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EDITORIAL NOTE

EDITOR’S word scarcely seems necessary here, where the present
translator has so generously come to aid in continuing this
series, and has so ably carried on the work. But he writes
urgently that such a word should be forthcoming, so here it is.
There are so many points of interest, yet it is better t¢ be brief.
Let there be just a word of apology, a word of appreciation,
a word of historical suggestion.

In. the first place, it is a woeful editor who recommended
that the two important words Tathagata and Asava be left
untranslated in a translation. Only the conviction, after long
years, that no English word would adequately serve, brought
us both to this decision. As to the first of the two—after all
we do not translate * Messiah.” The Commentaries centuries
later still offered half a dozen alternate meanings of Tathégata.
And for asava many words have been tried. Critics have
criticized these, but have offered pothing better. In asava
we have threé, more usually four, wrong or dangerous states
of character, likened because of their pervasive power over
conduct to spreading ferments: sensuality, the lust of life (ile.
of rebirth), the obsession of opinion, the lga’itﬁ. of 1gnorance.
The pious (early) Buddhist when he used the word was probably
aware both of that sinister meaning and of its contents. The
English reader would not be aware of those meanings if * fer-
ments ' ot other such word were used. Warren used °de-
pravities,’ and some follow him. But depravity means moral
turpitude; @sava does not. As a choice of evils, 1t is better that
a word be left untranslated, suggesting too little, than that 1t
suggest what was never there. The reader should be able
easily, as here, to look up the contents of the term. But it
18 & ‘Avour the translator should ask of him very, very seldom.

In the next place, M- ‘Yoodward pronounces this volume
valuable ‘for a study of the doctrine of personality.” This
18 80, and could hardly be otherwise. Of these thirteen groups

v



vi Editorial Note

of Kindred Sayings, the first, which is on the question of the
Khandhas, the factors of personality—self, body, mental
factors—occupies two-thirds of the volume.

But among other features of interest there is one which is
to me of greater value than the churches’ teaching on the
Khandhas bodily and mental. I refer to two little episodes
which are placed in the Khandha Suttas, and which had, never-
theless, in my belief, nothing to do originally with that doc-
trine. The episodes are those entitled * Nakula’s father’ (p. 1)
and ‘ Tisgaal (p. 90). In these we seem to be meeting with the
living word of a live man. And so hard is it, amid the mass
of these Suttas, whether legendary or of church catechisms,
to find a personality and a message that could draw the world
after the speaker, as Gotama drew his world, that it were
worth while 188uing this volume if it were only to show the two
episodes and the contrast they offer to the rest of the book—or
most of 1t.

Let the reader compare the former of them with the Sutta of
‘the untaught’ (the titles are glosses) in Part 11, p. 65, of
Kindred Sayings. There where we might, judging by this
third part, have expected to find the Khandhas intruded, we
read only of * what we call heart or mind or awareness ™ con-
trasted with Just kdyo or body, the teaching being that body
changes more ﬂlu\\']y than mind.

Here, again, he does not plague the sick old man with how
many names we can call the incorporeal part of us. He just
bids him keep his mind (or heart) healthy, lest the diseased
body infect and age 1it. This wus surely the real word of a
wise healer, a real helper and saviour of men. The comforted
man i8 wavlaid by the disciple as he depuarts, and the Khandha
doctrine 18 fully trotted out. [t 18 typical of a church’s more-
wording, in the sense of embroidering the founder’s word.
[t 18 an a way-sign, hinting at how the Suttus came to be com-
pilled as thev are  And this was certainly compiled centunies
later than Sanputts. the man who taught hike his Muster—

L

o Tl wheel
Doth Sariputta aftes my example turn—

L Ity pa c tam sy pn mano oy 74 tanfiaram.



It was compiled by after-men who presumed to improve upon
that pregnant advice by an academic category and formulas.
So much has beer fathered upon Sariputta !

In the other episode, Tissa, the depressed and weary disciple,
a high-born man unused to the simple life and democratic
fellowship! of the Order, is heartened and toned up and
mothered by his kinsman and teacher.

Is it likely that Gotama, knowing, as none but an inspired
helper knows, the hearts of men, would submit this poor,
possibly bilious, certainly sick-hearted brother tos2,catechism
about the frailties of factors one, two, three, four, five ? Go-
tama was not a marvellous disease-healet like Jesus; he was a
will-healer. We seem to see him taking Tissa’s hands, and
sending into him the magnetic current of his own force of will;
we hear him telling the parable of the lorn wayfarer and his
guide, bidding him to go on, to go on, this way and that way
until the perils were past and the end of the journey was in
view. And then the healing is driven in with words like so
many electric shocks: ‘Courage, Tissa! Cheer up, Tissa !
I am here to guide you! I will keep you! I will make you
strong I’ or words to that effect. Would we had all he really
may have said !

Rarely have the Suttas saved from the devouring past so
vivid an etching in bare outline as this. A fragment, ahd
with interpolation, it still lives. And in it Gotama lives,
the teacher men 8o loved that they bequeathed their love of
him and his love of them to the faith and the devotion of the
centuries to come.

These live counsels of how to keep well, of how to walk in
the Way to ‘ the Well,’ of how to help the brother so to walk—
this is the real brahmacharsya the teaching originally meant;
this it is that the first missioners were sent to carry out; this
it is that was to lead to the ending of sorrow. And this it
was—according to the canonical legend, the Great Apadana—
which first suggested to Gotama the ideal that lay in the
‘ going forth,” the pabbajjd, from the world to end sorrow:—

1 f. Part II, p. 191 f.; also a very ‘live’ Sutta, except the verse
(probably just a memorizing device).
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‘The excellence, namely, of righteous and peaceful conduct,
of good and worthy action, of harming none, of compassion
to creatures.’!

Taking the present volume as a whole, the emphasis of 1ts
contents is by no means on this way of ending sorrow. The
way to do that would seem to be the entirely monastic one.
Namely, mind, resolved into four much overlapping divisions,
literally heaps (khandhd), and body are to be resolutely held
up for inspection, and for the creating of disgust. Thereby
the man igtverated from interest in what body does or mind
does. So liberated, the seed of rebirth in him withers and he
‘ knows,’ that for him renewed life in body and mind comes no
more. This is the burden of Sutta after Sutta.

Who and what is the nature of this scrutinizer of his body
and mind i8 nowhere positively said. But who and what he
was no! i8 affirmed with much earnestness. And ever there
comes into the denials the formula probably annexed from
such current opinion as opposed the Brahmin or Vedantist
affirmation of what man ¢s. This affirmed:—I am Atman or
World-Self; He is I: ‘thou art That.” The formula said the
contrary. Man was not the Self, 1.e. not God (Atman or Self
is Brahman). If he were, he could not be subject to suffering,
to change, to shortcomings in body and mind; he could will
his' body and mind, that 1s, his instruments, to be as he
would have them be.

In time this original quarrel with the Atmanist position
diverged. In Buddhism it became an irrational denial of the
man as man; he was reduced to his instruments, body and mind.
The scrutinizer of these became what he scrutinized. ‘Thebaby
was emptied out with the bath.” With therejection of divinity
in the self, the self himself, the man, the person, the spirit using
mind and body was also rejected. (In Sankhya agnosticiam
the negation came to be of the holding of the ‘1’ as distinct
from the soul or self:—‘ I’ am not, (it i8) not mine; not 1.2

Now when did that later, that total rejection of spirit, or
self, come to pass in the Buddhist church ¥ We see that the

! Dialogues of the Buddha ii, p. 22 (Digha ii,28, 29).
* Sdnkhyd-karikd, Sutrs 64: ndemi na mama ndhay.
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editors of the Suttas show the elders much exercised about the
doctrine.. Not only does'it seem to some to bring to nought
any teaching of future retribution (and thereby of future
growbh);! there 18 also animated discussion among themselves
on the ‘I’ and the ‘self,’ notably in the Yamaka, Channa,
Ananda and Khema(ka) Suttas. The last-named has indeed
quite a Humian touch about 1t: ““I see that with respect to
body and mind ‘I am’ comes to me, but I do not discern
this ‘I am.’”

And we know, by the long opening series of afguments in
the Katha-vatthu of a later date, and again 1n the Questions of
King Miinda of a still later date, what a deal of trouble the
Theravada church had to get triumphantly orthodox on the
question, and how long it took them to settle down to the
belief, not that man’s body and mind were not Divine Spirit,
not that man’s self was not body or mind, but that man was
Just body and mind, and nothing else.

But where exactly, with respect to these three stages of
dogmatic growth, were they who écommitted the Suttas to
writing ? I incline to think they were 1n sight of the last
stage, but they had to set down a memorized wording belonging
to the earlier stages. There is, 1n these Suttas, a curious absence
of the arguments used in the ‘Puggala-katha’ of the Katha-
vatthu. There is no lighting upon the vivid similes of the
Mlinda which Buddhaghosa found very useful. Always there
18 a falling back on the archaic argument involving the divine
attributes without which a ‘self’ or soul was unthinkable.

I say ‘archaic’ because, except when elders discuss the
subject, the rejection of Atman or Attais given so mechanically,
as 1f long ago the wording had been as it were graven on stone
and was no longeralive. 1InoneSutta, and one only, the subject
scems to retain life. And perhaps it seemed on that account
to conflict with the later teaching and only a half-suppressed
argument survives. The parable in the ‘Not Yours’ Sutta,
p. 32; can surely only mean that body and mind 18 to *us’
as the removable kindling is,to the whole wood. Jetavana is
we, Jetavana is the self, the man.

! Below, p. 88=Majjhima iii, 19 f.
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But nothing will convince me that we have, in that stereo-
typed argument about Attd, the very way in which Gotama
fed his questioners over and over again. That is indeed
unthinkable. He may conceivably in his long ministry .have
sanctioned his disciples’ drawing up a fixed wording here and
there. But as 8 man of orginality, of power, of winning
charm, he would be simply unable to repeat himself. It is
the way of such elect souls to react with fine sensitiveness
to every fresh conjuncture calling for speech. It is the way
of such eleot souls to be welling up and overflowing in creative
will now thus and now thus. Not his the formula of the Suttas
any more than was his the terse cryptic gnome of the Siitras.

We are not seldom reminded by the learned, that the Suttas
are teachings of a popular kind, even when addressed to the
Order. Now ‘popular’ teaching is not given in formulas.
It is largely by parable and story, or by the next stage to these
in argument—the argument by analogy. And so in this
our day, when folk on Sabbath fall-moon evenings in Ceylon
sit far into the night listening to the ‘ Teaching,’ it is not to
formulas about soul and the like, but more often than not to
Jataka stories.

Lastly, when historians of early Buddhism come to write
from a really adequate acquaintance with the contents of the
Suttas, what will they infer from this:—that, of the Suttas
in this volume, numbering roughly 313, about 285 are said to
have been delivered at Savatthi, and only 28 at other places ?

With these we may compare those in Vol. II. Here we get
the same disproportion. About 191 Suttas located at Savat-
thi, 30 elsewhere. Roughly, then, Savatthi claims seven-
eighths of all these discourses and conversations.

This inquiry might be extended to other books in the Sutta
Pitaka, but here there is space and occasion only for a pro-
visional suggestion.

Savatthi was the capital, I gather, of Gotama’'s native
oountry, the kingdom of Kosala. His interviews with the
King of Kosala, who lived about asdong as he did,! are recorded

! Above, PartI, Ch. 3. In Majsjhima ii, 118, the Comy. states he was
in fAight, a dethroned king.
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a8 taking place there; or else no specified place is given. It
18 true that Gotama’s last tour did not take in Savatthi, but
appears ‘to have been made in Magadha and in the Vajjian
confederated states, that i8 to the south and east of Kosala.
He passed away as a trué Wandering Friar, on tour, without
home. Yet the Kindred Sayings would seem to lead us to infer
that he spent most of his years of teaching at one and the same
place. Rajagaha where his church was really started comes
second, but is a very bad second. The few Benares Suttas
are discourses, by disciples, very likely after his death.

There is another inference that may be suggested. Most
of the Savatthi Suttas have a very condensed opening formula.
There is only ‘ was staying at Savatthi,’. . . or . . ‘park.’
In Part IV it is often only Savatthi niddnay. Once the phrase
18 added :—‘ Thus 1t is to be amplified.’

Now it 18 possible that the Savatthi monastery or monas-
teries became, at least till the rise of the Asokan empire, the
centre where a collecting of Suttas was carried on. This work
of collecting oral records is referred to in the Vinaya. Rhys
Davids has reminded us, in his luminous chapters on ‘ writing ’
in Buddhist Indwa, that in order to collect a ‘ Suttanta ’ from
the laity before it was forgotten, the rule forbidding travel
in the rains might be suspended. It is also possible that a
slight outline, or sermon-text, of each Sutta was committed
to writing. Many Suttas reveal a structure of this kind:—
‘argument’ followed by developed exposition, notably in the
latter Majjhima Suttas. It was also possible that no record
was made at the time of the place whence the Sutta was col-
lected, or, where it was originally uttered, or later generations
of recorders may have forgotten. It may have been collected
from the descendant of the pious layman who remembered it,
and he may have been on a journey when he heard it. Any-
way, the place was not for him a vital fact.

In this way there would come to be, in the thesaurus at
Savagthi, quite a number of ‘Suttas’ or ‘Suttantas’ lacking the
stock beginning of an ear-witness at first hand. They would
not begin with the: ‘ Thus have I heard. The Exalted One
was once staying,’ etc. And if they are just headed ‘Savatthi’
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or Savatthi nidinay, this may not mean that the Buddha’s
sojourn at Savatthi is to be ‘ taken as read.” It may only
mean: ‘ Sutta from the Savatthi collection’ (or series nidana,
? or depository, nidhanay). The arame or viharals may be a
late interpolation.

And among these are some that are pure formulas or sche-
mata; such are those in the Jhana Sanyutta, for instance, in
this volume. Here the heading Savatthi may merely mean
that they were tables, lists drawn up in the monastery schools,
void of all missionary interest.

If we now omit all these Suttas headed Savatthi only, we
find that of those associated with Savatthi in the regular
Sutta opening ‘ Thus have I heard, etc.’, amount only to eighteen
in Part II, and to four in Part III (and to seven in Part 1V).
This result brings Savatthi into line with other places given.
In fact, it places Rajagaha, the mother church, slightly ahead.’

With the growth of the Asokan hegemony, there would be
very possibly a transference of archives, written or human,
to Patna; and it may well be that, in preparing the existing
materials, however they were preserved, for the important
Council there, the classing of the unlocated Suttas under the
name of the place where they had been stored up was effected.
And when, centuries later, the Suttas, possibly for the first
time anywhere, were fully written out in Ceylon, it was a
natural thing to assume that ‘Savatthi’ with or without
nidanay, meant more than it oniginally meant.

C. A. F. RHYS DAVIDS.

1 Cf. the similar preponderance of the Jitakas told at Sivatthl, in
L. Feer's Table (No. V1. in Rhys Davids's Buddhsist Birth-Storses,
new ed., Broadway Translation Series, 1925).

NoTE.—Aud, in the archaic formula (discussed above, p. viii f), is
once or twice rendered by Self, not self. 1 had suggested this way.
The formula reflects, I repeat, not the later non-ego of the S&sana so
much as the old opposition to Brahminist theism. Indeed, had
Upanishad translators rendered Atman by God or Brahman, not by
Self, they might have produced a trver impression. The translator
preferred ° self,’ but in the text a few of the capitals, like lonely pillars,
survive. Thus the reader can get it both ways and criticize the better.



TRANSLATOR'S PREFACE

THOSE who study Buddha-dhamma and have read the first
two volumes of this series will have appreciated the valuable
introductions from the pen of Mrs. Rhys Davids. Certainly
I know of no other Pali scholar who combines so well a wide
knowledge of Dhamma with the fruits of a literary and philo-
sophical training—qualities which enable her at once to put
her finger on points which are to be weighed and considered
1n reading a collection of doctrinal sayings such as this. Thus,
in undertaking a translation of this third volume of Kindred
Sayings, I stipulated that she should write another introduc-
tion (which, at the time of writing this, I have not seen), and
I live in hopes that the next volume also, now in preparation,
may have a similar advantage.

Separated by time and space from the printers, I am glad to
take advantage of her offer to see the book through the press.
It goes without saying that accuracy is better insured by this
course. Closeness to the original text and an improved ren-
dering of terms have, I hope, been attained. 1 have in several
cases deferred to Mrs. Rhys Davids’s better judgment in
recasting certain phrases. There are still some words which
defy an adequate rendering in English, viz.: asava, tathdgata,
deva, ete. For sakkaya, word almost equally untranslatable,
we discussed various terms, and a various rendering has been
given, none satisfying us. It has been thought best to leave
the first three here mentioned in the original, as they are
sufliciently familiar to the reader.

In preparing this translation, I have had the additional
advantage of simultaneously preparing a critical edition of
Buddhaghosa’s Commentgry on Sapyutta Nikaya, namely
Saraltha-pakasint (' The pronouncement of the essential

meaning ’), and I have quoted freely from it here, when it
Xiil
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seemed to help an understanding of our text. Though 1t is
not seldom impossible to accept Buddhaghosa’s etymology—
often astounding—or his philosophical view, yet it is to be
remembered that he represents, as we may suppose, the estab-
lished view of Doctrine at the time at which he wrote. That
was, approximately, the ninth century after the Buddha’s
First Sermon. His views are, admittedly, to a very large extent
drawn from the more ancient Commentaries, which he freely
quotes as Puranas, and which have perished long ago.
Though tbis Khandha Book does not contain the rich variety
of the IRgha and Maj)hima Nikayas, or the interesting folk-
lore of the first volume, yet it is valuable for a study of the

doctrine of personality, and has several sections which do not
occur elsewhere in the Canon.

F. L. WOODWARD.
ADYAR, MADRAS,

1924.
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THE BOOK

OF THE KINDRED SAYINGS
(SANYUTTA-NIKAY A)

PART II1
THE BOOK CALLED THE KHANDHA-VAGGA

CONTAINING KINDRED SAYINGS ON THE ELEMENTS
OF SENSORY EXISTENCE AND OTHER SUBJECTS

CHAPTER XXII
KINDRED SAYINGS ON ELEMENTS (KHANDHA)

I. ‘THE FirsT FirTY’ SUTTAS
§ 1 (1). Nakulapitar.

Tuus have I heard:—The Exalted One was once staying
among the Bhaggi, at Crocodile-Haunt! in Bhesakala® Grove
in the Deer-Park. Then the housefather Nakulapitar came
to the Exalted One, saluted him and sat down at one side. -
As he sat there, the housefather Nakulapitar addressed the
Exalted One, saying:—‘ Master, I am a broken-down old
man, aged, far-gone in years? I have reached life’s end, I am
sick and always alling. Moreover, Master, I am one to whom
rarely confes the sight of the Exalted One and the worshipful
brethren.* Let the Exalted One cheer and comfort me, so
that it be a profit and a blessing unto me for many a long day.’

— — e - —_—— —_— ———— - —_ ————

D ——

1' A town, so called, says Comy., because when it was a-building
‘ a crocodile made a noise.’
2 Named after a yakkhinl. Cf. K.S. i, 262, n., on these beings;

Pali Dict., s.v.
3 addha-gato. Comy. ‘' Come®o the third and last stage of life.’

¢ * Owing to his sickness."” Comy.

111 | B
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‘ True it is, true it is, housefather, that your body is weak®
and cumbered.® For one carrying this body about, house-
father, to claim but a moment’s health would be sheer foolish-
ness. Wherefore, housefather, thus you should train yourself:
—* Though my body is sick, my mind shall not be sick.”
Thus, housefather, must you train yourself.’

Then Nakulapitar, the housefather, welcomed and gladly
heard the words of the Exalted One, and rising from his seat
he saluted the Exalted One by the right, and departed. And
he came tc the venerable Sariputta, saluted him and sat down
at one side.

As he sat there, the venerable Sariputta said to the house-
father Nakulapitar:—‘ Calmed are your senses, housefather:
clear and pure is your complexion.® Surely to-day you have
had pious converse face to face with the Exalted One ?’

‘How could it be otherwise, Master ¥ I have just now
been sprinkled with the nectar® of pious converse by the
Exalted One.’

‘And in what way, housefather, were you sprinkled with
the nectar of ptous converse by the Exalted One ¥’

‘ Well, Master, I went to the Exalted One, saluted him,
and sat down at one side. As I sat thus, Master, I said to the
Exalted One:—*‘ Master, I am a broken-down old man, aged,
far gone in years, I have reached my life’s end, I am sick and
always ailing. Moreover, Master, I am one to whom rarely
comes the sight of the Exalted One and the worshipful
brethren. Let the Exalted One cheer and comfort me, so
that it be a profit and a blessing unto me for many a long
day."”

‘*“ True it is, true it is, housefather, that your body is weak
and cumbered. For one carrying this body about, house-
father, to claim but a moment’s health were sheer foolishness.

! AndabAuto (egg-born), for toxt addhadhiato. Comy. explains ‘as
weak as if just hatched from the egg.’

¥ Pari(y)onaddho. Cf. M.i,25. Pap. 141, equivalent to saniLhanna,
‘ enveloped with overgrowth ’ like a t-ee in a jungle, or.as C., * covered

with a fine ilm.’
3 Cf. K.S.1, 186. ¢ Amatena abhintio.
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Wherefore, housefather, thus you should train yourself:—
* Though my body is sick, my mind shall not be sick.” Thus,
housefather, must you train yourself.”’

* But did not it occur to you, housefather, to question the
Exalted One further ? Thus: “ Pray, how far, Master, 18
body sick and mind sick ? And how far 1s body sick and
mind not sick ¢’

‘I would travel far indeed, Master, to learn from the lips
of the venerable Sariputta the meaning of this saying. Well
for me if the venerable Sariputta should think fit t6 expound
to me the meaning of this saying.’

‘ Then listen, housefather; apply your mind and give heed
to what I shall tell you.’

‘Even so, Master,” said housefather Nakulapitar, and
listened to the venerable Sariputta.

The venerable Sariputta thus spake:—‘ And how 18 body
gick, housefather, and mind sick too ?

Herein, housefather, the untaught many-folk, who
discern not those who are Ariyans,” who are unskilled in the
Ariyan doctrine, who are untrained in the Ariyan doctrine,
who discern not those who are worthy ones, who are unskilled
in the worthy doctrine, untrained in the worthy doctrine—
these regard body as the self,® they regard the self as having.
body, body as being in the self, the self as being in the body.
““I am the body,” say they, ‘ body is mine,” and are pos-
sessed by this 1dea; and so, possessed by this idea, when body
alters and changes, owing to the unstable and changeful
nature of body, then sorrow and gnef, woe, lamentation, and
despair arise in them.

They regard feeling as the self, they regard the self as
having feeling, feeling as being the self, the self as being in
feeling. ‘I am feeling,” they say, * feeling 18 mine,”” and are
possessed by this idea; and so possessed by this idea, when
feeling alters and changes owing to the unstable and changeful

! See Warren, Buddhism itn Translations, p. 143, This view includes
the annihilationist (uccheda) and eternalist (saszata) heresies.  Comy.

' Bud. Psy. Ethics, § 1003, n. on Ariyanay adassavi.

3 Aua, Vedic atmnan.
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nature of feeling, then sorrow and grief, woe, lamentation,
and despair arise in them.

They regard perception as the self, they regard the self
as having perception, perception as being in the self, the
self as being 1n perception. *‘I am perception,” they say,
‘“‘ perception is mine,”’ and are possessed by this idea; and so
possessed by this idea, when perception alters and changes
owing to the unstable and changeful nature of perception,
then sorrow and grief, woe, lamentation, and despair arise
In them. :

They regard the activities as the self, they regard the self
a8 having activities, activities as being in the self, the self as
being in the activities, and are possessed by this idea; and so
possessed by this idea, when the activities alter and change
owing to the unstable and changeful nature of the activities,
then sorrow and grief, woe, lamentation, and despair arise in
them.

They regard consciousness as the self, they regard the self
as having consciousness, consciousness as being in the self,
the self as being in consciousness. ‘‘I am consciousness,’”’
they say: ‘‘ consciousness is mine,” and are possessed by this
idea; and so possessed by this idea, when consciousness alters
.and changes owing to the unstable and changeful nature of
consciousness, then sorrow and grief, woe, lamentation, and
despair arise in them. That, housefather, is how body 1is
sick and mind 1s sick too.

And how is body sick, but mind not sick ¢

'Herein, housefather, the well-taught Ariyan disciple,
who discerns those that are Ariyans, who 18 skilled in the
Ariyan doctrine, well trained in the Ariyan doctrine, skilled
in the worthy doctrine, well trained in the worthy doctrine,
regards not body as the self, regards not the self as having
body, nor body as being in the self, nor self as being in
body. He says not “1 am body,” he says not ‘““ body is
mine,”’ nor i8 possessed by this 1dea. As he 18 not.so pos-
sessed, when body alters and e¢hanges owing to the unstable

e

1 See Warren, p. 422.
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and changeful nature of body, then sorrow and grief, woe,
lamentation, and despair do not arise in him.

He regards not feeling as the self, regards not the self as
having feeling, nor feeling as being in the self, nor the self
as being in feeling. He says not “I am feeling, feeling 18
mine,”” nor is he possessed by this 1dea. As he 1s not so
possessed, when feeling alters and changes owing to the un-
stable and changeful nature of feeling, then sorrow and grief,
woe, lamentation, and despair arise not 1n him.

He regards not perception as the self, regards ot the self
as having perception, nor perception as being in the self, nor
the self as being in perception. He says not “ I am percep-
tion, perception is mine,”’ nor is he possessed by this 1dea.
As he is not so possessed, when perception alters and changes
owing to the unstable and changeful nature of perception,
sorrow and grief, woe, lamentation, and despair do not arise
In him.

