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PUBLISHERS’ NOTE.

The present volume is a reprint of the translation of
texts from the Buddhist Canon commonly known as
Dhammapada (a kind of hymn-book), with accompanying
narratives. It was translated from the Chinese by Samuel
Beal, formerly Professor of Chinese, University College,
London, and first published in the Trubner’s Oriental Series

in 1878.

LLong ago the Government of Japan presented to the
Library of the India Office a large number of books compris-
ing the Chinese Buddhist Canon among which Beal discovered
a work bearing the title of Fa-kheu-King (*“ The Sutra ot
Law Verses ”’), which on examination was found to resemble
the Pali version of Dhammapada in many particulars. It was
further discovered that the original recension of the Pali
Text found its way into China in the third century A.D., where

the work of translation was fnished, and afterwards thirteen
additional sections added.

The Dhammapada, as hitherto known by the Pali Text
Edition, as edited by V. Fausboll, by Max Muller’s English
translation in the Sacred Books of the East Series, Vol. X,
Albrecht Weber’s German translations, K. E. Neumann’s Der
Wahrheitspfad (Dhammapada), C. Duroiselle’s Dhammapada
Atthakatha : A Commentary to the Dhammapada, translated
in the periodical Buddhisim, Vol. II, Rangoon, Sir S. Radha-
krishnan’s English translation of Dhaniunapada, consists only of
twenty-six chapters or sections, whilst the Chinese version, or
rather recension, consists of thirty-nine sections.

The author has not given a literal translation of the

Chinese Text, but only such an abstract of it as seemed
necessary for his purpose.
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INTRODUCTORY REMARKS

Duaammarapa (which, according to the Chinese Gloss, may be rendered
“Scriptural Texts” or “ Verses”) 1s a work of much importance in the
study of Buddhism. It containz, as its title signifies, authentic Texts
gathered from ancient canonical books—and these Texts are generally
connected with some 1ncident or other in the History of Buddha, helping
to 1llustrate everyday life in India at the time when they were written,
as well as the method of teaching adopted by the Founder of this
remarkable Religion. Not only does the general tone pervading these
verses 1llustrate the spint of Buddha’s doctrine, but by a eritical
examination of particular passages, we are enabled to solve some of the
difficulties which always attend the interpretation of words and phrases
used in a religious sense. We already possess two translations of this
‘work from the Pali,—one by V. Fausbol! (1855), the other by Max Muller
(1870)*—and 1n addition to these there are the criticisms of James D’Alwis
and Childers on the latter translation—so that for all necessary purposes
we have suflicient material before us for a correct knowledge of the work
iIn question. I should not under these circumstances have undertaken
to produce another translation bearing the same title, but for the fact
that no copy of Dhammapada has hitherto been known to exist in China.
It has been my good fortune to have had brought under my immediate
examination the great body of books comprising the Chinese Buddhist
Canon. Amongst these I found there were four copies of a work bearing
the title of “ Law verses” or ‘“Secriptural texts,” which on examination
were seen to resemble the Pali version of Dhammapada 1n many
particulars. Supposing that some knowledge of these books would be.
acceptable to the student, I have undertaken the translation® of the-
simplest of them, and with such notices of the other coples as are-
suggested by a brief comparison of them one with the other, I now offer-
my book for candid consideration.

"Spence Hardy has observed that a collection might be made from
the precepts of this work, that in the purity of its ethics could scarcely
be equalled from any other heathen author.—Fastern Monachism, 169.

<
“Gogerly has also translated 350 verses of Dhammapada (out of

423) —Spence Hardy, E. M. p. 28. [A. Weber’'s German translation
appeared in 1860.]

*It may here be stated, 1n order to disarm unfriendly ecriticism, that
[ do not profess to have produced a literal translation of the Chinese
Text, but only such an abstract of 1t as seemed necessary for my purpose.



PREFACE

Tuere are four principal copies of Dhammapada in Chinese. The first,
approaching most nearly to the Pali, was made by a Shaman * W_el-c_hl-
lan ” (and others), who lived during the Wu dynasty, about the beginning
of the third century of the Christian era. As this is the earhest version,
we will consider 1t first.

The title by which it is known i1s Fa-kheu-king,' that is, “ The Sutra
of Law Verses.” The symbol kheu does not necessarily mean “a verse,’
but is applied to any sentence or phrase : the rendering “ Law texts”™
or “Scripture texts” would therefore be more correct were 1t not that
in the Preface to this work the symbol is explained by “ Gatha,” which
1s stated by Childers (sub voce) to mean “a verse or stanza,”’” or generally
‘“ 9 sloka or anushtubh stanza.” Nothing can be more precise than the
ladguage of the Chinese Preface (to which I have alluded in the “ Report
on the Catalogue of the Chinese Tripitaka,” p. 113), in which 1t 1s stated
that the work we are considering 1s the “ Tan-po-kee,” which can only
be restored to Dharmagathapadam, and as Gathapadam 1s used for ““a
stanza,” we come back to the meaning of ‘ Secripture, or Law stanzas.”
Of course, the Chinese affords no assistance i1n solving the question
““whether ‘pada, in the singular, can ever mean a collection of verses,’™
and the other difficulties attaching to the correct rendering of this word
from the Pali; but as an independent testimony to the sense of the
expression ‘“ Dhammapada,” as it was understood by the old translators
iIn China, 1t may be of value.” The Preface further explains that these
verses are “ choice selections from all the Sutras,” which agrees with
what we know from actual comparison, as also from the testimony of
independent writers." ‘The Chinese Sutras, e.g., contaln many passages
found in Dhammapada—compare the following, p. 49 : “ As the bee
collects nectar and departs without injuring the flower or its colour and
scent, so let the sage dwell upon earth,” with Catena, p. 1560, “ As the
butterfly alights on the flower and destroys not its form or its sweetness,
but takes a sip and then departs, so the mendicant follower of Buddha
(sage) takes not nor hurts another’s possessions.” And the stanza
following this (No. 50) 1s but a part of the same traditional record as
coming from a former Buddha (Wessabha): *“ Not the failure of others,
nor their sins of commission or omission, but his own misdeeds and
negligences should the sage take notice of.” So in the Chinese : “ He

*In the Encyclopedia “ Chi-yuen-fa-pao-khan-tung-tsung-lu” (Kiouen
x1, fol. 31/1), this work is also quoted as “ Fa-tsah,’ 7.e. “ Scriptural
Miscellanies.”

*But we must remember the remark of the translator of ‘Sutta
Nipata,” that in old Pali works the singular is frequently used for the
plural —“ Sutta Nipata,” by Sir N. Coomara Swami, Introd. p. xix.
(Trubner & Co.)

*It may be as well to state, however, that the word “pada” is in
various compounds rendered by “traces,” or “ vestigia,” in the Chinese,
such, for example, as in the word “ Karipadadeva” (elephantis vestigia
habens deus—“Jul. Methode,” p. 71), where “pada” is equal to the
Chinese “ts1,” which means “a trace,” or, “footstep.” (For other
examples, vide the Chinese version of the * Lotus,” compared with that
by Burnouf, p. 155. Also “Jul. Hiouen Thsang,” iii, p. 498, etc.)

‘James D’Alwis, for example, in his “ Review of Max Miiller's
Dhammapada,” pp. 92, 93, ss.,, and elsewhere.
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INTRODUCTION

observes not another man’s actions or omissions, looks only to his own:
behaviour and conduct” (op. cit., p. 159). Agaln let us compare v. 183
with the Chinese recotd of Konagamana Buddha (Catena 159), “ Not
to commit any sin, to do good, and to purify one’s mlnd this is the
teaching of the Awakened ” the Chinese 1s,  Practising no evil way,
advancing in the exercise of virtue, purifying both mind and will, this 1s
the doctrine of all the Buddhas.” Again, stanza 214 in the Pali 1s this,
“From lust comes grief, from lust comes fear, he who 1s free from lust
knows neither grief nor fear.” This is evidently the same as the testimony
of Kasyapa Buddha, “A man from lust engenders sorrow, and from
sorrow guilty fear; banish lust and there will be no sorrow, and 1f no
sorrow then no guilty fear.” (Catena, p. 200.) Without quoting further
at length, we will simply note a few other agreements, e.g.,, compare stanza
239 with Catena, p. 201, § 34; stanza 281 with the record of Kasyapa
(Catena, 159); stanza 292 ‘with p. 264 (op. cit.); stanza 372 with p. 247
(op. czt) and in many other cases. But perhaps the most curlous
agreement is to be found in various stanzas which occur in the Chinese
version of the “ Lankavatara Sutra,” which was translated into Chinese
by a priest Gunabhadra, early In the Sung dynasty (Circ. ap. 420). Of
these I shall only select one as throwinz some light on a difficult verse 1n
the Pali; I refer to vv. 294, 295, which run thus: “ A true Brahmana,
though he has killed father and mother and two valiant kings, though
he has destroyed a kingdom with all its subjects, i1s free from guilt.”

‘“A true Brahmana, though he has killed father and mother and two
holy kings, and even a fifth man, i1s free from guilt.”

With respect to these verses, both Max Muller and Childers are
inclined to regard them as showing that a truly holy man who commits
such sins as those specified is nevertheless guiltless. But in the third
book, p. 3, of the “ Lankavatara Sutra’” we find the following exposition
of this doctrine : “ At this time Mahamati Bodhisatwa addressed Buddha
and said, ‘According to the assertion of the Great Teacher, 1f a male
or female disciple should commit either of the unpardonable sins, he or
she, nevertheless, shall not be cast into hell. World-honoured One !
how can this be, that such a disciple shall escape though guilty of such
sing ?’ To whom Buddha replied, * Mahamati ! attend, and weigh my

words well ! . . . . What are these five unpardonable sins of which you
speak ? They are these, to slay father or mother, to wound a Rahat,
to offend (z.e., place a stumbling-block in the way of) the members

of the sangha (Church) to draw the blood from the body of a Buddha.
Mahamati | say, then, how a man committing these sins can be guiltless ?
In this way ;—1is not Love (Tanha) which covets pleasure more and more,
and so produces ‘birth’—is not this the mother (mata) of all ? And
1S not 1gn0rance’ (avidya) the father (pita) of all? To destroy these
two, then, 1s to slay father and mother. And again, to cut off and destroy
those ten ‘kleshas’ (Ch. shi) which like the rat, or the secret poison,
work invisibly, and to get rid of all the consequences of these faults
(1.e., to destroy all material assoctations), this is to wound a Rahat. And
s0 to cause offence and overthrow a church or assembly, what 1s this but
to separate entirely the connection of the five skandhas? (‘five
aggregates,” which is the same word as that used above for the ® Church.’)
And again, to draw the blood of a Buddha, what is this but to wound
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INTRODUCTION

and get rid of the seven-fold body by the three methods ot escape.
(The seven-fold body, literally ‘the body with seven kinds of knowledge ’
—the number seven 1n this connection evidently runs parallel with the
seven Buddhas, whose blood is supposed to be spilt; the three methods
of escape are the same as the three ° yanas,” or vehlcles viz., Sravakas,
Bodhisatwas, Buddhas). Thus 1t is, Mahamati, the holy ‘male or female
disciple may slay father and mother, wound a Rahat, overthrow the
assembly, draw the blood of Buddha, and yet escape the punishment
of the lowest hell (avichi). And in order to explain and enforce this more
fully, the World-honoured One added the following stanzas :

‘Lust, or carnal desire, this 1s the Mother,

“Ignorance’” this is the Father,

The highest point of knowledge, this 1s Buddha,

All the “ Kleshas ” these are the Rahats,

The five Skandhas, these are the Priests,

To commit the five unpardonable sins

Is to destroy these five

And yet not suffer the pains of hell.””

These comparisons will be sufhficient to show the plan of the work
under consideration, and to confirm the statement of the writer of the
preface, ‘‘that these stanzas are but choice selections from the various
Sutras.”” We™ shall now understand the remark that ‘“there are various
arrangements or editions of the Dhammapada” (Chinese Preface), for it
seems plain that these selections from the canonical books were not made
at any one time, or generally accepted 1n their present form, until a
much later period than the compilation of the Sutras themselves. The
language of the Preface 1s equally distinct on this point, “ It was from
these works, viz.,, the Canonical Scriptures, that the Shamans in after
ages copled out various Gathas; some of four hnes, and some of six
lines,” and attached to cach set of verses a title according to the subject
therein explained.” We may thus account for the wvarious editions of
the work which exist in China, compiled from original versions in India,
shewing that there existed 1n that country also not one, but several
coples of these “excerpta.” We must accept Dhammapada then 1n its
present. form, simply as a redaction made at an ecarly period from
canonical books, for the purpose of ready reference, or as a religious
“vade-mecum.”

The Chinese copies of this work, without exception, refer its first
arrangement to the venerable Dharmatrata“’ (vid. Julien, sub voce Fa-
Kieou, m, p. 441). The difhculty 1s to find out when Dharmatrata lived.
He was certalnly the author of the Samyuktabhidharma Shaster—but
although the Chinese version of this book 1s before me, it gives no clue
to the time in  which 1ts author flourished. Burnouf (Introduction,

*Which Sutras form the second of the three baskets of the Buddhist

Canon.
"These lines probably correspond to those named:by Spence Hardy

(Eastern Monach., p. 28).
' According to Taranatha. Dharmatrata was contemporary with the

Brahman Rahula : he, with Ghoshaka, Vasumitra, and Buddhadeva, were
the four great Achar\ as of the Vaibhashikas. He dlstmgulshes this
Bhadanta 1Dh. from another Dh., who collected the Udanavargs.

(Schiefner’s German transl., p. 68.)
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INTRODUCTION

pp. 566, 567) alludes to the Sthavira Dharmatrata, otherwise Bhadanta
Dharmatrata, as one of the most 1llustrious of the earliest Apostles of
Buddhism. But there is much confusion in the whole matter. Whether
Sthavira Dharmatrata i1s 4 different personage from Bhadanta Dharma-
trata, and when either of them lived is not explained. Suffice 1t to say,
that the author of Dhammapada 1s all along spoken of in our .Chinese
books as ¢ Tsun-che-fa-kieou,” that 1is, Arya Dharmatrata, and in the
preface to the © Ch’uh-ya,u-king ” he is said to have been the uncle of
“Po-su-meh,” 7., Vasumitra. If this patriarch be the ane “who took
a principal part in the last revision of the Canon, as the President of
the Synod under Kanishka” (Eitel, sub wvoce, Vasumztra) then we have
fair ground for assigning him an approximate ‘date. Kanishka we assume
to ha,ve reigned about 40 B.c., and 1f so, then Dharmatrata may with
much probability be placed some thirty years earlier—or about 70 B.c.

The question to be considered now is whether 1t 1s likely that a book
compiled at this date would have gained such authority as to be accepted
as semi-canonical by the numerous translators who flocked to China some
two or three hundred years afterwards. (We dismiss for the present
the consideration of the relation of this work to that known 1n the
South.) Considering the wonderful impetus given to Buddhist research
at the time alluded to, there can be no difficulty in accepting this position.
The writings of Asano'ha, Vasubandhu, Nagarjuna, Vasumitra, and others
who lived dur1n0° the first century B.c., are accepted 1n the Northern
School of Buddhism as authoritative. They have just that weight and
character which works written by those called “ Fathers of the Christian
Church” have 1n Christendom. In the Chinese Tripitaka there 1s no
effort to conceal the human composition of these books. On the title page
of every Shaster the author’s name 1s given—they are called “ Sutras”
or “ Shasters”’—but yet with the plain intimation that they were drawn
up by men who lived long after the age of what we should call

“1nspiration.’””  If, then, these other writers are regarded with reverence,
equally so we may assume was the author of the present work. In any
case 1t 1s of i1mportance that we have here provided for us a definite
assertion as to Dhammapada, with respect to i1ts date and author—about
which the Southern Records, beyond the general assignation of this work
to a portion of the canon, affirm nothing.

It now remains to consider what reliance may be placed generally
on these Chinese versions of the Sacred Books of the Buddhists. At
- the very outset of this consideration we observe that they were made,
if not by, yet under the immediate direction of, Indian priests. It would
be as incorrect to refer the originals of the Christian Scriptures now used
in China to native writers, as to make the Buddhist books found there
a part of the native literature. Buddhism was brought to China by
missionaries from India, and the books forming the canon (except where
expressly named as Chlneqe) are translations made by those men from
somne Indian vernacular. This leads to another remark in correction of
an oft-repeated assertion that Chinese Buddhist books are all translations
of Sanskrit works found in Nepal. It is so plain to any one conversant
with the subject that such is not the case, that any lengthened remarks
on the point seem to be unnecessary. We have already in English a
translation of the Patimokkham, or as 1t is known iIn Sansknrit, the
Pratimoksha, from the Chinese: and this version is found to agree

5
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accurately (except in some additions of a later date) with the translation
from the Pali by Gogerly. Then again, we have the Samajataka 1n
Chinese, agreeing in the main with the Pali; the Brahmajala Sutra
(case lxxvii, Catalogue): the Parinirvana Sutra (do.): the Sigalovada
(do.); the Sardula Karna Sutra (case xxxi1), and many others, which
from internal evidence we may certainly conclude were not translated
from Sanskrit. And that this is so, 1s corroborated by the fact that many
of the Buddhist books known in China were brought immediately to
that country from Ceylon by Fa-hien, and translated into Chinese
directly from the sacred language of that country. But before the time
of Fa-hien there had been a continuous migration of Indian priests into
China, who brought with them books from Northern and Central India,
written, therefore, in the dialects of those countries, and which were from
them carefully translated.” These remarks will be sufficient to correct
the mistake alluded to without going into further particulars. Nor
would even so much have been necessary 1if the statements as to the
character of Chinese Buddhist translations had not been endorsed by
some leading scholars of the time. Take, for example, the remark of
Childers (“ Contemporary Review,” February 1876), that ‘“the Northern
becoks (so-called), [which of course include the Chinesel, are of as little
value for a critical examination of Buddhism, as works found in Abyssinia
bearing on the Christian religion would be for an exact acquaintance with
Christianity.” It 1s plain, however, that the Buddhist works in China
are of great value for an exact knowledge of that rehgion, because
they are faithful versions of works everywhere known in India, not only
during the early period of its history, but also throughout its develop-
ment—or, to put 1t into plain figures, the books found in China afford us
a consecutive catena of writings dating from at least 100 B.c. to A.n. 600,
that 1s, during a period of 700 years. More than this can scarcely be
desired for a perfect study of any religious system.

We come now to a comparison of this earhest translation with that
from the Pali. The Fa-kheu-king contains thirty-nine chapters against the
twenty-six of the Southern edition, and 760" stanzas against 423. We
are told, however, in the preface that the original work consisted of
twentyv-six chapters and 500 stanzas; and as in Buddhist calculations the
next highest round number 1s frequently used to denote the exact
number intended, we have iIn this statement sufficient evidence to show
that the original from which our translation was made consisted of the
same chapters, and probably the same number of verses, as that known
in the South—in other words, that they were 1dentical. If so. the question
arises, Who added the thirteen additional sections ? It would appear from
the wording of the preface that this was the work of the Indian missionary

" In the present work we have the forms. “ Gijjhakuto,” “ Rajagaha,”
“Savatth1,” etc., to represent the Sanskrit, “ Gridhrakuta,” “ Rajagriha,”
““Sravast1,” etc.

“In the preface 1t 1s stated that there are only 752 stanzas. The
difference between this and the sum of the headings of each chapter must
be accidental. It 1s curious that a similar discrepancy occurs in the Pali

summary of stanzas—there are five verses more iIn the text than in the

index in that version, and in the Chinese eight more (vide Max Miiller’s
Dh,, 1x, n.).

6
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(or refugee) Tsiang-im, who added these sections after due consultation
[tsze wanl], taking care to verify them from ancient sources. If this be
so (the passage 1s confessedly obscure), it would lead us to suppose that
the original manuscript brought to China was the same as that known
in Ceylon, the differences which occur between the two being attributable
to special reasons existing at the time of the translation.

