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PREFACE

The present work 1s an attempt to make a survey of
Buddhism in India and abroad. It is divided into two parts.
The first part contains eight chapters. KEach chapter deals with
a particular aspect of Buddhism in India. The second part, in
two chapters, i1s a story of Buddhism of the neighbouring
countries of India where it gained a firm footing and gradually
progressed with the march of time. It deals with its introduc-
tion, expansion, ramifications into different schools and sects,
literature and the like. In short, it is a history of the various
aspects of this religious and cultural movement.

There is no denying the fact that Buddhism came to occupy
a very prominent position in and outside India. It greatly in-
fluenced the Indian thoughts for several centuries and contributec
largely to the growth of a huge mass of literature in Pali and
Sanskrit. The fact should not be lost sight of that from the
3rd century B.C. to the 12th century A.D. Buddhism moulded
thoughts, ideals and literatures of the entire South-east and
North-east Asia. History of Buddhism is on this account not
only a story of the growth of a great civilization but also a story
of cultural contacts, through the medium of this expanding
civilization, between the different groups of people in these
regions.

After the attainment of independence, the study of Buddhism
has gained international importance, particularly in Asia, and
it is for this reason, the XXVth centenary of the birth of
(rautama Buddha was celebrated with pomp and grandeur by
the Government of India. As a result, keen interest has at
present been evinced in the Buddhist studies. Attempts are
also being made to restore the lost treasures embedded in
-Buddhism. But, unfortunately, there is still a great dearth of
books covering the story of Buddhism.

This book is primarily intended for those who are interested
in the comprehensive study of Buddhism as also the cultural
contacts between India and her close neighbours.

\'
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BUDDHISM IN INDIA



CHAPTER I

THE BACKGROUND OF BUDDHISM

In the sixth century B. C. India witnessed the origin and growth
of Buddhism which subsequently became one of the greatest

international religions, A brief survey of the various conditions
and the trends of thought in the midst of which i1t originated 1s a
necessity for an adequate understanding of Buddhism.

- India was divided inio sixteen political divisions at or shortly
before the advent of Buddhism. These sixteen divisions are
technically known as Sodasa Mahajanapada in the Buddhist
literature. The rulers of these Janapadas were in
constant conflict with one another and that is why
they could not establish a big kingdom. These
sixteen Janapadas were Anga, Magadha, Kasi, Kosala, Vajji,
Malla, Ceti, Vamsa, Kuru, Paficala, Maccha, Sirasena, Assaka,
Avanti, Gandhara and Kamboja. These Mahijanapadas were not
local names, but names of tribes or peoples. They grew up in
the vast area extending from Kabul to the Godavari. Of them
Assaka only was situated on the Godavari in South India. These
Janapadas are referred to in the Digha Nikaya. Anguttara Nikaya,
Culla Niddesa, Mahavastu as also in the Bhagavati Sitra of the
Jains. But there is no unanimity in regard to their names. The
Lalitavistara, however, refers to sixteen Janapadas without
mentioning their names. A brief account of each of them is given
here 1 — H

Aiga : It was once a powerful kingdom in ancient India.
It was also rich and prosperous. It occupied the southern portions
of modern Bhagalpur, Monghyr and Purnea in Bihar. Its capital
was Campa which has been identified with Campanagara or
Campapuri, close to Bhagalpur. It was included in the kingdom
of Magadha during the time of king Bimbisara. We know that in
the Buddha’s time the king of Anga was a wealthy noble man.

Magadha : It was an important centre of political, commercial

3

Political
condibion
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and other activities. The ancient literature i1s also replete with
accounts of the people of the then Magadha. It occupied the
modern Patna and Gaya districts in Bihar. Its capital was
Rajagrha (modern Rajgir) or Girivraja, The Campi used to
indicate the boundary between Anga and Magadha. Itis said that
in the Buddha’s time it (inclusive of Anga) contained eighty
thousand villages and about twenty-three hundred miles iIn

circumference.

Kasi : Of the sixteen Janapadas, Kasi was the most powerful
kingdom. Itscapital was Benares which surpassed all other the
then cities in splendour. The Jatakas record that Kasi was over

two thousand miles in circuit. It was subsequently incorporated
into Kosala.

Kosala: It included Ayodhya and its adjoining areas of the
modern Uttar Pradesh. Its capital was Sriavasti which has been
identified with Sahet Mahet standing on both the banks of the
Rapti adjacent to the borders of the districts of Gonda and
Baharaich in Uttar Pradesh. Ayodhya, Saketa and Sravasti
were the great and prosperous cities then. We are told that the
struggle between Kosala and Magadha was the leading political
topics during the Buddha’s time.

Vajji: It comprised eight confederate clans. But the names
of all the eight clans are still wanting. Among the Vajjis,
Licchavis, Videhans and Jnatrikas were the most important and
powerful. The Vajjis and the Licchavis were probably of the
same clan. Its capital was Vaisali which was one of the six
principal cities of India. Besar or Basar has been identified with
Vaisali of the district of Muzaffarpur in North Bihar.

Malla : It lay to the south of the country of the Sikyas and
Koliyas. It had two parts. The capital of one was Kusavati or
Kusinara, and the other was Pavi. Kusinara is identified with
modern Kasia, situated on the small river called the Gandaka, on
the east of the district of Gorakhpur, while Pava with the modern
Padaraona lying about twelve miles south-east of Kasia. It is
said that the Mallas became very powerful in the Buddha’s time

and they formed a democratic government,
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Ceti : It is also known as Cedi. It has been identified with
modern Bundelkhand on the bank of the Yamuna and the adjoining
region. Its capital was Suktimati. According to some scholars it
was the city of Suktimati of the Mahabharata. The Rg Veda and
the Mahabharata record that Cedi was a very powerful kingdom
in the pre-Buddhistic time.

Vamsa : [t was situated on the southern bank of the Ganges.
Its capital was Kausambi, modern Kosam, situated on the bank of
the Yamuna, close to Allahabad of Uttar Pradesh. Udayana
was the king of this territory. According to Prof. Oldenberg,
Vatsya was Vamsa in the Aitareya Brahmana. The Anguttara
Nikaya records that it was a very rich and prosperous country.

Kuru: It may be identified with modern districts of Soncpat,
Amin, Karnal and Panipat. It has two divisions, Uttarakuru and
Daksinakuru. The two Kuru countries are referred to in the
Mahabharata and Daksinakuru used to rival Uttarakuru in 1ts
glory, prosperity and righteousaess. The Jataka records that it
was one of the powerful kingdoms in the pre-Buddhistic period.

Paficala : It may be identified with the regions of North and
North-East of Delhi, from the foot of the Himalayas to
Chambal including Budam, Farakkabad and adjoining districts. It
had two divisions—Uttara-Paficala and Daksina-Paficala. The
Ganges was the boundary between the two divisions. Ahicchatra
or Chatravati was the capital of Uttara-Paificila while Kiampilya
was of Daksina-Paficala. Ahicchatra has been identified with
modern Ramnagar in the district of Bareilly of Uttar Pradesh,
while Kampilya with modern Kampil of the district of Farakkabad.

Maccha : It is usually referred to along with Sarasena. It
is said that Macchas were a very powerful Ksatriya tribe. Maccha
was the extensive region between the hills close to Chambal and
the forest that formed the borders of the Sarasvati. Its bapital
~was Viratanagara,named after the capital of Virata, the king of the
Macchas. Viratanagara has been identified with the present town
of Bairat in the Jaipur State, Several famous Asokan edicts have
been discovered at Bairat.

Siirasena : It was situated on the Yamuna. Its capital was
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Mathura, which has been identified with present Maholi, five
miles to the south-east of the modern city of Muttra (Mathura) of
Uttar Pradesh. It is said that Mathura was a great centre of
Buddhism for several centuries. In course of his peregrination in
India, the famous Chinese traveller Fa-hien found many monas-
teries with hundreds of monks here. Archaeological excavations
have explored many images of Buddha and Bodhisattva here.

Assaka : It stood on the banks of the Godivari. Potali,
Potana or Podana was its capital. The Mahabharata records that a
royal sage Asmaka established a city of Podana. It has been identi-
fied with Bodhana in the Nizam's state {Hyderabad). In the Pali
literature we find that Assaka is always associated with Avanti.

Avanti : It comprised modern Malwa, Nimar and adjoining
places of Madhya Pradesh. It was once a very flourishing kingdom
in ancient India. It was divided into two parts, northern and
southern. Ujjayini was the capital of the northern part, while
Mahissati was the southern part. But the Mahabharata records
that Avanti and Mahissati were two separate countries. From the
Mahagovinda Sutta of the Pali Digha Nikaya we learn that
Mahissati was the capital of Avanti, and Visvabhu was its king.
From the Anguttara Nikaya we find that Avanti was popular, rich
and prosperous. It was also a great commercial centre,

Gandhara : It was the vast tract covering the Kashmir valley.
Its capital was Takkasila (modern Taxila) which was a noted
centre of education and learning to which students from far off
countries used to crowd. It was very fertile and the climate
was accommodative, It was conquered by Asoka and was included
in his kingdom.

Kamboja : It was a region lying on the north-west of India.
Its capital was Dvaraka. In the literature and inscriptions both
Kamboja and Gandhira are always associated together. It 1s said
that Kamboja was a home of Brahmanic learning in the later
Vedic period.

Of the sixteen Mahijanapadas mentioned above most of them
had monarchical constitution, while a few others were republics.
The kings of Magadha, KoSala, Vatsya, Avanti and others, who
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were most powerful and had monarchical form of government
were in constant conflict with neighbouring kingdoms to extend
their suzerainty over them., Vajji which included the confederate
clans of Vajji, Licchavi, Jnatrika and the like were most prominent
among the then republics, As there was no king to rule over this
territory its administration was entrusted to a select committee.
Besides Vajji, there were other republican states like Malla,
Sakya, Moriya and others mentioned in the Buddhist and Jaina
texts.

There were four social grades called colours (varnas) which
were the most characteristic features of great sociological signifi-
cance of the age. They were the Brahmins, Ksatriyas, Vaisyas
and Sadras. This system of social grades deve-
loped into a rigid caste system later on. At the
head were the Brahmins who not only took a
prominent part in the affairs of the society but also devoted
themselves to the study of religious texts and performance of
sacrifices. They further acted as priests in the religious ceremonies
of the householders. Thus the Brahmins held a unique position
in the social structure. The Ksatriyas engaged themselves in
wars and administration. The Vaisyas carried on agriculture,
rearing of cattle, trade and commerce. The Sudras were assigned
to menial works and were, in fact, slaves of the society. The
caste-system during this period became hereditary. All claims to
superiority were based on the ground of birth. The Brahmins
during this age were haughty and led a luxurious life. The Vaisyas,
on the other hand, who used to earn immense wealth by their
trade and commerce, fell a prey to all sorts of mundane pleasures.

Social
condition

Women held a very negligible position in the society, They were
regarded as household goods. Polygamy as also inter-caste marriage
were prevalent in the society. A good system of education was
current among the men of the three upper castes, while women of
the upper caste had the privilege of getting it and that also was
very limited.

