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Biography of U Tha Hla

Bom in Minhla, Bago Division on Friday, 1 May 1925, as the
only son of U Po Saw, Retired Superintendent of Land
Records and Land Owner and Daw Than Tin.

He started his education at the Buddhist High School in
Minhla in 1934 and passed the Anglo-Myanmar Tenth Standard

Examination from the “A” List that qualified him to attend the
University.

He obtained his MBBS Degree from the Yangon Medical
College in 1954 and also the Post-graduate Diploma in

Venerealogy and Dermatology from the Madras Medical Institute,
India 1n 1957.

From 1957 to 1965, he worked as Head of the Department of
Dermatology and Venerealogy at the Mandalay General Hospital.
From that time onwards he had been appointed by the
successive Myanmar Governments personal physician to the
late Tipitakadhara Sayadaw of Mingun.

In 1969, he worked as a specialist for Dermatology and
Venerealogy at the Yangon General Hospital and also as
Associate Professor at the Medical Institute of Yangon from

which he retired in 1984.

In 1982, he earned the most respectable FDS from the St.
John’s Dermatology Institute, the Hospital for general skin
diseases, London.

While serving in Mandalay, he gave free medical treatments
to religious personnel, title-holding Sayadaws, homes of social
services, homes for the aged poor, and government services, for
this and his effective medical services in the fight against veneral
disease, he was awarded the title of Wunna Kyaw-htin in 1962.



As assigned by the Mingun Sayadaw, he was undertaken till
today the three main projects for the propagation of the Sasana
and managed all the charitable works of the Sayadaw. He has
also organized the construction of the State Panyatti Sasana
University under the State Sangha Maha-Nayaka Counci and
has been obliged to hold the office of the Chairman of the

construction committee.

He became Advisor to the Ministry of Religious Affairs in
1991 and served in that capacity for two years. In recognition of
his religious contnibution of such amazing proportions, the

Government conferred on him the religious title of Maha
Saddhamma Jotikadhaja in 1992.

At present, U Tha Hla 1s supervising (1) the English
translation of the Maha-Buddhavamsa, “The Great Chronicle of
Buddhas”, of six volumes in eight books; (2) the publication of
the Mingun Sayadaw’s Lectures on the ten Major Jatakas and a
series of talks on the Buddhist doctrines, and (3) the emergence
of the Sayadaw’s historic biography.



Dr. U Tha Hla

Maha Saddhamma Jotikadhaja, Wanna Kyaw Htin
Prime Chairman
Tipitaka Nikaya Organisation Main Ministrative Body,
Yangon, Myanmar




Biography of U Ko Lay

Graduated from Yangon University in 1934, educated also at
London University of UK, Cornell University and Columbia

University, USA

He founded the first Myanmar University after gaining
Independence, at Mandalay, the old capital of Burma and
became 1its first vice-chancellor. He retired from the university
service in 1963 and devoted himself entirely to practice of
vipassana meditation and to translating Tipitaka Pali Canon into
English. He first translated the discourses given by the
Venerable Mahasi Sayadaw on Dhammacakkappavattana Sutta
and Anattalakkhapasutta in 1979. Next he served as senior
Editor on the Editonal Committee of the Burma Pitaka
Association. The Association has published his book on the
“Guide to Tipitaka” and four of his translations in “Ten Suttas
from the Digha Nikaya”. His other translations from the
Majhima Nikaya, Samyutta Nikaya and the Vinaya Mahavagga
remain to be published in due course.

At present he 1s engaged 1n translating into English the six
volumes 1n eight books of The Great Chronicle of Buddhas in
Myanmar which 1s based on the Pali Text Buddhavamsa and
written by The Most Venerable Mingun Sayadaw Bhaddanta
Vicittasarabhivamsa. He 1s also working as a guest professor at
the State Paniyatti Sasana University, Kaba Aye, Yangon.
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Born in Yangon towards the end of 1928, Tin Lwin was also
brought up and educated in that Myanmar capital. He
graduated from the University of Yangon in 1952 and got his
M.A. in Pali in 1954. During his four-year private sojourn in UK
from 1957, he wrote a Master thesis and submitted it to the
School of Oriental and African Studies at the University of
London and came home in 1961. The following year he went
again to London to sit for his written as well as oral
examinations, and all this earned him the Master Degree in
Indo-Aryan together with the B.C. Law Prize.

After his graduation in 1952, he served as a Unuversity
teacher mainly at Yangon and Mandalay. From tutorship in
Yangon in 1952, gradual promotions eventually led him to
professorship in Mandalay in 1969. He came back to Yangon in
1986 and retired in 1989.

He was one time on the Committee of the Burma Research
Society and a member of the Myanmar Language Commission, a
governmental body.

At present, he 1s teaching as Part-time Professor at the
Yangon University and also as Associate Head of the Pali
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The Author

The author, Bhaddanta Vicittasarabhivamsa, Mingun
Tipitakadhara Sayadaw, as he is popularly known, was
born in the village of Thaibyvwa on November 11,1811.
At the age of eight he was sent to Sayadaw U Sobhita of
Min-gyaung Monastery, Myingyan, to start learning the
rudiments of Buddhism. When he was ten he was ordained
a samanera by the same Sayadaw. Ten years later he
went to Dhammanada Monastery, a secluded place of holy
personages, in Mingun, Sagaing Township, for further
learning. In 1930 he received higher ordination, his
sponsors being Daw Dhammacadrl, a prominent and
learned nun of Mingun, the author of the Saccavadi-tika,
and Sir U Thwin, a wealthy, philanthropist of Yangon.
Since then Daw Dhammacdari had become his spiritual
mother and Sir U Thwin his fatherly supporter for his
religious life. In 1937 when the First Dhammanada
Sayadaw, his preceptor at his ordination, passed away,
he had to take charge of the Monastery.

The Sayadaw has passed a series of religious
examinations invariably with flying colours since the age
of 13. To mention but a few, in his fourth year as a
bhikkhu, he passed the Dhammacariya Examination held
by the Pariyatti Sasanahita Association of Mandalay, a
formidable examination which only a few candidates dare
to sit for. The Examination is on the three great
Commentaries which candidates normally try to finish
one by one in three years. But the author passed all three
Commentaries in one year and acquired the rare and

coveted title of Pariyatti  Sdsanahita  Dhammadacariya
Vatamsaka.
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it THE GREAT CHRONICLE OF BUDDHAS

However, the first time he really made his name for
himself as a man of vast learning was when he passed
with distinctions the Tipitakadhara Examination, held
for the first time and reputed to be the longest and most
difficult one. As the name of the Examination suggests,
the candidate has to recite all three Pitakas that he had
learned by heart. In addition, he has to pass the
written papers on all the Canonical Texts and
Commentaries. It took him four years to sit for whole
Examination that earned him in 1953 the unique title of
Tipitakadhara Dhammabhandagarika, which means "‘Bearer
of the Three Pitakas and Keeper of the Dhamma-Treasure.”
The Sayadaw’s ability to recite 16,000 pages of Buddhist
Canonical Texts has been recorded in the Guinness Book
of Records 1985. (Since the author’'s achievement there

have been only four other holders of the same title so
far.)

As regards his work for the Sasana, suffice is to
say that even before that great achievement of being
Tipitakadhara  Dhammabhandagarika, when the Sixth
Buddhist Council was well under way, the Sayadaw was
assigned the task of editing the Canonical Texts to be
approved by the Council as its version. Besides, when
the Council was convened, the Sayadaw acted as the
Visajjaka, that is, ‘Respondent’ answering gquestions on
all three portions of the Canon. The Pucchaka, ‘Questioner’,
was the late Mahasi Sayadaw. In answering the questions,
the author took the combined role of Thera Upali and
Thera Ananda who answered the questions on the Vinaya
and the Dhamma respectively at the First Council presided
over by Thera Maha Kassapa.

After the Council, the author devoted himself to
literary pursuits. At the request of U Nu, the then Prime
Minister of Myanmar, he assiduously compiled Mahg
Buddhavamsa, being the Myanmar exposmon on the lives
of the Buddhas as related mainly in the Buddhavamsa Pali
Text of the Khuddaka Nikaya; the compilation, resulting
in six volumes in eight books, commenced in 1956 and
ended in 1969. The work, keing the author’'s magnum opus
and a colossal contribution to Myanmar Buddhist literature,
has been received with enthusiatic acclaim by members
of the Sangha and the laity alike.

Ti=Ni



THE AUTHOR iii

In the year 1980 an historic event in the history of
the Sangha 1n Myanmar took place: it was the emergence
of the State Sangha Maha Nayaka Committee comprising
representatives of all sects of the Buddhist Sangha in
Myanmar. The author was unanimously elected General
Sectetary for life of the Committee, which, as the Supreme
Authority on Buddhist religious affairs of the country, is
responsible for the growth, development and prosperity
of the Buddha Sasana.

In addition to his responsibilites as General Secretary
of the State Sangha Maha Nayaka Committee, the author
is busily devoted to the service of the Sasana in three
main fields, namely, providing support and facilities for
the emergence of more Tipitaka Bearers for the
perpetuation of the Sasana, for providing support and
facilities for the dissemination of the Buddha's teachings
at home and abroad, and providing adequate medical
facilities for members of the Sangha from all over

Myanmar.

For the first task, the author founded the Tipitaka
Nikaya Organization, the chief aim of which is to nurture

voung bhikkhus so that they may become one day
‘“‘Bearers of the Three Pitakas and Keepers of the
Dhamma-Treasure’’ like himself. There are a number of

promising learners under his care at Momeik hill
near Mingun.

Soon after the formation of the State Sangha Maha
Nayaka Committee, it firmly resolved to establish two
separate Universities of Pailyatti Sasana in Yangon and
Mandalay where the Good Law of the Perfectly Enlightened
One would be taught in a new system of education to

produce Theras who will spread the teachings in Myanmar
and elsewhere. In pursuance of the second objective,
the author’s untiring efforts have resulted in magnificent

University buildings which have newly sprung up both
at Yangon and Mandalay where courses leading to the
Degrees of Dhammacariya and Maha Dhammaicariya have

been in full swing since 1986.

Ti=Nj



1V THE GREAT CHRONICLE OF BUDDHAS

As the third important project undertaken by the
author for the welfare of the Sangha the Jivitadana Sasana
Specialist Hospital for bhikkhus has been founded 1i1n
Mandalay. It is a 100-bed specialist hospital with all the
facilties and equipments for a modern health centre and
was formally opened under the auspices of the author
himself on August 18, 1990.

In recognition of his great: learning and of his
invaluable services to the Sasana as mentioned above,
the Government conferred upon him the title of
Aggamahapandita (The Supremely Learned One) in
1979 and the title of Abhidhaja Mah;ratt_haguru (The Noble

Banner and Great Preceptor of the State) in 1984

Hail and hearty at the age of 79, the indefatigable
Sayadaw keeps on striving continuously day in and day
out towards furtherance of his three main tasks, setting
an exemplary model for emulation to all who desire to
promote the welfare of beings by means of the Buddha
Dhamma.
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FOREWORD
by
Wunna Kyaw Htin Dr Tha Hla,
Associate Professor of Dermatovenereology

and
Senior Consultant Dermatovenereologist

General Hospital, Yangon,
Chairman of the Tipitaka Nikaya Ministrative Organization

l have been a devoted disciple of the Mingun Sayadaw
Bhaddanta Vicittasarabhivamsa since the time of my
assignment in 1956 as personal physician of the well-famed
Sayadaw who had recently won the coveted title of the
Tipitakadhara Dhammabhandagarika for his brilliant
scholarship in all the branches of the Pali Canon.