He regards not the activities as the self, regards not the
self as having activities, nor the activities as being in the self,
nor the self as being in the activities. He says not “I am
the activities, the activities are mine,”’ nor is he possessed by
this idea. As he is not so possessed, when the activities alter
and change owing to the unstable and changeful nature of the
activities, sorrow and grief, woe, lamentation and despair' do
not arise in him.

He regards not consciousness as the self, regards not the
self as having consciousness, nor consciousness as being 1n the
self, nor the self as being in consciousness. He says not 1
am consciousness, consciousness is mine,” nor is he possessed
by this tdea. As he is not so possessed, when consciousness
alters and changes owing to the unstable and changeful nature
of consciousness, sorrow and grief, woe, lamentation aud
despair do not arise 1in him. Thus, housefather, body 13 sick,
but mind is not sick.’

Thus spake the venerable Siriputta, and the housefather
Nakulapitar was pleased and,welcomed what was said by the
venerable Sariputta.
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§ 2 (2). Devadahal

Thus have I heard: Once the Exalted One was staying
among the Sakkas® at Devadaha,® a township of the Sakkas.

Now on that occasion a number of westward-faring brethren
came to the Exalted One, saluted him and sat down at one
side.

As they sat there they addressed the Exalted One thus:
‘ Master, we wish to go to the western province, and in the
western province to take up residence.’®

*And have ye got leave, brethren, from the venerable

Sariputta ?’

‘ No, Master, we have not got leave from the venerable
Sariputta.’®

‘ Then, brethren, do ye get leave from the venerable Sari-
putta. A wise man 18 Sariputta. He 1s the patron® of those
brethren who live the righteous life along with him.’

‘ KEven so, Master,’ replied those brethren to the IKxalted One.

Now on that occasion, the venerable Saniputts was seated
not far from the Jixalted One, under a cassia tree.”

Then those brethren, having welcomed and approved the

L O S av, 124,

* (f. K.S.1, 36, 0. ' The Sakkas or Sakyas, a noble clan of the high.
lands or HimAlayan foothills of Kosala, the Buddha's own clan.' Infra
text, p. Y1,

¥ Devadaha, see Jat. 52, The native place of the Buddha's mother,
journeying to which she gave birth to her son at Lumbinf Grove. Comy.
says ' Royal Pool,’ 8o called bevause kings are colled devas, or boecause
the pool was of natural formation and 8o divine (not man-made).

¢ (', " for the rainy season.’ .

8 His death is described at S, v, 101, and this cpithvt of ‘patron of
co-rehigionists ’ s there applied to him, and he is called * The radiance,
the treasure, the patron of the Norm.”  Here he s held up to the breth-
ren a8 s pattern of propriety in the etiquette of the Order. Comy.
sayn he used to vimit the sick ward and wait on the brethren there, and
was 4 great stickler for the neatness of the Residence, * lest heretics '
should cast a slur on the followers of the Master. (f. Pas. of the
Brethren, p. 46, '

* anuggihako, " uplifter. companion.’

T elajala gumba.  C. "sald 1o be a tree that grows by steady-flowing

WHieT.
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words of the Exalted One, saluted him and departed by the
right and came to the venerable Sariputta. Thereupon they
greeted him with friendly words, and, exchanging the com-
pliments of courtesy, sat down on one side.

So seated those brethren thus addressed the venerable
Sariputta: ‘ Friend Sariputta, we desire to go to the western
province and in the western province to take up residence.
The Master has permitted us.’

‘ Friends, there are those who will be questioners® of a
brother who roams the various provinces. Wisesmen of the
nobles,® of the brahmins® among householders? and wan-
derers®—there are wise men, friends, of an inquiring mind
(who will ask) *“ What does the Teacher of your reverences
declare, what does he announce ?”° Now 1t may be, friends,
that your doctrines are well learned, well grasped, well thought
over and well understood: so that, in answering, you might be
able to repeat the views of the Exalted One and not misrepre-
sent the Exalted One by uttering an untruth, but rightly state
your doctrine in agreement with his doctrine, so that one
who is of his way of thinking* may not give grounds for
reproach in stating it.’®

‘We would come from far, friend, to hear from the lips of
the venerable Sariputta the meaning of this saying. Well for
us if it would please the venerable Sariputta to state its
meaning.’

‘Very well, friends. Do ye listen carefully. Give heed and
I will speak.’

‘ Even so, friend,’ replied those brethren to the venerable
Sariputta.,

e

! Pucchitaro. Cf. Sn. 140 for a similar case.

3 Comy. gives a8 example ‘ Bimbisira tho Kosalan ruler.’

¥ Comy., ‘Like Cankin and TAarukkha, etc.” Theso names occur
among those of other learned brahmins at Sn. 115.

¢ Comy., ‘ Like Citta and Sudatta (Anithapindika),’ chief supporters
of the Buddha. See the list at 4,1, 24-0.

5§ Comy., ‘Like Sabhiya, after whom a Sutta is named.” Cf. Sn.
90-102 and S.1,1563; S. iv, 401, |

* Text, vdddnuvdado. Comy. reads vaddnupdto, and oxplains as
‘ following the teacher’a path.’

¢ ('f. K.§.i% 28 (8. ii, 33) for a similar pasaage.
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Thus spake the venerable Sariputta: ‘ Friends, there are
those who will ask a question of a brother who rqams the
various provinces—wise men of the nobles, and so forth—
there are wise men, friends, of an inquiring mind (whe will
ask) * What does the teacher of your reverences declare, what
does he announce 2’ Thus asked, friends, thus should ye
reply: ‘“ Friends, our teacher 1s one who tells of the restraining
of desire and lust.”

Upon this reply, friends, there might be those who would
put a further question—wise men of the nobles and so forth
—there are wise men, friends, of an inquiring mind (who will
ask) ‘ But in what way does your reverences’ teacher tell of
the restraining of desire and lust ?”

Thus questioned, friends, thus should ye reply: * In body
surely, friends, our teacher tells of the restraining of desire
and lust; in feeling, in perception, in the activities, In con-
sciousness does our teacher tell of the restraining of desire
and lust.”

Upon this reply, friends, there might be those who would
put a further question—wise men of the nobles, and so forth—
there are wise men, friends, of inquiring mind (who might
ask): ‘‘ But seeing what danger therein, friends, does your
reverences’ teacher tell of the restraining of desire and lust in
the body, likewise in feeling, perception, the activities and
consciousness 1"’

Thus questioned, friends, thus should ye make reply:—
“ In body, friends, he who 18 not rid of desire, who is not rid
of lust, who 18 not rid of aflfection, nor yet of thirst and fever
and craving,—owing to the unstable and changeful nature of
body, sorrow and grief, woe, lamentation and despair arise in
him. In feeling, perception, the activities, he who is not rid
of desire . . . aud the rest . . . who 18 not rid of craving,
owing to the unstable and changeful nature of the activities,
sorrow and grief, woe, lamentation and despair arise in him.
In consciousness, he who 18 not rid of desire, who is not nd
of lust, who 18 not rid of affectiog, nor yet of thirst and fever
and craving—owing to the unstable and changeful nature of
consciousness, sorrow and grief, woe, lamentation and despair
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arise in him. That, friends, is the danger, seeing which in
body, our teacher tells of the restraining of desire and lust in
body: so also in feeling, perception, the activities . . . seeing
it 1n eonsciousness also he tells of the restraining of desire and
lust.”

Upon this reply, friends, there might be those who would
put a further question . . . wise men of the nobles, of the
brahmin caste, or among householders and wanderers, There
are wise men, friends, of an inquiring mind (who might ask):
" But seeing what profit therein does your revererces’ teacher
tell of the restraining of desire and lust in the body, in feeling,
In perception, in the activities, likewise in consciousness ?”’

Thus questioned, friends, thus should ye make reply: *“ In
body, friends, he who is rid of desire, who is rid of lust, who 18
rid of affection, of thirst and fever and craving, owing to the
unstable and changeful nature of body, sorrow and grief, woe,
lamentation and despair do not arise in him; so also with
feeling, perception, the activities and consciousness. This,
friends, is the profit, seeing which our teacher tells of the
restraining of desire and lust in body, in feeling, in perception,
1n the activities and in consciousness.”

And, friends, that in fostering evil states and dwelling
therein, in this very life he would live pleasantly, unharassed
and free from life’s fret and fever, and, when body dissolwes,
after death he may look for the abode of bliss—this 1s not
the putting away of evil states that the Exalted One would
approve.

But, friends, inasmuch as having fostered evil states and
dwelling .therein, in this very life one would live painfully,

harassed, unfreed from life’s fret and fever, and, when body
dissolves, after death one may look for the woeful state—
therefore does the Exalted One approve of the putting away
of evil states. And, friends, that in fostering righteous states
and dwelling therein, in this very life one would live painfully,
harassed, unfreed from life’s fret and fever, and, when body
dissolves, after death one may look for the woeful state—
this is not the way of fostering righteous states that the
Exalted One would approve.
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But, friends, inasmuch as having fostered righteous®
states and dwelling therein, in this very life one would live
pleasantly, unharassed, free from life’s fret and fever, and,
when body dissolves, after death one may look for the 2bode
of bliss, therefore does the Exalted One approve of the
accomplishing of righteous states.’

Thus spake the venerable Sariputta, and those brethren
were delighted and welcomed the words of the venerable
Sariputta.

§ 3 (3). Halwddikans.

Thus have I heard: Once the venerable Kaccana®! the Great
was dwelling among the folk of Avanti at Ospreys’ Haunt
on a sheer mountain crag.?

Then the housefather Haliddikani came to the venerable
Kaccana the Great and saluting him sat down at one side.

So seated the housefather Haliddikani thus addressed the
venerable Kaccana the Great:—

‘ Master, it was said by the ‘Exalted One in the eighth
chapter in the Questions of Magandiya—?

Home he abandons: homeless wandering
The sage with village-folk not making ties.
Empty of lusts, showing no preference,*
With no man wageth wordy warfare more.

Pray, Master, how should one regard the full meaning of this
concisely spoken saying of the Exalted One ¥’

‘ The material element, housefather, is the home of con-
sciousness.? Now consciousness, being lust-tied to the matenal

— e - =

3

* Text wrongly reads akusale here.
1 Pronounce Kach-china,

3 Cf. S. iv, 115,288, and Uddna vi, 1, where Comy. so translates,
reading papdte pabbate. Here Comy. reads papdte pavaite for text
pavatte pabbate.

! The name of a section of Sutta Nipdta, where (v, 844) the quotation
oocurs. See Comy. on it (Param. Jot. ii, 547), and M. ii, 510.

¢ Apurekkarano (text wrongly apurakkhardno). Comy. at Sn.
says, ‘mnot giving rise to any future Ypersonality.’ The word means
‘ showing no preference.’

8 Cf. Dhp. 34; Thag. 36.
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element, is called “home-haunter.”” Then again, house-
father, the feeling-element is the home of consciousness.
Thus being lust-tied to the feeling-element, consciousness
18 called °‘ home-haunter.” Now the perception-element,
housefather, is the home of consciousness: thus being lust-
tied to the perception-element, consciousness is called ‘“ home-
haunter.”” Now the activities-element, housefather, is the
home of consciousness: thus being lust-tied to the activities-
element, consciousness is called ‘ home-haunter.”! That,
housefather, is the meaning of the word ‘‘ home-baunter.”

And how, housefather, is one a ‘‘ home-abandoner "' ?

Now as to the material element, housefather, that desire,
that lust, that lure, that craving, those system-graspings,
that mental standpoint, that dogmatic bias which 1s inherent
therein®—all these for a Tathagata are struck off, cut down
at the root, made like a palm-tree stump, made things that
have ceased to be, so that they cannot grow up again in the
future.?

So it is also, housefather, with the feeling-element, the
perception-element, the activities-element, the consciousness-
element—that desire, that lust, that lure, cannot grow up
again in the future. Therefore, housefather, a Tathagata 1s
called ‘“ home-abandoner.” That is the meaning of the word.

And how 18 one an ‘‘ adherent "*4? I

One who 13 in bondage to the impressions® of things seen,
housefather, 18 called ‘‘ adherent.” Likewise with regard to
sounds, smells, savours, tangibles and mental ob)ects—he
who is in bondage to these impressions is called ‘‘ adherent.”

And how 18 one ‘‘ non-adherent,”” housefather ?

Such bondage to impressions® of things seen is, for a Tatha-
gata, struck off, cut down at the root, made like a palm-tree

—_— —_——— - —

- - - —
—— - —_— N —— s r—-

! Comy. asks, ‘Why does he omit the fifth factor, consciousness-
eloment ? and says sammoha-vighdt' atthay, ‘to obviate any confusion.’

' Cf. 8.1, 17; K.S. ii, 13.

3 8.1i, 88; K.§. 44.

¢ Niketa-adri. Niketa, connycted with ketu, ‘sign or banner,’” thus
" follower of a token,’ an adherent.

s Nimilda.
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stump, made things that have ceased to be, so that they
cannot grow up again in the future. Therefore, housefather,
a Tathagata is called ‘‘ non-adherent.” So also with regard
to sounds, smells, savours, tangibles and mental objects—
such bondage is not found in a Tathagata: therefore 1s he
called “ non-adherent.” That, housefather, is the meaning
of the word.

And how is one ‘‘ a former of ties in the village "’ #!

Herein, housefather, a certain one lives intimate with
householdere. He shares their joys and sorrows; among the
happy he is happy, among the unhappy he i1s unhappy: when
affairs of business arise, he involves himself in these. That,
housefather, is how one is ¢ a former of ties in the village.”

And how 18 one ‘‘ no former of ties in the village '?

Herein, housefather, a brother? dwells not associating with
householders: he shares not their joys and sorrows, is not
happy amid the happy, unhappy amid the unhappy. When
affairs of business arise, he does not involve himself in them.
Thus, housefather, one forms no ties in the village.

And how is one ‘‘ not empty *' ¥

Herein, housefather, a certaln one has not abandoned lust,
has not abandoned desire, nor affection, nor thirst, nor fever
and craving. Thus, housefather, he is ‘‘ not empty.”

And how is one * empty *'?

Herein, housefather, a certain one has abandoned lust, has
abandoned desire, likewise aflection and thirst, fever and
craving. Thus, housefather, is one “ empty."”

And how does one ‘‘ show no preference "’ 4

Herein, housefather, one thinks thus: *“ May I have such and
such a body in future time: may I feel thus and thus: may I
perceive thus and thus: may my activities be such and such:
may my consciousness be such and such in future time.”
Thus, housefather, does one show preference.

1 Cf. 8.1,63; 1i, 202, for the duties of the bhtkkhu.

* The ‘freeman’ is here regarded as the bhikkhu or mendicant, for
he alone is not bound by such ties. - ' Rito.

¢ Comy., vallan purato kurumaino, purekkharino, see above, ‘showing
preference for such and such a future state.” Comy. to Sn. 844.
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And how does one *‘ show no preference ’’?

Hereln, housefather, one does not think thus: *“ May I have
such and such a body in future time: may I feel, may I perceive
thus and thus: may my activities be such and such: may my
consciousness be such and such in future time.” Thus, house-
father, does one show no preference.

And how is one a * wager of wordy warfare with people '?

Herein, housefather, a certain one makes talk like this:—
““ You know not about this norm-discipline.! I do know about
this norm-discipline. How could you know abcut 16 ? You
have fallen on wrong views.® 1 have come by right views.
You speak last what should come first, and first what should
come last. I am speaking to the point: you are not.®* What
you have thought out so long is quite upset.* Your view
18 confuted. Go, explain yourself. You are shown up.
Clear yourself if you can!” That, housefather, is how one 1s
a ‘“ wager of wordy warfare with people.”

And how is one ““ no wager of wordy warfare with people *'?
Herein, housefather, a brother makes not talk iike this:

“You know not about this norm-discipline,”” and so forth.
That is how one is “ no wager of wordy warfare with people.”

And this, housefather, is the meaning of what was said by
the Exalted One in the eighth chapter of Magandiya’s

Questions, to wit :

Home he abandons: homeless wandering
The sage with folk no longer maketh ties.
Empty of lusts, showing no preference,
With no man wageth wordy warfare more.

Thus, housefather, should be understood in full what was
concisely stated by the Exalted Oune.’

—_— — ———n — ——— 1 o —_

1 Dhamma-vinaya, the original name for the Buddha's method.
See¢ the Introduction to Oldenberg’'s Vinaya Pitaka.

¥ Dial. i, 14 (D. i, 8); D.iii, 117. 8.1, 160; iv, 323; 8. v, 419, cto.

3 Sahitag. Comy., ‘coherent,’ silitthay. Sahitay me, ‘the combine
18 mine.’ '
¢ Comy., adhicsinnay te viparavattay. S. v, 419 reads acinnay, ' your

system or performance.’
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§ 4 (4). Halvddrkans (2).

Thus have I heard: Once the venerable Kaccana the Great
was staying among the folk of Avanti at Ospreys’ Haunt on
a sheer mountain crag. '

Then the housefather, Haliddikani came to the venerable
Kaccana the Great.

As he sat beside him, the housefather Haliddikani said to
the venerable Kaccana the Great: ‘ Thus was it said, Master,
by the Exalted One, in the Questions of Sakka :* ‘‘ Those
recluses and brahmins who are freed by the utter destruction
of craving, they only are fully proficient, they only have fully
reached the infinite safety, they only fully live the righteous
life, have fully reached the goal—best of devas and men are
they.”’? Pray, Master, how should one regard the full mean-
ing of this concise saying of the Exalted One ¢’

‘ As to the material element, housefather, that desire, that
lust, that lure, that craving, those system-graspings, that
mental standpoint, that dogmatic bias which 1s inherent
therein—it 18 by the destruction, by the not lusting for, by
the cessation, the giving up, the utter surrender of those things
that the heart is called ‘‘ fully freed.” Likewise as regards
the feeling-element, the perception-element, the activities-
element, and the consciousness-element, I repeat . . . 1t 1s
by the destruction of these, the not lusting for these, it is by
the cessation, the giving up, the utter surrender of these
things that the heart is called *‘ fully freed.”

Thus, housefather, what was said by the Exalted One 1n
the Questions of Sakka, to wit: ‘ Those recluses and brahmins

who are freed by the utter destruction of craving, they only
are fully proficient, they only have fully reached the infinite
safety, fully practise the righteous life, have fully reached
the goal—best of devas and men are they "’—that 18 how one
should regard the full meaning of this concise saying of the
Exalted One.’

! Dialog. ii, 316 (D. ii, 282); ¢f. A: v, 326. For these ‘riddles of
Sakka ' see Buddhist India (T. W. Rhys Davids), p. 180.
* This last phrase oocurs in 4. but not in D.
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§ 5 (5). Concentration.

Thus have I heard:—The Exalted One was staying at
Savatthi.

Then thus spake the Exalted One: ¢ Concentration, brethren,
practise’ concentration. A brother who is concentrated,
brethren, knows a thing as it really 1s. And what does he
know as it really is ? The arising of body and the passing
away thereof; the arising of feeling and the passing away
of feeling, of perception and the activities; the arising of
consclousness and the passing away thereof.

And what, brethren, is the arising of body, of feeling, of
perception, of the activities, of consciousness ?

Herein, brethren, one is enamoured, one welcomes;? having
clung one persists. To what ?

He is enamoured of body . .. clings to body . . . so
clinging there comes a lure upon him. That lure which 1s 1n
body is grasping. Conditioned by that grasping is becoming.
Conditioned by becoming is birth, conditioned by birth old
age and decay, sorrow and grief, woe, lamentation and
despair together come into being. Thus 18 the arising of this
whole mass of Ill.

He is enamoured of feeling . .. of perception . . . of the
activities . . . of consciousness; he welcomes it, having clung
he persists—and lure comes upon him and grasping . . . even
to sorrow . . . to despair. Thus is the arising of this whole

mass of Ill.2

Such, brethren, 18 the arising of body, of feeling, perception,
the activities, of consciousness.

And what, brethren, is the passing away of body, of feeling,
of perception, of the activities, of consciousness ?

1 Cf. 8. v, 414, quoted at V.M. 1, 371; Expos. i, 216. The whole
chapter is found at intervals in K.S. ii. Buddhaghosa, commenting on
this passage at V.M. 523, likens the process to that of four men pulling
up a creeper; the two men who hold on to the middle of it go off with
their bit when it is cut; but the man who cuts the root i1s the one who
knows the truth of the whole megtter.

! abhivadats. Comy., * Cries out in raptures over it.’

3 The full formula is repeated for each group.
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In this case, brethren, he 18 not enamoured, he does not
welcome, not having clung does not persist. With respect to
what ? Tobody. . .. Inhim, not being enamoured of body,
not welcoming it, not having clung, not persisting with respect
to body, there arises not the lure which is in body. The
passing away of that lure is the passing away of grasping.
The passing away of grasping is the passing away of becoming

. and 8o forth. Thus 18 the passing away of this whole
mass of Ill.

So also as regards feeling, perception, the activities and
consciousness. This, brethren, is the passing away of body,
of feeling, of perception, the activities and of consciousness.’

§ 6 (6). Soluude.

At Savatthi. . . . Then [the Exalted One] thus addressed
the brethren: ‘ Apply yourselves, brethren, to solitude.
A brother who is given to solitude knows a thing as it really is.

And what, brethren, does he know as it really is ? The
arising of body and the passing away thereof, the arising of
feeling and the passing away thereof, the arising of percep-
tion . . . of the activities . . . and the passing away thereof.’

(As tn the first section, so should this be expanded.)*

§ 7 (7). Grasping and worry®

At Savatthi. . . . [The Exalted One] thus addressed the
brethren: ‘1 will show you grasping and worry, brethren:
likewise not grasping and not worrying. Listen to it, apply
your minds to it thoroughly and I will speak.’

‘ Even 8o, lord,’ replied those brethren to the Exalted One.

Thus spake the Exalted One:  And how, brethren, 18 there
grasping and worry ¥  Herein, brethren, the untaught many-

e i

! Pafisallina. Papi-say-ii, ‘sticking-on-again,’ is applied to solitude
chosen in order to meditate.
? So the Burmese recensions. The Sinh. MSS. expand. |
Upddina- parviaseana (s0 Comy.). Cf. Dralog. i, 53 and n. Pars.
tassana, ‘ fidgetiness or worry.” Cf. M. i, 136; Md. Pan. 253, 400;
and M. i, 36, na asaly parttassaly, ‘' is not worried at the non-existent.’
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folk, who discern not those who are Ariyans, who are unskilled
1n the Ariyan doctrine, untrained in the Ariyan doctrine, who
discern not those who are worthy, who are unskilled in the
worthy doctrine, untrained in the worthy doctrine—these
regard body as the self, the self as having body, body as being
in the self, the self as being in the body. Of such an one the
body alters and becomes otherwise. Owing to the altering
and otherwiseness of the body, his consciousness is busied?’
with the altering body. From this being busied with the
altering body, worried thoughts arise and persist, I3ying hold
of the heart.? From this laying hold of the heart he becomes
troubled, and owing to vexation and clinging he is worried.
He regards feeling as the self, the self as having feeling, feeling
as being the self, the self as being in feeling. Of such an one
feeling alters and becomes otherwise . .. with the same
result. So also with perception . . . the activities . . . and
consciousness. Thus, brethren, comes grasping and worry.

And how, brethren, is there no grasping and worry ?

Herein the well-taught Ariyan disciple, who discerns those
that are Ariyans, who is skilled in the Ariyan doctrine, well
trained in the Ariyan doctrine, skilled in the worthy doctrine,
well trained in the worthy doctrine . . . such an one regards
not body as the self, regards not the self as having body,
nor body as being in the self, nor the self as being in body.’
His body alters and becomes otherwise; but in spite of the
altering and otherwiseness of body, his consciousness 18 not
busied with the altering body: worried thoughts do not arise
and persist, laying hold of his heart from his being busied
with the altering body. As his heart is not so possessed, he
18 not trouBled, and through absence of vexation and clinging
he 18 not worried.

So also with regard to feeling, perception, the activities
and consciousness. Thus, brethren, is there no grasping and

1 Anwparivatti, mind is occupied with the petty concerns of body.
Cf. J.P.T.S., 1913, p. 125, etc. * Of the name as terin and concept.’
* Cf. S.ii, 235, pariydaddya titthanti; * make an impression on,’ _18 not
forceful enough. ‘ Having altogether laid hold of (him) they persist.’
T
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§ 8 (8). Grasping and worry (2).

At Savatthi. . . ..

‘I will show you, brethren, grasping and worry, likewise
not grasping and not worrying. Do ye listen. . . .

And how, brethren, is there grasping and worry ?

Herein, brethren, the untaught many-folk have this view:
“ This body is mine: I am this: this is my self.” Of such an
one the body alters and becomes otherwise. Owing to the
altering and otherwiseness of body, sorrow and grief, woe,
lamentation and despair arise in him.

So also with regard to feeling, perception, the activities
Again, ‘‘ This consciousness 18 mine,” they think. “I am
this: this is my self.” Of such an one the consciousness alters
and changes. Owing to the unstable and changeful nature
of consciousness, sorrow and grief, woe, lamentation and
despair arise in him. Thus, brethren, is there grasping and
WOITY.

And how, brethren, is there no grasping and no worry ?

Herein, brethren, the well-taught Ariyan disciple has this
view: ‘‘ This body is not mine: I am not this: this 18 not my
self.” Of such an one the body alters and becomes other-
wise. But in spite of the altering and otherwiseness of body,
sorrow and grief, woe, lamentation and despair arise not in
him. So also with regard to feeling, perception, the activities.
Again, ‘“ Consciousness 18 not mine,”’ he thinks, *“1 am not
this: this is not my self.” His consciousness alters and be-
comes otherwise. Yet in spite of the altering and otherwise-
ness of consciousness, sorrow and grief, woe, lamentation and
despair arise not in him.

Thus, brethren, is there no grasping and no worry.’

§ 9 (9) Past, future and present (1).

