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PREFACE

This dissertation on the Jatakas was completed in
1926, It won an award from the University of Calcutta
and appeared substantially 1n its present form as an article
in volume XX of its Journal of the Department of Letters
in 1930. Shortly after its publication I received a letter
from a distinguished European scholar, containing a few
simple queries, which could have been easily anticipated
in a preface, but there was no room for it in the article,
as then published. I have now an opportunity in the
present context to make amends for this omission in a brief
retrospect and also to state some of the grounds for the
use made of legendary materials in the survey attempted in
the following chapters. |

To begin with, I remember how 1t was a mere chance
that initiated my contact with the Jatakas. A sympa-
thetic friend had placed within my easy reach the six
volumes of the English Translation of the Jatakas edited
by Cowell. I was then a recent recruit to the teaching
profession with a heavy work-load on my shoulders.
During a vacation in 1924 [ took out one of these
volumes and started reading a few stories from 1t at
random by way of relaxation. This casual reading aroused
an interest which soon led me toa study, mainly, of the
original texts in the Collection edited in six volumes by
Fausboll. As I proceeded, I came to share the view
supported by previous researches that the collection 1s a
storechouse of information about Ilife and society in
ancient India with special reference to the organisation
of castes, rituals, festivals, customs and usages of different
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communities or groups of people, economy, ctc. It was
found that there was yet some scope for further research
on Jataka traditions in relation to problems of political
history and cognate institutions, previously treated more
or less 1n an isolated manner. It was expected that a
more detailed and systematic inquiry might bring to light
facts not yet adequately known or stressed in the fields
indicated above. Moreover, the controversy that had long
been raging over the character and authenticity of
Puranic genealogies emphasised the need for an analytical
review of the old traditions preserved in the Birth-stories,
to judge their comparative merits.

It is said on the authority of Buddhist literature that
Jataka stories, referred to as ‘stories of the past’, were told by
the Master in the course of his conversations and discourses
on different occasions. This, in theory, claims for the sources
of the stock of legends thus used, a pre-Buddhist character,
devoid of features that presumably later converted them
into Birth-stories, as understood in the Buddhist sense.
Apart from the implications of the information derived from
Buddhist sources as mentioned above, ancient tradition may
quite possibly be found recorded in literature of a later date.
In the case of the Jatakas, it is to be noted that with all
their elements of antiquity, which may be traced in at least
some of these compositions, they received a final shape at
a considerably later period. It may be stated here that
problems of the literary history of the Jatakas have only
a marginal interest in the present work, which is concerned
with the exclusive topics selected for discussion, as already
noted., Though wunconfirmed tradition 1n many fields
is, to a large extent, unsuitable for .purposes of critical
history, it has been shown that in spite of evident
shortcomings as a historical source, accounts, for example,
those preserved in the “introductory episodes” compiled in
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Fausboll’s Collection, are of much use to scholars 1n
glimpsing the political conditions of the Age of the Buddha
and his royal contemporaries, its systems of government,
specially the constitutions ol the Sakya and Licchavi
republics, its geographical background, etc. But unlike
this, a considerable area of the traditions recorded in the
Birth-stories, viz. those concerning kings and princes of
an indefinite past seems to preserve weak, inconspicuous
or mostly unreal links with history which 1In many
parts is still to be written with a reasonable assurance of
accuracy. Puranic genealogies being themselves uncon-
firmed and uncorroborated are not quite helpful in the
matter. Although the tradition contained in the Jatakas
can hardly be expected to make any authentic contribution
to history in a real sense it may be of some indirect use even
if 1t shows any broad trends of political development as
apart from indisputable facts of history which 1t fails to
offer. Thus from accounts of ‘past’ glories of some kingdoms,
read with those altuding.to their decline, a sequence may
be observed in the:change of their political fortunes, though
it must be admitted that the value of factual support for this
and similar deductions, to be derived from these legendary
sources, may be inconsequential for a critical reconstruction.
Then, again, such references, implied or explicit, to
shiftings of centres of political power, and those that give
indications, however 1nsufticient, of a transition to the
relatively settled order that emerged 1n the 6th-5th century
B. C., which the stories may contain, should not escape
attention as these may have some use In suggesting a
working basis for the appreciation of a history that had
passed into legend. Thus 1t may be worthwhile to note
that some characters are found portrayed in the stories
with striking vividness. It 1s not impossible to surmise
that these may have some elements of history behind
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them, naturally opening a field for speculation, not
entirely useless as instances showing how the popular
memory had been deeply stirred and impressed. In view
of the material which had accumulated out of the efforts.
of previous writers to rationalise various streams of tradi--
tions, it becomes necessary, as the author felt, to ente

into current discussions regarding questions of identification
of legendary personalities and chronology, though yielding
uncertain results, to offer his own suggestions about
these matters not so much on an assumption of the
accuracy of the procedure thus adopted as for straightening
out points of a controversial character in hypothetical
situations. For a study of the development of royal myths
and ballads it 1s also of importance to examine the
available links between Jataka monarchies and genealogies
on the one hand and those of the Vedic, Puranic and epic
literatures on the other.

In two other fields, viz. geography and government,
the Birth-stories furnish information of intrinsic value.
It is to be noted, for example, that the geographical horizon-
indicated in some instances speclally in regard to the south,
is wider than revealed in the early Buddhist list of the
sixteen Mahajanapadas. Though the question of date
may not be solved 1n detail, it is evident that the
geographial material provided, has a real basis as most of
the Indian territories, towns, cities, rivers, mountains,
etc. mentioned in the allied stories have been successfully
identified. The picture of administrative and other
organisations, as drawn in this work, 1s necessarily a
product of an integration of materials, scattered in different
stories and connected with different ‘regions. It seems
that a pattern ultimately developed and spread over a
wide geographical area, with common features in the
spheres indicated in them. The importance of the data
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collected in this field is not materially diminished in spite
of occasional absurdities and exaggerations.

My thesis on the Jatakas attracted some attention In
scholarly circles in India and abroad. In this connection
I should, first of all, refer to my brief discussions with
the French savant of revered memory, Professor Sylvain
Levi, whom I was privileged to meet at the Calcutta
residence of my father, the late Dr. Dinesh Chandra Sen
in 1928-29, and again at Paris in 1930. His remarks on
my labours encouraged me to take an expeditious step
for the publication of my work, which as already men-
tioned, first appeared in print in 1930. While this was
in progress I was offered an honorary part-time lecturership
in the department of Palt then headed by the late Dr.
B. M. Barua. My association with this department, which
I remember with pride and satistaction, continued uritil
my retirement from Calcutta University service several
years ago. My work came to the notice of the late
Professor Winternitz who reviewed it at considerable
length in a journal in 1932 with comments which I care-
fully noted.

For many years there had been a demand for the publi-
cation of my work in book form, which it was not possible
on my part to fulfil for various personal reasons. Sometime
around 1966 the Government Sanskrit College, Calcutta,
then under the principalship of Dr. Gaurinath Sastri,
decided with the advice of its editorial Board to publish it
as a monograph in its well-known Indological Series. This
decision was announced in advance in several successive
issues of the institution’s Journal ‘Our Heritage’. Later,
when, on grounds of personal convenience, 1 proposed to
publish it on my own, the University of Calcutta and
Sanskrit College gave their consent, for which my sincere
thanks are due to them.

[v]



This revised monograph does not represent any marked
enlargement of the scope covered in the earlier version.
As a matter of fact no new matter, textual or otherwise,
has been introduced. Special care has been taken to revise
the style and improve upon it in other ways on a selective
principle. In this process portions of the text have been
recast or rewritten, and clarifications added with similar
other changes. All such operations, carried out to a propor-
tionately appreciable extent, have not, however led to any
basic change of previous viewpoints or interpretations. A
different plan of chapterisation was worked out, which
accounts for seven chapters replacing the previous four,
with introductory notes revised and modified 1n several
instances. The previous Appendix appears in this mono-
graph,as a new chapter with a short note added to 1it.
References have been collected from the body of the book
and transferred to the end, being arranged in a serial order.
A list of the Jatakas, specially noticed in the book, has
been added as a new feature with fuller references for
the convenience of readers. A noticeable change is the
splitting of Chapter I into two separate ones. It should
be noted here that Chapter IIl which includes a geographi-
cal list, based both on the “introductory episodes” and the
Birth-stories, does not specifically refer to the two different
sources as such. This was considered unnecessary as the
names of places and their rulers occurring in the former
are already separately given in Chapter II, which should
make the distinction evident in the comprechensive context
in the following chapter. References to verses as a source
are provided in connection with the stories where they
occur 1n most cases where these may not be otherwise clear.

It 1s to be added that: (a) extracts from the stories or
other portions of the Collected Texts, and the English
Translation, used with grateful acknowledgments, and also
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those included i1n the ‘Notes’, are from Fausbdéll (F) or
Cowell (C), if not otherwise shown ; and (b) proper names
and some words like Bodhisattva are spelt as they occur
both in Pali and Sanskrit, from which they have been?
quoted.

] am thankful to my Publishers, the Saraswat Library
for accommodation. It was Dr. S. K. Mitra’s active inte-
rest that persuaded me to launch the present venture. I am
grateful to him and other friends for their sincere coopera-
tion. To Dr. ( Miss ) Puspa Niyogi I am indebted for her
systematic help, specially in proof-reading, checking of the
references and doing the index. My wife, Sm. Bela Devi,
whose favourite subjects are history and literature, helped
me with interesting suggestions.

A few mistakes including misprints are noticed In
‘Additions and Corrections’.

May 22, 1974.

40, Dr. Sarat Banerjee Road, Benoychandra Sen
Calcutta-29.
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Social Organisation in North-East India in
Buddha’s time’’, Calcutta, 1920.
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Chapter I
Pre-Buddhist Age and 1ts End

tHistorical tradition in the Jatakas; constituents of the
Jataka texts ; antiquity. Vedic, epic and Puranic traditions
compared. Lack of chronology 1in legendary history.
Successive periods broadly indicated in Jataka narrations ;
the earliest layer and the Vedic literature. Age of Kasi’s
greatness : Kasi and Pafcala ; Kast and Kosala. The Age
of the Buddha ; Magadha and Anga. ‘100 Brahmadattas’ ;
Bhimaratha of Vidarbha ; the Bhoja kings ; Dandaki and
Dindakya ; Apacara and Upacara ; Janakavamsa : Maha-
janaka I and Mahajanaka II. Prasenajit, Udayana,
Pradyota. Dasaratha Jataka. The Yudhitthila race,
Vidhura Pandita ; the Krsna legend and Mathura ; the
story of Dusyanta and Sakuntald; the Pandavas and
Vaka. Lomasakassapa and Rsya$rnga ; Dasaratha and
Piliyakkha ; Vessantara and Rama.

One of the essential problems, with which we
ought to concern ourselves 1n a work on political
history, 1s undoubtedly the problem of chronology.
Even a casual reader of the Jatakas, 1. e., the
Buddhist Birth-stories, knows that it 1s vain to look
for any data that may be strictly construed as
chronological in respect of the historical tradition
embodied 1n them. A -careful analysis can at
best lead to the discovery of some broad clues
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wnich may be useful in indicating that the tradition
1s related partly to pre-Buddhist India and partly
to the Age of the Buddha, which is also indicated
in the deliberate planning of the form of the text,
consisting of prose portions, mixed in varying
proportions with verses relating a story of the past,
with a preamble and a conclusion, both outside its
frame. The word ‘past’, however, is to be understood
in a relative sense as denoting quite an unspecified
stretch of time preceding the age of the Buddha,

which is to be vaguely guessed with the help of
traditions collected from the Vedic, Puranic and

epic sources. Although the historical materials,
gleaned from these branches of Indian literature,
stand generally uncorroborated by any independent
authentic source, i1t 1is still worthwhile to put
together the scattered and stray information to
show the nature of the legendary tradition formed

to preserve the political history of the far-off ages.
The most important reason why Indian literary

materials are generally held in disfavour by critical
scholars 1s that the dates of composition of most
of the works which represent ancient tradition,
are either unknown, or are subjects of keen
speculation. In India tradition is quickly formed,
but unfortunately it is rarely preserved in its origi-
nal shape. It goes on receiving accretions from age
to age, so that ultimately the gulf is widened
between fact and its legendary representation,
between the original story and the mass of accumu-

2



lated wisdom in which it gradually loses itself, some
times beyond recognition. The Jatakas in their
present form, as used in this book, belong to a
sort of commentary, a product of literary manipula-
tion, grown out of scholarly labours in the 5th’
century A. D. or even later, being based on a
nucleus which is very much older. Winternitz, who
1s not sure of the high antiquity which is some
times claimed for the Jatakas, still admits that, In
spite of its later date, the commentary has made
use of very old materials.! It is held that ‘at any rate
it can be proved that already in the 3rd or 2nd
century B. C. some of the Jataka stories were told
just as we find them in our Jataka commentary.’
Even some of the longest stories were selected for
illustration in bas-reliefs of the 3rd century B. C.
Now, if these had attained to such a high degree
of prominence in that period that they could
be easily selected as popular themes for
representation in art, it may be safely concluded
that they had already been familiar to the people
for a reasonable length of time. A further proof
for the antiquity of the Jataka tales is found in
the Saddharmapundarika which records that ‘“the
Buddha taught both by siitras, and stanzas, and
by legends and Jatakas'.2 No definite opinion
can be pronounced about the exact state of the
Jataka narratives in his time. It may be wrong
to emphasise that the current Jataka versions
with all their details existed at the time when
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the stories were 1llustrated on stone. The atita-
vatthu portions 1n the Jatakas supposedly testify to
an attempt to preserve older traditions 1n a later
commentary. Consequently Rhys Davids may be
partially right in his alternative suggestion that the
political and social conditions, depicted 1n the Jatakas,
‘refer for the most part to the state of things that
existed in North India...before the Buddha's time’.®
The tradition belonging to earlier chronological
strata 1s to some extent preserved in folklore style in
these portions and may for that reason be regarded
as pre-Buddhist, but even then it is doubtful if
such material has been preserved 1n its original
form. Richard Fick’s luminous work on the social
organisation in Buddha's time (6th-5th century
B. C.), on the other hand, 1s based almost entirely
on the evidence of the Jataka stories. The stand-point
permitting such an exclusive use of the Jataka
materials of diverse sorts as representing the age
of the Buddha or pre-Buddhist times may be
exceptionable 1f 1t seeks to treat refashioned tradi-
tion en masse as part of a definitive history for one
period, vaguely indicated by some of its allusions.
It 1s difhcult to believe that even the past tradition
has been preserved in its original form and that it
was not reshaped and modified by the general
outlook of the Buddha's age or any subsequent
period when the commentary was produced. We
must admit that in the absence of the original
literary forms of the Jataka stories which may have
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been definitely assigned to the 6th century B. C. or
earlier, our estimate of the present texts as a
source of history for the pre-Buddha period
should be moderate. There should be no mistake
in differentiating folklore from history although it 1s
undeniable that valuable data may be often discerned
in the Jataka stories.

The dynastic portions 1n the Puranas are believed
by some scholars to have been constituted by slokas,
originally composed in Prakrit, or in Pali, ‘either
originally or perhaps more probably by conversion.'4
This theory may usefully serve as the starting-point
of a comprehensive enquiry into the entire body
of ancient Indian tradition, which was originally
current In popular literary forms, but which was
added to, modified or transformed by successive
schools of writers suiting the tastes and requirements
of the different ages, and in conformity with
divergent i1deals, sectarian or national.

In this chapter we propose to confine our
attention to the earliest political tradition embodied
in the Jatakas, and point out its kinship to matters
of an allied character to be found in the Puranas,
the epics, etc.