Trade and commerce which usually play a very important rdle
in the economic life of the people were not unknown in this age.
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From the Buddhist and Jaina texts we learn that traders became
Economic immensely rich by carrying on sea-borne trade.
condition The means of transport on the land was bullock-
cart, whilc boats were used for the places on the banks
of the rivers in the country. The ancient literature also
mentioned other types of arts and crafts of the country. Handi-
crafts were the means of livelihood of the workers in wood
(Siatradharas), workers in metal (Karmakaras), potters (Kumbha-
karas), weavers (Tantuvayas), leather workers (Carmakaras) and
the like., No silver coins were current then. Gold coins were
also unknown, Half and quarter Kahipanas! were in use then.
Banking system was unknown in those days. Gold, silver and
other valuable things were buried in pots in the ground. People
of the upper classes were rich and prosperous, but the people of
the lower classes were poor and had no position in the society.
The sixth century B. C. witnessed a great spiritual upsurge in
several countries. In Greece appeared Parmenides and Empedo-
cles, in Iran Zarathustra, in China Lao-tse and
Religious Confucius and in India Mahavira and Gautama
cond1’ion Buddha. In this period many mighty thinkers
pursued the views of their predecessors and worked out new trends
of thoughts. This period is, therefore, of great importance in the
history of the religion. India was in a maze of inter-acting
Philosophic and religious views, when Buddhism originated. The
cult of sacrifice so much advocated by the Vedic Indian for a
happy life in this world as also 1n the next, could not really secure
for the  performer the objects for which the sacrifices were
performed. Merits achieved through them were efficacious only
for a short time. They could not give eternal peace. They could
bring only temporary happiness. Thus people gradually lost their
faith in the cfficacies of the Vedic rituals. The goal of human life
is to attain permanent happiness and the mind of the people 1s
naturally directed to things eternal. The trend of the view,
therefore, turned against the rigidity of the Vedic sacrificial system,

— - e

!Square copper coins.
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and people were inquisitive of true knowledge which could bring
eternal peace. A new mood of life was found out. It was a life
of renunciation as against the life devoted to the pleasures of
senses. Thus the system of four Asramas, i.e., four stages of Jife
was subsequently evolved. The four Asramas were Brahmacarya
(celebate life), Garhasthya (household life), Vanaprastha (forest
life) and Sannyasa (life of renunciation). “These stages were
prescribed for the highest caste only, the Brahmanas, who mono-
polised intellectual culture and religious ceremonies, 1e., the
homas, yajiias, etc.”? The first A$rama insisted that a student
should pass his early years in the bouse of a competent teacher
acquiring knowledge and conduct under his guidance. He was to
collect food for himself as also for his teacher. With his formal
initiation (Upanayana) commenced his studies. The Grhyasitras
prescribe mutual duties and obligations of a student and his
teacher. After spending the first Asrama (Brahmacarya), he
could become a householder and marry. Even when he married
he should lead a life of restraint. During the third Asrama
(Vanaprastha) he should give up family life and live in a forest,
and should devote himself to the acquisition of true knowledge
which brought happiness and peace of mind. In the last A§rama
(Sannyasa) he should cut off all worldly ties and pass his days in
the realisation of ultimate reality. The first A§rama is concerned
with education, the second with family life, the third with retire-
ment from household life and the fourth with meditational prac-
tices to realise the highest truth.

The thirdand the fourth A§ramas,the Vinaprastha and Sannyasa, .
were considered favourable for contemplation and obtaining true
knowledge and peace of mind. Man’s mind, therefore, gradually
turned to the true knowledge and began to think it far better than
the performance of Vedic rites and rituals. In the Upanisad we
find the great quest for truth for the attainment of salvation and
peace and in most of them are discussed the nature of Brahman,

- . A Al ——

2Dr. Nalinaksha Dutt, A comparative study of Brahmanic
adrama and Buddhist monasticism”,—Jagajjyot: . A Buddha Jayant:

Annual, 1971, p. 11.
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the soul and transmigration and the doctrine of Karma. Brahman
i1s real, the universe is false and there 1s no difference between a
living being ()iva) and Brahman—these are, in short, the funda-
mentals of the Upanisad. The realisation of the knowledge of
Brahman could be made through true knowledge. The cultured
classes of the age were thus in favour of deeper aspects of
learning as opposed to the claborate and extensive Vedic sacri-
fices. The common people were still steeped in the superstitious
beliefs and rituals., They used to believe that soul dwells within
the bodies of men, animals, plants, etc. all alike. In other words,
they believed in animism. The worship of trees, serpents, Yaksas,
Gandharvas and the like were also invoked in this age.

It is striking to note that we have no reference to the Upanisad
or the Upanisadic teachers in the Buddhist texts. Some scholars
maintain that Buddhism accepted most of the Upanisadic
thoughts and that i1s why it is silent in this regard. But Dr.
N. Dutta® holds that “it is idle to say that Buddhism issued out
of the Upanisads and was a phase in the evolution of Upanisadic
thought. On the other hand it may be stated that Buddhism was
a revolt against the Upanisadic thought and it was this denial of

soul, which undermined the belief in the efficacy of the sacrificial
rituals and ceremonies.”’

In the Buddhist and other texts there are frequent references

to the six non-Buddhist teachers* who were respected by the wise,

nobles and kings alike. [hey were well-known

Contemporary throughout the country as founders of schools of

Z'i]éf?::dtgif,er thought. Some of them were senior contempo-

philosophic raries of Gautama Buddha, and were also followed

speculations by a large body of disciples. It is interesting to

study their life and viewpoints. Below are given

the names of these six teachers and the doctrinal viewsthey held :—

(1) Parana Kassapa—came of a Brahmin family. In his A4

I ——— — —— —

8The Indian Historical Quarterly (Gautama DBuddha 25th
Centenary special issue), vol. XXXII, Nos. 2 and 3, p. 116. . .
‘For details, Digha Nikdya, vol. I, pp. 47ff; Milinda-
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History of Pre-Buddhistic Indian Philosophy Dr. B. M. Barua
observes “The true significance of the Pali epithet Purana seems to
be that Kassapa claimed to have attained perfect wisdom (purna
jiidna), or that his disciples believed that he was replete with
perfect wisdom.””® He was an old and experienced teacher. He
was the head of a religious Order with a large following. He was
a contemporary of king Ajatasatru of Magadha Tradition records
that he drowned himself in the sixteenth year of the Buddha’s
missionary career. He upheld the doctrine of non-action (Akiriya-
vada), which, according to Dr. Barua® is the doctrine of the
passivity of soul. According to this doctrinc, a person does not
earn merit by good deeds such as gifts, sacrifices and the like.
Similarly, he does not incur sin by bad deeds such as killing, telling
a lie, and so forth. It is the body which acts ; the soul remains
passive. Whether we do good or bad deeds, the soul remains
unaffected thereof. The body only enjoys the effects of Karma.,
Silanka, the Jaina commentator, calls this Akaravdda, and identifies
it with the Samkhya view. Buddhism, however, admits neither
identity nor difference of the soul and the body.

(2) Makkhali Gosala-—was an important contemporary of
Buddha. The Jaina and Buddhist texts furnish us with the accounts
of his name and life. But Dr. B. M. Barug opines that they are
unhistorical.”  Dr. P. L. Vaidya observes, “he belonged to the
sect of the Acelakas or Naked Ones, and, as the first part of his
name indicates, carried a staff of bamboo (maskarin).® It is said

I ————————

panha, p. 4 ; Rocekhill, Life of the Buddha, pp. 81, 96 ff ; B.M. Barua.
A Hzistory of Pre-Buddhistic Indian Philosophy, pp, 277 ff ; B. C.
Law, Historical Gleanings, pp. 21 ff ; Buddhistic Studies, pp. 73 ff,
as also his Mahavira, pp. 75 ffi; A. L. Basham, History and
Doctrines of the Ajivikas, pp. 10 ff ; N. Dutta, Early DMonastic
Buddhism, vol. I.pp. 34 ff; Miss I. B. Horner, Gautama and the
other sects, J. 4. O. S. vol. 64, No. 4, pp. 284 ff.

"P. 277.

ﬁlbid, D. © 79,

"Ibid., p. 298.

°2500 years of Buddhism. The Pablication Division, Ministry

of Information and Broadecasting, Government of India, p. 17.
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that during the second year of Mahavira’s carecer Gosila was
received as his disciple. Both of them lived together for about
siXx years, but later on Gosila broke away owing to his belief that
all living beings were capable of reanimation. He predeceased
Mahavira by about sixteen years. He founded an independent
school of thought known asthe Ajivika school. The Majjhima
Nikayva, however, records his two other predecessors—Nanda
Vacca and Kisa Sankicca.” He may thus be regarded as the third
or last Tirthankara of the Ajivika school. He held the doctrine of
fatalism (Niyatisangatibhiva). According to him all beings are
without power and force ; they are regulated by their destiny. In
other words, they are helpless against destiny. He admits of no
other cause whatsoever for the happiness and misery of a being.
He demied the consequences of action and exertions. He further
advocated the theory of purification through transmigration (Sa-
msdra suddhi). All beings would pass through several existences
in order to attain emancipation. Like a ball of thread the consecu-
tive existences are unalterably tixed. There are infinite gradations
of existence and ecach existence is cternal.l©

In the Post-Asokan period this sect attained prominence and
enjoyed royal patronage. It was also popular in South India.

(3} Ajita Kesakambali—was an elder contemporary of
Buddha. He was a materialist. He denied the effects of Karma.
According to him a Karma (action), good or bad, does not produce
any fruit. There is no further life after death. A human being i1s
composed of four elements, After deatli each of them returns to
the corresponding elements, and the scnse faculties (indriyas) into
space (akasa). Everything ends in death. Nothing exists after
death. It is mere idle to talk of the next world. ‘“Fools and wise
alike, on the dissolution of the body, are cut off, annihilated, and
after death they are not.”’!'! His doctrine is similar to that of the

P

“Nos. 36 and 76.
103 M. Barua, A history of Pre-Buddhistic Indian Philosophy,

p. 306.
11 Dialogues of the Buddha, Translated from the Pali by T. W.

Rhys Davids, part I, Luzac and Company Ltd., London, 1956, p, 74.
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Lokayata or Barhaspatya School, better known as the Carvaka
School. In Buddhism, it is known as the Ucchedavada, annihilation-
ism, which holds ¢the cutting off, the destruction, the annihilation
of a living being.”’12

(4) Pakudha Kaccayana - was also known as Kakudha Katya-
yana as given in the Prasnopanisad. He was another elder
contemporary of Buddha. He also came of a Brahmin family.

According to him a being is composed of seven elements :—earth
(pathavi), water (apa), fire (teja), air (vaya), pleasure (sukha), pain
(dukkha) and soul (jiva). These elements are ever lasting and
immutable by their very nature. They are uncreated and produce
nothing new. They do not move or change or trench one upon
another, or contribute to pleasure or pain or both, There is, there-
fore, no killer or teacher or hearer. Killing a being means nothing
but separating the elements constituting the body. ‘When one
with a sharp sword cleaves a head in twain, no one thereby de-
prives any one of life, a sword has only penetrated into the interval
between seven elementary substances.””’?® In Buddhism it is called
Sassatavada, eternalism, which maintains that the soul and the
world are eternal.

(5) Sanjaya Belatthiputta—was another elder contemporary of
Buddha. He was a founder of a school of thought and was highly
respected in the country. He advocated Ajianavada (agnosticism).
When a question was put to him. he resorted to equivocation. He
did not give any positive opinion. His teaching consisted in eva-
sion of answers and the substance of judgment, He denied to give
any definite answer to the problems of metaphysical speculation,
and those problems were also put to Buddha, who refused to
answer them thinking that they were not conducive to the well-
being of mankind. The views advocated by Saiijaya were identi-
cal with those of Amaravikkhepikas (Eel-wrigglers), who did not
give any definite views as to the ultimate problems. It 1s said that
Sanijjaya who was an eminent religious mendicant and founder of

— e — —— el & — - - _

Y2Dialogues of the Buddha, Part 1, p. 49.
13Ibid., p. 74.




14 BUDDHISM IN INDIA AND ABR)JAD

a religious Order was the teacher of Sariputta and Moggallana.
They subsequently left him and along with two hundred and fifty
others joined the Buddhist Sangha. At this Saijaya vomitted
blood and died.