At Savatthi. . . . The Exalted One thus addressed the
brethren:— |

‘ Body, brethren, is impermanent, both in the past and 1n
the future, not to speak of the present. So seeing, brethren,
the well-taught Ariyan disciple cares not for a body that is
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past, 18 not in love with a body to be, and for the present
body seeks to be repelled by it, seeks dispassion for it, seeks
the ceasing of it. So also with feeling, and perception.

The activities are impermanent, both in the past and in
the future, not to speak of the present. So seeing, brethren,
the well-taught Ariyan disciple cares not for activities that
are past, 18 not in love with activities to be, and for present
actlvities, seeks to be repelled by them, seeks dispassion for
them, seeks the ceasing of them.

Consclousness is impermanent, both in the past #nd in the
future, not to speak of the present. So seeing, brethren, the
well-taught Ariyan disciple cares not for consciousness that is
past, 18 not 1n love with consciousness to be, and for present

consciousness seeks to be repelled by 1t, seeks dispassion for it,
seeks the ceasing of it.’

§ 10 (10). Past, future and present (2).

At Savatthi. . . . Then the Exalted One thus addressed
the brethren:—

‘ Body, brethren, is an ill, both in the past and in the
future, not to speak of the present. So seeing, brethren, the
well-taught Ariyan disciple cares not for a body that 1s past,
is not in love with a body to be, and for the present body
seeks to be repelled by it, seeks dispassion for it, seeks the
ceasing of it. So also with regard to feeling, perception, and
activities. . . . Again, consciousness is an ill, both in the past
and in the future, not to speak of the present. So seeing,
brethren, the well-taught Ariyan disciple cares not for con-
sciousness that is past, i8 not in love with consciousness to be,
and for present consciousness seeks to be repelled by it, seeks
dispassion for it, seeks the ceasing of it.’

§ 11 (11). Past, future and present (2).

At Sayatthi. . . . Then (the Exalted One) said: ‘ Body,
brethren, is without the self both in the past and in the future,
not to speak of the present. So seeing, brethren, the well-
taught Ariyan disciple cares not for a body that 1s past,
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18 not i1n love with a body to be, and for the present body
seeks to be repelled by it, seeks dispassion for 1f, seeks the
ceasing of it.

So also with regard to feeling, perception, the activities. . . .

Consciousness is without the self, both in the past and in
the future, not to speak of the present. . . . 5o seeing, the
well-taught Ariyan disciple . . . seeks the ceasing of con-
sclousness.’

2. THE SECOND ON IMPERMANENCE
§ 12 (1). Impermanence.

Thus have I heard :—(Once the Exalted One was staying)
near Savatthi.

Then the Exalted One said: ‘ Body, brethren, 1s 1inperma-
nent. Feeling, perception, the activities . . . consclousness
18 iImpermanent.,

So seeing, brethren, the well-taught Ariyan disciple 1s
repelled by body, 18 repelled by feeling, by perception, by the
activities. He i3 repelled by consciousness. Being repelled
by it he lusts! not for it: not lusting he 18 set free: in this
freedlom comes insight that it 18 & being free. Thus he
realizes: ‘' Rebirth 18 destroyed, hived 18 the righteous life,
done 1s my task, for life 1n these conditions there 18 no here-
after.” '*

§ 13 (2). 1l

At Savatthi. . . . Then (the Exalted One) said: —
' Body, brethren, 18 an ill.  Feeling 18 an 1ll: perception,
the activities and consclousness are an ill.

v Virajjati, virdgo, translated just above ' dispassion.’

* Aﬁ}n’lray wwhattaya 6 pajanaty. Cf. K8 0, 170« S0, 20, cte.
Buddhaghosa, explaining the phrase at 4. 226, says: 1ddni ralta
m.ana kkhandha santana aparay ‘khandha santanay enayhay n' atth.
*After the present hfe continuum of the fivefold mass has run its course,
there is no further life-continuum of the fivefold wass for e’
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Thus seeing (the well-taught Ariyan disciple is repelled . . .

and realizeg), . . . * for life in, these conditions there 1s no
hereafter.” ’

§ 14 (3). Wuthout the Self.

At Savatthl. . . . Then (the Exalted One) said :—

“ Body, brethren, is without the self. Feeling is without the
self: perception, the activities . . . consciousness is without
the self.

Thus seeing (the well-taught Ariyan disciple is repelled . . .

and realizes) . . . ‘““for life in these conditions there is no
hereafter.”’

§ 156 (4). Wha:t 1s vmpermanent (1).

At Savatthi. . . . Then (the Exalted One) said:—

 Body, brethren, 1s impermanent. What 1s impermanent
that is suffering.* What is suffering, that is void of the self.
What 18 void of the self, that 1s not mine, I am not 1t, it 18
not my self. That is how it is to be regarded by perfect
1nsight of what it really is.

Feeling 1s 1mpermanent . . . likewise perception .
the activities. . . .

Consciousness i1s impermanent. What 18 1mpermanent 18
suffering. What 18 suffering, that 18 void of the self. What
18 void of the self, that 18 not mine, I am not it, it 1s not my-

self. That 1s how 1t 18 to be regarded by perfect insight of
what it really 1s.

Thus seeing (the well-taught Ariyan disciple is repelled and

realizes) . . . “ for life in these conditions there 18 no here-
after.”’

* The force of dukkhay may in many places be better brought out
by translating ‘ill-fare,” as opposed to su-khay, wel-fare.’ Sece Pals
Dict. s.v. which suggests ‘ease’ and ‘ dis-ease,” ‘' wealth and ilth,’
‘ well-being * and ‘ill-being.” But all these words have now various
signiticances. ‘ lli-fare’ is used in Elizabethan literature. Bud-
dhaghosa defines the word at V.M. 461, and at p. 404 attempts its
derivation (not very successfully)in du, ¢ mean, inferior ’; khay, ‘ empty.
But the underlying idea seems to be ‘ill-put-together, temporary,
unreal, unsatisfactory.” ('f. Expositor i, 53, 54, and note on next page;
Mrs. Rhys Davids, Bud. Psychology, 1924, p. 83 f.
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§ 16 (6). What 1s ympermanent (2).

At Savatthi, . . . Then (the Exalted One) said:—

‘ Body, brethren, is ill-faring. What is suffering, that is
void of the self. What 1s void of the self, that 1s not mine,
I am not'it, 1t 18 not my self. That is how 1t is to be regarded
by perfect insight of what it really is. . . . So also with
regard to the other factors, . . .’

~ § 17 (6). What s smpermanent (3).

At Savatthl. . . . Then (the Exalted One) said:—
‘ Body, brethren, is void of the -self. What is void of the
self, that 18 not mine: I am not it: it i8 not my self.’ [And

80 on as before.]
§ 18 (7). Cause (1).

At Savatthi. . . . Then (the Exalted One) said :—

‘Body, brethren, is impermanent. That which is the
cause, that which is the condition of the arising of body, that
also is impermanent. How, brethren, can a body which is
compounded of the impermanent come to be permanent ?
Feeling 18 impermanent. That which is the cause, that
which is the condition of the uprising of feeling, that also is
impermanent. How, brethren, can feeling which is com-
‘pounded of the impermanent come to be permanent ?

Perception 18 impermanent . . . the activities are im-
permanent. . . .

Consciousness 18 impermanent. That which is the cause,
that which 18 the condition of the arising of consciousness,
that also is impermanent. How, brethren, can consciousness,
which is compounded of the impermanent, come to be per-
manent {

Thus seeing, the well-taught Ariyan disciple 1s repelled . . .
and realizes ’ [as before].

§ 19 (8). Cause (2).

At Savatthi. . . . Then (thn Exalted One) said:—
‘ Body, orethren, is an ill. That which is the cause, that
which is the condition of the arising of body, that also is 1m-
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permanent. How, brethren, can body, which is compounded
of 1ll,* cevpe to be ease ?

Feeling is suffering . . . perception . . . the activities are
suffering. . . .

Consciousness is suffering. That which is the cause, that
which 18 the condition of the arising of consciousness, that
also is suffering. How, brethren, can consciousness, which
18 compounded of suffering, come to be ease ?

Thus seeing, the well-taught Ariyan disciple 18 repelled . . .
and realizes . . .’ [as before].

§ 20 (9). Cause (3).

At Savatthi. . . . Then (the Exalted One) said:—

‘ Body, brethren, is void of the self. That which is the
cause, that which i3 the condition of the arising of body,
that also is impermanent. How, brethren, can body, which
is compounded of the impermanent, come to be the self ?

Feeling . . . perception . . . the activities . . . consclous-
ness 18 void of the self. That which is . . . that also is void
of the self. How can that . . . come to be the self ?

Thus seeing . . . [as before].

§ 21 (10). Ananda.

At Savatthi . . . 1n the Park:—
Then the venerable Ananda came to the Exalted One,

saluted him and sat down at one side.

As he thus sat, the venerable Ananda thus addressed the

Exalted One:—
‘ Lord, we hear the phrase * Ceasing! Ceasing !’ By the
ceasing of what natural states is there said to be * ceasing ?"°
‘Body, Ananda, is impermanent, conditioned, arisen

* Here especially the translation of dukkha-sambhitay, *ill-put
together,” will better bring out the idea of a compost. The universe
would seem to be ‘bungled’ by its causes, as ' Nature trying her
'prentise hand,’ or ‘created by some lesser god,’ as Tennyson puts it
in T'he Idylls of the King. It is an experiment. 'This significance of
‘ill -state’ is suggested to me by Mr. J. van Manen. The phrase
sukhay viharaty, ‘lives at easro,” means ‘the mind feeling-body-com-
pound,’ works perfectly, like a well made and well-oiled machine.
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because of (something). It is a vanishing thing, a decaying
thing, a fading-out thing, a ceasing thing. By such ceasing
18 there said to be ‘‘ ceasing.”

Feeling, Ananda, is impermanent, conditioned (and all this

may be said of) perception, the activities . . . conscious-
ness. . . .

By the ceasing of these there is 8aid to be * ceasing.” ’

3. ON THE BURDEN

§ 22 (1). The Burden.*

At Savatthi. . . . Then (the Exalted One) said:—
‘I will teach you the burden, brethren, the taking hold of

the burden, the lifting of it up and the laying of it down.
Do ye listen. . . .

L..—_-l-——--

* (f. Warren 159, who, however, wrongly translates bharahdro as
‘ bearer of the burden.’

At V.M. 512, Buddhaghosa says the burden is the faoct of sorrow;
the taking of it up is the rise of sorrow; the throwing of it down is the
ceasing of sorrow; the manner of doing so is the Path.

Professor Keith, Buddhist Philosophy (pub. 1923), p. 82, says: *‘the
author of the sutra did not entertain the view that the person is nothing
save the five aggregates, as these authorities (Buddhaghosa, Vasu-
bandhu, Candrakirti, Yasomitra) insist, and all those who maintain
that the sutra acocepts a person are justified. . . . To say that the
aggregates are the bearer is to contradict the text." To this, however,
we may add that, in Buddhist fashion, no bearer of the burden is men-
tioned at all, but a bearing. Hadro is ‘a taking." The puggala s
the taking hold of the fivefold mass. Nevertheless, in the second stanza,
we cannot avoid the use of the word * bearer.’

[We need not be misled by the little parable of the ‘ burden-bearer.’
Samyutta [iii), xxii,22,1. There the * bearer,’ lit. the * bringer,’ is any
person; the ‘ burden’ is the mental and bodily complex of his living
organism. The ‘ taking up,’ the ‘ laying down,’ of it are the one the
exercise, the other the extinction, of craving. The simile is not so
told as to convey what one would expect, namely, the laying down
at death, the taking up at rebirth. But critics have written as if it
did convey this: mind as well as body k.id down at death, and a * person ’
or ego left burdenless, or with a new burden. Thif is to garble the text.
Mrs. Rhys Davids, Bud. Psy., 1923, p. 259.—ED.])
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What, brethren, 1s the burden ?

It is,the mass of the five factors of grasping, should
be the reply. What five ? The mass of the body factors
of gzasping, of the feeling factors, the perception, activities
and consciousness factors of grasping. This, brethren 1s
called * the burden.”

And what, brethren, is the “ laying hold of the burden "?

““ It 1s the person ” should be the reply: that venerable one
of such and such a name, of such and such a family. This,
brethren, is called ‘‘ the laying hold of the burders.”

And what, brethren, is * the taking up of the burden

It is that craving that leads downwards to rebirth,' along
with the lure and the lust that lingers longingly now here,
now there: namely, the craving for sensation, the craving for
rebirth, the craving to have done with rebirth.®? That,
brethren, is called *‘ the taking up of the burden.”

And what, brethren, is * the laying down of the burden ™?

It is the utter passionless ceasing of craving, the giving up
of craving, the renouncing of, the release trom, the absence of
longing for this craving. That, brethren, is called ** the laying
down of the burden.”’

So spake the Exalted One. The Well-Farer having thus
spoken, the Master said this yet further:

The burden 1s indeed the fivefold mass:

The seizer of the burden, man:

Taking 1t up 1s sorrow 1n this world:
The laying of 1t down 18 bliss.

‘If a man lay this heavy burden down,

And take not any other burden up:
If he draw out that craving, root and all,
No more an-hungered,® he is free.*

— f — — — ——— : . ——

1 Ponobhavika.

' Vibhava-tanka. Comy., uccheda-drtths (the annihilationist heresy).
meg to a later uso of vibhava to mean expanded (vi-) becoming, or
prosperity, this term used to be Wrongly rendered in English.

¥ Nicchdto, * with hunger stilled,” being nittanho.

¢ Parinibbuto : he has completed the round of existence.
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§ 23 (2). Understanding.!

At Savatthi. . . . Then (the'Exalted One) said:—

‘ Brethren, I will show you things that are to be understood,
likewise understanding. Do ye listen to it. "

And what, brethren, are the things to be understood? Body
brethren, is & thing to be understood: feeling is a thing to be
understood : perception, the activities and consciousness also.
These, brethren, are * the things that are to be understood.”

And what, brethren, is “ understanding *’?

The destruction of lust, the destruction of hatred, the
destruction of 1illusion: that, brethren, 18 talled * under-

standing.” ’

§ 24 (3). Understandsng, or Thorough knowledge.?

At Savatthi. . . . Then (the Exalted One) said:—

‘ Brethren, by not thoroughly knowing, by not understand-
ing, by not being detached from, by not renouncing® body,
one i8 unfit for the destruction of suffering.

By not thoroughly knowing feeling . . . perception . . .
the activities . . . consciousness, one 18 unfit for the destruc-
tion of suffering.

But, brethren, by thoroughly knowing, by understanding,
by.being detached from, by renouncing body, one is fit for the
destruction of suffering.

So also, by thoroughly knowing . . . feeling . . . perception
. . the activities . . . consciousness . . , one 18 fit for the
destruction of suffering.’

§ 25 (4). Deswre and lust.

At Savatthi. . . . Then (the Exalted One) said:—
‘That desire and lust, brethren, which is in body, do ye
renounce t.hem So vnll that body become rejected, cut down

1 V 'll 006 B troats oI the three worldly (lohya)partﬁv'lda or
knowledges, viz : Ndta-tirana-pahdna, or to have oome to know things,
investigation a.nd rejection of things.

? Parijinap, abhijinan.

8 At Krpos. ii, 480 this passage is wrongly referred to; also where it
reads: ‘' not to be eliminated,’ not should be omitted.



xx11, § 26]) Kuindred Sayings on Elements 27

at the root, made like the stump of a palm-tree, made some-
thing that has ceased to be,} so that it cannot grow up again
1n the future.

That desire and lust, brethren, which are in feeling, do ye
renounce them. So will that feeling become rejected. . . .

That desire and lust, brethren, which are in perception . .
in the activities . . . in consciousness, do ye renounce them.
So will that consciousness become rejected, cut down at the
root, made like the stump of a palm-tree, made something
that has ceased to be, so that it cannot grow upsagain in the
future.’

§ 26 (5). Satisfaction (1).

At Savatthi. . . . Then (the Exalted One) said:—

‘ Formerly, brethren, before I was enlightened with the
supreme enlightenment, when I was yet a Bodhisat, I thought
thus: “ Now what is the satisfaction,® what is the misery
of, what 18 the way of escape from body ? . . . Likewse
from feeling . . . perception, the activities. . . . What 18
the satisfaction, the misery, the way of escape from con-
gclousness ¢’

Then, brethren, to me there came this thought :(—

“That ease, that pleasure which arises owing to body:
that is the satisfaction of body. That impermanence, that
suffering, that instability which is body, that is the misery of
body. That restraint of desire and lust, that renouncing of
desire and lust which are in body,—that 1s the way of escape
from body.

Likewise also that ease, that pleasure which arises from
feehng . . from perception . . . from the activities . . .
from consciousness . . . that is the satisfaction of conscious-
ness. That impermanence, that suffering, that instability
which is consciousness,—that is the misery of consciousness.
That restraint of desire and lust, that renouncing of desire
and lust which are in consciousness,—that is the way of escape
from consciousness.’’

- _ _ . S ~- : - -
' Wrongly referred to at Nidd. i, 53, where phasso is being discussed.
* Cf. 8. ii, 171.
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So long, brethren, as I did not thoroughly understand, as
they really are, the satisfactiop of these five factors of
grasping as such, the misery of it as such, the way of escape
from it as such,—so long, brethren, was I doubtful whetker I
was enlightened with that supreme enlightenment, unsur-
passed 1n the world with i1ts devas, 1ts Maras, its Brahmas,
among the host of recluses and brahmins and of devas and
men.

But as soon, brethren, as I thoroughly understood, as
they really are, the satisfaction of these five factors of
grasping as such, the misery of it as such, the way of escape
from it as such,—then, brethren, I knew for certain that I
was enlightened with that supreme enlightenment unsur-
passed in the world, with its devas, its Maras, its Brahmas,
among the host of recluses and brahmins, and of devas and
men.

Then, indeed, the knowledge arose in me and insight arose
in me:—** Sure is my release. This 18 my last birth. There
18 no more rebirth for me now.” '*

§ 27 (6). Satrsfaction (2).

At Savatthi. . . . Then (the Exalted One) said:—

‘ Brethren, I practised the search after the satisfaction
which is in body, and to this conclusion I came: ¢ In 8o far as
there 18 satisfaction of body, that by insight have I rightly
seen.’’

Brethren, I practised the search after the misery which is
in body, and to this conclusion I came: “ In so far as there i3
misery of body, that by insight have I rightly seen.”

Brethren, I practised the search after the way of escape
from body, and to this conclusion I came: “ In 8o far as there
18 & way of escape from body, that by insight have I rightly
seen.”

Brethren, 1 practised the search after the satisfaction, the
misery of, the way of escape from feeling . . . perception . . .

— - —

e ———

* See The First Sermon, Vin. i, 10; 8. v, 420. Buddhist Suttas
(R.D.), 152.3. Also X.8.ii, 114.
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the activities in like manner, and to this conclusion I came
. . . ‘“a way of escape from consciousness by insight have
I rightly seen.”

So long, brethren, as 1 did not thoroughly understand, as
they really are, the satisfaction of these five factors of
grasping as such, the misery of them as such, a way of
escape from them as such,—so long, brethren, was I doubtful
(as I have just said) . . . but when I thoroughly understood
. . . then the knowledge arose in me, the insight arose in
me: ‘‘ Sure is my release. This is my last birth.  There is no
more rebirth for me now.””’

§ 28 (7). Satisfaction (3).

At Savatthl. . . . Then (the Exalted One) said:—

‘ Brethren, if there were not this satisfaction* which comes
from body, beings would not lust after body. But inasmuch
as there 18 satisfaction in 1t, beings lust after 1t.

If misery, brethren, belonged not to body, beings would not
be repelled by body. But inasmuch as there is misery in it,
beings are repelled by 1t.

If there were no way of escape, brethren, from body, beings
could not escape from body. But inasmuch as there is a way
of escape from 1t, beings do escape.

So likewise with regard to the satisfaction, the misery, the
way of escape irom feeling, perception, the activities . . . 1if
there were no way of escape, brethren, from consciousness,
beings could not escape from consciousness. But mmasmuch
as there 18 a way of escape from consciousness, beings do
escape.

So long, brethren, as beings have not thoroughly under-
stood, as they really are, the satisfaction as such, the misery
as such, the way of escape as such in these five factors based
on grasping,—s8o long, brethren, beings have not remained
aloof, detached, separated, with the barriers to the mind
done away with, nor the world and its gods, 1ts Maras, 1ts

* Cf. K.S. ii, 114.
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Brahmas, nor the host of recluses and brahmins, devas and
men. ‘

But so soon, brethren, as be{nga thoroughly understand,
even as they really are, the satisfaction as such, the misery
as such, the way of escape as such in these five factors based
on grasping,—then, brethren, beings and the world with its
devas, its Maras, its Brahmas, the host of recluses and brah-
mins, devas and men do remain aloof, detached, separated,
with the barriers of mind done away with.

§ 29 (8). Taking delsght 1n.

At Savatthl. . . . Then (the Exalted One) said:—

‘ He who takes delight, brethren, in body, he takes delight
in suffering. He who takes delight in suffering, I declare that
he i8 not released from suffering. He who takes delight in
feeling, in perception, in the activities . . . he who takes
delight in consciousness, he takes delight in suffering. He
who takes delight in suffering, I declare that he is not released
from suffering. But he who takes not delight in body, in
feeling, in perception, in the activities, in consciousness, he
takes not delight in suffering. He who takes not delight in
suffering, I declare that he is released from suffering.’

§ 30 (9). Uprwing.

At Savatthi. . . . Then (the Exalted One) said:—

‘ That, brethren, which is the uprising, the persisting, the
rebirth, the manifestation of body,—that is the uprising of
suffering, the persisting of diseases, the manifestation of
decay and death.

8o also with regard to feeling, perception, the activities. . . .

That, brethren, which is the uprising, the persisting, the
rebirth, the manifestation of consciousness,—that 18 the
uprising of suffering, the persirting of diseases, the manifesta-
tion of decay and death.

But that which is the ceasing, the quelling, the going out
of consciousness,—that is the ceasing, the quelling, the going
out of suffering.’
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§ 31 (10). The Root of Pain.*

At Sayatthi. . . . Then (the Exalted One) said:—

I will teach you, brethren, pain and the root of pain. Do
ye listen to it.

And what, brethren, is pain ?

Body, brethren, is pain: feeling is pain: perception, the
actlvities, consciousness is pain. That, brethren, is the
meaning of pain.

And what, brethren, is the root of pain ?

It is this craving that leads downward to rebirth, along with
the lure and the lust, that lingers longingly now here, now
there: namely, the craving for sense, the craving for rebirth,
the craving to have done with rebirth.’

§ 32 (11). The corruptible.

At Savatthi. . . . Then (the Exalted One) said:—

‘I will teach you, brethren, the corruptible and the in-
corruptible. Do ye listen to it.

And what, brethren, is the corruptible, and what the
incorruptible ?

Body, brethren, is corruptible. The ceasing, the sinking of
it to rest,” the coming to an end of it, that is the incorruptible.

Feeling is corruptible, likewise perception, the activities. . . .
Consciousness is corruptible. The ceasing of it, the sinking of
it to rest, the coming to an end of it,—that is the incorruptible.’

4. ON Nor Yours
§ 33 (1). Not yours® (1).

At Savatthi, . . . Then (the Exalted One) said:—

‘ What is not of you, brethren, put it away. Putting 1t
away will be for your profit and welfare.
"¢ Agha. Comy., dukkhay. Cf. K.S. ii, 116, n.

1 Pabhangu, or brittle. Cf. 8. v, 92, where the word is used of gold.
Comy., pabhijjana sabhdvay, * of the nature to crumble away.’

3 Cf. K.8.ii, 44 and n. Ezpos. ii, 489; M. i, 140; Nidd. ii, 438;

Pap. 234, all of which passages add digha-rattay. Comy., * by putting
away deeire and lust.’ 3 Upasamo. Not literally ° rest.’
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And what, brethren, is not of you? Body, brethren, 1s not
of you. Putitaway. Putting it away will be for your profit
and welfare.

Feeling 18 not of you, perception, the activities, conscious-
ness 18 not of you. Putit away. Putting it away will be for
your profit and welfare.

Just as if, brethren, a man should gather, burn, or do what
he please with all the grass, all the sticks, branches and stalks
1n this Jeta Grove,—pray would ye say ‘‘ this man is gathering,
burning us, doing what he please with us 7’’’

‘ Surely not, lord.’

‘Why so ¥

‘ Because, lord, this is not our self, nor of the nature of
gelf.’

‘Even 8o, brethren, body is not of you. Put 1t away.
Putting it away will be for your profit and welfare. Feeling
18 not of you, perception, the activities are not of you, nor
consciousness, Put it away. Putting iv away will be for
your profit and welfare.’?

§ 34 (2). Not yours (2).
[The same as the above, leaving owt the comparison.]

§ 35 (3). The Mendscant®
At Savatthi. . . . In the Park.

I

Then a certain brother came to the Exalted One, saluted
him and sat down at one side. So seated, that broiher thus
addressed the Exalted One:—

* Well for me,? lord, if the Exalted One would teach me a
doctrine in a few words, so that hearing the teaching of the
Exalted One I might dwell solitary, secluded, zealous, ardent

—— . —

! On tho inference that there is here implied a self who is not bedy or
mind, see Mrs. Rhys Davids, Bud. Pasy., 2nd ed., p. 281.

' Trans. Warren, p. 161. CYf. 8. ii, 244; K.8. ii, 165.

 Sddhu. For this sense of the word see Suita-Nipdita Comy. i, 176.
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and aspiring.” (The Exalted One said): ¢ That for which a
brother has a bias, by that he is reckoned.! That for which
he does not have a bias, by that he is not reckoned.’