I will now proceed to give a tabular statement of the chapters and
verses which compose the Chinese and Pali versions respectively, so as to
render a comparison of the two easy :

No. o1 No. Of
CHINESE Verses. PALI Verses.
Title of Chapter. Title of Chapter.
1. Impermanence . 21
2. Inciting to Wisdom 29 1 Twin Verses 20
3. The Sravaka 19 2. Reflection 12
4. Simple Faith . 18 3. Thought 11
5. Observance of Duty 16 4  TFlowers 16
6. Reflection 12 5 The Fool . 16
7. Loving Kindness 19 6. The Wise Man 14
8. Conversation 12 7. The Venerable 10
9. Twin Verses 22 8. The Thousands 16
10. Carelessness 20 9 Evil . 13
11. Thought 12 10. Punishment 17
12. Flowers 17 11. Old Age 11
13. The Fool : 21 12 Self 10
14. The Wise Man . 17 13. The World 12
15. The Rahat 10 14. The Awakened 18
16. The Thousands 16 15. Happiness 12
17. Evil Conduct 22 16.  Pleasure 12
18. Punishment 14 17. Anger 14
19. Old Age 14 18. Impurity 21
20. Self Love . 14 19. The Just 17
21. The World . 14 20. The Way 17
22. Buddha 21 21. Miscellaneous : . 16
23. Rest and Repose 14 22. The Backward Course 14
'24. Pleasure 12 23. The Elephant . 14
25. Anger 26 24. Thirst L 26
26. Impurlty : . 19 [ Absent]
27. Holding to the Law . 17 95 The Bhikshu 23
28. The Way 28 26. The Brahmana 41
29. Miscellaneous 14
30. Hell 16
31. The Elephant 18
32. Lust . . 32
33. Advantageous Servme 20
34. The Shaman : 32
35. The Brahmacharin 40
36. Nirvana : 36
37. Birth and Death 18
38. Profit of Religion 19
39. Good Fortune 19



INTRODUCTION

We see, then, that from the ninth chapter to the thirty-fifth (with
one exception, viz. the thirty-third) the two works contain the same
succession of subjects, whilst there are seventy-nine more stanzas in the
Chinese than in the Pali throughout the chapters common to each. We
may reasonably gather from the entire consideration that the version of
Dhammapada by Dharmatrata, which was brought to China by Wei-chi-
lan, was itself a recension of an‘earlier edition of the same work known
in India—that Dharmatrata, whilst retaining the number of chapters
and their subjects of consideration, added some additional stanzas to
them, and that this work so revised or re-edited, was accepted by the
Council held under the presidency oif his nephew Vasumitra, during
the reign of IKanishka, and thus acquired the reputation of a canonical
portion of the Tripitaka® 1If, however, the additions made to the
number of stanzas in the different chapters can be referred to ihe
Chinese editors (themselves Indians), then we may argue that the copies
of Dhammapada, known 1n the north and south, may both be compila-
tions of Dharmatrata, and that he was the fir<st to draw un this collection
of texts and to give 1t (from his own personal authority) the character
of a canonical book. .

. . . . The “ Fa-kheu-p1-u.”—z.e., parables connected with the book of
scriptural texts—was translated by two Shamans of the western Tsin
dynasty (A.p. 265 to ap. 313). As 1ts name denotes, 1t contains certain
parables, or tales. connected with the verses which follow them, and
which prompted their delivery. How far these tales are genuine may be
difficult to determine. DMax Muller has already observed that such
stories “ may have been mvenied to suit the text of the Dhammapada
rather than vice versa” (p. cvi. n.), and this appears to be very probable;
but vet the stories found 1 the work before us must have been well
known in India prior to the middle of the third century Ap.. and judging
from the ordinary period occupied 1in the transmission of such tales, we
may reasonably refer them to a date perhaps as early as Dharmatrata
himself. The method adopted 1 this work 1s te give one or two tales,
and a verse or more, as the Moral. The chapters are identical with
the Ifa-kheu-king—the only difference being that the verses or Gathas
are fewer—theyv are, 1in fact, only a selection from the whole to meect
the requirements of the storv preceding them. This arrangement is in
agreement with the original design of the work. Buddhaghosha, we are
told, gives for each verse a parable to 1llustrate the meaning of the
verse, and believed to have been uttered by Buddha in his intercourse

¥ There are some references to Dharmatrata. in Wassilief’s work on
“Buddhism ” (le Bouddisme, Paris, 1865). viz., in §§ 48, 50, 270. From
these 1t would scem that he was one of the great leaders of the
Vaibhashikas. It would not be surprising if we found that the edition
of Dhammapada prepared by Dharmatrata, belonged to the Vaibhashika
school, whilst that known 1n Ceylon was compiled by the Sautrantikas.

“"In the ‘ Chi-yuen-fa-pao-khan-tung-tsung-lu,” Kiouen x. fol. 1.
this work 1s quoted as “ IFFa-kheu-pen-mih-king,” 71.c., ‘“beginnings and
endings from the book of scriptural texts” (Dhammapada), and it is
explained 1in the margin that the verses are mere selections from the
beginning and conclusion of the original work.
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with his disciples, or in preaching to the multitudes that came to hear
him.” And so here we have a tale for each verse, aelivered by Buddha
for the benefit of his disciples, or others. As to the character of these
stories, some of them are puerile and uninteresting. But if I mistake
not, they are of a description not opposed to the character of the age
to which they are assigned by the Chinese.

“The method of teaching by parables, it is plain, was customary 1n
India during the first and second centuries B.c. The Jatakas, and the
stories which occupy such a great part of the ordinary lives of Buddha
(vid. Romantic ILegend, passim), are illustrations of this. We know
also from sculptures that these stories were familiar in India, and
were, in fact, the ordinary means for instructing the people, at a date
somewhere about the second century =B.c., if not earlier, so that I see
no reason why the parables in this work, which was brought to China,
in the first instance, about a.p. 220, should not be the very ones attributed
to Dharmatrata at least 70 B.c. I am sorry that I have not been able to
trace any agreement between these stories and thcse given by Buddha-
chosha. Fausboll’s notes are mostly mere transcriptions in Pali, but yet
enough may be gathered from these, even by one who 1s not a Pali
scholar, to make it clear that the stories to which he refers are not the
same as those I have translated; the solution of this difficulty will have
to be sought in the hint before alluded to, viz., that the parables were
invented to suit the text of Dhammapada rather than wvice versa (Max
Muller’s Dh. cvi. n.). 1 shall leave any further observations on the

Gathas which accompany the stories, for the notes that will be found
in the book 1itself.

The third version of Dhammapada knowr in China 1s entitled
““Chuh-yau-king,” which may signify the Sutra of ‘“the Dawn,” or “ birth
of Light.”'" This work 1s very much expanded, consisting, in fact, of
seven volumes, comprising twenty kiouen or books. It 1s still referred
to Arya Dharmatrata as 1ts author; its translator was Chu-fo-nien or
Fo-nien (Buddhasmriti ?) the Indian (Chu) who lhived during the
Yaou-Tsin period, about a.p. 410. In the preface to this version we are
told that Dharmatrata was uncle of Vasumitra, and that he was the
original compiler of the stanzas and stories known as Fa-kheu-king
(Dhammapada). It informs us, moreover, that the old term “ pi-u,” 1.e.,
Avadanas, was the same as ‘“the Dawn,” and that these Avadanas com-

posed the sixth of the twelve sections (angas) that made up the whole
Buddhist Canon. The author of the Chinese Pre'face has mistaken

®» Max Muller, Dh. ix.

“*The Sculptures at Bharahut are dated by General Cunningham
from the time of Asoka, some 350 B.c.

""In the Encyclopedia known as “ Chi-yuen-fa-pao-khan-tung-tsung-
lha” Catalogue, case xci), this work 1s also called “ Chuh-yau-lun,” Kiouen
9,fol.26/1. This book deserves attention. It would well repay translation,
if the study of Chinese Buddhist books ever commands notice. The
verses, I observe, are repeated in each alternate section, as 1n a “refrain.”
The Colophon explains that this work belongs to the class known as
“ In-tou-cho-tsah,” 17.c. ‘“Indian Miscellanies,” perhaps the Khuddakan-
nikaya of the South.

9
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Avadana (pi-u, 7.e., comparison; although, as Burnouf states, it 1s difficult
to account for this explanation of the word. Int. Bud. 64) for Nidana;
for it is the Nidanas that compose the sixth of the twelve parts of tne
Buddhist Canon {angas), and as the word Nidanam is confessedly used
to signify “ the narrative of the circumstances under which any sermon
of Buddha was delivered ”’ (Childers, Pali Dict., sub voce), it may be very
well applied to the narratives or stories which explain the circumstances
under which the stanzas composing Dhammapada were first dehivered.
The title. “ The Dawn.” or “Coming forth of Light,” 1s a veily usual
and significant one to indicate the “origin” or “ cause,” and 1n this sense
1Is a proper rendering of Nidana. The preface goes on to state that a
Shaman Sanghbhadanga of Ki-pin (Cabul) came to Tchangan (Siganfu)
about the nineteenth vear of the period Kien-Yuen™ Having travelled
back to India and returned with a copyv of the present work, 1t was
eventually translated by Fo-nien, with the assistance of others. Without
coing through this voluminous work, we mav observe that the whole
of the first volume, comprising seventv-four double pages, 1s occupiled
with the subject * Impermanency.” i which there are stories on stories,
and verses on verses, most of which appear to be artificially made for
one another; the second subject 1s * Desire,” which occupies twenty-one
pages; the third 18 “ Lust,” which occupies seventeen pages; the fourth
section, however, seems to throw some hight on the difference occurring
between the tenth chapter of the Chinese earlier versions and the
second of the Pali; i the first the subject 15 “ Carelessness,” 1 the
second 1t 18 Reflecetion ”; now 1n the version we are considermg the
subject 18 restored to the Pahi form by the addition of a simple adjunct
“Wou; mstead of “ Fong-min’” (carclessness) as 1 the former copies,
we  have here " Wou-fong-mimm,” 7., “ Absence of Carelessness” or
“Reflection,” as 1n the Southern copy. Tins mayv perhaps show that
the original used by Fo-nien was not altogether uncanonical. We mayv
add that the whole number of chapters in this work 1s thirty-three and
that the last 1s, hke the Pali, on “the Brahmana.” There are ample
commentaries attached to many of the verses, so that, after all, this
work 1s of considerable value, and deserving of close examination.

With respect. to the last version of the Dhammapada in Chinese,
I can only say that 1t 1= still assigned to Dharmatrata as its author,™
but there 1s no resemblance 1 1t to the earlier translation. 1 shall not
attempt, therefore, to 1institute any comparison between 1t and the
Southern copy, agreement with which alone could make any notice of it
im the present work interesting or useful.

I have selected the second Chinese version for translation in
preference to the first, beecause of i1ts completeness. If my object had
been to institute a comparison hetween the Pali and Chinese copies of
Dhammapada, the earlier version would doubtless have been the one to

18

So far as T can make out. this must have been ahbout apn. 345,
although m the Har-kwo-tu-chi the period Kien-Yuen only lasted two
years,

" Thde Catalogue of the Chinese Tripitaka, case Lxxvir, p. 95. The
translation was made so late as the Sung dynasty (a.p. 800 or 900), and is,
therefors, very corrupt.
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select for the purpose. But such 1s not the aim of the present book.
Its purpose 18 to show the method adopted by the early Buddhist
teachers and preachers who were mainly instrumental 1n diffusing a
knowledge of this religion through the Eastern world. The simple method
of parable was the one used. Doubtless 1t was this method which, 1n
the first place, contributed to the wide prevalence of the system, and has
since enabled 1t to keep 1ts hold on the minds of so many millions of
people. And when we consider the peculiar simplicity of these tales, and
the truth contained in the morals drawn from them, we do not wonder
at the result; nor can 1t be questioned that the influence of such teaching
must have been beneficial to those affected by 1it.

With regard to the critical uses to be made of the expressions herein
contained, 1t will suffice to add that my own conviction expressed many
years since respecting the primitive i1dea of Nirvana, that 1t was designed
to-denote a state of rest and peace, resulting from the absence of sorrow
and delusions of sense, 1s 1n this work completely confirmed; nor can I
see anything 1n D’Alwis’ remarks on the subject to weaken this conviction.
However, this contention 1s 1n the hands of other champions, well able
from their knowledge of the matter and of the Pali language, to conduct
it to a fair issue, and with them I leave it.

My hope 1s that some of our younger students (especially those
already grounded in Sanskrit) may be induced to take up the subject
of “ Buddhism in China.” It 1s one which has abundant claims on the
attention of the student of religion, but especially on the philanthropist
and the missionary,” and 1t 1s mv firm belief that comparatively little will
be done either in producing an intelligible version of the Christian Seriptures
in countries where Buddhism prevails (especiallv China and Japan), or 1n
placing the doctrines of the Christian religion fairly and clearly before the
people of those countries, until Buddhism 1s studied by every missionary,
and i1ts terminology understood, as 1t ought to be, by those who constantly

use the same terms, 1n a sense more or less diverse and sometimes directly
opposite.”

The books now 1in England offer a large and open field for investiga-
tion, and the delight which the studv of works whollv unknown to the
European world must naturally afford, ought to be a sufficient inducement
to tempt those who have the leisure to engage In this pursuit, and to
prosecute 1t with determination.

 There are some excellent remarks regarding the duties of mis-
sionaries I1n their work amongst Buddhists, 1in the introduction to
Wassilief's “ Buddhism,” by Ed. Laboulave. pp. vii. xvi. Compare also
some remarks respecting incorrect translations of religious phrases, by the

late Ballantyne, “ Christianity Contrasted with Hindu Philosophy,”
Introduction, pp. viii, 1x.

" The expression used bv the Roman Catholic missionaries for “ God ”
(tien chu). is the common term in Buddhist books for “ Indra.” or, as we
should sav, “Jupiter.” Almost everv page of the New Testament version
used by Protestant missionaries in China. has some expression or other
which would convey to the mind of the Buddhist, either a perverted 1dea,
or else one repugnant to his prejudices. Such expressions ought, therefore,
to be explained.

11
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DHAMMAPADA FROM THE CHINESE

THE verses called Dhammapada (Tan-poh) are selections from all the
Sutras. The expression Tan means law, and the word poh means verse
or sentence. These are various editions (or arrangements) of this
Dhammapada Sutra. There i1s one with 900 verses, another with 700, and
another with 500. Now the word for verse, or Gatha, signifies an extract
from the Scriptures arranged according to metre. These are the words
of Buddha himself, spoken as occasion suggested, not at any one time,
but at various times, and the cause and end of their being spoken 1s also
related in the different Sutras. Now Buddha, the All-wise, moved by
compassion for the world, was manifested in the world, to instruct men
and lead them into the right way. What he said and taught has been
included 1n twelve sorts of works. There are, however, other collections
containing the choice portion of his doctrine, such, for instance, as the
four works known as the Agamas. After Buddha left the world, Ananda
collected a certain number of volumes, in each of which the words of
Buddha are quoted, whether the Sutra be large or small, with this intro-
ductory phrase, “ Thus have I heard.” The place where the sermon was
preached 1s also given, and the occasion and circumstances of it. It was
from these works that the Shamans, 1n after years, copied out the various
Gathas, some of four lines, some of six lines, and attached to each set
a title according to the subject therein explained. But all these verses,
without exception, are taken from some one or other of the accepted
Scriptures, and therefore they are called Law verses (or Scripture extracts),
because they are found in the Canon.

Now the common edition used by people generally i1s the one with
700 Gathas. The meaning of these Gathas 1s sometimes very obscure
(deep), and men say that there 1s no meaning at all i1n them. But let
them consider that as 1t 1= difhcult to meet with a teacher Jike Buddha,
<0 the words of Buddha are naturally hard of explanation. Moreover, all
the Iiterature of this religion is written in the language of India, which
widely differs from that of China—the language and the books, in fact,
are those of the Devas (Heaven). So to translate them faithfully is not
an easy task.

The present work, the original of which consisted of 500 verses, was
brought from India in the third year of the reign of Hwang-wu (a.p. 223),
by Wai-chi-lan, and, with the help of another Indian called Tsiang-im,
was first explained, and then translated into Chinese. On some objection
being made as to the inelegance of the phrases employed, Wai-chi-lan
stated “that the words of Buddha are holy words, not merely elegant
or tasteful, and that his Law is not designed to attract persons by its
pleasing character, but by its deep and spiritual meaning.”

~ Finally, the work of translation was finished, and afterwards 13 addi-
tional sections added, making up the whole to 752 verses, 14,580 words,
and headings of chapters, 39.

12



DHAMMAPADA

OR VERSES FROM THE LAW
WITH ACCOMPANYING PARABLES

Translated by the Shamans Fa-kheu and Fa-lih
of the Western Tsin Dynasty

SECTION 1
IMPERMANENCY (ANICCATA)

1. Tur first parable® in this section relates that Sakra having on one
occasion been concelved in the household of a potter, as the offspring of
the female ass that tyrned the mill, the ass, overjoyed at the prospect of
progeny, kicked her heels up, and broke all the pitchers and pots which
the master had made. On this the man, taking a stick, belaboured the
beast to such a degree, that the newly-formed feetus was destroyed, and
the prospect of offspring cut off. On which occasion Buddha repeated

these lines—

“Whatever exists?® (sanskara) 1s without endurance.
And hence the terms ‘“ flourishing” and * decaying.”?* A
man 1s born, and then he dies. Oh, the happiness of escap-
ing from this condition ! For the life of men 1s but as the
earthen vessels made in a potter’s mill; formed with such
care, they are all destined to destruction.”

Sakra, having heard these verses, was enabled to enter on the first
path of the Buddhist profession, and obtained peace.

2. On a certain occasion Buddha was residing in the country of
Sravastl (Sewet). The Raja Prasenajit had been celebratmcr the funeral
obsequies of the queen-mother, aged more than ninety years. On his
return, he came to the place where Buddha was and saluted him. On this

“This parable is the same 1n Cod. 1 and 1. It differs in Cod. 1. In
the last name, the scene of the story is at Vaisali. The sermon was
designed to ShOW the comparative worthlessness of all earthly grandeur.
The argument was derived from the gaudy equipages of the youths of
Vaisali, who drove to the Vihara where Buddha was (the Monkey-tank
Vihara) in their variously-adorned chariots. [But in Cod. 111, the verse
occurs after the third story.]

“Ch. hing.

“The Chinese fa, as is well known, has often the meaning I have
given it in the text.
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the great teacher spake thus (after inquiring respecting the occasion of
the visit) : “ There are four things, O Raja ! which from the first till now
have been the causes of constant anxiety and fear to men—the fear of
old age, of disease, of death, and of grief consequent on death. Alas
the life of man is but as the perishing things we sece around us; to-day
they flourish, to-morrow they are gone. Just as the waters of the five
rivers® are ever flowing on without cessation day and night, such 1s the
case with man—his life is ever ebbing away.” And then the Honoured
of the world spoke these words and said—

“As the waters of a river ever hasten on and flow
away, and once gone, never return, such 1s the life of man.
That which 1s gone knows not any return.”

Buddha having further expounded this subjeet, the King and his

attendants dismissed their grief, and, filled with joy, entered the
€6 Paths.”m

,

3. On a certain occasion, when Buddha was dwelling 1n the Bamboo
Garden near Rajagriha, he had been preaching in the cty, and was
returning homewards with his followers when he met a man driving a
herd of fat and sleek cattle towards the gates of the town. -On this the
Honoured of the world took up the subject, and spake as follows :

*““As a man with his staff in his hand?®’ goes along tend-
g and pasturing the cattle, so are old age and death, they
also watch over the life that perishes; and of all they watch
over, there 1s not one, of whatever class, man or woman,
rich or poor, but 1 the end shall decay and disappear.
lkvery day and nmight takes from the little space given to
each one born; there 1s the gradual decay of a few .years

and all 1s gone, as the waters of a pool are cut off (or
exhausted).”