«6) Nigantha Nitaputta—was another elder contemporary of
Buddha. He was no other than the great sage, better known as
Mahavira. At first he joined the recligious Order founded by
Parsvanitha who is said to have lived two hundred and fifty years
before Mahavira. His code was almost similar to that of Pars-
vanatha. Parsvanatha and his followers were naked, while
Mahivira and his disciples wore white garments. Mahavira upheld
the doctrine of Kriya. According to him misery i1s due to one’s
own deeds. It is not causcd by others. Liberation can be
obtained by true knowledge and good conduct. A soul transmi-
grates according to good or bad deeds.

From the Simannaphala Sutta!* we learn that the Nigantha
(fetterless) is restrained with a four-fold restraint (catuyamasam-
vara). He is restrained in regard to all water, as also i1n regard to
all sinful activities. He is free from all sins and lives at ease as he
has purified himself from them. The Niganthas emphasised the
commandment of Ahimsa (non-injury to living beings). Jainism 1s
further a philosophy based on the doctrine of Anekantavada (many
possibilities). Every object is to be looked at from different aspects
in order to have a true knowledge of it. *“For the sake of practi-
cal application, the Anekantavada has been condensed Into seven
members saptabhangi) thus :—from seven different standpoints a
being is (1) permanent ; (ii) impermaneant ; (ii1) both permanent and
impermanent ; (iv) indescribable ; (v) permanent and indescribable;
(vi) impermanent and indescribable ; (vii) both permanent and
impermanent as also indescribable.”’!® Jainism lays more emphasis

than Buddhism on rigorous ascetic practices.
Lastly, it is to be noted that ‘of these six teachers Pirana

14 Digha Nikaya, vol. 1, pp. 47-85.
1%The Indian Historical Quarterly, vol, XXXIII, June &

September 1356, Nos. 2 & 3, p. 227.
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denies the evil Karma in a bad act and vice versa ; Ajita, in prea-
ching annihilation at death, shuts out the possibility of any effect to
be worked by Karma ; and Makkhali rejects both Karma and its
effect. The theory of Pakudha seems to exclude responsibility ; the
Nigantha simply begs the question, by asserting that a Nigantha
has attained the end , and Safijaya gives no answer at all”??®,
There were in those days besides these six illustrious teachers,
a large number of eminent Brahmanical teachers and Parivrjjakas.
These Brahmanical teachers were still maintaining the Vedic
tradition. They recited the Vedic hymns and earned their livel-
hood by officiating as priests in the sacrifices. They were patronised
by the kingas well as by a section of people. From the Kitadanta,!”?
Tevijjal® and other suttas we learn that the Vedic rituals and
sacrifices were in vogue in those days. Brahmins, well-versed in
the Vedic rituals, were only requisitioned for the performance of
the sacrifices. They also enjoyed grants of land and property
under the patronage of the king. They were indeed very wealthy
and sometimes performed sacrifices at heavy expenses, The
parivrajakas were, on the other hand, a class of wandering teachers
who had no permanent residence. For the most part of the year
they used to wander from place to place. Their main objective
was to enter into discussion with other religious teachers ‘on
matters of ethics, philosophy, nature lore and mysticism’, There
were in those days in important villages and towns, public halls
where these Parivrajakas could lodge and hold discussion. The
life of a Parivrajaka was open alike to Brahmins and non-
Brahmins. Even a woman could embark on the career of such a
Parivrajaka. “Out of these parivrajakas were formed, from time
to time, groups who expressed their allegiance to a certain teacher,
or subscribed to some common tenets, marks, or style of dress.

Of these we may refer to the Magandikas, Vekhanassas, Parasariyas,

—

1% Dialogues of the Buddha, Trans. by T. W. Rhys Davids,
part I, p. 76, f.n. No. 1.

1" Digha Nikaya, vol. I, pp. 127-139.
1% Ibid., pp. 235-253.
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orders of the six Teachers : Sanijaya, Pakudha, Ajita, Mankhali
Gosala, Nigantha Nataputta and Gautama Buddha (Sakyaputtiya-
samanas) ; and to the Jatilas, Tedandikas, Aviruddhakas, and
Devadhammikas.”’'® The Parivrajakas ‘formed an important
part of the religious and philosophical movement of Ancient
India.’

The Brahmajala Sutta®® enumerates a list of sixty-two forms of
philosophical speculation about the self or soul and the world
existing at the time of the appearance of Buddhism. They are
traditionally known as the sixty-two heresies (Dvasatthiyo ditthiyo)
in the Buddhist literature. They may broadly be divided under
the following heads :—

(1) Four kinds of Sassatavada (those who hold that the self or

soul and the universe are eternal).
(2) Four kinds of Ekaccasassatavada (those who hold that

the self and universe are eternal in some respects and in some

not).
(3) Four kinds of Antanantika (those who hold that the

universe is finite as well as infinite).

(4) Four kinds of Amaravikkhepika (those who equivocate
about good and evil).

(5) Two kinds of Adhiccasamuppannika (those who hold that
the soul and the world originate without a cause).

(6) Sixteen kinds of Uddhamaghatanikasaniivada (those who
hold that the soul is conscious after death).

(7) Eight kinds of Uddhamaghatanika-asaiifiivada (those who
hold that the soul is unconscious after death).

(8) Eight kinds of Uddhamaghatanikanevasaniinasanivada
(those who hold that the soul is neither consctous nor unconscious

after death).
(9) Seven kinds of Ucchedavada (those who hold that the soul

1s extinct after death).

N

1YN. Dutta, Farly Monastic Buddhism, vol. I, Calcutta Orien-
tal Series No. 30, Calcutta, 1941, p. 33.
20 nigha Nikaya, vol, I, pp. 1-46.
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(10) Five kinds of Ditthadhammanibbanavada (those who hold
that nibbana can be attained in this life).

Of the sixty-two views mentioned above the first eighteen refer
to the speculation about the past (Pubbantakappika), while the
remaining foriy-four to those about the future (Aparantakappika).
Thus it is evident that all these wrong views of philosophical
speculations originated owing to the i1gnorance of time—pubbanta
(priority) and aparanta (posteriority).

Here is given a short account of those speculations :—

(1) Sassatavada : There are some recluses and Brahmins who
by means of their meditational practices can recall correctly 1n all
their details their numerous previous births in succession. They
may be divided into three categories according to the number of
existences remembered by them. From this they come to the
conclusion ‘that the soul is eternal ; and that the world, giving
birth to nothing new, 1s steadfast as a mountain peak, as a pillar
firmly fixed ; and that though these living creatures transmigrate
and pass away, fall from one state of existence and spring up in
another, yet they are forever and ever.”’?' There are further
some recluses and Brahmins who belong to the fourth category.
Through their logical reasoning they arrive at the aforesaid
conclusion.

(2) Ekaccasassatavada : According to the first type of Ekacca-
sassatavada, there are some recluses and Brahmins who maintain
that the world system passes away after the lapse of a long period
and all beings are reborn into the Abhassaraloka (the world of
radiance). When the world system begins to revolve one of the
beings of the Abhassaraloka, either because of his span of life or
merits completely exhausted is born into the Brahmavimana
(Brahma world). He dwells there alone and feels the need of a
companion. Like him other beings fall from the Abhassaraloka
and are reborn into the Brahma world. At this the first being
thinks that he is the Brahma, the Great Brahma ; other beings are
created by him. He 1is the creator. The other beings who are

®! Dialogues of the Buddha, transl. by T. W. Rhys Davids,
Part I, p. 28.

AB : BIA—9
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reborn into this world, think that he must be Brahmai, the Great
Brahma for he is born first and we have come after him. He is
eternal, immutable and forever the same, while beings born
after him are subject to change and impermanent, The second
type maintains that there are certain gods who are known as
the Khiddapadosikas. They are not given to excessive self-enjoy-
ment, and due to which they do not fall away but remain in that
state without any change and forever the same. But others
who because of indulgence tn all sorts of self-enjoyment, pass from
that state and are reborn in this mortal world as impermanent and
mutable. According to the third type there are certain gods
called the Manopadostkas. They constantly quarrel among them-
selves and bear malice towards one another, and as a consequence
they fall from that state and are reborn in this world as being
short-lived and subject to change. The fourth class which includes
certain recluses and Brahmins, who are addicted to logical
reasoning, arrives at the conclusion that “this which is called eye
and ear and nose and tongue and body is a self which i1s imperma-
nent, unstable, not eternal, subject to change. But this which is
called heart, or mind, or consciousness is a self which is permanent,
steadfast, eternal, and knows no change, and it will remain for-
ever and ever.”’22

(3) Antanantikaviada : According to the first type of
Antinantikavada there are some recluses and Brahmins who by
means of their meditational practices maintain that the world is
fninite, i.e., limited in space. Some recluses and Brahmins who
belong to the second type of Antanantikavada, hold that the world
Is infinite, 1.€., limitless in space., According to the third type, the
world is limited in space in upward and downward directions, but
unhmited sideways. The fourth type addicted to logical reasoning
comes to the conclusion that the world is neither limited nor
unlimited.

(4) Amaravikkhepikas : The Amaravikkhepikas who belong
to the first type maintain that there are some recluses and Brahmins

”Dialogues of the DBuddha, trapsl. by T. W. Rhys Davids,
Part I, p. 34.
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who cannot distinguish between good and evil deeds. When any
question regarding those is put to them they do not give any
categorical answer thinking that they may be wrong in their answer
which may cause remorse and this will indeed be a hindrance
to the path of the future progress. The second type of the
Amaravikkhepikas hold practically the same arguments but further
hold that if they stick to their own views and do not accept
the views of others they will then have Upadana ‘grasping condi-
tion of heart” which will become a hindrance to the path of the
future progress. According to the third and fourth types of the
Amaravikkhepikas, there are some recluses and Brahmins who
do not give categorical answers to the questions put by the
opponents because of their tnability to meet the arguments of
their opponents. They think that they will be defeated in their
controversy which will cause remorse and this will indeed be a
hindrance to the path of future progress.

(5) Adhiccasamuppannikavada : It may also be called
Yadrcchd (doctrine of chance). According to the first category of
the Adhiccasamuppannikas (fortuitous originist), there are certain
gods called Asafna-sattas (unconscious beings) who pass from that
state by regaining consciousness (saiiia) and are reborn into this
world. From this they arrive at the conclusion that the soul and
the world originate fortuitously and not as a result of any cause,
The second category refers to those who hold the above viewpoint
due to their logical reasoning. It may be mentioned here that
““as a parallel to this doctrine, we may refer to the Lokayatikas or
Barhaspatyas who hold that the happiness and misery of persons
are brought about by the laws of nature, and that there is no
other cause. It was by an accidental combination of elements
that the living beings such as a peacock of variegated colours or a
human being is born. The conceptions of heaven and hell, merit
and demerit, and so forth, according to them, are creations of
designing minds.” 23

(6) Uddhamaghatanikasanfivada : It has some bearing upon
the doctrine of Syatvada in Jainism. According to this doctrine

23Ea.r£y Monastic Buddhism, vol. I, p. 66.
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there are some recluses and Brahmins who believe in the conscious

existence of the soul after death. The various types of beliefs are
as follows :—

(1) The soul has form.
(11) It 1s formless.
(iii) It is both, 1.e., with form and without form.
(iv) It is neither, i.e., with no form and not without form.
(v) It is finite.
(vi) It is infinite.
(vii) It is both, 1e., finite and infinite,
(viii) It is neither, i.c., not finite and not infinite.
(ix) It is conscious in respect of one object.
(x) It is conscious in respect of many objects.
(xi) It is conscious in respect of limited elements.
(xi1) 1t is conscious In respect of unlimited elements.
(x111) It is quite happy.
(xiv) 1t 1s quite unhappy.
(xv) Itis both, 1.e., quite happy and unhappy.
(xvi) It is neither, i.e., not happy and not unhappy.