‘I understand, O Exalted One! I understand, O Well-
farer I’

‘* But how far, brother, do you understand in full the
meaning of what I have thus concisely stated ¥’

“ If one cleave to body, lord, by that he gets a name. If
he cleave to feeling, by that he gets a name. So likewise with
perception, the activities and consciousness, he ge¢s a name
from it. And 1if, lord, he cleave not to body, he gets no name
thereby. So with feeling, “perception, the activities, and con-
sclousness. That is how, lord, I understand in full the mean-
ing of what was concisely stated by the Exalted One.’

‘Well saxd ! Well said, brother! Well do you understand
in full the meaning of what I concisely stated. 1f one cleave
to body, by that he gets a name, and so forth. And if he do
not so cleave to body, to feeling, to perception, to the activities,
to consciousness, he gets no name thereby. That 1s how to
understand in full the meaning of what I concisely stated.’

Then that brother welcomed the saying of the Exalted One,
and was pleased thereat, and he rose from his seat, saluted the
Exalted One by the right and departed.

Il

Thereupon that brother, living solitary, secluded, zealous,
ardent and aspiring, in no long time attained that goal for
which the clansmen rightly leave home for the homeless life.
even that unrivalled goal of righteous living; attained 1t even
1n that ver} life: and knowing it for himself, realizing it for
himself, abode therein, so that he came to know: * De-

\ Sankhay gacchati, * goes to a reckoning, comes to be called.” Comy.
paraphrases puiifiattiy gacchati, *is characterised,’ * is reckoned some-
body.” Warren, ‘comes to be' (seo belbw, § 36). Mrs. Rhys Davids
writes: I think the teaching is this: if your bias, bent, leaning, pre.
occupation is towards the life of the body, or the things of the worldly
mind, you come to be reckoned alcordingly; your measure is taken
thereby—i.e., you are materialistic, a pleasure-lover, or you are clover,
wordy, astute, etc. The true way is to turn aside from both.

I D
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stroyed 18 rebirth, lived is the righteous life, done is my task,
for life in these conditions therg is no hereafter !’*
And that brother was now one of the saints.

§ 36 (4). The Mendicant (2).

(Ezactly the same as the previous section, except that the
phrase ‘that for which one has a bias’ (yan anusetr) s fol-
lowed by ‘that he takes as measure’? (tay anumiyatr).
Thus the Paragraph will read, ‘ That for which one has a bias,
one takes as measure. That which one takes as measure, by
that he 18 reckoned,’ and vice versd.)

§ 37 (5). Ananda (1).

At Savatthi. . . . In the Park. . ..

Then the venerable Ananda (came to the Exalted One). . ..

As he sat at one side, the Exalted One thus addressed the
venerable Ananda:—

‘ If they were to ask you, Ananda, * Friend Ananda, what
are the things in which is discerned uprising, in which is dis-
cerned passing away, in which is discerned otherwiseness
while they last "> —what would you reply to such a question {’

‘If they asked me, lord: ““ Friend Ananda, what are the
“things (as the Exalted One hath said) . . . thus, lord, should
] make answer:—

‘““It i8 of body, friends, that uprising is discerned, that
passing away is discerned, that otherwiseness while it lasts

! Supra ii, § 12.

' Comy., "' That body which one cleaves to . . . perishes when the
cleaving dies away. When the object dissolves, the objective states
no longer hold together.' 8o we read (X.8. ii, 45), ‘ if we are oooupied
about something, this becomes an object for the persistenoce of oon-
sciousness, whence birth takes place.’

® Toillustrate the terms * uprising ' (uppdido), ‘ passing away ' (vayo),
‘instability * (aRRathatiay), and ‘fixity ' (fhsti), Comy. quotes a Poripa
or ancient saying which may be thus translated:—

‘ Birth is said to be th’ uprising. passing away is called the term:

Ageing, instability; fixity, life’'s maintenance.’

Cf. A. ii. 152.
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18 discerned. It is of feeling, of perception, of the activities,
of consciousness that uprising, is discerned, passing away is
discerned, otherwiseness while they last is discerned. These
are the things, friends, in which uprising and so on is dis-
cerned.”” Thus questioned, lord, thus should I make answer.’
‘Well said! Well said, Ananda! It is indeed of body,
Ananda, that uprising is discerned, and of feeling, of percep-
tion, of the activities, of consciousness. These indeed,
Ananda, are the things in which uprising is discerned, passing
away 18 discerned, otherwiseness while they last is ‘discerned.
Thus questioned, Ananda, thus should you make answer.’

§ 38 (6). Ananda (2).

At Savatthi. . . . In the Park. . . .

Then the venerable Ananda (came to the Exalted One and
sat down at one side). As he thus sat, the Exalted One said
to the venerable Ananda:—

‘ If they were to ask you thus, Ananda: ‘ Friend Ananda,
what are the things in which uprising has been discerned, 1n
which passing away has been discerned, in which otherwise-
ness while they last has been discerned ? What are the
things in which uprising will be discerned, in which passing
away, 1n which otherwiseness while they last will be discerned?
What are the things in which they are even now discerned ?”
Thus questioned, Ananda, what would you reply ?’

“If I were thus questioned, lord, thus should I reply:—

““The body, friends, which is past, perished, altered, of
which uprising, passing away, otherwiseness while it lasts, has
been discerned, feeling . . . perception . . . activities . . .
consciousness, of which uprising, passing away, otherwiseness
while it lasts, has been discerned,—these, friends, are the
things concerning which these three have been discerned,
Then again, friends, of that body which is unborn, not yet
manifested, uprising will be discerned, passing away, other-
wiseness while it lasts, will be discerned,—these, friends, are
the things concerning which shese three will be discerned.
Then again, friends, of that body which has been born and
manifested . . . of that feeling . . . that perception . . . those
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activities . . . that consciousness . . . uprising, passing
away, otherwiseness while they last, are now discerned,- —these
are the things concerning which these three are discerned.”
Thus questioned, lord, thus should I reply.’ -

‘ Well said, Ananda! Well said, Ananda! 1t is indeed of
that body which is past, perished and altered . . . of that
feeling, that perception . . . those activities, of that con-
sciousness that is past, perished and altered,—1t 1s of these
that uprising and so forth has been discerned. Likewise of
that body and of the other factors yet unborn, unmanifested,
uprising, passing away, otherwiseness while they last will be
discerned. . . . Likewise it i8 of that body . . . that feeling
. . . that perception . . . thoseactivities . . . that conscious-
ness that is now born and manifested, of which uprising,
passing away, otherwiseness while they last are now dis-
cerned. Thus questioned, Ananda, thus should you make
answer.’

§ 39 (7). Conforming to the Norm (1).

At Savatthi. . . . Then (the Exalted One) said :—

* Of that brother, brethren, who is versed in conformity
to the Norm,' this is the accordant practice. He should
abide in the utter disgust for body, for feeling, for perception,
for the activities, for consciousness.

So abiding in utter disgust for these, he fully discerns body,
feeling, perception, the activities and consciousness.

Fully understanding these he is released from body, from
feeling, from perception, from the activities, from conscious-
ness: likewise from rebirth, from old age and décay, sorrow
and grief, from woe, lamentation and despair. I declare him
to be released from suffering.’

§ 40 (8). ,_
§ 41 (9). } Conforming to the Norm (2), (3), and (4).
§ 42 (10).

A —

1 Anudhammo. Comy., Anuloma-dhammo, ‘in accordance or in due
order.’ Cf. 8.ii, 18; A.8. ii, 14.
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(The same as the above, but treated in respect of seeing
(a) the i1mpermanence, (b) the suffering, (c) the lack of
a self in all these.)

5. ON BEING AN ISLAND TO SELF

§ 43 (1). An sland to self.’

At Savatthi. . . . Then (the Exalted One) said:—

“ Do yeabide, brethren, islands unto yourselves, refuges unto
yourselves: taking refuge in none other; islanded by the Norm,
taking refuge in the Norm; seeking refuge in none other.

By them who are islands unto themselves, brethren, who
are a refuge unto themselves, who take refuge in none other,
who are islanded by the Norm, take refuge in the Norm, seek
refuge in none other—by them the very source of things?
18 to be searched for: thus—‘‘ What is the source of sorrow
and grief, of woe, lamentation and despair ¢ What is their
origin ?”’

What then, brethren, is the source, the origin of these ?

Herein, brethren, the untaught many-folk, who discern not
those that are Ariyans, who are unskilled in the Ariyan
doctrine, untrained in the Ariyan doctrine, who discern not
those who are worthy ones, who are unskilled in the worthy
doctrine, untrained in the worthy doctrine,—these regard the
body as the self . . . (as at § 7 above). But [the well-taught
Ariyan disciple]* beholding, brethren, the impermanence of
body, its instability, its coming to an end, its ceasing, says:
“ Formerly also, as well as now, all bodies were impermanent
and suflering, unstable in nature.”” Thus seeing it as it really
18, by perfect insight, he puts away from him all sorrow and
grief, woe, lamentation and despair; nor i1s he troubled at

L Lit., ‘self-islanded ’; usually rendcered ‘lamps (dipa) unto your-
selves.” Clomy., Attadipa=tanay, lena;. gati, pariyanay =Alta-sarana
—i.e., ' shelter, cave of refuge, resort, goal, refuge. Cf. Dialog. 11, 103,

2 Yoni yeva upaparikkhitabbo. Yoni[so] is ab origine (¢f. Yoniso
manasikdaro), so ‘ methodical attention.” Comy., * karanay ti; upayena
manastkaro. K.N.1, p. 131.

* The text omits * the wel taught Ariyan disciple!’
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their putting away, but untroubled lives at ease, and so living
at ease that brother is called ““ one who is rid of all that.”*
Beholding, brethren, the impermanence of feeling, 1ts
instability, its coming to an end, its ceasing, he says: ““ Form-
erly also, as well as now, all feeling was impermanent and
suffering, unstable in its nature.”” Thus seeing it as it really
18, by perfect insight, he puts away from him all sorrow and
grief, woe, lamentation and despair: nor is he troubled at
their putting away, but untroubled lives at ease,.and so living
at ease this brother is called: *“ One who 1s rid of all that.”

So also with regard to perception, the activities and con-
sciousness.’

§ 44 (2). The Way to.

At Savatthl. . . . Then (the Exalted One) said :—

‘I will teach you, brethren, both the way going to the
arising of bodyhood,} and the way going to the ceasing of
bodyhood. Do ye listen to it.

And which, brethren, 18 the way going to the arising of
bodyhood ¢

Herein, brethren, the untaught many-folk (as above) view
body as the self . . . view feeling, perception, the activities
consciousness as the self; the self as possessed of consciousness,
consciousness as being in the self, the self as being in con-
sciousness.

This, brethren, is called * the way going to the arising of
bodyhood.” So the meaning here is just this:—it 18 called,
brethren, ‘‘ the view going to the arising of suffering.”

And which, brethren, is the way going to the ceasing of
bodyhood ¢

Herein, brethren, the well-taught Ariyan disciple (as above)
regards not body as the self, regards not feeling as the self, nor
the activities . . . he regards not consciousness as the self,
nor the self as possessed of consciousness, nor consciousness
as being in the self, nor the self as being in consciousness.

* Tad-anga-mbbuto = tad’anga-vimutto—i.c., . cooled down,’ freed
as to thess [attributes]) aocordingly or respectively.—Cf. Pss. of the
Sisters, 447 *Sakkayi, lit. ‘one’sown group.’
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This, brethren, is called ““ the way going to the ceasing of
bodyhood.” So verily the meaning here is just this:—
it is called, brethren, * the view going to the ceasing of body-
hood.”’

§ 45 (3). Impermanence (1).

At Savatthi. . . . Then (the Exalted One) said:—

‘ Body, brethren, is impermanent. What is impermanent,
that is suffering. What is suffering, that is without the self.
What 18 without the self, that is not mine, I am not that, not
of me is this self. Thus should one view it by perfect insight
as 1t really is. For the one who thus sees it as it really 18 by
perfect insight, his heart turns away, is released' from it
by not grasping at the Asavas.?

Feeling 1s 1mpermanent . . . likewise perception, the
activities . . . consciousness is impermanent . . . (80 seelng)
his heart turns away, is released from it by not grasping at
the asavas.

But if, brethren, a brother’s heart turns away from the
material element, and is released from it by not grasping at
the asavas: if his heart turns away from feeling . . . from
perception, fromn the activities, from consciousness, and 18
released from it by not grasping at the asavas . . . then by
1t8 release? it 18 steadfast; by its steadfastness it 18 happy; by
its happiness it is not troubled ; not being troubled, of its own
self 1t 18 utterly well; so that he knows: “ destroyed 18 rebirth,

lived is the righteous life, done is the task, for life in these
conditions there 18 no hereafter,”’’

§ 46 (4). Impermanence (2).

At Savatthi. . . . Then (the Exalted Ong) said:—

(This section repeats the above down to ‘by perfect
insight.’)
‘For him who thus sees this as 1t really 1s, by perfect

L ¢f. S. ii, 48; K.8. ii, 37.

Corhy. explains, * he turns away at the moment of realizing the Path,
and is released at the moment of realizing the Fruits of the P’ath.

* Comy., anuppaida-nirodhena niruddhehs asaveht agahetva.

3 Reading for vimultata, vimutlatti.
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insight, there is no more guessing at the far-off past.' As
there is no more guessing at the far-off past, there 18 no
more guessing at the far-off tuture. As there is no more
guessing at the far-off future, there is no stubborn? perversity.
As there 18 no more stubborn perversity in him, his heart
turns away from body, from feeling, perception, the activities
and consciousness, and 1s released by not grasping at the
asavas, By its release it is steadfast; by its steadfastness 1t
is happy; by its happiness it is not troubled ; being untroubled,
of its own self it is utterly well, so that he knows: * destroyed
18 rebirth, lived is the righteous life, done is the task, for life
in these corditions there is no hereafter.”’

§ 47 (5). View.

At Savatthi. . . . Then (the Exalted One) said:—

‘ Those recluses and brahmins, brethren, who regard the
self in divers ways? regard it as the body-mass of five factors
based on grasping,* or as some one of these. What five §

Herein, brethren, the untaught many-folk who discern not
those that are Ariyans . . . regard body as the self, self as
possessed of body, body as being in the self, self as being 1n
body . . . 8o also as to feeling, perception, and the other
factors. , . . Thus this i1s the view:—it has come to him
(to think) “I am.” Now when it has come to anyone to
think “ I am,” there comes to pass a descent of the five feeling-
faculties® of seeing, hearing, smelling, tasting and touching.®

1 Cf. D. i, 12; Dralog. i, 26.

' Infra 110. Text reads thimaso (gen. of thamo) pardmdso. But
Comy. reads thamdmaso pardmaso (difthiyo) as below, § 856, M. i, 257
has thamasa paramassa abhinivissa voharats.

 Anekavihitay, adv. If it is past part., trans., ‘as bestowed in divers
ways.'

¢ Cf. Buddhism (1912) p. 58. Buddh. Psych. (1924) 102.

$ Paicannay sndrnydinay avakkasti hots,

Comy., ‘' There is a rebirth (mibbatty) of the five fueling-faculties
causally resulting from the existence of that net of sensuality.’

Avakkants (okkanty) = patubhavo, ‘' manifestation.’

¢ Kiyindriya, ‘ body-faculty,' the skin enveloping body (sense of
touch) hzing the faculty.
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Mind is the result, mind-states® are the result, the ignorance-
element ig the result.” Touched by the feeling born of contact
with ignorance, there comes to the untaught many-folk (the
view), “I am ”’; there comes (the view), * this same I am ”’;
there comes (the view), * things will be ”’; there comes the
view, * things will not be *’;® there comes the view, ‘‘ things
will have body ”’; the view, “ things will be bodyless ”’;
there comes the view, * things will be conscious ”’; the view,
‘““things will be unconscious ”; the view, * things will be
neither conscious nor unconscious.” .

It 1s just therein, brethren, that the five feeling-faculties
persist. But herein for the well-taught Ariyan disciple
ignorance is put away and knowledge arises.* Along with
the fading away of ignorance and the arising of knowledge
there comes to him no view that “I am,’’ that ‘‘ this same I
am,” that * things will be, things will not be: things will have
body, will not have body: things will be conscious, will be
unconscious, will be neither conscious nor unconscious.’”’

§ 48 (6). The Factors.

At Savatthi. . . . Then (the Exalted One) said:—

‘T will teach you, brethren, the five factors and the five
factors that have to do with grasping. Do ye listen to it. -

And what, brethren, are the five factors ?

All body, brethren, be it past, future or present, inward
or outward, gross or subtle, low or lofty, far or near,—that 1s
called ‘‘the body-factor.”® Every feeling, every perception,
all the activities . . . every consciousness, be it past, future
or present, inward or outward, etc. . . . that is called the
““ consciousness-factor.”

These five, brethren, are called the five factors.

' Dhammai (says Comy.)=arammanap, ‘ base for thought.’

* Mano, dhamma avijjadhatu. Here text reads vijja, but Burm.
3 Comy., ‘' The cternalist and aanihilationist views.’

¢ Comy.,* Of the Arahant’s Path.’

8 Cf. Compendium, p. 185; Pts. of Contr. 95; M. iii, 16 ff.
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And what, brethren, are the five factors that have to do
with grasping ' Every body, brethren, be it past, future or
present . . . beit far or near, is a co-asava, and has to do with
grasping. That is called the five factors that have to do with
grasping.

Every feeling, brethren . . . that is called the factor of
feeling that has to do with grasping. . . .

Every perception . . . that is called the perception factor,
that has to do with grasping.

All the ectivities. . . . Whatsoever consciousness, be it
past, future or present . . . be it far or near, is a co-asava, and
has to do with grasping. These ard called the fivefold mass
of factors that have to do with grasping.’

§ 49 (7). Sona* (1).

Thus have I heard: Once the Exalted One was staying

near Rajagaha in the Bamboo Grove at the Squirrels’ Feeding-
Ground.

Then Sona. the housefather’s son, came to the Exalted One

(and sat down): As he thus sat, the Exalted One thus ad-
dressed Sona, the housefather’s son:

‘ Whatsoever recluses and brahmins, Sona, hold views
about the impermanent body, the sorrow-fraught, the unstable,
such as ‘‘ better am I,”” “ equal am I,”’ or ** worse am I *’ (than
thou), what else are they but non-seers of what really is 2

! Updddniyag. Comy., ‘ which comes to be aa a condition of the
bases '; it is equivalent to upddatabbay,.

? Sopa (to be distinguished from Sona). This may havs been one
of the three bhikkhus of the name mentioned in ThAeragdthd : one of
whom gives a name to a section in Uddna.

3 The three forms of mdno (conosit). BSee Dialog. iii, 209 n.; also
8.i.12; K.8.1,17. I quote the verse:

‘ Whoso doth build fagcies conoerning values:—
‘““ Equal am I, better, or worse (than thou art) ' —
Hereby he may quarrels provoke. But whoso
In all three ways holdeth his mind unshaken,
““ Equal (am I), or * different *’ oocurs not.’

CYf. 8. ii, 253.
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Likewise, whatsoever recluses and brahmins, Sona, hold
views of,this sort about impermanent feeling, the sorrow-
fraught, the wunstable . . . perception . . . activities . . .
consciousness . . . what else are they but non-seers of what
really 1s ?

But, Sona, whatsoever recluses and brahmins hold not views
of this sort about the impermanent body, the sorrow-fraught,
the unstable . . . perception . . . activities . . . consciousness

. such as *‘ better am I,” ““ equal am I,”” or *‘ worse am I’
(than thou) . . . what else are they but seers of what really is ?

Now what think you, Sona ? Is body permanent or im-
permanent 2’

‘ Impermanent, lord.’

“And what is impermanent, is that woe or weal ¥’

‘Woe, lord.’

“And is it fitting to hold such views as ‘ this 1s mine,”
““this am I,”” or  this is the self of me,”” about that which is
impermanent and unstable ?’

‘ Surely not, lord.’

‘Is feeling . . . perception . . . the activities . . . 18 con-
sclousness permanent or impermanent ? (as before). . . .’

* Surely not, lord.’

* Wherefore, Sona, whatsoever body there be, whether past,
future or present, inward or outward, gross or subtle, low or
lofty, far or near . . . every body should thus be regarded as
it really is by right insight. Thus ‘ this 18 not mine,”” *‘ this
am not [.”’ *“ this of me 1s not the self.”

And so also with regard to feeling, perception, the activities
and consgiousness (so should they be regarded).

Thus seeing, Sona, the well-taught Ariyan disciple feels
disgust at body, feels disgust at feeling, at perception, the
activities and consciousness. Feeling disgust he is repelled
thereby. Being repelled he is released. In being released
there is knowledge thereof, so that he knows * destroyed 1s
rebirth, lived is the righteous life, done is my task, for life in
these conditions there 18 no hereafter.”’’
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§ 50 (8). Sona (2).

Thus have I heard: Once the Exalted One was staying near
Rajagaha in the Bamboo Grove at the Squirrels’ Feeding-
Ground.

Then Sona, the housefather’s son, came to the Exalted One
(and sat down). As he thus sat, the Exalted One thus ad-
dressed Sona, the housefather’s son:

“Whatsoever recluses and brahmins, Sona, know not body,
know not its uprising, know not its ceasing, know not the way
going toits ceasing . . . and know not feeling and its uprising,
its ceasing; know not the way going to its ceasing . . . know
not perception nor the activities nor consciousness . . . those
recluses or brahmins, Sona, are approved neither among
recluses as such, nor among brahmins as such: nor have those
venerable ones in this very life understood of themselves, nor
have they realized the good of being recluses, the good of
being brahmins, nor do they live in the attainment thereof.

And whatsoever recluses and brahmins, Sona, do know
body, do know the arising of body, do know its ceasing and
the way going to its ceasing: do know feeling, its arising, its
ceasing and the way going to 1ts ceasing: do know perception
. . . the activities and consciousness in this way . . . those
recluses or those brahmins, Sona, are approved among recluses
as such, and among brahmins as such. And those venerable
ones have in this very life understood of themselves and have
realized the good of being recluses and the good of being
brahmins, and they do live in the attainment thereof.’?

§ 51 (9). The Destruction of the Lure (1).
At Savatthl. . . . Then (the Exalted One) said :—

‘ Brethren, when a brother sees that body is impermanent,
he, rightly perceiving ‘ this is the right view,” feels disgust
thereat. By the destruction of the lure of lust comes the
destruction of lust. By destruction of lust comes the de-

1 ¢f. 8.ii, 14; K.§8.ii, 11, where the same words are uscd of * decay
and death.’
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struction of the lure, and by this destruction of the lure the

heart 13 get free, and 1t 18 called ** well freed.” And so for the
other four factors.’

§ 52 (10). The Destruction of the Lure (2).

At Savatthl. . . . Then (the Exalted One) said :—

‘Do ye apply your minds thoroughly, *brethren, to body and
regard 1t in its true nature as impermanent. He who so
applies his mind thoroughly to body, and so regards it, feels
disgust at body. By the destruction of the lure of it comes
destruction of lust. By the destruction of lust comes the
destruction of the lure, and by the destruction of the lure the
heart 1s set free, and 1t 18 called ‘‘ well freed,”” and so for the
other four factors.

II. “THE MIDDLE FIFTY”

1. ON ATTACHMENT

§ 53 (1). Attachment.®

At Savatthl. . . . Then (the Exalted One) sald:—
‘Attachment, brethren, 18 bondage; aloofness 18 freedom.
By attachment to body, brethren, consciousness, if 1t get
a standing, may persist. With body for i1ts object, with body
for 1ts platform, seeking means of enjoyment, it may come
by growth, increase, abundance.® With the activities for
1ts object, with the activities for 1ts platform, seeking a means
of enjoyment, 1t may come by growth, increase, abundance.
Were a man, brethren, to declare thus: *“ Apart from body,
apart from feeling, apart from perception, apart from the

' Yoniso. ’

2 ('f. Warren, p. 162. U payo (text reads upayo). Comy., ' by way
of craving, views, conceit, it is subject to the five factors.’

3 Cf. Dialog. iii, 220, and a. for a somewhat similar paragraph.
Comy., * activity-consciousness, arousing action, by its ability to induce
rebirth, would experience growth, etc.’
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activities, I will show forth the coming or the going or the
decease or the rebirth of consciousness, or the growth or the
increase or the abundance of consciousness —to do that were
1mpossible.

If lust for body, brethren, is abandoned by a brother, by
that abandonment of lust its foothold is cut off.* Thereby
there is no platform for consciousness.

Likewise as regards feeling, perception, the activities. . . .
So also, brethren, if lust for the consciousness-element be
abandoned by a brother, by that abandonment of lust its foot-
hold 18 cut off. Thereby there 18 no platform for consciousness.

Without that platform consciousness has no growth, it
generates no action® and is freed: by freedom it is steady:®
by its steadiness it is8 happy: owing to happiness i1t 18 not
troubled. Being untroubled, of itself it becomes utterly well,
so that it knows : ‘‘ Destroyed is rebirth, lived is the righteous
life, done 18 the task, for life in these conditions there 18 no
hereafter.” ’

§ 54 (2). Seed.*

At Savatthi. . . . Then (the Exalted One) said :—

‘ There are five sorts of seed, brethren. What five ¥ Root-
seed, trunk-seed, seed from shoots, seed from joints, grain-
seed, making five in all. Suppose, brethren, that these five
sorts of seed are unbroken, not rotten, unspoiled by wind and
heat, capable of sprouting,® and happily planted, but that

! Vocchijjat’ drammanay. Comy., ‘ By absence of the ability to
induce rebirth ita support is severed.’

3 Cf. 8. ii, 82 (sankhdrap abhisankharots). Comy. reading anabhssan-
khacca, * generates (no conception).’ .

* Cf. 8. ii, 65. In this connexion ghsto is not ‘ fixed on an object’
but ‘ calmed ' or ‘ steadfast.’ (Or « he,’ or ‘one’ is steady.)

¢ Vin.v,132. In detail at Vin. iv, 35. Cf. M.P. 52-3. Explained
by Comy. with examples of each sort, such as turmeric, ginger, etc.;
wild-fig; knot-grass and bamboo; samirana (a creeper with berries);
grain, such as rioe, barley, and buans.