Buddha having arrived at the grove, and having washed his feet
and arranged his robes, sat down; on this occasion Ananda respectfully
asked him to explain the verses he had just repeated, on which the
Honoured of the world related that the master of the oxen he had just
seen sent them forth day by day to pasture and feed, in order that when
fattened and well conditioned they might be killed one by one. * Such,”
he added, “i1s the fate of all that lives; it is thus it flourishes for a
moment and then dies.” On this upwards of two hundred of the hearers
obtained spiritual powers,” and became Rahats.” '

®Of the Panjab ?

“The “paths” are the four stages in the progress towards complete
emancipation. (Compare Max Miiller, Dhammapada, cix, n.)

*This verse seems to agree with No. 135 of the Pali. (Catena, p. 27.)
* Miraculous power, or, the power to work miracles.
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4. On one occasion when Buddha was residing at Sravasti, in the
Garden of Anathapindada,” a certain Brahmacharin,® who had lost an only
daughter, about fourteen or fitteen years of age, very beautiful and much
beloved, being nearly deprived of reason through grief, having heard
tidings of the wisdom of the holy one (Buddha), came to him where he
wag, and laid bare the cause of his unhappiness, on which the teacher
took up his discourse, and said—

“There are four things in the world, O Brahmacharin !
which cannot permanently last, and what are the four ?
Thinking we have obtained somethmg that will last, 1t must
needs be we find that i1t will not continue. Bemg rich, 1t
must needs be poverty will come. Being united and agreed,
there will be division and separation. Being strong and hale,
yet there will come death.” And then the Honoured of the
world added these lines—* That which appears permanent
will perish; that which 1s high will be brought low; where
there 1s agreement, there will come division; and where
there 1s birth, there will be death.”

On this the Brahmacharin received enlightenment, and having
assumed the robes and tonsure of a Bhikshu, he quickly became a Rahat.

5. Once when Buddha was residing mm the Gridhrakuta Mountam,
near Rajagriha, there was a certain famous courtezan in the city, called
“JTaen-hwa” (Pundari, or Padma) most beautiful in form, and incom-
.parable for grace. This woman, wearied of her mode of life, resolved
to join herself to Buddha and become a Bhikshuni. Accordingly she
proceeded towards the place where he was, and having half ascended the
mountain, she halted awhile at a fountain of water to drlnk whilst hifting
the water to her mouth che saw her face reflected 1n the fountain. and
she could not but observe her own incomparable beauty. the delicacy
of her complexion, her rosy hair, her graceful figure. On seeing herselt
thus she altered her mind, and said—* Shall one born so beautiful as I am
go out of the world and become a recluse ?—no ! rather let me have my
fill of pleasure and be satisfied ”—on this she made ready to turn back
and go home. But in the meantime Buddha, seeing the circumstance, and
knowing that Pundari was in a condition to be saved (converted), trans-
formed himself at once into a beautiful woman, infinitely more charming
than Pundari. Meeting as they went, the courtezan was amazed at the
beauty of the strange woman. and asked her, “ Whence come vou, fair
one ? and where dwell your kindred ? and why do you travel thus alone
without attendants ?” On which the stranger replied, “I am returning
to yonder city, and though we be not acquainted, let us join company

“As 15 well known this person bought for Buddha a site near
Sravasti, on which the celebrated Jetavana Vihara was built. There are
full accounts in the Chinese Canon of his history, which agree with those
found in the south. (Compare the Chinese copy of Mahavastu, K. 6.)

*The word “Brahmacharin” occurring throughout this work corres-
ponds to the “ Brahmana” of the Southern version.
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and go together.” On this they went on their way till they came to a
certain fountain on the road, where they sat down. At length, the
conversation having ceased, the strange beauty, resting herself against the
knees of Pundari, fell asleep. After a time the courtezan, looking down
on her friend, was amazed to behold her form entirely changed; she had
become loathsome as a corpse, her face pallid, her teeth gone, the hair
fallen from her head, hateful insects feeding on her flesh. Frightened and
aghast at the sight, Pundari hastened away from the spot, and as she:
exclaimed “ How transient is human beauty ! ” she hurried back again
in the direction of Buddha’s dwelling-place, and having arrived, cast
herself prostrate at his feet, and relited to him what she had seen, on
which Buddha addressed her thus—* There are four things, Pundari, which
must ever cause sadness and disappointment. That one, however beauti-
ful, must yet become old; that one, however firmly established, must
die; that one, bound 1n closest ties of relationship and affection, must yet
be separated from those he loves; and that wealth, heaped up 1n ever
such profusion, must yet be scattered and lost.” And then the World-
honoured added these lines, and said—

“Old age brings with it loss of all bodily attraction;
through decay and disease a man perishes; his body bent,
and his flesh withered, this 1s the end of life. What use 1s
this body when 1t lies rotting Dbeside the flowings of the
Ganges ? It 1s but the prison-house of disease, and of the
pains of old age and death. To delight in pleasure, and to
be greedy atter self-indulgence, 1s but to increase the load of
sin, torgetting the great change that must come, and the
imconstancy of human lhife. With no son to depend upon,
without father or brother; Death pressing at the door—
without a triend (relation) to look to for aid.”

The courtezan having heard these words, was able to see that life
1Is but as the flower, that there is nought permanent but Nirvana, and
so she requested permission to become a Bhikshuni, which being readily
oranted, she assumed the robes and the tonsure, and soon became a

Rahat, and all the rest who heard the words of Buddha were filled with
inexpressible joy.

6. In days of old when Buddha was dwelling in the Bamboo Garden
near Rajagriha, preaching the Law, there was a certain Brahmacharin and
his three brothers, who had obtained spiritual perception, and therebvy
knew that after seven days they would have to die. On which they said—
“ By our spiritual power we can overturn heaven and earth, touch the
sun and moon, move mountains, and check the flowing torrent, but yet
after all we cannot arrest death.” Then one said, “I will seek out in
the depths of ocean this Demon of inconstancy and destroy him.”
Another said, “1 will rend Mount Sumeru in twain, and enter there to
seck this Demon of inconstancy to destroy him.” Another said, “1 will
mount into remotest space to seek the Demon of inconstancy and destroy
him.” Another said. “1 will enter the bowels of the earth to seek him
and cestroy him.” The King of the country having heard of these men,
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came to Buddha to inquire respecting the point, on which the Honoured
of the world explained that there were four things which, whilst we are
mn the world (y42n), cannot be escaped. 1st, It 1s impossible to avoid
birth in some form or other; 2nd, Having been born it 1s 1mpossible to
escape old age; 3rd, When old, 1t 1s impossible to escape 1nfirmity and
disease; 4th, Under these circumstances, it 1s impossible to escape death—
and thén he added these verses and said—

“ Neither 1n space, nor in the depths of ocean,®’ nor in
the hidden fastness of the mountain, nor in any other place
can death be escaped. It is by knowing this and reflecting
upon 1t that the Bhikshu 1s able to overthrow the army of
Mara and obtain deliverance from birth and death.”??

'This verse agrees with v. 128 of the Southern version. It occurs in
Cod. m, K. II, fol. 6/1. I would here notice (by the wayv) how singularly
curt and definite these verses of Dhammapada are; take, e.g., the pada
preceding the one just named in Cod. n1. “ Doing evil, vou will go to
Hell.” Doing good (or *preparing,” or *practising” good), you will
~go to Heaven. If you are able to persevere 1n the good path, then
without any remnants (of sorrow) vou will enter Nirvana.”

“In Cod. 1n1, we have numerous verses under the heading of this
y >

chapter, among which I observe on fol. ¢ and 10 the stanza, numbered
146 1n the Southern copy.

“What joy ? What laughter? Let us recollect the everlasting
burnings ! Lost 1n deepest gloom, why seek ye not the Light ?”” [The
“ everlasting burnings” are explained in the Commentaryv as those result-
iIng from sorrow and pain.] As a further instance of epigram in these
verses, I would refer to Cod. m, K. II, 15/1. “The Sun which shines
to-day once set, so much less of life remains! Ah ! what joy can there
be 1n this condition, resembling the fish in ever-shallowing waters.”

[With respect to *“burning,” as the result of sin—consult v. 136, n.
Max Muiller, Dh.]
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SECTION 11
INCITING TO WISDOM*

Jb

1. THIs section consisting of twenty-nine verses,” 1s designed to excite
listless mendicants to renewed exertion 1n the path of Duty. The first
four Gathas were spoken by Buddha 1n the Jetavana at Sravasti. On this
occasion a careless disciple had left the company of his hearers, whilst he
was preaching on the necessity of erertion In casting off the hindrances
and trammels that prevent advance in a religious hife. Having retired to
the interior of his cell, he indulged himself 1n sleep and effeminacy—-
not knowing that after seven days he would die. Whereupon Buddha
addressed him thus :

* Alas ! arise thou !* why sleeping there ? a companion
of the spider, and the creeping insect. Hidden from sight,
practising 1mpurity, miserablv deceived with regard to the
character of the body (or lite), even as one who dreads the
amputation of a diseased limb, his heart heavy, and his
affliction great, seeks forgetfulness in sleep, but nevertheless
cannot escape the recollection of his coming calamity—such
1s your case. But the man who strives after true wisdom,3¢
feels no such sorrow, always reflecting on religion, he
forgets himseli—possessed of right apprehension of Truth
he 1increases 1n wisdom daily, he becomes a light in the
world; however born2" his happimmess 1s a thousandfold
greater, and 1 the end he shall escape every evil mode of
existence.

Hearing these verses the mendicant arose and came before Buddha,
and prostrated himself in his presence; on which the World-honoured
asked him 1f he knew his former states of existence: the mendicant con-

fessed that owing to the indulgence of his carnal desires, he was unable
to penetrate such mysteries—on which the teacher explained how in the

* Chinese “kian hioh.” We observe that in Cod. 11, the title of this

second chapter 1s “ Desire ” or “ Lust ” (Tanha), and 1ts verses agree with
212 s<. of the Pali.

*That 1 1n Cod. 1

” There 1s some similarity here with § 168 and the Southern copy.
* Literally “ understands the character (outline) of virtue.”

" Or, “Whatever 1s born, its happiness is a thousandfold greater,”
7.€., 1n consequence of his wrtue
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time of a former Buddha he had been a disciple, but had given way to
gelf-indulgence and sleep—on account of which he had been born for
many thousand years, as an insect, and 1n other similar forms—but now
his evil Karma exhausted, he had again been born as a man and become
a mendicant. On hearing this the Shaman, struck with remorse, repented
of bis sin and became a Rahat.

2. Formerly, when Buddha was residing at Sravasti, i1n the Jetavana,
whilst preaching for the benefit of the four orders of his followers, there
was a young Bhikshu, who being overcome by foolish thoughts, was
unable to restrain his desires. Grieved at this, he resolved to dismember
himself, and for that purpose he went to the house of his Patron
(danapati), and having procured a knife he proceeded to his cell, and
sitting on his couch he began to reflect on the evil which resulted from
the power of gratifying desire. Buddha knowing his thoughts, and
perceiving him to be decelved by ignorance of the true cause of his
conduct, an 1ill-restrained mind, proceeded to his cell, and inquired what
he was going to do. On this the Bhikshu explained that as he was
unable to check desire, and 1n consequence to advance 1n religious exercise,
he was about to dismember himself. On this Buddha explained that
uncertainty and doubt were the causes of delay in religious progress,
that the first thing to do was to govern the mind, and restrain the
thoughts, without which merely to get rnid of the external instrument of
evill was useless, and then he added these lines—

" Learning first to cut off the Mother, and to follow
the one true guide (Minister), dismissing all the subordinate
place-holders, this 1s (the conduct ot) the truly enlightened
man.

- And then explaining that “Doubt” was the Mother, and the twelve
“ causes and effects”’™ the subordinates, whilst Wisdom was the one
Minister, the Bhikshu obtained enlightenment, and was at rest.

3. Formerly, when Buddha was residing in the Gridhrakuta Mountain
near Rajagriha preaching the Law of Eternal Life (ie., Nirvana) to the
assembled multitudes, there was a certain obdurate and hardened Bhikshu
present, on whom the words of the Preacher had no effect. On this
Buddlra, knowing his thoughts, sent him to the back of the mountalns
to meditate beneath a tree in the middle of the gorge, known as that of
the ‘“ Evil Spirits"—with a view to his casting away the 1mpediments
that prevented him from attaining Nirvana. Arrived at the spot he was
constantly alarmed and interrupted bv the sounds of the evil spirits,
though he saw no form, and so instead of armving at a fixed state of
composure, he rather desired to go back to the place whence he came—
but on reflecting that the sounds he heard were only those of evil spirits
who wished to drive him from his purpose, he stayed where he was.
Then Buddha coming near him as he sat, took his place beside him and
gsald—"“ Have you no fear dwelling alone in this solitary place ?” to which
he replied—“ At first when I had scarcelv yet entered on this part ot the
Mountain, I was for a moment filled with fear—but then a wild elephant
coming to the place where I was, and lying down close to me under a

*The Nidanas.
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Tree, went to sleep, as though he were perfectly rejoiced to get away
from the rest of the herd, and be at peace (and so I was re-assured).”
Then Buddha, knowing perfectly the circumstances of the case. said,
“That elephant was but one of a herd of five hundred, who from 1ear
that he might be captured with the rest. found his joy in separation. and
a solitary life—how much more, then. should you seek for happiness 1n
leaving your home, and practising 1n solitude the rules ot an ascetic
life 2 and then he added these verses— ,

“Perceiving that the i1gnorant herd can never attan
true \Wisdom,*” the wise man preters m solitude to guard
himself 1n  virtuous conduct. not assoclating with the
foolish; rejoicing in the practice of moral duties (sila), and
pursuing such conduct as becomes this mode of hite, there
1s no need of a companion or assoclate 1 such practice—
solitary in virtue, without sorrow, a man rejoices as the wild
elephant (c¢~caped from the herd).”

On hearing these words the Bhikshu obtamed rest, and the “ Ewvil
Spirits ' also. who hstened and understood them. were so awed thut they
vowed never again to molest solitarv ascetics, and then Buddha and the
mendicant returned to their place.

4. On a certain occasion when Buddha was residing 1 the Jetavang
at Sravasti. preachimg tor the cood of Deva~ and men, two new disciples
from Rajagriha dexired to go to the plice where he was to see hin.
Between the two countries there wasx an unmhbabited and hospitable
desert. Parched with the heat and utterly exhansted., thev came at
length to a pool of water and <at down, eagerly desiring to slake their
thirst. But they perceived that the water wa- full of 1nsects, and so
hesitated to drink. At length one =aid., “If I drink not I shall not be
able to see Buddha. the end justifies the means.” and so he drank of the
water. The other. considering that the Law of Buddha was one of
universal love, which forbade the taking of life, refused to drink., and
as the other went on his wav alone, the latter died and was born 1n
Heaven. Then considering the ecircumstances of his former life. he quickly
descended and came to the place where Buddha was and saluted him.
In a short time the first also arrived at the place, and on Buddha asking
him whence he came and where his companion was. he related with tears
all the circumstances of the case. on which the Teacher, pointing to the
bright Deva come down {from Heaven, assured the other that this was
his former companion: he had kept the Law and was born in Heaven.,
and was the first to behold the form of Buddha: but vou “ who sav vou
see me, and vet have transgressed mv Law, are not seen bv me. but are
as though you were distant ten thousand li. whereas this man who has

kept the Law, dwells ever in my sight,” and the World-honoured one
added these hnes, and said—

“The obedient disciple who follows the precepts with-
out tail, m either world (Heaven or earth) exalted. he shall

“p 3;}'1[‘13’9 expression “ Shen vau” 1s used in a Buddhist sense for
odhi.
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obtain his desire and aim (his prayer). But, on the other
hand, the disciple who 1s stint in obedience, not keeping the

precepts in their strictness, in either world  grievously
afflicted, mourns for his former vows (unaccomplished).

Yet both 0 1f they persevere in their inquiries and search,
shall be saved from error, although with difficulty.”

. On hearing these words the disciple who had erred was overjoyed,
‘and arrived at enlightenment.

*1t is possible the expression may refer to the second only.



SECTION III
THE DISCIPLE, OR “SRAVAKA

1. ONcE on a time in Sravasti there was a certain housewife, poor
though she was, who had no religious principle, and was without faith.
Buddha seeing her condition was moved with pity. He saw . that,
whenever his followers went begging through the city, they met with
nothing but abuse at the door of this woman’s house. On a Shaman
expostulating with her, on the ground that he only sought alms as a
religious duty, she said. “If you were dying I would give you nothing,
much less now that you are hale and well.” On this the Shaman,
standing before her, assumed the condition of one who was really dead.
The various functions of his body ceased, and from his mouth and
nose crept 1In and out the hateful insects that accompany death. On
seeing this ghastly sight, the woman fell down in a swoon, and so
remained. Meanwhile the Shaman, by his spiritual power, transported
himself thence a few s, and, sitting beneath a tree, composed himself
to contemplation. Meantime the husband of the woman returning, and
finding his wife 1n the condition related, inquired the reason of 1t, on
which she replied that she had been frightened by a rascally Shaman.
On this the husband in a rage seized his how and his sword, and set out
to pursue and avenge himself on the mendicant. Coming to where he
was, the Shaman, by his spiritual power, surrounded himself with a
wall, through which there were gates of approach, but all were closed.
The incensed husband. being unable to get at the mendicant, asked him
to open the gates; on which he replied, “ Lay aside your bow and your
sword and vou mayv enter.” On this the man thought, “ Even if 1 leave
my weapons behind me I shall be able to maul him with my fists.” On
this he put down his bow and sword, and asked again for admission.
But the Shaman said, “ The gate cannot be opened, for the bow and the
gword which yvou must lay aside are not those weapons you carried in
your hand, but the enmityvy and malice that fill yvour heart; lay these
aside and you may enter.” On this the man, struck with the conviction
of his sin, both he and his wife repented of their evil designs and
became disciples—on which occasion the enlightened follower of Buddha
(man of Bodhi, or religious man) added these words, and said—

“The disciple (Sravaka) who 1s able to hold (the
precepts) firmly, like a wall, difficult to be overturned,
surrounds himself with the protection of the Law. and thus
persevering perfects himself in saving wisdom. The disciple,
with his mind enlightened. by this enlightenment adds yet
to his store of wisdom, and so obtains perfect insight into
the mysteries of Religion (Truth), and thus illumined, he
practises the duties of his calling in peace. The disciple,
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able to cast away (the causes of) sorrow, in perfect rest
enjoys happiness, and by virtuously preaching the Law of
Eternal Life, himself obtains Nirvana. By hearing, he
acquaints himselt with the Rules of a Holy Liie; he shakes
off doubt and becomes settled i1n tfaith. By hearing,
he 1s able to resist all that is contrary to the Law (Truth,
or Religion), and so advancing, he arrives at the place where
there 1s no more Death.”

On hearing these words the man and his wife, beholding the
wonderful signs of Buddha displaved in the person of this disciple, smote
on their breasts in penitence, and countless thousands, like themselves,
throughout the world, were converted and saved.

