

138. What at that time 1s the aggregate of perception
that arises? ... p ... this at that time 1s the aggregate of
perception that arises.

139.  What at that ime 1s the aggregate of volitional
activities that anises*? ... p ... this at that time 1s the
aggregate of volitional activities that anses.

140. What at that time 1s the aggregaie of con-
sciousness that arises? ... p ... this at that time 1is the
aggregate of consciousness that arises.

141. What at that time is the mind-sphere that

arises? ... p ... this at that time 1s the mind-sphere that
arises.

142. What at that time 1s the faculty of mind that
arises? ... p ... this at that time i1s the faculty of mind that
arises.
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143. What at that time is the mind-consciousness-
element that arises? ... p ... this at that time i1s the mind-
-conscilousness-element that arises.

144. What at that time is the sphere of mental
concomitants that arises?

The aggregate of sensation, the aggregate of
perception, the aggregate of volitional activities, — this at
that time 1s the sphere of mental concomitants that arises.

145. What at that time 1s the element of -mental
concomitants that arises?

The aggregate of sensation, the aggregate of percep-
tion , the aggregate of volitional activities — this at that
time 1s the element of mental concomitants that anises.

At that timce (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the meritorious dhamma.

END OF THE FIRST CATEGORY OF MERITORIOUS
THOUGHT PERTAINING TO THE SENSUOUS SPHERE.
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(2) The Second Category of Meritorious Thought
Pertaining to the Sensuous Sphere.

146. What are the mentorious dhamma?:

When at a certain time a meritorious thought pertain-
ing to the sensuous sphere arises, accompanied by pleasure,
associated with knowledge and caused by (internal or external)
prompting!, having as its object any sense-object, siach as a
visible object ... p ... or a mind-object — then at that timé
contact arises ...p... non-distraction arises ... p ... (repeat
from para 2 to the end of para 145) . These are the
meritorious dhamma.

END OF THE SECOND CATEGORY OF MERITORIOUS
THOUGHT PERTAINING TO THE SENSUOUS SPHERE.

(3) The Third Category of Mentorious
Thought Pertaining to the Sensuous Sphere

(1) Section on Definitions of the
Dhamma Factors

a. Exposition in Bref.
147. What are the mentorious dhamma?

When at a certain time a mentorious thought pertain-
ing to the sensuous sphere arises, accompanied by pleasure,
(but) not associated with knowledge, having as its object
any sense-object, such as a wvisible object, a sound, an
odour, a taste, a tangible object, a mind-object, then at that

1. Prompting: santkhara. influence or urge or motive or something
that prompts the thought to anse either due to ones own
conscious effort or to another person. The only difference from
the first mentorious thought is the addition of this factor.
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time contact arises, sensation arises, perception arises, volition
arises, thought arises, initial application of the mind arises,
sustained application of the mind anses, delightful satisfaction
arises, happiness arises, one-pointedness of the mind arises,
the faculty of conviction arises, the faculty of endeavour
arises, the faculty of mindfulness arises, the facuity of
concentration arises, the faculty of mind arises, the faculty
of mental pleasantness arises, the faculty of wvitality arises,
right thinking arises, right effort arise, right mindfulness
arises, right concentration arises, power of conviction arises,
power of endeavour arises, power of mindfulness arises,
power of concentration arises, power of being ashamed (to
do evil) anises, power of fear (to do evil) anises, ncn-greed
arises, non-hatred arises, non-covetousness arises, not having
111 will arises, being ashamed (to do evil) arises, fear (to
do evil) arises, serenity of mental concomitants arises,
serenity of mind arises, quickness of mental concomitants
arises, quickness of mind arises, malleability of mental
concomitants arises, malleability of mind arises, preparedness
(for good action) of mental concomitants arises, preparedness
(for good action) of mind arises, soundness of mental
concomitants arises, soundness of mind arises, rectitude of
mental concomitants arnises, rectitude of mind anses,
mindfulness arises, tranquillity of mind arises, endeavour
arises, non-distraction (of concentration) arises.

At that time (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the meritorious dhamma ... p ...

(In this third category of meritorious thought, mental
concomitants are the same as 1n the first category of
meritorious thought, but (1) faculty of wisdom, (2) right
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view, (3) power of wisdom, (4) non-bewilderment, (5) right
view, (6) clear comprehension, and (7) insight are left out
because this third meritorious thought i1s not associated with
knowledge.