Famous kings of the past :

Among the famous kings, referred to in the epics
and Puranas, ‘were Mandhatr, HariScandra, Sagara,
Bhagiratha, Dasaratha and Rama of Ayodhya;
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Sasabindu and Arjuna Kartavirya among Yadavas ;
Dusyanta, Bharata, Ajamidha, Kuru and Santanu
among Pauravas ; Jahnu and Gadhi of Kanyakubja ;
Divodasa and Pratardana of Kasi; Vasu Caidya of
Cedi and Magadha; Marutta, Aviksita and
Trnabindu of the Vaisala kingdom ; and Usinara
and Sivi of the Panjab Anavas.'> And again,
'“eulogistic ballads are found as those in praise ot
Arjuna Kartavirya, etc.,,’” in the Puranas.® Some of
these names are also to be found in the Jatakas.
‘Ajjuna of the thousand arms’ 1s mentioned 1n the
Sarabhanga Jataka (522 ), Samkicca Jataka ( 530 )
‘and Bhiinidatta Jataka (543 ). References to
‘Sagara, Dujipa, Bhagirasa, Usinara, Puthujjana,
Sivi, Vessamitta and Yamataggi are also available.
Cecca ‘who once could tread the air,” mentioned
in the Samkicca Jataka ( 530 ), and also alluded to
in the Cetiya Jataka ( 422 ), 1S none other than
Vasu Caidya of Cedi, noted in Pargiter’s list.
Others, known to the Jatakas, are Atthaka (522, 541,
544 ), Dhatarattha (544 ), Dandaki, the Mejha
king (497, 530, 599), Kalabu, king of Kasi
( Khantivadi-J. 313 and Sarabhanga-].—522 ), tMuca-
hinda ( 541 ) or Mujalinda ( 543 ), Assaka ( 207, 541 )
and Sela ( 541 ). The kings included in this list are
those who have been distinctly spoken of in several
gathas as belonging to bygone days and cited in
those verses as illustrations from past history.



Chronological stages :

[t is interesting to Observe that amongst
these ancient princes some sort of a chronological
distinction may possibly be drawn between
those alluded to in gadthdas alone, and those who
are mentioned not only in association with them in
such verses but also treated in detail in separate
stortes. Those belonging to the former class, e. g,
Sagara, Dujipa, Bhagirasa, Puthujjana ( Prthu-
vainya ? ), Vessamitta, Yamatagg: and Ajjuna seem
to be the most ancient rulers, among those
mentioned in the whole Jataka literature, about
some of whom ballads were current in the country
as shown by Pargiter in the course of his research
in the Puranic literature. By the tume, however,
these verses were composed, those mighty names
had been reduced to mere memories to conjure
with. To some subsequent periods of our history
may be assigned the following kings, about whom
a few details have been preserved, although they
are of a scrappy character and certainly of
questionable authenticity :—Dasaratha and Rama
of Banaras (evidently a mistake for Ayodhya ),
the five Pandavas with Ajjuna as the eldest,
Vasudeva of Dvaravati, the Yudhitthila kings of
Indapatta, USinara, Sivi, some of the Brahmadattas
of Banaras, the Janakas of Videha, Dummukha of
Pancala, Naggaji of Gandhara, etc. References to
these rulers, occur without any indication of
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their time 1n the recorded tradition. Some
of them, whether real or fictitious, are men-
tioned in groups as contemporaries of one
another. The Kumbhakara Jataka ( 408 ) makes:
Dummukha of Panchala, Naggayp of Gandhara,
Karandu of Kalinga and Nimi of Videha, contem-
poraneous with one another, and this testimony
H. C. Raychaudhuri 1s inclined to accept as
correct.” It is impossible to decide the question of
the authenticity of this evidence ; there may be some
truth in the tradition which agrees with available
non-Pali accounts in a striking manner. It should
be noted that one Dummukha Paficala 1s mentioned
in the Aitareya Brahmana as having been consecrated
by Rsi Vamadeva.®# The Sarabhanga Jataka informs
us that a king of, Kalinga ( mentioned simply as king
Kalinga ) turned an asceticc. The Kumbhakara
Jataka, where the synchronism occurs, tells us that
king Karandu of Kalinga became an ascetic and
lived with Naggaji and Dummukha in the same
cave. It may be supposed that these two Kalinga
kings were one and the same person. A more
significant instance of synchronism 1s come across.
in the Sarabhanga Jataka. Here we are told that
Bhimaratha, Kalinga and Atthaka were subordinate
to king Dandaki. Of these, it should be remembe-
red, Atthaka is already regarded within the range
of the Jataka literature itself as an ancient king and
referred to as an inspiring example of i1deal kingship
in some places. If these references in the two Jatakas
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give any reliable guidance it will have to be con-
cluded that Naggaji, Bhimaratha, Nimi, Atthaka and
Karandu were contemporary princes ruling at a time
when king Dandaki was the most prominent figure
in  the politics of Southern India. There 1s,
however, one difficulty in the way which 1s by
no means insoluble. In the Sarabhanga Jataka there
15 an incidental reference to the town of Lamba-
calaka 1n the wijita or province of Candapajjota,
iIn a manner which may suggest that he was a
contemporary of the group of kings mentioned
above. But in the Indriya Jataka (423) the
name of this prince 1s given as Pajaka. From
the nature of these references 1t appears
probable that these two versions of the same story
were actually current at differents times one
in the time of Candapajjota and the other in that
of Pajaka, and were afterwards incorporated 1nto
the present edition, though they had no real or
vital relation with the main 1ncidents narrated in
the general story. It may be proposed to identify
Pajaka with Ajaka, who reigned for 21 years and
whose son Nandivardhana was the last Pradyota.®
Towards the end of this ancient period which
cannot, however, be definitely located, Kasi was an
important political power, of which there are certain
indications in some of the Jatakas. Kasi at this stage
dreamt of conquering Gandhara in the North-West,
and in the South she claims to have brought
the country of Assaka under her control. One Kasi
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monarch is ambitious enough to indulge in a thought
of ‘universal conquest’. He brings a thousand kings
as prisoners to his city, where they are put to death
iIn a most cruel manner ( Dhonasakha-] 353).
In another story we are told that Banaras was once
known as the chiefest city in the whole of India
(243). Manoja (532), a king of Kasi, subdued
101 kings, including those of Anga and Magadha,
Avanti and . Assaka. The chief dynasty of Kasi,
known to the Jatakas, was called Brahmadatta ; and
we also hear of the Brahmadattas of Anga, Assaka,
and Paiicala, etc.1® One Jataka ( 505 ) informs us
that at one time Uttara-Pancala was included within
the dominions of the Kurus.11

Macdonell and Keith state in the Vedic Index
that in the Vedic literature the Kuru-Pancalas are
often expressly referred to as a united nation.12 H.C.
Raychaudhuri draws our attention to the 166th
chapter of the Adiparva of the Mahabharata where
it 1s mentioned ‘that Uttara-Paficala was wrested
from the Paiicialas by the Kurus and given away
to their preceptor.’!® We hear of one Arindama
Sanasrata, a mahardja, 1n the  Aitareya
Brahmana, who may be identified, for aught we
know, with one Arindama, mentioned in the
Sonaka-J. ( 529 ).

The next age indicated is prominently charac-
terised by'«gonﬂmts between neighbouring states In
Northern India and in some parts of the peninsula
also. One &f the chief features of this period was
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the uncertain and shifting nature of the political
issues which could not be permanently settled by
a kind of intermittent warfare. A temporary
annexation of the enemy’s kingdom could not be a
guarantee for complete cessation of mutual hostilities,
and so long as an effective cure was not found and
applied, the political atmosphere continued to hold,
in a state of suspended animation, the forces of a
vital transformation, soon to burst upon the country
and bring a mighty imperial organisation into
existence.

We can here and there mark a spirit of propa-
gandism, which deliberately seeks to protect the
sanctity of specially favourite countries like Kasi,
where the Master turned the Wheel of the Law,
even though the forces of history have already

begun to operate in a reverse direction by proclaim-
ing their political downfall.

Kas: and Kosala :

When a Kasi king is taken prisoner by Kosala,
he invariably develops mystic meditations and the
Kosalan king, out of fear and in a spirit of repen-
tance, sets him free and restores his kingdom.
Whatever may be the spiritual values of a system
of meditation that gives consolation even 1n the
most tragic moments of life and induces reverence
in the enemy, the historian 1s to understand from
these stories only that a new political order has

11



already begun to dawn upon the country. Thus:
the instability and indefiniteness which characteri-
sed the attempts of an earlier age was gradually
disappearing from the disturbed political scene 1n
a large part of Northern India.

Magadha and Anga :

Signs of a significant change 1n the political
map are unmistakably visible when a king of
Anga defeats a certain Magadhan monarch, who
out of shame, jumps into the river Campa to
commit suicide,. but is finally set over the two
kingdoms of Anga and Magadha by a Naga king
who receives a tribute in return for his services.
It may not perhaps be imposisble to read into this.
legend an allusion to the rise of the first historical
dynasty of Magadha where the influence of the
Nagas may be traced as a probable factor.1+4

A new set-up :

The attitude of Kosala also undergoes a radical
change. The virtues which its king Mallika, culti-
vates are strikingly those of an aggressive monarch,
determined to have his way ( Rajovada-]. 131).
“Several successful invasions of Kas1 by the Kosalans
under the kings Vanka, Dabbasena and Karnsa,
are referred to a date before the Buddha's time.
And the final conquest would seem to be ascribed to
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Kamsa, as the epithet ‘Conqueror of Benares' is a
standing addition to his name.”’15

We are thus gradually drifted to a stage
which 1s chronologically the last, as represented
in greater detaill 1n the Jatakas, where a
settled order emerges out of the chaos and
vagueness of the preceding age—such a picture,
though of a doubtful value, of contemporary
political history 1s furnished however, 1n the
paccupannavatthu portion of the Jataka literature,
preserving for us the memories of an age, spiritually
dominated by the Buddha and politically by
Mahakosala and Pasenadi of Kosala, Bimbisara and
Ajatasattu of Magadha, Udaya of Kosambi and
Candapajjota of Avanti. It must be pointed out,
however, that this portion in the Jataka literature
is based on early traditions, though as some scholars
have shown, they were compiled at a much later
date. In this age Kia$i came to form an integral
part of the kingdom of Kosala, and Bhattiya’s

son, Bimbisara Seniya of Magadha annexed Anga.by
killing its last monarch Brahmadatta.1®

Early history of Banaras :

Certain instances of Jataka correspondence with
the Puranas and the epics have already been
noticed in connection with the chronological problem.

Here we shall point out a few more cases without
however, committing ourselves to an admission of
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the historicity of the information supplied.
Amongst the kings of Banaras, who are generally
mentioned not under their individual names but
under the dynastic name “Brahmadatta,” D. R.
Bhandarkar has identified Visvaksena and Udaksena
of the Puranas with Vissasena and Udayabhadda of
the Jatakas respectively, and king Bhallatiya of
Banaras, mentioned in the Bhallatiya Jataka, with the
Bhallata of the Puranas. There is no cogent reason
that may be offered in support of this view; the
agreement 1n the names i1s not after all a very
convincing argument. Visvaksena, Udaksena and
Bhallata are names of three kings of South
Paficala according to the Puranas.!™ But the Jataka
names are those of Kasi kings. ‘Brahmadatta,’
the familiar title of Kas$i monarchs, mentioned
in the Jatakas, is the name of the immediate
predecessor of Visvaksena. That may go to support
Dr. Bhandarkar’s theory to some extent. It 1s
interesting that a king called Cualani-Brahmadatta,
noted 1n the Ramayana,1® 1s also mentioned in the
Maha Ummaga Jataka ( 546 ).

100 Brahmadattas :

The Sabhaparva of the Mahabharatal? refers
to the ‘hundred Brahmadattas’-‘Satafnica Brahmada-
ttanam’' and we have in the Jatakas numerous kings
of that name. The name of Mandhata occurs as
that of a king of Cedi, but the Puranic tradition

rd
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assigns him to the royal dynasty of Ayodhya
making him a son of Yuvanasva 1l and a
remote descendent of Vikuksi. Bhimaratha, referred
to in the Sarabhanga Jataka,!® is most probably
a South Indian king. He was subordinate to
king Dandaki. We hear of a Bhoja Bhimaratha
in the 8th chapter of the Sabhaparva. A descen-
dant of Vidarbha, named Bhimaratha, 1s noted 1n
the Vayu Purana. There 1s another Bhimaratha,
mentioned in the Vayu Purana.?® Heisa king of
Banaras and is also known by the name of Divodasa
( Divodasa 1ti khyato Varanasyadhipah ). Bhoja
Bhimaratha of the Mahabharata may be the
same as Bhimaratha mentioned 1n the Sarabhanga
Jataka. There seems to be much truth in the-
theory that, though they were principally associated
with the country of Vidarbha, a line of Bhojas
ruled separately in Dandaka as well. ‘“Kalidasa in
his Raghuvamsa®! calls the king of Vidarbha a
Bhoja. But Vidarbha was not the only Bhoja State.
The Aitareya Brahmana refers to several Bhoja
kings of the South. “A line of Bhojas must have
ruled in Dandaka.” It was certainly in the country
of Dandaka that king Dandak: ruled with his:
capital at Kumbhavati.??

Jataka Dandaki and Dandakya of Kautilya :

One may be tempted to identify him with the
Bhoja king Dandaki, who is spoken of as having
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brought about the extinction of his family and
kingdom “Dandakyo nama Bhojah kamat Brahmana-
kanyamabhimanyamanas sabandhurastro vinandsa’?®
According to the Sarabhanga Jataka the cause of
the extermination was not a “lascivious attempt
on a Brahmin gir]” but an offence to a Brahmin
-ascetic.

The i1dentity of Apacara or Upacara of Ceti, or
simply Cecca, with Caidya Uparicara Vasu, may be
easlly accepted. According to the Puranas Vasu
had five sons wiz.,, Brhadratha, Pratyagra,
Kusamba, Mavella and Matsya, to each of whom 1s
given the credit of founding a new kingdom.2¢ The
Jataka version is substantially the same. According
to it Upacara of Ceti perished with his kingdom
and his five sons founded five different kingdoms
at the advice of a Brahmin who had turned an

ascetic since his retirement from the post of royal
.chaplain.

Janakavamsa :

With regard to the Videhan line it may be
pointed out that the Jatakas knew of more than
one Janaka reigning at Mithila. This is in striking
agreement with the Puranic references to the
Janakavamsa or the Janaka dynasty of Videha.
Ancient tradition regards Kalara Janaka or Krti as
the last of the Janakas and this is corroborated
by the Jatakas. Regarding the 1dentification of Maha-
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janaka I with Janaka, father of Sita of the Ramayana,
the philosopher-king of the Vedic literature,
proposed by Dr. Raychaudhuri, we are afraid, the
theory does not seem to be supported by strong
reasons. | he Jatakas do not give any information as
regards Mahajanaka the First ; the only point men-
tioned about him i1s that he was the father of two
sons, Aritthajanaka and Polajanaka. On the other
hand, Mahajanaka the Second 1s a towering and
well-marked personality, as having had a unique
career 1n his early vyears, and 1n the later
part of his life exhibiting a great spirit of renuncia-
tion. Though the Puranic and epic accounts do
not supply any information of historical value
regarding the early Ilife of Janaka, yet by
representing him as a philosopher of great repute,
they show a good deal of kinship with the ‘Jataka
tradition about the transformation of his character
and outlook which occurred towards the end
of his life. Moreover, when we consider the
parallelism existing between a verse, to which
Mahajanaka the Second 1s saild to have given
.utterance, and another attributed to Janaka in the
NMahabharata, we feel strongly inclined to take
Mahajanaka II as identical with Janaka—a view
which seems to have been entertained by Rhys
Davids. The Puranas mention a certain Aristanemi,
who occupies the 73rd place in the list of
the Videhan monarchs. He i1s the son of Rtujit.
Raychaudhurt’s attempt to identify Aristanem: with
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Aritthajanaka does not appear to .be plausible.
Aristanemi’s predecessor 1s Rtujt and successo
Srutayus, but the Mahajanaka Jataka mentions
Aritthajanaka as having been preceded by his
father MNlahajanaka ( who may be conveniently
described as Nlahajanaka I ), and succeeded first by
his brother Polajanaka and after his death by his
son Mahajanaka II, who 1n our opinion 1s none
other than the great Janaka mentioned in the
epic literature. Neither the Puranas nor - the
Jatakas knew of Mathava Videgha, mentioned in the
Satapatha Brahmana.25 It is, however, noteworthy
that the Puranas explain the origin of ‘Videha' and
‘Mithila’. -In doing so they mention a king called
Mithi. One Jataka ( 541 ) indicates Makha as
the earliest of the Videhan kings. This Makha
mav be identical with the Puranic Mithi. We
fail to see how the name Mathava Videgha can
be taken as equivalent to Makhadeva, but 1f the
identity is to be accepted, we must have to thank
Dr. H. C. Raychaudhuri for making an interesting
suggestion.>®

References to Prasenajt®?, Udayana?® and
Pradyota®* mentioned in the Puranic literature
can be traced in some Jatakas, but they are more

‘Pasenadi’'s dreams’ : ‘the town Lambactlaka in the
kingdom of Candapajjota’, etc. ).