(7) Uddhamaghatanika-asafnnivada : According to this doctrine
there are some recluses and Brahmins who believe that the sous

remains unconscious after death but not subject to decay. The
eight types of beliefs are :—

(i) The soul has form,
(11) It 1s formless.
(it1) It is both, 1.e., with form and without form.

(iv) It is neither, i e., with no form and not without form.
(v) It s finite.

(vi) It is infinite.
(vii) It is both, t.e., finite and infinite,
(viii) It 1s neither, 1.e., not finite and not infinite.
(8) Uddhamaghatanikancvasaiifiinasafijiivida : According to
this doctrinc the soul remains neither conscious nor unconscious

after death, but not subject to decay. The eight types of beliefs
are mentioncd below —
(i) The soul has form.
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(11) It has no form.

(11) It is both, 1.e., with form and without form.
(1v) It is neither, 1.e., with no form and not without form.
(v) It is finite.

(vi) It 1s infinite.

(vi1) It is both, i.e., finite and infinite.

(viir) It is neither, i.e., not finite and not infinite.

(9) Ucchedavada : According to this doctrine there are some
recluses and Brahmins who believe in the extinction of the soul
after death. The seven kinds of beliefs are given herein :—

(1) The soul has form and is composed of four elements.
It is born of parents.

(1) The soul i1s divine and has form. It belongs to the sensuous
sphere (Kamavacarabhumi), and 1s sustained by solid food.

(ii1) The soul is divine and has form. It is made of mind and
ﬁo.ssesses all the limbs of the body.

(iv) The soul is of the same nature with that of the beings of
the Akasanaiicayatana ‘the infinity of space’.

(v) The soul is of the same nature with that of the beings of
the vififianaficafiyatana ‘the infinity of consciousness’.

(vi) The soul 1s of the same nature with that of the beings of
the Akificanfidyatana ‘the plane of no obstruction’.

(vii) The soul is of the same nature with that of the beings of
the nevasafifianasaiiidyatana ‘the plane of neither ideas
nor the absence of 1deas’.

(10) Ditthadhammanibbanavada : According to this doctrine
there are some recluses and Brahmins who believe in the attainment
of Nibbana in this very existence. The five types of beliefs are : —

(i) The soul can attain Nibbana by enjoying the pleasures of
senses fully.

(i) It can attain Nibbana by means of the first Jhana (medita-
tion).

(iii) Tt can attain Nibbana by means of the second Jhana.
(iv) It can attain Nibbana by means of the third Jhana.
(v) It can attain Nibbana by means of the fourth Jhana,




CHAPTER Il

EARLY LIFE OF GAUTAMA BUDDHA

In the sixth century B. C.Suddhodana was the chief of the
Sakyas who were ‘too proud of their birth and jealous about their
purity of descent’. His capital was Kapilavatthu, situated at the
foot of the Himalayas to the north of India, Mahamiaya who was
the daughter of Suprabuddha of the city of Devadaha was his
chief queen. One day the queen dreamt an extraordinary dream
at the dead of the night, She found that she was put on a
valuable coach and taken to the Anotatta Lake in the Himalayas
by four Catummaharajika gods. Shortly after a white elephant
came from the north and encircled her rightwise three times and
seemed to enter her womb. Thus the queen concetved. *“‘His entry
into his mother’s womb was heralded by an earthquake, a fiash of
light 1lluminating the whole universe and reaching even those
hellish beings who lived ever in darkness and never saw even the
sun and the moon.”! The queen told her dream to the king next
day. - The king summoned the learned Brahmins to interpret her
dream. He honoured them and gave them excellent food and other
various Kinds of presents. The Brahmins declared that she would
give birth to a male and not a female child. The son born to her
would become a king, a universal monarch, if he would live in a

house, but if he would leave the house and go forth from this
world, he would become a Buddha, Enlightened One. The king
rejoiced greatly at the prediction of the Brahmins and gave alms to
the poor and also made sacrifices to gods for Mayadevi's safe and
happy delivery as also for the prosperity of the child to be
born.

Mayidevi bore the child for ten months ‘hike oil in a bowl’.
During the ten months of gestation heavenly beings used to guard

1 Development of Buddhism in  Uttar DPradesih by N. Duats
and K. Datta Bajpai, PPublication Bureau, Lucknow, p. 44.
22
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her constantly. When the time of her confinement approached,
she expressed her strong desire to the king to permit her to visit
her parents at Devadaha to have her first born there. The king readi-
ly acceeded to her request and caused the entire road from Kapila-
vatthu to Devadaha to be decorated with flags, banners and the
like. He further made the gqueen sit on a golden palanquin and
sent her to her parents’ home as desired by her with a great retinue.
On the way to Devadaha there was a pleasure grove of Sila trees
called Lumbini. When she reached there with her retinue, she felt
very happy and liked to enter the grove. On entering it she moved
hither and thither in the garden enjoying its beauty. She saw a
lovely Sala tree in full blossom and stretched her hands to catch
hold of a branch which bent down and came within the reach of
her hand. While holding it fast, she gave birth to a son who came
out from her mother by her right side 2 Four celestial beings
received the boy with great veneration. Two streams of hot and
cold water descended from the sky and washed the boy and his
mother. Soon after his birth the boy took seven steps towards each
of the six directions proclaiming that he was going to be the
foremost of the world.®* Numerous miracles also happened
at his birth. The boy was brought back to Kapilavatthu on the
same day with great solemnity. On this day were born mother
of Rahula, Channa, Kaludayi, Kanthaka, Ananda, the Bodhi
tree and four vases of treasures. Seven days after the birth
of this boy his mother died, as mothers of all Bodhisattvas do.
He was then nursed by his aunt and step-mother Mahapajapati
Gotami.

The boy was called Sikyasithha as he was born in a Sikya
family. He was also called Siddhartha because all the desires of
the people were fulfilled at the time of his birth. He was further
called Gautama because he belonged to the Gotama linecage. He

iy ———— ———
- e ————

21t is to be noted that emperor Asoka built a monument
at the birth place of the Buddha about 250 years after the event.
It still bears witness to its historical nature. -’

8 Majjhima Nikaya, P. T. S. vol. III, p. 123.
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was also known as Buddha for his attainment of enlightenment
(Samyakjnana).

In the heaven of the thirty-three gods there were great
rejoicings at the birth of the child. A distinguished sage named
Asita living in the Himalayas happened to witness these rejoicings.
and enquired of the gods the reason of their delight. The sage
flew through the air with his nephew Naradatta (Nalaka) and
came to Kapilavatthu to see the boy. Asita was the preceptor of
king Suddhodana and was very much venerated by the king. He
congratulated the king on the birth of the prince and expressed
his wish to see the boy. The child was brought to him. On
noticing the marks of greatness on his body the sage laughed and
shed tears of sorrow. The king enquired of the reason for doing.
the same. The sage then replied that he laughed because of the
joy he felt at the birth of a saviour for the salvation of the world.
He wept because he would not be able to hear the doctrine
preached by him to free beings from the bondage of misery and
birth. The sage bowed down and paid homage to the boy. He,
however, asked his nephew to become his disciple when the baby
would become a Buddha. At this king Suddhodana himself also-
made obeisance to his son.

One day king Suddhodana invited several Brahmins to his
place and requested them to examine and interpret the charac-
teristic marks on the body of the prince. Among them there
were eight Brahmins who were distinguished astrologers. On the
examination of the characteristic marks of the prince seven of them
could not definitely prognosticate the future destiny of the boy.
One of them, who was called Sudatta Brahmin of Kondania clan
was able to make out that the prince would certainly become a
Buddha. At this prophecy king Suddhodana felt great anxiety and
tried his utmost to prevent the boy from forsaking the world. He
wished that his son should become a universal monarch and not a
Buddha. He made all kinds of efforts to kecp apart all knowledge
of wordly woes from the prince’s eyes. He took all possible
precautions that an aged person, asick person,a corpse and a religi-
ous recluse would not be within' the three miles of the city of
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Kapilavatthu. He thought that these sights would make him
ponder over the miseries of the worldly existence and turn him to
the renunciation of the world.

The king appointed several nurses to look after the boy. When
the boy had grown up a little, one day the king went out to wit-
ness the Ploughing Festival. The prince was also brought there
by the nurses. They made a couch for him under a Jambu tree.
The nurses left him alone to see the king ploughing the land with
his golden plough. Finding no one by him the boy rose up and sat
down cross-legged cogitating on the miseries of the existence. 'The
shadow of the Jambu tree had not at all changed while that of
the other trees had turned. At that time five ascetics were flying
through the sky and when they were to pass over the Jambu tree
their progress was stopped. They looked down and saw him
engrossed in meditation. They came down to the earth and paid
respectful homage to him. The nurses also returned in the mean-
time and saw the miracle, and informed the king accordingly.
Finding him absorbed in deep meditation, the king saluted him
with folded palms.

When the prince reached the age of sixteen his father construc-
ted three magnificent palaces suitable for three seasons—the
summer,the rains and the winter. One of them had nine storeys, the
other had seven storeys and another had five storeys. The king
wanted to sce the boy indulging in luxury and all kinds of enjoy-
ment. So he appointed dancing girls for the purpose.

The prince was thus brought up in great luxury. At this.
Sakyans began to murmur among themselves. The king appoin-
ted the famous teacher Vidvamitra to train up the prince. Through
his guidance the prince became fully acquainted with all sorts
of arts, crafts and martial exploits. He showed himself superior
to all-other Sakyas in all contest of arms. The Sikyans met
together and requested the king to get his son married immediately.
The king then married the prince to princess Yasodhara, the
beautiful daughter of king Dandapani of the neighbouring Koliyan.
republic. Time passed on and the prince lived with Yasodhara
for sometimes enjoyinig the worldly delights and pleasures. In
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course of time Yasodhari conceived and this made the king extre-

mely happy that an heir was going to be born shortly. He thought
that this might bring a change in the prince’s mind to renounce
the world as predicted by the astrologers. He would embrace the
worldly career and thus become a universal monarch.

The prince lived in the palace in great luxury up to the age of
twenty-nine ‘in total ignorance of the old age, sickness and death
to which all mundane beings are naturally subjcct’. One day the
prince expressed his kecn desire to visit the pleasure garden and
asked his father’s permission for the same. The king asked his
officer to adorn the roads through which his son would pass and to
see that the prince would not come across any unpleasant sight on
his way. But the gods who thought that the time for prince’s
attainment of enlightenment was at hand showed him the four
ominous sights while on his way to the pleasure garden in his
chariot driven by the chartoteer, Channa. On the first day the
prince saw a toothless and grey haired old man. The prince who had
never seen such an aged man before asked Channa what kind of
person he was. The charioteer answered that he was an old man
and that every human being must one day become like him. Being
greatly perturbed at this sight the prince returned to the palace
without proceeding further on. The king coming to know of the
reason of the prince’s speedy return increased the guards all
around the palace. He further got together dancing girls to give
him continuous delectable enjoyment. On his way to the royal
garden the next time, he saw a man suffering severely from illness
and groaning with pain. The prince who had never seen such a
sight in all his life enquired of the charioteer about this man. The
charioteer replied that he was a sick man and all beings—the poor
and the rich, ignorant and wise, in this world must inevitably
suffer from such illness. No one could escape this sort of cala-
mity. The prince was more moved this time and returned to the
palace. Shortly after the prince on his visit to the royal garden
saw a corpse carried on bier to the cemetery followed by his family

and friends crying and lamenting. At this sight the prince asked
£he charioteer the meaning of what he saw just now, The chario-
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teer replied that this was a dead man. His life had already gone.
All beings are subject to death, There was no escape from death.
The prince was deeply moved by the charioteer’s answers. He
realised the worthlessness of a- worldly life. He returned to his
palace quickly. On his way to the royal garden again the next
time he saw a religious recluse with shaven head and of quiet
demeanour and carrying a begging bowl in his hand. On learning
from the charioteer that this strange man was an ascetic who had
gone forth into the homeless life in search of deliverance from the
cycles of existences. He felt a strong desire to give up this world
and become a monk to find out the way to deliverance. He felt
very happy and drove straight to the garden, and spent the day
there. After bathing he took his seat on the resting stone and was
adorned with heavenly attire by Visvakarma. While ascending
the chariot he received a message from his father that Yasodhara
had given birth toa son. At this news he did not feel very happy
but thought that it would cause hindrance to his renunciation and
remarked, ‘“Rahula has been born, a bond has come into being.”’#
Having heard this news from the messenger the king ordered that
the boy be named Rahula. On his way back to the palace from
the pleasure garden Kisa Gotami, a young princess and niece
of the king who had gone to the roof of the palace saw the prince
dressed in rich royal dress. At this she was filled with extreme joy
and delight and exclaimed :

“Happy, indeed, 1s the mother,

Happy, indeed, is the father,

Happy, indeed, 1s the wife,

Who possesses such a husband.”?