2. In old time, when Buddha was residing in the country of
Kausambi, 1 a certain Vihara called Mel-yin (beautlful volce), and
preaching for the sake of the four orders, there was a certain Brahma-
charin, unrivalled for knowledge of Scripture, who being unable to find
any one equal to himself 1n argument, was accustomed to carryv, wherever
he went, a ligchted Torch in his hand. One day a man 1in the market-
place of a certain town, seeing him thus, asked him the reason of his
strange conduct, on which he replied—"“ The world is so dark, and men
c0 deluded, that I carry this Torch to hight 1t up so far as I can.”" At
this time Buddha transformed himself 1nto a man of eminence
(magistrate), who, sitting on his chair of office in the market-place, forth-
with called out to the Brahmachnm “What ho there! what are you
about (with that Torch) ?” To whom the Brahmacharin replied,  All
men are so wrapped 1n ignorance and gloom, that I carry this Torch to
illumine them.” Then the magistrate asked him again. ‘“ And are you
so learned as to be acquainted with the four treatises (vidyvas) which
occur 1n, the midst of the Sacred Books, to wit. the treatice on Literature
(Sabdavidyva) ; the treatise on the ‘“ Heavenlv Bodies and their Paths”;
the treatise on “ Government”: and the treatise on “ Militarv Art: "9
On the Brahmacharin being forced to confess he was unacquainted with
these things, he flung away his Torch, and Buddha appearing 1in his
glorious body, added these words—

“It any man, whether he be learned or not, consider

himselt so great as to despise other men., he 1s like a blind
man holding a candle—blind himself, he illumines others.”

On hearing these words the Brahmacharin sought to become a disciple
of Buddha, and was accordingly admitted.

3. There was 1n former davs a certain nobleman. called Su-ta
(Sudatta ?), residing at Sravasti. who had become a disciple of Buddha,
and entered on the first path. He had a friend called *“ Hau-shi”
(Sudana ?), who was not a believer. On this latter falling sick, and finding
no help in any one for whose advice he sent. his friend Sudatta resolved
to send for Buddha, and ask him to visit his friend. In compliance with

“"This recalls the storv of Diogenes and his lantern.

23



DHAMMAPADA

the request Buddha came, and, with his body glorious as the sun. entered
the house of Sudana, and sat down. [He then preached a2 sermon on

the moral diseases to which men are liable, and afterwards added these
Imes] :

“ The office of the Sun 1s to give hight; the office of
a IFather, to be kind and compassionate; the office of a
Ruler 1s to restrain and govern; the office of a Man of
Reason (religious man) 1s to listen to 1nstruction:; a
physician concerns himself with prolonging the life of men;
a warrior desires victory; and so Religion (the Law)
resides 1 the possession of wisdom. A happy walk through
hife 1s the gladness of the world; a friend 1s for consulta-
tion; the choice of a companion 1s for the occasion which
requires him; to behold the beauty of women 1s the joy of
the chamber; the proot ot wisdom 1s 1n speaking; to be a
Ruler one must be able to discriminate rightly: to dispel
doubt and error, one must exercise the lght of supreme
wisdom (Bodhi): to search out the foundation of rest and
quiet, one must be able faithtully to hold (observe) the
Treasures ot the Law (the Scriptures). lle who hears is
able to be of advantage to the present world, his wife,
children, and firiends, and in the next world to arrive at
perfect happmess. Still hearing, he arrives at the perfection
of sacred knowledge. and 1s able to discrininate and explain
the secrets of Truth: and thus he governs himself wlthout
transgression; receiving the l.aw, he extols that which 1is
right, and so obtamns release from all (moral) disease, he
dissipates all the causes of sorrow and pain. he excludes all
possibility of msfortune or calamity, he i1s always successful
in finding a ground for peace and comfort : such are the
consequences following 1n the life of one who ‘ hears much’
(the Sravaka).”

On hearing this sermon, the sick man was convinced of the Truth
and became a dizciple.

4. In times gone by, there was to the south of Rajagriha a great
mountain, distant from the ety about 200 li. Through this mountain
there was a pass deep and lonely, through which the road to South India
Jay. Tive hundred robbem had taken up their abode in this defile, who
used to murder and spoil all travellers that passed that way. The king
l.ad vaimnly sent to capture them, but they always escaped. Buddha,
residing in the neighbourhood. and considering the case of these men,
that they understood not the nature of their conduct, and that although
he had come into the world to teach men. yet their eyes had not seen
Lim. nor their ears heard the tidings of his Law, he resolved to go to
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them. Consequently he transformed himself into a man richly dight, on
a well-caparisoned steed, with his sword and bow, with bags of silver and
gold on his saddle-bow, and precious stones studding his horse’s bravery.

On entering the defile loud neighed his steed. On hearing the sound
‘the 500 robbers started up, and spying the traveller, exclaimed, “ Never
have we had such prospect of booty; let us up, and capture hm ! ” So
they proceeded to surround the traveller, with a view to prevent his
escape; but he, with one shot of his bow plerced the 500, and with
one stroke of his sword wounded them.

On their falling to the ground, they exclaimed, “ What God is thls ?
Oh that he would draw out these arrows, and assuage the bitter pain of
such wounds as ours ! ” On this the traveller began to explain that such
hurts as these were trivial compared with the pain caused by the sorrow
that rules the world, and the wounds of unbelief and doubt, and that
nought but the wisdom resulting from earnest attention (hearing) to the
Scenptures could heal such wounds; and then he added these words and

said :

“There 1s no painful wound so bad as sorrow—no
piercing arrow so sharp as folly. Nothing can remedy these
but an earnest attention to religious instruction. From this
the blind receive sight, the deluded are enlightened. Men
are guided and led by this, as eyes given to him without
eyes. This, then, 1s able to dispel unbelief, to remove
sorrow, to i1mpart joy; the highest wisdom 1s the lot of
those who ‘ hear.” This 1s the title of him who has acquired
the greatest merit (most to be revered).”

l On hearing this the robbers repented of their evil lives, and the
arrows, of themselves, left:their bodies, and their wounds were healed.
They then became disciples, and obtained rest and peace.
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SECTION 1V
SIMPLE FAITH

1. In the days of old, to the south-east of Sravasti., there was a great
River, very deep and wide, on the banks of which there was a hamlet,
consisting of some 300 housxes, the inhabitants of which had not yet heard
the news of Salvation, and were consequently 1mmersed entirely 1n

worldliness and selfish pursuits.

The Honoured of the world, ever thinking on the salvation of men,
resolved to go to this village and preach to the people. Accordingly, he
came to the river-side, and sat down beneath a treec. The village people,
seeing the glory of his appearance, approached with reverence to worship
him. After they had so done. Buddha began to preach to them, but they
believed him not. On thix Buddha caused the appearance of a man
coming from the south side of the river, where the water was very deep
and the current <trong. walking on the surface of 1t; and so coming, he
approached Buddha. and, bowing down. worshipved him.

All the people, seeing this appearance, asked the man 1n astonishment,
whence he had come, “ for we never 1n all our hves have seen such a
sight as this, a man walking on the surface of the water. Tell us, then,
by what artifice has thix been done, and how 1t was you were not
engulfed 1n the <tream.” On which the man rephed : ‘I reside on the
southern bank of the river, and had ever lived 1n 1gnorance and folly till
I heard that Buddha was here teaching the wav of delhiverance, on which,
coming to the bank of the nver, and not having time to wait to be carried
over, I asked the men if it was deep, and whether 1 could not cross over
without a boat. On which they =aid, ‘Oh yes! vou ecan cross without
fear.” On this I walked over., because I believed. Simply this and
nothing more enabled me to do so.” On this Buddha said: “1It is well
spoken—well spoken. Fuaith like yours alone can save the world from
the yawning gulf of continual birth and death; such faith alone can enable
them to walk acrosx dryshod (to the other shore).” and then he added

these lines :

“ Faith can cross the flood, even as the master of the
ship (steers his bark across the sea); ever advancing in the
conquest of sorrow, wisdom lands us on yonder shore. The
wise man who lives by faith, min virtue of his holy life,
enjoys unselfish*? bliss, and casts off all shackles. Faith lays
hold of true wisdom (or finds the path): Religion leads to
deliverance from death: from hearing comes knowledge,
which brings with it enlightenment: faith, with obedience

*2 Wou-wel.
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(moral conduct), is the path of wisdom: firmly persevering
in this, a man finds escape from pain, and i1s thus able to
pass over and escape the gult of destruction.”

Hearing these words, these villagers were filled with joy, and
embracing the five rules, were enabled to believe on Buddha.

2. When Buddha was living i1n the world there was a certain noble-
man called Su-lo-to (Sraddha ?), of great wealth, who from a principle of
faith had resolved to entertain Buddha and his disciples on the eighth day
of every month in Lent (z.e., the months of rain); but on these occasions
none of his sons or grandsons ever made their appearance, being engrossed
in other matters. At length the nobleman died, and as none of the
children cared about entertaining Buddha, a servant boy called Pi-lo-to
(Vraddah ?) resolved to do so. Consequently, having borrowed 500 pieces
of ‘money, he proceeded to invite the Master and his 1200 disciples to
his house. After the entertainment and the departure of the guests, he

went to rest; when lo ! on waking the next morning, he found his house
full of silver and gold and all precious substances.

On going to Buddha, the Master explained that this was the result
of his faith, and then added these lines :

“Faith 1s wealth ! Obedience 1s wealth ! Modesty also
is wealth ! Hearing 1s wealth, and so 1s Charity ! Wisdom
i1s sevenfold riches. Walking by Faith,*®* ever pure, a man
perceives the Truth (the Law). Wisdom 1s as sandals on
the feet to him who walks. To receive with respect
instruction, and not forget 1t, this, whoever he be, and
however born, is wealth : no question 1s asked whether he
be male or female, it is this alone that will bring gain at
the last. Whosoever 1s wise will understand these truths.”

Having heard these words, Pi-lo-to was enabled to believe, and
became a disciple; and so his wife also, and his children.

* Literally “From a motive of Faith guarding (or keeping) the
Precepts.”

27




SECTION \
CAREFUL OBSERVANCE OF MORAL DUTIES

1. Asour forty or fifty i to the south of Benares there was formerly
a mountain in which five Shamans dwelt, practising religious discipline.
Every morning they used to leave their abode and go a-begging for their
food, and then return to the mountain, sometimes, however, not till late
in the evening, after which they gave themselves up to strict meditation.
And yet, though years had passed by. they had not attained to Reason
(Bodhi). Buddha. pitying their condition, transformed himself into a
religious man, and going to their abode, asked them, saying, Have you
attained the object of vour religious exercises or not ? And then the:
ascetics explained that, although they had strictly adhered to the rules
of their profession, and daily practised sclf-denial and meditation, yet
1they had failed to arrive at the end, 1.0., true peace and rest. On this,
the stranger desired them to remain i1n their abode on the morrow, and
iet him bring them their food, and so rest themselves awhile; and so for
several successive days he supplied their wants, whilst they were on their
part filled with <atisfaction, and enabled to rise above the mere formal
attention to duty; and then the strangcer added these lines, and said :

“The Bhikshu, who adheres to the strict rules of a
religious hife, who guards and controls all his senses, takes
his food 1 moderation, sleeps according to necessity, by
these rules subduing his mind, keeping his thoughts in close
subjection.** mwardly enlightened by wisdom and meditation,
never forsaking the right path (path of Bodhi) : thus
inwardly 1llumined, observmg the rules of right conduct,
satished as to the character of true wisdom, proceeding
onward 1 the path of dailv duty, this man, at rest in him-
selt, shall get rid of all sorrow.”

The stranger having thus spoken, lo ! the glorious body of Buddha
shone forth, and the five men were converted, and obtained the eondition

of Rahats.
*“ Chi-kwan.




SECTION VI
ON REFLECTION

1. IN olden time. when Buddha was in the world. a certain Raja called
Fo-kia-sha® was a ifrilend of Bimbrsara Raja; the first, however, was not
a believer in Buddha, as Bimbisara was. On a certain occasion Vaksha
had sent seven precious umbrellas (chattas) to his friend Bimbisara. On
recelving them, the latter offered them to Buddha, and said, “ My friend,
Vaksha RaJa has presented me with these precious umbrellas ! Pray
permit me to offer them to you, with the intention that his he.rt mayv
be convinced and his eyes opened to behold Buddha, and he be thus led
to receilve your doctrine, and reverence the Holy Assembly as his reward.”
Then Buddha replied : K Bimbisara Raja, cause to be written t.e Sutra
of the twelve Nldanas and present the book to that king in return for
the seven preclous umbrellas and his heart will be enlichtened (or, receive
deliverance wrought by Faith).” [Accordingly Bimbisara did so, and
his friend, in consequence, was convinced and became a disciple; and
finally gave up the kingdom to his son. Having failed to obtain an
interview with Buddha, althouﬂ'h he had frequently met him in begging
through the streets of Ra.]a.ﬁrlha, the Teacher at length caused the appear-
ance of a Shaman to meet the king, and explain to Thim that by reflection

on the work in his possession he might trulv behold Buddha; and to
this he added these words] :

“The man who takes refuge in Buddha. this 1s the man
who obtains real advantage. Night and dav, theretore, he
ought ever to retlect on Buddha, the Law and the Chnurch.
Being thus truly enlightened, this man 1s a disciple of
Buddha. Thus reflecting continually on the three Trec. .ures,
and on i1mpermanency, and his own body.*® reflecting on
moral duty, on charity, on the emptiness of all things
around him, and their unreality (without marks). these are
subjects for consideration.”

[On hearing these words Vaksha entered on the third path, and.
obtalned rest.]

¥ (Vaksha ?).
¥ Or, on himself.



1. I~ old times, Buddha was residing in a country about 500 I from
Rajagriha, full of mountaine. In these mountains then ]l\t d a certain
(']an of about 122 persons, Who occu;ued themqel\ es 1n huntlng, and fed
themmsrelves on the flesh of the animals thev Kkilled. | Buddha goes to the
place and converts the women. who were left alone dJduring the day,
whilst their husbands were hunting. and then add~ theee line:] :

“lHe who 1s humane does not kill (or, 1 1-'. humane not
to kill); he 1s ever able te preserve (his own ) life. This
principle (c/ie) 1s 1mperishable; whoever ()b-er\ es 1t, no
calamity shall betide that man. Polhitene<s, indifference to
wor](lh things, hurting no one, without place for annovance
—this is the character of the Brahma Heaven (or of
Brahma Deva). Ever exercising love towards the infirm:
pure, according to the teaching of Buddha; knowing when
sufficient has been had: know mg when to ktop —this 1s to
cscapc (the recurrence ot 1rth and Death.

[ The women. having heard the<e wordse were eonverted, and on the
men's return. although theyv wiched at fir<t to kill Buddha, they we e
restrained by thenr wives; and. hstening to his words of love, the 'y also
were conver ed. ] -\ nd th eon hP al( ld Od th ' 3] hn I

“There are ecleven advantage< which attend the man
who practises mercifulness, and 1v tender to all that lives;
his body 1s alwavs 1in health (happv): he 1s blesced \nth
peaceful sleep. and when engaged in studv he is also
composed: he has no evil dreams, he is protected by Heaven
(Devas). and loved by men: he 1s unmolested by poisonous
things, and escapes the violence of war: he is unharmed b
fire or water: he is successful wherever he lives. and when
dead goes to the heaven of Brahma. The<e are the ¢ leven.”

Having uttered the<ce wordz. hoth men and women were admitted
into the company of his disciples. and obtained reet

2. There was. in times gone by. a certain mmhn king, called Ho—mph
rknfss) who ruled in a certain district where no tidings of Buddh:
merciful doctrine had vet been hpard but the religious prar-uc_,_g
were the usual ones of sacrifice and praver to the gods for pro

ection.

ydthas are very




ON LOVE OR MERCIFULNESS

Now 1t happened that the king’s mother being sick, the physicians having
vainly tried their medicines, all the wise men were called to consult as
to the best means of restoring her to health. After several years, during
which she did not improve, the Queen mother sent for 200 celebrated
Brahmans, and desired them to exercise their supernatural arts in dis-
covering from the sun, moon, and stars a way of recovery. These
Brahmans replhied : “It 1s useless so to do, as the heavenly signs are
in opposition and not favourable”” On the King asking them what
should be done, thev replied, “ Outside the city there should be selected
a, convenient place, level and plane, and without pollution, and sacrifices
of a hundred beasts of different kinds should be offered on the four hills
(or to the four quarters), the sun, moon, and stars, with a young child
as a crowning oblation to Heaven. Then the King in his own person,
with his mother, going to this place to participate in the sacrifice, the
stars and heavenly bodies may be propitiated.® [On this Buddha, moved
with compassion, came to the spot. and preached a sermon on ‘ Love
to all that lives,” and added these words] :

“If a man lives a hundred years, and engages the whole
of his time and attention in religious offerings to the gods,
sacrificing elephants and horses, and other things, all this
1s not equal to one act of pure love in saving life.”

[In consequence of this sermon and the exhibition of the glorious
body of Buddha, they were converted, and became disciples.]

** Here follows a description of the King ordering a hundred head of
elephants, horses, oxen, sheep, to be driven along the road from the
Eastern Gate towards the place of sacrifice, and how their piteous cries
rang through (shook) heaven and earth.
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SECTION VIII
ON WORDS (CONVERSATION)

1. Ix former davz, when Fo-kiasha® (Vaksha ?) raja was entering thq’
city of Rajagrnha to beg his food from door to door, in the city gatq
there was a cow, just delivered of its calf, which had turned round and
gored 1ts master to death. The cow having been sold to a passer-by, he
put a rope round its horns, and desired to lead 1t onwards; but the
cow, making an attack in the rear, killed this man also; then the son,
in a rage, killed the animal, and cutting 1t up, exposed it for sale in the
market-place. Now a certain pereon pas<ing by, bought the head of the
creature, and carrving it awav with him. as he sat down to rest, fastened
it on the bough of the tree 'neath which he reposed; all at once, tha
rope giving way, the head fell down, and the horn, piercing the skull of
the man underneath, killed him also. Biumbisara Raja, hearing of this
strange occurrence, how that a cow killed three men in one day, came to
Buddha to inquire of him the antecedent causee of this event, on which
Buddha related the following history ;=" In former days there were
three merchants who, coming to a certain city to transact bus~iness, took
up their abode in the house of a friendless old woman, and there lodged.
Being chissatisfied with their quarters, the three men left the house
without payment, and on the old woman searching for them and findin
them, they abused her roundly, on which <he uttered this vow : ‘ May %
be born in after vears in such a condition as to kill vou all three.’
“ Now,” Buddha added, “these three men killed by the cow were these
three merchants, and the cow itcelf wae the old woman,” and then he
utterod these verses :

“From evil and abusive words and an overbearing,
insulting disposition towards others, ‘hatred and resentment
increase and grow. Restraining one’s words, and behaving
decorously to men. using patience and courtesy. these evil
consequences are self-destroyed. The future life of a man
depends on his words. and therefore from evil words comes
self-destruction.”®

[On hearing these words Bimbisara was filled with joy. and he and
his followers departed.]

“This may possibly refer to a “low-bom kinz” (Pukkasa) iide
supra.
“Or, ‘““a tortured existence (body).”
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SECTION IX
TWIN VERSES™

1. ForMerLy when Buddha was residing at Sravasti, the king of the
country, whose name was Prasenajit, came to the place where Buddha
was, and descending from his chariot, approached the Teacher with the
deepest reverence, and invited him on the morrow to enter the city and
partake of his hospitality, with a view to exhibit to the people the
excellency of his person and doctrine, that they might believe on him.*

Buddha having consented, on the morrow entered the city with all
his disciples, and having passed through the four cross streets of the
town, he came to the place appointed and sat down. After finishing
the meal, he began, on the request of the king, to preach in the midst
of the four highways,” whilst his auditors were very many. At this
time there were two merchants listening to him. One of them reflected,
“What excellent wisdom on the part of the king to have such doctrines

as these publicly preached ! how wide their apnlication, how searching
their character !”

The other reflected thus, “ What folly i1s this on the part of the
king, bringing this man here to preach ! Like the calf that follows
the cow, here and there, fastened to a vehicle she draws, bleating as 1t
goes—so 18 this Buddha following the king.” The two merchants having
departed from the city some thirty li, came to an inn where they put
up. In taking some wine the good merchant was restrained and protected
by the four guardian spirits that watch over the world. The other, on
the contrary, was incited by an evil spirit to drink on. till he was over-
powered by sleep, and lay down in the road near the inn. Early in the
morning, the merchants’ waggons leaving the place, the drivers not-

perceliving the man lying in the road., he was crushed to death by the.
waggon wheels.