There 1s a large body of tradition about various
kings and princes, scattered in the whole literature
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ot the Jatakas, which in some cases bear evident
resemblances to the epic and Puranic  stories, but
in other instances reveal, on a closer study, some
striking  points of  difference.  Stories which we
find in  their expanded, artificial and complex
torms 1n the epics and the Puranas, are met
with 1n the Jataka literature, not as mere replicas,
but with notable peculiarities 1in a much simpler
ocarb, giving them a distinct stamp ot originality
and probably also indicating an independent
sohurce tor them.

The question  of the relationship between
the Buddhist tradition on one hand, and the Puranic
and epical history on the other, has been tackled
by some eminent scholars, European and Indian.
Such a discussion does not fall within the purview
of the present thesis, and we humbly confess our
inability to hazard here any opinion on a subject,
which has puzzled so many historians of repute,
without personally examining all the available
materials, embodied in the entire hiterature, Buddhist,
Jaina and Hindu, a task which 1s not teing under-
taken 1n the present context.

Here we shall content ourselves with an
caumeration of the various parallelisms which
may be noticed between some of the traditions
preserved in the Jatakas and those contained in the
Puranas and the epics, relating to ancient Indian
princes, without commenting on claims to priority
or the vexed question of origin or sources. We
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believe, we should also refer in this connection to
some of the leading theories on the subject of the
inter-relation between the epics and their Jataka
versions In order to indicate the present stage of our
research, so far as this topic is concerned.

The Dasaratha Jataka and the Ramayana :

The Dasaratha Jataka ( 461 ) gives a version of
the Ramayana legend, but according to it Rama
Pandita’s mother was dead when his father took
another wife whose son was Bharata Kumara.
Rama had one uterine brother named Lakkhana
and a sister called Sita. There 1s no reference
to his contact with Ravana. As a matter of fact,
according to the Dasaratha Jataka, the exiled princes
Rama and Lakkhana (Laksmana) together with their
sister Sita had never gone to the South, but to the
Himalayas where they lived in the forest. Dasaratha
has been mentioned as a king of Banaras, which
is probably due to the fact that the Jatakas, as a
rule, as we have shown elsewhere, are inclined
to show special favour to this country. A gatha
( Jayaddisa-J. 513 ), however indicates 1its knowledge
of the epic association of Rama with the Dandaka
forest and of his mother having been alive at the
time of his departure from his capital.

The points which seem to have been overlooked
by Weber are, firstly, that Lakkhana and Sita came
back to Kast before the expiry of the full term,
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Rama remaining in the forest to complete the
period appointed, and secondly, that there s
another passage cited above where Rama’'s exile
in  the Dandaka forest is clearly alluded to. In
the opinton of Weber, “the Dasaratha Jataka is the
old Buddhistic Saga of the pious prince Rama,
which glorithed him as an 1ideal of Buddhist
equanimity, afterwards cast by the skilful hand
of Valmiki into a form.” He further holds that
in  addition to the Buddhistic legend 1t s
beyond question that Valmiki must have had
access to other materials for his work.?*® According
to Keith®! the Jataka 1s an attempt to turn the
Rama story to pious purposes, and 1t cannot be
held to be an older version or source of the Rama-
vana. In regard to a verse that has been found
in this Jataka agreeing with another in the Rama-
yana, Jacobi concludes that the epic 1s the source
of the Pali verse, while the opposite theory has

been maintained by others. Liiders argues for
a Prakrit original form for the old verses in such
cases. D. C. Sen3? supports Weber and seeks to
find out certain definite factors other than Buddhis-
tic that possibly contributed to the making of
Valmiki’s Ramayana. According to Winternitz,
the authors of the ancient Buddhist texts in the
fourth and third centuries B. C. had as yet no
knowledge of the Ramayana, but ‘“they knew
ballads wutilised by Valmiki for his Rama epic
and...... on the other hand, the Ramayana was

/105/9



influenced, at least indirectly, by Buddhism.”33 It is,
however, difhcult to agree with the Ilearned
scholar in supposing that the gathas only consti-
tute the original portions of the Dasaratha Jataka
(461 ) and that the entire prose narrative 1s the
fabrication of the compilers of the commentary
(about the 3th century A. D.).#* There is no definite
evidence 1n support of this view. The existence
of a number of different versions of some of the
important. episodes of the Ramayana throws
welcome light on the nature of Valmiki's labours
and the materials on which he worked. The
Pandavas are referred to in a Jataka ( 536 ) as sons
of Pandu, Ajuna being the eldest. It 1illustrates
the alleged insincerity and lust of their common wife
and 1nforms us that the disclosure of the disloyalty
of the wife made them serious, and they finallyv
renounced the world. 1n utter disgust. It s note-
- worthy that the story does not make any reference

to the Great War of the MNlahabharata, or the
Pandavas’ connection with Vasudeva Krsna or the
death of Jarasandha. It does not mention also
that another name of Ajjuna was Dhananjaya.

The Yudhitthila race of the Kuru country
with 1ts capital at Indapatta is, however, not infre-
quently referred to, and we are occasionally to!d
that Dhanafjaya reigned in the city of, Indapatta
in the kingdom of Kuru.
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Vidhurapandita

In the Sambhava-]. (5315) Banaras 1s made
the home of Vidhurapandita, ‘the wisest man of

the age.’

The Krsna legend —connection with Mathura :

Another interesting parallelism 1s supplied by
the Jataka recording the circumstance of the death
of Kamsa,*? the glories attained by the ten sons
of Devagabbha with Vasudeva as the eldest and
Baladeva his younger, and the manner of the
destruction of the whole royal house of Dvaravati.
Vasudeva 1s only a powertul warrior and a great
king ; he has not even sufficient self-control for
checking his teelings at the death of his dear son ;
and some wise savings of his brother Ghata Pandita
who acts as the Bodhisattva in this Jataka, restore
him to his normal peace of mind. Vasudeva's
tather 1s Upasagara, a gallant prince from North
VMathura. Thus the Puranic association of
Vasudeva with Mathura was known. Nandagopa
1s the maid-servant of his mother and Andhaka-
venhu, her husband, 1s a male attendant. A peculiar
storv is told by a parrot in a Jataka ( 546 ),
that Vasudeva married a Candala woman named
Jambavati who became the chiet queen and gave
birth to Sivi who was established on the throne

of Dvaravati after his father’s death.?® In an illus-
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trative gatha we are told that ‘the men of Visnu
race with Andhakas sought Yama’s realm’ for
having offended the sage Dipayana, which is in
agreement with the Puranic account of the end of
the famous Yadavas.

The story of Dusyanta and Sakuntala can be
traced in the Katthahari Jataka (7), (the
similarity has already been noticed by others)
where king Brahmadatta, while having gone to his
park, ‘was roaming about looking for fruits and
Howers, happened to meet a woman ‘who was
merrily singing away as she picked up sticks in
the grove.” “Falling in love at first sight, the king
became intimate with her, and the Bodhisattva
was conceived then and there.” He gave her the
signet ring from his finger and told her if a son
was born she was to bring the ring and the child to
him. When the king afterwards could not recognise
the mother of the boy, there was a mysterious
occurrence, followed by a prompt recognition of
the child named Katthavahana as his own son
and the acceptance of his mother as the queen-
consort. After the death of the king, Katthavahana
ascended the throne having filled the post of
viceroy during his life-time. An allusion to this
story 1s also briefly made in the preamble of the
Jataka ( 465 ) by the Buddha.

In the Devadhamma Jataka (6) we find a legend
which closely resembles the memorable story of
the Pandavas’ encounter with Vaka, given in the
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Mahabharata. Three sons of king Brahmadatta,
Mahimsasa, Prince Moon and Prince Sun, went to
forest with a view to escape from a dangerous
palace intrigue. In the course of their journey they
halted at a place, where the eldest brother took his
seat at the foot of a tree and asked Prince Sun to
fetch water from a neighbouring pool. The prince,
as soon as he got down to bring water, was.
seized by the Water-sprite, who said to him,
“Do you know what 1s truly god-like " The
prince failed to answer the question ; he was made
a prisoner and kept in the abode of the Yakkha.
Prince Moon was next sent and he also shared the
same fate. Next came the eldest prince Mahimsasa
in quest of his missing brothers; he solved the
question rightly and rescued his two brothers,

The Lomasakassapa Jataka (433) substain-
tially’ agrees with the epic story of Romapada,
king of Anga, performing a sacrifice with the help
of a Kasyapa named Rsyasrnga and giving his
daughter Santa in marriage to him, The point
of discrepancy 1s that in the Jataka version Loma-
sakassapa, the great ascetic, overcame his passion
while the sacrifice was 1n progress and went away
without marrying the daughter of a Brahmadatta
of Banaras.

In the Sama Jataka (540) we have the story of a
blind hunter, whose only son, Suvannasama, while
engaged in filling a water-vessel from the Migasa-
mmata river, was shot by the poisoned arrow of
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Piliyvakkha, king ot Banaras, who had maistaken
him for a Naga, thus offering a close parallel to
the story of .the blind sage, killed by Dasaratha
of Ayodhya, which we find 1n the Ramavyana.

In the Vessantara Jataka (547 ) we find Prince
Vessantara being banished from his father’s king-
dom—a situation closely resembling that of Rama’s
exile from Ayodhva. We must, however, remember
that 1n this story the prince i1s forced to leave
his father’s kingdom by the pressure of public
opinton against him, which is a notable point of
difference from the Rama story in the Ramayana.
This prince's advice to his wife ‘Maddi to remain
at home and not to follow him to the iorest:
the earnest appeal, which she so effectively made
for her husband’s companionship in spite of the
possible dangers attending 1t ; her ultimate success ;
the lamentations of the prince’s mother Phusati,
all these are undoubted points of resemblance.®”
Some minor parallels have been noticed by Liiders
and Winternitz.®% In most of these cases similarity
of sentiments and also of situations 1s observable
in a striking degree. The story of Usinara's
feeding a vulture and that of Sivi’s presenting
his two eyes to a Brahmin (499 ) seem to
have been amailgamated to form the basis of
the well-known Puranic legend about Sivi-Ausinari.
A few other parallel situations and 1deas are
also noticeable. But as they are of a compara-
tively insignificant character, i1t 1s not necessary
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to mention them in this general review. There
iIs a striking agreement between the legend,
relating to a certain king of Videha 1n the
13th canto of the Markandeya Purana and that
relating to Nimi, found 1n the Nimi Jataka
(541 ). In this connection reference may be made
to the discussion that took place between DBhisma,
the Kuruvara or the best of the Kurus, and a
Brahmin from the country of Kalinga, according
to a legend of the Visnu Purana®, which shows a
clear affinity to the Kurudhamma Jataka. The
episode of the encounter of Krsna and Balarama
with two stalwarts, appointed by  Kamsa, as
described in the Ghata Jataka ( 454 ), may be
studied along with the account, given 1n the
Visnu Purana, with interest.t® The Yakkha
ceneral Punnaka speaks of a precious jewel belong-
g to the ‘universal monarch’ in the Vepulla
mountain near the city of Rajagaha, which puts
us 1in mind of a similar object, which 1s said to
have come into possession of king Jarasandha
through Brhadratha, as mentioned in the M\aha-
bharata. Jarasandha made 101 kings prisoners for
the purpose of sacrificing them. Curiously, 1n the
Jatakas we hear of more than one king, thinking
of putting to death the same number of kings or
even more, after having imprisoned them as captives
of war.



Chapter Il
Historical Tradition and the Age of the Buddha

Paccupannavatthu in the Jatakas. Its depiction of the
history of Buddha’s time. The Sakkas (Sakyas)—their
constitution and government ; relations with the Koliyas ;
Pasenadi of Kosala, the Kosalan embassy ; Vidudabha and
his visit to the Sakkas ; independence of the Sakkas. The
Licchavis and their constitutior ; ‘500 kings’ ; a verse
in Kautilya’s Arthasastra. The Mallas; Bandhula, the
Mallian ; a plot to assassinate him ; palace-intrigue in
Kosala. Udena ( Udayana ) of Kosambi ; his connection
with the Bhaggas ; the Kokanada palace. Political ideas
of the Buddha ; external relations and internal peace ; his

conception of an organisation of workers for the promotion
of non-violence.

On some of the events of political interest, and
details regarding contemporary kings and peoples
in the age of the Buddha, much light is thrown by
the introductory episodes in the Paccupannavatthu
portions of the Jatakas. There are copious refer-

ences to Mahakosala and his son Pasenadi, to

Bimbisara and Ajatasattu, and 1n a much less
prominent manner, to Udayana. We hear of the
Sakyas of Kapilavatthu, the Mallas of Kusinara,
the Licchavis of Vaisali and the Koliyas, who were
the immediate neighbeurs of the Sakyas.
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The introductory episode of the Vesssantara
Jataka (547 ) tells us that the Sakyas were
‘a proud and stiff-necked race’ ( manajatiya
manatthaddha ). The Sakyas, who assemble to
receive the Buddha on a particular occasion, are
called Sakyardajano and he was their natisettha,
‘the chief of their clan. The princes and
the princesses ( rdjakumare ca rdajakumariyo ca )
who welcomed him, did not at first consider him
to be worthy of their respect as he was their

younger. The king ( Raja) was the frst to do
obeisance to him and his example was followed
by all others present. |

The preamble of the Bhaddasala Jataka (465 )
mentions that the Sakyas lived in a territory,
subject to the authority of the king of Kosala
( Kosalaranno andpavattitthane vasama ). Due to
this fact, though they were extremely proud of
their racial purity, they could not afford to be
discourteous to the embassy of the Kosalan
monarchy, inviting them to ofter him one of their
daughters in marriage. They were not prepared
to provoke his enmity by an act of incivility on
their part ( daritkam na dassama mahantam veram
bhavissati ). The Sakyas assembled together to
deliberate as to the steps that were to be taken in
response to the message sent by Pasenadi. Vasa-
bhakhattiva, daughter of MNahanama by a slave
woman, 1s described by the Buddha as a king's
daughter ( rajadhita ), and by Pasenadi as the
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Sakya king's daughter ( Sakyarajadhita ) ; Vasabha-
khattiya herself 1s reported to have represented to
her son Vidadabha that his grandsires were Sakya
kings ( tdta, tava Sakyarajano matamaha ).

Viduadabha, after his installation as king, set
out with a large army with the object of destroying
the whole Sakya community. He saw the Buddha
seated beneath a tree at a place near Kapilavatthu,
and hard by that spot there was a shady banyan
tree that stood on the boundary of Vidtadabha's
realm ( Kapilavatthusamante...... rukkhamule ; tato
avidiire Vidudabhassa rajjasimaya...... nigrodharu-
kRkho ). In Samuddavijaya Jataka ( 466 ) Devadatta,
cousin of the Buddha, laments in a soliloquy
that he is forsaken by the multitude of Sakya kings.
( Sakyarajakulehi ). A wholesale massacre of the
Sakyas was perpetrated by Vidudabha. “King
Vidudabha slew all the Sakyas beginning with babes
at the breast” ( 465 ).