When the Venerable Sayadaw initiated his programme
of service fer the promotion of Buddhist learning and
dissemination of the Buddha’s teachings, I became closely
associated with him in all the three main fields of his
endeavour. The Tipitaka Nikaya Sasana Orgnaization
which was founded by the Sayadaw in 1978 was a first
step in carrying out the programme of his service to the
Sasana and I was instructed by the Sayadaw to serve as
the Chairman of the Organization. Since its inception in
1978, this Organization has grown immensely in the scope
of the service to the Sasana; its Executive Committee
now oversees the activities of nine branches of its
Ministrative Body which includes among others the
branches for the Sasana Universities at Mandalay and
Yangon, the branch for Jivitadana Sasana Specialist
Hospital at Mandalay and the branch for Foreign Mission.
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vi THE GREAT CHRONICLE OF BUDDHAS

As Chairman of the Tipitaka Nikaya Sasana
Organization a function of which is dissemination of the
Buddha'’s teachings and with the formation of a Foreign
Mission Branch of the Ministrative Body of the Organization
I feel duty bound to make available to Western readers
the literary works of the eminent scholar whose fame has
already spread throughout the whole world. I, therefore,
had taken the initiative for a project to translate into
English the six volumes in eight books of the Great
Chronicle of Buddhas by the Sayadaw.

The first volume is of two books, the first book being
mainly devoted to the story of Sumedha and the
Anudipani or ‘Exposition’ on it, and the second book to
various aspects of Parami, ‘Perfections’, to be fulfilled
by all Bodhisattas or Future Buddhas, and the life stories

of twenty-four Buddhas from Buddha Dipankara to Buddha
Kassapa.

The second volume starts dealing with the Buddha
Ratana, Jewel of Buddha, and opens with the story of
Buddha Gotama from the life of Bodhisatta Deva Setaketu

down to the delivery of the Tirokutta Sutta and its
Anudipani.

The third volume continues to deal with the ‘Jewel of
Buddha’ and tells of more stories beginning with the
story of Upatissa and Kolita who later became the
Buddha’s two Chief Disciples, Sariputta and Moggallana,
and ending with the story of the quarrelsome monks of
Kosambi.

The fourth volume being also the Buddha Ratana
begins with the Buddha’s visit to Balakalona village and
ends with the taking of refuge 1n the Triple Gem by
king Ajatasattu.

The first half of the fifth volume concluding the
Buddha Jewel opens with the story of the Brahmin
couple who in former existences had been the Buddha’s-
parents and closes with the erection of Cetiyas by
Emperor Asoka. The second half of that volume devoted
to the Jewel of Dhamma is on various topics ranging
from the nine attributes of the Buddha to the Ratana
Sutta.

Ti=Ni



FOREWORD vii

The sixth volume on the Jewel of the Sangha like the
first volume 1s made up of two books; the first book
deals with the life stories of leading male Disciples of
the Buddha such as Kondanha, Sariputta, Moggallana,
etc., while the second book deals with female Disciples
such as Mahd Pajapati Gotami, Khema, Uppalavanna, etc.

and important lay devotese such as Tapussa and Bhallika,
Anathapindika, Citta and so on.

The project envisages the translation of the complete
work of the Sayadaw as enumerated above. Through a
fortuitous circumstance, [ was able to secure the
cooperation and assistance of U Ko Lay, formerly Vice
Chancellor of Mandalay University, for implementing my
project. I find him eminently suited to undertake the
translation of the works of the Sayadaw whom he much
reveres and honours. Since his retirement from the
University in 1963, he has devoted himself to practice
of Vipassana Meditation and to translating Tipitaka Pali
Texts into English working as a Senior Editor on the
Editorial Committee of the Burma Pitaka Association,
Kaba Aye, Yangon. The Association has published his
book on ‘‘Guide to Tipitaka’’ and four of his translations in
““Ten Suttas from the Digha Nikaya’'. His other translations
from the Majjhima Nikaya, Samyutta Nikaya, and the
Vinaya Mahavagga remain to be published in due
course. I have therefore entrusted him with the execution
of the whole programme of translating the eight books
of the Great Chronicle of Buddhas by the Revered
Sayadaw. In pressing this onerous assignment on
U Ko Lay, I have requested him to try and produce at
least one translated book each year in time f{or the
Veneration Ceremony performed in honour of the birth
day of the Most Venerable Sayadaw.

Seeking the coopperation of U Tin Lwin, formerly
Professor of Pali, Department of Oriental Studies of the
Yangon and Mandalay Universities, and working In
collaboration with him, U Ko Lay began the arduous
task in May 1989. On the 1989 birthday of the Sayadaw,
which fell on the 9 th November, the two scholars after
gix months of endeavour were able to present the
Sayadaw with the Ms of the complete English version

Ti=XNi



vill THE CREAT CHRONICLE OF BUDDHAS

together with footnotes and comments of the first part of
the first volume.

For this year's birthday Veneration Ceremony of the
Sayadaw, which falls on the full-moon day of Tazaungmon,
1352 M.E., Ist November, 1990, they have brought out
the said Ms in the printed form together with the
translated Ms for the second portion of the book
containing elaborate explanations and enumerations of

various doctrinal points which arise in the f{irst portion
of the book.

On this auspicious day, which marks the 79th birthday
of our Revered Sayadaw [ have great pleasure in

presenting to foreign readers interested in Theravada
Buddhism as taught and interested in Myanmar tradition
with this first product of the translation project of the
Tipitaka Nikaya Sdsana Organization. We hope to follow
this up each vyear by translations of the remaining
volumes of the famous Sayadaw’s literary works.

Wunna Kyaw Htin Dr Tha Hla
Assoclate Professor of Dermatovenereolegy,

and
Senior Consultant Dermatovenercolosist,

General Hospital, Yangon,
Chairman of the Tipitaka Nikaya Ministrative Organization

Dated, Yangon,

the full-moon day of Tazaungmon, 1352 M.E.,
the Ist November, 1990.
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TRANSLATORS’ PREFACE

Veneration to the Exalted One, the Homage-Worthy,
the Perfectly Self-Enlightened

The project to translation into English the six volumes
in eight books of the Great Chronicle of Buddhas
which form the Myanma version of the Pali Text ‘Maha
Buddhavamsa’ as prepared by the Most Venerable Mingun
Sayadaw Bhaddanta Vicittasarabhivamsa was initiated by
the lay devotee Wunna Kyaw Htin Dr Tha Hla, Associate
professor of Dermatovenereology, and Semor Consultant
Dermatovereologist, General Hospital, Yangon, Chairman
of the Tipitaka Nikdaya Sasana Organization. The task of
translating and editing the great work into English was
pressed on to us by the Chairman U Tha Hla in the
month of May, 1¢89. Due to his earnest persistence we
were obliged to accept this great assignment, knowing
full well our shortcomings and in spite of other pressing
responsibilities each of us has previously undertaken to
accomplish.

The work entails not mere translation of Myanma
wards and sentences into readable current English. The
Venerable author is one of the most learned personages
in the whole of the Union of Myanmar on whom are
bestowed the titles of Tipitakadhara (Bearer of the Three
Pitakas), Dhammabhandagarika (Keeper of the Dhamma-
Treasure), Aggamahapandita (Supremely learned One ),
Abhidhaja Maharatthaguru (The Noble Banner and Great
Preceptor of the State), all in honour and recognition of
his great learning. The subject he writes about is of the
Most Exalted, Homage-Worthy, Perfectly Self-Enlightened
Buddha, 25 in all, who had made their appearances
throughout the various periods of the world cycles.

Ti=Ni



) ¢ THE GREAT CHRONICLE OF BUDDHAS

The venerable author’s eloquent and versatile pen
has admirably adapted itself to the multifarious themes
he deals with in his work - majestic words and phrases
arousing faith, reverence, awe when describing noble
personages; serious, wise, weighty words and phrases
evoking religious thoughts and devotional fervour when
describing deep, profound aspects of the doctrines; or
a very ornate, florid style with ornamental words to
describe the splendours of cities and palaces, or scenes
of natural beauty such as the abodes of recluses at the
foot of the Himalayas.

With the greatest of difficulty, we have endeavoured
to reproduce in English not only the great Sayadaw’s
narratives and expositions but also the style, the language
and the embellishments with which they are rendered.
We have strived to produce a work of translation
which,we hope, will not diminish the literary value of the
original.

Although the author i1s making a Myanma translation
of the Buddhavamsa of the Khuddaka Nikdya only, he has
covered the whole of the Tipitaka and the vast field of
Myanma language and literature in giving his elaborate
expositions, well-considered views and interpretations
on all aspects of Theravada Buddhism.

In undertaking this difficult task, our sincere wish is
to make available to’ foreign readers the vast treasure of
Theravada Buddhism as traditionally understood,
interpreted and taught by the continuous line of teachers
from the time of its arrival in Myanma till the present
day.

This book is the complete English version together
with footnotes and comments of the first part of the first
volume. This portion represents the main literary effort
of the author of this volume. We hope to bring out soon
the second portion which deals with elaborate explanations
and enumerations of various doctrinal points which arise
in the first portion, to be follcwed in succession by
translated works of the remaining volumes.
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TRANSLATORS' FOREWORD X1

With most respectful venerations, we make our
obeisance to the Most Venerable Sayadaw, the author of
the Six Volumes of the Gteat Chronicle of Buddhas on
this auspicious day.

May the Venerable Sayadaw be blessed with long
life and good health so that he may continue on rendering
invaluable services for the welfare and happiness of all
mankind.

U KO LAY U TIN LWIN

Dated, Yangon
The full-moon day of Tazaungmen, 1352 M.E,,

The Ist November, 1990
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THE AUTHOR’S INTRODUCTION

Namo Buddhaya
Siddham

Kidiso te mahavira
abhinitharo nar’ uttama
kamhi kale taya dhira
patthita bodhim uttama

O Buddha, who is endowed with the four kinds of right
exertion,! who is the highest among men and higher than
Devas and Brahmas, and who is thus Chief of these three
categories of beings! How should we comprehend your
resolve to gain Buddhahood of great glory, that pervades
the whole universe extending from the bottom realm of
intense suffering to the top realm of Brahmas. Since when
has your mind become inclined to achieve the prime
laurel of Perfect Self-Enlightenment, which surpasses the
Enlightenment of a Private Buddha and the Enlightenment
of a Disciple?”

- e L e

1. Right exertion: Sammappadhana. The four such exertions are:

(i) The endeavour to prevent the arising of evil which has not yet
arisen;

(i1) The endeavour to put away evil that has arisen;

(i11) The endeavour to bring about the arising of good which has not
yet arisen; and

(iv) The endeavour to further develop the good that has arisen.
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Xiv THE GREAT CHRONICLE OF BUDDHAS

This enquiring note of acclamation was sounded in
the sky over the city of Kapilavatthu on the first waning
moon of Kason in the year 104 Maha Era. The background
story in brief of this question is narrated below.

The Buddha, the Omniscient One and Lord of the
Three Worlds, observed the first rains-retreat (vassa) in
the Deer Park of Isipatana, Varanasi, in the year 103 Maha
Era. During the retreat he converted the Five Ascetics and
the group of 54 friends headed by Yasa, son of a wealthy
man, leading them to Arahatship. When the retreat was
over, he asked them to disseminate the Dhamma, which
is excellent in all three aspects - the beginning, the
middle and the end -no two of them going in the same
direction. He himself went alone towards the forest of
Uruvela to convert the three ascetic Kassapa brothers and
their followers, numbering one thousand.