Having heard these words of Kisa Gotami the prince was so

pleased that he took out from his neck a collar of great value and
sent it to her as a present. The prince returned to the palace and

Rl— ————

*Rahulo jato, bandhanam jatan.

5Nibbuta nuna sa mata,
Nibbuto nuna so pita,
Nibbuta nuna sa nari,
Yassayam 1diso pabi.
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retired to his apartment, where he was entertained by fair damsels,
singing, playing and dancing. But he took no pleasure and felt
asleep. At this these women too lay down on their bed. Shortly
after the prince awoke and saw the female musicians sleeping with
dishevelled hair and 1n disgusting attitude. Some of them were
sleeping exposing their ugliness and others with their mouths with
saliva trickling down. Worried at this sight, prince Gautama left
the apartment and entered his wife's bedroom ‘to take a last fare-
well glance at those whom he dearly loved above all the treasures.
of the earth’. Yasodhara with the child in her arms was also fast

asleep. He stood there gazing at his beautiful wife andbeloved son.
The pain of separation of course overcame him strongly. Tears
from his eyes rolled down on his cheeks. With a manly heart
Gautama tore himself away suppressing all his feelings. He left
the palace at the dead of night renouncing everything he had. It
was thus on the full-moon day of Asadha that Gautama left the
palace at the age of twenty-nine years only.

Riding on his noble horse Kanthaka, Gautama crossed the three
neighbouring kingdoms of Sikyas, Koliyas and Mallas and reached
the river Anomad at dawn. The horse crossed it at one leap.
Alighting from his horse he gave away all his ornaments to the
charioteer, Channa. He asked Channa to go back with the horse,
Kanthaka to Kapilavatthu. He began to wander alone. Shortly
after he met a hunter dressed in yellow robes on the way. He
exchanged his princely robes with those of the hunter and cut off
his long black hair with the sword. He then put on the new dress.
And Gautama thus became an ascetic to find out a way of escaping
from the miseries of existence. Thus embracing the life of a
recluse Gautama stayed in the mango-grove of Anupriya of the
Mallas for a week. And thence he came over to Rajagrha (Rajgir),
the capital of Magadha in course of his peregrination. At the
sight of the quiet demeanour of this recluse people were struck
with wonder and curiosity arose as to whether he was a deity,
or any other being. The king Bimbisara also saw him from the
roof of his palace and sent his men to ascertain his true nature.
They returned and reported to the king that the sage had left
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Yor the Pandava hill with his begging bowl. The king quickly
went to the hill and had a long conversation with him. He
-offered him his entire kingdom but the sage refused it saying
that he had renounced the world to find out the highest enlighten-
ment. But he gave an assurance to the king that he would visit
his kingdom when he would attain Buddhahood (supreme enlighten-
ment). He then left the place and began to move on and in
.course of his journey came to the hermitage of the then renowned
teacher, Alara Kialama who had about three hundred disciples
under his guidance at the time, He then placed himself under his
guidance and began to practise the religious life along with other
.disciples. But he was not satisfied with his method of teaching.
He thought that the philosophy taught by Alara Kalama was not
the way that would lead to the enlightenment. He then left him
and went in search of another teacher. The second teacher he
aet was Uddaka Ramaputta who had also a great number of
following. He stopped at his hermitage and apphlied himself to
his teachings, which did not satisfy him. As his hunger for truth
remained unquenched he left him too and went to Uruvela.
Uruvela has been identified with modern Bodh-Gaya which is
situated about six miles south of present Gaya town. He met the five
recluses—Vappa, Bhaddiya, Assaji, Mahanama and Aigfakondanfa
—there. They are known as the Pancavaggiyas in the Buddhist
literature. At Uruveld he decided not to place himself under the
guidance of any more teacher but to apply himself to the means
.of emancipation. With this decision 1n his mind he resorted to
different kinds of rigorous ascetic practices for the attainment
.of his goal in life. He practised these austerities for long six
years strenuously. While continuing his spiritual exercises he did
not take any food and nourishment. His body became wasted
away and it was reduced to a skeleton. And one day he fainted and
fell dowh owing to lack of any nourishment., At this he thought
that these rigorous ascetic practices were not the way to enlighten-
‘ment. Thereafter he began to take solid food again. He then went
round the adjoining villages for his alms-food. Finding Gautama

.taking food and leading an easy life, the five recluses who lived
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close to him became highly disappointed and left him in disgust
and departed for the deer park of Rsipatana, near Benares to
continue their ascetic practices. Gautama then found out the
lovely woods and the beautiful river Neraiijara with water over-
flowing the bank. He thought that it was a fit place for meditation
and began to dwell there practising austere self discipline.

At that time there lived at Senanigrama close to Uruvela
Sujatd, a daughter of a wealthy merchant named Senani. She
vowed to make an offering 1o a god of a banyan tree if she was.
married to a rich family and should have a son as her first
issue. Her two wishes were fulfilled in due time. She prepared
the milk-rice and wished to offer it to the god of the banyan tree.
She sent her maid Punna to sweep the place under the holy tree.
Finding Gautama sitting beneath the tree Punna thought that he
was the god of the tree and ran back to her mistress and reported
everything to her. At this Sujatda came and gave him the food
in a golden bowl. Gautama blessed her and divided the food
into forty-nine portions and ate them. It was the food that he
took after a fast for forty-nine days. After taking the food, he
threw the golden bowl into the river. He then proceeded towards
the Bodhi tree and on the way he met a grass-cutter named
Sotthiya (Svastika) who gave him eight handfuls of grass for his
seat. Shortly after he sat down cross-legged under the Bodhi tree
with the dogged determination—

"Let my skin, my nerves and bones waste away,
Let my life blood dry up,

I will not leave this seat

Before attaining perfect Enlightenment.”®

At that time Mara, the god of evil came to Gautama with his
army to frighten him and to abandon his resolute attempt to win
enlightenment (bodhi). All the gods attending Gautama fled away

s e— ——— -E—

®[hasane susyatu me Sariram,
Tvagasthimaisam pralayaifiea yatu,
Aprapyabodhim bahukalpadurlabhim,
Naivasanat kayamatascalisyate.— Lalitavistara, ch. v., p. 362.
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in fear. But Gautama remained firm in his resolution. He was
not at all moved, because of his perfection in the ten Paramitas”
(principal virtues) in the previous birth. Mara in rage caused a
violent thunder-storm and hurled all missiles at him. But it
was in vamn. The missiles hurled at him turned into flowers.
Having failed Mara was discomfited and his army fled in all
directions. Thereupon all the celestial beings, Nagas etc. came to
Gautama and sang songs of victory. In the three watches of the
night he attained three knowledges regarding his former existences
(purvanivasa), divine eye (divya caksu) and law of dependent
origination ( pratityasamutpada ). At dawn - he attained the
knowledge of omniscience. Gautama thus became a Buddha (an
Enlightened One). Immediately after his enlightenment he uttered
the following :

“Through worldly round of many births,

I ran my course, but did not find,

Seeking the builder of the house ;

Pamful 1s birth again and again.

House-builder, I behold thce now,

Again a house thou shalt not build ;

All thy rafters are broken now,

The ridge-pole also 1s destroyed ;

My mind, its elements dissolved,

The end of cravings has attained.”®

Immediately after the -attainment of his omniscient knowledge:

Buddha deliberated whether men would understand the new

"They are dana (gift), sila (code of morality), nekkhamma
(renunciation), pafifia (wisdom), viriya (exertion), khanti (forbearance),
sacca (truth), adhitthana (resolation), metti (friendliness) and
upekkha (equanimity).

8 Anekajitisamsiram sandhavissam anibbisam,
Gahakarakam gavesanto dukkh: jati punappunam,
Gahakaraka ! dittho' si, puna geham na kahasi ;
sabb’ te phasuki bhagga gahakUtam visankhitam,
visankharagatam cittam tanhanam khayam a]jhaga.

Dhammapada, ve. 153, 154..
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doctrine. Then at the request of Brahma Sahampati he decided
to impart his knowledge for the good and welfare of the world.
Then he thought of going to his old teachers Alira Kalama and
Uddaka Raimaputta but both of them died recently, Then he
thought of the Pancavaggiyas who were living in the deer park of
Benares. He then started for Rsipatana Mrgadava near Benares to
preach the new doctrine to them.



CHAPTER III

MISSIONARY LIFE OF BUDDHA

As already observed, Buddha went forth into the homeless
state at the age of twenty-nine and practised severe asceticism
for six years and as a consequence he obtained supreme know-
ledge (Bodhi) and became known as Buddha. Soon after his
enlightenment he decided to ‘‘set turning the wheel of the Doctr-
ine”. He started his missionary career with this purpose in
view at the age of thirty-five and continued it for long forty-
five years till his Mahaparinibbana. His first ministry, comme-
nced at Rsipatana (Sarnath) with the conversion of a group of
five monks (Paficavaggiyas) who were his quondam associates.
When they saw him coming from afar they decided not to pay
any reverence to him. But they could not keep their resolve.
They received him with due respect. He then delivered his
first discourse to them. In the Buddhist literature this is known
as the Dhammacakkappavattana Sutta (Turning of the Wheel of
Law). It explains the four Noble Truths (cattari ariyasaccani)
which are Dukkha (suffering), samudaya (cause), nirodha (suppre-
ssion) and nirodhagaminipatipada (the path leading to the cessa-
tion of suffering) and the noble Eightfold Path (Ariyatthangika-
magga) consisting of samma-vaca (right speech), samma-kammanta
(right action), samma-ajiva (right livelihood), samma-vayama
(right exertion), samma-sati (right mindfulness), samma-samadhi
( right concentration ), samma-samkappa ( right intention ) and
samma-di}thi (right views). The noble eightfcld path is also
known as the Middle Way (Majjhima patipada) which avoids the
two extremes, indulgence in sensual pleasures! and self-mortifica-
tions2. As a consequence thereof the five ascetics (Paficavaggiyas)

— —— - o —
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were converted to the new faith. Thus was laid the foundation

of the Buddhist Sangha.