¢ Cf. D.ii, 363-4; Dralog. ii, 371. Text sdradins (autumnal; year- -old,
so fertile). Comy., sdrdddyini, and cxplum oontaining the sap,
pith, or essence.' Professor R. D. trarslates * selected seed,” M.P. 255.
Cf. Questions of King Milinda, ii, p. 79 n. ‘8draday bijap, *' Beed which
will give sdra.”” It has nothing to do with sdraday, * autumn.” "’
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there is no soll and no water. Think ye, brethren, that
these five sorts of seed would come to growth, increase,
abundance ¥’

‘ Surely not, lord.’

‘ Suppose, brethren, that these five sorts of seed are un-
broken, not rotten, unspoiled by wind and heat, capable of
sprouting, but not happily planted, and that there were soil
and water. Now would these five sorts of seed come to growth,
increase, abundance ?’

‘ Surely not, lord.’

‘ Again, brethren, suppose that these five sorts of seed are
unbroken, not rotten, uuspoiled by wind and heat, capable
of sprouting, and happily planted, but that there is both soil
and water. Now would these five sorts of seed come to
growth, increase, abundance ¥’

‘ Surely, lord.’

‘ As the earth-element, brethren, so should the four stations
of consciousness be considered. As the water-element,
brethren, so should the lure of lust be considered. As the
five sorts of seed, brethren, so should consciousness and its
cause be considered.

By attachment to body, brethren, consciousness, 1f 1t got a
standing, would stand. With body for its object, with body
for its platform, seeking a means of enjoyment, it would come
by growth, increase, abundance. By cleaving to feeling,
brethren, to perception, to the activities . . . these would
come by growth, increase, abundance.

Were a man, brethren, to declare thus: ‘“ Apart from body,
apart from feeling, apart from perception, apart from the
activities, I will show forth the coming or the going, or the
decease or the rebirth of consciousness, or the growth, the
increase, the abundance of consciousness . . .”’—to do that

were 1mpossible.

If lust for the body, bretaren, be abandoned by a

brother . . ]
(The rest 13 the same as in the previous section to the end.)
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§ 55 (3). Inspired words.

At Savatthi. . . . Then the Exalted One uttered these
inspired words:

‘ Were I not then,* 1t would not now be mine.
It shall not be, and mine it shall not be.

If a brother were thus resolved, he could burst the bonds that
bind to the lower world.’®

At these words, a certain brether thus addressed the
Exalted One: ¢ But wherein, lord, could a brother, making his
resolve in these words:

L

Were I not then, 1t would not now be mine.
It shall not be, and mine it shall not be . . .

burst the bonds that bind to the lower world ?’
‘ As to that, brother, the untaught many-folk who discern
not those that are Ariyans . . . regard body as the self, or the

! Uddnay. Lit., ‘up-breathing.’ Comy., ‘ breathed out an utter-
ance originated by a strong emotion of joy, on this occasion owing to the
efficacy of the teaching,” which he illustrates by {wo stories. Also at
D.A. 141 he says, ‘ as pent-up waters burst forth in a flood, 8o, when the
heart cannot hold a joyous utterance, the excess cannot be contained,
but rushes out.’ In this connexion cf. the riddling Uddnap at Ud.
vi, 3 (laat line at T'hag. 180):

ahu pubbe, tadd n' dhu : n’ Ghu pubbe, tadd ahu :
na ¢’ dhu, na ca bhavnssati, na c' etarahs vijjats.

* Text has no ¢’ assa, but on p. 99, 183, no ¢’ assay. I read with
Comy..—
no ¢’ assay no ca me sya.
na bhavssats na me bhavissals.

Comy. says, ‘' if it were not for my past karma, my present body-person
would not exist." The aspirant who is in earnest here makes up his
mind that Ae shall no more come to be. (The Pali future inflexion,
bhassats, is one and the same, not our *'shall be, will be.” It is not
casy to say whether a meaning o. resolve, * shall be,’ could be conve, ed
by it.—ED.)

8 OrambAdgiyini sagyojandni. Cf. D. i, 92, etc. The first five
fetters that bind to the world of lust, by breaking which one is reborn
in the brdhma world (as non-returner), thenoe to paas to Nibbina, to
come back no more.
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self as possessed of body, or body as in the self, or the self as
in body. , . . So also with feeling, perception, the activities
and consciousness.

Of the impermanent body they do not understand, as it
really is, ‘“body is impermanent.”” Of the impermanent
feeling, the impermanent perception, of the activities . . . of
the impermanent consciousness they do not understand, as it
really is, *‘ these are impermanent.”

Of the pain-fraught body they do not understand, as 1t
really 1s, *‘ body is pain-fraught. . . .”” Likewise of the pain-
fraught feeling, of perception, of the activities, of conscious-
ness they do not understand, as it really 1s, “ these are pain-
fraught.”

Of the selfless body they do not understand, as it really 1is,
‘“body 1s selfless.”” Nor yet of the other factors do they so
understand.

Of the conditioned body they do not understand, asit really
18, ‘‘ body is conditioned,” nor do they so understand of feeling,
and of the other factors.

That *‘ body will come to cease ™ they do not understand,
as 1t really 1s.

That feeling, perception, the activities, and conscilousness
will come to cease they do not understand. '

But, brethren, the well-taught Ariyan disciple, who discerns
those that are Ariyans. . . .  Of this impermanent body he
understands, as it really is, * body 1s impermanent ’: hikewise
of the other factors he so understands.

He understaunds *‘ body 1s pain-fraught,” *“ body is selfless,’
‘““body is conditioned,” * body will come to cease *’; and he so
understands of the other factors.

Owing to the ceasing' of body, the ceasing of feeling, of
perception, of the activities and consciousness, a brother
making his resolve in these words:

y

Were I not then, it would not now be mine.
It shall not be, and mine it shall not be,

could burst the bonds that bint to the lower world.’

- = P — .

1 Vibhava, * the absence of becoming.” Dialog. ii. 340 n.
I )
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‘ Even so resolving, lord, a brother could burst the bonds
that bind to the lower world. A But how knowing, lord, how
seeing, are the asavas straightway?! destroyed in him ¥’

As to that, brother, the untaught many-folk are troubled
where there is no ground for trouble. It is by this thought,
brother, that they are troubled: *“ were I not then,” and so
forth.

But the well-taught Ariyan disciple is not troubled where
there is no ground for trouble. He is not troubled, brother,
by this thought:  were I not then,”” and so forth.

By attachment to body, brother, consciousness, if 1t got
a standing, would stand. With body for its object. . . .
(here Sutta 53 ts repeated).

Thus knowing, brother, thus seeing, the asavas are straight-
way destroyed in him.’

§ 66 (4). Grasping (applied to) the Serres.™

At Savatthi. . . . Then (the Exalted One) said:—

‘ There are these five groups, brethren, that arise from
grasping. What five ! They are—the grasping body-group,
the grasping feeling-group, the grasping perception-group,
the grasping activities-group, the grasping consciousness-
group.

So long, brethren, as I understood not fully, as they really
are, these five grasping-groups, and the fourfold series,—just
so long, brethren, was I not assured that about this world with
its devas, its Maras, its Brahmas, 1n the realm.of recluses
and brahmins, of devas and men, I was fully enlightened with
the supreme enlightenment.

But as soon, brethren, as I fully understood, as they really

il

! Anantard, ‘ without interval.” Comy., ‘ There are two proximates,
the near and the further. Insight of the Path is the close proximate.’

* Parivattay, below catu-parivaffap— viz.,, the series of the Four
Truths. Thisis the alternative titloLf a sutta in tire Majjhima (No. 115);
ree sbid., p. 67, where the ‘ four ’ are the ways in which a brother may
be approved as wise and thoughtful.
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are, these five grasping-groups, and the fourfold series,—
then, brethren, was I assuregd that about this world, with
its devas, its Maras, its Brahmas, in the host of recluses and
brahmins, of devas and men, I was one fully enlightened
with the supreme enlightenment.

And how in a fourfold series ?

I fully understood body, I fully understood the arising of
body, I fully understood the ceasing of body, I fully under-
stood the way going to the ceasing of body.

In like manner 1 fully understood feeling, its drising, its
ceasing and the way going to the ceasing of feeling.

I fully understood this in regard to perception, the activities
and consciousness.

And what, brethren, 1s body ?

It is the four great elements,' and that form which 1s
based on the four great elements. That, brethren, 18 called
body.

From the arising of food? is the arising of body: from the
ceasing of food is the ceasing of body. And the way going to
the ceasing of body is this Ariyan Eightfold Path, to wit: right
views . . . (and the rest, and) right concentration.

Whatsoever recluses or brahmins, brethren, fully under-
stand body in this way, they by fully understanding thus the
arising of body, the ceasing of body and the way going to the
ceasing of body, are thereby apt for the disgust at body, for
the fading out, for the utter ceasing of body. These are truly
apt, and they who are truly apt are firm-grounded® in this
Norm and Discipline.

And whatsoever recluses or brahmins, brethren, by thus
fully understanding body, its arising, its ceaging and the way
going to its ceasing, through disgust at body, through the
fading out and utter ceasing of body, are thereby liberated
without grasping,* they are well liberated, they who are well

1 Or ‘phenomena’; mahabhata. Cf. K.§. i, 23 n. Dhammasan-
gans, § 584, and n.; V.M. 690; Exzpos. 404.

* Or ‘sustenance,’ or ‘ a conditidn ’ or ‘ cause.’

3 Gadhants.

¢ Anupdda for anupaddaya. Cf. S.1i, 253; K.S. ii, 168 n.



02 The Khandha Book [TEXT iii, 60

liberated are perfected:' they who are perfected, for them
there is no more the whirling round for them.?

And what, brethren, is feeling ?

It is these six seats of feeling, brethren: feeling that.is born
of contact with eye, feeling that is born of contact with ear,
born of contact with nose, with tongue, with body (s.e., skin),
and with mind. That, brethren, is called feeling. Owing
to the arising of contact there is the arising of feeling; owing
to the ceasing of contact, there is ceasing of feeling. This 18
that Eightfold Ariyan Path going to the ceasing of feeling, to
wit: right views . . . (and the rest).

Moreover, brethren, whatsoever recluses or brahmins, by
fully understanding feeling in this way, by fully understanding
in this way the arising of feeling, the ceasing of feeling and
the way going to the ceasing of feeling, are thereby apt for the
disgust at feeling, for the fading out, for the utter ceasing of
feeling,—these are truly apt. They who are truly apt are
firmly grounded in this Norm and Discipline.

And whatsoever recluses or brahmins, brethren, by fully
understanding feeling in this way . . . and the way going to
the ceasing of feeling . . . of these can one say, ‘‘ no more
18 there the whirling round.”

And what, brethren, 18 perception ? It is these six seats of
perception, brethren: perception of sights, perception of
sounds, of smells, tastes, touches, and mental imageﬂ. This
18 called perception. From the arising of contact is the
ansing of perception, by the ceasing of contact is the ceasing
of perception: this is that Ariyan Eightfold Path going to
the ceasing of perception, to wit: right views . . . (and the rest).

L

! Kevalino. Comy., ‘sakalino kata-sabba-kiccd,’ *‘ have perfected
all their tasks.” It is interesting to compare this use of the term for
the recluse’s ideal of saintship with the more metaphysical emphasis
in the SAnkhya use of it.

! There is here a word-plAy on (pari-)vatfa. Vattag tesay n'aiths
pariidpandya. Cf. the phrase used above, ndparay sthatdyd and
na sankhay gacchati. Comy. takes vattan (a) as ‘ the whirling on the
wheel or in the whirlpool of existenve; (b) as kdranay, eause., For them
nothing is left to point to as existence or as cause. Cf. 8. i, 15, ettha
ratlay na vaffals, ‘ no more whirls the round.’
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Moreover, brethren, by fully understanding in this way
perception, 1ts arising, its ceasing and the way going to its
ceasing . . . of sueh as these can one say ““ no more is there
the whirling round.”

And what, brethren, are the activities ?

They are these six seats of will:! the will for sights, the will
for sounds, for smells, for tastes, for touches, and for mental
images. These, brethren, are the activities.

From the arising of contact comes the arising of the activ-
1tles: from the ceasing of contact comes the ceasing of the
activities, and this is that Ariyan Eightfold Path going to the
ceasing of the activities, to wit: right views . . . (and the rest).

And whatsoever recluses or brahmins, brethren, by thus
fully understanding the activities, by thus fully understanding
the arising of the activities, their ceasing and the way going
to their ceasing, are thereby apt for disgust at the activities,
for the fading out, for the utter ceasing of them they are truly
apt. They who are truly apt are firm grounded 1n this Norm
and Discipline.

Moreover, brethren, whatsoever recluses or brahmins, by
fully understanding the activities, their arising, their ceasing
and the way going to their ceasing, through disgust at the
activities, through the fading out, through the utter ceasing
of the activities, are thereby liberated without grasping, they
are truly liberated. They who are truly hberated, they are
perfected: they who are perfected, of such as these can one
say ‘‘ there 18 no more the whirling round.”

And what, brethren, 18 consciousness ?

It is these six seats of consciousness, eye-consciousness,
ear-consclousness, nose-, tongue-, skin-, mind-consciousness.
This, brethren, 18 called conscilousness.

From the arsing of mind and body comes the arising of
consciousness: from the ceasing of mind and body comes the
ceasing of consciousness, and this Ariyan Eightfold Path 18
the way going to the ceasing of consclousness, to wit: right
views . . . (and the rest).

i

1 Sancetana. Cf. 1, 39, 40, ctc.
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Now whatsoever recluses or brahmins, brethren, by thus
fully underst.andlng consclousness, by thus fully understanding
its arising, its ceamng and the going thereto, are apt for
disgust at conscilousness, for the fading out, for the ceasing
of consciousness,—they are truly apt. They who are truly
apt are firm-grounded in this Norm and Discipline.

Moreover, brethren, whatsoever recluses or brahmins, by
thus fully understanding consciousness, its arising, its ceasing
and the way going to 1ts ceasing, by the disgust at, by the
fading out, of, by the utter ceasing of consciousness are
liberated without grasping,—they are truly liberated. They
who are truly liberated are perfected. Of them who are

perfected 1t may be sald “ there 18 no more the whirling
round.”’

§ 57 (6). The Seven Points.

At Savatthi. . . . Then (the Exalted One) said :—

“ A brother who is skilled in the seven points,’ brethren,
who is an investigator of the three ways,® he is called ;‘ accom-
plished® in this Norm and Discipline, one who has reached
mastership,* superman.”®

And how, brethren, 18 a brother skilled in the seven points 1

Herein, brethren, a brother fully knows body, the arising
of body, the ceasing of body and the way going to the ceasing
of body. He fully knows the satisfaction there is in body,
the misery that 18 in body, the escape from body.

He fully knows feeling in like manner, and perception, the
activities. . . .

! Salta-¢thind. Comy., okdsd. Comy. calls this sutta °excellent,
pre-eminent, alluring.’

3 These were apparently not an obvious category. The Comy. gives
two alternatives—viz., acoording to the view of elements, of domain,
and of causal arising; or of things in themselves, their sphere of action,
and the manner of their action.*

 Kewali. CYf. above, p. 52.

¢ Vunitavd. Cf. M.i, 4. Papaic. §4d. 42;— garu-sayvdse pv ariya-
magge pi ariyavdsesu pv vass, parivast, vultho, parivultho : so vulthavdso
annacarano & : synonyms of ‘ abiding in.’

s Uttamapuriso. Cf. Dialoj. iii, 132-6; Dhp. 97; D. iii, 142.
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He fully knows consciousness, he fully knows the arising
of consciousness, the ceasing of consclousness and the way
going thereto. He fully kn®ws the satisfaction that is in
consciousness, the misery that is in consciousness, and the
escape from consclousness.

And what, brethren, is body ¢ It 1s the four greatelements,
and that form which is derived from the four great elements.
That, brethren, is called body. From the arising of food comes
the arising of body: from the ceasing of food is the ceasing of
body: and the way going to the ceasing of body is this Ariyan
Eightfold Path, to wit: right views . . . (and the rest).

That ease, that pleasure which arises because of body, that
18 the satisfaction that 1s 1n body. In so far as body is im-
permanent, is fraught with suffering and unstable, that is
the misery that is in body. That restraint of desire and lust,
that putting away of desire and lust that are in body, that is
the escape from body.

Whatsoever recluses or brahmins, brethren, by thus fully
understanding body, its arising, 1ts ceasing and the way
going to its ceasing, by thus fully understanding the satis-
faction, the misery of body, and the way of escape from body,
are apt at disgust, apt at the fading out of, the ceasing of
body,—they are truly apt. They that are truly apt are firm
grounded 1n this Norm and Discipline.

Moreover, brethren, whatsoever recluses or brahmins, by
thus fully understanding body, its arising, its ceasing and the
way going to 1ts ceasing . . . by thus fully understanding the
satisfaction, the misery and the escape from body, they who
are apt at disgust for body, apt at the fading out, the ceasing of
body, are liberated without grasping,—they are truly liberated
. . . for them it may be said *‘ there 18 no more the whirling
round.”

And what, brethren, is feeling ?

These six seats of feeling, to wit: feeling that is born of
contact with eye and the other organs . . . from contact with
mind . . . this, brethren, is called feeling. From the ansing
of contact comes the arising of feeling; from the ceasing of
contact is the ceasing of feeling; and the way going to the
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ceasing of feeling 18 this Ariyan Eigthfold Path, to wit: right
views . . . (and the rest).

That ease, that pleasure which arises because of feeh'ng,—
that 18 the satisfaction that 1s in feeling. In so far as feeling
18 impermanent, fraught with suffering and unstable, this is
the misery that 18 1n feeling. That restraint of desire and
lust, that putting away of desire and lust which are in feeling
. . . that 18 the escape from feeling.

Now whatsoever recluses or brahmins, brethren, by thus
fully understanding feeling, its arising, its ceasing, and the
way going thereto; by thus fully understanding the satisfac-
tion, the misery that is in feeling, and the escape from feeling,
are apt for disgust at feeling, apt for the fading out, for the
utter ceasing of feeling,—they are truly apt. They that are
truly apt are firm grounded in this Norm* and Discipline.

Moreover, brethren, whatsoever recluses or brahmins, by
fully understanding these things . . . are truly liberated . . .
for them it may be said * there i8 no more the whirling round.”

And what, brethren, 18 perception ?

These six seats of perceiving: perception of body, perception
of sound, of smell, taste, tangibles and mental images . . .
that, brethren, 18 called perception, and for those who fully
understand it . . . (a8 1 have told you) there 18 “no more
the whirling round.”

And what, brethren, are the activities ?

These six seats of will:! the will that is in body . . . in
mental images. These, brethren, are called the activities.
From the arising of contact comes the arising of the activities.
From the ceasing of contact 1s the ceasing of the activities:
and the way going to the ceasing of the activities 1s this Anyan
Eightfold Path, to wit: right views . . . (and the rest).

That case, that pleasure which arises because of the activi-
ties, that is the satisfaction that is in the activities. Inso far
as the activities are impermanent, fraught with suffering and
unstable,—that is the misery of the activities. That restraint

of the desire and lust that are in the activities, that putting

- ¢ —eeam e

* Text owits dhamma. ! Caana. Lit.: thinking.
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away of the desire and lust that are in the activities,—that is
the escape from the activities,

Whatsoever recluse or brahmins, brethren, fully understand
these things, as I have told you, for them it may be said
““ there 1s no more the whirling round.”

And what, brethren, is consciousness ?

These six seats of consclousness: sight-consciousness, hear-
ing-, smelling-, tasting-, touching-, and mind-consciousness.
This, brethren, is called consciousness. From the arising of
name and shape' (comes) the arising of consciousness; from
their ceasing 1ts ceasing. The way going to 1ts ceasing 1s just
that Ariyan Eightfold Path, namely, etc. Continue as for the
other four * groups.’

In this way, brethren, a brother is skilled i1n the seven
points.

And how, brethren, is a brother an investigator of the three
ways ?

As to that, brethren, a brother investigates things by way
of the elements,* by way of the sense-spheres, by way of
causal happening.

That is how he is an investigator of the three ways.

A brother who is skilled in the seven points, brethren, who
18 an investigator of the three ways,—he 1s called accom-
plished in this Norm and Discipline, one who has reached
mastership, superman.’

§ 58 (6). Fully enlightened.

At Savatthl. . . . Then (the Exalted One) said :—

‘ The Tathagata, brethren, who being arahant?is a fully
enlightened one, because of disgust at body, of the fading
out of body, of the ceasing of body, is called “ freed without
grasping,” *‘ fully enlightened.”

! Ndmarﬁpa.

* Dhatuso. Comy., ‘dhata sabhdvena passaty, ‘ sees the elements in
their real nature.’ ’

! drahap, the crude form, or present participle, not araha, tho
nominative,
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That brother who is freed by insight, because of disgust at
body, of the fading out, the ceasing of body, is called * freed
without grasping,” ‘ freed by insight.”

The Tathagata, brethren, who being arahant, is a, fully
enlightened one, because of disgust at feeling, of the fading
out, the ceasing of feeling, is called ““free without grasping,”
‘“ fully enlightened.”

So also unth perception, the activities and conscrousness . . .
such an one is called ‘“ freed without grasping,” * fully en-
lightened.”o

Now herein, brethren, what is the distinction, what 18 the
specific feature,! what is the difference between the Tathagata
who, being arahant, is a fully enlightened one, from the
brother who 1s freed by insight ¥’

* For us, lord, things are rooted in the Exalted One, have
the Exalted One for their guide and their resort. Well for
us, lord, if the Exalted One should reveal unto us the meaning
of this saying. Hearing the Exalted One, the brethren will
bear it in mind.’

‘ Then listen, brethren, and apply your minds closely. I
will speak.’

‘Even so, lord,’ replied those brethren to the Exalted
One.

‘The Tathagata, brethren, who, being arahant, i1s fully
enlightened, he it is8 who doth cause a way to arise® which had
not arisen before; who doth bring about & way not brought
about before; who doth proclaim a way not proclaimed before;
who is the knower of a way, who understandeth a way, who 18
skilled in a way. And now, brethren, his disciples are way-
farers who follow after him.® That, brethren, 18 the distinc-
tion, the specific feature which distinguishes the Tathagata
who, being arahant, is fully enlightened, from the brother who
18 freed by insight.’

S Y S—— ———e e e e - e e

1 Adhsppdyoso.
2 (f. 8.ii, 104-5; S. ii, 74. Comy. refers to the passage.
* (f.5.1,1080; K.8.1i,242; M. iii, 8.
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§ 59 (7). The Five.

At Benares, in the Deer Park was the occasion® (for this
discourse).

At that time the Exalted One thus addressed the band of
five brethren:

‘ Body, brethren, is not the Self. If body, brethren, were
the Self, then body would not be involved in sickness, and one
could say of body: “ Thus let my body be. Thus let my body
not be.,”” But, brethren, inasmuch as body is 1ot the Self,
that is why body is involved 1n sickness, and one cannot
say of body: ‘‘thus let my body be; thus let my body
not be.”

Feeling is not the Self. If feeling, brethren, were the
Self, then feeling would not be involved in sickness, and one
could say of feeling: *‘ thus let my feeling be; thus let my
feeling not be.”

Likewise perception, the activities and consciousness are
not the Self. If consciousness, brethren, were the Self, then
consciousness would not be involved in sickness, and one
could say of consciousness: ‘‘ thus let my consciousness be;
thus let my consciousness not be;”” but inasmuch as conscious-
ness 18 not the Self, that 18 why consciousness 18 involved 1n
sickness: that 18 why one cannot say of consciousness: *‘ thus
let my consciousness be; thus let ray consciousness not be.”

Now what think ye, brethren. Is body permanent or im-
permanent ¥’

‘ Impermanent, lord.’

‘ And what i1s impermanent, is that weal or woe ¥’
‘ Woe, lord.’

! Niddanap. Vin. i, 12. This is the famous logion out of which
the compilers havo elaborated with formulas the so-called Anattalak-
khapa-Sutta. ‘The five' were Anfath-Kondainifia, Vappa, Bhaddiya,
Mahinima and Assajl, the early supporters of the Master. The dis-
course followed that which is called Dhamma-cakka-ppavattana-sutta,
or ‘ the Foundation of the Realm*of Righteousness.” There is a tradi-
tion that it took place on the full-moon day of Asalka (July). C7.
Warren, p. 140.
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‘Then what is impermanent, woeful, unstable by nature,
18 1% fitting to regard 1t thus: * this 18 mine; I am this; this 1s
the Self of me 2"’

‘ Surely not, lord.’

‘So also is 1t with feeling, perception, the activities and con-
sciousness. Therefore, brethren, every body whatever, be it
past, future or present, be it inward or outward, gross or
subtle, low or high, far or near,—every body should be thus
regarded, as it really 18, by right insight,—* this i3 not mine;
this am not I this 18 not the Self of me.”

Every feeling whatever, every perception whatever, all
activities whatsoever (must be so regarded).

Every consciousness whatever, be it past, future or present,
be 1t iInward or outward, gross or subtle, low or high, far or
near,—every consciousness, I say, must be thus regarded, as
1t really 18, by right insight: “ this is not mine; this am not I;
this 18 not the Self of me."”

So seeing, brethren, the well-taught Ariyan disciple feels
disgust for body, feels disgust for feeling, for perception, for
the activities, feels disgust for consciousness. So feeling
disgust he is repelled; being repelled, he 18 freed; knowledge
arises that in the freed 18 the freed thing; so that he knows:
‘““ destroyed is rebirth; lived is the righteous life; done is my
task ; for life in these conditions there i8 no hereafter.”’’

Thus spake the Exalted One, and the band of five brethren
were pleased thereat, and welcomed what was sald by the
Exalted One. Moreover, by this teaching thus uttered the

hearts of those five brethren were freed from the asavas
without grasping.