There was once a quarrel between the Sakyas
and Koliyas over the question of the use of the
water of the. river Rohini, which flowed between
the cities of Kapilavatthu and Koliya, for agricul-
tural purposes. The quarrel had been started by
the peasants of the two cities, and their kings were
getting prepared for a war. In the course of the
altercation the peasants of Koliya insulted the
Sakyas, saying “Be off with your people of
Kapilavatthu, men who like dogs, jackals and such
like beasts, cohabited with their own sisters”
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(...... tumhe hkavdsike gahetva gacchatha, ye sona-
sigiladayo viya attano bhaginihi saddhim vasimsu ).
But the Sakyas were evidently proud of their
custom, condemned by the Koliyas. *“We shall
show them how strong and mighty are the men
who cohibited with their sisters,” said the Sakva
labourers when thev  salhed forth to meet the
Koliyas in a battle ( bhaginiht saddlim samvidsikanam
thanan ca balam ca dassessamu ).*! |

When the dispute had first originated, it was
reported by the Koliyas and the Sakyas to the minis-
ters who were in charge of matters, apparently
relating to the management and control of the
river Rohini, the superintendence of the dam, etc.,
who again brought 1t to the notice of the Rajakulas,
1. e. members of the community of the kings
( tasmim kamme niyutta-amaccdinam kathesum amacca
rajakulanam kathesum ).

Finally, the decision was taken that the dispute
had to be settled by war. The Buddha who came
to prevent the imminent outbreak had to address
the Rajas who were engaged in making military
preparations.  The two cities of Koliya and
Kapilavatthu each handed over to the Buddha
250 Kumaras or princes ( ubhayanagaraviasino
addhatevyvdani addhateyydani kumadrasatan: adamsu ).
Buddha was claimed by the Sakvas as the best of
their kinsmen ( amhakam hatisettho ). Had he
not left the world as an ascetic, he would have
had an escort of Khattivas (tato khattivaparivara
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abhavissa, Kunala-J. 536). The history of the origin
of the famous quarrel between the two tribes 1is
given differently in another traditional account,
to be found in the same Jataka, where the
following occurs, ‘‘gradually the people of the two
cities, the serfs and the labourers, the attendants,
headmen, councillors and viceroys, all of them
sallied forth ready for battle” ( ubhayanagaravasino
dasakammakara ¢’ eva sevakabhojakamacca-upara-
jano ca ). But the Jataka accepts the previous
version as true and reject this one as unworthy
of credence.

Atter gleaning above the various points which
struck us as important in connection with the
Sakyas and their relation with other countries, we
shall now attempt to discuss briefly the views,
put forward by some scholars, regarding the form of
government that prevailed among the Sakyas and
the exact nature of the connection that existed
between them and the Kosalas.

With regard to the first point it should be
mentioned that Rhys Davids is of the opinion that
the ‘“‘administrative and judicial business of the
Sakya clan was carried out in a public assembly”
and ‘‘that 1t was at such a parliament that king
Pasenadi's proposition (1. e. marriage proposal )
was discussed.”” He further holds that ‘a single
chief—how, and for what period chosen,—we do
not know,—was elected as office-holder, presiding
over the sessions and, 1if no session were sitting,
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over the State. He bore the title of Rajd, which
must have meant something like the Roman Consul
or the Greek ‘Archon’*2. It appears to be essentially
important for the present discussion to know what
was the definite position of the Chief, the existence
of whose office has been 1magined by Rhys
Davids, in view of the fact that the title ‘Raja
was amongst the Sakyas not the monopoly of
single person but was applied to many. It seems
that there was some thing like a fraternity of
Rajas and that one of them was invested with
some superior powers for the sake of administrative
convenience.

[D. R. Bhandarkar, while discussing the character
of the Sakya constitution at some length, lays much
emphasis on a passage 1n the Vinaya Pitaka,**
according to which at one time Bhaddiya, a young
cousin of the Buddha, was the king of the Sakyas.
In his opinton the preambles of the Jatakas are of
a much later age than the Vinaya Pitaka, and
cannot, therefore, be relied upon when they oppose
the testimony of the canonical text.** He concludes
that the Sakyas were in truth ruled by a hereditary
king, a tull-fledged monarch, and summarily
dismisses Rhys Davids’ theory that their government
was carried on by a Chiet with the help of a
parliament.

We must frankly confess that we do not under-
stand the reason why Bhandarkar has rejected the
testimony of the Jataka preambles in this particular



case, and also fail to see 1n what respects i1t contra-
dicts the evidence of the Vinaya Pitaka, on which
the learned professor places so much reliance.
In discarding the Jataka evidence he has, we are
afraid, hardly done justice to the other materials.
brought forward by Rhys Davids in this connec-
tion. In many cases the traditions, embodied in
the introductory portions of the Jatakas, have been
found to preserve much genuine historical material ;.
hence one has to offer specific reasons to show why
the traditions in respect of the Sakyas in particular
have represented them wrongly as supposed
by Bhandarkar. R. C. Majumdar, who had
no opportunity to fully examine Bhandarkar's
view when his book ‘Corporate Life in Ancient
India> was published, strongly advocated the
theory that the Sakyas had a non-monarchical
constitution.  According to him, they were
governed 1n the same manner as the Licchavis.
He points out that the number of kings in the
Sakya territory ‘Is not definitely stated but must
be held to have been consicerable in view of the
fact that 250 princes were offered as escorts for
the Buddha’+®. K. P. Jayaswal substantially agrees
with the view of Rhys Davids, which we have:
summed up above, and adds that the Buddha’s
father was the President of the Sakya gana.*® We
must, however, refrain from indulging 1n wide
generalisations regarding the exact character of the
Sakya constitution which are not warranted by
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the insufficient materials available on the subject.
Certain features of that constitution will remain
hidden from us so long as positive data are not
torthcoming, although it is possible to be satisfied
that 1t differed from monarchy, being a special type
ot republic. On the whole Rhys Davids’ view seems
to be reasonably in accord with the Jataka tradition.
One more point should be noticed here. “T’hough the
Jataka mentions upardjano or viceroys, we are not
prepared, however, to agree with Majumdar n
holding ‘that this makes it probable that like the
Licchavi rajas, the Sakya rajas were also heads of
minor administrative units.*” [t should be pointed
out that the Jataka 1n question does not mention
in its lists the radjas along with the wuparajas,
not to speak of the senapatis and bhanddagarikas —
an omission which is certainly significant, restraining
us trom drawing wide inferences and seeking to
cstablish analogies on the basis of them.

On the question whether the Sakyas were
enjoying independence or not during the period
alluded to, the opinion of scholars, again, 1s divided.
According to one view the Sakyas were dependent
upon Kosala as suggested by an evidence,*> to
which R. C. Majumdar draws our attention, and
according to another, ‘the Sakyas owed some
honorary dues’ to the Kosala kingdom.** Probably
the truth of the matter lies in the mean.

Unquestionably, the Kosalas were more powerful
than the Sakyas during this age, and admitting
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that Kosala had extended their suzerainty over
the Sakyas, it cannot be shown that this was of
a very real character. The Sakyas in all likelihood
continued to enjoy a large measure of independence
with their old administrative system adjusted to
the new situation arising out of their relations
with Kosala. We cannot explain how Pasenadi
thought it Pproper to send an envoy to the Sakyas
it they were not regarded as an autonomous or
independent people.

Vesali under the Licchavis enjoyed a good deal
of reputation as an extremely prosperous and well
-defended city. We are told that ‘a triple wall
encompassed the city, a league distance from the
next and there were three gates with watch-towers.” -
( EkRapanna Jataka, No. 149, Vesalinagaram gavuta-
gavutantare tihi pakdarehi parikkhittam tisu thanesu
gopum,tt&lakayﬁttarh, etc.,...the distance between
oney wall and another being a gawvuta or a cow’s
call ) ; and again, in that city there were always
7,707 kings to govern the kingdom and a like
number of - viceroys, generals and treasurers
(Tattha niccakdlai rajjam Raretva vasantanam yeva
—cf. rajunam sattasahassani sattasatani satta
ca rajano honti, tattaka yeva uparajano tattaka
senapatino tattaka bhandagarika ). The statement
that there were 7,707 kings 1s repeated i1n the
Cullakalinga-]. ( No. 301—Vesaliyam kira Licchav:
rajunam vasimsu ). The Licchavi kings of Vesal:
once mounted in 500 chariots to capture Bandhula,
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the Malhan, who had wviolated the sanctity of a
tank which was protected by ‘“a strong guard
within and without...and by an 1ron net which
was spread above 1t, so that not even a bird
could find room to get through ( 465).” This was
the famous tank 1n the city of Vesali where its
Crana community of rulers ( Ganardjakula ) used to
o>t water for the ceremonial sprinkling ( abhiseka-
mangala-Pokkharani,—No. 465).5? There 1s a story
 t a Licchavi prince and his wife in the Bahiya Jatake
(108 ).5¢

The constitution of the Licchavis, so far as
we can see trom the evidence, supplied by the
Jatakas, 1s an engmma to wus. Rhys Davids
took 7,707 Rajas as representing an equal number
of chiefs, but he did not attempt to define the
characteristics of this peculiar system of government.
D. R. Bhandarkar and R. C. Majumdar undertook,
several years ago, to solve the question with all
serrousness and seems to have worked out a common
theory.  Majumdar writes 1in his ‘Corporate
[.ite’ that “while the number 7,707 may be
dismissed as a purely conventional one, it may
be accepted that the supreme assembly of the
state consisted of a large number of members.......
Each member of the supreme assembly possesed a
full suite of officers, requisite for the administra-
tion of a state............ the whole state consisted of a
number of administrative units, each of which
wis a state In miniature by i1tself—and possessed
Y



a complete administrative machinery,” To Bhan-
darkar it appears that the Licchavi kings had
each his separate principality where he exercised
supreme power 1In certain respects with the help
of his uparaja, senapati and bhandagarika. He 1s
of opinion that the Licchavi gana ‘was a federation
of the heads of some of the clans constituting the
tribe.'52 |
K. P. Jayaswal makes a mistake in the passage
that he has quoted from the Ekapanna-].
(149),53 and if this mistake were not committed,
we are sure, he would have given us a considerably
altered outline of the Licchavi constitution. There
1S no ‘tattaka’ after ‘rajano honty in the text
in the same manner as shewn i1n the extract,
and so the following translation by Jayaswal
s, in our humble judgment, faulty: ‘They
became President ( Rajano ), Vice-Presidents
( Uparajano ), Commanders-in-chief ( Senapatino )
and Chancellors of the Exchequer ( Bhandagarika ).’
The expression ‘rajano honti’ 1s a part of the prece-
ding sentence, with which it is closed, while the
rest of the passage informs us of a different matter
from what is said in the previous sentence. How can
these 7,707 Rajas, again, be Uparajas, Bhandagarikas
and Senapatis ? Jayaswal 1s disposed to believe
that 7,707 was the number of the inhabitants,
probably the ‘foundation families’ who comprised
the ruling class and out of them the four highest
administrative officers were appointed, who formed
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the Cabinet or Executive authority. How then are
these four highest posts mentioned in the plural
number in representing the normal constitution of
the State ? It is difficult to agree that the passge
in question is capable of lending itself to the
interpretation proposed by the disinguished historian
of Hindu Polity.

The number of kings of the Licchavis i1s not
actually given as 300, as shown 1n Cowell’s
translation, but what the text clearly says 1s
that the Licchavi kings mounted in 500 chariots
and started to pursue their enemy. The term
‘gana’, as applied collectively to the community of
Rajas of the Licchavi tribe, has been explained by
some scholars as ‘Republic’ (Jayaswal) ; ‘independent
Political Corporation’ ( Majumdar ) ; a particular
kind of Political Sangha ( Political Sangha-Republic,
as understood in old Greek Political Philosophy,—
the nearest approach to it—Bhandarkar ).

Some legendary details :

That the supreme assembly of this most interes-
ting state consisted of a large number of members,
cach styled a Raja, 1s undoubtedly clear trom the
texts but 1n our opinion 1t 1s not permissible
to hyvpothesise that each of these Rajas had a
complete suite of officials—Uparaja, Senapati
and Bhandagarika, on the lines suggested by
Bhandarkar and Majumdar. What the text seems
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to say 1s that there was a certain number of
kings to govern the Licchavis and a like number
upardjas, sendpatis and bhanddagarikas. Where 1s the
suggestion in the text that each of these Rajas had
under him exactly the three officials as mentioned
above ? Just as there were many Rajas, so there
were many Uparajas, etc.: this seems to be the
sense of the passage, if we have understood it rightly.
K. P. Jayswal 1s inclined to question the correctness.
of the number, supplied 1n this passage. The
general consensus of opinion, which may be
accepted as reasonable, 1s that it i1s to be treated
as a conventional one. We should be at the
same time careful in considering whether or not
we are making a miscalculation by inferring that
the number of each of the officials, enumerated
above, was strictly the same as that of the Rajas
on the strength of a legendary statement, unsu-
pported by any other independent evidence. In
our opinion the whole statement regarding the
number of ofhaals............ 7,707 x3=23,121 1s as
fanciful as the statement regarding the number of
kings, to which it was not possibly related as a
complement. Let it be admitted that the Licchavi
constitution was of a peculiar type with a large
retinue of officials as 1ts characteristic feature,
A clearer analysis is not possible with the help of
the recorded tradition of the Jatakas.

It may be pointed out in this connection that
a system of government, based on such a loose
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confederation of Rajas, as suggested by the two
scholars, 1s practically unworkable. The text shows
In an unmistakable manner that all the Rajas
had to stay permanently in the capital town of
Vesali for the conduct of the business of the
state.  Therefore, the real administration of each
of the territorial units, of which every one of the
Rajas 1s supposed to have been master, had to
be carried on 1n his perpetual absence by an
upardaja, a sendpati and a bhandagarika. This
was an age of political ambition. Could not these
high officials, with all their resources, often com-
bine and do whatever they pleased in the mimature
state of the absentee lord ¢ Government, to be real,
must be infinitely more organised and effective than
the one, attributed to the lL.icchavis.

Such a system might lead to endless confusion,
repeated dislocation of the normal business of the
state—in a word, 1t would make the country a
breeding-ground of anarchy, born of political
opportunism.

If we are asked to describe the Licchavi cons-
titution as briefl as possible, we should say that
it comprised a sovereign assembly consisting of a
large number of members each of whom, by
reason of his connection with the assembly alone,
was known by the title of Raja, and that this bodyv
was entrusted with legislative powers, etc., essential
to a state, assisted by numerous functionaries, all

directly under that assembly.
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It 1s interesting to note that the use of the term
Raja’ had a constitutinal and functional significance
among the Licchavis etc. distinguishing them from
corporate organisations like these of the Kambojas
etc. as shown in a verse occurring 1n the Artha-
sastra of Kautilya: Kambhojo—Surastra—Ksatri-
yasrenyadayo vartasastropajivinah  Licchavika—
Vrjika—Mallaka —Madraka— Kukura—Kurupancala-
dayo-rajasabdopajivinah.?*

The Mallians are referred to in the Valodaka-
J.-No. 183 (intro. ). King Pasenadi’s commander-in-
chief was Bandhula, who was a Mallian. Stray
references are those to King Suddhodana of
Kapilapura (Mahadhammapala-]J.-No. 447), the town
of Desaka in the Sumbha country (96), to
the royal stock of Okkaka (Iksvaku), the first
great king, to which the descent of Devadatta,
the rival of the Buddha is traced ( Jambukhadaka-
J.-No. 294, intro. ).