Repeat here as 1n paras 2 to 15, 17 to 19, 21 to 28,
30 to 33, 35, 36, 38 to 52, 54, 56, 57)

(11) Section on Classified Enumeration of the
[tems of the Third Category of Meritorious
Thought Pertaining to the Sensuous Sphere

a. Exposition 1n Brnef

At that time four aggregated (khandhas) arise, two
sense-spheres (ayatanas) arise, two elements arises, three
nutriments arise, seven faculties arise, mental absorption
(jhana) with five factors arises, the Path (Magga) with four
constituents arises, SIX powers arise, two root-causes arise,
contact as a single factor anses ...p... the sphere of mental
concomitants as a single factor anses, the element of
mental concomitants as a single factor arises.

At that time, (in a ddition to the above), other
incorporeal dhamma which are causally produced. These
are the mentorious dhamma ...p... (Repeat here paragraphs
59, 60 and 61). The contents of these paragraphs relating to
the first category of mentorious thought pertaining to the.
sensuous sphere are exactly the samc¢ as in this third

category of mentorious thought pertaining to the sensuous
sphere.)
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b. Detailled Exposttion

148. What at that time 1s the aggregate of volitional
activities?

Contact, volition, 1nitial application of the mind,
sustained application of the mind, delightful satisfaction,
one-pointedness of mind, faculty of conviction, faculty of
endeavour, faculty of mindfulness, faculty ol concentration,
faculty of wvitality, right thinking, right effort, right
mindfulness, right concentration, power of conviction, power
of endeavour, power of mindfulness, power of concentration,
power of being ashamed (to do evil), power of fear (to do
evil), non-greed, non-hatred, non-covetousness, absence of
11l will, being ashamed (to do evil), fear (to do evil),
serenity of mental concomitants, serenity of mind, quickness
of mental concomitants, quickness of mind, malleability of
mental concomitants, malleability of mind, preparedness
(for good action) of mental concomitants, preparedness (for
good action) of mind, soundness of mental concomitants,
soundness of mind, rectitude ot mental concomitants, rectitude
of mind, mindfulness, tranquillity of mind, endeavour, non-
-distraction.

At that time, besides the above, and apart from the
aggregates of scnsation, aggregate of perception, aggregate
of consciousness, there are other incorporeal dhamma which
are causally produced. This at that time 1s the aggregate of
volitional activities ...p... These are merttorious dhamma.

(Repeat here as in paragraphs 6 to 78, 80 to
89, 91 to 99, 101 to 105, 107 to 145. The contents of
these paragraphs relating to the first category of meri-
torious thought pertaining to the sensuous sphere are
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exactly the same as in this third category of merntorious
thought pertaining to the sensuous sphere.)

END OF THE THIRD CATEGORY OF MERITORIOUS THOUGIIT
PERTAINING TO THE SENSUOUS SPHERE.

(4) The Fourth Category of Meritorious
Thought Pertaining to The Sensuous Sphere

149. What are meritorious dhamma?

When at a certain me a meritorious thought pertaining
to the sensuous sphere arises, accompanied by pleasure (but)
not associated with knowledge and caused by (internal or
external) prompting, having as its object any sense-object,
such as a visible object ... p ... or a mind-object then at that
time contact arises ... p ... (repeat here the relevant portion
of para 147) — non-distraction arises ... p ... (repeat here the
relevant portion of para 147) ... These are the meritorious
dhamma.

(This para 149 covers essentially the same ground as
paras 2 to 145 with the exception of the paras dealing with
knowledge).

END OF THE FOURTH CATEGORY OF MERITORIOUS THOUGHT
PERTAINING TO THE SENSUOUS SPHERE.
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(5) The Fifth Category of Meritorious
Thought Pertaining to the Sensuous Sphere

(1) Section on Definitions of the Dhamma
a. Exposition in Brief.
150. What are mernitorious dhamma?