[ The other merchant, having come to a distant countrv. was selected
by the genuflection of a sacred horse® to succeed the king: and he
accordingly was appointed to the throne. After this. considering the:
strange turn events had taken, he returned and invited Buddha to wvisit.
him, and preach to his people—on which occasion the World-honoured
one declared the reason of the death of the evil-minded merchant, and
the prosperity of him who thought wisely, and then added these lines] :

" Here we come into agreement with the division of chapters in the
Pali. This chapter 1s called “ Yamakavaggo,” 1.e., “double verses.” It
agrees n title with K. xvi, Cod. i

" A similar story is told in the Chu’h Yau, Cod. 11, book 19, fol. 6.

*Th's preaching and begging in the “four highways” is constantly
referred to in Buddhist works.

")

*T'his reference to a ‘“sacred horse” is curious. It seems to show
some connection of Buddhism with Sun-worship.
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DHAMMAPADA

“The mind 1s the origin of all that 1s;®*® the mind is the
master, the mind i1s the cause.®® If in the midst of the
mind®” there are evil thoughts, then the words are evil, the
deeds are evil, and the sorrow which results from sin follows
that man, as the chariot wheel follows him (or ) who
draws 1t. The mind 1s the origin of all that i1s; 1t 1s the
mind that commands, 1t 1s the mind that contrives. 1f in the
mind there are good thoughts, then the words are good and
the deeds good, and the happiness which results from such
conduct follows that man, as the shadow accompanies the

substance.”

On hearing the<e words, the king and Lis ministers, with countless
others, were converted, and became disciples.

2. In days of old, at the back of the Gridhrakuta mountains, near
R4ajagriha, there was a village, of some seventy or <o families, all of them
Brahmans. Buddha wishing to convert these people, came to the place
and sat down under a tree. The people seeing the dignity of his
prescnce, and the glorioux appearance of hit body, flocked round him,
on which he asked the Brahmanx how Jong they had dwelt 1n the
mountain there, and what their occupation was. To this they replied—
“We have dwelt here during thirty generations past, and our occupation
13 to tend cattle.” On a<king further as to their relizious belief, they
aaid—"“ We pay homage and sacrifice to the sun and moon, the rain
(water), and fire, according to the several «casons:. If one of us dies,
we assemble and pray that he mav be borm in the heaven of Brahma,
and so escape further transmigrations.” Buddha replied to this—* This
13 not a safe way, nor by it can yvou escape from the three evil ways
of further existence. The true way 1< to follow 1ne, become true
ascetics, and practise complete seclf-composure with a view to obtain
Nirvdna ’; and then he added these lines :

“They who consider truth as that which is untrue,®® and
regard that which 1s untrue as truth, this 1s but to adopt

“In the Chu'h Yau (Cod. i), thizs verse occurs under the heading
of “ Thought,” K. xix, fol. 6/1.

*This translation differs from the Pali. All the Chinese versions,
however, are agreed, and no other rendering secems to be admissible—
“The mind 1s supreme, the mind ie the cause.” The latter term “shi”
scems to agree with the Pah “ manomayo,” “sprnnging from the mind”
(Ch. sub. voc.), whilst the Chinese “tsun” corresponds with “settho”

(best, cxcellent, etc.).

**The Chinese ‘“chung sin,” although irregular, seeme« to be a close
version of the Pali “manasa.” The question arises whether in these
translations the construction 1s not adapted to the original, in opposition

to strict rules. .
* This corresponds with v. 11 of the Pali. The Chinese “chin” is

always used for “Truth,” and, therefore, the Pali “saro” is in agreement
(but it may also correspond with “essentia,” F.).
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TWIN VERSES

heretical opinions,’® and can never lead to true advantage.
But to know as truth that which 1s true, and to regard as
false that which i1s false, this 1s perfect rectitude, and this
shall bring true profit. Everywhere in the world there 1s
death—there is no rest in either of the three worlds. The
Devas, indeed, enjoy a period of bliss; but their happiness
also must end, and they must also die! To consider this
as the condition of all states of being (worlds), that there
1s nothing born but must die, and, therefore, to desire to
escape birth and death, this 1s to exercise one’s selt 1n
Religious Truth.”

The sev'enty Brahmans hearing these words, desired at once to
become Shamans; and on being welcomed by Buddha, their hair fell off,
and they presented the appearance of true disciples. Then they all set out
to return to the Vihara, and on the road certain thoughts about their
wives and families troubled them, whilst at the same time a heavy
downpour of rain prevented their advance. Then Buddha, knowing their
thoughts, caused some ten houses to appear by the road-side, 1n which
they sought shelter; but on entering one of them 1t was soon perceived

that through the roof the rain found 1ts way, and there was but little
protection from the wet, on which Buddha added these lines, and said :

“As when a house-roof 1s not properly secured.®® then
the rain finds a way through 1t and drops within, so when
the thoughts are not carefully controlled, the desires (sexual
desires) will soon bore through all our good resolutions.
But as when a roof 1s well stopped then the water cannot
leak through, so by controlling one’s thoughts, and acting

with reflection, no such desires can arise or disturb us.”
The seventy Brahmans, on hearing these lines, although convinced

that their desires were reprehensible, vet were not wholly free f{rom
doubt, nevertheless they went forward.

As they advanced they saw some scented paper on the ground., and
Buddha took the opportunity of calling their attention to it: and after
this, seeing some fish-gut also lving about, he directed their notice to its
1ll-odour, and then added these lines, and said :*

“He who consorts with the low and the base., contracts
the same character as he who handles a foul substance: he
goes from worse to worse, and utterly without reason, he
perfects himself in wickedness. But the wise man (consort-
ing with the wise) contracts the same character, even as
the scent of a sweet odour adheres to him who handles it

f’ Qr “this 1s but an erroneous view of the case” (falsi studi
participes, F.).

“In the Pali, v. 13, ss. The agreement is very close.
" This agrees with the story of Nanda (“ Romantic Legend,” p. 376).
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Vi rt ue : h e oes

practisi

advanci

tion, and 1s satisfied.” _ _

he @venty Brahmans, hearing these verses, convinced that -t heir
desire to return home and enjoy personal indulgence wax the evil taint
that adhered to them, cast off such thoughts, and, going forward, came
to the Vihara, and finally obtained the condition of Rahats. .
3. In former days, when the nobleman Sudatta had bought of the
heir-apparent, Jeta. the ground for a Vihara. at Sravast, then t lm said
nobleman had invited Buddha and his followers to partake of his hos-
pitality for a month, 1n con=equence of which, and the sermons which the
World-honoured then preached. all those present obtained c¢nhghtenment,
and the Prince himself returned with jov to the Eastern Palace ™

- Now Virudhakua. the pnnees brother. was alwavs near the person of
t h &4 k 11 IE ; a nd Un t h 1= ()('(' 4 \]()n | ll I II] : l ]‘ ‘- t ‘\' W | t h l i I .- = ” t ¢ | a n(i t}] (\ n " cors
of t he d fter jra lace . Proceex e | to re \ e hemse Ives, wi th the intention
() r | \ l -“i t lng l ‘ll ‘ l(] lIH }{‘l \ 1 [] H : 4 rrl \ (‘ (i ' t } ' g ‘ ‘ |" (.‘, \‘ } .‘ | r' v l| ¢ \‘:i .,:' tt]p.\?
paid him the customary reverence. and with undivided attention histened
to his mnstruction S :

Meantume Virndhaka, remionming benind, was vited by the courtiers,
in the absenece of his tather to occupy his throne ;) and once s<eated there,
he wa<s unwilhng to raetire from | The conse« juence was, he sent and
caused s father, and 500 of s follomwers, to be put to death  On which
Buddha reeited these Lines]

“The man who causes jov now, <hall reyoice hereafter.
| iving virtuously, he doublyv rejorces- he reyorces and  1s
glad; seemyg lis own happmess, hiv heart i< at rest. He
I‘(‘_] O1CE S O, h ¢ TC ] OIS ‘ KRR &M | f ter . ]u ving rigr ht ‘ h e has a
ol uh le JON | he on ] OV S [Divin ¢ P tection  (here) R d he
recerves his reward and 1« at re<st chereafter).''?8

And then Buddha having foretold that ViFadhaka after «oven days,
hould o o N to Il ¢ | | Qo fededd th < W il s

“He who caunses sorrow sutfers <sorrow hereafter,
Walkmg m <sin he doubly suffer<— reflecting on the evil he
has done, he sutfers; <eemmg his guilt, he <«uffers more in
praspect ot the future. The man who repents (mourns)
now, repents hereatter. On account of hiis evil deeds he
mourns 1 both worlds: secing hic own evil works, he
cendures the griet consed juent on gu 1t (in this world)., and
he 1nherits the miserv ot his evil deeds (in the next).”

uddha having addresed the people and the Prince Jeta at further
length., on the follv of covetousness and an evil ambition, and Vimidhaka
having, as the prediction went, fallen into the eondition of a lost man.
the whole assembly was convineed, and were hrought to a knowledge of
the truth.,

* The Eastern Palace 15 alluded to by Fa-hien, and also in G
Cunningham’s Arch. Survey of India (passam).

), 8%, in the Pali.

® These verses c




SECTION X
ON CARELESSNESS (THOUGHTLESSNESS)™

1. In days of old there were five hundred merchants, who, after a
voyage on the deep, were returning to their homes, when 1n traversing
certaln deep and dangerous passes the evil spirits so bewildered them
that, being unable to find their way out, they at last were exhausted
from want of food and lay down and died, leaving their treasures scattered
about the mountains. At this time a certain Shaman, who was practising
austerities in that neighbourhood, seeing the wvaluables lying about,
thought thus with himself—“1 have been exercising myself in self-denial
for these seven years past, and have failed to reach my aim. I will take
these valuables and go home again.” Then Buddha, recognising the
condition of this Shaman, and knowing that he would arrive at deliverance,
caused the appearance of a Bhikshuni, with a head-dress adorned with
jewels. On seeing her, the Shaman was astonished, and said, *“ How 1is it
that you, a Bhikshuni, are thus adorned ?” To which she replied, “ But
how is it that you, a Shaman, are also in possession of wealth and jewels,
which are forbidden to one of your calling ? "—and then she added these:
lines, and said :

“ A Bhikshu diligently adheres to the rules (of his
calling). A man who 1s careless and negligent in these,
accumulates much sorrow. He who carefully attends to
little matters, arrives at great results; he who accumulates
evil actions must enter the fiery pit. But guarding the
precepts, then one’s happiness increases, and the gladness
consequent upon 1t, as the contrary neglect of them leads to
remorse and bitterness of heart. The Bhikshu who is able
to get rid of all remnants of worldly attachment (the three
worlds), this one 1s verily near to Nirvana.”

Then the Bhikshuni re-appearing in the glorious form of Buddha, the
Shaman, filled with astonishment and fear, fell down at his feet, and
repenting of his carelessness and ignorance, vowed to amend his life and

follow his duty with anxious care. On this the World-honoured one
forthwith recited these Gathas :

“Although a man may have heretofore been careless,
yet 1t afterwards he is able to govern and restrain himself,
this man becomes 1llustrious in (or i1llumines) the world, and
- the more he reflects the more resolved will he become (to

“As I have observed in the Preface, the title of this chapter in
Cod. 11 1s “ Reflection,” agreeing with the Pali.
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use self- restramt) A man ma ave
wrong, but 1f he recov ers himself and tone< for the ev ll
by doing good, this man becomes 1 llust rious n the world,
and the more he reflects the more virtuous he will become.
The man who m the prime of hie leaves lis home and
perfectly tutors himself 1n the dmtrme of Buddha, this man
shines out in the world as the moon when 1t bursts from a
cloud. The man who 1in times past has done wickedlyv, but
afterwards halts 1in his career and ottends no more—that
man shines out 1in the world as the moon when 1t emerges
from the cloud.”

done many thing

On hearing these line<, the Shaman again prostrated himself at the
feet of Buddha, and returning to his <ohitary seat  underneath a tree,
apphed himself sedulousdy to practise =elf-government and conte mpldnon ..
and thus recovered the ground he had lost, and attained the fruit of

Rahatship.




SECTION XI

THOUGHT

1. In times of old, when Buddha dwelt i1n the world, there was a certain
religious person who had taken his abode under a tree beside the bank
of a niver. After practising himself 1in religious exercises for twelve years,
he was still unable to get rid of worldly thoughts, or to banish recollec-
tions of worldly pleasures—to wit, those resulting from sight, or hearing,
or smelling, or tasting, or handling, or thoughts about the properties of
things around him (dharma)—and thus after these twelve years he was
still unconverted. Buddha, perceiving his capability of conversion, trans-
formed himself into a Shaman, and came to the tree where he sat, and
occupled a place near the other. After a while, in an interval of moon-
shining, lo! they saw a tortoise come up out of the river, and come
towards the tree; at the same time a hungry river-dog® coming along
endeavoured to lay hold of the tortoise to eat him. But no sooner did
ne make the attempt than the tortoise, gathering up his head and tail
and legs into his shell, was 1n perfect safety, and the dog could do him
no harm. But no sooner had the dog gone on than the tortoise, emerging
from his concealment, walked on again as before. On this the ascetic
observed to the Shaman—"°‘This tortoise, because 1t possesses such a safe

protection (lit. ‘a casque of salvation’), the dog was disappointed of his
meal.” To which the Shaman replied—“1 remember a man who was

very different from this. This man, forgetting the impermanency of all
carthly things, and indulging in the six pleasures of sense, fell an easy
victim to Mara;* his body dissolved, his spirnt” gone, he was whirled
again through the endless forms of repeated births, a vietim of the sorrows

and the misery formed by his ill-regulated thoughts; and then he repeated
these Gathas :

“This body of thine shall soon return to the earth—
vour form destroyed, your spirit fled—why, then, covet such
an abode 7 It 1s the mind that makes 1its own dwelling-
place: from earliest time, the mind reflecting on evil ways,
itself courts 1ts own misery. It is the very thought that
itself makes (its sorrow). Not a father or mother can do

“ Otter ?
* Mara the Tempter (in whatever sense).

‘“ Shin = spirit or “ soul.”
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so much;* 1f only the thoughts be directed to that which
1s right, then happiness must necessarily follow. C oncealm
the si1x appetites as the tortoise conceals his limbs, g
ing the thoughts as a city 1s» surrounded by the ditch. lhen
the wise man 1n his strugrle with Mara \hall ccrtaml\
conquer, and free himselt from all future misery.

Then the Bhak<hu. having heard the< words<, putting awayv all lustful
desirea attained Rahatship, and recognising Buddha in the form ot the
;'hanml he prostrated himsclf at s feet s and all the Devas. Nagas, and
Spirita, who surronnded the spot were tilled with unutterable joy.

" These stanzas correspond with 40 << of the Pah. This story of the
tortoise occurs throughout all the versions,




SECTION XII
FLOWERS

1. Ixn days of old, when Buddha was residing at Sravasti, there was to
the south-east of that country, in the mid-ocean, a certain islet (a mound,

or fort, or look-out), on the top of which was a trece that bare beautiful
scented flowers.

In the same spot dwelt five hundred women of the Brahman caste,
wholly devoted to their worldly duties, 1ignorant that there was a Buddha
born 1n the world. Now these women were in the habit of conversing
together on the unhappiness of themr worldly condition, and In conse-
quence they used to go to the tree that surmounted their abode, and
pluck the flowers and offer them to Brahmadeva, with the praver that
they might escape the power of Yama, and be born 1n heaven (Brahma-
heaven). Now Buddha, perceiving their case, and knowing that they had
the capacity of being converted. suddenly transported himselt with his
followers to their place of abode, and then came and sat down near them.
The women seeing the wonderful sight, were lost In amazement, and
exclaimed, ‘“ Brahma himself has come to answer our prayers!” But on
this a certain Deva answered them, and said, “ This 1s not Brahma, but
the World-honoured Buddha, who has come to save the world.” On this
the women bowed down in reverence, and addressed Buddha in these
words—“ We, indeed, are but women, much polluted, yet we desire, above
all things, to escape the power of Yama, and to be born in the highest
heaven”; to whom Buddha replied, “ May you, indeed, obtamn your
desire ! But there are two things in the world which are immutably
fixed—that good actions bring happiness, and bad actions result in misery.
But (it is not generally known that) the jovs of heaven as well as the
sorrows of earth are both to be avoided. Who, then, is able to pluck
and to hold the true joy of perfect rest (the rest of non-action) ? Truly
ve have understanding, O women!” and therefore he recited these

Gathas :

“Who is able to select (conquer ?)% the earth (1.e., the
place of his abode), to escape Yama,”® and lay hold ot
heaven ? Who (is able) to repeat the verses ot the L.aw as
_one who selects choice (excellent) flowers? The enlightened
(one) selects the earth, avoids Yama, seizes heaven.
illustricusly repeats the verses of the I.aw, 1s able to cull

® This is expressed by a difficult passage. The Chinese tseh means
“to select” or “pick out.” and the whole verse seems to allude to

choosing “a future abode ” (bhumz).

“The expression “lam” in Chinese could hardlv have been under-
stood (as a proper name) except by the Pali translation.
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the flowers of virtue. Knowing that the world 1s like a
hillock of sand,”! that 1t 1< unsubstantial as a mirage, he
separates the Howery arrows ot Mara,”? and escapes from
the necessity of I rth and death.”® R,Trdmg the body as a
bubble, as a ~elf-created mirage, he separates the flowery
garland ot Mara, and escapes from birth and death.”

~ And o the 500 women were converted and in reply to Ananda,
Buddha ox | lams< how these women had formerly linved in the time of

hasva pa Buddha and beeause of their devotion to him, were now
privileged to hive an the time of Sqkva Buddha, and to be convertec by

hi m. And so on another occasijon Buddhi receited these (athas ¢

“As manv kinds of  Howers when waved to and  fro
scatter their <scent far A1 l wide Jf Co o wade I~ the re 1TOWN O f
his accumulated mernt<, who once 1« born and hves as he
nlll,'lll T]l( ooscent o f t }1(' \ ASNS ! k | ﬂi W CT S (]1 ¢S ot trave l
agamst the wind, but the codoury of those who hve rehigiously
spreads tar and wide--the fame of the virtuous man pe rvades
l” ]l]ﬂ( ¢S, l ht ~cent Ht N ﬂﬂ(].-l]\\(n ul tl_ntl t]lt l ngafﬂ.'h ( )f
the T.otus and Vasakrs lower, although real and <en<ible, s
not as the tragrance ot chim who walks accordimg to) the
] SSUE (_,I 1S _ \ ] ean and l f{l ] < ¢ ;I,n COM I ar l C O ‘-\ t ll ¢ scent o f th ¢
rarest Howers with the tame of him who holds by virtue,
the excellency of whose conduct mices to heaven. He who
thus hves m pertect agreement with the precepts, who walks
circumspectlv,  and  who by fixed thought has obtamed
release, he has far out-distanced the wav of Mara™

And on another oeceasion, when Baddha  was reading on  the
Giridhrakuta M ount:an, near Rajagriha, he recited the follomwing Gathas

\v a diteh™ an the teld, close heside the highway, will
produce the hilv an ats midst, and <pread far and w e its
dehieghtful pertume. <o 1 the midst of hfe and death (that
1. the phenomenal worldy, beside the wav of false <pecula-
tton  (umversal mqurvy, the wise man diffuses hic glad
centiments m becoming a disciple of Buddha.”