On the way to Uruvela, on reaching Kappasika grove,
the Buddha met with thirty Bhaddavaggiya brothers who
were searching an absconding woman; he established
them in the lower Paths and Fruitions and made them
ehi-bhikkhus. Then he proceeded alone to Uruvela where
he liberated the eldest brother, Uruvela Kassapa, with his
800 followers from heretical views. He did the same for
Nadi Kassapa with 300 followers and Gaya Kassapa with
200 followers. Finally, he preached all the one thousand
ascetics the Adittapariyaya Sutta on the stone slab at
Gayasisa and thereby established them in the Fruition of
Arahatship. And being followed by all the one thousand
newly accomplished Arahats, the Buddha set out on a
journey to the city of Rajagaha.

The day the Buddha arrived in Rajagaha, he helped
King Bimbisara and Brahmin householders, one hundred
and ten thousand in all, with his teaching to reach the
state of Sotapattiphala and another ten thousand Brahmin
householders to reach the state of lay devotees established
in the Three Refuges. The f{ollowing day the. Buddha
accepted Veluvana Monastery generously donated by
King Bimbisara in support of the Buddha's ministry. It
was the first monastery the Buddha had ever accepted
and the occasion of the Buddha’'s acceptance of the
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monastery was marked by a great earthquake. From that
time onwards the Buddha had taught all those worthy of
conversion, who came to him, including those who
would eventually become Chief Disciples, Great Disciples
and Ordinary Disciples. He did so as though he were
dispensing among them medicine for deathlessness.

While the Buddha was thus busily engaging himself
his father King Suddhodana sent nine ministers one
after another, each with one thousand men, on a mission
to beg the Buddha to return to Kapilavatthu. But they all
became Arahats and sent back no information to the
king. So the Buddha’'s birthmate, the minister Kaludayi,
was sent as the tenth envoy also with one thousand men.
Kaludayi and his men became Arahats, too, and spent
their time enjoying the bliss of their spiritual attainment.
When the cold season was over and spring came,
Kaludayi made a persuasive supplication to the Buddha
in sixty four verses begging the Buddha’s return to the
home of his kinsmen. The Buddha then journeyed to the
city of Kapilavatthu on the first day after the full moon of
Tabaung travelling slowly, covering only one yojana a
day, and arrived at Kapilavatthu on the first day after
the full moon of Kason in the year 104 Maha Era.

The same day the Sakyan princes welcomed the
Buddha and his host of bhikkhus in a great ceremony and
took them to Nigrodharama Monastery as they had
arranged before hand. On arrival at the Monastery the
Buddha sat in the seat specially prepared for him and
remained quietly surrounded by twenty thousand Arahats.
The Sakyans who took too great a pride in their high
birth thought to themselves: ‘‘This prince Siddhattha is
younger than we. He is only a young brother, or a young
nephew, or a young grandson of ours.”” And puffed up
with conceit they urged their younger kinsmen, ‘“You bow
in homage to the Buddha; we shall, however, stay behind

you.”

The Buddha knew the inner minds of the Sakyan
princes swelling with pride of their birth, and thought to
himself: "“These proud kinsfolk of mine do not realize
that they have grown old without accomplishing anything
beneficial for themselves. They know nothing about the
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XVi THE GREAT CHRONICLE OF BUDDHAS

nature of a Buddha. They know nothing about the power
of a Buddha. What if I should display a Buddha'’s might
by performing the Twin Miracle of water and fire. [ will
make a jewelled walk in the sky, a platform as broad as
the ten thousand |universe. And I will walk to
and {ro on it and pour forth a shower of sermons to suit
the temperaments of all those who come to me.” No
sooner had he resolved thus than Brahmas and Devas

acclaimed their joyous approval.

Then the Buddha entered upon the Fourth Jhana
making white (colour) as his object of concentration.
On arising from that Jhana he made a firm resolve that
light should spread all over the ten thousand universe.
Immediately after that resolution, all the universe was
flooded with light to the great delight of men, Devas and
Brahmas. While they were rejoicing, the Buddha rose up
in the sky by developing the supernormal power through
exercise of the Fourth Jhana. Then he proceeded to
perform the Yamakapatihariya, the Twin Miracle, which
consisted of appearance of flames of fire and streams of
water emitted alternatively (1) from the top and bottom
of the body, (2) from the front and the back, (2) from
the eyes, (4) from the ears, (5) from the nose, (6) from
the shoulders, (7) from the hands, (8) from the sides,
(9) from the feet, (10) from the fingers, toes and from
between one finger and another as well as from between
one toe and another, (l1) from each hair of the body,
and (12) from every pore of the body. The emitted fire
sparks and water sprays fell amidst the crowds of human
and celestial beings as though the Buddha was letting
fall the dust from his feet onto their heads. The exhibition
of the Twin Miracle with the emission of fire and water
alternately from the body of the Buddha created a
marvellous spectacle of great splendour which inspired
all the Sakyan princes with awe and reverence, moving
them to utter words of resounding praise.

After the performance of the Twin Miracle, the Buddha
created a jewelled walk of great brilliance which
extended from east to west reaching even beyond ten
thousand universe. The Buddha walked up and down the
jewelled walk and delivered several discourses to

humans and Devas suiting their mental dispositions.
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‘At that time the Venerable Sariputta, who was
resiting at Gijjhakuta Hill, Rajagaha, saw (through his
supernormal power) the whole event (taking place at
Kapilavatthu ) and thought to himself: ‘‘I shall now go to
the Buddha and make a request for a complete narration
of the life histories of the Bodhisattas and the Perfections
they had f{fulfilled.”” Accordingly, he lost no time to
gather the five hundred Arahats, who were all his
co-residents, and said to them: “Come, we will go. We will
pay a visit to the Master and ask him about the past stories
of the Buddhas.” Having urged them to accompany him,
they all travelled through space by means of supernormal
power with so fast a speed surpassing that of the wind
and the storm. In a moment the Venerable Sariputta with
the company of bhikkhus arrived before the Buddha and
paid homage to him. Then he uttered the verse,

“Kidiso te mahavira,
abhiniharo nar’uttama’’
etc.,

mentioned at the outset, thereby asking the Buddha to
narrate elaborately how he had received the Definite
Prophecy from the Former Buddhas and how he had
fulfilled the ten Perfections, which extend to thirty in all,
for the Bodhisattas.

Then the Buddha, who was still on the walkway,
responded with two verses:

“Pitipamo j jajananam,
sokasallavinodanam,”

etc.,

meaning: ‘'Listen to the Buddhavamsa Discourse that
could give you joy and happiness, remove the thorns of
sorrow and bestow upon you the three kinds of bliss,
namely; human existence, divine existence and Nibbana.
Having thus listened, try to follow and practise the Path
as will be explained in this Discourse that could dispel
conceit, eradicate sorrow, liberate you f{rom samsara
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X V1li THE GREAT CHRONICLE OF BUDDHAS

and put an end to all suffering.”” Thus the Buddha, out
of compassion, urged all humans, Devas and Brahmas

reciting the verse numbering four bhanavaras
(1070 stanzas).!

The Commentary on the Buddhavamsa

The Buddhavamsa Text is included 1n the Khuddaka
Nikaya of the Suttanta Pitaka recited at the First, Second
and Third Councils by Arahats. The Commentary on it
entitled Madhuratthavilasini consisting of 26 bhanavaras
was authored by the Venerable Buddhadatta, a resident

of the Port Monastery of Kavirapattana of the Cola Country
in South India.

The Great Buddhavamsa Story

During the reign of King Bagyidaw (A.D.1819-37), the
Fourth Founder of the City of Ratanapura, the First
Ngakhon Sayadaw recipient of the title of Adiccavamsa-
bhidhaja Maha Dhammarajadhirajaguru, wrote the
Buddhavamsa Story in prose combining the Text arnd its
Commentary, interspersed with certain Pali verses and
their word-for-word translations for the aforesaid benefits
of joy, end of sorrow, etc. by young men and women
of good families. He did not translate the whole Text
word for word (as there already exist well known
translations in that style called nissaya.)

That Buddhavamsa in Myanmar prose was published
in 1297 M.E (1935) by Zabumeitswe Pitaka Press, Yangon,

in three volumes with the title ‘“The Great Buddhavamsa
Story.”’

Sudhammavati Buddhavarqsa

Not long after the Great Buddhavamsa Story had been
published, The Sydhammavati Buddhavamsa Story appeared

in one volume of poetical prose written by Editor
U Htun Sein.

Sl - S L N
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1. One bhanavara: is equal to about 270 stanza each of four lines, recited
in one session of a Synod.
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The State Buddha Sasana Council’s version
of the Maha Buddhavamsa

After the founding of the new independent country of
the Union of Myanmar, the people, both the Sangha and
the laity, were busy assiduously making preparations and
arrangements, shouldering their respective responsibil-
ities for the holding of the Sixth Buddhist Council; the
Prime Minister U Nu, seeing their dedicated activities,
was inspired by the profound thought of bringing out a
new version of the Buddhavamsa Text and its Commentary
—~ a version that should include everything that is
connected with the Buddha. Accordingly he requested
me at his house on the occasion of Anekaja ceremony
and inauguration of his shrine-room to write such a saga
of the Buddhas in commemoration of the great event of
the Buddhist Council.

I said to the Prime Minister then: ‘I have been
assigned to participate as a Tipitakadhara in the Sixth
Buddhist Council which is to be held soon, and 1 still have
to work hard to become qualified for the title.”” With that
excuse, [ refused to comply with his request. Indeed, at
that time I had just passed the written examination in the
Vinaya Pitaka and was about to sit for another one on the
Abhidhamma Pitaka.

Succession of Compilers

Undaunted by my refusal of the request the Prime
Minister persisted in his earnest effort to produce the
proposed book by approaching other scholars. And the
compilation started first under the supervision of Medhavi
Sayagyi U Saing. Some months later when only a portion
had been done, the work was interrupted until
Mahapannabala, Pathamagyaw Sayagyi U Kyee Pe took it
over as supervisor. In the same way, the compilation
again passed on to Aggamahapandita Sayagyi U Lin, M.A.
After one and a half years he could finish compiling only
the first.volume of the series (from the story of Sumedha
up to the end of the story of Buddha Kassapa). Then
U Lin passed away to our great regret, leaving only the

fame- of his learning.

Ti=Ni



p— THE GREAT CHRONICLE OF BUDDHAS

The assignment given to me

It was on the llth day of the waxing moon in the
month of Nadaw, 1316, (December 6,1954), that Sayagyi
U Lin passed away; and four days later the sponsor of
my ordination and spiritual father, the wealthy OSir
U Thwin, Thadothiri Thudhamma, Chairman of the State
Buddha Sasana Council and Patron of the Sixth Buddhist
Council, came to me in person at the request of the
Prime Minister and asked me not to refuse should the
Prime Minister make a supplication for writing a
Buddhavamsa. On the full moon day of Pyatho, 1316
(8-1-55) the Prime Minister himself came to see me at my
temporary residence at the Thathana Yeiktha Meditation
Centre and made a formal request as follows:

(1) Please supervise the compilation of a treatise on
the lives of the Buddhas. In so doing please
include everything about the Buddha, not leaving
out even minor details. If one volume is not
enough, make it two; if two 18 not enough make
it four, eight and so on. It is important that the
work should be exhaustive.