When at a certain time a mentorious thought pertaining
to the sensuous sphere arises, accompanied by equanimity
and associated with knowledge, having as its object any
sense-object such as, a visible object, a sound, an odour, a
taste, a tangible object, a mind object, then at that time
contact arises, sensation arises, perception arises, volition
arises, thought arises, initial application of the mind arises,
sustained application of the mind arises, equanimity arises,
one-pointédness of mind arises, faculty of conviction arises,
faculty of endeavour arises, faculty of mindfulness arises,
faculty of concentration arises, faculty of wisdom arises,
faculty of mind arises, faculty of equanimity arises, faculty
of vitality arises, right view arises, right thinking anses,
right effort arises, right mindfulness arises, right concentration
arises, power of conviction arises, power of endeavour
arises, power of mindfulness arises, power of concentration
arises, power of wisdom arises, power of being ashamed (to
do evil) arises, power of fear (to do evil) arises, non-greed
arises, non-hatred arises, non-bewilderment anses, non-
covetousness arises, not having ill will arises, right view
arises, being ashamed (to do evil) arises, fear (to do evil)
arises, serenity of mental concomitants arises, serenity of
mind arises, quickness of mental concomitants arises, quickness
of mind arises, malleability of mental concomitants arises,
malleability of mind arises, preparedness (for good action) of
mental concomitants arises, preparedness (for good action) of
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mind anses, soundness of mental concomitants arises, soundness
of mind arises, rectitude of mental concomitants arises,
rectitude of mind anses, mindfulness arises, clear comprehension
arises, tranquillity of mind arises, insight arises, endeavour
arises, non-distraction arises. At that time, (in addition to
the above), there are other incorporeal dhamma which are
causally produced. These are the meritorious dhamma.

b. Detailed Exposition on Contact, Sensation,
Equanimity and Faculty of Equanimity

151. What at that time 1s contact?

That which at that time 1s contact, being in contact,
full contact, contacting well-- this at that time is contact.

152. What at that time 1s sensation?

That which at that time is neither mental ease nor
mental unease born out of full contact with mind-
-consciousness-element which s fitting to that fecling,
sensation of neither pleasantness nor unpleasantness born
out of full contact with mind, feeling of neither pleasantness
nor unpleasantness born out of full contact with mind--
this at that time s sensation ...p...

(Repeat here paragraphs 4 to 8 on perception,

vohuon, thought, imtial application of the mind and sustained
application of the mind.)

153.  What at that time is equanimity?

That which at that time 1s neither mental easec nor
mental unease, sensation of neither pleasantness nor
unpleasantness born out of contact with mind, feeling of
neither pleasantness nor unpleasantness born out of contact
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with mind-- this at that time 1s equanimity ...p...

(Repeat ‘here as 1n paras 11 to 17 on one-pointedness
of mind, faculty of conviction, faculty of endeavour, faculty

of mindfulness, faculty of concentration, faculty of wisdom,
faculty of mind).

154. What at that time 1s the faculty of equanimity?

That which at that time 1s neither mental ease nor
mental unease, sensation of neither pleasantness nor
unpleasantness born out of contact with mind, feeling of
neither pleasantness nor unpleasantness born out of contact
with mind — this at that time 1s the faculty of equamimity.

(Repeat here paragraphs 19 to 57.)

At that time (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the meritorious dhamma.

END OF THE SECTION OM DEFINITIONS OF THE
DHAMMA FACTORS

(i1) Section on Classified Enumeration of the
[tems of the Fifth Category of Meritorious
Thought Pertaining to the Sensuous Sphere

a. Exposition in Brief

At that time the four aggregates arise; two sense-
-spheres arise; two elements arise; three nutniments arise;
eight faculties arise; mental absorption (Jhana) with four
factors arises; the Path (Magga) with five constituents
leading to Nibbana arises; seven powers arise; three causes
arisc; contact as a single factor arises; ...p... the spherc of
mental concomitants as a single factor  (dhammayatana)
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arises; the element of mental concomitants as a single factor
(dhamma dhatu) arises. At that time (in addition to the
above), other incorporeal dhamma which are causually produced
arise. These are meritorious dhamma. ...p...

(Repeat here as in paragraphs 59, 60 and 61.)
b. Detailed Exposition

155. What at that time 1s the aggregate of «olitional
activities?

At that time contact, volition, initial application of
the mind, sustained application of the mind, one-pointedness
of mind, faculty of conviction, faculty of endeavour,
faculty of mindfulness, faculty of concentration, faculty of
wisdom, faculty of vitality, right view, right thinking, right
effort, right mindfulness, right concentration, power of
conviction, power of endeavour, power of mindfulness,
power of concentration, power of wisdom, power of being
ashamed (to do ewvil), power of fear (to do evil), non-
greed, non-hatred, non-bewilderment, non-covetousness, not
having 1ll will, nght view, being ashamed (to do evil), fear
(to do evil), secrenity of mental concomitants, serenity of
mind, quickness of mental concomitants, quickness of mind,
malleability of mental concomitants, malleability of mind,
preparedness (for good action) of mental concomitants,
preparedness (for good action) of mind, soundness of
mental concomitants, soundness of mind, rectitude of mental
concomitants, rectitude of mind, mindfulness, clear
comprehension, tranquillity of mind, insight, endeavour,
non-distraction (arise).