There was at Benares a young man named Yasa, son of
a very wealthy merchant. He had three palaces to live in—one
for the cold weather, one for the hot weather and one for the
rains. He was always surrounded by female musicians who used
to sing songs to please him. There were others besides to look
after his comfort. Thus he lived in great luxury. One night
he woke up and saw the singing girls in loathsome postures.
Being highly disgusted he left home that night and went to Buddha
who was staying on the bank of the river Varuna with his new
recruits, Buddha delivered a discourse to him on the merits of
giving alms, observance of moral precepts, means of attaining
heavenly lives and evils of earthly lives. The discourse had the
desired effect. Yasa accepted Buddha’s views and became a
monk. Then his parents and form:r wives having heard Buddha’s
discourses became his lay-devotees. Shortly after his fifty-four
friends who heard that Yasa having cut off his hair and beard
and having put on yellow robes had become a monk and a disciple
of Buddha likewise embraced the new faith and became monks.
There were then sixty monks who were free from all types of
worldly bondage and attained complete emancipation. Buddha
wanted to propagate his doctrine far and wide with the co-
operation of this band of self-less workers. From the Mahavagga?
we learn that he sent them out in different directions to
preach his teaching with the words :—*“Go, ye now, O Bhikkhus,
and wander, for the gain of the many, for the welfare of the
many, out of compassion for the world. Let not two of you
go the same way. Preach the doctrine which 1s glorious in the
beginning, middle, and end, in the spirit and in the letter ; pro-
claim a consummate, perfect and pure life of holiness’’4. Buddha

P. T S.edp. 2.

*Caratha Bhikkhave carikam bahujanahitaya bahujanasukhaya
lokanukampiya atthaya hitaya siakhaya devamanussapam. Ma
ekena dve agamittha. Desetha Bhikkhave dhammam adikalyanam
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did not remain content with this. He himself also left for
Uruvela to propagate his new doctrine. On the way he met a
party of thirty young men of respectable families (Bhaddava-
ggiyas) who were amusing themselves in a group. One of them
had no wife and had brought a woman of low standing for him.
While enjoying themselves she took their clothes and valuable
things and fled away. While searching for this woman they
met Buddha and enquired of him whether or not he had seen any
woman passing that way. Buddha replied them that 1t was
better to seek their-own self and not the woman. This had a salu-
tary effect on them and Buddha gave a discourse on the fruits of
gifts moral habits, and the like. He told them further
that “‘what 1s of the nature to uprise, all that is of the nature to
stop”®. As a consequence of this discourse all of them became
monks.

In course of his travelling Buddha eventually reached Uruvela
where dwelt at that time three ascetics with matted hairs —Uruvela-
Kassapa, Nadi-Kassapa and Gaya-Kassapa. Uruvela-Kassapa the
eldest brother had five hundred disciples, Nadi-Kassapa the second
brother had three hundred and Gaya-Kassapa the youngest one
had two hundred. They worshipped fire and believed that the
destruction of mental defilements such as greed, hatred, delusion
etc. can lead to the attainment of perfect knowledge. They also
believed that by performing abolution in the river and roasting
before a fire mental impurities could be removed. Through his
various magical powers Buddha overcame them. He converted
these three fire-worshipping Jatila brothers by preaching to them
the famous sermon known as the “Fire Sermon’’ (Adittapariyaya-
sutta) which explains that the real fire consists of raga (attachment),
dosa (hatred) and moha (delusion) which arise from sense-objects,
sense-contacts and the like. The Buddha then proceeded thence
to Rajagaha along with his large number of followersto redeem the

majjhekalyanam pariyosinakalyanam sattham sabyafijanam kevala-
paripunnam parisuldham brahmacariyam pakisetha.

SThe Book of the Discipline, vol. IV, by I. B, Horner, p, 32.
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promise he had made to the king Bimbisara, Having heard of his
arrival the king accompanied by his ministry, courtiers and citizens
came to visit him, Buddha delivered to them a discourse on the
non-existence of the soul and the impermanence of the worldly
things and the like. In short, he explained to them the funda-
mentals of Buddhism. At this Bimbisara with a large number of
people became Buddha’s lay disciples. ¢ Thenceforth throughout
his long life he became one of the truest friends and patrons of
Buddha and his doctrine™.® Being filled with joy, the king presen-
ted his bamboo grove, Veluvana, to him for residence of monks.
This was the first grove accepted by Buddha for the abode of
monks and he allowed the monks henceforth to accept groves for
this purpose. Buddha resided for sometime in the grove and
concentrated more on the missionary work,

At that time there lived at Rajagaha an ascetic (Paribbajaka)
named Sanjaya who had two hundred and fifty disciples, among
whom were Sariputta and Moggallana. These two young men were
sons of a Brahmin family and were close friends. They promised to
cach other that he who would first obtain the immortal should tell
the other. One morning Sariputta saw the venerable Assaji, a
disciple of Buddha, on his begging round at Rajagaha. Being
highly impressed with his perfect deportment Siriputta approached
bhim and asked of his teacher’s doctrine. Then the venerable
Assaji told him that his teacher was a great recluse of the Siakya
family, and uttered the following verse :—

“Those things which proceed from a cause,
Of these the Truthfinder has told the cause.
And that which is their stopping—

The great recluse has such a doctrine.””

On hearing the essence of Buddha's teachings from Assajt
Sariputta became immensely glad and went to hisfriend Moggallana

°H. Oldenberg, Duddha : His life, his Doctrine, his Order,

Calcutta, 1927, p. 133.
"Ye dhamma hetuppabhava tesam hetuq& Tathagato aha,

Tesam ca yo nirodho eva{nv&di Mahasamano.—Mahavagga, p. 4C.
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and told him what he heard from Assaji. B>th of them then
decided to join the Buddhist Sangha. They then approached
Saiijjaya and told him that they would embrace Buddha’s doctrine.
Safijaya’s other two hundred and fifty disciples also wanted to go
with Sariputta and Moggallana to join the Buddhist Sangha.- Along
with Safijaya’s two hundred and fifty disciples they approached
Buddha who was staying then at Veluvana and became his dis-
ciples. At this, hot blood came from the mouth of Safijaya and he
died. Sariputta and Moggallana became later on the chief disciples
of Buddha. “‘Their earthly remains are still preserved and
worshipped in sacred places.”’®

Rajagaha was at that” time a great resort of a numerous re-
ligious teachers and Paribbajakas (wandering teachers). Buddha
utilised the opportunity of meeting them and entering into dis-
cussion with them. On several o:casions he succeeded in con-
verting them to his own views. He also secured a few house-
holders as his lay devotees (upasakas). Shortly after the conver-
sion of Sariputta, Moggallana and others Buddha while staying at
Bahuputtaka cetiya, between Rajagaha and Nalanda, a very
wealthy householder called Kassapa of Rjjagaha came to him to
have his doubts regarding the i1dentity and non-identity of soul and
the body removed. Buddha removed his doubts by giving a
discourse on the observance of disciplinary rules, control of self-
organs and sense perceptions-etc. Being highly impressed with his
discourse Kassapa became his disciple. He was subsequently known
as Mahakassapa who was the foremost in ascetic practices (dhutan-
gas'. Buddha loved him so much that one day he exchanged his
coarse robe with Mahakassapa’s soft robe.

King Suddhodana having heard that Buddha was staying at
Rajagaha sent one of his courtiers along with a large following
to bring Buddha to Kapilavatthu. The courtier and his followers
reached the bamboo grove at Rajagaha when Buddha was giving
his discourse to the disciples. They highly appreciated his dis-
course and became his disciples. Being thus averse to worldly

- 892500 years of Buddhism, ed. Prof. P, V. Bapat, p.26.
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matters they failed to communicate the wishes of the king to
Buddha. Suddhodana sent other envoys several times but the same
thing occurred every time. At last he sent Kaludayi who was the
son of the chief priest and was born on the same day as Gautama
to invite Buddha to pay a visit to his parental home, Kapilavatthu.
Buddha accepted the invitation. Accompanied by a Jarge number
of monks, he came to Kapilavatthu and stopped at the Nigrodha.
grove, close to the city. In their pride the Sakyas were at first
unwilling to receive him with marks of reverence. But Buddha
won them over by the exhibition of his miracles. As a consequence
the king paid homage to Buddha along with other Sakyas., On the
following day Buddha entered the city for alms along with the
monks. Yasodhara, the mother of Rihula, saw him from the

palace and became highly aggrieved. She requested the king to-
persuade his son from begging his food from door to door. The
king accordingly met Buddha and tried to dissuade him from begg-
ing which was not befitting the son of a king. Buddha replied
them that begging was worthy of the lineage of Buddhas who
were in the habit of livingon alms. Buddha then gave a discourse
which convinced the king of the excellence of his teaching. Asa.
result king Suddhodana became a lay devotee of Buddha. He then
received Buddha’s bowl] and led him with his disciples to the palace,.
where they took a savoury meal. Soon after all the members of
his family came and paid their homage to him. But Yasodhara,
the mother of Rahula, who was also leading an austere life since
her husband lef: home, did not come out of b:r apartment to see
Buddha, The king sent for her but she poli.ely refused saying ‘if
[ have any exccllence, my master will come himself tomy presence,
and when he comes, [ will reverence him.” Accompanied by two
chief disciples, Sariputta and Moggallana, Buddha went to her. No
sooner had she seen him than she threw herself at his . feet and
wept bitterly. Buddha spoke kindly to Yasodhard recounting her
good conduct in one of her past existences. Shortly after Yasodhara
asked her son Rihula to demand his heritage. Rahula accordingly
went up to his father and asked for the same. Buddha wishing to
give Rahula the inheritance of holy life, a treasure that never
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perishes, ordered Sariputta to confer the Simanera-Pabbajja
(novice-initiation) on the boy which made him a probationer for
monkhood. It became now easy for Buddha to carry onhis missio-
nary work at Kapilavatthu. The king’s homage to his son as also
his kinship with the Sakyas made it possible for Buddha to convert
people to his new faith. Following the example of Rahula many
other Sakyan youths of distinguished families joined the Sangha.
Prominent among them were Ananda, Anuruddha, Upali, Bhaddiya,
Bhagu, Nanda and Devadatta. Upali, a barber, was admitted
first into the Sangha in order to humble the Sakyas of their noble
descent, Devadatta both cousin and brother-in-law of Buddha
brought out a schism in the Sangha andfounded a rival school. He
attempted several times on the life of the teacher but failed in his
nefarious designs. He is known more for his constructive opposition
to Buddhism than for his support to it. A few Siakyan ladies also
Joined the Order of the nun, the Bhikkhuni Sangha founded
through the intercession of Ananda with Mahapajipati Gotami,
the step-mother of Buddha, at the head, with the imposition of
the eight important rules (garudhamma)® on the nuns.