"Take “froth ™ (Pali). v 46

n ln:-:f Al l of f () I } v e Foe N ohl ] Er‘d to eubstitute { .tfn, an orrow.

n

robablv the word @ong 15 a mistake far wang,  King of Death”

14 \‘:rppl n 2 W lt I] v F) 3 ( f hp :;i ‘n ]t hpm \ ‘.\r“ nn ) . It lg } ’f“‘-&lhlr‘ f h at the
svmbol “ to " in the text ought to be tranclated “Tagara”
™\ otice

n ])a l ] A U

<hould be taken of ‘he svmbols used for Vasiki and Tagara.
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SECTION XIII
THE FOOL

1. On a certain occasion, when Buddha was residing at Sravasti, there

was a certain rich Brahman, eighty years old, who had built himself a
large house,’ in ignorance of the impermanency of earthly things, in
prospect of a long life. Buddha sent Ananda to this man, and knowing
that his death was near, he inquired why he had built such a house
with so many apartments; and on the marn giving his reasons, and

explaining the several purposes of the numerous chambers, then the
World-honoured repeated these Gathas :

“‘1l have children and wealth,” such 1s the constant
thought ot the fool. He 1s not even his own master (or,
himselt)—what, then, are his children and his money ? If
1t 1s hot, 1t will be so; if 1t is cold, it will be so. Many are
the anxieties of the foolish man, but yet he knows nothing
of the changes of the future. The fool who knows not his

extreme folly yet claims knowledge; the fool who says he
1s wise 1s foolish indeed.”

On the old man returning to his dwelling, he suddenly fell dead from

a blow received as he walked, on which Buddha repaired to the place, and
for the sake of the other Brahmans recited these verses :

“A fool, though he live in the company of the wise,
understands nothing of the true doctrine, as a spoon tastes
not the flavour of the soup. The man of discernment,
frequenting the society of the wise, in a moment perceives
the secret ot the true doctrine, as the tongue perceives the
flavour of the broth. Even the charity of the fool 1s a cause
of sorrow to him; how much more his evil deeds ! That
deed is 1ll done that causes repentance hereafter; the reward
of which 1s accompanied -by tears and a rueful face.”

On hearing these lines the Brahmacharins were converted, and
worshipping Buddha, arose and departed.

On another occasion, when a Pratyeka Buddha, called Kala, entered

Nirvana, after enduring the insults of certain women as he begged his
food, the World-honoured uttered these verses :

“The fool.and his fellows™ doing evil are unable to
deliver themselves. Misfortune follows them with its certain
burning. Their evil deeds must result, when they are
completed, in entire destruction. The fool, whilst 1n the

flesh, recognises not the misery he is entailing on himself;

but when he sinks into the place of perdition, then he knows
his own folly.”

" Yu ch’hwang, which may mean simply the “ stupid.”
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SECTION XIV
THE WISE MAN

1. THeEre was in old time a Brahmacharin just twenty vear< of age, who,
being possessed of brilliant talent, foolishly thought that he could be
instructed In no art or accomphahment common 1n the world. Taking
his travels, therefore, he came to a country where he saw a fletcher making
his arrows and -hapmz his bow; on seeing which he was convinced of his
ignorance In thie reepect; and so also 1n another country, seceing a man
building a <hip, he wax oquallv convinced ; and <o again when 1n another
place he saw a man making a royal palc;ce Having learmt all these arts,
and passed miuccesmively through sixteen countnes, he came back to his
own place, and boastfully asked, “ Who is there in the world more
aoquainted with the arts than myqnlf ?"

Buddha perceiving his capacty for conversion, changed himself ‘into
a Shaman, and coming where he re<ided, with hi« robes orderly arranged,
and his hegging-dish in hix hand<, stood before himm. ‘* And who are
you ?” eaid the Brahmacharin. “[ am a man able to govern his body,”
replied the Shaman. “ And what i1c that 2 ” 1nquired the other, on which
the Shaman uttered these versea :

“The fletcher carves and adjusts the horn of which his
bow 1s made: the pilot manages his ship; the architect hews
his beams: the wise man governs his body (himself). For
as, by wav of simile, the solid rock 1s unshaken by the wind,
so the wise man, grave of thought, quails not whether
praised or blamed : just as a deep lake (1s not easily stirred
but remains tranqul and still). so the wise man hecaring the
[Law (way), his heart 1s quiet and at rest.”"

The Shaman having recited these verses, by his mupernatural power
raised himself in the air, and exhibited the thirty-two supenor mgns

of Buddha’s person, on which the Brahmacharnn was converted, and
obtained the fruit of Rahatship.

2. In old times, when Buddha wae residing in Sravasti, there was
a village about 500 i off, in which dwelt some fifty or sixty families
(mountain people). Amongst these there was a certain poor man and
his wife, to whom had been born two boys (twins), very lovely to behold,.
and of incomparable grace. The one they called “ Grace” (tih), the
other “ Fortunate” (fuh). Now i1t <0 happened one day the father had
returned from his work. and lain down on hi« bed to rest, whilst the
mother was still in the fields. The two children, who were then only

"™ Compare vv. 80, 81 of the Pal.
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seven or eight weeks old, not seeing their father, began to speak reproach-
fully one with the other, because they were born in such circumstances
as they were, and had to fare so badly as they did. The father, over-
whelmed . with astonishment at hearing the children talking thus, and
thinking that they were demons in human shape, resolved to kill them
and burn their bodies. Accordingly, he went out into the fields to gather
wood for the purpose, and meeting his wife he told her all about it.
On this the mother, moved with pity, and scarce believing the truth of
the matter, begged a respite (for the children for a few days. On the
morrow she herself went outside the dwelling and listened, when lo ! she
heard the children reproaching one another as before. On this, being
persuaded that they were demons in children’s form, she consented to the
course usual 1n these cases, that they should be burned (either ‘ burned
alive,” or “killed and burned ). At this time Buddha, knowing the
circumstances of the case, transported himself to the wvillage, and,
resplendent with glory, Iit up the place and all the surrounding country
with the brightness of his presence. On this the wvillagers, and especially
the parents of the children, came near to worship him. On seeing the
parents, and hearing their account of the children, Buddha smiled, and
from his mouth proceeded the five-coloured rays that shone through
heaven and earth, and then he related the history of the twins, how that
they had been dlsmples of Kasyapa Buddha, and were 1n a fair way to
arrive at perfect deliverance, when by mutual conversation bn heretical
doctrines they had hindered ‘their escape, and had continued to be born,

-«t one time in high degree, at another time 1n poverty, and at last as
the twins of the poor people before him; and then the World-honoured

recited these Gathas :

“The great man i1s entirely free from covetous desire—
he dwells in a place of light himself enlightened. Although
perchance he meet with sorrow, he rejoices,”” without
ostentation, he exhibits his wisdom. The wise man
(bhadra) concerns himself with no worldly business; he
desfres neither wealth, children, or possessions (land),
always carefully observmg the precepts, and walking 1in the
way of supreme wisdom, he hankers not atter strange
doctrine (or wealth or honour) The wise man, knowing
the character of instability,®® as a tree in the midst of sand
(uses every effort) to change his friend whose mind 1s un-
fixed, and to bring him back from impurity to virtue
\(purity).”

On hearing these lines, the children were able to enter as Samaneras
into the assembly, and the parents and other villagers entered the paths.

™ Or, although perchance he has sorrow or joy.
*Or, knowing one of unstable character.
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SECTION XV
THE RAHAT

1. Ixn old timme there was a countrv called Na-lai (Nara), near the
Southern Sea, In which the people gained their livelihood by seeking
for pearls and selling sandal-wood. 1t happened that there were two
brothers 1In this country, who~w parents being dead, they agreed to
geparate and secek their several fortunes. One of them had a =slave
called Fun-na (Purma) of vervy quick intellect, who went out on his
journey to seek for some profitable adventure for hix master. lHaving
made con=iderable gain by the sale of some ox-head =andal-wood, he
came to Sravastl, and meeting with Buddha, was converted and became
a Rahat. Returning then to his own people, and exhibiting before them

the wonderful powers he possessed—nz., of ascending into the air, and
causing water and fire to proceed from his person—he led many of them

to become disciples, and finally, at their entreaty, Buddha himself came

to oconvert the King, on which occasion the World-honoured uttered
these stanzas :

“His*' mind having been quieted, his words and deeds
are also at rest; freed by the truth, in perfect peace he
returns to (or finds refuge m) Nirvana, Free from desire,
without entanglements, released from the mmpediments of
the world (three worlds), all thoughts of self-indulgence
gone, this man 1s rightly called Superior. Whether in the
hamlet or in the wilderness, on the level land or the high
bank of the river. wherever such persons dwell there cannot

but be delight. They have found their delight in the wilder-

ness, where men find none; passionless they rejoice, having
no ground left for pleasure-seeking.”

“"Compare vv. 96, 98, 99 of the Pal.
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SECTION XVI
THE THOUSANDS

1. In old time, when Buddha was residing at Sravasti, there was an old
mendicant called Pan-teh-san (Patisena ?) who being by nature cross
and dull, could not learn so much as one Gatha by heart. Buddha
accordingly ordered 500 Rahats day by day to instruet him, but after
three years he still was unable tc remember even the one Gatha. Then
all the people of the country (the four orders of people) knowing his
1ignorance, began to ridicule him, on which Buddha, pitying his case,
called him to his side, and gently repeated the following stanza :
‘“ He who guards his mouth, and restrains his thoughts, he who offends
not with his body, the man who acts thus shall obtain deliverance.”
"Then Patisena, moved by a sense of the Master's goodness to him, felt
his heart opened, and at once he repeated the stanza. Buddha then
addressed him further—“ You now, an old man, can repeat a stanza
only, and men know this, and they will still ridicule vou, therefore I

will now explain the meaning of the verse to you, and do vou on your
part attentively listen.”

Then Buddha declared the three causes conrected with the body,
the four connected with the mouth, and the three connected with the
thoughts, by destroying which men might obtain deliverance, on which
the mendicant, fully realising the truth thus explained, obtained the
condition of a Rahat.

Now, at this time there were 500 Bhikshunis (Nuns) dwelling In
their Vihara, who sent one of their number to Buddha to request him to
send them a priest to instruct them 1n the Law, on which Buddha
desired the old mendicant Patisena to go to them for this purpose.
On hearing that this arrangement had been made, all the nuns began
to laugh together. and agreed on the morrow, when he came, to say
the Gatha wrong (backward), and so confuse the old man and put him to
shame. Then on the morrow when he came., all the Bhikshunis, great
and small, went forth to salute him, and as thev did <o, they looked
at one another and smiled. Then sitting down, they offered him food.
Having eaten and washed his hands, they then begged him to begin
his sermon. On which the aged mendicant ascended the elevated =seat.

~and sitting down, began : “ Sisters ! my talent 1s small, my learning is

very little. I know only one Gatha. but I will repeat that and explain
its meaning. Do you listen with attention and understand.” Then all
the young nuns began to attempt to sav the Gatha backwards:; but lo !
they could not open their mouths:; and filled with shame, they hung
down their heads in sorrow. Then Patisena having repeated the Gatha,
began to explain 1t, head by head, as Buddha had instructed him. Then
all the female mendicants hearing his words, were filled with surprise,

and rejoicing to hear such mstructlon with one heart they received it,
and became Rahats.
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On the day after this the King Prasenajit invited Buddha and the
whole congregation of priests to assemble at his palace (and partake of
hospitality). Buddha therefore recognising the superior and reverened
appearance of Patisena, desired him to bear his alms-dish and follow him
as he went. But when theyv came to the palace-gate. the porter, knowing
his character (antecedentz), would not let him go into the hall: for
“We have no hospitality,” =aid he, “for a priest who knows but one
Gatha; there 1s no room for such common fellowe as vou—make place

fc}))r ﬂour betters and begone.” Patisena accordingly sat down outside
the door.

Buddha having now ascended the daie, after having washed his hands,
lo! the arm of Patisena, with the alme-dish 1n ite hand, entered the room.
Then the King, the ministers, and all the assembly, sceing thie sight, were
filled with astonishment, and said=—'* Ah | what arm 1<« thic?” On which
Buddha replied, “ It 1z the arm of Patisena, the mendicant. He has< but
just obtained enlightenment, and 1 desirrd him to bear myv almsdish
behind me; but the porter has refused him admision, and so his arm has
appeared with my begging-dish in the hand.” On this he was admitted
and entered the assembly. Then Prasenajit, turmning to Buddha, said—
“T hear that this Patiena 1« a man of siall ability, and knows only one
Gatha, how. then, has he obtained the «ipreme wisdom ?” To whom
Buddha replhied— I.caming need not be much, conduct is the first thing.
This Patisena has allowed the =ecret virtue of the worda of this one Gatha
to penetrate his gpirit: hie body, mouth, and thoughte have obtained
perfect quietude; for though a man know ever so much, if his knowledge
reach not to hie hife, to deliver him from the power which leads to destrue-
tion, what benefit can all hic learming be ? ” and then Buddha repeated
the following atanzae :

“ Although®? a man can repeat a thousand stanzas
(sections), but understand not the meaning of the lines he
repeats, this is not equal to the repetition of one sentence
well understood, which 1s able when heard to control thought.
To repeat a thousand words without understanding, what
profit 1s there in this 7 But to understand one truth, and
hearing 1t to act accordingly, this 1s to find deliverance. A
man may be able to repeat many books, but if he cannot
explain them what profit 1s there 1in this 7 But to explain
one sentence of the l.aw, and to walk accordingly, this is
the way to find supreme wisdom (to become a Rahat).”

On hearing these words, two hundred Bhikshus obtained deliverance,
and the King and his minicters were filled with joy.

2. In davs of old. when Buddha was living in the Jetavana Vihara,
at Sravasti. preaching hiz doctrine, there was a certain rich Brahman of
that countrv called Yamata, who was in the habit of asking all the
Brahmans of the neighbourhood. upwards of 5,000 men, to share in his
hospitality, and receive gfte of cattle, slaves, clothes, money, etc., In

" Compare these verses with 102 ss. of the Pali.
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the middle of every fifth year. On the present occasion, having received
these gifts, and joined in the various sacrifices, they came to the place
where Buddha was, flushed with joy and elated with pride. On this,

'Buddha having reproved them for their folly, uttered the {following
stanzas :

“If®® a man each month repeat a thousand sacrifices,
and go on making his bodily offerings without ceasing, this
i1 not equal to that man’s conduct who but tor a momeat,
with undivided attention (ekachittam), fixes his mind upon
the Law. The happiness consequent on one moment of deep
reflection exceeds that (which results from) of the sacrifice
of the bodies (of untold victims). Although a man tor a
hundred years worship and sacrifice to the spirit ot Fire,
his merit 1s not equal to that of the man who for a moment
pays reverence to the Three Holy Ones: the happiness

consequent on one such act of homage excels that resulting
from all those hundred years.”

On this, the World-honoured broceeded to address Yamata 1n the
following words' :

“There are four kinds of charitable offerings. What
are the four ! First, where the gifts are large, and the
merit small; secondly, where the gitts are small, and the
merit large; thll‘dl) where the gitts are large, and the merit
large : fourthly, where the glfts are small, and the merit
also small. And now, with respect to the first, when is the
oift large, and the merit small 7 In the case of the foolish
and deluded man who takes away lite for the purpose of
offering up sacrifices to the gods, accompanied by wine-
drinking, singing, dancing, and the bestowal of wealth.
Here the gifts are great, but the merit small indeed. With
regard to the case when the gifts are small and the merit
small, this 1s so when, from covetousness and an evil heart,
the offerings given to the learned (or religious persons) are
small and stint: in such case the reward also 1s stint. And
when 1s 1t that the offerings, though small, entail a large
(reward ¢ In the case when, from a principle of love, a man
offers to a wvirtuous person (or religious man) what small
gift he has, with a desire to learn from him the principles
of true wisdom, this man reaps great reward. And lastly,

* Compare this with vers. 106, 107 of the Pali.

*The sermon which follows i1s not a part of Dhammapada, but is in
prose.
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the case of a great gift securing a great reward, as in the
case of one who, realising the vanity of all earthly things,
out of a good heart gives his wealth to found monasteries,
or to purchase grounds for fruits, with which to make
ofterings to the Three Holy Ones, or who gives clothing and
other necessaries for this same purpose, his merit, like the
waters of the five rivers which enter the ocean, is immeasur-
able, his reward returns into his own bosom many fold, as
the return of the seed sown by the husbandman in land
prepared for 1t.”

Yamata and the rest having heard these worde, were filled with jov,
whilst the Devas and Spirits were enabled to enter on the firet path.
Five thousand Brahmachanne became disciples, whilst Yamata and the
other householders accepted the five rulee, and the King, minmisters, and
others, sought refuge in the three defences, and became lay disciples, and
obtained the eyes of the Law (religious insight).

3. There was 1In old time a certain disorderly person living 1n
Rajagriha, who neither reverenced his parents or paid respect to his
superiors, but always had reeort to msacrifice and worship of the sun and
moon and fire when’he went wrong, hoping thereby to get ment, and
feel happy 1n himself; but notwithstanding all his bodily exerciees, 1n
worship and offerings, he found no peace, even after three yeam’ incessant
perseverance. He at length resolved to go to Sravasti to inquire of
Buddha. Arrived there, and <eeing the glory of hus person, he fell down
at his feet, and said how he was placed. Then Buddha explained the
folly of animal =acnifice, and the useleasnees of all such exercizea where
the heart was untouched, and there was no filial reverence or dutiful
behaviour to those to whom 1t belonged: and 1n conclumon recited these

Gathas :

“To sacrifice to Spirits in order to find peace (merit),
or, after this life expecting reward, his happiness is not onc
quarter of that man’s who pays homage to the good. He
who 1s ever intent on good conduct and due reverence to
others, who always venerates old age, four happy
consequences Increasingly attend that man—beauty and
strength, and life and peace.”®®

On hearing these words the man was filled with joy, and sought
permission to become a disciple, and after a while attained the condition

of a Rahat.

“ Compare this with 109 of the Pali, where ayu corresponds to Ch.
shau, vanno to sth, sukham to ngan, and balam to Lh.




SECTION XVII
EVIL CONDUCT

1. In old time, when Buddha was residing at Rajagriha, he sent a Rahat
called Sumanta (Su-man-teh) to the country of Ki-pin (Cophen, ze.,
Gandhara) with some personal relics (hair and nail) for a tower-temple
(1., a temple connected with which was a relic tower or stupa) in the
Southern Mountains, where 500 Rahats constantly dwelt, and every
morning and evening burnt incense and ‘conducted worship. At this time
there were 1n the same mountains 500 monkeys, who having seen these
men at their prayers, immediately agreed:between themselves to erect
by the side of a neighbouring deep stream a relic tower of stone and wood
in honour of Buddha. This they did, and above 1t placed the surmounting
pole (Tee)™ with banners and flags. Here they came to worship every
morning and evening, even as the religious men of the neighbouring
monastery did. Now 1t happened about this time, owing to the sudden
rising of the river, that these monkeys were caught by the torrent, and
being unable to escape were drowned. In consequence of their good deeds,
however, they were born as Devas 1n the Trayastrinsas Heaven, where
they had palaces, and clothes, and food according to their new condition.
Reflecting, then, on their former lives, they saw that they had been the
monkeys who were lying drowned 1n the wvalley, and accordingly they
descended to earth, and collecting scented wood and other necessaries,
they made a funeral-pyre on which to burn the 500 bodies. Being
observed by some heretical Brahmans who dwelt in the neighbourhood,
practising their austerities, and having been asked by them the reason of
their conduct, they explained the whole matter, in consequence of which
the Brahmans were induced to go to Buddha to learn his system of
religion—accompanied by the Devas. Arrived there, Buddha explained
that the 500 monkeys who were drowned and reborn in Heaven had in
a, former birth been Brahman heretics, who had made ridicule of, and
laughed at the conduct of a Shaman, who dwelt 1n those same mountains,
and because of his activity in ascending and descending the crags whilst
engaged in building a sacred tower, had called him “ Monkey-foot.” For
this they had been born as 500 monkeys; but because of their good deed
in erecting the small tower beside the stream, they had been now born
as Devas. And then Buddha added these stanzas :

“Lightly to laugh at and ridicule another is wrong; he
who has thus acted will certainly - receive as his reward

**The word Tee, as 1t 1s used to denote the surmounting ornament
of the Buddhist Stupa, is the same as the Burmese “ Htee,” which again
is derived from the Pali “ Khetta,” signifying “earths” or ‘“worlds,”
referring to the worlds supposed to exist above our own, and over which
Buddha rules. The Chinese ‘ ts’ah,” denoting the same thing, 1s derived

from the Sanskrit ¢ Kshetra ” (same sense).
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abundance of tears, according to the guilt or aggravation of
his conduct.”