At that time, besides the above, and apart from the
aggregate of sensation, the aggregate of perception and the
aggregate of consciousness. there are other incomoreal dhamma



Cittuppada Kanda 81

which are causally produced — This at that time 1s the

aggregate of volitional activities ...p... These are the meritorious
dhamma.

(Repeat here as 1in paras 6 to 80, 82 to 85, 88 to
107, 109 to 111, 113 to 145.)

END OF THE FIFTH CATEGORY OF MERITORIOUS THOUGHT
PERTAINING TO THE SENSUOUS SPHERE

(6) The Sixth Category of Meritorious
Thought Pertaining to the Sensuous Sphere.

156.* What are meritorious dhamma?

When at a certain time a mentorious thought pertamning
to the sensuous sphere arises, accompanied by equanimity
and associated with knowledge and caused by (internal or
external) prompting, having as its object any sense-object
such as a visible object, ... p ... a mind-object, then at that
time contact arises ... p ... (repeat here as in para 150),
non-distraction arises ... p ... (repeat here as in paras.i5] to
155.) These are the meritonous dhamma.

END OF THE SIXTH CATEGORY OF MERITORROUS THOUGHT
PERTAINING TO THE FINE MATERIAL SPHERE.

* This paragraph 156 covers essentially the same ground as in
paras 2 to 145.
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(7) The Seventh Category of Meritorious
Thought Pertaining to the Sensuous Sphere.

(i) Section on Definitions of the Dhamma factors
a. Exposition 1n Brief
157. What are mentorious dhamma?

When at a certain time a meritorious thought pertaining
to the sensuous sphere arises, accompanied by equanimity
and not associated with knowledge, having any sense-object
such as, a visible object, a sound, an odour, a taste, a
tangible object, a mind object, then at that time contact
arises, sensation arises, perception arises, volition ariscs,
thought arises, initial application of the mind arises, sustained
application of the mind arises, equanimity arises, one-
pointedness of mind arises, faculty of conviction arises,
faculty of endeavour arises, faculty of mindfulness arises,
faculty of concentration arises, faculty of mind anses, faculty
of equanimity anises, faculty of vitality arises, rnght thinking
arises, right effort arises, right mindfulness arises, right
concentration arises, power of conviction arises, power of
endeavour arises, power of mindfulness arises, power of
concentration arises, power of being ashamed (to do evil)
arises, power of fear (to do evil) arises, non-greed arises,
non-hatred arises, non-covetousness arises, having no 1ll will
arises, being ashamed (to do evil) arises, fear (to do evil)
arises, serenity of mental concomitants arises, serenity of
mind arises, quickness of mental concomitants arises, quickness
of mind arises, malleability of mental concomitants arises,
malleability of mind anises, preparedness (for good action) of
mental concomitants arises, preparedness (for good action) of
mind anses, soundness of mental concomitants arises, soundness
of mind|arises, rectitude of mental concomitants arises, rectitude
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of mind anses, mindfulness arises, tranquillity of mind arnses,
endeavour arises, non-distraction arises.

At that time (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the mentorious dhamma ...p... (Repeat here
paragraphs 2, 4 to 8, 11 to 15, 17, 19, 21 to 28, 30 to 33,

35, 36, 38 to 52, 54, 56 and 57 which are detailed
expositions.)

(11) Section on Classified Enumeration of the
Items of the Seventh Category of Meritorious
Thought Pertaining to the Sensuous Sphere

a. Exposition 1n Brnef

At thai time four aggregates arise, two sense-spheres
arise, two elements arise, three nutriments arise, seven
faculties arise, mental absorption (jhana) with iour factors
arises, Path (Magga) with four constituents leading to
Nibbana arises, six powers arise, two causes arise, contact
as a single factor arises ...p... (repeat here paragraph 58), the
sphere of mental concomitants as a single factor arises, the
element of mental concomitants as a single factor anses.

At that time (in addition to the above), there are
other incorporeal dhamma which are causally produced.
These are the mentorious dhamma. ...p... (Repeat here paras

59, 61 and 153.)
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b. Detailed Exposition

158. What at that time 1s the aggregate of volitional
activities ?

At that time contact, volition, imitial application of the
mind, sustained application of the mind, one-pointedness of
mind, faculty of conviction, faculty of endeavour, faculty of
mindfulness, faculty of concentration, faculty of vitality nght
thinking, nght effort, right mindfulness, right concentration,
power of conviction, power of endeavour, power of
mindfulness, power of concentration, power of being ashamed
(to do evil), power of fear (to do evil), non-greed, non-
-hatred, non-covetousness, having no 1ll will, being ashamed
(to do evil), fear (to do evil), serenity of mental concomitants,
serenity of mind, quickness of mental concomitants, quickness
of mind, malleability of mental concomitants, malleability of
mind, preparedness (for good action) of mental concomitants,
preparedness (for good action) of mind, soundness of mental
concomitants, soundness of mind, rectitude of mental
concomitants, rectitude of mind, mindfulness, tranquillity of
mind, endeavour, non-distraction (arises).