(2) The writing should be intelligible and interesting
to all, young and old, even to non-Buddhists, who
wish to know about the lives of the Buddhas.

(3) Should the Venerable Sayadaw undertake the task
of writing the Maha Buddhavamsa in Myanmar, it

will be welcomed by all, both the Sangha and the
laity alike.

The request had been made repeatedly, the first time
in 1313 M.E. (A.D.1931), the second time in 1315 (1953);
and now in 1316 (1984), by my spiritual father and
finally by the Prime Minister himself. I therefore felt that
I should no longer refuse to comply with their request.
Accordingly 1 gave my consent firmly saying: ''Very
well, Dayakagyi, when the proceedings of the Council
are over, I will take charge of the compilation and
supervise the work to the best of my ability without
sparing my energy.’
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After the Prime Minister left, I reminded myself of
the following dictum.

Yam hi kayira tam hi vade,
Yam na kayira na tam vade.
Akarontam bhasamanam

parijananti pandiia.

One should say what one would do,
One say not what one does not.

He who says but does not do
Is subject to blame by the wise.

Supplication made by the State Buddha Sasana Council

Not long after I had promised the Prime Minister, the
State Buddha Sasana Council also made its own
supplication. In reply to it, I stipulated the f{ollowing
three terms for carrying out the work: (1) the work
would be done voluntarily without acceptance of any
honorarium, (2) I would have nothing to do with office
administrative work, and (3) I would take charge of the
literary matters only in which I feel competent. I added
that if these three conditions were agreeable to the State
Buddha Sasana Council, it would mean that [ had accepted
the assignment.

Some days later three officials from the State Buddha
Sasana Council, namely, Chief Editor U Ba Hmi and
Editors Saya Htun and Saya U Ba Than: approached me
with the favourable reply that the State Buddha Sasana
Council had agreed to all the points raised by me. Then
in accepting the compilation work I said to Saya Htun and
Saya U Ba Than: ‘‘Subject to failure is a work without a
leader: so is a work with too many leaders.” I accept
the work as its supervisor so that the compilation of the
Buddhavamsa may not fail. You carry on with the
assignment as has been planned since the time of Sayagyi
U Lin. I shall attend to the editing work when the
proceedings of the Council come to an end.”
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The Prime Minister’s supplication in writing

As though ‘to drive in a nail where it is already firm
or to strap on an iron belt where it 1s already tight,” the
Prime Minister's formal supplication in writing came. The
letter was dated the 14th waxing moon of Nadaw, 2499
Sasana Era or 1317 Myanmar Era (December 28, 1955).
(The translation of the letter is omitted here.)

Sayagyi U Lin’s great learning

When the Sixth Buddhist Council and the ceremonies
commemorating the 2500th year of Buddhism in 1318

(1956) came to an end, in compliance with the Prime
Minister's supplication and in fulfilment of my promise,

] started editing the MSS so far prepared on the
Maha Buddhavamsa. I found them running over 700 pages

written while the Sayagyi was still alive, full of noteworthy
facts with profound meaning, covering a wide field but

not easy to be grasped by ordinary people. In preparing
these MSS it looked as if the Sayagyi was making a final
display of his great genius of learning.

When Sayagyi U Lin first planned the compilation of
the Maha Buddhavamsa, he had in mind to write it only
briefly and did so accordingly. But the Prime Minister
U Nu earnestly urged him saying, ‘“Let it be elaborate
as much as possible, Sayagyi. Write all there is to know
about the Buddha; there cannot be anything that is toaq
ingignificant to be left out. Please write to the best of
your ability for the benefit of the coming generations.”
Sayagyi then put aside all that had been written before
briefly and worked afresh keeping his mind steadfastly
on the subject of the Buddhavamsa all the time. When
he began working on arrival at office, he would put both
his arms on the desk and start dictating to his
stenographer giving him no rest, sometimes making a
clicking sound with the tongue, at other times clenching
the fists, closing the eyes and gnashing the teeth to
concentrate his energy. All this was known from the
information given by Saya Htun.
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New Plan of the compilation
of the Maha Buddhavamsa

Such a very ambitious literary work, full of noteworthy
doctrinal points with their deep 1.eanings, like a treasure

house of knowledge presented by the Sayagyi as if
‘he had hoisted the flag of learning’ of his lifetime should

not be published as originally envisaged by him I feared
that readers would find it rather confusing and difficult
to read and understand. Therefore the writing of the
Maha Buddhavamsa had to be planned anew as follows:

(1) The main subject of the Buddhavamsa should be
treated separately;

(2) The Chapter (2) on “Rare appearance of a
Buddha' should be re-written and get confirmed

by learned Sayadaws;

(3) A new chapter on miscelleneous matters concerning
duties which should be comprehended and
performed by every aspirant of Buddhahood

should be added;

(4) Explanatory notes and interpretations should be
given fully in a separate chapter entitled

Anudipani to serve as a supplement to the first
part of the first volume, and

(8) Difficult usages should be made easy by replacing
them with simple ones in Myanmar.

When the MSS of the Maha Buddhavamsa finally went
to the press of the State Buddha Sasana Council, Sayagyi
Saya Nyan, Maha Pannabala, Professor of Pali, acted as

Chief Proof Reader.

Exhortation to readers

This version of the Maha Buddhavamsa contains the
same material with the same meaning as that preserved
in the original Buddhavamsa Text, its Commentary, etc.;
the only difference between the original works and this
lies in the medium employed, the former in Pali and the

latter in Myanmar.
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Since a Buddhavamsa can truly confer upon its worthy
readers such benefits as (1) joy and happiness, (2) end
of sorrow, and (3) the three attainments of human
existence, divine existence and Nibbana, as has been
pronounced by the Buddha, this Introduction is concluded
with an exhortation in verse so that each reader might
enjoy his or her share of welfare.

Patubhuto Maha Buddha-
vamsa buddhatthadipako

Buddhavadinam atthaya
tam nisametha sadhavo.

O you worthy men of gentle mind, seeking your own
interest and that of others! This book of the Maha
Buddhavamsa, a version of the State Buddha Sasana
Council which has made its appearance in commemo-
ration of the convening of the Sixth Buddhist Council,
resembles a plot of land on whigh virtuous Buddhists
may sow seeds of the Dhamma; it vividly describes for
the benefits of those who are virtuous devotees of
Buddhism how the Buddha, The Friend of the three
classes of beings, had performed unique, meritorious
deeds beginning from his existence as Sumedha.
Therefore you all who aspire after the fourfold
knowledge of the Path, the true Enlightenment,
should study it carefully with an eye of wisdom, fully
confident that you will gain the fruits of joy and
happiness, end of sorrow and the three attainments
of human existence, divine existence and Nibbana.

U Vicittasarabhivamsa
Tipitakadhara Dhammabhandagarika
The 7th waxing moon of Waza, 1399, Myanmar Era
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Namo tassa bhagavato arahato samma-sambuddhassal

I. SALUTATION & INTENTION?

With most respectful adoration I pay obeisance to
the Buddha who, like his predecessors, has made a very
rare appearance; who, like them, has no peers among Brah-
mas, Devas and human beings in the three worlds; who,
like them, forms a refuge for all these beings who bow in
homage; and who is like them 1n all aspects of glory,
virtues and attributes (except in eight individual featuress3
such as life-span, height, lineage, duration of strenuous
exertion, rays eniitted from body, conveyance used on
zenouncing the world, Bodhi-tree and size of dals as seat).

1. This Pali sentence is the formula of great honour paid to the Buddha
which may be translated ‘Honour to Him the Blessed One, the Worthy
One, the Perfectly Self-Enlightened One.”” A Buddhist literary work usually
begins with it to show the author’s exclamation of obeisance.

2. The original word in Pali is patihing which literally means ‘‘promise”
or ‘“‘vow.”

3. These are called atthavemattani, which Malalasekera translates ““eight
particulars in which the Buddha differ from each other.” His rendering
of these eight are: ‘“‘length of life in the epoch in which each 1s oborn,
the height of his body, his social rank, (some' are born as khattiyas,
others as brahmins), the length of his austerities, the aura of his body
(thus in the case of Mangala, his aura spread throughout the ten thousand
world systems, while that of Gotama extended only one fathom), the
conveyance in which he makes his renunciation, the tree under which he
attains Enlightenment, and the size of the seat (pallanka) wunder the
Bodhi tree.”” Dictionary of Pali Proper Names under Buddha.
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With most respectful adoration I pay obeisance to the
Dhamma, which, through his Omniscience and out of pro-
found compassion for all beings, has been well taught! by
that Buddha, and which has been held in high esteem by

himself.

With most respectful adoration I pay obeisance to the
Sangha, the Order of Noble Ones, who have become true
sons of the Master by their proper and upright practice?
of the Dhamma.

Having paid obeisance to the Buddha, the Dhamma and
the Sangha, I shall now write in a language neither too
brief nor too elaborate, neither too simple nor too difficult,
and relying mainly on the canonical texts of the Buddha-
vamsa® and its commentary and also taking relevent
materials from other texts and commentaries, the Maha-
Buddhavamsa, the Great Chronicle of the Buddhas - a book
on the lives of twenty-five Enlightened Ones from out of
innumerable Buddhas past, whose number is far greater
than that of the grains of sand of the Ganges,* beginning
with the account of the Exalted Dipankara, from whom the
Future Gotama as the Hermit Sumedha received the definite
prophecy> that he would become a Perfectly Self-Enlight-
ened One.

E— - - A — i el

This is the first attribute of the Dhamma.
These are the first and second of the attributes of the Sangha.
The fourteenth book of the Khuddaka-Nikaya of. the Sutta-Pitaka.

Cp. “Few are the sands of the Ganges,
Innumerable are the Conquerors,
Who have entered Nirvana,...”

ol

This is from U Pe Maung Tin’s translation of the popular Pali gatha
beginning with the word ‘“‘Sambuddhe.” The relevant Pali composition in
two lines are;.

“Appaka valukd ganga

ananta nibbuta jind,..."”

5. Receiving of the definite prophecy (Niyata-vyakarana) is an important
feature in the spiritual evolution of a Bodhisatta. We shall see more
about it when we come to the story of Sumedha.
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May those virtuous people, who are desirous of seek-
ing merit and knowledge; who, with abiding faith, have
established a firm foundation of refuge in the Buddha,?
the Dhamma and the Sangha; and who are properly and up-
rightly cultivating the threefold practice of morality (sila),
concentraton (samadhi) and insight (panna) - may they
sasily attain the Path, Fruition and Nibbana.