Some details about Kosala and Magadha :

Pasenad: of Kosala seems to have been the
most powerful of the kings, mentioned as contem-
poraneous with the Buddha. The king of
Kosala or his affairs are alluded to in about 40
Jatakas. Some of the more important references
only may be noted here. Mahakosala had a son
called Kosala and a daughter named Kosala, whom
he married to Bimbisara. A village in Kasi was
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given to him for bath-money. Bimbisara was
murdered by his son Ajatasattu, who enjoyed the
revenues of the village. A war broke out between
Kosala and Ajatasattu. Sometimes the uncle was
victorious and some times the nephew ( Haritamata
J.—No. 239 intro.). Mahakosala's son  was
Pascnadi and his daughter was named Kosala.
The latter was married to Bimbisara, to whom,
as mentioned above, was given a village in Kasi,
providing the revenue of a hundred thousand for
bath and perfume money ( mahanacunnamulam
satasahassutthayitkam). He was murdered by Ajata-
sattu. Then a quarrel broke out between him
and Pasenadi for the possession of the willage.
Pasenadi was then a very old man and he was
deteated again and again. Afterwards, following
the directions of the elder Dhanuggahatissa he
was able to take Ajatasattu prisoner. Ultimately
he was released. Vajira, the princess of Kosala, was
married to his sister’s son and she was dismissed
with the Kasi village for her bath-money ( Vadd-
haki-Stkara-J.-No. 283, intro. ). The Tacchastkara-].
(No. 492), practically repeats the above story but
here we are informed that Pasenadi’s daughter
Princess Vajira was given In marriage to Ajata-
sattu, and not to his sister's son, who was dismissed
with great pomp. Two magnates ( mahamattas )

of the Court of Kosala are referred to ( Kacchapa-

]—273). Queen Mlallika, wife of the Kosalan
king ( Sujata-].-No. 306) paid a visit to the Naster
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at Jetavana. The king ot Kosala’s family priest 1s
found driving in his chariot to a village which
is included in his estate ( Rathalatthi-].—No. 332,
intro. ). The Kosala king did not show much
tavour to his old soldiers, but was anxious to
bestow all kinds of honour and distinction upon
strangers,—a fact which was responsible for his
failure to quell a frontier disturbance. Afterwards he
came to realise his mistake (Dhtmakari J.—No. 413).
Queen Mallika again appears in the Kammasapinda
J. ( No. 415). She was the daughter of the chiet
of the garland-makers of Savatthi. Once the Kosala
king was defeated 1n a battle with Ajatasattu and
he fled from the field. While on his way, he
fell in love with Mallika and returning to his
palace he took the earliest opportunity of marrying
her, whom he made his queen-consort.

The circumstances leading to the marriage of
Vasabhakhattiya with Pasenadi are noted in the
Katthahari ( No. 7 ) and Bhaddasala Jatakas ( 465 ).
The information supplied in this connection may
be summed up as follows :—Kapilavatthu was
under the control of Pasenadi, and the Sakyas
were probably under his subjection. He wanted
to take a wife from Kapilavatthu. The
Sakyas were a very proud people. But as
they could not refuse the proposal of the
Kosala king for obvious reasons, they deliberated
together and came to the conclusion that Vasabhak-
hattiya, daughter of Mahanama by a slave-girl called
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Nagamunda, should be sent to Savatthi in response
to the King’s offer. In Kosala she took her rank as
the chief queen. Pasenadi’s son by Vasabhakhattiya,
was Vidadabha. The low origin of his mother
became known when Vidadabha paid a wvisit to
Kapilavatthu, where he was manifestly insulted by
the nobility. It was reported to the king by his
courtiers, and the result was that ‘the mother and
son never came outside the palace.” ( No. 7) Allo-
wances to Vasabhakhattiya and her son were cut oft
nd Vidadhaba took the vow of a terrible vengeance
against the Sakyas (4653). The Buddha interviewed
the king of Kosala and pointed out the unjustness
of the treatmant meted out to Vasabhakhattiya
and his son. At the advice of Buddha they wrcre,
however, re-instated 1n the king’s favour ( 465 ).

The story of Pasenadi’s unfortunate end 1s given
in the Bhaddasala-]. (465). Once the king had
gone to pay respects to the MNlaster, then residing
near a country town of the Sakyas. During his
absence Dighakarayana, the Commander-in-chief,
raised Viduadabha to the throne. On return the
aged king found the gates of the capital shut
against him. Lying down 1n a shed he died the
most dishonourable death for a king of his
status. It seems that Pasenadi was, to some extent,
friendly to the Sakyas, but Vidudabha was deter-
mined to destroy them, and in this matter he was
encouraged bv a section of the ministry. This alone
can explain the origin and the modus operand:
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of the palace intrigue that culminated in the
death of Pasenadi. Pasenadi's Commander-in-
chief, as we have seen, was Bandhula, a Mallian
by birth (465). The Judges of Kosala took
bribes ; so Bandhula, a trusted servant of the state,
was placed in charge of the court of judgment.
But the king came to suspect him of disloyalty
without any rhyme or reason. He and his 32
valiant sons were sent to capture the brigands in
a disturbed frontier with directions i1ssued to some
people to assassinate them in a secret manner. After
the death of Bandhula and his sons, Dighakarayana,
his sister’'s son, was appointed to the post of
Commander-in-chief. It was with his help that
Vidadabha ascended the throne of Kosala during the
absence of Pasenadi, as described above ( No. 465 ).
We hear of the wives of the king of Kosala
and his missing jewel in the Mahasara-]. (No. 92,
intro.) ; his 16 dreams in the Mahasupina-]J. (No. 77,
intro ) ; his Brahmin employee, who could tell him
which swords were lucky and which not, 1n ( Asilak-
khana-J. ( 126 ) ; his inspection of the planting of Bo
tree, near the gateway of Jetavana in Kalingabodhi-J.
(479, intro.) ; his giving a garment of the Sivi country
to the Tathagata in the Sivi-]. ( No. 499 ) ; a courtier
of the king Kosala, noted for his integrity in the
Mittamitta-J. (473) ; his taking of bribes from ascetics
in the Bharu-J. (213) and of a useful ofhcer
intriguing in the harem, which was connived at, in

the Khantivannana-J. ( 225 ).
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Some of the details supplied regarding Bimbisara
and Ajatasattu of Magadha have already been
noted 1n connection with king Pasenadi. The rest
may be mentioned here briefly. We learn of
Bimbisara's interest in Buddha’s miracles in the
Sarabhamiga-J. ( No. 483 ); Buddha telling a story
to Bimbisara as to how formerly princes of a
rebellious bent of mind used to be treated ; of the
chronic longing in Ajatasattu’s mother, the daughter
of the king of Kosala, to drink blood from the
right knee of King Bimbisara; of the Buddha’s
visit to Bimbisara when he was fondling the young
prince on his lap with the natural love of a father
for his child ( Thusa-J. No. 338 ) ; and of his death
in the hands of his own son i1n the Sanjiva ( intro. ),
Haritamata ( intro. ), Vaddaki-stkara ( intro.) Jatakas
etc. [ 150, 239, 283, 530, 542 ]. Ajatasattu’s favour
to Devadatta i1s referred to 1n the Mahilamukha-].
( No. 26 ) ; his adherence to ‘false doctrines’ in the
Jataka (150). He followed Devadatta’s wicked advice
and slew his father. His chief minister was Jivaka.
H: paid a visit to the Buddha (150). At the wish of
Devadatta he sentarchers to kill the Buddha residing
on the Gijjhaktata mountain ( 942 ). And, again, the
Magadha king visited the Master ( 944 ).

Udena :

About King Udena the following references are
to be found : his park at Kosambi ( Kausambi ), his
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habit of too much drinking and his insulting an elder
in a drunken fit ( the result of revelry in the_ park
continuing for a period of seven days ), are alluded
to in a Jataka ( Matanga-J.—No. 497 ). The Master,
during his stay in the Ghosita forest near Kosambi,
told a story regarding Bhaddavatika, king Udena’s
she-elephant, once much honoured but neglected
when old ; Buddha visited Udena and the elephant
was restored to the king’s favour (497 ; Dalha-
dhamma-J. No. 409 ). His son Bodhirajakumara once
stayed in Surhsumara-giri in the country of Bhaggas,
where he built a palace called Kokanada. He put
out the eyes of the artisan, who constructed the
building lest he should make a similar palace for
some other king ( Dhonasakha-J.—No. 353, intro.).
D. R. Bhandarkar identifies this prince with
Bahinara of the Puranas.?% It is quite apparent that
the Bhaggas were subject to Udayana of Vatsa.

This chapter should not be closed without a
reference to the influence, which the Buddha is
reported to have exerted upon the contentious
politics of his time. That he was a political thinker
in his time with an uncommon insight cannot be
denied, if literary evidence 1s to be relied upon.2¢

Non-violence, not war, was he accustomed to
support with the utmost confidence in its suita-
bility for curing the disease of inter-state or inter-
tribal misunderstandings as well as for establishing
peace, unity and concord. Thus when he visited
the Sakyas and the Koliyas with a view to settle

48



a dispute, which was about to assum: a tearful
aspect, the people of Kapilavatthu said, ‘“Now
that the Master has come, 1t 1s 1mpossible for
us to discharge a weapon against the person of
an e¢nemy.”  Great was the influence of his
personality amongst the masses even when he
concerncd himself with affairs of a purely secular
interest. As soon as he came, all hostile feelings
were hushed into calm and the bitterness amongst

the people of the two cities ceased to exist
{ Kunala-J.—No. 536 ).

The MNlaster’'s method was argumentative and
analytical, rather than emotive which may not
always appeal to people bent on war. It was his
habit to visit the area, aflame with agitation and
excitement, and personally study the factors
generating bitterness. He would, as a rule, proceed
straight to the real cause of a disturbance. He would
instantly enter into a close discussion with the chief
supporters of war and upholders of militarism,
rather than preach concihiation in some choice
expressions and noble maxims in a moralising vein.
In course of the discussion he would so corner
the people by means of a keen cross-examination as
to render them bewildered and unable to maintain
their posture 1n any reasonable way.

Much light 1s thrown on the procedure, generally
adopted by the Buddha, on such occasions, by the
Jataka No. 5336, which gives the story of a
quarrel between the Koliyas and the Sakyas. It
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has already been said that at the mere appearance
of the Master in their midst the people of the
two cities forgot their enmity. They threw down
their arms, saying, ‘Let the Koliyas slay us or
roast us alive.” But the rulers wanted war to
settle the dispute. They visited the Master, and the
following conversation took place : — .
Question—‘What is the quarrel about, Sires ?”
( maharaja ).
Answer—*‘About the water’.
Question—*‘What is the water worth ¢’
Answer—‘Very little, Holy Sir.’
Question—‘What 1s the earth worth ¢’
Answer—*It 1s of priceless value.’
Question—‘What are warrior-chiefs worth ?’
( Khattiya ki agghantiti ).
Answer—‘They too are of priceless value.’
( Khattiya nama anaggha ).
Question—‘Why on account of some worthless.
water are yvou for destroying chiets of high
worth ¢

Organised compaign against violence :

Buddha believed in the efficacy of incessant prea-
chings by organised bands of selfless workers
having local knowledge and local connections, being
entrusted with the task of emphasising the need of
unity and thus slowly eradicating the spirit of
violence from the minds of men. In the dispute,
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referred to above, the two tribes, offered 250 princes
each, who were ordained by the Blessed One.

Buddha and Bimbisara —an appeal to reason and
past history :

Buddha regarded the past as a store-house of
illustrations of great practical use for solving the
problems of the present. Thus when 1t was found
that Bimbisara's son was likely to become rebellious,
the Mlaster came to him and advised him to take
some such steps as had been formerly adopted by
kings placed in similar circumstances. What the
measure was the Master himself described in the
following words : ‘“Formerly kings, when suspicious
of their sons, had them kept in a secret place and
cave orders that at their death they were to be
brought forth and set upon the throne” ( Thusa-].-
No. 338, intro. ; Masika-]. No. 373, intro., etc. ).

He kept himself in intimate touch with the
internal politics of the palace. The above 1s one
example of this, and another 1s supplied in the
Jatakas, Nos. 7 and 465. Pasenadi, the king of Kosala,
was furious against the chief queen, Vasabhakhattiya
when her low origin was disclosed, and subjected
her and his son Vidadabha to all sorts of indi-
onity. The Master visited the king and silenced
him by the following unassailable argument : ‘She
1s a king's daughter, to a king she is wed ; and
to a king she bore her son. Wherefore is that
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son not in authority over the realm ? ( No. 7).
At the advice of the Buddha the mother and the
son were restored to the king’s favour ( 465 ).

A mistake :

So far as the fate of the king and that of
the Sakyas were concerned, it must be mentioned,
however, that this advice led to disastrous cons-
equences. For, after this had been acted upon
Vidudabha was placed on the throne of Kosala by a
party, unfriendly to his father ; and 1if the Jataka
evidence i1s to be relied upon, his first act, on
assuming sovereignty, was the extermination of the
Sakyas.

The Buddha showed from the past that a king
ought not to take bribes ( Bharu-J. No. 213, intro. ),
and that he should not prefer newcomers to old and
trusted servants of the State ( Dhumakari-J. No. 413).
Other sundry pieces of advice are also attributed
to him. Thus, according to him a king ought to
rule wvigilantly ; in all kingly duties he must be to
his subjects like mother or father, ‘because when a
king 1s righteous those who surround him are
righteous also’ ( Janasandha-J. No. 468 ). His
thinking was based on a clear and profound grasp
of facts relating to any political situation, said to
have come within his knowledge ( Lomasakassapa-].
No. 433).
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FFatalism and politics :

To a lay man, by reason of the prophetic words,
which he wused to give utterance to, as 1if In a
tone of desperation, he may appear to have been a
tatalist ( cf. for instance, Bhaddasala-]J. No. 265 )
but his prophecies, smacking of fatalism, were the
products of his study of historical phenomena
as effects of ascertainable causes. Whatever we
have said above regarding the Master's intervention
in certain political affairs of his time must be
understood as subject to the observation that the
details, embodied in the traditional accounts, are
to be accepted with a good deal of caution.
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Chapter III

(Geography of the Jatakas
External relations

Islands and continents ; foreign countries ; centres of trade ;
political connections ; names of territories ; absence of a
paramount power ; inter-state conflicts ; attitude to foreig-
ners, etc. |

The geographical knowledge of the Jatakas not
only embraced a large part of India extending up
to Kaveripattana, a sea-port town in the South,
but also places outside India. Those were the days
when active sea-borne trade and commerce were
carried on between India and a large part of the
world outside. The Jatakas were familiar with
many islands and oceans, with the country of
Suvannabhtimi ( Lower Burma ), of Lankas%, the
kingdom of Baveru, which Prof. Rhys Davids
identifies with Babylon, and of Tambapannidipa
( probably Ceylon ).

‘Ekabala’ ( a foreign country ? ) :

To this list may belong the country ot Ekabala
whose king Sankhapala 1s mentioned in the Maha-
ummagga Jataka (546 ) in connection with some
historical topic, apparently not related to trade.
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Thus the wise man, Mahosadha called to a parrot
and said, “Friend, go and find out what king
Sankhapala 1s doing 1n Ekabala, then travel over
all India and bring me the news."”" The parrot went
to the aforesaid man...As it passed back through
India 1t came to Uttarapancala city.

The Jatakas some times refer to 2000 islands
( tor instance, NMandhata-J. No. 258 ), 12,000 islands
and 4 continents ( ¢f. Darimukha-].-\o. 378 ).

Trade and Commerce :

In India Bharukaccha, Ujjeni, Kaveripattana,
Karambiya, Kalacampa were important centres of
trade, carrying on commercial intercourse with the
world lying outside India. There was direct trade
connection between Kalacampa, the chief city of
Anga, and Suvannabhami.  “We are told of traders
coing from Videha to Gandhara, from M\lagadha to
Sovira, from Bharukaccha round the coast to Burma,
from Benares down the river to its mouth and
thence on to Burma, from Champa to the same
destination?®®.”” Evidences of commercial activities,
with which the Jataka literature abounds, belong
more appropriately to a chapter of the economic
history of ancient India. It may be useful to make
a passing reference to them in the present context
as showing a relatively extended geographical know-
ledge of the Indians during the period concerned,
and also implving the existence of close connections
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with several foreign countries, identifiable or not.
through the medium of trade and commerce.

Political connections and trade :

Foreign trade could not have flourished with-
out some code of inter-state regulations. no matter
in what form. It 1s not impossible to surmise,.
even though direct evidence 1s lacking, that political
factors played an important part in regulating such
inland and foreign trade. Foreign kings were
probably represented in the courts of their Indian
counterparts by their own messengers. We hear of
‘messengers come from foreign countries’ in the
Samvara-J. (462 )32, The Naga king of the island
of Seruma used to come to Tamba, king of
Banaras, to play dice with him and he abducted the
queen to his own palace.