At that time, besides the above and apart from the
agarcgates of sensation, perception and consciousness, there
are other incorporeal dhamma which are causally produced
— this at that time 1s the aggregate of volitional activities
...p... (Repeat here paragraphs 63 to 78, 80, 82 to 85, 88,

9. 91 to 99, 101 to 105, 107, 109 to 111, 113 to 145.)
These are the mentorious dhamma.

ND OF THE SEVENTH CATEGORY OF MERITORIOUS THOUGHT
PERTAINING TO THE SENSUOUS SPHERE
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(8) The Eighth Category of Meritorious
Thought Pertaining to the Sensuous Sphere

159. What are meritorigus dhamma?

When at a certain time a merntorious thought pertaining
to the sensuous sphere arises, accompanied by equanimity
and not associated with knowledge and caused (by internal
or external) prompting, having as its object any sense-object,
such as a visible object, ...p... a mind object — then at that
time contact arises, ...p... non-distraction arises ...p... (Repeat
here relevant portions of paras 157. and 158.) These are the
meritorious dhamma.

Here concludes the eighth category of mentorious
thought pertaining to the sensuous sphere.

HERE ENDS THE EXPOSITIONS ON THE EIGHT CATEGORIES OF
THOUGHT PERTAINING TO THE SENSUOUS SPHERE.

END OF THE SECOND RECITATION
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Chapter Il

Meritorious Thoughts Pertaining to the
Fine Matenial Sphere

(Five varnieties of jhana, mental absorption, namely,
Kasina Jhana, Abhibhayatana Jhana, Vimokkha Jhana, Brahma-
vihdra Jhana and Asubha Jhana are expounded upon in this
chapter of Dhammasangani. There are eight kinds of Kasina
Jhana which make use of eight kinds of objects of intense
meditation. The exposition starts with Pathavi Kasina or
earth-device.)

(1) Classification of Jhana nto
Four Categories

(1) The First Category of Jhana
160. What are mernitorious dhamma?

When at a certain time one practises the way for the
attainment of rebirth in the Fine Matenal Sphere, he, being
detached from sensual pleasures and dementorious factors,
achieves and remains 1n the first Jhana, which has an earth-
device as the object of meditation and which anises together
with 1nitial application of the mind (vitakka), sustained
application of the mind (vicara), delightful” satisfaction (piti)
and bliss (sukha) born out of detachment from hindrances.
At that time contact arises ...p... (repeat as in paragraph 1)
.. non-distraction arises ... p ... (repeat as In paras 2 to 145)
... These are the meritorious dhamma.

(if) The Second Category of Jhana
161.  What are meritorious dhamma?

When at a certain time one practises the way for the
attainment of rebirth in the Fine Matenal Sphere by getting
rid of initial application of the mind (vitakka) and sustained
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application of the mind (vicara), he achieves and remains
in the second Jhana which has an earth-device as the object
of meditation, which has internal serenity and enhancement
of one-pointedness of mind, devoid of initial application of
the mind and sustained application of the mind, but with
delightful satisfaction and bliss born out of concentration —
at that time contact arises, sensation arises, perception arises,
volition anses, thought anses, delightful satisfaction arises,
bliss anses, one-pointedness of mind anses, faculty of conviction
arises, faculty of endeavour arises, faculty of mindfulness
arises, faculty of concentration anses, faculty of wisdom
arises, faculty of mind anses, faculty of mental plc-santness
arises, faculty of vitality arises, right view arises, right effort
arises, ...p... (repeat as 1n paragraph 1) ... endeavour arises,
non-distraction arises. At that time (in addition to the
above), there are other incorporeal dhamma which are
causally produced. These are the meritorious dhamma. ...p...
(repeat here as 1n paras 2 to 6, 9 to 20 and 22 to 75.)

Classified Enumeration of Items of the
Second Category of Jhana Thought Pertaining
to the FineeMaterial Sphere

a. Exposition in Bref

At that time four aggregates arise, two sense-spheres
a<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>