§ 60 (8). Mahals.

Thus have I heard: Once the Exalted One was staying near
Vesili, in Great Wood, at the Hall of the Peaked Gable.

Then Mahdli, the Licchawy,* came to the Exalted One (and
sat down at one side). So seated, Mahali, the Licchavi. thus
addressed the Exalted One:—

1 (Y. 8. i, 230; K.S. i, 296.
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‘ Lord, Pirana Kassapa! thus spoke: ““ There are no condi-
tions, there is no cause? for the impurity of belngs Without
conditions, without cause do beings become impure. There
are no conditions, there is no cause for the purity of beings.
Without conditions, without cause do beings become pure.”
As to this, what saith the Exalted One ¢’

‘I say there are conditions, there is cause for the impurity of
beings, Mahali. By conditions, by a cause do beings become
impure. There are conditions, there is cause, Mahali, for the
purity of beings. By conditions, by a cause are beinags purified.’

‘ But what are the conditions, lord, what is the cause for
the impurity of beings * How do they become impure by
conditions, by cause ¥’

‘If the body, Mahali, were thus entirely painful, fallen
upon® pain, beset with pain, untouched by pleasure,* beings
would not thus delight in the body. But whereas the body,
Mahali, is pleasant, fallen upon pleasure, untouched by pain,
therefore beings take delight in the body. Linked by passion
to it, because of that union they become impure. These,
Mahali, are the conditions, this 18 the cause for the impurity
of beings, and thus beings become impure by conditions, by a
cause.

If feeling, Mahali, if perception . . . if the activities, if
consciousness were thus entirely painful, fallen upon pain,
untouched by pleasure, beings would not thus take delight in
these, 1n conscilousness. But, Mahali, whereas consciousness
18 pleasant, fallen upon pleasure, untouched by pain, therefore
beings take delight in consciousness. They are linked to it
by passlon a.nd because of that union t,hey become jmpure.

—————— R - — - ————— — - - - - —— —

1 The hoad of one of t,he 8ix indepe ndt ‘nt sects 1wlm,h opposced Bud-
dhism. Cf. S.1i,65; K.S8.1, 90; Buddhism (Mrs. Rhys Davids), p. 85 f.
By a quite curious carelessness the editors of the Kindred Sayings
have imputed to Pirana Kassapa the teaching imputed in the Diyha
(i, 63) to Makkhali Gosila. He depied hetu-paccayo, condition and
cause; thoe efficacy of karma. He is ahketu-vado, non-causationist.

2 Compendsum 280 1. [Hetu pacrayo, ‘somcthing which affects a
cause in the production of the effects of that cause. So ‘‘condition™
is nearest.’

3 For avakkati. Sec Buddh. Psychol., 22.

¢ At Kzpos. i, 53, sukhay, is defined in different ways.
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These, Mahali, are the conditions, this is the cause for the
impurity of beings, and thus beings become impure by con-
ditions, by a cause.’

‘ But what, lord, are the conditions, what is the cause for
the purity of beings ? How do beings by conditions, by a
cause, become pure ¥’

‘If the body, Mahaili, were thus entirely pleasant, fallen
upon pleasure, untouched by pain, beings would thus delight
in the body. But whereas, Mahali, the body is painful, fallen
upon pain, tntouched by pleasure, therefore beings feel disgust
at the body; by that disgust they are repelled, by that
repulsion they are made pure.

And these, Mahali, are the conditions, this is the cause for
the purity of beings. Even so they are made pure by con-
ditions, by a cause.

The same may be said of feeling, of perception, of the
activities, of consciousness. Even so, Mahali, are beings made
pure by conditions, by a cause.’

§ 61 (9). On fire!

At Savatthl. . . . Then (the Exalted One) said:—

“ Body is on fire, brethren: feeling i8 on fire: perception, the
activities and consciousness are on fire.

So seeing, brethren, the well-taught Ariyan disciple feels
disgust for body, for feeling, for perception, for the activities,
for consciousness. Feeling disgust he is repelled ; by repulsion
he 18 freed ; knowledge arises that in the freed man is the freed
thing, 8o he knows: ‘‘ destroyed is rebirth, lived 18 the
righteous life, done is the task, for life in these conditions there
18 no hereafter.” ’

§ 62 (10). Mode of reckoning.
At Savatthi. . . . Then (the Exalted One) said:—

‘ These three modes of reckoning, brethren, of terming, of
naming,® both now and formerly held distinct, will not be con-

! More fully in the famous logioh of the third or ‘fire-sermon,’
preached on GAya Head, Vin. i,21. Cf. Pts. of Controv. 128.
3 Niruiti-adhivacana-pasnatts-patha. Cf. Pts. of Cons. 98, 100, 378.
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fused by recluses and brahmins who are wise. Which
three ?

Whatsoever of matter,! bret'hren, 18 past, ceased, changed,—
that 18 reckoned, termed and named as ‘“ has been.” It is
not reckoned as ‘ i1s,”’ nor is it reckoned as ‘‘ will be.”’

Whatsoever feeling, brethren, is past, ceased, changed,—
that 18 reckoned, termed and named as ‘“ has been.”” It is not
reckoned as ‘“ 18,”” nor is 1t reckoned as ‘‘ will be.”

So likewise whatsoever perception, whatsoever activities,
whatsoever consciousness is past, ceased, changed,—that is
reckoned, termed and named as ‘““has been.” It is not
reckoned as ‘ i8,”’ nor 18 it reckoned as ‘‘ will be.”

Whatsoever matter, brethren, is unborn, wunmanifested,—
that is reckoned, termed and named as * will be.” 1t is not
reckoned as ““is.”” It 18 not reckoned as ‘‘ has been.”

So likewise as regards feeling, perception, the activities,
and consciousness. Whatsoever matter, brethren, is born,
manifested,—that is reckoned, termed and named as ‘‘ has
been,” nor is it reckoned as ¢ will be.”

So likewise as regards feeling, perception, the activities and
consciousness. Thus, whatsoever consciousness 1s born,
manifested,—that is reckoned, termed and named as ““18.” It
18 not reckoned as ‘‘ has been,’”’ nor 18 1t reckoned as ‘‘ will be.”

These, brethren, are the thrce modes of reckoning, terming
and naming, which both now and formerly held distinct are
not confused, will not be confused and obscured by recluses
and brahmins who are wise. |

Moreover, the folk of Ukkali,> preachers in the retreat,?

r e — S — —_—

! Or body (rapap).

2 Cf. Kathavatthu, 141 [Pts. of Contr. 95 n.]. A.1i, 31,

3 During vassa (Sinhalese was) or the rainy season, when wanderers
were in residence, these ‘dwellers of the Ukkali district’ (Comy.)
taught, as in the last sutra, that thery is no condition and no cause;
that ill befalls not the doer of the deed; that charity is fruitless; that
nothing exista. KEven these extremists upheld the distinctions of the
three times. At M. iii, 78 we hgve Ye v te ahesun Okkala (Ukkala)

. . te pv dhamma-pariydyay . . . manneyuy, for the same alleged
TCRSONA.
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deniers of the cause, deniers of the deed, deniers of reality,—
even they used to judge that these three modes of reckoning
were not to be blamed, not to be scorned. And why was that ?
Because they feared blame, attack, reproach.

2. ON THE ARAHANT
'§ 63 (1). Clinging?

At Savatthi. . . . In the Park.

Then a certain brother came to the Exalted One, saluted
him and sat down at one side. So seated that brother thus
addressed the Exalted One:—

‘ Well for me, lord, if the Exalted One would teach me a
doctrine, 8o that hearing the doctrine of the Exalted One I
might dwell solitary, secluded, zealous, ardent and aspiring.’

‘ Brother, if one cling,! he is Mara’s bondsman. If he cling
not, he is released from the evil one.’

‘T understand, Exalted One! I understand, Well-farer !’

‘ But in what way, brother, do you understand in full the
meaning of what I spoke concisely ?’

* Thus, lord:—Clinging to body, one 18 Mara’s bondsman.
Not clinging, he is released from the evil one. Clinging to
feeling, he 18 Mara’s bondsman. Not clinging, he 18 released
from the evil one. Clinging to perception, to the activities,
to consciousness, he is Mara's bondsman. Not clinging, he
18 released from the evil one. That, Jord, is how I understand
in full what was concisely spoken by the Exalted One.’

‘ Well said, brother! Well said, brother! Well have you
understood in full the meaning of what I spoke concisely. It
18 iIndeed by clinging to body, brother, by clinging to feeling,
to perception, to the activities, to consciousness that one 18
bondsman to Mara. By not clinging one is released from the
evil one. And so should be understood in full what I said
concisely.’

' Upddiyamdno (upa+ &+ diy, from d&; giving on up tow=taking,
grasping). ‘ To craving, pride, views." Comy.
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Thereupon that brother gladly heard the words of the
Exalted Ope and welcomed them, and he rose from his seat,
saluted the Exalted One and departed. Thereafter that
brother, dwelling solitary, secluded, zealous, ardent and
aspiring, 1n no long time attained that goal supreme of the
righteous life, to win which the clansmen rightly go forth from
home to the homeless, so that in that very life of himself he
fully understood it, realized it and abode therein, and knew:
““ destroyed 1s rebirth, lived i1s the righteous life, done is the
task, for life in these conditions there is no hereafter’.”

So that brother was yet another of the Arahants.

§ 64 (2). Imagining.

(Thus is the same as the previous section, substituting ‘ 1magin-
ing ’ (maniamano) for ‘ clinging.’)

§ 65 (3). Enamoured.

(The same, substituting ‘ enamoured ’ (abhinandamino) for
“ clinging.’)
§ 66 (4). Impermanent.

At Savatthi. (A certain brother came to the Exalted One,
saluted him and sat down at one side.)

So seated, that brother thus addressed the Exalted One:

‘ Well for me, lord, if the Exalted One would teach me a
doctrine, hearing which . . . I might dwell solitary, secluded,
ardent and aspiring.’

‘ For that which 18 impermanent, brother, you must put
away desire.’

‘] understand, Exalted One! I understand, Well-farer !

“ But how, brother, do vou understand 1n full that which I
sald concisely ¢

‘ Body, lord, 18 impermanent.  1°must put away desire for
that. Feeling, perception, the activities . . . consclousness
18 impermanent. | must put pway desire for that. That 15
how | understand in full what was concisely spoken by the
kxalted One.’

in ]-
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‘Well said! Well said, brother! Well indeed do you
understand in full the meaning pf what I said concisely. Body,
brother, 18 indeed impermanent. You must put away desire
for body. Feeling, perception, the activities . . . couscious-
ness 18 impermanent. You must put away desire for that.
That 18 how, brother, the meanming of what I said concisely is
to be understood 1n full.’

Thereupon that brother . . . (as before) . . . * there is no
hereafter.’

Thus thht brother was yet another of the Arahants.

§ 67 (B). Suffering.
(The same as the above, substiwting ‘ suffering’ (dukkhap)
for ‘ impermanent.’)

§ 68 (6). No self.
(As before, with ‘ no self ’ (anattd) for ‘ impermanent.’)

§ 69 (7). Not belonging to the Self.
(As before, with * not belonging to the Self ’ (anattaniya)® for
‘ impermanent.’)

§ 70 (8). Lustful.

(As before, wuh ‘inherent in what 18 lustful ’ (rajaniya-
santhitap) for ‘ impermanent.’)

§ 71 (9). Ridha?

At Savatthi, . . . Inthe Park.
Now the venerable Radha came to the Exalted One, and
saluting him, sat down at one side.

So seated the venerable Radha thus addressed the Exalted
One:

‘ How in him who knows, how in him who sees, lord, are
there in this body, together with its consciousness, and like-

S e — — o —

! Comy.. ‘' na altano santakay : altano parikkhdra-bhavena suniatay,’
‘not one's own proporty; omptiricss of being ono’s own equipment.’
The mncaning here ix that * the non-cssential * is to be put away.

2 Cf. Thag. 133; Brethren, 115; infra 188, 1v, 48.
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wise in all external objects, no (more) ideas of “1”’ and
“ mine,” no more leanings to eonceit ?’*

‘ Whatsoever material object, Radha, be it past, future or
present, inward or outward, gross or subtle, low or high, far
or near, one regards thus: * This is not mine; this am not I;
this is not the Self of me ”—that is seeing things as they
really are, by right insight.

Whatsoever feeling, whatsoever perception, whatsoever
activities, whatsoever consciousness one regards thus: ““ This
1s not mine; this am not I ; this is not the Self of me ’—that is
seeing things as they really are, by right msight.

Thus, Radha, in him who knows, thus in him who sees, in
this body, together with its consciousness, and likewise 1n all
external objects, are there no more ideas of ““ I ’ and *‘ mine,”
no more leanings to conceit.’

And the venerable Radha was yet another of the Arahants.

§ 72 (10). Suridha.?

At Savatthl. . . . In the Park.

Now the venerable Suradha (came to the Exalted One, and
saluting him sat down at one side. So seated the venerable
Suradha) said to the Exalted One:

‘How 1n him who knows, how in him who sees, lord, in
this body with its consciousness, and likewise in all external
objects, has mind gone away from all ideas of “1” and
““mine,” and has passed beyond the ways of conceit® and is
utterly liberated ?’

‘ Whatsoever material object, Suradha, be it past, future or
present . . . far or near, one regards thus: * This is not mine;

this am not I; this is not the Self of me ’—so seeing things as

- e . oa = ———r"C — r =ik I il A — i
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! For this and the next section cf. S. ii, 2562-3; K.S. ii, 1678, and n.,
where the same words are put in the mouth of Rahula. Cf. infra
135-6.

3 In Thag. Comy. (Pss. of the Brethren, p. 116) a thera Surdidha is
the younger brother of a thera Radha.

3 Vidhi-samatikkantay. The three forms of false opinion arising
from madno have been referred to above, § 49 (Sopa).
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they really are, by right insight, one 18 liberated without
grasping. ¢

Whatsoever sense, perception, activities, whatsoever con-
sciousness . . . one regards thus . . . one is liberated without
grasping.

In him, Suradha, who thus knows, in him who thus sees, in
this body, together with its consciousness and likewise 1n all
external objects, mind has gone away from all 1deas of *“ 1"
and ‘‘ mine,” passing beyond the ways of conceit and is utterly
liberated.’ °

. . . And the venerable Suradha became yet another of the
Arahants. )

3. ON wHAT MusT BE DEVOURED
§ 73 (1). Satrsfaction.

At Savatthi. . . . Then (the Exalted One) said:— .

‘ Brethren, the untaught many-folk understand not as they
really are the satisfaction of body, the misery of it, the escape
from it.

They understand not the satisfaction of feeling, the misery
of it, the escape from it, from perception, from the activities,
from consciousness. . . .

But the well-taught Ariyan disciple does understand these
things.’

§ 74 (2). Arising (1).

(The same, wuh ‘arising’ (samudayo) and ‘ going out '’

(atthagaman) for  satisfaction,’ etc.)

§ 76 (3). Arising (2).
(The same, with ¢ well-taught ’ (sutava) for ‘ untaught.’)

§ 76 (4). Arahants (1).
At Savatthi. . . . Then (the Exalted One) said :(—
‘ Body, brethren, is impermanent. What 1s impermanent,
that is suffering.  What 1s suffering, that 1s not the Self.
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What 18 not the Self, ‘‘ that is not mine, that am not I, that
is not the Self of me.” This is the way one should regard
things as they really are, by right insight.

So likewise with regard to feeling, perception, the activities,
consclousness.

So seeing, brethren, the well-taught Ariyan disciple feels
disgust at body, at feeling, perception, the activities and
CONSClOUSNeEss.

Feeling disgust he 1s repelled: by repulsion he is released ; by
that release set free, knowledge arises: ““ in the fyeed man is
the free thing,” and he knows: * destroyed 1s rebirth; lived is
the righteous life; done i1s+the task; for life in these conditions
there i1s no hereafter.”

Throughout the seven abodes, brethren, up to the highest
becoming, these are the topmost, these are the best in all the
world,—these Arahants.’

Thus spake the Exalted One. The Well-farer having so
sald, the Teacher said this further:—

“ Ah, happy saints, the Arahants! In them no craving’s seen.
The ‘I’ conceit is rooted up: delusion’s net 1s burst.

Lust-free they have attained; translucent is the heart of them.
These god-like beings, drug-immune, unspotted in the world,
Knowing the fivefold mass, they roam the seven domains of

good.!

Worthy of praise and worthy they—sons of the Wake true-
born,

The wearers of the sevenfold gem,? i’ the threefold training®
trained —

These mighty heroes follow on, exempt from fear and dread:
Lords of the tenfold-potency,* great sages tranquillized:
Best beings they in all the world ; in them no craving’s seen.

— - — o ———t— - — C—— ———— = = e — — = =+t
—— —_ -

' Comy., saddha, hiri-ottappay, saccay, (draddha-)viriya, sati, panna.

* Cumy., Satta bojjhanga, the seven factors of enlightenment.

3 The three sikkha . adhi-silay -citta, -panna, ‘the higher morals,
mind and wisdom.

¢ Dasa balani. Cf. M. i, G9.
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They’ve won the knowledge of adepts. This compound 1s
their last.
That essence of the holy life* tHat have they made their own.?
Unshaken by the triple modes® set free from birth to come,
The plane of self-control they’ve won, victorious in the world.
Upward or crossways or below*—no lure is found in them.
They sound aloud their lion’s roar “ Supreme are they that
wake.”’
§ 77 (6). Arahants (2).

(The same as the above, omitting the verses.)

§ 78 (6). The Lion® (1).

At Savatthi. . . . Then (the Exalted One) said :—

‘ The lion, brethren, king of beasts, at eventide comes forth
from his lair. Having come forth from his lair he stretches®
himself. Having done so he surveys the four quarters. Sur-
veying the four quarters he utters thrice his lion’sroar. Thrice
having uttered his lion’s roar he sallies forth on his round.

Whatsoever brute creatures,” brethren, hear the sound of
the roar of the lion, king of beasts, for the most part are
afraid, fall a-quaking and a-trembling.

Those that dwell in holes seek them; water-dwellers make
for the water; forest-dwellers enter the forest; birds mount
into the air.

Then, brethren, whatsoever royal elephants at royal seats,
in villages, in towns are tethered with stout leathern bonds,®

1 Comy., sdro=arahaiia-phalay.

' A-para-paccayd, not through dependence on others.

3 Cf. § 72, tiidha. This couplet is quoted at Nidd. i, 243.

¢ Comy., Uddhay, ‘ from the sole of the foot to the crown of the head,’
or ¢ past time,’ or ‘ heaven.’

Apdcinay (sic), ‘the ground ' or * the future’ or ‘the hells.” Cf.
Rhys Davids-Stede Dicty. s.v. at A ii. 15: It. p. 120 apdcinay.

T'sriyay, ‘ the middle’ or * the.present ’ or ‘ the world of men.’

8 Cf. A. ii. 33, K.8.ii, 23, 41.

¢ Comy. describes in detail how a lion stretches himself.

' Tiracchdnagatd pand : explained eslsewhere as * going horizontally,
as opposed to the erect gait of humans.’

* Reading tarattehs with Comy.
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burst and rend those bonds asunder, voiding excrements and
run to and fro for very fear.!

Thus potent, brethren, is the lion, king of beasts, over brute
creatures; of such might, of such power is he.

Even so, brethren, when a Tathagata ariseth in the world,?
an Arahant, fully awakened, perfect in lore and conduct,
well-farer, world-knower, unsurpassed charioteer of men to
be tamed, teacher of devas and mankind, a Buddha, an
Exalted One,—thus he teacheth the Norm: ¢ Such and such is
body, its arising and its ceasing. Such and such is feeling,
its arising and its ceasing. Such and such is perception, such
the activities, such is consgiousness, its arising and its ceasing.”

Then, brethren, whatsoever devas there be, long-living,
beautiful and blissful, long established in lofty palaces, when
they hear the Norm-teaching of the Tathagata, for the most
part® they become fearful, fall a-trembling and a-quaking,
(and they say) ‘‘ It seems, friends, that impermanent are we,
and permanent we deemed ourselves. Unstable are we, it
seems, and stable we deemed ourselves. Not to last,
friends, it seems are we, and lasting we deemed ourselves.
Verily, friends, are we impermanent, unstable, not to last,
prisoned in a person.”

Thus potent, brethren, is the Tathagata over devas and
their world ; of such might, of such power is he.’

So spake the Exalted One, and when the Well-farer had thus
spoken, the Teacher added this further -

SRR .

1 Comy., ‘ Few are they that fear not. Who are they ? Llona of
like nature, elephants, and steeds and bulls and men of noble breed.
Lions fear not because they say, ‘' we be of one blood, you and we.’
Elephants, because they trust in self and mighty power. But holy
saints fear not because they have put away belief in self.’

3 Comy. scizes the opportunity to describe in detail the Buddha'’s
enlightenment and first sermon and gives in brief the eight orthodox
derivations of the word Tathdgato (c¢f. Chalmers s.v. and Papasic. 45;
Vis. M. 203; D.iii, 134; and Udan. Comy. (S. 84), and refers us to Vias.
M. (203) and Niddesa (Culla N. 1566). It is a little curious that
the Gomy. refers to the very slender notice in the Vism. and not to
D. iii, 136, or to the full analysis in Sum. Vildsini, p. 59.

? Comy., * except those devas in this world who are Ariyan disciples’
(aninteresting point). Mrs. Rhys-Davids suggests who were so on earth.’
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‘When the 'waked by mighty wisdom sets the Norm-wheel

rolling on,—
Teacher he without a-rival of tne devas and the world—
Teacher that the person?! ceases and the person! comes to be,

And the Noble Eightfold Path that leads to calming of all

woe,—

Devas, they who live for ages, beauteous, of great renown,

Like the beasts before the lion, fall a-trembling, are afraid:®

For they have not conquered selfhood. “ Transient, friends,”
say they “ are we,”

When they hear the Ar’hant’s words, of him who hath won
liberty.’ :

§ 719 (7). The Prey?

At Savatthi. . . . Then (the Exalted One) said :—

‘ Whatsoever recluses or brahmins, brethren, remember
their divers former lives, in so doing all of them remember
the five factors. of grasping, or one or other of these
factors, thus:—‘ Of such and such a body was I in time
past,”’ says one; and so remembering, it i8 body, brethren,
that he thus remembers. ‘I felt thus and thus,’” says he;
and in 8o remembering it 18 feeling that he thus remembers.
““Thus and thus I perceived,” says he; and in 8o remembering,
it i8 perception that he thus remembers. *‘‘ Thus and thus
in activity was I,”” says he; and in thus remembering 1t 1s the
activities-compound* that he thus remembers. * Thus and
thus conscious was I,” says he; and 1n 80 remembering 1t 18
consciousness that he remembers.

And why, brethren, do ye say body ? One is affected,
brethren. That is8 why the word * body " 18 used. Aflected
by what ¥ Affected by touch of cold and heat, of hunger and

' Sakkdya. (Y. above, p.- 38. '

* Reading santdsay dpaduy for text santa samapaduy.

3 Text seems to have a wrong title (‘ the lion ') to this sutta. In the
Udddna, or table of contents ats the end of the chapter, it is called
Khajjans. 'The whole chapter is called Khajjaniya (to be eaten).
In this section body is likened to a devourer, and at § 85 to a murderer.

¢ f. Mrs. C. A. Rhys Davids’s agalysis of the section in Buddh.

Psych., p. 43. The medixval tradition of Burma conceives sankhara
not as compound but as conditioned, caused.
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thirst, of gnats, mosquitoes, wind and sun and snakes. One
18 affected, brethren. That i i8 why ye say “ body. 1

And Why, brethren, do ye say “ feeling 2

One feels, brethren. That is why the word * feeling * is
used. Feels what ? Feels pleasure and pain; feels neutral
feelings One feels, brethren. That is why the word * feel-
ing *’% is used.

And why, brethren, do ye say * perception ”’ ?

One perceives, brethren. That is why the word *‘ percep-
tion ”’ 18 used. Perceives what? Perceives blus-green, per-
ceives yellow, or red, or white. One perceives, brethren.
That is why the word * pérception *’ is used.

And why, brethren, do ye say ““ the activities-compound ”’ ?

Because they compose a compound. That is why, brethren,
the word ‘ activities-compound > is used. And what com-
pound do they compose ?

It is body that they compose into a compound of body.®
It 18 feeling that they compose into a feeling-compound. It
18 per¢eption that they compose into a perception-compound;
the activities into an activities-compound ; consciousness 1nto
a consciousness-compound. They compose a compound,
brethren. Therefore the word (activities)-compound 18 used.

! Riapap ruppati. We cannot keep up the play of words here.
Form is in-formed, shape is shaped; body is embodied; it lives by these
stimuli, without which there is no consciousness of body. Comy.
paraphrases ruppats by words meaning ‘ is troubled, struck, oppressed,
broken up.” Mrs. Rhys Davids suggests ‘ affected’ as a compromise.
* Afflicted * seems to sum up Buddhaghosa’s terms. Comy. points out
that these are merely reminiscences of something past and perished,
not now existing; and so with all the five factors; they all have the
characteristics of * emptiness.’” He misconstrues these various contacts
not as referring to this life, but as ‘informing’ creatures in other
spheres—e.g., the cold hell, the hungry-ghost world, etc. He regards
‘wind’ as referring to flatulence! Etymologically ripan 13 not con-
necled with ruppati. This 18 from rup (lup) to damage ; that is pro-
bably from varp, shape. See Stede, in Pali Dict.

* Text vedsyanti, probably an error for sing. vediyafy or vedayatr.
Comy. has both forms and comments on them, but mentions no plural.
Ho says *no entity fecls, but theresis just feeling,” omitting the recorder.

3 Reading with Comy., ripa-[vedanlalthdya, etc., for text's rupal-
taya-vedanalliya.
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And why, brethren, do ye say consciousness ?