WM_

1. Here the author adds an adjectival clause reading ‘““whose supremacy in
the three worlds is like the ruby-studded pinnacle of a palace.”” The three
worlds here are the three realms of sensuality (kama), materiality (ripa)
and immateriality (arupa). The first corresponds to the realm of five
senses, comprising the four woeful states (gpaya), the human world and
the six celestial worlds. The material and immaterial worlds belong to the
Brahmas.
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II. RARE APPEARANCE OF A BUDDHA

Singular opportunity of living in an age when a Buddha appears

The wealthy Anathapindika, ! soon to become the
donor of Jetavana monastery, on his visit to Rajagaha
when he would see the Buddha for the first time, heard
the word ‘‘Buddha’’ from his wealthy brother-in-law? 1in
Rajagaha. As soon as he heard the sound ‘“Buddha™ he
exclaimed, “Ghoso’ pi kho eso gahapati dullabho lokasmim yad
idam ‘buddho buddho (i, meaning ‘‘Friend, rare indeed it is
in the worid even to hear the utterance ‘Buddha Buddha.” ™’

. While the Buddha was staying in_the market town of
Apana in the country of Anguttarapa, Sela3, a leading
Brahmin teacher, heard from Keniya the matted-haired
ascetic, the word ‘‘Buddha’, As soon as he heard the
sound ““Buddha’ it occurred to him thus: ‘““ghoso’ pi kho eso
dullabho lokasmim yad idam ‘buddho buddho’ ti’”’, meaning
‘‘Rare indeed it is in the world even to hear the utterance
‘Buddha, Buddha.’” Not long after, together with three

S — i e o — - e

1. A merchant of Savatthi and a staunch supporter of the Buddha and
his Sangha. Anathapindika means ‘‘one who feeds the destitute’’. His
Personal name was Sudatta. He came to R&jagaha on business and found
his brother-in-law making elaborate preparations to treat the Buddha and
his bhikkhus to a meal. It was on this occasion during the first year of
the Buddba’s Enlightenment that he heard the word Buddha for the first
time. See the Senasanakkhandhaka “of the Vinaya Culavagga.

2. They were related as each had married the other’s sister.

3. He visited his friend Keniya who was then preparing to shower his
lavish hospitality on the Buddha and his Order of bhikkhus, an incident
simifar to that of Anithapindika. Both were filled with joy on hearing
such a great name as Buddha. See Sela Sutta of the Maj jhima - pannasu

of the Maj jjhima Nikaya.
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hundred followers, he gained ehi-bhikkhu! monkhood, and
sgven days thence he attained arahatship with them.

In the light of these canonical extracts , it is very rare
and difficult in the world even to hear the word ‘‘Buddha,
Buddha;'’ inexpressably and extremely more so indeed is
the appearance of a Buddha.

In this respect, it may be noted that the utterance
“diamond’ may refer to a genuine diamond or a fake. Like-
wise, because rumours of a commg Buddha had been
vndespread prior to the Buddha’'s appearance, both Anatha-
pindika and Sela must have heard before the false
claim of six heretical teachers? to be “Buddhas " But just
as the sound (of the word) ‘‘diamond,” only when spoken
of a genuine one, would please one who can different-
iate between a genuine diamond and a fake; so also, to such
men of highly developed intelligence as Anathapindika and
Sela, the utterance ‘‘Buddha’’ could have been delightful
only when spoken of the true Buddha.

Just as taking a fake diamond to be genuine by un-
worthy persons of poor intelligence 1s a wrong notion,
even so taking their masters (the six heretical teachers) to
be genuine Buddhas by those who followed them was a
wrong and harmful conclusion (micchadhimokkha).

In order to appreciate more profoundly the rare phe-
nomenon of a Buddha’s appearance in the world, it is
important to know briefly (at the outset) the followmg
(matter) concerning a Bodhisatta and a Buddha:

1. Bodhisatta (A Being destined to attain Enlightenment,
i. e. a Future Buddha),

2. Bodhisatta-kicca (Duties of a Future Buddha),

3. Buddha (A Supreme Being who has fulfilled the duties
of a Future Buddha and has consequently

attained Enlightenment), and
4. Buddha-kicca, (Daily Duties of a Buddha).

1. Literally, “Come bhikkhu!"’ It was the command made by the Buddha
in order to bring a deserving person to the Order of the Buddha’s
followers in the yellow robe. Accordingly, it formed the oldest formula of
admission to thc Order.

2. Cha-satthara in Pali simply meaning ‘‘six teachers.”” They were
Purana Kassapa, Makkhali Gosala, Ajita Kesakambala, Pakudha Kaccayana
ngantha Nataputta and Sanjaya Belattha-putta They were all non-Brah-
manical teachers and contempoéraries of the Buddha but older in age.
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6 THE GREAT CHRONICLE OF BUDDHAS

1. Bodhisatta

_. The Fourfold Insight Knowledge of the Path (Magga—
nana)! with or without accompaniment of Omniscience
(Sabbannutanana) 2 is called Enlightenment (Bodhi) .
Enlightenment is of three kinds:

(1) Samma-sambodhi: Enlightenment consisting of the
Fourfold Insight-Knowledge of the Path with the
accompaniment of Omniscience. The Fourfold
Insight-Knowledge of the Path is understanding of
the Four Noble Truths? by oneself without a teacher’s
help, and it has distinctive power of removing
mental defilements as well as habitual tendencies
(vasana) of past existences; Omniscience is under-
standing of all principles worthy of understanding.

(2) Pacceka-Bodhi:  Enlightenment consisting of the
Fourfold Insight-Knowledge of the Path which is
understanding of the Four Noble Truths by oneself
without a teacher’s help.

(3) Savaka-Bodhi: Enlightenment consisting of the
Fourfold Insight-Knowledge of the Path which is
understanding of the Four Noble Truths only with
the help of a teacher.

1. The Path leading to the extinction of suffering, which forms the last of
the Four Noble Truths is eightfold (See below, n.3). The Eightfold Path
consists of (1) right understanding (samma-ditthi), (z) right thinking
(sammad-sarikappa), (3) right speech (samma-vaca), (4) right bodily action
(samma-kammanta), (5) right livelihood  (samma-ajiva), (6) right cffort
(samma-vayama), (7) right mindfulness (samma-sati), and _gf_i) right concen-
tration (samma-samadhi). The first two form wisdom (panna), the second
three, morality (sila) and the last three, concentration (samddhi): .VbhA

416.

2. Sabbannuta-ndna is the compound of sabbannuta and nana. The first
word sabbaiifiuta itself means Omniscience. The word occurs in Nett 204:;
DA 1.99: VbhA 197. One who is endowed with Sabbanfiuta or Sabbannuia-
hdna is Sabbanfu, the Omniscient One. *The Buddha is omniscient, not
in the sense that he knows everything, but that he could know anything

should he so desire.” DPPN under Buddha.

3. They are the Truth of suffering (dukkha), of the Origin of suffering
(dukkha-samudaya), of the Extinction of suffering (dukkha-nirodha) and of
the Path leading to the Extinction of suftering (dukkha-nirodha-gaminipati-
pada).
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(1) Noble Persons who have a strong wholesome
desire to realise Samma-Sambodhi are called Samma-
Sambodhisatta, “Future Perfect Buddhas,”! (2) Noble
Persons who have a strong wholesome desire to realise
Pacceka-Bodhi are called Pacceka-Bodhisatta, “Future
Private Buddhas,”” and (3) Noble Persons whe have a
strong wholesome desire to realise Savaka-Bodhi are
called Savaka-Bodhisatta, ‘‘Future Disciples of a Buddha.’

Three types of Future Buddhas?

Of these three kinds of Noble Persons (1) Samma-
Sambodhisatta or Future Perfect Buddhas are grouped into
three types: (a) Pannadhika Future Buddhas, (b) Saddha-
dhika Future Buddhas, and (d) Viriyadhika Future Buddhas.

_ Buddhahood is attainment of Omniscience (Sabbaniuta-
nana). To attain this Supreme Wisdom the seeker must
have a mental make-up in which Wisdom is predominent.
The factor of predominent Wisdom means careful consi-
deration and forethought in doing everything physically,
verbally or mentally. By so doing, one’s wisdom becomes
strengthened and mature existence after existence so that
in due course one painlessly attains Omniscience which
is far superior to all kinds of wisdom. Just as money is
gained in the world by means of monetary investment,
even so Omniscience is gained by means of intellectual

investment.

» rof =

(a) Future Buddhas called Pannadhika with the factor of
predominent Wisdom always present In their endeavours

1. “Future Perfect Buddhas” means ‘Future Perfectly Self-Enlightened
Ones.”

2. *“Future Buddhas” from now on means ‘‘Future Perfect Buddhas'' or
“Future Perfectly Self-Enlightened Ones’’ unless otherwise stated.
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become Buddhas after fulfilling their Perfections (P&ram?) 1
for four asankhyeyya? and a hundred thousand aeonss3.

(b) Other Future Buddhas also believe that they can
become Buddhas by fulfilling Perfections, and in their
mental make-up such belief is predominent. With them
Faith plays a greater role than Wisdom. They are therefore
called Saddhadhika Future Buddhas, ‘““Future Buddhas with
predominent Faith.”” Since they are not led by Wisdom
but by Faith in their fulfilment of Perfections they cannot
become Buddhas after four asankhyeyya and a hundred
thousand aeons, but only after eight asankhyeyya and a

hundred thousand aeons.

(c) There are still other Future Buddhas who rely solely
upon their Energy (Industriousness). For them Wisdom 1s
not a principal factor. Neither do they place emphasis on
the Faith that Perfections lead to Enlightenment. Holding
that Energy brings about Buddhahood, they give top priority
to Energy in their f{fulfilment of Perfections and become
Buddhas only after sixteen asankhyeyya and a hundred
thousand aeons. They are therefore called Viriyadhika
Future Buddhas, ‘‘Future Buddhas with Predominent

Energy.”

_Thus 1t should be noted that three designations -
Pannadhika, Saddhadhika and Vfiriyadhika are applied only
to [uture Buddhas. Otherwise one would think that they
belonged to Fully Enlightened Buddhas. These distinctions
exist only while they remain as Future Buddhas, but once
they attain Buddhahood, they are all identical in respect
of Wisdom, Faith and Energy. One cannot say which
Buddha 1s more accomplished than the other in each of

these aspects.

1. Perfection: parami, also called paramita, ‘Completencss’ and ‘highest
state' are also given as meanings of the Pali word in PED. The Perfect-
ions are ten in number which are ‘“‘the perfcct exercisc of the ten prin-
cipal virtues of a Bodhisatta.”” PED. For dectails sce the Anudipani.

2. Asankhyeyyva (asaiikheyya) literally means ‘innumerable.” Some take it
to be the figure one followed by 140 zcros, 1.e. 1014, Kacc. 395;
Abhidh. 474-6. Warren translates the word as ‘immensity.” Buddhism in

Translation, p. 5.

3. Acon: kappa. which may also be translated ‘world cycle.’ A kappa has
an age of enormous length. For details sec the Anudipani.
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Pannadhikanam hi saddha manda hoti panna tikkha;
Saddhadhikanam panfda majjhima hoti saddha balava;
Viriyadhikanam saddha-panna manda viriyam balavam.l

~ e

In Pannadhika Future Buddhas, Wisdom is strong but
Faith 1s weak;

In Saddhadhika Future Buddhas, Wisdom is medial
but Faith is strong;

In Viriyadhika Future Buddhas, Faith and Wisdom are
weak, but Energy is strong.

Reasons for difference between
the three types of Future Buddhas

As has been stated, Bodhisattas are of three types with
three respective periods of fulfilment of Perfections,
namely, four asankhyeyya and a hundred thousand aeons,
eight asankhyeyya and a hundred thousand aeons and six-
teen asatkhyeyya and a hundred thousand aeons. A reason
this for difference is mentioned in the Paramidawgan PyoZ,
an epic composed by the celebrated poet of Old Burma -
Ashin Silavamsa3. According to it* the difference lies in
the Path chosen by the individual Future Buddha, viz.,, a°’
Pannidhika Future Buddha chooses the Wisdom Path which
takes four asankhyeyya and a hundred thousand aeons to
reach the goal; a Saddhadhika Future Buddha chooses the
Faith Path which takes eight asankhyeyya and a hundred
thousand aeons to reach the goal; and a Viriyadhika Future
Buddha chooses the Energy Path which takes sixteen
asankhyeyya and a hundred thousand aeons to reach the

goal.