*They are :—

i. “A pun even of a hundred years’ standing shall (first)
gsalute a monk and rise up before him, even if he is only
just ordained.

ii. ‘‘A wun shall not spend Retreat in a place where there is
no mounk. "

iii. ‘‘Twice a month a nun shall ask from the Order of monks
the time of Uposatha ( fortnightly meeting), and the time
when a monk will come to give admonition.

iv. ‘‘After Retreat the final ceremony (Pavarana) is to be held
by the nuns both in the assembly of the monks and of
the nuns.

v. “Certain offences are to be dealt with by both assemblies.

vi. '‘A povice who has been trained in the six rules for two
years is to ask for the ordination from both assemblies.

vii. ‘*A pun is not to rebuke or abuse a monk on any pretext.

viii. “From this day forth utterance (i.e. official statement) of
nuns o monks is forbidden, of monks to nuns it is not

forbidden.’’
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Buddha moved on to Sivatthi \Sahet Mahet), the capital of
Kosala, which is reckoned as one of the sixteen Mahajanapadas
Great countrics). 1t was ruled by Pasenadi (Prasenajit). Tt was
at Sivatthi where the teacher spent a great part of his missionary
life. Here were given a large number of discourses as also were
framed most of the rules of the Patimokkha which forms the nucleus
of the Vinaya Pitaka and was recited at every Uposatha ceremony
later on for the guidance as also for the well-being of the members
of the Sangha (Order). Here were also worked out the details of
the Pabbajji, Upasampada, Pavarana and Kathina ceremonies. In
the history of the propagation and expansion of the religion Kosala
occupies & place next in importance to Magadha. Sudatta, known
as Anathapindika or Anithapindada, ‘giver of alms to the un.-
protected’, was a wealthy merchant of Siavatthi. Once he came to
Rdjagaba on some business and heard from his friend in whose
house he was staying that Buddha was living there with his
disciples. He then visited Buddha and requested him to pay a
visit to Savatthi with his followers. Buddha accepted his invitation
and came over to Savatthi thus at his request with his followers.
Andthapindika purchased from prince Jeta a large garden with as
mmany gold as would cover the entire ground. He erected a
nonastery there and presented it to Buddha for the residence of
the monks. It is known as the famous Jetavana vihira (monas-
tery) which became the favourite place of Buddha who used to
stay there with his disciples. It was through the influence and
munificence of Anithapindika that Buddhism could make a great
headway in Kosala. Next to Andthapindika in munificence was
Visikba, who was the wife of Punnavaddhana, son of Migira, a
wealthy merchant who was a follower of the naked ascetics (Jains).
it was through Visakb3, his daughter-in-law, Migara became a
disciple of Buddha. She was henceforth designated as “Migara’s
mother’. Viéakha built the Pubbirima vihara (eastern monastery)
for the residence of the monks. It was also called “‘Migiramatu
pasada’. It was of course inferior in splendour to the Jetavana

vihira, built by Anathapindika, It was here also Buddba used to
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spend his Vassavasa (rain retreat) with his disciples. King
Pasenadi having heard that Buddha was living in the Jetavana
monastery with his monks came to the monastery to pay his
respectful homage to him. He felt great joy and considered that it
‘was good fortune that such a great teacher had come to this city.
Buddha examined the king’s mental leanings and gave a discourse
on the merits and demerits of good and evil deeds. Although the
king had regard for Brahmanic and other teachers he became a
lay devotee of Buddha through the influence of his queen Mallika
and his two sisters, Soma and Sakula, who had already become
lay devotees of Buddha. We also know that ‘the bas-relief
depicting him as proceeding to meet Buddha shows that he was
respected by the Buddhists of the 2nd or 3rd century B. C. as a
patron of the religion.’ In order to convince the people of his
superiority over other teachers, Buddha had to resort to his
miraculous powers, viz., growing a mango tree in a few minutes,
walking in the air etc. The result had been the conversion of
new householders to Buddha’s new faith. Notable. among them
were Ganaka Moggallana, Paficakanga Isidatta, Purana, Rohana
and others. There were also some rich and influential Brahmins
who took to the new faith. Mention may be made of Janussoni,
Aggika Bharadvaja, Dhanagjani, Pokkharasadi, Lohicca and
Canki. An important event took place during Buddha’s residence
at Savatthi. Angulimila was a notorious robber. He was so
ferocious that even the king could not subdue him. He was a
terror to the country. But Buddha converted him to his religion
by his miraculous power, He became a monk and reached
Arhathood. From the Majjhima Nikayal® we learn that this
conversion had a great effect upon the minds of the people of
Kosala and greatly helped the spread of Buddhism there. It 1s
further interesting to note that a young lady called Kisa Gotami
whose only son died when he was able to walk about came
to Buddha with her dead son on her lap and requested him for
medicine so that the boy would regain his life. Buddha asked

10Vol. II, p. 23.



42 BUDDHISM IN INDIA AND ABROAD

her to get a mustard seed from a house where none had died. She
went out in search of it but returned without finding a single house
where none had died. Buddha gave a discourse on the inevitable-
ness of death. As a consequence she became a nun and joined the
Sangha.

Once there arose a great famine and pestilence in Vesali
(Vaisali), the capital of Licchavis. The inhabitants of the place
approached all the heretical teachers to remove their sufferings.
But they failed. They then approached Buddha for relief. He
at once came to Vesali with his followers to give them relief. As
soon as he entered the city the famine and pestilence ceased. All
the people of Vesilibecame happy and relieved. Mahaili, Mahanama,
Uggagahapati, Nandaka, the minister, Pingiyani, a Brahmin and a
few others were converted to Buddha's new faith. Buddha spoke
highly of the Licchavis (a part of the Vajjian confederacy)
and referred to their seven conditions of national welfare (satta
aparihaniya-dhammai)!!, which indeed ‘involve the cardinal princi-
ples which are essential to the cause of peace and co-existence even
in the present day polity of nations.” He told his disciples further
that ‘whoever, my disciples, among you hath not seen the divine

-
'*(i) They held frequent public meetings of their tribe which
they all attended.

(ii) They met together to make their decisions and carried out.
their unde)takings in conecord.

(iii) They upheld tradition and honoured their pledges.
(iv) They respected and supported their elders.

(v) No women or girls were allowed to be taken by force or:

abduction.

(vi) They maintained and paid due respect to their places of
worship. .

(vii) They supported and fully protected the holy men(arhants)"
among them.— Digha Nikaya,11,73 ff ; Anguttara Nikaya ..

1V, 15 ff.
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host of the thirty-three gods, let him gaze on the host of the
Licchavis, let him behold the host of the Licchavis, let him view
the host of the Licchavis.’

There was at Vesali a famous courtesan named Ambapali, She
invited Buddha to take his meals along with his disciples in her
house. Buddha accordingly came to her house with his disciples.
When the meal was over Buddha gave her a discourse. As a
result Ambapali became a lay devotee of Buddha and made a gift
of Ambavana (Mango Grove) to the Sangha. A few Vinaya rules
were also framed here for the welfare of the monks. It is striking
to note that an event of outstanding importance occurred at Vesali
in the history of Buddhism. As already observed, Buddha consen-
ted to the formation of the Order of nuns (Bhikkhuni Sangha)
which was unique of its kind and marked the beginning
of the Order of nuns in India. Women had no right to spiri-
tual perfection through the renunciation of the world until
then.

While Buddha was staying in the Kutagararama in Vesali,
there arose a dispute over a trifling matter between the two
neighbouring tribes—the Sakyas and the Koliyas. The Sakyas
lived at Kapilavatthu while the Koltyas at Devadaha at the foot of
the Himalayas, close to the settlement of the Sédkyas. The
territories of the Sakyas and the Koliyas were separated by the
river Rohini which used to irrigate the fields of her both sides.
But owing to unusual drought it failed to supply water properly.
A quarrel thus arose between the two tribes over the right to take
water from the river for irrigation. The quarrel would have
turned into a bloody feud, had not Buddha come to the place
where the armies of the two clans were ready to fight, Through
Buddha’s intervention they laid down their arms and the feud was
thus averted. On this occasion Buddha gave a discourse pointing
out that unity was the root cause of the strength and prosperity of
the nation. It had a great effect and many of the members of

both the clans became his disciples. Prominent among them were
the two Brahmanic ascetics Punna-govatika and Seniya-Kukkura-
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vatika, Kukudha Koliyaputta, Suppavasa Koliyadhita and
others, 12

There lived at Campa, the capital of Anga, Sopna Kolivisa,
ason of the wealthy merchant, named Kusava Setthi. Having
heard the name of Buddha he came to him to hear his noble
teaching., Buddha gave him a discourse dealing with the essentials
of his doctrine. He was moved so much by his teaching that he
retired from this world and became a monk. Sona Kolivisa was
the only distinguished monk of Campa known to us. It was
because of Sona Kolivisa’s delicate feet Buddha had permitted the
monks to use shoes??®.

While at Kosambi, the capital of king Udena, Buddba heard
that a quarrel was going on among the Vinayadharas (Masters of
Discipline) and Dhammakathikas (Preachers of Doctrine) on
minor matters of discipline. Soms of the monks (bhikkhus)
defended the guilty monks while others deprecated them, and the
quarrel became so violent that even the intervention of Buddha
failed to allay the dispute. Buddha in this connection told a nice
story of Dighivu, the son of Dighiti, king of Kosala!%, but was
ungble to reconcile the monks. Thinking that his good advices
were in vain, out of disgust he rectired to a forest called Parileyyaka
where he was attended by an elephant and a monkey. Subsequ-
ently the monks became repentant and approached Buddha to
ask pardon. Buddha then delivered a discourse on the evils of
discord. King Udena was not at first in favour of this new
religion, His queen Simavati was the daughter of Ghosaka. Both
of them were great devotees of Buddha. It was through Samavati’s
efforts that the king became a lay devotee of Buddha. Khujjuttara,
the female attendant of queen Simavati became also a lay devotee

Y2 Majjhima Nikaya. vol. 1, p. 887 ; Anguttara Nikaya, vol.
IIL, p. 122 : Majjhima Nikaya, vol. I, p. 26 and vol. II,
p. 62. )

13 Psalms of the Brethren, p. 135.

14 AMahavagga. X, 2: Jataka, I1I, pp. 212, 489 ; Dhammapada,
pp. 104 fi.
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of Buddha. She is highly praised as one of the female lay devotees
of Buddha in the Nikayas. Pindola Bharadvaja who was the
son of the royal chaplain was also converted to Buddhism.
Subsequently he distinguished himself  as a prominent monk of the

locality. He converted king Udena to Buddhism. The king made
generous gifts to the Sangha later on.

Avanti, the capital of Ujjeni, was one of the important places
in the west where Buddhism attained prominence during the life-
time of Buddha., Mahakaccayana who was the son of the royal
priest of king Canda Pajjota came to Benares to pay a visit to
Buddha with his companion?3, After listening to Buddha’s teaching
he became a monk along with his companion. He invited Buddha
to visit Avanti. But the teacher refused to go to Avanti saying
that Mahakaccayana would be able to propagate his noble teaching
there., Then they all came back to their native place and
established monasteries there at Kuraraghara, Papatapabbata and
Makkarakata. Sonakutikanna was the son of a very wealthy
householder named Valasena there. Shortly after the death of
his parents he gave away all his riches to the poor and expressed
his intention to join the Sangha (Order). Having renounced the
world he approached the venerable Mahédkaccayana and asked for
his Pabbajja (initiation). The venerable Mahakaccayana conferred
the same on him. Although he wished to confer Upasampada
(ordination) on him immediately but bhad to delay it because it
was often difficult to get together the necessary number of monks
for the purpose there. This was because there were but few
monks in Avanti as also in the border country. So Sona had to
wait till the number was complete. Shortly after his Upasampada
(ordination) Sona expressed his desire to the venerable Maha-
kacciyana to visit Buddha. But the venerable Mahakaccayana

-
16 prahavasts, II, p. 30 : III, p, 382 ; Bomantic historyof Buddha
(translated from the Chinese Abhiniskramana Sutra) by

g. Beal, p. 276 ; Sutta Nipata (P. T. S.) Nalaka Sutta, vs.
696 fi.
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agreed to it saying that he should seek peimission of Buddha for
the following five practices :—
(i) To perform Upasampada by a chapter of five monks only
in frontier districts as there were but few monks.
(ii) To use foot-wears in countries like Avanti and others, the

soils of which were full of gravels.
(i) To bathe constantly as people of Avanti and Southern
country attached great importance to bathing.