On this the 500 Devas prostrated themselves 1n adoration, and the
500 Brahmans, being converted, became Rahats.

2. In old time, when Buddha was resading 1n the Jetavana at
Sravasti, preaching for the benefit of gods and men, the Prince Kol
having imprisoned his father and killed his elder brother, the heir to the
throne, proclaimed himself King, and 1naugurated his reign by the
slaughter of thousands of the Sakyas, on which occasion the World-
honoured one, addres<ing Mugalin, sai :

“ Not*? in the void of heaven, not in the depths of the
sea, not by entering the rocky clefts of the mountains, 1n
none of these places can a man by any means escape his
destiny, the consequence of the evil he has done. All men
are liable to sorrow and pain; none can escape old age and
death. The virtuous man alone possessed of wisdom; the
man who gives not way to busy thoughts (about life), for
him alone there 1s no evil.”

In consequence of this sermon, countless men who heard it were
able to enter the paths.

" Compare ver. 127 of the Pali.
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SECTION XVIIIL
PUNISHMENT

1. INn days gone by there was a country called Kin-tal1 (Gandhara ?),
in which was a very old mendicant afflicted with a very loathsome disease,
which caused him to pollute every place he occupied. Being in a certain
Vihara belonging to the place, no one would come near him or help him
In his distress. On this Buddha came with his 500 followers, and obtaining
all sorts of necessary utensils and warm water, they together visited the
place where the old mendicant lay. The smell in the place was so
offensive that all the Bhikshus were filled with contempt for the man;
but the World-honoured causing Sakra-deva to bring the warm Water
then with his own hand (diamond hand) began to “wash the body of
the mendicant and attend to his maladies. Then the earth shook, and
the whole place was filled with a supernatural light, so that the King
and his ministers, and all the heavenly host (Devas, Nagas, etc.) flocked
to the place, and paid adoration to Buddha. Having done so, they all
addressed the World-honoured, and inquired how one so highly exalted
could lower himself to such oﬁces as these, on which Buddha explained
the matter thus :

“The®® purpose of Tathagata in coming into the world 1s
to befriend these poor and helpless and unprotected—to
nourish those in bodily affliction, whether they be Shamans
or men of any other religion (Tao-sse)—to help the
impoverished, the orphan, and the aged—and by so doing,
and persuading others so to do, the consequent merit is so.
great that all his former vows are hereby accomplished, and
he attains the great goal of all life, as the five rivers when
they are lost 1n the sea’

The King then asked as to the former condltlon of this old mendicant,
and why he was born to so sad a lot, to whom Buddha replied :

“In days gone by there was a king called Evilconduct
(Papakamma ?), who governed his subjects with tyranny
and oppression. He used to send out his officers to afflict
the people, and with cruel lashes to extort from them all
they could get. There was a certain man of eminence about
to be whipped. when he begged for mercy as he was a
disciple of Buddha. On this the officer laid the whip lightly
on him; but, nevertheless because of his evil deeds he was

®This and the following sections are introduced into the prose part
of the text.
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afterwards born in hell, and repeatedly as a beast, and at
last as a man, but always miserably diseased. Now at that
time the King was Devadatta, the executioner was this
diseased monk. and the eminent man was myself; but
because I was the one who begged for mercy, my lot 1s now
to help this wretched man, as he had mercy on me.’

And then he repeated the following lines:

“He®® who inflicts pain on the gentle and the good, or
falsely accuses the innocent, this man will inherit one of
these ten calamities—either a direct visitation from Heaven
(by fire, wind, or water); or. if born, a deformed and
diseased body: or some spontaneous fiery outbreak.® or loss
of reason, or some false accusation, or some governmental
difficulty, or a gradual loss of worldly substance, or aliena-
tion of relatives, or destruction of treasure (crops or grain)
by fire or hightning; and when dead, a birth in hell. These
arec the ten.”

The diseased monk hearing these worde, convineced of =in, tumed to
Buddha and did him reverence, on which he armved at the condition of
a Rahat; and the King also and hix followere, filled with joy, took on
them the five precepts, and entered the Pathe

2. In daye of old, when Buddha wae resding in the Jetavana, at
Sravastl, and preaching hie doctrnine for the benefit of men and gods,
there were 1n a country to the eastward, called Uttaravati, a company
of 500 Brahmane, who had agreed to go together to the residence of a
certain Nirgrantha ascetic on the banke of the GGanges, who, by polluting
himeself with dirt. ete., aspired to the condition of a Rishi. On their WAY
they were overtaken in the desert with thiret. Seecing a tree, and hoping
to find some human habitation near. they hastened on to it., but when
arrived there they found no sign of life; on thie, they raised their voices
in lamentation. Suddenly from the tree thev heard the voice of the
resident Spirit. who atked them whyv they lamented mo. and on hearing
the recason, supplied them to "the full with drink and meat. The
Brahmans, road) to start onward, asked the Spint what had been hia
previous history, that he was thus born; on which he explained that
having gone to the assemblv of priests 1n Sravasti when Sudatta had
hestowed the garden on Buddha. he had remained all night listening to
the Law, and having filled his drnnking-cup with water as he went, had
bestowed it in chanty among the prniests. On his return next morning,
his wife in anger asked him what annovance he had received that he
should stop away all night. On which he replied that he was not
annoved, but he had been to listen to Buddha preaching at the Jetavana.
On this his wife began roundly to abuze Buddha. and said, “ This Gotama

* Compare ver. 137 ss. of the Pali.
*1 cannot translate this passage =atisfactonly.
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i3 but a mad preacher, who deceives the people,” and so on. On this I
resented not her statements, but rather submitted to them, and so when_
I came to die I was born as a spirit, but on account of my pusillanimity
I was confined to this tree; and then he recited these verses :

“ Sacrifices and such services are sources of misery—day
and night a continual burthen and anxiety; to escape sorrow,
and destroy the elements of the body, a man should attend
to the Law (of Buddha), and arrive at deliverance from all

worldly Rules of Religion (world Rishis).”

| The Brahmans having heard these words, resolved themselves to go
to Sravasti, to the place where Buddha was, and having explained the°
object of their visit, the World-honoured recited these stanzas :

“ Although?® a man goes naked with tangled hair, or
though he clothe himself with a few leaves or garment ofl
bark, though he cover himself with dirt and sleep on the
stones, what use this 1n getting rid of impure thoughts ¢92
But he who neither contends or kills, or destroys by fire!
who desires not to get the victory, who 1s moved by good-

will towards all the world. There is no ground in such a
case for 1ll-will or hate.”

On hearing these words the Brahmans were converted, and became
Shamans.

""Compare ver. 141 of the Pali.
" Or, folly.



SECTION XIX
OLD AGE

1. Buppua was residing in the Jetavana, at Sravasti. After having eaten,
he began to preach the Law of Eternal Life™ for the benefit of gods and
men, 1n the presence of the King and his ministers. At this time there
were seven men, Brahmans, who had come from a distance, and havinz
bowed at the feet of the World-honoured one, besought him to allow

them to dwell near him, and hear his 1nstructions. Having had the

permission, they were as<igned an upper chamber as their dwelling-place.
Having retired there, they began to talk together and laugh loudly. On
hearing this, Buddha went to them, and opened his mouth in these words :

““What®** (room for) mirth, what (room for) laughter,
remembering the everlasting burning (or fire). Surely this
dark and dreary (world) 1s not fit for one to seek security
and rest 1n. Behold this body in its fashioning; what
reliance can 1t afford as a resting-place, filled with crowded
thoughts, liable to every disecase. Oh ! how 1s it men do not
perceive its false appearances ? \When old, then its beauty
fades away: in sickness, what paleness and leanness—the
skin wrinkled, the flesh withered, death and life both
conjoined. And when the body dies, and the spirit flces,
as when a roval personage rejects a (broken) chariot, so do
the flesh and bones lie scattered and dispersed. \What
reliance, then, can one place on the body ¢”

On hearing these worde, the Brahmane became sobered and thoughtful,
and finally attained to the condition of Rahats.

2. In days of old, when Buddha was residing in the Jetavana, at
Sravasti, preaching the Law for the good of Devas and men, at this
time there was a Brahman village. consisting of mome five. hundred or
more families, in which were also five hundred young Brahman students
training themselves in the secret lore of their caste, and filled with
disdain for all othere, without any reverence for old age or superior
rank. Now these five hundred youths, vaunting their own powers of
investigating truth, spoke thus: “ Ae for this Shaman Gotama, he doee
but self-style himself Buddha: hie talents reach but little way compared
with ours; we ought to challenge him to come here and dispute with

““The Law of sweet dew” (ama-tam).

" This verse occurs in Cod. 1ni. K. L., fol. 9, under the heading of
“ Impermanence.” Compare ver. 146 and ss. of the Pali.
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us.” Accordingly, they sent one to challenge him; and so Buddha, with
2]l his disciples, came to the place, and having sat down beside some
running water, they ate their food and washed their hands. At this
time an old Brahman and his wife passed along through the wvillage,
begging their food. Buddha, knowing that formerlyy this old man had
been very rich, and one of the chief ministers of the kingdom, he
immediately turned to the young Brahmans, and asked them whether
they knew who this old man was? They all answered at once, “ We
know perfectly.” And then Buddha inquired again, “ And who 1s he ? ”
They said, “ He was formerly a great minister, and very rich.” “Then
how 1s it (Buddha asked) he is now begging his food ?” To which
they replied, “ Because he took no care of his money, and was foolish
in using 1t, he 1s now poor.” Then Buddha said, ‘“Brahmans ! there
are four things in the world difficult to do; those who can do them
shall certainly obtain much happiness (mert), and escape poverty. And
what are the four? First, when in the heyday of youth not to be
disdainful; secondly, when advancing in years to give up thoughts about
pleasure (sensual indulgence); thirdly, when rich, to be ever mindful of
charity; fourthly, to give respectful attention to the words of a wise
teacher. It 1s for want of observing these four rules that this old
Brahman (gentleman) has come to his present condition, and 1s lhke
an old stork sitting beside a dried-up pond. And then the World-
honoured added these stanzas, and said :

“To be constantly (morning and night) disdainful and
supercilious, when old still to be lustful, having wealth to be
niggardly, to reject the words of Buddha—these four
bropensities, what miseries do they bring; and, alas ! when
bld age comes (how do they add to), the withered form and
the worn-out appearance! The man who, when young,
bleases himself, when old shall be trodden down. Not
walking continently (in mature years), riches shall slip from
him (when old)—even as the white stork that sits alone by
he dried-up pool, so he who has disregarded the Rules of
1 Moral Life shall come to poverty. Old and feeble, with
>xhausted powers—what good can tollow anxious thought.
When old, like autumn leaves, decayed and without cover-
ng, life ebbed out and dissolution at- hand, little good

repentance then !”

$

And then Buddha added—* There are four opportunities given to
avery one who 1s leading a religious life. to attain deliverance and to
avold sorrow; and what are the four? First, when young and capable
of high moral resolves; secondly, when rich and possessed of means;
thirdly, when happy enough to gain the knowledge of the three
honourable ones, and so have the opportunity of widening one’s
capabilities of menrit; fourthly, when by experience a man has learned
the vanity of earthly things, to act accordingly. Those who avail

57



DHAMMAPADA

themselves of these opportunities will in the end certainly attain
wisdom ”: and then the World-honoured one added these stanzas:

“Day and night, striving to get rid of fleshly desires,
and at the right opportunity putting forth earnest effort:
discovering the truth that all things are impermanent—such
a man shall never fall into the pit of destruction. Aiming
to learn how to kindle the lamp of reflection. and seeking
in the light of experience supreme wisdom (prajna), remov-
ing all defilements, and avoiding pollution, by this lght a
man shall discover the ground of escape (Bodhi)."”

The World-honoured having uttered these words., caused the glory
of his person to manifest itself, and in consequence the young Brahmans
were convinced of his character, and besought permission to enter the
church, and at length armved at perfect deliverance (the condition of

Rahats).




SECTION XX
LOVING THE BODY (SELF)

1. In old time there was a country called To-mo-ho-lo (Damakara ?),
and about seven lis from the (chief) city there was a Vihara, in which
dwelt 500 Shamans. Amongst these was an aged mendicant named
Mo-ho-lu (Makhara ?), who, being of a heavy and dull mind, was unable
to learn even one Gatha, though instructed by the 500 Shamans
through many years. On this he was treated contemptuously by the
-rest, and not allowed to go In their company, but left to sweep the
monastery, and look after the cells of the monks. On one occasion the
King of the country had asked all the Shamans to assemble at his
palace, and accept his hospitality. On this occasion, Makhara, having
been left behind as usual, he thought thus with himself—“T have been
born dull and stupid, and cannot even recollect one verse of Scripture.
"What use 1s 1t to live any longer, to be neglected and despised by my
fellow-men ? ” On this he took a rope, and going to the back of the
garden, he placed himself under a great tree intending to hang himself.
At this time Buddha, by his power of religious discernment (eyes of
‘religion), seeing the case of this man, transformed himself at once into
the appearance of the Tree-Spirit, and with half his body™ projecting
from the tree, addressed the old monk in these words of expostulation—
‘“Psha ! psha ! thou (foolish) mendicant, what art thou going to do ?”
On this Makhara opened out the cause of his orief; on which the Tree-
" Spirit continued and said—“ Do no such thing as thls but listen to my
Words In the time of Kasyapa Buddha, long ago, you were then a
"Shaman deeply acquainted with the three books (baskets—ﬂ,e Pitakas),
and among your 500 brethren you were pre-eminent, In consequence of
which you were filled with pride and self-complacency, and despised all
others on account of their ignorance and because you died then without

repentance, 1t has been your lot ever since to be born dull and stupid—
what good, then, to destroy yourself ?”

And then Buddha, appearing in all his glory, added these verses :

“If*S a man love himself, let him carefully protect that
which he is so anxious about (v.e., himself). If he hope to
be delivered from carnal desire, let him learn the right way
--‘without indolence (sleep). Himself, this 1s the first

consideration; let him put forth his own power and attain
*This i1s constantly the sign of a supernatural appearance, as eg.,

Pl. xci, fig. 4, “Tree and Serpent Worship,” where the Deva of the

Bodhi Tree, or the Vaj)rasana under the Tree, 1s respectfully acknowledg-

ing the announcement of Buddha’s birth,‘and, in so doing, reveals ‘ half
his body.” [This scene i1s frequently referred to in Buddhist books.]

" Compare ver. 157 of the Pall.
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wisdom. Profiting (himself in this way), he may then
instruct others. Unwearied in his efforts, he will then gain
wisdom. The enlightened man will first govern himself.
then in due time he will be able to govern others. Regulat-
ing his own conduct (himself), and entering (on the domain
of) true wisdom, he must necessarily ascend to the highest
place (s.e., hecome eminent). But i1f 'one cannot improve
(profit) oneself, how can such an one benefit others; and,
on the other hand, what desirer (vow) may not be ac-
complished when oneself is able to lord it rightly over one-
selft 7 That which I now do in my body, hereafter shall I
myself receive; if I do evil, myself will cause the more, as
the steel drill bores the gem.”®”

Makhara, on hearing these words, and seeing the glory of Buddha’s
appearance, 1mmed1ately fell at his feet in worship, and was able to
attaln to peace. Moreover Buddha directed him to repair to the King’s
palace; and having preached there, he became a Rahat. [And the King
and his ministers, etc., entered on the Paths.]

2. In days of old, when Buddha was residing at Sravasti, there were
500 Brahmans who continually sought to bring some railing accusation
against him. Buddha, by his divine sight, penetrating their intention,-
and being moved by compassion towards them, desired to bring them
to a knowledge of the truth. They had a,rla,nged between themselves
to persuade a butcher to ask Buddha to receive his hospitality, and
then, whilst he was there, to cause the slaughter of different creatures
.around him, so that in condemning slaughter, he must of necessity
condemn his host, or, 1n praising his host, he must condone the slaughter.
Then Buddha, having accepted his host’s invitation, addressed him thus—
“When the fruit is ripe 1t will fall of itself, so when merit 1s ripe, 1t
will of 1tself exhibit itself (produce salvation).” Then the butcher,
returning to his house, made all necessary preparations for the entertain-
ment. At the appointed time Buddha arrived, and having mounted the
preaching throne, he was moved by a strong desire to bring about the
conversion* of the Brahmans, and those assembled with them; and
perfectly knowing their hearts, he began by causing his tongue to cover
his face,”® and his glory to appear through the whole city; and then he
uttered the following stanzas :

“The teaching of the wise® 1s this, that by wisdom we
preserve ourselves. The foolish ridicule 1t—they see, and

" Compare ver. 161 of the Pal.

* This extraordinary sign is referred to in all Buddhist books, and is
assumed to be the proof of strict truthfulness.

¥ Chm , literally, a supernatural Being. The whole passage, thele-
fore mlfrht e rendered “as the teaching of supernatural (religion),
that by Wlsdorn (taou), we may preserve life (or, our body), ete.”
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vet do wickedly; and so by their wicked deeds they reap
misfortune, as he who sows the noxious plant (reaps the
same). The wicked man in his own person accumulates
(receives the fruit of his) guilt; the good man reaps good
frult (merit) in his own person; and so each one for himself
prepares the harvest for himself. The concerns of another
do not effect one’s .case—doing good, then we reap good,
just as one who sows that which 1s sweet (enjoys the
same).”’100

On hearing these words, the Brahmans were convinced of their folly,
and became disciples. The butcher also and his associates were converted,
and then the All-Wise returned to the Vihara.

*This agrees generally with vers. 164, 165, of the Pali.
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THE WORLD

1. In days of old there was a certain Brahman. King, whose name was
To-mi-seay (Dhamasa ?). It came into the heart of this King one day
to distribute, according to the fashion of the Brahmans, an unlimited
quantity of preclous stones, etc., among the followers of his faith, the
rule being that every Brahmacharin who came as a recipient (beggar)
might take a handful from the heap and go. And so for many days
the affair was conducted; and yet the pile of wealth did not appear to
diminish. On this, Buddha, knowing the condition of the King, and his
aptitude (capacity) for conversion, transformed himself into a Brahma-
charin, and went to the spot. The King going out from his palace, when
he beheld him approaching, paid him due respect, and conducting him
within, inquired what he would desire to receive, and requested him to”
have no reserve 1n asking. On this the Brahmacharin replied, “I have
come from far, and I desire to beg a few jewels, that I may have enough
to build me a house.” The King immediately answered, “ Most virtuous
sir, you may take a handful, and welcome.” On this the Brahmacharin
took so much from the heap, and then having gone seven paces, he
returned and replaced them on the heap. On this the King inquired
why he acted thus, 1n not taking the jewels. Whereupon the Brahma-
charin replied, “This handful i1s indeed enough to enable me to build
a house; but afterwards I shall want to take a wife, and for that purpose
this handful 1s not sufficient.”” On this the King bade him take three
han(ifuls, and welcome. Having done so, and gone seven paces, again
he returned and replaced the jewels on the heap. Whereupon the King
once more Inquired his reason for so doing, to which he replied, “ These
might be enough to provide me with house and wife, but then I shall
have to buy slaves and oxen and horses, and for this purpose the three
handfuls are not sufficient.” On this the King said, “ Take then seven
handfuls, and welcome.” The Brahmacharin having done so, and gone
seven paces, again returned and did as before, saying that these seven
handfuls, though enough for the purpose assigned, would yet not suffice
for the maintenance and welfare of his children. On this the King bade
him take the whole heap of jewels, and use them for the purposes named.
Accordingly the Brahmacharin did so, and departed. On this the King,
astonished, cried out to him in a loud voice what his reason for so acting
might be? To which the man replied, that those who begged sought
only things for the present life; whilst those who thought, found out the
instability and i1mpermanence of all worldly things, and the ever-accu-
mulating mass of sorrow and pain that resulted from a worldly life. And
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on this, resuming his own glorious body as Buddha, he added these
stanzas :

“Though a man possessed a heap of jewels as high as
heaven, enough to fill the world, not so happy he as one who
apprehends the first principles of truth; he who makes vice
resemble virtue, and love resemble hate (or, contuses the
one with the other), he who confounds the true source of
joy with sorrow—that man surely, bereft of reason, causes
his own destruction.”