The Jatakas were familiar with the three well-
known names, wviz., Uttarapatha, Madhyadesa
( Maphimadesa) and Daksinapatha. But the
respective boundaries of the divisions indicated by
these names are hardly shown in detail. We are told
that Videha was a kingdom of the middle country
( Gandhara-J. 406 ) ; that a Kosala king, wishing to.
conquer Kasi, crossed the border of his kingdom
and found himself in the middle country ( Janapada-
majjham—Mahasilava-J. No. 51 ). Arafijjaragiri was.
situated in the majjhimapadesa 1.e. in the central
region ( Indriva-J. No. 423 ). The district of Karhsa,

56



of which Kamsa, the uncle of Vasudeva, was
the ruler, was a part of Uttarapatha ( Paniya-].
—No. 459 ). Avanti was a country of Daksinapatha
( Avanti dakkhinapatha—No. 423 ), There i1s a
reference to a Brahmin family from the North-West,
( Udiccabrahmanakule—cf., for instance, Surapana-
J.—No. 81 ; Saccamkira-J.—No. 73). India, as known
to the Jatakas, presents a number of independent
states, normally at peace, but occasionally at war
with one another. The kingdoms, mentioned 1n
our texts, are noted below with the name of the
capital 1n each case, if available:%"

(1) Sivi, capital Aritthapura (499 ); capital
Jetuttara ( 547 ).

(2) Madda, capital Sagala ( 546 ).

(3) Kasi (Baranasirajjam )—capital Baranasi
( Banaras ) which was known by different names
vi2., Surundha or Surundhana, Sudassana, Brahama-
vaddhana, Pupphavati, Ramma and Molini.

( 4) Kosala, capital generarally Savatthi, some-
times Saketa ; the two cities are mentioned together
in the Kumbha Jataka (512 ), with Sabbamitta ruling
over Savatthi. Ayojjha ( Ayodhya ) name of a city.

(5) Videha—M\lithila.

(6 ) Anga—Kalacampa or simply Campa.

( 7) Magadha—Rajagaha.

(8) Kamsa—Asitanjana.

(9) North Mathura.

( 10 ) Bharu—Sea-port town Bharukacca.
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- (11) Avanti—Ujeni, Mt. Ghanasela ( Avantr
dakkhinapathe ).

(12) Dandaka—( Kumbhavati ), where stood
the Golden Hill. Dandakahirannapabbato nama
atthi ).61 |

(13 ) Kalinga—Dantapura, “Kharavela....was....
a Ceta—a name not unknown to literature, as Ceta
princes are mentioned 1n the Vessantara Jataka.'’62

(14) Surattha—where flowed the Satodika
river. |

(15) Kampilla or North Pancala—North.
Pancala City or Kampilla.

(16) Kuru—Indapatta.

(17 ) Gandhara—Takkasila.

(18 ) Mahimasaka—Sakula. In some Jatakas:
( Nos. 533, 524 ), it is described as being situated
outside the borders of the ‘realm’ of Magadha.
( of. Jataka No. 80 which mentions the kingdom of
Mahimsaka ‘Mahimsakarattham.” Cowell and Chal-
mers mention the Andhra country in this place ).¢3

( 19 ) * Ceti—Sotthivati.

(20 ) Sovira—Roruva.

(21 ) Varhsa—Kosambi

(22 ) Damila—(i.e., Tamil). City Kavirapattana.

(23) Mejjha—Mejjharattham (497 ); also
referred to in a verse ( 530 ).6+4

(24) Malla—Kusavati.

(25) Assaka—Potali.

(26) Kingdom of Seriva—By crossing the:
river Telavaha one could come to the town of
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Andhapura. “Andhapura must mean the capital
town of the Andhra kingdom. The river Telavaha
1s either the modern Tel or Telingri, both not
far distant from each other and flowing near the
confines of the Madras Presidency and the Central
Provinces. This indeed locates the original Andhra
country, which must, therefore, have comprised
parts of both these provinces.' ¢

( 27 ) Aranjara - in the Central Region ( Majj-
himapadese ).%¢

( 28) Kamboja -included in the kingdom of
(andhara.

(29 ) Sindhu ( Sind ).

(30 ) Cities of Avodhya, and Dvaravati, Hatthi-
pura, Sthapura, Daddarapura ( 422).

There are stray references to the Vajpus, once
to a Maga®? king (530 ), the Dasannas, the
Surasenas, the Andhakas and the Vrsnis, and
once an allusion to the Goyaniyas®® along with
the Videhas and the Kurus, and Vethavati ( near
the Vethavati or Betwa river ( Matanga—]. 497 ;
Vidhurapandita—]. 545 ). The Jatakas betray a
strange ignorance regarding lands lying to the east
of Magadha or Anga. Nothing 1s heard of Vanga,
Pundra, or further east, of Kamripa. Sumbha
( country Suhma ) 1s probably mentioned only once
in the introduction to a Jataka ( Telapatta-J. 96 )
with its town Desaka. Mlention 1s made 1n the

introductory episodes of Kosala, Magadha, Vesal,
Kapilavatthu, the Sakkas, the Koliyvas, the Mallas,
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the Bhaggas, the country of Vatsa, which have
already been noticed in the first chapter. *

It 1s quite in keeping with the usual legendary
manner that the Jatakas often speak of 101 kings,
ruling in the whole of Jambudvipa. They do not
appear to take this number seriously. The statement
that there were altogether 101 kings is commonly
met with, but 1t 1s curlous that they omit
the conqueror from the list and some other kings
also who could not be defeated or were difficult
to be tackled with. Again, the number 1,000 1s also
given in some places. All such statements can be
dismissed as fanciful or conventional. As a matter
of fact their geographical knowledge of India hardly
goes beyond the list given above.

Absence of a Paramount Power ; ambitious plans :

Though, ordinarily speaking, each state enjoyed
independence, yet a discordant note was often
introduced by aggressive monarchs, who aspired
to ‘universal sovereignty'. But the effects of
disruption caused by their actions were rather
ephemeral in their nature. There is no trace of a
paramount authority having been excercised by any
particular sovereign and his line for a considerable
period of time. Ambitious sovereigns had often
their imagination fired by the 1dea of ‘world
conquest’ and were constantly encouraged by their
senior ministers. But 1t should be noted that few
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pursued anything like a systematic and well-directed
imperial policy to achieve their object, or had the
necessary resources for carrying out their projects.
In some cases, however, 1t appears that successful
efforts were made to exercise a real control over
other states, though there 1s nothing to show that
the supremacy thus acquired lasted for any appre-
ciable length of time. In the South, King Dandaki,
who must have ruled in Dandaka, established
his paramountcy over Bhimaratha, Atthaka and
Kalinga. In the first chapter we have given our
reasons for taking Bhimaratha as a Bhoja king.
Thus Vidarbha, Kalinga and another unidentified
state may have been once subordinate to a single
sovereign. In her days of glory Kasi made a
bid for ascendancy over other states. We are
told that when the city of Banaras was known by
the name of Brahmavaddhana, its king Manoja
conquered 101 kingdoms, of which Anga and
Magadha deserve prominent mention. It 1s clear
from the same Jataka, which refers to this develop-
ment, that Avanti and Assaka similarly came
under his control. The Assaka Jataka ( 207 ) shows
that once there was a king called Assaka reigning
in Potali, described as a city of the Kasi
kingdom, which means the subordination of the
Assakan prince in the South to the king of Kasi.
Probably the latter country was interested in
extending its  sway in the North-West also
where undoubtedly the most 1mportant kingdom
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was Gandhara, with 1ts famous capital Takkasila.
A Kasi king is reported to have invaded Gandhara,
but he had to come back without achieving his.
object ( Palayi-]. No. 226 and Dhonasakha-]J.
No. 353 ). The political influence of Kasi was
established over a considerable portion of the east
and the south, but it was effectivcly checked in
the north-west by Gandhara. This supremacy
was probably of a brief duration ; the Jatakas, at
any rate, do not throw any light on the point.
No information 1s given as regards the system
by which a conquered country was sought to be
administered in those days. The evidence of the
two Jatakas, referred to above, points out, as alreadv
mentioned, that in one case the king of Assaka
was subject to Kasi and in the other, the king
of Dandaka had three subordinate princes,—which
show that a defeated king was not necessarily
pulled down from his throne but that he might be
allowed to enjoy it as a vassal by submitting to
the victor and paying something by way of
tribute. 'The Sona-Nanda Jataka ( 532 ) informs
us that when a battle was raging between the
kings of Kasi and Kosala, a proposal was made
to the latter in the following manner, “Great king,
be not dismayed. There s no danger threatening
you. The kingdom shall be yours. Only submit
to king Manoja.”%% The proposal was accepted
and the Kosalan king submitted to Kasi. In this
way Manoja made himself master of the kings of
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all India. From each royal city he caused to be
brought all manner of food. The resources of a
single kingdom, whatever its size, could hardly be
considered sufficient for carrying on military oper-
attons on a large scale. The practice that seems
to have been followed favoured the union of the
victor's army with that of each king defeated or
captured, and the original forces, thus re-inforced,
proceeded to the invasion of the next neighbouring
kinedom. When this also submitted, its soldiers
were forced to join the invading army, which took
another kingdom, and so on. Such measures alone
rendered protracted military operations feasible
( 532). It may be presumed that the entire army
was not in every case possibly taken away but
such forces were left as were sufhcient for the
defence and protection of the conquered countries,
thus affected, when the invader turned back in the
turther pursuit of his imperial ambition. It 1s appa-
rent that a vassal king was under the obligation of
supplying his overlord with a contingent of soldiers.
The idea of a permanent annexation of a distant
country 1s foreign to the Jatakas, and scarcely any
trace of the knowledge of an administrative
machinery, suitable for governing an empire, can be
found in them. Sometimes a very hard fate awaited
a king who was defeated in battle. Iti1s said that
1,000 kings, conquered by a sovereign of Kasi,
were once put to death. In the MNahaummagga
Jataka ( 5346 ) a king of Kampilla is advised by his
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minister Kevatta to bring 101 kings to his city and
kill them, one and all, by offering them poisonous
liquor to drink. It is not suggested, however,
that all such gruesome details should pass as
part of sober history. The idea 1s common that
‘all the kings of India’ could be conquered within
a period of seven vyears, seven months, and
seven days ( 532, etc, ). The number 7 apparently.
was.a conventional one ( cf. ‘7,707 kings’, etc. ).
Once a king took ten years to be the master of all

India.

Conflicts between neighbouring states—a normal
feature :

Hostility between neighbouring states was,
however, a very common feature. We hear of
frequent conflicts between Kasi and Kosala, of
quarrels between Anga and Magadha, Assaka
and Kalinga. A neighbouring king ( most probably
of Kosala) once beleaguered Banaras; its king
mingled with the ranks; an arrow pilerced him
and he died. The hostile king was also slain
( Vaddhakistkara-J. 293 ). In an engagement
between Kasi and Kosala, the latter was defeated.
A prince of Kosala, Chatta by name, fled in
disguise and afterwards got back his father’s
kingdom ( Brahachatta-J. 336 ). Another prince of
Kosala, Dighavu, whose father had been slain by
a certain king of Kasi, did not retaliate upon him,
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though found i1n a very helpless condition. This
act of generosity was ultimately rewarded by
his restoration. A certain Brahmadatta of Banaras
killed a king of Kosala. The latter’'s posthumous
son was brought up first by a goat-herd and then
by a sweeper. He fell in love with Kurangavi,
the princess of Banaras, and when his i1dentity
was proved by his own mother he was given
his father’s kingdom ( 536). Again, 1t was the
kingdom of Kosala which was victorious on many
occasions. T he natural hostility which existed
between these two kingdoms was at some ,parti-
cular period fomented by an ex-minister of Kasi,
who took service with the Kosala king and gave
him all sorts of wuseful advice. On one such
occasion the king of Kasi was defeated and
taken prisoner, but the presence of some mystic
virtue in the rival monarch inspired the Kosala
king with awe. He asked forgiveness and res-
tored the dethroned king ( Ekaraja-J.-303 ). Again,
another Brahmadatta of Banaras was slain by a
king of Kosala. His son made good his escape
and afterwards blockaded the city at the advice
of his mother. It was forced to surrender and
the victor occupied the throne of his father (100).
A similar story 1s given in the Kunala Jataka
(536 ). In all these cases the annexation of the
enemy’s kingdom was only temporary. Quarrels
between Anga and MNlagadha must have been no
less frequent. In course of these hostilities some-
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times Anga and sometimes Magadha won, the
result 1n either case was the annexation of the
conquered kingdom. Likewise in the south, Assaka
and Kalinga fought against each other, but the

outcome was similarly indecisive.

Interest in the affairs of neighbouring kingdoms :

Political developments 1n one country were
keenly watched by its aggressive neighbours. It
was thought to be an opportune moment to strike
the enemy when he was weak or in some natural
or temporary disadvantage. Thus a king of Banaras.
left two sons: the elder was to succeed him to
the throne and the younger to be made heir-
apparent. The elder brother refused toc become
king, whereupon the younger ascended the throne.
Later the elder brother demanded the throne, but
the request was not complied with. On the other
hand he was ordered to be put into prison. The
brother escaped and took service with another king.
Hearing of these domestic troubles, a confederacy of
seven kings beleaguered the city of Banaras
( Asadise J.—181 ). The dismissed servant of one:
state was often warmly received by its neighbour.
Such men 1n many cases proved to be a source
of incalculable mischief and injury to the kingdoms:
which they had once served ( 303 ). There were
secret agencies to report the military preparations,
carried on 1n distant countries, or even the hostile
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intentions confided by a foreign prince to his
most trusted minister. The enemy planned his
attack or defence on the basis of such intelligence
reports, secretly conveyed, regarding the movements
of alien kings. When, for example, a king of
Kampilla invaded Mithila, his agents entered the
city by its postern gate, charged with the task
of carrying all sorts of useful information surre-

ptitiously to their master ( 546 ).

Wars with distant kingdoms :

Wars between distant kingdoms, though of
rare occurrence, were not unknown. In some cases
the ulterior object of an 1invasion 1s difficult to
understand. It 1s indeed a question how physical
barriers could be so easily overcome in such
cases. A Gandhara king is said to have attacked
Banaras, for which no reason has been given.
Was it a merely retaliatory measure ? A Banaras
king 1s reported to have proceeded as far as
Takkasila to seize the kingdom of Gandhara, but in
this instance 1t 1s not difthcult to take the
expedition as prompted by an imperial design on
the part of Kasi, of which more tangible evidences
are not lacking, as we have already seen. In
the case of the war that broke out between
Kampilla and Videha ( 546 ) after the former had

conquered 101 princes, the motive was apparently to.
round up an 1imperial career. Amongst the ‘ancient”
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princes mentioned, Vasudeva and his nine brothers,
flrst conquered Ayodhya, and then Dvaravati at a
later date ( Ghata-].-454 ).

Dynastic connections :

When there was no king 1na country, it was
regarded as one involved 1n a dreadful crisis. Such
a state of things could not be allowed to last for a
long period. A fit person was to be promptly elected
to the vacant throne. Generally he was a prince
from another country. A Magadha prince thus on
one occasion peacefully ascended the throne of
Banaras ( Darimukha-J-378 ; Sonaka-].529 ), and a
Banaras prince 1s reported to have been elected
as king of Takkasila ( Telapatta-J-96). Maddava,
a king of Banaras, i1s called Magadha. Probably
there was once some close relationship between
the ruling families of these countries, as testified
to by the Dasanna Jataka ( 401 ). One Banaras king
1s likewise called Anga, which may be due to
some unrecorded triumph achieved by Anga in
her days of glory. Rajagaha is described as a city of
Anga. This is not difhcult to explain, as according
to Campeyya Jataka, Anga in its wars with Magadha
was often crowned  with success. Somewhat
mysterious are the statements that Kasi’s glorious
king was Vedeha, that prince Sottihisena of the
same land was a Vedehaputta, and that a certain
Brahmadatta Kasiraja was a Vedeha (Cakkavaka J.—
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451 ; Sambula J.-519 ). These stray passages alone
do not, in our view, warrant the conclusion that
the Brahmadattas were of Videhan origin.”? It
must be remembered in this connection that Kosalan
monarchs also had sometimes the epithet of
‘Vaideha' in the Vedic literature.”?