One 18 conscious, brethren.! Therefore the word  con-
sciousness ~’ 18 used. Conscious of what ¢ Of (flavours) sour
or bitter; acrid or sweet; alkaline or non-alkaline; saline or
non-saline. One is conscious, brethren. That is why the
word * consciousness *’ is used.

Then, brethren, the well-taught Ariyan disciple thus reflects:

““I am the prey of body now.? In the past likewise I was
the prey of body. Just as now I am the prey of this present
body. Mor=over, if in future time I should be enamoured of
body, in future time also even thus should I be the prey of
body, just as I am now the prey of this present body.”

Thus reflecting, he is freed from desire for a past body; he
18 not enamoured of a future body; he is apt for disgust at the
present body, for the turning away from it, for the ceasing of it.

(He thus reflects): “ I am the prey of feeling now. In the
past likewise I was the prey of feeling, just as now I am the
prey of this present feeling. Moreover, if in future time I
should be enamoured of feeling, in future time also ever thus
should I be the prey of feeling, just as I am now the prey of
this present feeling.’?

Thus reflecting, he is freed from desire for feeling of the past;
he 18 not enamoured of future feeling; he is apt for disgust at
present feeling, for turning away from it, for the ceasing
from it.

So also with perception, the activities and consciousness . . .
he is apt for disgust at present consciousness, for turning
away from it, for the ceasing from it.

What think ye, brethren? Is body permanent or im-
permanent ¥’ '

! Comy., saRjandls, mjanaly, payandts ; three stages of consciousness,
to be distinguished as ‘ awareneas, discrimination, decision.’

t Comy., khajjdmi, ‘ body does not rend and eat up the flesh like
a worm, but, just as one clothed in a filthy garment suffers discomfort
as a consuquence of that and says, ‘ the garment eats me up,’”’ even so
is discomfort to be regarded as consuming him." Cf. 114, vadhakay
ridpay, ‘ body is & murderer.’ 8o inf. 143, vadhako, eso akkhdito. At
S.iv, 172-5 in the parable, the pasica-kkhandhd are the ‘ five murderers.’

3 Comy. illustrates by a story of a bhrkkhu who had a thorn in his
foot, but did not trouble to pull it out in spite of the pain.
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‘ Impermanent, lord.’

* And what 1s impermanent, is that woe or weal ¢’

‘ Woe, Tord.’

‘ Then what 18 impermanent, woeful, unstable in nature,—
is it fitting to regard that as: * this is mine; this am I; this is
the Self of me 27’

‘ Surely not, lord.’

(The same 1s sard for the other factors.)

‘ Therefore, brethren, every body, be it past, future or
present, be 1t inward or outward, gross or subtle, lJow or high,
far or near—I say, every body should be thus regarded as
it really is, by right insight: *‘ this is not mine; this am not I;
this is not the Self of me.”

He, brethren, is reckoned an Ariyan disciple who reduces,
heaps not up; who abandons, grasps not; who scatters, binds
not; who quenches, kindles not.

And what does he reduce’ and not heap up? He spreads
abroad body, heaps it not up. He reduces feeling, perception,
the acsivities, consciousness, heaps them not up.

And what does he abandon, not grasp? He abandons
body, and grasps it not. He abandons feeling, perception,
the activities, consciousness, and grasps them not.

And what does he scatter and not gather 2 . . . Hescatters
body and gathers it not. He scatters feeling, perception, the
activities, consciousness, and gathers them not.

And what does he quench and not kindle? ... He
quenches body, and kindles 1t not. He quenches feeling, per-
ception, the activities, consciousness,and does not kindle them.

So seeing, brethren, the well-taught Ariyan disciple con-
ceives diag'ust at body, at feeling, at perception, at the activi-
ties, at consciousness. Being disgusted he is repelled by them
by that repulsion he is released; by that release he is set free;
knowledge arises: in the freed man is the freed thing, and
he knows: * destroyed is rebirth;slived is the righteous life;
done 18 the task; for life in these conditions there 18 no here-
after.”

He, brethren, is reckoned a brother' who neither heaps up

\ BAskkhu, here in its proper sense of ‘ almsman,’ ‘ owning nothing.’
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nor reduces. Having reduced, he stands neither abandoning
nor grasping. Having abandoned, he stands neither scattering
nor gathering. Having scattered, he stands neither quenching
nor kindling.

Having quenched, what is it that he neither heaps up nor
reduces ¢ Having reduced, 1t is body that he stands neither
heaping up nor reducing. Having reduced, it.is feeling,
perception, the activities and consciousness that he stands
neither heaping up nor reducing.

Having reduced, what is it that he stands neither abandon-
ing nor grasping ¢ Having abandoned, it is body that he
stands neither abandoning nor grasping: it is feeling, per-
ception, the activities, consciousness that he stands neither
abandoning nor grasping.

Having abandoned, what is it that he stands neither scatter-
ing nor gathering ¢ Having scattered, it is body that he stands
neither scattering nor gathering: it is feeling, perception, the
activities, consciousness that he stands neither scattering nor
gathering.

Having scattered, what is 1t that he stands neither quench-
ing nor kindling? Having quenched, it 18 body that he
stands neither quenching nor kindling: it 18 feeling, percep-
tion, the activities, consciousness that he stands neither
quenching nor kindling.

Having quenched, he stands:—brethren, it is even such a
brother whose heart 18 set free, whom the devas, with their
governor, and the Brahmas and their consorts even from afar
do reverence.

We worship thee, O thorough-bred of men !
We worship thee, O highest among men !
We do not grasp what thou dost ponder on."!

... ————— —_— - —— - e —aale- -

Y Cf. Thag. 1084 ; Brethren, p. 367; D. iii, 197-8; Thag. 1179, where
the first line of these gith&s occurs in connexion with the praises of the
Superman. °‘Such a kAindsava,’ says Comy., ‘ the devas honour, even
as they honoured Niuatthera (v.l. Nita- and Cilta-thera), who, having
made up his mind to end all there and then, while pondering on his
resolve, at the moment of having hi» head shaved on taking the robes,
attained Arahantship." The verse refers to the brother's resolve, on

which he pondered.
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§ 80 (8). Almsman.t

Once the Exalted One was staying among the Sakkas, near
Kapilavatthu in the Banyan Park.

Then the Exalted One, after rebuking the Order of brethren
in a certain matter,? robed himself at early dawn, took bowl
and robe and entered Kapilavatthu for alms.

When hé had gone his rounds for alms in Kapilavatthu and
had finished his early meal, he went to Great Grove for noon-
day rest, and plunging into Great Grove, sat down for noonday
rest at the foot of a young vilva? tree.

Then, as he meditated:in seclusion, this train of thought
arose In him: ‘I have now well established the Order of
brethren. There are here new brethren, who have not long
left the world, late-comers into this Norm and Discipline. If
they behold me not, maybe they will falter and fall away,*
even a8 a tender calf that beholds not his dam falters and
falls away.

Verily, verily, there are here new brethren, who have not
long left the world, late-comers into this Norm and Discipline.
If they behold me not, maybe they will falter and fall away,
even as tender seedlings falter and fall away for lack of water.

Verily, verily, there are here new brethren, who have not
long left the world, late-comers into this Norm and Discipline.
If they behold me not, maybe they will falter and fall away.
How now if I confer a boon upon the Order of brethren, even
as I did aforetime ¥’

Thereupon, Brahma-Sahampati,® being aware in thought
of the thought of the Exalted One, just as a strong man

——— -

el = — N — e

! Pindolyay. Cf. Brethren, p. 110 n., 415. Comy., ‘ One who goes
after pinda (rice-balls).’

* Comy. says it was owing to their noisy behaviour in the hall, de-
acribed at Udana 25, on which occasion the Master likened the brethren
to quarrelsome fishermen, and sent Aitinda to rebuke them.

3 Reading with Comy., beluva-lafthitaya for text velu- (bamboo).

¢ The words aifakthay viparinamo, lit. * a changing, becoming other-
wise,” used in these three exampldés, I have paraphrased to suit the con-
text (as does Comy.).

5 Cf. K.S.1,172 n.
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might stretch out his bent arm, or bend his outstretched arm,
vanished even 8o from the Brahma world and appeared before
the Exalted One.

Then Brahma-Sahampati, drawing his outer robe over one
shoulder, raised his joined hands to the Exalted One and thus
spake unto him: ¢ Even 8o it 18, O Exalted One! Even so it
i8, O Well-farer!! Well established by the Exalted One is the
Order of brethren. Verily, verily, there are here new brethren,
who have not long left the world, late-comers into this Norm
and Discipkne . . . and if they behold not the Exalted One,
maybe they will falter and fall away.

Let my lord, the Exalted One, delight the Order of brethren.
Let my lord the Exalted One admonish the Order of brethren !
Even as aforetime the Order of brethren was favoured by the
Exalted One, so may he now confer a boon upon them.’

The Exalted One consented by his silence.

Thereupon Brahma-Sahampati, beholding the consent of the
Exalted One, saluted him by the right and vanished there and
then.

Then the Exalted One, rising at eventide from his solitude,
went to the Banyan Park, and coming thither sat down on a
seat prepared. As he sat there the Exalted One performed a
mystic wonder in such wise that the brethren should come
unto him singly and in pairs with timid mien.?

So those brethren came to the Exalted One singly and in
pairs® with timid mien; and when they had come there they
saluted him and sat down at one side.

So seated the Exalted One thus spake unto those brethren:

* This, brethren, 18 the meanest® of callings—this of an
almsman. A term of abuse 18 this in the world to-day, to
say: ‘‘ You scrap-gatherer! With bowl in hand you roam

! Brahma acquiesces (says C.), ‘' ¢ven as a skilful cook suita his sauces
to the taste of his royal master.’

2 Comy. says, 'if he had summonoed them in a body to chide them,
they would not have been impressed or have felt personal shame fo
their misconduct, numbers giving confidence to the guilty.’

3 Reading with Comy., cka-dvihi-bd ya for text ckamhakdya.

¢ Anlap, a8 we say 'the limit ’; but Comy., ldmakay. Those two
sections are in /tivuitaka, p. 89.



xx11, § 80] Kindred Sayings on Elements 79

about.” ’Tis this calling that is entered on by those clansmen
who are bent on [their] good because of good, not led thereto
by fear of kings, by fear of robbers, not because of debt, not
from fear, not because they have no livelihood:* but with the
thought: “ Here am I, fallen upon birth, decay, death, sorrow
and grief, woe, lamentation and despair, fallen upon woe,
foredone with woe. Maybe some means of ending all this
mass of woe may be found.”

Thus, brethren, a clansman leaves the world, and covetous
is he in his desires, fierce in his longing, malevolent of heart,
of mind corrupt, careless and unrestrained, not quieted, but
scatter-brained, and thoughtless. Just as, brethren, a torch
from a funeral pyre, lit at both ends, and 1n the middle smeared
with dung, kindleth no fuel either in village or in forest—
using such a figure do I describe unto you this man, for he has
lost his home and wealth, nor yet does he fulfil the duties of
a recluse.

There are these three evil ways of thought, brethren:—
thoughts of lust, thoughts of ill-will, thoughts of hurting.
And these three evil ways of thought cease utterly without
remainder 1n him whose heart abides established in the four
stations of mindfulness,® or who practises concentration that
18 withdrawn from objects.

Good indeed, brethren, is this practice of concentration
that 18 withdrawn from objects. This sort of concentration,
brethren, 1f practised and dwelt upon 18 of great fruit, of great
profit. |

There are these two views, brethren: the view of coming-to-
be and the view of not coming-to-be. Herein, brethren, the
well-taught Ariyan disciple asks himself: * Is there, I wonder,
aught in all the world which I can cling to without sin 23

Then he knows for certain: * No ! There 18 naught in all the
world that I can cling to without sin. Suppose I were to
grasp and cling to body, to fetling, to perception, to the
activities, ta consciousness. Conditioned by that grasping of

" _
' Comy., bhayalla na ajimka pakata.
2 Comy., satipatthancau. 3 Na rajjava.
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mine would be coming-to-be; conditioned by that coming-to-
be would birth be shaped; conditioned by birth would decay
and death, sorrow, woe, grief, lamentation and despair be
shaped. Thus would come about the arising of this -whole
mass of woe.”

What think ye, brethren? Is body permanent or 1m-
permanent ¥’

‘ Impermanent, lord.’

‘ And that which is impermanent, 18 1t weal or woe ¥’

‘Woe, lord.’

‘ And that which is woe, unstable in nature, is it fit to regard
that thus: * This is mine; this am I; this is the Self of me ”’{’

‘ Surely not, lord.’

‘Is it right to regard feeling, perception, the activities,
consciousness 80 ¢’

‘ Surely not, lord.’

‘ Wherefore, brethren, he who thus sees . . . knows . . .
‘ for life in these conditions there is no hereafter.” ’*

§ 81 (9). Parileyya®

Once the Exalted One was staying near Kosambiin Ghosita
Park.

Then the Exalted One, robing himself at early dawn and
taking bowl and robe, entered Kosambi for alms. When he
had been his rounds for alms in Kosambi, on his return from
begging he ate his meal, and setting his own bed in order, he
took bowl and robe, and without calling his attendants or
giving notice to the Order of brethren, alone and unattended,
went forth a-wandering.

Now a certain brother, not long after the Exalted One had
gone out, came to the venerable Ananda and addressed him

—— - . — e A o e

1 As above, p. 60.

' Comy. briefly tells the wtory- which is told in full at Dhp. Comny.
i, 37-63 (cf. M. i, 320; iii, 152), of the Master's leaving the residence
in disgust at the turbulent brethren.  He retired to the jungle and was
waited on by the devoted clephant 2larileyya, Then the brethren,
after some time, came to Ananda and begged him to intercode with the
Master and get them admittance to his presence.
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thus: ‘ Friend Ananda, the Exalted One has set his own
bed in order, taken bowl and robe, and without calling his
attendants or giving notice to the Order of brethren, alone
and unattended, has gone forth a-wandering.’

‘ Friend, when the Exalted One . . . does that . . . and
thus alone and unattended goes forth a-wandering, at such a
time the Exalted One wishes to dwell alone. At such a time
the Exalted’One 1s not to be followed by anyone.’

So it came to pass that the Exalted One went wandering
on and came to Parileyya[ka], and there at Parileyyalka]
the Exalted One dwelt at the foot of a lucky sal-tree.*

Then a number of brethien came to the venerable Ananda
and held friendly converse with him, exchanged the courtesies
of friendly talk and sat down at one side.

So seated, those brethren thus addressed the venerable
Ananda:—

‘’Tis a long time, friend Ananda, since we-had pious talk®
face to face with the Exalted One. We desire, friend Ananda,
to hear a pious talk face to face with the Exalted One.’

Thereupon the venerable Ananda went along with those
brethren to Parileyya to the lucky sal-tree where the Exalted
One was dwelling, saluted him and sat down at one side.

As they thus sat, the Exalted One instructed, calmed,
aroused and composed those brethren with pious talk.

Now on that occasion this train of thought arose in a certain
brother: ¢ How knowing, how seeing, I wonder, can one with-
out delay destroy the asavas ¥’

Then the Exalted One, with his own thought reading the
thought of that brother’s mind, thus spake unto the
brethren:—

‘ Brethren, I haye defined® and taught you the Norm. I
have defined and taught you the four stations of mindfulness,
likewise the right efforts, the four bases of magic power,
the five controlling powers, the five utrengths, the seven limbs
of wisdom. I have defined and taught you the Ariyan Eight-

\ Bhadda-sdla. + 1 Dhammi-katha.
3 Vicayaso., ‘ discussed in detail.” Comy., ‘ Vicynanta-samalthena-
fianena paricchindstva.’

Il1 G
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Maybe he has not this view:

““Were I not then, it would not now be mine,
I shall not be, to me it shall not be.”

Yet in spite of this, maybe he is doubting, wavering, not
firmly established in the true Norm. But this very doubting,
this wavering, this not being established in the true Norm,—
this 18 an activity, . . . and this activity, how does it result,
how does it arise, how is it born and how produced ¥ In the
untaught many-folk . . . there arises craving, there is born
that activity. Thus, etc. (as above).

Seeing that it 18 impermanent,.as I have shown you . . . 80
knowing and 8o seeing, brethren, one can without delay destroy
the asavas.’

§ 82 (10). Full-Moon.

Once the Exalted One was staying near Savatthi in East
Park at the stgreyed house of Migara’s mother® with a great
gathering of the Order of brethren. On that occasion,—it
was the sabbath, the fifteenth day of the moon, on.full-moon
night,—the Exalted One was seated in'the open air surrounded
by the Order of brethren.

Then a certain brother, rising from his seat, and drawing
his outer robe over one shoulder, bowed before the Exalted
One with folded hands and thus addressed the Exalted One:
‘Lord, 1 would fain question the Exalted One on a certain
point, if the Exalted One grants permission and would give
an answer to my question {’

‘ Then sit down where you are, brother, and ask what you
will.'®

t Cf. 8.1,77; 8. v, 216,270. She was Viskkhik. Cf. K.8. 1, 104 n.

' Comy. asks, ' Why was he told to sit down in his place ! It was
because this bAskkAu was the teacher of five hundred disciples who were
present (?). If he stood up and asked a question, while they sat still,
it would show respect for the Master, but their sitting would be dis-
reapectful to their own teather. Whereas if they stood up too, it
would be disrespectful to their own teacher, but not to the Master.
Moreover, their attention would be distracted from what he ssid,
if they kept standing.' Comy. adds that, of course, the bAkkAu knew
the answer to these questions. He merely asked for the sake of his
disciples, who might thus get an answer ex cathedrd.
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‘ Even so, lord,” replied that brother to the Exalted One,
and sat down where he was, and thus addressed the Exalted
One: ‘ Are these the five grasping-groups, lord, to wit: the
grasping body-group, the grasping feeling-group, the grasping
perception-group, the grasping activities and grasping con-
sciousness-groups ¥’

‘ That is so, brother. Those are the five grasping-groups,
as you say.’ '

‘It 18 well, lord,’” said that brother, welcoming and gladly
hearing the word of the Exalted One, and put another ques-
tion: * But these five grasping-groups, lord, in what are they
rooted ¢’

‘These five grasping-groups, brother, have their root 1in
desire.’?

(Then that brother asked again): * Now this same grasping,
lord,—is 1t those five grasping-groups, or 1s grasping something
apart from those five groups ¢’

“ No indeed, brother, this same grasping 1s not those five
grasping-groups, nor ygt is it something apart from those five
groups. But where there 1s desire and lust, there also 1s
grasping.’

‘It 18 well, lord,” replied that brother, and put another
question:—

‘ May it be, lord, that in the five grasping-groups there is a
variety of desire and lust ¢’

‘It may be 8o, brother,’ replied the Exalted One. ° Herein,
brother, one thinks thus: ‘‘ May I be of such a body 1n future
time: may I have such feeling, such perception, such activities,
such conscigusness in future time.”” In this way, brother, in
the five grasping-groups there may be a variety of desire and
lust.’

‘It is well, lord,’ replied that brother, and put another ques-
tion: ‘ Pray, lord, how far is there a group-definition? of the
groups ¥’ '

‘ Every body, brother, be it past, future or present, inward
or outward, subtle or gross, low or high, far or near, is called

' Chanda. ! Ahandhadiacana.
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& ‘‘ body-group.” Every feeling, every perception, all of the
activities, every consciousnegs 18 called ‘‘a consciousness-
group.” Thus far, brother, is there a group-definition of the
groups.’

‘It i8 well, lord,’ replied that brother, and put another
question: ‘ What, lord, 18 the condition, what is the cause 1n
the designation of the body-group?' What is the condition,
what is the cause in the designation of the feeling-group, the
perception-group, the activities-group, the consciousness-
group ¥’ °

' The four great essentials,” brother, are the condition, the
four great essentials are the cause in the designation of the
body-group. Contact 18 the condition, contact 18 the cause
in the designation of the feeling-group. Contact 18 the con-
dition, contact 18 the cause in the designation of the percep-
tion group . . . of the activities-group. Mind and body are
the condition, mind and body are the cause in the designation
of the consciousness-group.’

‘1t is well, lord,’ replied that brothes, and asked again:—

‘ Pray, lord, what is the individual-group view 1’3

‘ Herein, brother, the untaught many-folk . . . regards
body as the Self, regards the Self as having body, regards the
body as being in the Self, or the Self as being in the body .
and so with feeling, perception, the activities and conscious-
ness . . . he regards consciousness as being the Self, or the
Self as having consciousness, or consciousness a8 being in the
Self, or the Self as being in consciousness, That, brother, 18
how the individual-group-view exists.’

' Cf. Expos. ii, 399. ' Or elements. Caltiro mahdbhiua.
» Sakkdya-digfhi (=the ﬁnt ‘fetter'). Rendered above, p. 38,
‘bodyhood,’ p. 72, peuon [A difficult term to translate. th , View
[as t0) group plus ‘sa’; and sa is either for * sat,’ ‘ being,’ or gwan.
in the scnse of datum or postulate, or {for ‘ sayap,’ ‘ sakap,’ one’s welf.
So the Comy. on the Dhammacanm § 1002 (p. 348). In other
words, ‘ sakbdys ' means elthu given the group reckonad as five-
{old (of body and mind),’ or ‘one’s self, s0-ayay, this one (being given),
the view as to fAaf group.' Kdyd may mean ‘ body ' as oppused 1o
mind, * cstta,’ but in this formula r&pa is used for body. It is Lost to
rosarvo ‘ self ' for Au4d.—Ep )
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‘ ;t 18 well, lord,” replied that brother, and asked
again;—

“ And how, lord, is there no tndividual group-view ¥’

" Her:in, brother, the well-taught Ariyan disciple . . . does
not 8o regard body, feeling, perception, the activities, con-
sciousness. Thus there i8 no individual group-view.’

* It 18 well, lord,’ replied that brother, and asked again:—

‘ Pray, lord, what is the satisfaction, what is the misery of
body ? wherein is there escape from body ¢ What is the satis-
faction in, the misery of, the way of escape from feeling, per-
ception, the activities and consciousness ?’

" That ease, that pleasure which arises owing to body,—that
18 the satisfaction in body. That impermanence, that suffer-
1ng, that instability, that is in body,—that 1s the misery of
body. That restraint of desire and lust, that putting away
of desire and lust which are in body, that is the way of escape
from body. Likewise also that ease, that pleasure that arise
from feeling . . . from perception . . . from the activities
. . . from consciousness . . . that 18 the way of escape from
consclousness.’ )

‘1t is well, lord,’ replied that brother, welcoming and gladly
hearing the words of the Exalted One, and put a further
question:—

‘ How, lord, should one know, how should one see, so that
in this body, together with its consciousness, and likewise 1n
all outward objects, there be no idea of *“1”’ or ‘‘ mine,” no
leanings to conceit therein ’*

‘ Whatsoever body, be it past, future or present . . . of
every body he knows:—** this 18 not mine: this am not I: this
is not the Self of me.” Thus with right insight he beholds
things as they really are.

Whatsoever feeling, whatsoever perception, activities, con-
sciousness there be . . . of that he knows: * this 18 not mine:
this am not 1: this 18 not the Self of me.”

Thus, brother, should one know, thus should one see, so
that in this body, together with its inner consciousness, and

——

- ml— — — A ——

* Cf. 8. ii, 253.
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likewise 1n all outward objects, there be no idea of “I” or
““mine,” no leanings to conceit therein.’

At that moment there arose‘in a certain brother this train
of thought:—*

“So then you say that body is not the Self; feeling is not the
Self: likewise perception, the activities and consciousness.
Then what self can those acts affect which are not self-
wrought ¥’

Thereupon the Exalted One, with his thought reading the
thoughts of that brother’s mind, said to the brethren:—

‘ It 18 possible, brethren, that some senseless fellow, sunk in
ignorance and led astray by craving, may think to go beyond
the Master’s teaching thus: ‘‘ 8o then you say that body is not
the Self: that feeling 18 not the Self; that perception, the
activities . . . consciousness 18 not the Self. Then what self
can those acts affect which are not self-wrought 1"

That question, brethren, I have already answered thus and
thus in those teachings that I have given you:—

Now what think ye, brethren? Is body permanent or
impermanent {1’

‘* Impermanent, lord.’

‘ And feeling, perception, the activities, consciousness,—are
they permanent or impermanent {’

‘ Impermanent, lord.’

‘ That which 18 impermanent, is it weal or woe ¢’

‘ Woe, lord.’

* But that which 18 impermanent, woeful, pnstable in nature,
18 1t right to regard 1t thus: ** this is mine: thisam I: this is the
Self of me 1"’ "’

‘ Surely not, lord.’

‘ Wherefore, thus seeing one knows . .. ‘there 18 no

hereafter.” ’?

* = M. iii, 19/. _
! This, which was & stock formula in the Suftas, ends as above,
p. 20n., with the realization formula of arahantahip.
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4, TeRE ELDERS
§ 83 (1). Ananda.

Thus have I heard: Once the venerable Ananda was staying
near Savatthl in Jeta Grove, at Anathapindika’s Park.

Then the venerable Ananda addressed the brethren thus:
‘ Brethren, | Friends !’

‘ Yes, brother I’ they replied to the venerable Ananda.

The venerable Ananda thus spoke: ‘ Punna,! friends, the
venerable son of Mantani was very helpful to us when we
were novices. With this instruction he instructed us:
‘““ Owing to a cause? comes the conceit ‘I am,’ friend Ananda,
and not without a cause. And how comes the conceit ‘I
am ’ by a cause and not without a cause ¢ Owing to body it
comes, not otherwise. Owing to feeling, owing to perception,
the activities, owing to consciousness it comes, not other-
wise.

Suppose, friend Ananda, that & woman or & man or a young
lad fond of self-adérnment, should gaze at the image of his
face 1n a mirror that is clean and spotless, or in a bowl of clear
water,—he would behold it owing to a cause and not other-
wise. Even so, friend Ananda, through the cause ‘body’
comes the conceit ‘I am,” not otherwise. So also as to
feeling, perception, the activities and consciousness,—owing
to a cause comes the conceit ‘ I am,’ not otherwise.