-_.__‘____-———-——-———___———-'_-'-—-___—_'-__-—_'
1. Commentary on the first Khagga-visana Sutta of the Sutta Nipata.

2. Dated A.D. 1491 and composed when the poet was 38, according to
the Introduction, Paramidawgan Pyo, Rangqon 1953. It is the best known
work and masterpiece of the poet. Preface, ibid.

3. A monk poet and literary genius (A.D. 1453-1520) who was born in a
village near Taungdwingyi but who made his name in the city of Ava.

4. But what is mentioned in the epic with regard to the three types of
Future Buddhas is apparently based on commentrial statements. It 1is

- of -

interesting to note that, in the author’s view, the pames Pannadhika, etc.
belong only to Bodhisattas, but not to Buddhas.
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10 THE GREAT CHRONICLE OF BUDDHAS

According to the view of other teachers as mentioned
in the Pakinnaka-katha of the Cariya-Pitaka Commentary,
the difference between the three durations lies in the
three degrees of energy, namely, strong, medial and
weak. ( This view implies that it takes Panhadhika Bodhi-
gsattas only four asankhyeyya and a hundred thousand
aeons for fulfilment of Perfections because of their
predominent energy; the view is thus not free from the
fault of confusion (sankara-dosa)! as it mixes up Pannadhika
Future Buddhas with Viriyakhika Future Buddhas.)

The view which appeals to the Commentator Dhamma-
pala and others is that the difference in duration is due to
the difference in the degrees - strong, medial and weak
of maturity of Perfections leading to emancipation (Vimutti-
paripacaniya Dhamma).

To elaborate, even at the time of receiving the
prophecy the Bodhisattas are of three types:
L VP T RN

(i) Ugghatitanhu Bodhisattas,? (ii) Vipancitanhd
Bodhisattas® and (iil) Neyya Bodhisattas.4
(1) Ugghitita’ﬁﬁﬁ Bodhisattas are those who have the

capacity to attain Arahatship together with the six Higher
Spiritual Powers (Abhinnad)> and four kinds of Analytical

1. Fault of confusion; sankara-dosa. The word is also found 1in Sanskrit
which means in rhetoric the confusion or blending together or metaphors
which ought to be kept distinct. SED.

2. “One who already during a given explanation comes to penetrate the
truth.’”’ Buddhist Dictionary.

3. “One who realizes the truth after Explanation.” This 1is said of one
who realizes the truth only after detailed explanation of that which has
already been taught him in a concise form.,

4. “Requiring Guidance’ is said of a person who through advice and
questioning, through wise consideration, and through frequenting noble-
minded friends, having intercourse with them, associating with them,
gradually comes to penctrate the truth.

5. They are (1) Psychic Powers (Iddhi-vidha), (2) Divine Ear (dibba-
sota), (3) Penetration of others’ mind  (citta-pariya-nana or cetopariya),
(4) Divine Eye (dibba-cakkhu), (5) Rememberance of former existences
(pubbenivdasanussati  or pubbenivasa), and (6) Extinction of. ‘influxes’
(asavakkhaya). The first five being mundane can be attained through
intense mental concentration (samadhi) whereas the last being supramundane
can be attained only through penetrating insight (Vipassana).
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RARE APPEARANCE OF A BUDDHA 11

Knowledge (Patisambhida)! ; they can attain that stage even
before the end of the third line of a verse-sermon of
four lines delivered by a Buddha if they wish to achieve
Enlightenment of a Disciple (Savaka-Bodhi) in that very
existence. ( This is one of the eight factors for receiving

the prophecy.)

(ii) Vipancitanhu Bodhisattas are those who have the
capacity to attain Arahatship together with the six Higher
Spiritual Powers (Abhinnd) and four kinds of Analytical
Knowledge ( Patisambhida ); they can attain that stage before
the end of the fourth line of a verse-sermon of four lines
delivered'by a Buddha if they wish to achieve Enlighten-
ment of a Disciple ( Savaka-Bodhi ) in that very existence.

(iii) Neyya Bodhisattas are those who have the capacity
to attain Arahatship together with the six Higher Spiritual
Powers ( Abhinna ) and four kinds of Analytical Knowledge
( Patisambhida ); they can attain that stage at the end of
the whole verse-sermon of four lines delivered by a
Buddha if they wish to achieve Enlightenment of a Disciple

( Savaka-Bodhi ) in that very existence.

With Ugghétitaﬁﬁu Bodhisattas the degree of maturity
of Perfections leading to emancipation is so strong that
they have to endeavour only for four asankhyeyya and a
hundred thousand aeons after receiving the prophecy.
With Vipancitannu Bodhisattas the degree of maturity of
Perfections leading to emancipation i1s medial and they
have to endeavour for eight asankhyeyya and a hundred
thousand aeons after receiving the prophecy. With Neyya
Bodhisattas the degree of maturity of Perfections leading
to emancipation is so weak that they have to endeavour
for sixteen asankhyeyya and a hundred thousand aeons

after receiving the prophecy.

Ugghatitannu Bodhisattas are identical with Pannadhika

Bodhisattas; so are Vipancitanhu Bodhisattas with Saddha-
dhika Bodhisattas and Neyya Bodhisattas with Viriyadhika

Bodhisattas.

1. They are (1) Analytical Knowledge of Meaning(artha), (2) of causal
rclauonf» ( dhamma ), (3) of language (nirutti ) and (4) sharp intellect
(patibhana ) which can define the above three analytical knowledges.
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12 THE GREAT CHRONICLE OF BUDDHAS

Impossibility of attainment of Buddhahood
before completing the required period of Perfections

The paddy species that ripens only when 1t is three,
four or five months old by no means yields crops in
fifteen days or a month although watering and weeding
may have been done many times a day; its stems and
leaves cannot grow (as much as one would like) and its
ears cannot start bearing seeds, thrive and mature. In the
same way, it should be noted that all the three types of
Bodhisattas by no means attain full Buddhahood with its
perfectly ripe fruit of Omniscience before they have
completed the full course of Perfections that lasts a hundred
thousand aeons in addition to four, eight or sixteen
asankhyeyya even if, since receiving the prophecy, they
have given daily alms like those of Prince Vessantara!l
and have observed pertinent virtues such as morality,

etc.

2. Bodhisatta-kicca

Mere desire to possess wealth and not working
for it leads nowhere. Only when one works hard enough
can one hope to gain the desired object. In the same
way, the three types of Future Buddhas who wish to
attain the above mentioned three respective types of
Enlightenment attain them ‘only when they have fulfilled
their Perfections (Parami), sacrificed their life and limb in
charity (Cdga) and developed their virtues through practice
(Cariya) as means of achieving the Enlightenment which
they so desire.

1. Famous for his most daring generosity, From the time he was made
king at the age of sixteen by his father he gave alms each day costing
him six hundred thousand pieces of money, Besides, he gave his white
elephant, which had the power of causing rain, to the draught-stricken
citizens of Jetuttara against the will of his own people. He was therefore
banished to Vankagiri, and while in exile he gave his son and daughter to
Jujaka, an old brahmin who wanted to use them as slaves; he also gave
his wife to Sakka who came under the disguise of a- brahmin to ask for
her as a test of his generosity. His existence is said to be the last of the
Bodhisatta before he was reborn in Tusitfi, the third highest abode of
celestial beings..
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In a business enterprise the extent of profit gained is
determined by the capital invested and the effort put in.
When the capital is large and the effort great, the profit
is considerable; when the capital and effort are fair, the

accruing profit is just fair; when the capital and effort are
little, the profit gained is little. In the same way, there
exist distinctions between Englightenment attained by
those who make investment in the form of fulfilment of
Perfections, Sacrifice of life and limb in charity and
development of virtues - the practices which are conducive
to arising of Enlightenment! (Bodhiparipacaka). The profits
gained in the form of Enlightenment differ inasmuch as
there are differences in their investment of Perfections,
sacrifices and virtues through Practice.

The differences may be explained as follows :

(1) Samma-Sambodhisattas, Future Buddhas, who even
before the definite prophecy (made by a Buddha saying
‘“This person shall attain Buddhahood wunder a certain
name in a certain world,’’)?2 accumulate merits and make
the mental resolution to become a Buddha.

As mentioned in the passage

Aham pi pubbabuddhesu, buddhattam abhipatthayim

manasa yeva hutvana, dhammaraja asankhiya

in the Buddhapadana of the Apadana,® a Future Buddha
aspires mentally to Buddhahood in the presence of in-
numerable Buddhas throughout incalculable aeons.

After thus making the mental resolution for attainment
of Buddhahood and accumulating special merits for and
inestimable period of time, when he becomes endowed
with the eight factors* ( like Sumedha the Hermit ), a
Bodhisatta receives the definite prophecy from a living
Buddha.

1, Conducive to arising of Enlightenment:  Bodhiparipacaka: literally,
““That which makes Enlightenment ripen.”

2. Like Buddha Dipankara who prophesied the attainment of Buddhahood
by Sumedha.

3. Buddha-Vagga v.4. p.l.
4. See below p.29
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14 THE GREAT CHRONICLE OF BUDDHAS

Here it should be noted that the act of resolution by
an aspirant to become a Buddha (abhinihara)! is made up
of two phases; as aspiration to Enlightenment prior to his
possession of the eight factors is mainly mental, his act of
resolutiou made before Buddhas one after another 1s not
complete, and he is not yet entitled to the designation of
Bodhisatta.

But when he becomes endowed with eight factors like
Sumedha and, on that very account, he now makes the
resolution saying:

‘“Imina me adhikarena katena purisuttame
sabbannutam papunitva taremi janatam hahum’?
which rueans

““As the fruit of this great meritorious deed done by
me for the sake of this Omniscient Buddha3 (without
regard even for my life,) may I, having myself
attained Omniscient Buddhahood, be able to save
multitudes of beings,”’

his act of resolution becomes complete then and there,
and it enables him to be worthy of receiving the definite
prophecy.

[t should be noted that this complete act of resolution
(abhinthara) is the great wholesome consciousness4 (intention
or volition) that arises as a result of his reflection on
the unimaginable attributes of a Buddha and his great
compassion for the welfare of the entire world of beings.
And this great wholesome consciousness has the unique
power of motivating his fulfilment of Perfections, Sacrifice

of life and limb in charity and development of virtues
through Practice.

—

L

1. An act of resolution to become a Buddha: abhinihara: the literal
meaning of the word given by the author is directing one’s mind towards
attainment of Buddhahood.

2. Verse 57, Sumedha-katha, Buddhavamsa.
3. Meaning Buddha Dipankara.
4. This Abhidhamma term in Pali is Mahakusala-citt'uppada.
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The moment that great wholesome consciousness
arises in the Future Buddha, he sets himself on the Path
leading to Omniscience. Because he is definitely on his
way to Buddhahood, he now wins the title Bodhisatta.
Owing to the great complete resolution which, as has been
explained above, 1s the great wholesome consciousness,
there becomes established in him the wholesome aspira-
tion for full Omniscience and the unrivalled ability to fulfil
Perfections, to sacrifice life and limb in charity and fto
develop virtues which form requisites for attainment of
Omniscience.