Pre-eminence of some states :

The Jataka stories bear witness to the com-
paratively high status once attained by the two
kingdoms of Kasi and Malla. Thus Banaras is
called the chiefest city in all India ( Takkariya-].-
481 ), and Kusa, king of Malla, is described as the
chief ruler ‘in all India’ ( Kusa-J.—531 ), probably
belonging to a branch of the Ikshvaku family.
Two more kings deserve prominent mention in this
connection. One is Naggaji who ruled over the
two realms of Gandhara and Kashmir, and the other
an unnamed king of Magadha.

Matrimonial alliances :

Matrimony was an effective bond of alliance
between different ruling families. These alliances
were not always uninfluenced by political
considerations. Thus a king thinks that if he can
enter into matrimonial relations with two royal
houses through his daughter and nephew, 1t will
undoubtedly be of much help in establishing the
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greatness of his own family ( Mudupani-J.-262 ;
Asilakkhana-J.-126 ). The union between Paficala
and Videha was eagerly sought for and this was
effected at the close of a bitter struggle through the
marriage of the reigning monarch of Videha with a
princess of Paficala. Among important royal
marriages may be noted those of a Madda princess
with a prince of Kalinga who afterwards became
a ‘universal’ monarch (479) ; a prince of Videha
with a Kasi princess ( No. 489 ); Subhadda of
the Madda king’s family with a king of Banaras
( 513 ); of Pabhavati, princess of Madda with
Kusa, son of Okkaka of Malla ( 531 ). Sometimes
the problem c¢f marriage required a judicious
and careful handling. A king's anxiety that if
he gives his daughter in marriage to some one,
all the kings will be enraged, can be easily
appreciated ( Kalingabodhi-J.-479 ). A  curious
episode 1s related where one wife becomes an
object of enjoyment to two kings under an arrange-
ment, which 1s the result of a compromise, the
best that can be arrived at ( Kunala-].-536 ). The
wife of a king, who has given up her husband, may
be taken possession of by any other king or more
than one king together. Seven kings invest the
city of Sagala and send an ultimatum to the
Madda king in the following strain; “Let him
either give Pabhavati in marriage to all seven or let
him fight us”.”2 These probably are not instances
of individual sexual aberration or licentiousness, but
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of survival of a primitive custom of polyandry in
ancient society.

Royal friendship sometimes originated in the early
days of youth between princes, receiving instruction
from the same teacher at Takkasila, and subsequently
strengthened by the ties of marriage. A royal
alllance might be a discreet and popular step to pro-
mote the mutual goodwill of the peoples concerned.
This is evident from one story ( Suruci-].-489 ), 1n
which are found the people of the two cities of
Mithila and Banaras, crowding to the courtyard of
the king of Videha to offer presents to a new-born
babe, the offspring of a happy matrimonial alliance,
and again joining the ceremony of installation in a
spirit of fellowship. A friendly feeling often grew
up between two kings though it might so happen
that they had never known each other personally.
A common religious career might draw two or
more kings together, but such unions could possibly
have no political significance inasmuch as these
generally happened after they had ceased to take
any interest in the affairs of the world. There was
no bar to an exchange of courtesies and cordial
feelings between rulers of different kingdoms. The
door was wide open for a suffering or backward
people to receive progressive ideas of various sorts
from a relatively advanced country. Thus there 1s
an instance of ‘Kurudhamma' being once carried to

the territory of Kalinga, which proved a panacea
for all evils.
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Treatment of foreigners :

In times of peace it was not thought advisable
from the moral standpoint to lay hands on the
citizens or representatives of other states, even
though potentially hostile, when they had laid
aside their arms and were engaged in a festivity
in a defenceless condition. Such an attack was
regarded as both unbecoming and cowardly. Thus.
‘““one day when the feast came round on the full
moon of the fourth month and the city and the
palace were adorned like the city of the gods,
Videha’s general Alata spoke to the king', ‘Let
us gather the gallant army together; let us go.
forth to battle with countless hosts of men; let us
bring under thy power those who have kept them-
selves independent...’ But Sunama, another high
official, spoke thus, ‘All your enemies, O King, are
met together here,...they have laid aside their
strength and behave themselves with submission ;
to-day 1s the chief festival ; war pleases us not!”
The enemies, referred to, were most probably
representatives of different kings in the court of
Mithila or people from various countries, actively
or potentially hostile, who had come there for
purposes of trade and commerce. The interests,
of traders, again, hailing from different countries,
were safeguarded”® ( c¢f. Atho pi vanya phita nana-
ratthato agata tesu me vihita rakkha, etc.—Samvara-
J.-No. 462, verse ). It is inevitable to be reminded in
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this connection of the six municipal committees,
whose functions are described in detail by Megas-
thenes. MNlembers of one of these boards were
required exclusively to attend to the entertainment
of foreigners. In ordinary circumstances these out-
siders must have been assured of a large measure
of security and protection. One story shows that
to provide messengers from foreign countries with
accommodation was a matter of great concern to a

prince anxious to enhance his popularity at home
( Sambara-J.-462 ).7+
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Chapter 1V
Kingship

Succesion, election : role of ministers and people ; Castes
and State ; popular conceptions about king’s responsibility ;
revolts against tyrannical rulers with limited violence.

According to the prevailing conception of the
state in the Jatakas, kingship was a necessary and
inseparable factor in the polity. The throne could
not remain vacant for a long time. If there was
a failure of male heir, steps were taken at the
expiry of seven days at the most from the death
of the last king, to fill up the gap by the immediate
election of the most competent person as the next
sovereign. The king was at the apex of the whole
structure. He was the keystone of the arch of
the body politic. The virtues which were demanded
of him were justness, goodness and 1mpartiality. If
he was of the right type, the entire administra-
tion would receive its colour from his character
and be likewise beneficial to the lives of the people.
The whole machinery would then work smoothly
and harmoniously, and the equilibrium of the
different orders of the state would be kept up,

leading to the prosperity and contentment of the
people as a whole.
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People’s right to overthrow a tyrant :

Although the importance of kingship was so
deeply and profoundly recognised, yet nowhere was
there an attempt to idolise the monarch. The people
had an 1nstinctive knowledge, as it were, of how to
deal with an wunjust and tyrannical king. In
exceptional cases they exercised the right of
electing their sovereign ; and the phenomenon of
a whole people, rising in arms and putting a
wicked king to death, is not unfamiliar. We shall
discuss these points later on at some length.

Succession to the throne and rights of people :

[t a king left a legal heir, he was anointed king
by the ministers of the state. That was the usual
custom. The death-bed instructions of a monarch
regarding succession were followed if he left a
host of claimants surviving him, out of whom the
ministers were to select one as the new king. Butif
no heir were left behind, it was considered to be a
great calamity, and the people directly interested
themselves in the question of the succession ( 539 ).

The security of the king's position depended on
the manner in which he conducted himself, his
character and aptitude. If he proved to be
upright and conscientious, he became popular
and everything went on quite well. If not, his
very existence would be at stake. Such was the
organising capacity of the people that within a
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short time there would be a spontaneous combina-
tion of the different communities, the Brahmins,
the Ksatriyas, the Vaisyas, etc.,—a sudden upheaval
of the forces of rebellion, and the king would
be quickly got rid of ( Saccamhkira J.—73;
Manicora J.— 194 ; Padakusalamanava-]J.-432, etc. ).
This right was so commonly exercised that wise
men would often try to mend the character
of a vicious prince by a timely warning of the
following kind: ‘The people of this country
will not place you on the throne but uproot like a
nimb tree and drive you forth to exile’ ( Ekapanna
J.—149 ). The death of an oppressive king used
to be invariably followed by universal jubilation.
The triumphant people would hold festivities
and do all manner of merry-making, openly
avowing the cause of all this to be the passing
away of the ‘tyrant’ ( 240 ). It seems that the people
were more intimately concerned with the manner in
which the king administered justice than anything
else, and any attempt, however revolutionary,
to do away with an unjust king, recommended
itself as wholly justifiable to the political instinct
of the race. On the other hand a king, oppressive
to the highest degree, every day imposing new
taxes on the people, appears to have had nothing
to fear from his subjects, provided he did not act
arbitrarily in a court of law. Ot course a wave of
relief would pass through the whole country at his
death, and the people would often give proofs of
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the consciousness of the wrongs they had suffered
and express their condemnation freely and in the
strongest language possible; but it 1s 1nteresting
to note that in such cases they would not be driven
by an irresistible impulse to move against the king 1n
a body. On the other hand they would certainly
vindicate their rights by taking the extreme step
against a sovereign who had flouted justice and
entertained no regard whatsoever for even its most
elementary principles. This fact seems to be rather
anomalous. Probably the people were 1n some
cases so completely deprived of their resources and
means of resistance that they were unable to assert
themselves against a plundering king.

Castes and the State:

We have been accustomed to regard the four
Indo-Aryan castes as so many social units, each
having i1its own duties and functions assigned by the
law-makers of ancient India. But the Jatakasin a
way give ample evidence to show that the dignity
and importance of the three upper castes rested,
to a considerable extent, upon the political influence
by which they could make their existence felt.
Their 1Intrinsic worth 1s demonstrated more as
their being part and parcel of a political system
than as mere social communities. The Ksatriyas
had perhaps the sole duty of detending the honour
of their country against external enemies, which
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Takkasila where he was unanimously chosen king by
the courtiers and the citizens. There is one unique
instance of the youngest prince in a story ascending
the throne ( Samvara-J.-462). - But it appears to
have been clearly in contravention of a well-recog-
nised principle ; such a departure was allowed only
under exceptional circumstances. Invariably the
eldest son acted as Viceroy during the life-time of
his father, and as such, he got valuable opportu-
nities, denied to his younger brothers, of coming
into close touch with the different departments of
administration. By reasons of experience, therefore,
he seemed to be suitably qualified to steer the vessel
of state across troubled waters on the death or
retirement of his father, specially in view of the
fact that personal efficiency of a monarch counted as
an effective factor in the career of a monarch.

Election of kings :

It may be asked—where 1s the people’s voice 1n.
the matter of royal succession? There are some
instances of even strangers being called upon to rule,
and placed on the throne, having no connection with
the erstwhile ruling families. This was done by means
of some form of popular election. One important
exception is, however, furnished by the Padafnjali
Jataka (247), where the ministers set aside the claims
of a prince and straightaway elected a different person
as king, the people taking no part in the procedure.
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On the death of an anonymous king of Gandhara,
a prince from Magadha was once placed on the
vacant throne by the joint will of the citizens
and the courtiers of Takkasila ( Sabbe amacca ca
ndagara ca ekacchanda hutva ).”® In the opinion of
K. P. Jayaswal, “this was a referendum of the
whole city, and not the city-assembly only.”7? One
Jataka ( No. 132 ) speaks of a prince, who was
none other than the prince of Magadha, whose
activities are described 1n the Telapatta Jataka,
referred to above, as one on whom a kingdom was
conferred by the people ( Takkasila-nagaravasihi ).8°
A king, on the eve of renouncing the world as an
ascetic, directs his people to elect a successor (" attano
rajanam  ganhatha : Cullasutasoma-J.-No. 525).
Co-operation between councillors and citizens 1s
clearly indicated in a threatened act of deposition
( Ekapanna—].-149 ). Apparently popular election
in some form or other is not unknown in the
Jataka stories. It is hence impossible to agree fully
with Richard Fick8! when he says that ‘election
by the people, as represented in the Vedas and the
epics, 1s no where mentioned” and that ‘if there is
neither a male heir nor a kinsman who can succeed
to the throne, the successor seemsto be chosen by
the ministers"”.
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Ninisters and election :

“ An 1nstance of a deceased king's ‘temporal and
spiritual adviser,” being nominated by the courtiers,
overriding the candidature of his son and successor,
which 1s supplied by the Padanjali Jataka,
(247 ), has already been referred to. It appears
from this story that the ministers had the right of
refusing the throne to a claimant who was intellec-
tually or otherwise deficient, thus rendering him
unfit for the rovyal office. Here we find how
Padanjali, ‘a lazy fellow, an 1dle loafer,” the only
surviving son of a certain king of Banaras, was not
allowed to succeed because he was discovered to
be ‘a blind fool.” Another example 1s supplied by
a Jataka (284 ), where the courtiers chose an
elephant-trainer (hatthacariya). One story (387) says
that the child of a poor man, born in the street,
was once raised to the throne. The instance of
a Brahmin having been anointed king 1s furnished
in the Saccamkira Jataka ( 73 ). The observations of
Fick®2 deserve attention in this connection :— “The
legendary character of this narrative does not allow
this to be taken as a proof that kingship did not
lie always 1n the hands of the Khattiyas but that
persons belonging to other castes might occasi-
onally be in possession of 1t. There are, however,
some passages which seem to support such a
theory............ Even the law-books speak of kings who
do not belong to the Ksatriya caste and understand
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by these, kings of low origin who have usurped
the throne.” It seems that though generally the
filling of the vacant throne by choosing a
deceased king’s successor from his own family was
more or less a formal ceremony with the courtiers,
yet, as we have seen above, his claims might be
disregarded 1n favour even of a stranger, if he were
found wanting in the requisite equipment ofa
ruler. Ministers are found examining the intelli-
gence of a seven-year old prince before allowing
him to ascend his father’s throne ( 257 ). Brushing
aside legendary trappings, a certain usage seems to be
fairly indicated, which may persuade one to suppose
that there was some sort of a procedure, by which
the intellectual and other faculties of the heir-
apparent, when these were in doubt, were carefully
examined before he was installed as king.

Origin of kingship :

Regarding the interesting but highly contro-
versial question of the origin of kingship the
Ulaka Jataka says that the first king was chosen
by an assembly of the pople ( atite pathama-kappika
sannipatitva ), belonging to the first cycie of the
world. The man selected, was a handsome figure,
a commanding personality, endowed with all the
auspicious marks of a perfect being ( abhirapam
sobhaggappattam anasampannam sabbakaraparipunn-
am, ). K. P. Jayaswal shows that the physical fitness
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of the candidate was specially looked to in electing a
chief.83 It was on the grounds of defective appea-
rance that, as the story says, the previous election of
‘Mr. Owl’ as the king of birds was set: aside on the
motion of a crow, who repeated his argument for
its cancellation thrice with the permission of the.
assembly. This had followed the moving of a
resolution by another bird to the effect that a vote
should be taken on the matter before the decision
that Mr. OQOwl had been elected could be accepted
as final. This brief report of the proceedings of
an assembly of voters i1s meaningfully interesting
for a student of the political institutions of ancient
India. It may be reasonably inferred that if the
question of electing a sovereign ever came up before
an assembly the procedure followed was generally
of the type disclosed in this story, and that there
might sometimes be different candidates for the
throne set up by different individuals or groups
of individuals. In such cases of competition, it may
be presumed, success of a candidate depended upon
the application of a system of voting by means of
which a final decision of the House was obtained,
bringing the debate to a conclusion.

Popular revolts :

We meet with a spectacle of tremendous outburst
of popular feelings against a king and his family-
priest in the Khandahala Jataka (542). The people
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put the priest to death, and with sticks and stones
hurried to kill the king himself in a fit of frenzied
glee. His life, however, was spared with great
aifficulty. He was driven out of the city and thrown
Into an outcast settlement ( 542 ), the only alterna-
tive for a death-sentence demanded by the multitude.
An eloquent testimony to the capacity for orga-
nising the different communities into a common
resistance against what was believed to be an
arbitrary act on the part of a prince is furnised by
the Vessantara Jataka (547 ). This Jataka tells
us how its hero, the prince of Sivi, was banished
from his father's kingdom at the bidding of the
people 1n spite of the latter's expostulations, because
he had given away a dearly prized elephant to the
Brahmins of Kalinga. Here it is interesting to note
that even servants of the king openly joined the
movement. The king is addressed as ‘the people’s
friend' in quite an unceremonious fashion.8% A
mighty concourse, comprising diverse elements, but
united in resolve and purpose, boldly asking for an
explanation of the prince’s conduct, which finally
compelled the king by the pressure of their opinion
to accede to their demand, presents an impressive
picture of public assertiveness, as some extracts from
the story will show.

“The prince and Brahmin, Vesiya and Ugga
great and small/, Mahouts and footmen, charioteers
and soldiers, one and all}, The country landowners,

and all the Sivi folk come by/,
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Thus to the king did cry.—

‘O Sanjay, the people's friend, say why this thing
was done by him, a prince of our own, he Vessantara,
thy son.”’3?