What think you, friend Ananda ? Is body permanent or
impermanent ? . . . (A4s in the last section). . . . Where-
fore, thus seeing, one knows . . . ‘ there is no hereafter.””

Punna; friends, the venerable son of Mantani, was very
helpful to us when we were novices. And this was the instruc-
tion with which he instructed us. When I heard the Norm-
teaching of the venerable Punna, Mantani’s son, I fully under-
stood the Norm.’?

- FE— e S e < T —— — - e —

\ Proclaimed chief preacher of the Norm by the Master. CY.
M. i, 146 f.; Brethren, pp. 8-9; A. i, 23; 8. ii, 156.

3 Comy., Upiddya="agamma, drabbha, sandhaya, paficea.’

3 *So as to become a Stream-winner.' C.
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§ 84 (2). Trssal
At Savatthi. . . . In the Parlk.

Now at that time the venerable Tissa, nephew to the Exalted
One’s father, thus spoke to a number of brethren:

‘ Truly, friends, my body has become as if drugged ;® the four
quarters are become dim to my eyes, and the teachings® are
no longer clear to me. Sloth and torpor possess my heart:
joyless to me is the righteous life, and I waverin the teachings.’

Thereupon a number of brethren went to the Exalted One,
saluted him and sat down at one side.

So seated, those brethren said to the Exalted One: ¢ Lord,
the venerable Tissa, nephew to the Exalted One’s father,
speaks thus to a number of brethren: * Truly, friends, my
body is become as if drugged. The four quarters are dim
to my eyes, and the teachings® are no longer clear to me.

Sloth and torpor possess my heart: joyleas to me 18 the
righteous life, and 1 waver in the teachings.”’

At that, the Exalted One called to a certain brother:—
‘ Come thou, brother, and in my name bid hither brother
Tissa, saying: ‘“Friend Tissa, the Master would speak to

you.
‘ Even 8o, lord,’ said that brother in reply to the Exalted
! For Tissa sve 8. ii, 282; Brethren, p. 43.
* This picturesque sentence, as a stock expression of dejection, occurs
elsewhero—e.g., D. i, ¥9; 5. v, 183; A. ili, 69, but aps-aps ca gonerally
has a concessive sense, which it has not here. Cf. Brethren, p. 356 :—

‘The firmament on every hand

Grows dim; yes, all confuséd stand
The truths 1 seemed to understand.’

madAuraka-§10, rendered in other translations ‘weak as a creoper.’
Cy. says: ‘heavy and lumpish,’ saijydta garu dAdvo viya akammatino,
Apparently the idea to be conveyed is that of intoxication (madhura.
Skt. madAula, liquor). Bee Pdlv Dia. ad vdb. At Uddna iv, 4, where
Skriputta is hit on the head by a yakkha, he says api ca me sinayp
thokay dukkhayg, *1 did {oel & bit-dizzy,” Comy. remarks a ppumatiakay
madAuraka-jalag \wya me sisag dukkhan ti. The word also means «the
jivvka plant.’ Cf. D. 1 99; Dialogues, ii. 107. ‘

3 Dhammd. At D. i, v9, translated °‘faculties,” I think wrongly.
Here Comy. explains it as pariyatis-dAammd, ‘ the Norm committed to
wmemory.’
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One, and went to the venerable Tissa and said to him: ¢ Friend
Tissa, the Master would speak to you.’

‘ Even 80, brother,’ said the venerable Tissa in reply to that
brother, and came to the Exalted One, saluted him and sat
down at one side.

As he thus sat the Exalted One thus spake unto the vener-
able Tissd: ‘ Is it true, as they say, Tissa, that you said this to
a number of brethren: “ Truly, friends, my body is become as
if drugged . . . andso on . .. and I waverin the teachings %’

‘ True, lord.’

‘ Now as to that, what think you, Tissa ? In a body that
is not rid of lust, rid of desire, of love, of thirst, of fever, and
craving,—In such a body do there arise states of change
and instability ? Do sorrow and grief, woe, lamentation
and despair arise ¥’

“Yes, lord.’
‘Well said! Well said, Tissa! And 1s 1t so hikewise with
feeling . . . with perception, with the activities and with

consciousness ?’

‘Yes, lord.’

‘Well saxd! Well said, Tissa! So 1t 18 hkewise with con-
sciousness that 18 not rid of lust, of desire, of love, thirst,
craving and fever: in such consciousness there do arise sorrow
and grief, woe, lamentation and despair. Now what think
you, Tissa ? In a body that is rid of all these, in such a
body do there ariee sorrow and grief, woe, lamentation and
despair ¥’

‘ Surely not, lord.’

‘Well said! Well said, Tissa! And as with body, so also
with feeling, perception, the activities, and consciousness, do
they arise ¥’

‘ Surely not, lord.’

‘Well said ! Well said, Tissa! So 1t 18 with consciousness
that i1s rid of lust. Now what think you, Tissa ? Is body
permanent.or impermanent ?’

‘ Ilmpermanent, lord." |

‘Is feeling, is perception, the activities,—1s consciousness
permanent or impermanent ¢’
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‘ Impermanent, lord.’

‘ Wherefore, he who seeth this” . . . he knows: . . . “for
life 1n these conditions there is no hereafter.”

Suppose now, Tissa, there be two men, one unskilled and the
other skilled in wayfaring. And the one who is unskilled asks
the way of the other who is skilled in that way. And that
other replies: “ Yes. This is the way, good man. Go on for
& while and you will see the road divide into two. Leave the
path to the left and take the right-hand path. Go on for a
little, and you will see a thick forest. Go on for a little and
you will see a great marshy swamp. Go on for a little and
you will see a steep precipice. Go on'for a little and you will
see a delightful stretch of level ground.”

Such 18 my parable, Tissa, to show my meaning: and this is
the meaning thereof. By * the man who is unskilled in the
way "’ 18 meant the many-folk. By * the man who is slalled
in the way " is8 meant a Tathagata, an Arahant, a Fully
Enlightened One. By ‘‘ the divided way,"” Tissa, 18 meant
‘““the state of wavering.” The left-hand path is a namé for
this false eightfold path, to wit:—the path of wrong wviews,
wrong intention, and so forth. The *‘ right-hand path,”
Tissa, is a name for this Ariyan Eightfold Path, to wit: right
views, and so forth. The * thick forest,”’ Tiasa, 18 a name for
ignorance. The ‘‘ great marshy swamp,”’ Tissa, 18 & name for
the feeling-desires. The “ steep precipice,” Tissa, is & name
for vexation and despair. ‘ The delightful stretch of level
ground,” Tissa, 18 a name for Nibbana.

Be of good cheer, Tissa! Be of good cheer, Tissa! I to
counsel (you)! Itouphold! I to teach.’®

1 The text abbreviates here as usual. The sentence has been given
in full several times—e.g., pp. 20, 39.

' Hore text has anwsdeamiya. Comy. reads dmisc-dAammdnugga-
Aena, explained as ‘' material and spiritual blessing.’ The instrumental
case hero expresscs purposs. Cf. Uddna, 23-4, ‘'abhirama, Nanda :
ahayg te pdsbAogo patsldbAdya.’

[Lit ‘I by (or with) counsel! I with, sto.' It is a rare and precious

glimpeo surviving of the strong rediant magnetio personality im parting
will to the weaker brother.— Eb.)
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Thus spake the Exalted One, and the venerable Tissa was
comforted and welcomed the words of the Exalted One.

§ 85 (3). Yamaka.!

Once the venerable Sariputta was staying near Savatthi at
Jeta Grove, in Anathapindika’s Park.

At that time there had arisen in the mind of a certain
brother named Yamaka such an evil heresy as this: ¢ Thus do
I understand the doctrine taught by the Exalted One:—in
80 far as a brother has destroyed the adsavas,® he.is broken up
and perishes when the body breaks up, he becomes not after
death.’®

Now a number of brethren heard of this evil heresy that had
arisen in the mind of the brother Yamaka, ¢ thus do I under-
stand the doctrine taught by the Exalted One—in so far as a
brother who has destroyed the asavas, he is broken up and
perishes when the body is broken up, he becomes not after
death.’ '

Then those brethren came to the venerable Yamaka, greeted
him and exchanged with him the courtesy of civil words and
sat down at one side.

So seated those brethren thus addressed the venerable
Yamaka:—

‘Is it true, as they say, friend Yamaka, that such an
evil heresy as this has arisen in your mind: *thus and
thus do I understand the doctrine taught by the Exalted
One "’

‘ Even so, friends, do I understand it.’

‘Say. not so, friend Yamaka! Overstate not thus the
Exalted One’s word. It were ill-done to overstate the
Exalted One’s word. Surely he would not say: “A

g i—— e

! Trans. Warren, op. ¢st., 138-45. Cf. De la Vallée Poussin, Boud-
dhisme, p. 172.

2 Khindsava—s.c., qud Arahant, ha m broken up, eto.

¥ Comy. saya, ‘ if his view were this: ‘ the a.ggregates rise and cease;
there is a ceasing of the round, of existence "’—-it would be no heresy,
but expert knowledge of the teachlng But in 8o far as he thoughb
‘* a being is broken up and perishes,” herein arises a heretical view.’
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brother who has destroyed the asavas is broken up and
perishes when the body breaks up: he becomes not after
death.”’

But the brother Yamaka, though thus rebuked by -those
brethren, still remained stc2dfast in his stubborn perversity,’
maintaining: ‘ As I understand the doctrine taught by the
Exalted One: “in so far as a brother has destroyed the asavas,
he 18 broken up and perishes when the body breaks up, he
becomes not after death.” ’

So, as thosg¢ brethren could not move the venerable Yamaka
from this evil heresy, they rose up and went to the venerable
Sariputta, and said to him:

‘ Friend Sariputta, there has arisen in the mind of the
venerable Yamaka this evil heresy. . . . It were well if the
venerable Sariputta went to the venerable Yamaka, out of
compassion for him.’

So the venerable Sariputta consented by his silence.

Then at eventide the venerable Sariputta rose up from his
solitude and went to the brother Yamaka, and greeting him
with courtesy sat down at one side.

So seated the venerable Sariputta said to the venerable
Yamaka: ‘ Is it true, friend Yamaka, as they say, that you
hold this evil heresy 1’

‘It 18 true, friend, that thus do I understand the doctrine
taught by the Exalted One: *‘ that in so far as a brother has
destroyed the asavas, he is broken up and perishes when the
body breaks up, he becomes not after death.”

‘ Now, as to this, friend Yamaka, what think you ? Is body
permanent or impermanent !’

‘ Impermanent, friend.’

‘ And feeling, perception, the activities, consciousness,—
are they permanent or impermanent 1’

‘ Impermanent, friend.’

‘ Wherefore . . . one who thus sees . . . he knows, for life
in these conditions there is no hereafter.

! TAdmasd pardmdeasd. Comy., ‘ ditths-thimena ¢’ eva ditghs pard.
mdsena ca.” Cf. sup. 46.
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Now herein, friend Yamaka, do you regard a Tathagatal
a8 body ¥’

‘ Surely not, friend.’

* Do you regard a Tathagata as either feeling, or as percep-
tion, or as the activities, or as consciousness ?’

* Surely not, friend.’

" Now what think you as to this, friend ? Is a Tathagata
in the body ¥’

‘ Surely not, friend.’

" Do you regard a Tathagata as distinct from body ¥

‘ Surely not, friend.’

“Do you regard him: as in feeling, or as distinct from
feeling ¢ In perception, or as distinct from perception ? In
the activities, or as distinct from the activities ? Do you
regard a Tathagata as in consciousness or as distinct from
consclousness ?’

‘ As none of these, friend.’

“ Now as to this, friend, do you regard a Tathagata as body,
feeling, perception, the activities, consciousness ?’

‘ Surely not, friend.’

‘ Now as to this, friend Yamaka, do you regard a Tathagata
as this one who has not a body, not feeling, not perception,
not activities, not consciousness ?’

‘ Surely not, friend.’

‘ Then, friend Yamaka, since in this very life* a Tathagata
is not to be regarded as existing in truth, in realhty,” 18 1t

1 Tathdgato lr. Comy here says it mecans Sattn (a-being), ‘ massing
together the five groups ’; an entity. The word is translated by Warren
as ‘ the saint ’; by De la Vallée Poussin (loc. cit.), ‘ the Buddha, the real
living Baddha ’ (following Oldenberg). It is poasible to translate here
as ‘' an entity ' (satto), but the context perhaps demands the meaning
uttama-puriso, arahant, superman, ‘he who has done with rebirth
and death." Cf. R. Chalmers, *‘ Tathagata,” J.R.4.S., 1838, p. 103 f.
It is worthy of notice that Sain is defined as ‘ that which clings, is
diffused, hangs, cumbers’ (sce Nidd. i, 24. At Paparica 113 (Bodhi-
satta), ‘' Tathdgato bodhyyay sallo, lag'go.' And infra 190 (text) the word
is dafined). .

t Ditth’ eva dhamme.

2 It is intereating to find the Kathavatthu (i, 1) here ve rbally antici-
pated,
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proper for you to assert: ‘“ As I understand the doctrine
taught by the Exalted One, in so far as a brother has destroyed
the asavas, he is broken up and perishes when body 18 broken
up, he becomes not after death %’

"It was in my folly, friend Sariputta, that I came to hold
this evil heresy, but now that I have heard the explanation of
the venerable Siriputta, this evil heresy is put away, and I am
established in the Norm.’?

‘ Now, friend Yamaka, if they were to ask you: ‘“ As to that
brother, friend, who has destroyed the asavas; when the body
18 broken up, does he become after death ¥° Thus questioned,
friend, what would you assert ¥’

“If, friend, they were thus to question me, thus should I
assert: ‘‘ Body, friends, is impermanent. What 18 imper-
manent, that 18 woe. What 18 woe, has ceased, been de-
stroyed. So with feeling, perception, the activities. Con-
sclousness is8 impermanent. What is impermanent, that 1s
woe. What i1s woe has ceased, been destroyed.” That is
what I should assert, friend, if I were questioned.’

‘Well said! Well said, friend Yamaka! Now I will show
you a parable to show my meaning. Suppose, friend Yamaka,
a housefather, or his son, a rich man, exceeding rich and pros-
perous, with a strong body-guard. Then suppose some fellow
desirous of his loss and harm, desirous of troubling his serenity,
longing to slay him, should say to himself: *‘ Here 18 this house-
father [or housefather’s son), a rich man, exceeding rich and
prosperous; but, as he has a strong body-guard, it would not
be easy to slay him by force. What if I were to work my way
in and 8o slay him ¥’ Thereupon he approaches that house-
father, or housefather’s son, and says: “ 1 would enter your
service, master.” So that housefather, or housefather’s son,
admits him to his service. And the other, by rising up early
and so late taking rest, becomes a willing servant® to him,
eager to please and well-upolren Then that housefather, or

! Supra, § 83, wheare Comy. says the phrase lmplml stream- winaing
or oonversion.

3 Kigkira, which Comy. explaina as ‘one who is always asking,
“* What shall 1 do, master 1"’
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housefather’s son, comes to trust him! as a friend and con-

fidant, and thus makes a companion of him.?

Now when this fellow is assured: ‘ This housefather, or
housefather’s son as it may be, i8 my boon companion,” then,
catching him in a lonely place, he slays him with a sharp
sword.

Now as 4o this, friend Yamaka, what think you ? When
that fellow went to such and such a housefather, or house-
father’s son, and sald to him: “ I would enter your service,
master,”—was he not even then a murderer? But, though
he was & murderer, was not his master unaware of this fact,
‘““ T have a murderer *’?* So also, when he entered his service,
rose up early and late took rest, was a willing servant to him,
eager to please and speaking affectionately, was he not even
then a murderer, though his master knew it not ¥’

‘ He was, friend.’

‘ Even so, friend, the untaught Ariyan disciple, who discerns
not those who are Ariyans; who is unskilled in the Aryan
Norm," untrained in the Ariyan Norm; who discerns not the
worthy ones, who is unskilled in the worthy Norm, untrained
in the worthy Norm,—such an one regards body as the Self,
or the Self as having a body, or body as being in the Self, or
the Self as being in the body. Likewise with regard to feeling,
perception, the activities and consciousness . . . he under-
stands not the impermanent body as it really 1s, that 1t 1s
impermanent. Of the impermanent feeling he understands
not, as it really is, that it is impermanent. Of the impermanent
perception, of the impermanent activities . . . of the imper-
manent consciousness, he understands not, as 1t really 1s, that

it is impermanent.
Of the woeful body he understands not . . . that 1t 1s

woeful. And so also of the other factors.
Of the Selfless body he understands not, as it really 1s, that

it is Selfless . . . and so of the other factors.

1 Comy. reads saddaheyya.
t Comy., * takos his meals with hem.’
* Cf. § 79, riipena khajjami, and below, ripay vadhakay, eto. For

this and other terms for body, see Vis. Magg. 479.
v H
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Of the compounded body he understands not, as it really is,

that 1t is a compound . . . and so of the other factors.
Of the murderous body he understands not, as it really 1s,
that 1t 18 murderous . . . and so of the other factors.’

He approaches a body, lays hold of it, and 1is assured:
““It 18 the Self of me.” He approaches feeling, approaches
perception, the activities, consciousness, lays hold of it and
18 assured: ‘“ It is the Self of me.”” Thus the five grasping-
groups are approached and laid hold of by him, and they turn
to his loss und suffering for many a long day.

But the well-taught Ariyan disciple who discerns those that
are Ariyans . . . who is well trained in the worthy Norm
. . . regards not the body as the Self, nor the Self as having
body, nor body as being in the Self, nor the Self as being in
the body. He regards not feeling, perception, the activities
and consciousness in this way.

He regards the impermanent body, as it really 18, as imper-
manent; and so does he regard the other factors . . . as im-
permanent,

He regards the woeful body, the woeful feeling, perception,
the activities, and consciousness, as woeful, as they really are.

He regards the Selfless body as it really is, as Selfless. 8o
also of feeling, perception, the activities and consciousness.

He regards the compounded body as it really is, as a com-
pound. 8o also of the other factors.

He regards the murderous body as it really is, as murderous.
So also does he regard the other factors, as murderous,

He approaches not a body, lays not hold of a body, is not
assured, ‘I have the S8elf.” He approaches not feeling, per-
ception and the other factors, lays not hold of them, 18 not
assured ‘' I have the Self.”

Thus the five groups based on grasping are not spproached,
not laid hold of by him, and so they turn to his bliss and
pleasure for many a long day.’

‘ Even 8o, happy, friend Sariputta, are those venerable ones
who have such co-mates as thee in the nghteous life, so com-
passionate, so anxious for their welfare, such teachers, such
cxpounders! And now that I have beard this Norm-teaching
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from the venerable Sariputta, my heart is released from the
asavas without any grasping.’

So spake the venerable Sariputta, and the venerable Yamaka
rejoiced thereat and welcomed the words of the venerable
Sariputta.

§ 86 (4). Anuradha.*

Thus haye I heard: Once the Exalted One was staying near
Yesali, in Great Grove, at the Hall of the Gabled House.

At that time the venerable Anuradha was staying not far
from the Exalted One in a forest hut.

Then a number of wandering heretics came to the venerable
Anuradha, greeted him and exchanged the courtesies of civil
words and sat down at one side. So seated, those heretic
Wanderers said to the venerable Anuradha:

‘ Friend Anuradha, a Tathagata, a superman, one of the
best of men, a winner of the highest gain, is proclaimed in
[one of] these four ways: *“ A Tathagata comes to be after
death ;. or he does not come to be after death; or he both comes
to be and does not come to be after death; or he neither comes
to be nor comes not to be after death.”’

Upon this the venerable Anuradha said to those heretic
Wanderers:—

‘ Friends, a Tathagata, a superman, one of the best of men,
a winner of the highest gain, is spoken of in other than those
four ways, to wit, * He comes to be after death; or he comes
not to be after death; or he both comes to be and comes not to
be after death; or he neither comes to be nor comes not to be
after death.”’ |

Upon this those heretic Wanderers said of the venerable
Anuradha: ‘ This brother must be a novice, not long ordained.
Or, if he 18 an elder, he is an ignorant fool.’

So those heretic Wanderers, having thus abused the
venerable Anuradha, by calling him ‘novice’ and ‘fool,’
rose up and went away.

Theteupon the venerable Anuradha, not long after those

* This sutta is repeated and expanded at 8. iv, 330-6. The name is
fumous as that of the capital city of ancivnt Ceylon, Anuridha-pura.

—— e E——
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heretic Wanderers were gone, thought thus: ‘ If these heretic
Wanderers were to put me a further question, how, in answer-
ing, should I tell them the views of the Exalted One, without
misrepresenting the Exalted One by stating an untruth?
How should I answer in accordance with his teaching, so that
no one who agrees with his teaching and follows his views
might incur reproach ’ Thereupon the venerable Anuradha
went to the Exalted One and sat down. Seated ‘at one side
the venerable Anuradha thus addressed the Exalted One:—

‘1 am staying here, lord, 1n a forest hut not far from the
Exalted One. Now a number of heretic Wanderers came to
me . . . and said this: *“ Friend Anuradha, a Tathigata, a
superman, one of the best of men, a winner of the highest gain,
18 proclaimed in [one of] these four ways: ‘A Tathagata
comes to be after death: or he comes not to be after death:
or he both comes to be and comes not to be after death: or
he neither comes to be nor comes not to be after death.”
Whereupon, lord, I said to those heretic Wanderers: ** Friends,
& Tathagata 18 spoken of in other than these four ways.”

Whereupon, lord, those heretic Wanderers said of me:
‘“ This brother must be a novice, not long ordained. Or, if he
be an elder, he 18 an ignorant fool.”” Thereupon, lord, those
heretic- Wanderers, after abusing me by calling me a novice
and an ignorant fool, rose up and went away. Not long after
they had gone, lord, the thought occurred to me: *‘ If these
heretic Wanderers were to put me another question, how, in
answering, should I tell them the views of the Exalted One,
without misrepresenting the Exalted One by stating an
untruth ! How should 1 answer in accordance with his
teaching, su that no one who agrees with his teaching and
follows his views might incur reproach 1"’

‘ Now what think you, Anuradhs ¥ Is body permanent

or impermanent !’

‘ Impermanent, lord.’

‘ Wherefore one who thus sees, he knows *‘ .. . for life in
these conditions there 18 no her¢after.”

Now as to this, Anuridba, what think you ! Do you regard
a Tathigata's body as the Tathigata ¥’
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‘ Surely not, lord.’

‘ Do you regard.him as [his] feeling, [his] perception, [his]
activities or apart from them ? As consciousness or as apart
from it ¥’ '

‘ Surely not, lord.’

‘ Now what think you, Anuradha ? Do you regard him as
having no body, no feeling, no perception, no activities, no
consclousness ¢’

‘ Surely not, lord.’

‘ Then, Anuradha, since in this very life a Tathggata 1s not
to be regarded as existing in truth, in reality, is it proper for
you to pronounce this of Him: ‘ Friends, he who is a Tatha-
gata, a superman, one of the best of beings, a winner of the
highest gain, is proclaimed in other than these four ways:
‘ The Tathagata comes to be after death; he comes not to be
after death; he both comes to be and comes not to be after
death; he neither comes to be nor comes, not to be after
death ’ >’ ¥’

‘ Surely not, lord.’

‘Wellsaid! Wellsaid, Anuradha! Both formerly and now

also, Anuradha, it is just sorrow and the ceasing of sorrow
that I proclaim.’!

§ 87 (5). Vakkali?

Thus have I heard: Once the Exalted One was staying near
Rajagaha in Great Grove, at the Squirrels’ Feeding-Ground.

On that occasion the venerable Vakkali was staying in the
Potter’s shed,® being sick, afflicted, stricken with a sore disease.*

Now the venerable Vakkali called to his attendants, saying:
‘ Come hither, friends! Go ye to the Exalted One, and, in my
name worshipping at the feet of the Exalted One, say unto

-_— - —— - sl —— -

' w=./.i,140. The matter is left a mystery, as not tending to edifica-
tion or release. At 8. iv, 385 it is said to be avydkatay, ‘ not declared.’

3 See Thag. 350-4; Brethren 197-200; Dhp. A. iv, 117 (which omits
the episode about Mara); Vis. M. 129.°

¥ Cf. M. iii, 237.

¢ Comy. says, after keeping the rainy season, he had come to see the
Master, was taken ill on the way dhd removed in a litter to the Potter's
shed or workshop. According to Thag. Comy. he suffered from cramps
owing to insufficient food.
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him: ‘‘ Lord, the brother Vakkali is sick, afflicted, stricken
with a sore disease. He worships at the feet of the Exalted
One.” Andthusdoyesay:‘ Well wereit, lord, if the Exalted
One would visit brother Vakkali, out of compassion for him.” ’

‘ Even so, friend,” replied those brethren to the venerable
Vakkali, and went to the Exalted One, saluted him and sat

down at one side. So seated those brethren said to the
Exalted One: ‘ Lord, the brother Vakkali 18 sick . . . well
were 1t If the Exalted One would visit brother Vakkali out of
compassion, for him.’

The Exalted One consented by his silence. Thereupon the
Exalted One robed himself, and taking bowl and robe, went
to visit the venerable Vakkali.

Now the venerable Vakkali saw the Exalted One coming,
while yet he was afar off, and on seeing him he stirred upon his

bed.

Then said the Kxalted One to the venerable Vakkali:
‘ Enough, Vakkali! Stir not on your bed ! There are these

seats made ready. I will sit there.” And he sat dowa on a
scat made ready. '

So the Exalted One sat down and said to the venerable
Vakkali:

‘ Well, Vakkali, I hope you are bearing up. I hope you are
enduring®* Do your pains abate and not increase ! Are
there signs of their abating and not increasing ¢’

‘No, lord, 1 am not bearing up. I am not enduring.
St