And also because of the aforesaid great wholesome
consciousness he reflects on the Perfections to be accom-
plished and determines the order for doing so. He does
it by means of the knowledge of investigation of Perfections
(Parami-pavicaya-nana), etc. which enables him to penetrate
things without a teacher’s help. This knowledge 1is a
precursor to attainment of Omniscience; it is followed by
the actual fulfilment of Perfections one after another.

As mentioned in the Nidana-katha of the Cariya-Pitaka
Commentary,! after receiving the definite prophecy of
Buddhahood, the Future Buddha ceaselessly and uniquely
strives to fulfil Perfections (Parami), Sacrifices (Caga)
and virtues through Practice (Cariya)? which are requisites
for achieving the Path-Knowledge of Arahatship (Aranatta-
magga-tana) and Omniscience (Sabbannuta-nana) by four
means of development, namely, (i) sabbasambhara bhavana,
(ii) nirantara bhavana, (iii) cirakala-bhavana. and (iv) sakkacca-
bhavana.

1. “‘Catasso hi bodhisambhdresu bhavana sabbasambhara-bhavana nirantara-
bhavana cirakala-bhavana sakkacca-bhavana ca ti.”

2. Perfections, sacrifices and conduct: Parami-Caga-Cariya: Paramis are
ten in number. Caga here refers to Mahapariccaga, great offerings or
abandonings of extraordinary nature, which are five kinds of relinquishing
of wealth, of children, of wife, of Ilimbs and of life. For details
of Parami and Caga, see the Anudipani. Cariya literally means
‘conduct, behavioyr, or practice’ cultivated for the welfare of both
oneself and others. Cariya is of three categories namely, (1) lokattha-
cariya, practice foi the benefit of all beings. (2) narattha-cariya, practice
for the benefit of one’s own kith and kin, and (3) Buddhattha—-cariya,
practice and efforts to achieve Enlightenment.
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16 THE GREAT CHRONICLE OF BUDDHAS

Of these four (i) sabbasambhara-bhavana 1is complete
development of the entire range of Perfections; (ii) nir-
antara-bhavana is development of Perfections throughout the
minimum period of four asankhyeyya and a hundred
thousand aeons, or the medial period of eight asankhyeyya
and a hundred thousand aeons, or the maximum period of
sixteen asankhyeyya and a hundred thousand aeons, without
a break of even a single existence; (iii) cirakala-bhavana
is development of Perfections for a long duration which
is not an aeon less than the minimum period of four
asavkhyeyya and a hundred thousand aeons; and
(iv) sakkacca-bhavana is development of Perfections with

seriousness and thoroughness.1

Moral qualities of a Future Buddha

The Future Buddha, who has received the definite
prophecy, is strongly moved by great compassion for
beings when he sees these helpless ones who have no
refuge in this difficult journey of life, who are beset with
a variety of intolerably acute sufferings such as those
springing from birth, old age, sickness and death; of
killings, imprisonment of beings maimed and disabled; of
hardships asscociated with earning a living and the suffer-
ings of beings in woeful states. Being so moved by this
great compassion, he forbears his own suffering from such
outrageous oppressive atrocities as cutting off of the hand,
the leqg, the ear, etc. perpetrated against him by those
totally blind and ignorant people, and his compassion for
them is long and enduring.

He suffuses them with compassion i1n this manner:
‘“‘How shall I treat these people who have wronged me?
I am of truth the person who is striving for Perfections
with a view to liberating them from the woes of the cycle
of births. Powerful indeed is delusion! Forceful indeed is
craving! Sad it is that, being overwhelmed by craving and
delusion, they have committed such great offences even
against me who am endeavouring to liberate them thus.

1. With seriousness and thoroughness; sakkacca: usually taken to be
respect or reverence, is rendered here as seriouness and thoroughness. See
the Anudipani for full interpretation of sakkacca under sakkacca-dana in
types of dana in group of twos.
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Because they have perpetrated these outrages, serious
troubles lie in wait for them.”

Shedding his compassion on them thus, he tries to find
suitable ways and means to save them and reflects:
“Being overwhelmed by craving and delusion, they have
wrongly taken what 1s impermanent to be permanent,
suffering to be happiness, nonself to be self and unplea-
santness to be pleasantness. In what way shall I go to their
rescue and get them out of suffering that arises owing to
a cause.’’

While contemplating thus the Bodhisatta rightly discerns
that forbearance (khanti) 1s the only means to set beings
free from the bondage of existence. He does not show
even the slightest anger to beings who have outraged
him by cutting off his limbs, etc. He thought to himself,
““As the result of demeritorious deeds done in my past
existences I deserve the suffering now. Since [ myself
have done wrong previously, this suffering I deserve; I am
the one who has started the wrongdoing.”” Thus he takes
the offence of others upon himself.

It further occurs to him thus: *“Only with forbearance,
will I be able to save them. If I do wrong to the wrong-
doer I will become like him; I will not be different from
him. How then can I liberate them from the woes of the
cycle of births? Never can .t Therefore, resting on the
strength of forbearance which is the basis of all strengths,
and taking their misdeeds upon myself, forbear I will; and
with loving-kindness and compassion as guides, I shall
fulfil the Perfections. Only by so doing will I attain
Omniscient Buddhahood. Only by having attained
Omniscient Buddhahood will I be able to save all beings
from suffering that arises owing to a cause.” He thus
sees the correct situation as it stands.

Having observed thus, the Future Buddha fulfils his
Perfections in a unique manner - the Perfections being ten
ordinary ones, ten superior ones and ten most superior
ones, thirty in all, known as Requisites of Enlightenment
(Bodhisambhara). The fulfilment of Perfections takes place
in the above-mentioned four ways of development.?

1. The author mentions that the above exposition of the moral qualities

of’ a Future Buddha is drawn from Bodhisambhidra-vannana of the
Jinalankara Tika.

2. See page 19.
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Not living long in celestial abodes
while fulfilling Perfections

Before he attains the complete fulfilment of Perfections
as in the existence of Vessantara,! while still f{ulfilling
Perfections, Sacrificing life and limb in charity and
developing practices is a unique manner, a Future Buddha
may be reborn frequently as a divine being of long life
in consequence of his great meritorious deeds. But he
chooses to cut short his life in the divine world by means
of intentional death’ (adhimutti-marana?) because it is
difficult to fulfil Perfections in those celestial abodes:
accordingly, he 1is reborn in many a world of human
beings where he can continue to fulfil Perfections.

Perfections compared with an ocean

However enormous an ocean may be, it is finite 1n
its extent, being limited by its bed at the bottom, by its
surface at the top and encircled by cakkavala mountains
on all sides. On the other hand, the ocean of Perfection In
alms-giving (dana-parami) fulfilled and accumulated by the
Future Buddha is infinite in its extent; its dimensions are
limitless. With regard to this particular Perfection of alms-
giving one cannot define its limits by the extent of
external properties given away; by the amount of flesh
or blood given away; or by the numker of eyes or heads
sacrificed. Likewise, one cannot speak of limits of other
Perfections such as that of morality (sila-parami). Thus in
this comparison of the ocean with the ocean of Perfections,
it should be noted that the former is limited in capacity
however vast it may be whereas the latter is of infinite
magnitude.

1. Future Buddha Gotama as King.of Jetuttara, the last rebirth 1n the
human world before the Bodhisatta appeared again as Prince Siddhattha.
See also note on p. 12

2. See adhimutti-marana in the Anudipani
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Future Buddhas do not feel even intense pains

At noon during the hot season a man may go down into
a deep lake and take a bath there submerging himself;
and while he 1s so doing he dose not take note of the
intense heat that descends from the sky. In the same way,
the Future Buddha who suffused himself with great
compassion, while seeking the welfare of beings, goes
down into the ocean of Perfections and submerges himself
there. Since he is suffused with great compassion, he does
not feel even intense pains, caused by cutting off his
limbs, etc. by evil cruel persons, as sufferings.

Long duration needed for fulfilment of Perfections

A Future Buddha has to fulfil Perfections at least four
asankhyeyya and a hundred thousand aeons from the time
of his receiving the prophecy to the last existence when
he achieves the completion of his fulfilment of Perfections
(as in the existence of Vessantara). According to the
Samyutta Nikaya, an aeon 1is a period of time during
which, if the bones of a being were piled up, the size of
that pile would become as high as a mountain. Therefore
the number of births taken by the Future Buddha during
the long period of four asankhyeyya and a hundred
thousand aeons would be larger than that of drops of
water in a great ocean. Among these existences there is
none that has not witnessed his fulfilment of Perfections
and none that has passed in vain.

The accounts of fulfilment of Perfections by the Future
Buddha as mentioned in the 550 Jataka stories and in the
stories of Cariya-Pitaka are just a few examples out of the
total experiences which he had during the long period
of four asankhyeyya and a hundred thousand aeons. It is
like a bowl of water taken out of a great ocean in order
to sample its salty taste. The Buddha told these stories as

illustrations as occasions arose and under appropriate
circumstances. The number of stories he had told and the

number of stories he had not may be compared to the
water in a bowl and the water In a great ocean
respectively.
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The Perfection of alms-giving fulfilled by the Buddha
is sung in praise in the Jindlankdra as follows:

So sagare jaladhikam rudiram adasi
bhumim parajiya samamsam adasi danam
meruppamanam adhikan ca samolisisam

khe tarakadhikataram nayanam adasi.

Aiming at Infinite Wisdom, and full of faith and
fervour, that Bodhisatta had given in charity his
rubyred blood in quantities much more than drops
of water in the four oceans; aiming at Infinite
Wisdom and full of faith and fervour, he had given
in charity his naturally soft and tender {lesh in
quantities which would exceed the great earth that
1s 240,000 yojarnas.in extent; aiming at Infinite
Wisdom and full of faith and fervour, his heads
with glittering crowns studded with nine gems he
had given in charity would pile vup higher than
Mount Meru; aiming at Infinite Wisdom and full of
faith and fervour, he had given in charity lhis
wondrous smiling eyes, dark as corundum or of a
beetle’ s wing, more numerous than the stars and
planets 1n the space of the universe.?

(2) Future Private Buddhas (a) called Pacceka-Bodhisattas
have to fulfil their Perfections for two asankhyeyya
and a hundred thousand aeons. They cannot bacome
Private Buddhas if their duration of fulfilment of
Perfections is less than that number of aeon. Because a3
has been said in the chapter dealing with previous
Bodhisattas, Enlightenment of a Private Buddha (Pacceka-

Bodhi) cannot become mature before they have completed
the full course of Perfections.

1. Verse 31 under VI. Bodhisambhari-dipani-gatha,

2. This is the translation of the Burmese version of the Pali verse. Moved
by the awe-inspiring sacrifices of the Bodhisatta, the illustrious author
has rendered it in a most ornate language with appropriate elaborations.
Incidentally it is a good example of Pali-Myanma aissaya translation.
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(3) Future Disciples called Savaka-Bodhisattas are
(@) Future Chief Disciples (4gga savaka), a pair of Disciples
like the Venerable Sariputta! and the Venerable Mogga-
llana,? (b) Future Great Disciples (Maha savaka), those like
the eighty Great Disciples3 in the lifetime of Buddha
Gotama and (c) Future Ordinary Disciples¢ (Pakati savaka),
all arahats other than those mentioned above. Thus there
are three categories of Future Disciples.