In this 1instance 1t may be observed that the
people were not making a representation of their
case to their ruler in a submissive spirit. If the
king failed to redress their grievances, they would
not be helpless in that case; they could then, as they
held, openly take the law into their own hands and
usher in a revolution : |

“The bidding of the Sivi folk, if ye refuse to do,

The people then will act, methinks, against
your son.and you.'’36

The king proposed to sacrifice his throne rather
than an affectionate son, but the people demanded :

“Not chastisement doth he deserve, nor sword,
nor prison cell, |

But from the kingdom banish him, on Vanka’s
mount to dwell.”' 87

The king replied : “Behold the people's will ! and
that I will not gainsay.”®® In the Manicora Jataka
( No. 194 ) there 1s an instance of a king being
put to death for a grave moral offence committed
by him. He was Brahmadatta, a lusttul man,
who wanted to have OSujata, the wife of a
peaceful villager, for his enjoyment. On coming
to know that the woman was married and, therefore,
could not be easily got hold of, he indulged 1n a
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savage misuse of his royal power, had the husband
arrested on a false charge and sentenced him to
capital punishment. In this case the king stood
guilty of two charges: first, he had violated one
of the elementary rights of a free citizen, viz., his
right to live peacefully with his family, unmolested
by the state; and secondly, with his absolute
command over the resources of the state, he had
engaged himself in a despicable intrigue for the
satistaction of his carnal desires. In the hands
of such a king the fair name and dignity of the
whole society were at stake. But this netarious
business was so cleverly done behind the screen
that the people had no means of getting any scent
of 1t. Sakka, ‘the people’s god,’ was terribly
affected; he came to the rescue. “So descending
from the godworld, by his own power he dismounted
the wicked king from the elephant on whose back
he was riding, and laid him upon his back in the
place of execution, but the Bodhisattva he caught
up, and decked him with all kinds of ornaments and
made the king's dress come upon him, and set him
on the back of the king’s elephant.” The executi-
oners lifted the axe and chopped off a head, but lo,
1t was the king's head, Thus the king had to pay’
the penalty of his villainy with his own life, and the
Bodhisattva was consecrated king with Sujata, his
. wife, as chief queen, by Sakka who now assumed
a visible body ( dissamanakasariren’eva, ).8° The
whole procedure was highly applauded by the
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ministers, the Brahmins, the gahapatis and others
( amacca ¢ eva brahmanagahapatikadayo ca. ).°°
Sakka in a verse asks the people to understand the
‘reason why this man is slain’.! The advent of
Sakka is a mythical element in the story, but
it 1s not difficult to follow the different stages
in the progress of the narrative from a sensible
point of view. Sakka i1s only a name symbolising
on the one hand, higher approval of the regicide
which marked the triumph of the people’s innate
sense of justice and, on the other, the moral
and religious basis underlying the duties of a
sovereign. The throne of Sakka ‘that grew hot’
seems to represent the will of the incensed people,

strengthened by moral support.

King’s duties ; popular ideas and sentiments :

The king's duty, as the people of the Jatakas
believe, i1s to promote and maintain law and order.
If he 1s unjust or wicked, how will law and order
be preserved ? Such a king 1s believed to strike
a discordant note even 1in the harmonious and
uniform course of Nature, for a vital screw in the
machinery somewhere turns loose and the whole
system becomes unworkable or operates 1n a reverse
process. Things forgo their natural attributes, not to
speak of the risk of the whole kingdom falling into
chaos and sustaining a perceptible loss of vitality.
“In the time of unjust kings, oil, honey molasses and
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the like, as well as wild roots and fruits, lose their
sweetness and flavour, and not these only but the
whole realm becomes bad and flavourless.” But
everything 1s restored to 1ts normal and natural
state when the ruler 1s just ( Rajovada-J.—No. 334 ).
The king 1s believed to be responsible even if his
people suffer on account of Nature’s failure, asif
this were due to some guilt on his part, for which
he must sufficiently atone. Thus once in the
kingdom of Kalinga there was no rainfall at the
proper season, which brought about a famine 1n
the land. The people came to the king and asked
him to do what his predecessors ( Poranakarajano )
had done under similar circumstances. He must
give alms, observe the holiday, take the vows of
moral purity and for a period of seven days lie down
on a bed of grass in his chamber ( sirigabbham
pavisitva dabbasanthare ).22 He passed through all
these austerities but yet there was no rainfall.
He was next asked by the people to do something
else. The prevailing concept of monarchy thus
shows that the position of the king was not
one to be envied ; for him life was nota bed of
roses. /An oppressive ruler 1s held responsible, and
1s accursed for all sorts of sufferings i1maginable,
which may ever fall to the lot of man, in addition
to those that are visibly the outcome of his own
conduct. Thus when an old man's foot 1s pierced
with a thorn, 1t is held to be due to the king’s fault.
The anxious mother of two grown-up unmarried
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daughters falls down from a tree and cries out In
trantic anger, “Oh, when will Brahmadatta die, for
long as he shall reign our daughters will live
unwedded, for there will be no husband for each
maid "' The ox of a peasant i1s accidentally struck
with his ploughshare, and for this king Brahma-
datta again 1s to blame. The village boys curse
him and even a frog does not spare him when 1t
1s beaten with a stick (194 ). When an impious
king rules, “God sends rain out of season, and in
season he sends no rain’. Three kinds of fear
overcome men, viz., fear of famine, fear of
pestilence, and fear of the sword.??

Revolutions, not marked by extreme violence :

[t 1s striking to a degree that such revolutionary
changes as the deposition or assassination of a tyrant
and the consequential election of his successor,
instances of which are to be found in the Jataka
literature, are shown to have been brought about in
a peaceful manner, apparently without causing any
unnecessary bloodshed or posing a threat to the
very foundations of the state. We may pause to
enquire how this was possible. The reason was
two- fold. Wise men must have possessed some-
thing like a grounding in political education which
made them anxious almost instinctively to avoid the
horrors of a bloody upsurge. Most people appear
to have been generally on the side of sanity and
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reasonableness, which were not allowed to be
sacrificed under the impulse of the moment. Their
influence upon the rest of the population could
not but be of a restraining nature. They knew
how to keep under control the disintegrating forces
that usually appear when an attempt is made to
change a political order. It need not be supposed
that a tyrannical king invariably had no supporters
of his regime and that when there was a movement
on foot to get him killed or overthrown there was no
opposition from any quarter against such attempts.
In every case election to the throne, 1f and when
it occurred, may not have been uncontested or
unanimous. Group politics with 1ts consequent
effects on administration may not have been absent
even 1n remote times. Reference may be made in
this connection to the Uluka Jataka again, which
mainly deals with the conduct of a contested
election 1n an assembly, where 1t 1s shown to
have been held in an orderly and constitutional

process. 1here might occasionally be partisans of
different candidates in responsible quarters. But

the truth of the matter is that whatever differences
might exist amongst rival groups there was an
overriding sense of respect for the essentials of

law and justice, as understood by the people,
and the established wusages of the land. Wise

and competent leadership also co-operated in a
large measure with the people’s appreciation of
their own responsibility in keeping peace. The
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Jataka instances of the destruction of entire king-
doms along with their rulers, possibly preserve an
earlier tradition of mob violence involving sections
of people who had not yet attained the maturity of
judgment and the wvirtues of disciplined action, as
exhibited in some stories.

The qualities of the people, to which we have
already referred, were not, in our opinion, solely
responsible for the preservation of internal peace
and order even in the midst of violent outbursts
of popular temper. It they bore any grudge it
was against their ruler only, because 1t was he
who had corrupted the whole administration by his
evil influence. There was no intention to use the
present uprising as an opportunity for introducing
any reform into the existing order and thus confuse
the original 1ssues. The overthrow or murder or exile
of a king was not an event that necessarily produced
any violent effect on the deep-rooted socio-political
institutions of the land. These had been modelled
or planned on such a permanent basis that the
evolved system remained basically unaffected when a
wicked king was removed from his throne, only to
be followed by a worthy successor. The prevailing
system could continue as such without a breakdown
or disruption. In fact a king reigning for the time
being did not constitute such an element of the
stereotyped polity that if any step was taken against
him individually it could, by itself bring about chaos
and confusion in the administration. Then again by
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itself it is to be carefully noted that the powers and
prerogatives of kings, according to popular faith and
usage, were of a strictly limited character. In a Jataka
( 96 ) where a Yaksini—an ogress, requests a king of’
Gandhara to hand over the governmemt to her, the
king replies in the following manner : ‘“Sweetheart,
I have no power over those that dwell throughout
my kingdom, I am not their lord and master. I have
only jurisdiction over those who revolt or do
iniquity. So I cannot give you power and authority
over the whole kingdom.” ( Bhadde, mayham
sakalaratthavasino na Rihci honti, naham etesam
samiko, ye pana rajanam kopetva akattabbam
karonti tesan nevaham samiko ti imind karanena,
na sakka tuyham sakalaratthe issariyah ca anan ca
datun).°* A king with such a restricted jurisdiction
cannot be said to be so indissolubly connected with
the constitution that any injury done to him indivi-
dually may spell disaster to the whole political
order requiring 1t to be refashioned after revolution.
The number of cases, where kings are mentioned
to have made over the administration to their
courtiers without giving ‘rise to any constitutional
crisis, 1s not small ( Nos. 406, 459, 496, 499, 504,
539, 544). Revolutions of the kind mentioned in
the Jataka fables did not, therefore, upset the
traditional constitution or lead to its reform.
In fact, it was not the constitution that was supposed
to be wrong but the king who misbehaved. The
mentality of the people remained on the whole
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unaffected by these temporary political distur-
bances. The Jataka material discussed ' above
obviously refers to situations which knew no deifica-
tion of kings, such as, for example, we find in
Manu and other later Smrtt writers. ‘“The picture
of king being a deity in human form, as drawn
by Manu, should be contrasted with the picture
of a king, portrayed as a mere mortal in the Vedas
and the Arthasastra”.93 Though Shama Shastri, as
quoted above, reters to some Jataka stories in this
connection, yet we wish he had made a more promi-
nent mention of them with accent on their manifest
importance in preserving the tradition of kingship
treated as a human institution in this context. It
may be pointed out, however, that the statement
made by the Gandharan king in the Jataka No. 96,
about the Iimitation of his powers, 1s not in its
entirety borne out by the testimony of some other
stories. So far as the definition of his position as
the ruler of Takkasila is concerned, there 1s nothing
in the Jataka texts, as far as we can see, to
contradict 1t; the condition may have been
similar wherever popular government existed 1In
some form or other. DBut when the king of
Gandhara denies having any right of transferring
the lordship of his people to another, he may be
challenged by a number of princes, who act contrary
to that theory in some stories. For instance, we may
refer toa Jataka (234 ) where the king parts with
a half of his kingdom in favour of a horsedealer :
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another Jataka ( 421), where Brahmadatta divides
his kingdom into two parts .( Raja rajjam dvidha
bhinditva )28, and gives half to ‘a jolly poor fellow’ ;
and, again, to the Kaka Jataka ( 140 ) where another
Brahmadatta lays his kingdom at the feet of a
Bodhisattva ( ‘one Mr. Crow’ ), who retuses it. We
may here refer to Kautilya's Arthasdastra, which
alludes to a form of government, known as dvai-
rajya, 1.e., ‘“the rule of a country by two kings”,
which “perishes owing to mental hatred, partiality
and nrivalry”97. Some usage of partnership In
royal administration or of division of territory on
grounds of expediency may have led to the king’s
power being magnified in popular imagination, and
strange elements introduced in a few stories, giving
them an appearance of truth. The offer of the
throne, however. to a Bodhisattva in the story
referred to above, is a symbolic one with a sequel
in which the qualities of a good king are praised.
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Chapter V

Princely career and court-life

Birth of a prince ; education at home and abroad ; courszs
of study ; relations with teachers; political training ; rituals ;
court-rivalry, etc.

Birth and ceremonials :

When a queen conceived, it was made the occa-
sion for the performance of such rites as were
proper to her state ( laddhagabbhapariharo-No.
151 ). When Nalakara was conceived by the chief
queen i1n Videha, she brought the matter to the
notice of her husband who did what was usual on
such occasions (489). Probably the rituals included
the ceremony known as garbharaksana®8. It was
usual to give the newborn babe a name on his name-
day ( namagahanadivase ). From the moment of his
birth the prince was taken charge of by the female
nurses-of the palace. A curious incident is described
in the Culla-Palobhana Jataka (263), taking place after
a prince was born with a deep disgust for women
as a class. ‘‘So soon as he was born, he was bathed
and given to a serving woman to nurse’ ( dhatiya ).
‘As he took the breast,” he cried. He was given
to another ; “but while a woman held him he would
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not be quiet. So he was given toa man-servant
and as soon as the man took him, he was quiet”
( padamulikassa adamsu®®.—No. 263 ). After that a
man used to carry him about. “When they suckled
him they would milk the breast for him, or they
gave him the breast from behind a screen.”

Career from the 16th year :

Not much light 1s thrown on the activities ot
young princes up to the age of 16. On their
attainment of the 16th year ( viifutampatva
solasavassapadese-No. 55 )1°° they became discreet
enough and were considered fit for going abroad
with a view to educating themselves at the feet
of ‘world-renowned teachers.” They generally went
to Takkasila which was noted as the foremost
centre of learning and culture i1n their time.
Instances, however, are rare where princes at the
age of 16 are mentioned as having already completed
their education and holding 1mportant posts at
homel©l ( Dummedha-].-No. 50 ). The custom of
sending princes to distant countries for their educa-
tion was not held in disregard, for their parents were
opposed to the idea of bringing up their children
amidst the environment of a court-life, abounding
in luxuries, pleasures and comforts; they were
particularly solicitous for promoting, to the fullest
extent possible, the development of the manly
faculties of their children. By going abroad for
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purposes of education, these princes, 1t 1s said,
would acquire valuable practical experiences about
men and affairs. They would learn to be inured to

hardship and discomfort, which would make their
physique strong and sound, urging them trequently
to bring their spirit of adventure into play,
and thus round off the angularities bred by
aristocratic 1solation. ‘“Now, kings of former times,
though there might be a famous teacher living in
their own city, often used to send their sons to
toreign countries afar off to complete their educa-
tion, that by this means they might learn to
quell their pride and highmindedness and endure
heat or cold and be made acquainted with the
ways of the world” ( Tilamutthi-J.—No. 252:
‘Poranakarajano ca attano putte evam ete nihatam-
anadappa situnhakkhama lokacarittanni ca bhaviss-
antiti )1°2, Thus the objects which the system of
education was desired to aim at were most practical
in their nature, and its effects on 1ndividual as
well as social life, industries, trade and commerce,
may be understood to have been benehcial and

progressive.

Courses of study, tutorial fees, etc. :

A conventional list of the subjects. of study at
Takkasila 1s to be found 1n many Jatakas, compri-
sing the ‘three Vedas’ and the eighteen or all the
liberal arts (tayo vede sabbasippani—No. 338 ;
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attharasannam wvijjatthananam—No. 50 ).193 These
also formed the course of study on the part of a
Brahmin student (No. 80 ). The wusual fee

( bhdaga ), which a prince had to offer to his teacher,
amounted to a thousand pieces of money (sahassasit,
Pancavudha-J.—No. 55 ; kahapanasahassan—No.
252). There were two classes of students :(—those
who paid fees to their masters, called Acariyabhaga-
dayaka, and those who did not bring any fee but
offered their services in lheu of 1t, known as
Dhammantevasika. The former were a privileged
group, treated like the eldest sons in the houses of
their respective teachers, and getting their lessons
probably at day-time, while the Dhammantevasikas
had to attend on their teachers by day and were
taught at night.

It was the custom to hand over the fee to the
teacher at the commencement of the course. The
details noted in the Tilamutthi Jataka ( 252 ) in
connection with the preliminaries which had to be
settled between a teacher and his pupil on the eve of
a candidate’s admission as a student, are, interesting
enough to deserve more than a passing reterence.
“He (1. e., the prince of Banaras ) bade his parents
farewell, and in due course arrived at Takkasila.
There he enquired for the teacher's dwelling and
reached it at the time when the teacher had
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