Hearing these words, the King was filled with joy, and both he and
his ministers recelved the precepts, and entered the Paths.
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SECTION XXII
. BUDDHA

1. Ix days of old Buddha was reciding in Magadha; under the tree that
overshadowed the Bodhimanda. Havmg by the power of his presence
(virtue) overpowered Mara, he was considering with himself that the
five men whom formerly his father had sent to look after him/” and
provide him with sufficient food, were in a condition to hear the sound
of the drum of the Law of eternal life; and perceiving that they were
at Benares, he immediately rose from underneath the tree, whilst the
heaven and earth were lit up with a supernatural light, and the ground
underneath him shook. Rejoiced at these indications, he went forward,
and in the mid-road he encountered a Brahmacharin named Upaka, who
had left his relations and home i1n search of a teacher to guide him in
the way of truth. Beholding the World-honoured one, how reverend his
appearance and JOyous his mien as he went on the way, he cried to him
with a loud voice, “ O sir ! full of religious thought and spiritual discern-
ment, What i1s your history, and who has been your teacher, .that you
have arrived at such a condition as this?” To whom Buddha replied
in the following stanzas : -

“0Of myself, and by myself, have I attained to the
eightfold Wisdom%”—there i1s now nothing to remove,
nothing that defiles. All love of earthly things 1s at an end.
I have destroyed the net of lust. Of myself, without any
master, have 1 attained this position; nor need I now any
protector or patron. Alone I stand, without any associate
in conduct; having had this one aim, I have become Buddha
(enlightened), and by this, have attained perfect holiness.”

Upaka having heard these words, without any spiritual understanding,
asked further, “ Well, Gotama,'” which way are you going ?”’ To which
Buddha replied, “I am going to Benares, to sound the drum of the
insurpassable Law, which never yet has been heard, by which both Devas
and men may attain Nirvana, even as I now have attained.” Then
Upaka joyously replied, “ Well said ! sadhu ! may you, as you say, be
able to declare the Law of Eternal Life !” And having said so, Upaka
turned away on another way, and so lost the chance of ﬁndm )
teacher to guide him into the right way.’™ In the middle of that mght

" This is a new 1dea, as far as I know, with reference to the five men.
[The incident 1s referred to in a Chinese Life of Buddha called Kwo-hu-
in-tsar-yin-kwo,- Kiouen 3, f. 3/2.]

*The Ashtangamarga vide “ Eitel’'s Handbook,” sub Marga.

" We need scarcely remark that the epithet Gotama in the Northern
Books 1s sometimes a mark of disrespect or indifference.

" For this story of Upaka, vide “ Romantic Legend,” p. 245.
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Upaka died; on which occasion Buddha, perceiving the fact by his
spiritual sight, spoke as follows (after a similar sentiment in prose) :

“Perceiving truth, pure and unalloyed, delivered from
the five paths of destruction (five modes of birth), Buddha
has come forth to enlighten the world, to make a way of
escape from all sources of sorrow and pain. To be born as
a man 1s difficult;'* to attain to years (i.e., to live long) is
also difficult; to be born when Buddha is incarnate is

difficult; and to hear the preaching of the Law of Buddha
1s difficult also.”

On hearing these words, five hundred heavenly visitors were filled
with joy, and entered the Paths.
' 2. In days of old there was a country about 4,000 lis to the south
of Rajagriha wholly given up to Brahmanie rites, with about a thousand
Brahmans (or several thousands) as inhabitants. At a certain period
there was a drought 1n that country, extending over a space of three
years. In vain the people had made sacrifices to all their gods—no
cood resulted. At length the King asked the Brahmacharins how this
happened; to which they replied, “ We must observe the very utmost
of the Law, and dismiss certain men to hold converse with Brahma Deva,
and request an end of these calamities.” On which the King demanded
‘their intentions, with a view to forward them, to which they replied,
““We require to have twenty chariots, with wood, Incense, unguents, flags,
and money, and sacrificing vessels.”” The King having provided these
things, they departed from the city about seven lis, and there, on a level
space of earth, they erected their wood on high, and then exhorted one
another not to regard their present bodily condition, but to aspire to be
born in the heaven of Brahma; and so at length seven men were induced
to consent to ascend the pyre, and be burned upon 1t. Then, after the
usual prayers and ceremonies, they mounted the wood, and awaited the
end. But when the light was applied to the lower part, hearing the
crackling sound, and affrichted by the prospect of death, they arose and
" ran here and there, and besought to be rescued—but all in vain; and
then, in distract{jon, they prayed thus, “Oh, 1s there no one in the
three worlds to pity us ! Oh, come thou and rescue us!” Hearing these
words, Buddha appeared in mid-air above them, and as they were filled
with joy, he said :
' “Truly men seek (through fear) many a retuge; they
resort to mountains and valleys, and spirits residing 1in
trees; they erect images as gods, and pay religious worship

to them, seeking happiness (merit).'*® But such refuge as
this is neither fortunate or best:; not one of them 1s able

15 Compare ver. 182 of the Pali, in which I think the expression,

“ hard is the life of man” (M. M.), may reasonably be changed into the

“ dificult,” etc. This verse is found in the “Sutra of Forty-two Sections.”
198 Compare ver. 188 of the Palli.
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to save thee from sorrow (or accumulated:pain). But he
who takes refuge in Buddha, the Law, and the Church, and
with clear insight penetrates the meaning of the four truths,
he will certainly attain (see) supreme wisdom.*® He who
seeks personal refuge 1n these three, finds the most
fortunate and the best In these only, w1thout other refuge,
a man may find deliverance from all sorrow.”

On hearing these words, the sound of fire was no longer heard, and
the Brahmans and their attendants, as they beheld Buddha (who now
appeared) in his glory, were filled with joy, and beholding his miraculous
appearances, were converted, and, descendmg from the pyre, they uttered
these words :

“Oh, the happiness of seeing- the Holy One ! Oh, the
happiness of being able to rely on him as present ! Oh, the
joy of the man who 1s able to avoid the company of the
foolish, and act well and virtuously by himself ! How happy
he who scrupulously guards the path of truth (true percep-
tion, or true ways); happy he who can repeat the Law;
happy he who avoids discussion (contention) in the world;
happy he who always observes the precepts; happy he who
consorts with the good, and treats them as his own kith; he

who frequents the company of the virtuous is a wise man
and of high renown.”’t%

Having said these words, the seven men became Rahats and the.
King and his ministers, with countless Devas, after entering the Paths,
were privileged to see much rain descending on the land.”

"1 have accidentally omitted a verse. “By understanding the fouw
truths, a man escapes from the extreme misery of repeated birth an

death; and to escape the eight calamities of life is to get rid of the whol
body of pain.”

" This last verse 1s difﬁcult to translate. The Pphrase “to-wan”
means either ‘“ celebrated ” or “a disciple” (one who hears much).

*® The preceding verses correspond generally with 194 and 195 of
the Pal.




SECTION XXIII

REST AND REPOSE

1. - In days of old about:-300 lis to the south of Rajagriha there was a
village of some 500 or so mountain peasants, whose hearts were estranged
from religion, and beyond the usual means of conversion, and yet were
not indifferent to the hope of final salvation. On this the World-honoured
One, transforming himself into the appearance of a Shaman, went to
the village to beg his food, and having gathered sufficient, he left the
‘village and took his seat beneath a neighbouring tree. Whilst thus
sitting he entered on a condition of Samadhi called that of Nirvana,

and so continued for seven days, without moving, and (apparently)
without breathing. The men of the wvillage seeing him thus, and
‘believing life to be extinct, saild among themselves, “This Shaman 1is
evidently dead; we will collect wood for a funeral pyre, and burn his
body.” Having done so, they set fire to the wood. After it had gone
out Buddha arose from 1its embers, and manifesting his glorious body
In various miraculous ways, he returned to the shade of the tree where
he was before, and again seated himself In perfect composure. The
villagers, seeing this wonderful occurrence, one and all came near and
paid him reverential homage, and said, “ We 1ndeed are but poor
mountaln people, and did not know that you were a god, and therefore

prepared the pyre to burn your body on. We confess our fault, and
pray forgiveness, and supplicate that no misfortune may befall us in
consequence, whether dlsea,se or famine, or drought.” On this the
World-honoured opened his mouth, and uttered these stanzas :

“My life 1s now at rest, with no anger amongst those
who are angry (or those who hate). Men indeed on all
sides feel anger, but my life (conduct) i1s free from anger.
My life 1s now at rest, free from disease amongst the
diseased; all men suffer trom disease, to me there is none.
My life 1s now at rest, sorrowless 1in the midst of sorrow; all
men have sorrow, but I have none. My life 1s now at rest,

in perfect peace, without any personal aim (wou wei),

feeding on (unearthly) joys, like the bright gods above
(Abhasvaras). M y life is now at rest, calm, indifferent, with
no thought about “ what I must do.’ Pile up then the wood

and let the fire encircle me; but how can it touch such an
one as [ ?7110

On this the villagers embraced the faith and became Rahats, and
Buddha and his follo*vers returned through the air ‘to the bamboo

grove, on which occasion the World-honoured explained to Ananda that
in former days, when he had been a Pratyeka™ Buddha, he had,

19 Compare Max Miiller’s note (200) about the words of the King
of Mithila.

1 Observe that the Chinese phrase for Pratyeka is- “pi-chi,”
evidently the translation of the Pali or -Magadhi “ Pacce(ko).’_’
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underneath this same tree, obtained Nirvana, and because the villagers
had piously burnt his body, and collected his relics and placed them
in a casket, and done reverence to them, they were now pnivileged to
hear him preach, and so had obtained the fruition of the Paths. After
this explanation, countless Devas obtained knowledge of the Paths.

2. In days of old, when ‘Buddha was residing in the Jetavana, at
Sravastil, there were four Bhikshus seated under a tree, who conversed
together thus: “ What think you 1s the greatest misery to bear in all
the world ?” One said the greatest misery in the world i1s lust; another
sald the greatest misery 1s hunger and thirst; another said 1t was
anger; another said 1t was fear. Whilst they "were thus disputing, -
without any hope of agreement, Buddha, knowing the case, transported
himself to the spot, and inquired what their disputation was about.
On this the Bhikshus, having ansen and paid him homage, explained
how the case stood. On this the World-honoured explained that they
had not got to the bottom of the matter, but that the body itself was
the greatest misery, for from the body comes the misery of hunger
and thirst, cold and heat, anger, and pride, and lust: and therefore our
alm should be to get rid of the body, and thus attain the perfect rest
of Nirvana. And then he added these stanzas:

“There!'? 1s no burning greater than lust; there i1s no
distress (poison) worse than hate; there is no misery greater
than this body; there 1s no joy like (1ts) destruction. With-
out accordance there can be little joy; small power of
distinguishing truth argues little wisdom; by perceiving and
seeking for that which 1s truly great, b} this means alone
one obtains perfect rest. Now I, the Honoured of the
World, tully explain the character of the sorrowless; I fully
(am able) to deliver the three worlds; I alone (or by myself
alone) have overthrown the whole army of Mara (the

devil).”

Having uttered these words, Buddha explained how that in ages
gone by there was a certain Bhikshu possessed of the five qupelnatulal
powers (iddh?), who dwelt in the mountains under ae¢ tree, "practising
pusterities with a view to final release. Whilst dwelling thus, four
atumals also came and took up their abode near him, namely a small
bird (sparrow ?), a large bird (quail ?), a poisonous qnal\e and a deer.
On one occasion the Bhikshu heard these creatures also contendiny
between themselves \which was the greatest misery in the world, and
they also, from their various dispositions, assigned the same causes of
suffering as you have, namely, lust, hunger, anger, and fear. Where-
upon the Bhikshu explained to fhem also, as I have done to vou, that
the body, the source of all.sorrow, is the greatest misery, and therefore
the greatest happiness 15 to get rid of the body and obtain Nirvana.
And on this thev were able to understand the truth. Now at that time
I was the Bhikshu, and ye were the four creatures. On hearing this
the mendicants were filled with holy fear and <e1f-upbrald1ngs, after
which they were able to come to the condition of Rahats.

" Compare ver. 202 of the Pali.
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SECTION XXIV
PLEASURE

1. Ix days of old, when Buddha was residing in the Jetavana, Vihara,
at Sravastl, there were four newly-admitted mendicants who went
together and sat under a plum-tree, intending to engage themselves in
I'ellf"lOllb contemplation (dhyana). At this time the tree was 1n full
bloom, and struck by the beautiful colours and the fragrant perfume
of the blossoms, the conversation of the mendicants took the following
turn—viz., as to what i all the world was most worthy of love as a
source of pleasure. Then one of them said, “I think the greatest
happiness 1in the world i1s during some moonlight night i spring, when
all the trees are mm bloom, to wander forth in the country, and take
one’s pleasure without constraint.” Another said, “I think the highest
pleasure i1s 1n joining in some family social gathering, and enjoying
the feast and the wine, the music and the dancing.” Another said, “1
think the highest happiness 1s to possess such funds of wealth as to
enable one to procure whatever the heart desires, whether 1t be chariots
or horses, clothing or ornaments, such as would make one, on going into
the world, the admiration and envyv of all beholders.” The fourth  said.
““And I think the highest happiness to be to possess a wife as beautiful
as possible, and to see her clad in all the choicest robes, anointed with
the rarest unguents, and always ready for the indulgence of love.” Now
Buddha, perceiving that these men were capable of conversion, but had
not yet arrived at a knowledge of the impermanency of the six objects
of desire, immediately, with a sigh, addressed the four men, and asked
them, “ What 1s the subject of your discourse, as you sit here together
beneath this tree 7”7 On this they told him truthfullv what each one’s
1dea of happiness was. And then Buddha rejoined, “let there be an
end of such discourse, for all these things (which you desire) are the
causes of (way of) sorrow, misfortune, fear, and calamity. This is not
the way of eternal peace, the system of the highest joy. The flowers
of spring shall®fade in autumn, and fall mm utter decay before the winter
cold. All those friends in whose society you plate such reliance for
happiness, ere long shall be scattered and separated far and wide. That
wealth you prize, and that beauty of wife, and those pleasures, alas!
are the causes of every misfortune—hatred in famihies, wreck of body.
future misery | Wherefore, O Bhikshus ! be sure that the highest bliss
is to leave the world, to search after supreme wisdom, to covet a condi-
tion of entire 1nd1fference to desire nought for one’s self, to aim at
Nirvina.,” And then the World-honoured uttered these stanzas:

“From!® love (or lust) comes sorrow, from lust comes
fear; where there 1s no lust (or, no ground for lust), what
sorrow, what fear can there be ? From pleasure comes

W Compare vers. 212, 213, ss. of the Pali.
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sorrow, from pleasure comes fear; where there 1s no ground

for pleasure, what grief or fear can there be ? From
covetousness (greed) comes sorrow, from greed comes tear;
where one 1s free from covetousness, there can be no sorrow
or fear. But to be greedy to fulfil perfectly the requirements
(moral rules) of the Law—to be truthful in everything (or,
to be perfectly truthful), to be modest in everything, to
conduct his own business (to order himself) according to
what 1s right—this 1s to lay a foundation of love from all.
The 1dea of pleasure not vet produced, his thoughts and
words composed, his mind unaffected by any bewilderment

of love, he indeed shall mount above (or cut off) the
Stream.”’t

[Having uttered these words, Buddha explained that in days gone
by there was a King who, having entertained four other neighbouring
Kings, and indulged them 1n every pleasure, similar questions to the
above arose amongst them, and at last the IKing who was the host
explained the matter as Buddha had done, on which oceasion the four
Kings were the four Bhikshus, and the chief King was Buddha himself.]

14 He is called~“ uddhamsotas” (qui sublime fertur) F.
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SECTION XXV

_ ANGER

1. In days of old, when Buddha was residing in the Gridhrakuta
Mount, near Rajagriha, then Devadatta. in concert with Ajatasatru
Raja, contrived a plan for the destruction of the Teacher and his
followers. The plan was this :—That the King should prohibit the people
of the town from giving anything in charity to the community, and so,
when they had found their begging excursion through the streets ineffec-
tive, that then the King should ask them all to an entertainment at
the palace. Meantime Devadatta, having intoxicated 500 elephants,
was to let them loose on the Teacher and his followers, and so-destroy
them all. Accordingly, the invitation was given and accepted by Buddha,
and so on the morrow they entered the city as agreed upon. On this
the elephants, having been let loose, with upraised trunks, came bellowing
down on the crowd, on which the 500 Rahats who followed Buddha rose
into the air (and flew away), but Buddha, with Ananda by his side,
checked the fury of the beasts, who now came and bowed down, and
went before the Teacher perfectly subdued. On this Buddha, raising
the five fingers of his hand, caused the appearance of five lions, who
uttered their roar, whilst the earth shook, and the elephants lay down
affrichted on the ground. Hereupon Buddha and his followers proceeded
to the King’s palace, and after listening to the confession of the King,
Buddha uttered these stanzas:

“Amongst men there 1s no one who 1s not blamed, from
old time till now.'*® Since they blame the man of many
words, they blame the patient and quiet man; they also
blame the man who seeks the happy medium; there is always
blame in the world. Those who desire to find fault with
the righteous (holy) man are never able to discriminate with
impartialitye(take a middle course); they blame him entirely
or they praise him entirely, but it 1s all done from some false
idea of profit or tame.''®* But he whom the enlightened and
wise praise, and whom they consider and call upright and
good, a man of true wisdom and innocent life. without any
ground, for censure in himself, as a Rahat for purity, there
1s no blame for him—such an one the gods themselves must
admire, even Brahma and Sakra must praise such an one.”

Having concluded these stanzas, the- World-honoured One related
this anecdote : “There waz In days gone by a certain King, who loved

13 Compare ver. 227 of the Pal:.
1 These verses are very obscure.
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above all things the flesh of the wild goose for his daily food. Con-
requently he used to keep a hunter (or fowler) for the express purpose
of snaring these birds, and providing flesh for the royal table. One day
the fowler having gone out for this purpose, there came a flock of geese,
500 1In number, with their king at their head, and alichted in search of
food just where the snares were set. In consequence the king of the
birds was trapped, and remained entangled in the toils. Then the rest,
in consternation, flew round and round the place, but would not leave 1it.
One of the geese 1in particular kept flying close by the net, and, undaunted
by the arrows of the fowler, kept uttering piteous cries, whilst the drops
of blood (from her wounds) kept falling on the ground, and so from
morn till eve she continued to act. Then the fowler, moved with com-
passion, liberated the king of the birds, and joyfully he flew away to
rejoin the flock. On relating this to the King, he highly approved of
what he had done in liberating the bird. Now at that time, Buddha
sald, I was the king of the wild geese, Ananda was the faithful bird
that would not leave me, you, O King ! were the King of the country,
and the huntsman was Devadatta, who has ever sought to do me harm
(but on this occasion I do not withhold from him some portion of
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