Of these three categories (a) Future Chief Disciples
have to fulfil their Perfectians for one asankhyeyya and a
hundred thousand aeons; (b) Future Great Disciples, for a
hundred thousand aeons; and as for (c) Future Ordinary
Disciples, duration of their fulfilment of Perfections is not
directly given in the Texts. However, it is said in the
Commentary and Sub-Commentary on the Pubbenivisa-
katha (in the Mahapadana Sutta®) that Great Disciples can
remember their past lives for one hundred thousand aeons
and Ordinary Disciples for less than that figure. Since
fulfilment of Perfections takes place in every existenge of
theirs, it may be inferred that Future Ordinary Disciples
have to fulfil Perfections not more than a hundred thousand
aeons. The duration of their fulfilment of Perfections is
thus indefinite: it may be one hundred aeons or one
thousand aeons, etc. According to some, it may be just
one or two existences as illustrated by the story of a

frog.

i

1. His name prior to his enlightenment was Upatissa.

2. His name prior to his enlightenment was Kolita..

3. The enumeration of the eighty Great Disciples begins with the
Venerable Kondanna and ends with the Venerable Pingiya.

4. Disciples other than the Chief Disciples and Great Disciples of the
Master are Ordinary Disciples. Vis Tika. II, 45,

5. The fourteenth Sutta of the Digha Nikaya. It deals elaborately with
the life of Buddha Vipassi, the first of the seven Buddhas preceding Buddha
Gotama. Becausc it contains the largest number of bhanavaras or sections,
it came to be known as “King of Suttas” in the commentaries.

6. It so happened that the frog was reborn as a deva after hearing the
voice. of the Buddha who was delivering a2 sermon. As a deva he visited the
Buddha and became a ‘stream-winner’ as a consequence of hearing the
Dhamma from the Buddha For details see the story of Manduka in

the Vimana-vatthu.
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3. Buddha

As has been said before, after fulfilling their Perfect-
ions for their respective durations, the three types of
Future Buddhas attain the Fourfold Knowledge of the Path
(Magganana), which is understanding of the Four Noble
Truths by himself without a teacher’'s help, as well as
Omniscience (Sabbannutanana), which is understanding of
all principles that are worthy of understanding. They
acquire at the same time the special attributes of a Buddha
that are infinite (ananta) and 1mmeasurable (aparimeyya).
Such attributes are so immense that, if a Buddha extols
the attributes of another Buddha without touching on any
other topic for an aeon, the aeon may come to an end,
but the attribvtes will not. The Noble Person who has thus
attained Enlightenment with no equal in the three worlds
is called an Omniscient Buddha or a Perfectly Self-
Enlightened One (Samma-sambuddha).

After fulfilling the necessary Perfections for two
asankhyeyya and a hundred thousand aeons, a Private
Buddha attains Enlightenment consisting of the Insight-
Knowledge of the Path which is understanding of the Four
Noble Truths (Magganana) by himeslf without a teacher’s
help. But he does not achieve Omniscience and the Ten
Powers (Dasabalaﬁérga), etc. The Noble Person who has thus
attained Enlightenment is called a Private Buddha or a

Minor Buddha (Pacceka-Buddha).

1. The Dasa-Nipata of the Angutiara Nikaya enumerates the Ten Powers
(Dasabalaﬁc’iqa) as follows: (1) Thanatthana nana, knowledge according to
reality as to the Rossible as possible and thé impossible as the 1mpossible,
(2) Kammavipaka nana, knowledge of the result of the past, present and
future actions, (3) Sabbatthagamint patipada nana, knowledge of the path
leading to the welfare of all, (4) Anckadhdaru Nanadhatu lokanana, knowledge
of the world with its many different elements, (5) Nanddhimuttikata nana,
knowledge of the different inclinations of beings, (6) /ndriva paropariyatta
nana, knowledge of the lower and higher faculties of beings. (7) Jhanadi
Samkilesa Voddnavutthana ndna, knowledge of the defilements, purity and
rising with regard to Jhana, concentration, attainments etc. (8) Pubbenivasa
nana, knowledge of remembering many former births, (9) Cutiipapata nana,
or Dibbacakkhu nana, knowledge of perceiving with the divine eye how
beings vanish and re-appear according to their actions (Kemma), and
(10) Asavakkhaya nana, knowledge of the extinction of all moral intoxicants
( impurities that befuddle the mind). 1i.e. Archatiamagga nara.
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After fulfilling the necessary Perfections for one
asankhyeyya and a hundred thousand aeons if he is a
Future Chief Disciple, or a hundred thousand aeons if
he is a Future Great Disciple, or a hundred aeons or a
thousand aeons or any smaller number of aeons if he is a
Future Ordinary Disciple, a Future Disciple attains
Enlightenment consisting of the Insight-Knowledge of the
Path which 1s understanding of the Four Noble Truths
(Savaka-Bodhindna), with the help of a teacher who is a
Buddha. The Noble Person who has thus attained
Enlightenment of a Disciple (Savaka-Bodhinana) is called
an Enlightened Disciple (Savaka-Buddha); he may have
the status of a Chief Disciple, a Great Disciple or an

Ordinary Disciple.
4. Buddha-kicca

Among these Great Personages namely, Omniscient
Buddhas, Private Buddhas and Enlightened Disciples,
Omniscient Buddhas are called Tarayiru! Beings, the Most
Supreme Ones, who, having themselves crossed over the
ocean af Samsara,? save others from its perils.

Private Buddhas are called 7Tarita3 Beings, the Noble
Ones who have crossed over the ocean of Samsara on
their own, but are unable to save others from its perils.
To elaborate: Private Buddhas do not appear in an age
when an Omniscient Buddha makes his appearance. They
appear only in the intervening period between the lifetime
of two Buddhas. An Omniscient Buddha realises for himself
the Four Noble Truths without guidance and has the
ability to teach and 1make others understand them. A
Private Buddha also realises the Four Noble Truths on his
own, but he is in no way akle to teach and make others
understand them. Having realised the Path, Fruition and
Nibbana (Pativedha)t he is unable to recount his personal

1. Tdrayitu, literally, ‘‘one who makes other cross” and helps them
through.

2. Samsdra, literally, moving about continuously from one life to another
i.e. cycle of births.

3. Tarita, Grammatically speaking, it is a Past Participle form of 1araii
meaning to Cross Oor to pass over.

4. Pativedha, literally, penetration. It is one of the three aspects of the
Buddha’s Teaching, the first two being pariyatti and patipatti, Jearning of
the scriptures and engagement in practices respectively.
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experiences of these attainments because he lacks possession

of appropriate terminology for these supramundane
doctrines. Therefore a Private Buddha’'s knowledge of

the Four Truths (Dhammabhisamaya)! 1s compared by the
commentators to a dumb person’s dream or an ignorant
peasant’s experience of a city life for which he has no
words to express. Private Buddhas (7arita Beings) are
thus those who have gone across Samsara on their own,

but who are in no position to help others cross.

Private Buddhas may bestow monkhood on those who
wish to become monks, and they may_give them training
in special practices of the holy life (Abhisamacarika)? thus:
“In this calm manner you should step forward, step

backward, you should see, you should say,”” and so on;
but they are not able to teach them how to differentiate

between mind and matter (nidma-rupa), and how to view
them in terms of their characteristics, namely,
impermanence, unsatisfactoriness aad insubstantiality, etc.
so that they may reach the stage of realisation of the
Path and Fruition. (The next paragraph is omitted.3)

Noble Disciples who are Savaka-Bodhisattas, are called

Tarita Beings as they have been helped cross the ocean
of Samsara and saved by Omniscient Buddhas. To

illustrate Upatissa, the wandering ascetic, who was to
become the Venerable Sariputta, became established in
the Path and Fruition of Sotapatti, on hearing from the
Venerable Assaji the following stanza:

Ye dhamma hetuppabhava
tesam hetum tathdgato.*

1. Dhammabhisamaya, litcrallyz truth-realisation, which is Penetration of
the Four Noble Truths according to the commentaries.

2. Abhisamacarika ‘‘belonging to the practice of the lesser ethics,
according to PED ; ‘““the minor precept,”” according to CPD.

3. The next paragraph in the original. Text deals with the Uposatha
services observed by Pacceka Buillhas. This account is too technical for
lay readers, and we have thus omitted it from our translation.

4.. This is only half of the gatha, and the remaining two lines read:
Tesan ca yo nirodho
evam vadi mahasamano
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From this account one would think Noble Disciples could
be both those who have been saved (Tarita Beings) by
others and those who have saved others ( 7drayitu Beings ).
But the teaching of a Buddha’s disciple has its origin in
the Buddha; it does not originate from the Disciple himself.
He does not preach a sermon of his own without taking
help and guidance from the teaching of the Buddha.
Therefore such Disciples are to be called Tarita Beings,
not Tarayitu Beings, as they can by no means realise the
Four Noble Truths without a master; and their realisation
of the Path and Fruition can take place only with the
master’s help and guidance.

As has been said, Private Buddhas and Noble Disciples
are Tarita Beings and Igrita Beings respectively.
Hence after their realisation of the Path and Fruition of
Arahatship they entered into the stage of attainment of
Fruition (Phala samapatti) and attainment of Cessation
(Nirodha samapatti) for their own enjoyment of bliss of
Peace, not working for the benefit of others. On the
other hand, an Omniscient Buddha (Samma-Sambuddha)
would not remain working for his interest only. In fact,
even at the time of fulfilling Perfections he resolves:
‘‘Having understood the Four Noble Truths I will make
others understand the same (Buddho bodheyyam),”” and so
on. Accordingly, he performs the five duties of a Buddha
continuously day and night.!

Because he has to perform the five duties of a Buddha,
the Buddha takes rest just a little while after his day-meal
each day. At night he rests only for one third of the
last watch of the night. The remaining hours are spent
attending to his five duties.

Only those Buddhas who are possessed of energy in
the form of unique and supreme diligence ( payatta ), one
of the glories (Bhaga ) of a Buddha, are able to perform
such duties. The performance of these duties is not the
sphere of Private Buddhas and Disciples.

1. Here the author asks to see details of the five duties of a Buddha 1n
the exposition on the attributes of Bhagava in the Gotama-Buddhavamsa
in a later volume.
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Contemplation on rare appearance of a Buddha

Profound contemplation on the following four matters
concerning a Bodhisatta and a Buddha, namely,

(1) Bodhisatta ( A Future Buddha ),

(2) Bodhisatta-kicca ( Duties of a Bodhisatta ),

(3) Buddha ( A Supremely Enlightened One ), and
(4) Buddha-kicca ( Daily duties of a Buddha )

leads one to the realisation that a Buddha's coming into
being is a very rare phenomenon.

To elaborate: Numerous were those who aspired after
Buddhahood when they had themselves seen or heard the
powers and glories of Buddha Gotama after his Enlighten-
ment, such as victory over the heretics bloated with
conceit, performance of the Twin Miracle,! etc. Therefore
when the Buddha descended to the city of Sankassa from
Tavatimsa where he had preached the Abhidhamma,
human beings, Devas and Brahmas become visible to one
another owing to Devorohana Miracle? performed by the
Buddha. The Devorohana Miracle created a great expanse
of space from Bhavagga? above to Avici* below and
throughout the eight directions of the unbounded universe.
Beholding the Buddha's splendour that day, there was
none among the people, who had gathered in a great
mass, who did not aspire to Buddhahood. That all the
people of this huge gathering wished fo<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>