(iv) To use different kinds of rugs.
(v) To keep an cxtra robe even after the lapse of ten

days1®,

To each of these practices Sona obtained Buddha’s permission
and since then these privileges were enjoyed by the monks of
the frontier districts., Certain rigid Vinaya rules were thus
changed and a few special privileges granted to the monks of
Avanti and other border countries to suit their convenience. A
few other notable persons were converted to new faith. Of
them, prominent were Punna, Isidatta of Velugaima, Kandarayana
and Lohicca Brahmanas!?. King Canda Pajjota was also con-
verted to Buddhism by Mahakacciyana who could clearly
explain Buddha’s terse and enigmatic sayings. People used to
approach him to get their doubts removed 1n regard to Buddha’s
utterances. As a consequence many of them became converts
to the new religion. They indeed helped much in the propaga-
tion of Buddhism. It was largely to Mahiakaccayana’s efforts
that Ujjeni became an important centre of Buddhism. It attained
importance a century after the Mahaparinibbina of Buddha and
played an important role in the later history of Buddhism. It
‘was greatly enlarged by Asoka and his queen, the mother of
Mahinda and Samghamitt3’.

Buddhism also made its headway among the republican tribes
of the Mallas. A large number of Mallas were converted to

10 Mahavagga, pp. 197-198.
T Anguttara Nikaya, I, p. 68; Samyutta Nikaya, IV, pp. 117,
288.
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Buddhism. Malla Roja was not at first very friendly to Buddhism.
The assembly of the Mallas of Kusinara issued an order that
any one not paying reverence to Buddha would have to pay a
penalty of 500 kahapanas. At this Malla Roja came to Buddha
to pay his respectful homage to him. After listening to Buddha’s
discourse he was very much impressed by his teaching and
became a great devotee of Buddha., Among the Mallas two have
become 1mmortalised in the Buddhist literature—one of them
was Dabba Mallaputta, who used to distribute food and allot
accommodation to the monks and the other was Cunda Kammara-
putta who served his last meal to Buddha!®. Buddha even
himself selected Kusinara as his place of Mahaparinibbana.
He told Ananda that in ancient times Kusinira was the capital of
the sovereign king Mahasudassana.

Years thus rolled on. Buddha used to move about with his
disciples to propagate his teaching and organise the monastic
Order. The number of lay devotees and monks (bhikkhus) began
to swell more and more. The number of nuns (bhikkhunis) also
increased. Kings, ministers, merchants, wealthy householders,
paribbajakas (wandering teachers) also joined the Sangha in large
numbers. In course of time Pukkusati, the king of Taksasila
(Takkasila), the capital of Gandhara, Kiatadanta, the brahmin
priest, Sonadanda, a brahmin well-versed in Brahmanical lores,
Nigrodha, the paribbajaka (the wanderingteacher)and many others
became also converted to the new faith. Thus thousands of
people belonging both to upper and lower classes of the society
became disciples of Buddha. It may be noted in passing that
Prof. Keith holds that the great success of Buddhism was due
to the personality of Buddha and not so much to the excellences
of the religion. He writes that ‘“the founder of Buddhism must
rank as one of the most commanding personalities ever produced

by the eastern world!*”’.
After propagating his noble teachings for the long forty-five

18 Mahavagga, pp. 247-248.
19 Keith, Buddhist Philosophy, p. 147.
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years, Buddha attained his Mahaparinibbana between two
Sala trees in a Sala grove adjoining Kusinara at the age of
eighty. His last sermon to the bhikkhus who were present there
to have a last glance of the Great Teacher was: vayadhamma
samkhiari, appamadena sampadetha—‘subject to decay are com-
pound things, strive with earnestness”. It epitomises the whole
teaching of Buddhism. His bodily remains were cremated with
great grandeur and solemnity. His relics were divided into eight
portions and distributed among the eight clans, viz., the Sakyas,
the Mallas, the Licchavis elc.,, and eight stiipas were erected
over the relics in different parts of India. His Mahaparinibbana
occurred in the full moon day of Vesikha as did his birth and

ealightenment.

From the above it appears that Buddhism during Buddha's
life-time was not confined to the limits of Majjhimadesa2®, [t
travelled outside its boundary. It had thus a rapid progress.
Towards the east it had spread to Kajangala®!, to the west to
Veraiija close to Madhuri (Mathurd) and to the north to the
land of Kurus22, Dr, N. Dutt also pointed out that ‘during the
life-time of the Master, the religion spread all over the central

*9The boundaries of Majjhimadesa are :(—To the llast is the
town Kajangala, and beyond it Mahusali. Beyond that is
border country ; this side of it is the M\iddle country. To
the South-east is the river Salilavati. Beyond that is border
country ; this side of it is the Middle country. To the South
is the town Setakannika. DBeyond that is border country ;
this side of it is the Middle country. To the West is the
Brahmana district of Thuna. Beyond that is border country ;
this side of it i8 the Middle country. To the North is the
mountain range called Usiradhaja. Beyond that is border
country : this side of it is the Middle country.—S. B. E., Vol.

XVII, pp. 38, 39.

311t has been identified by Cunningham with the modern town
of Kankajol, eighteen miles south of Rajmahal,

29gee infrs.
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belt of India from Kajangala and Campa on the east to Veraiija
and Avanti on the west, and from Rajagaha and Varanasi to
Kausambi, Srivasti and Saketa on the north, as also to the
various tribes inhabiting the Himalayan foothills’23,

e e e 1I )
28 he Age of Imperial Unity, Bharatiya Vidya Bhavan's Hisbory

and Culture of the Indian People, vol. II, Bombay, 1960,
p. 370.
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CHAPTER IV

PATRONAGE TO BUDDHISM

There is no denying the fact that no religion can flourish
without the patronage of the rulers, nobles and clans of the
time. Dr. N. Dutt writes that ‘Christianity
ﬁﬁ‘g’;f';’gg]?s” would not have been what it is now without
and clans. the intervention of emperors like Constantinel’.
Here 1s given a brief account of kings whose

support Buddha enlisted to achieve success : —

(I) Bimbisira —He was the king of Magadha. He was anoin-
ted king by his father at the age of fifteen only®>. He was also
called Seniya Bimbisara. In the second year after his enlightenment
Buddha visited Rdjagaha, the capital of Magadha. The king
received him with due courtesy and expressed his desire to hear
his noble teaching. Buddha gave a discourse to him dealing mainly
with efficacies of dana (charity), sila (morality) and the like. He
also explained to him the four noble truths and the eightfold
noble path. At this the king embraced the doctrine of Buddha.
He also advised his subjects to listen to Buddha’s noble teachings.
A mandate was issued by him that no one must do any kind of
injury to his followers. It was at the instance of king Bimbiséara
that Buddha framed a few rules for the welfare of the Sangha.
The Uposatha ceremony3, for instance, in which the 227

! Barly Monastic Buddhism, vol. I, Caleutta, 1941, p. 109.
®Mahavamsa (Geiger's trans.),p. 12.

3The word ‘Uposatha’ corresponding to Sanskrit Upavasatha,
lit. meins fasting’. But it is wusually taken to mean a
ceremony in which the religious discourses are held on certain
days of a month for the well-being of the members of the
community. Such practice was in vogue among other sects
of ascetics even before Buddha. It is usually held twice
every month on the new moon ard full moon days. On thcse
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FPatimokkha rules were recited was introduced into the Sangha at
his request. Bimbisara out of his great regard for Buddba
allowed his renowned physician Jivaka who had his medical
training from Atreya, the famous teacher of medical science at
Takkasila to work as medical adviser for Buddha and his
Sangha. Monks were given immunities in his domain. Not only
Buddhist monks but also all recluses were further granted re-
mission in their ferry charges. It was thus for king Bimbisara
that Buddhism made a fair progress in Magadha.

(I1) Ajatasattu—He was the son of king Bimbisara of
Magadha and a junior contemporary of Buddha. He murdered
his father king Bimbisara at the instigation of Devadatta who was
an opponent of Buddha. After murdering his father he ascended
the throne of Magadha in the 72nd year of Buddha’s life. He
was at first inimical to Buddha and his new religion. This was
mainly due to Buddha’s cousin and brother-in-law Devadatta who
entered the Sangha in the beginning of Buddha’s missionary work.
But he bore enmity and was jealous of Buddha. He started a
rival school and won over Ajatasattu who built a monastery for
him at Gayasisat., Ajatasattu realised his misdeeds and felt
remorse. He subsequently changed his mind at the advice of
his medical adviser, Jivaka, who used to speak to him about
Buddha’s greatness and his noble teachings. In the Samaiifiaphala-
sutta of the Digha Nikaya® are given a graphic account of the
meeting of the king with Buddha brought about by Jivaka and the
discourse Buddha had with the king., Buddha gave him a
discourse on the merits of asceticism, at the end of which the
king became a great devotee of Buddha. This happened just a
year before the Mahaparinibbana of Buddha, ie., the 79th year
of his life. Ajatasattu obtained a share of Buddha’s relics and

- —— e p———

days monks are to assemble at a select place to recite the
Pitimokkhasutta containing rules of the conduct. They are
also to confess their offences committed, if any, during the
preceding fortnight and obtain moral purity thereby.

*Jataka, vol. I, pp. 67, 319.

°Yol. I, pp. 49-£6.
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enshrined them inside a Thipa erected at Rajagaha®., The
Mahavamsa records that Ajatasattu constructed Dhatucetiyas
(shrines over the relics) all round Rajagaha. He also repaired 18
mahaviharas (great monasteries) deserted by the Buddhists after
Buddha’s Mahiparinibbana at Rajagaha. In the history of
Buddhism he is well-known for his patronage to the First Buddhist
Council which was held immediately after the Mahaparinibbana
of Buddha in the Sattapanni cave at Rajagaha.

From the Mahaparinibbana Sutta” we learn that after Buddha’s
Mahaparinibbana, a monk named Subhadda, who was the
Teacher’s last convert felt happy at the demise of the Master. He
thought that there would be none to rebuke the monks for non-
observance of the Vinaya rules thenceforth. They would be able
to do what they would like. In order to avoid the dangerous
effect of his disparaging utterances the monks convened a Council
immediately after Buddha’s demise to settle Subhadda’s points of
dispute. Rajagaha which was the capital of king Ajatasattu was
selected for the purpose. King Ajatasattu who was a great
devotee of Buddha erected a pandal outside of the Sattapanni cave
and made ample provisions for accommodation and food.
Mahakassapa who presided over the Council selected for hundred
Arhats to participate in it. Upali and Ananda also played an
important role in it. Upali recited the Vinaya rules and Ananda
the Suttas. Thus the Vinaya and the Sutta texts were arranged
and settled in the Council. In other words, Dhamma (Doctrine),
the subject-matter of the Suttas and Vinaya (Discipline) were
the two main divisions which were collected in this Council. But
the Abhidhamma Pitaka was not the subject of discussion 1n this
Council. This Council which was attended by five hundred monks

"Hiuen Tsang witnessed a s‘upa built by Ajitasattu to the
east of Veluvana. But according to the Ma%njusrimulakalpa,
it was within the Veluvana. The stupa has been identified
with the remains of a stone stipa in a mound to the left of
the modern road.—Beniyendra Nath Chaudhury, DBuddhist
Centres in Ancient India, Calcutta, 1969, p. 102.

“Digha Nikaya, vol. 11, p.
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is known as Paiicasatikd Vinaya-Samgiti. It is striking to note
here that a Council which was held more than two thousand years
ago and attended by five hundred Arhats conducted its business on
highly democratic principles which were adopted subsequently in
all transactions of the Sangha. This Council is also important in
the Buddhist literature as it first settled the texts of the Buddhist
Canon.

(III) Pasenadi—He was the king of Kos$ala. He was of the
same age with Buddha and used to take pride in the fact that he
belonged to the same caste with Buddha. From the Majjhima
Nikaya® we also learn that Pasenadi used ta give expression to his
feelings that Bhagava pi Kosalako aham pi Kosalako—‘Our Lord
also belongs to Kosala so do I also’. After his conversion to
Buddhism, he became a great benefactor of the Sangha and was
sympathetic towards the cause of Buddhism. The Buddhist texts
are replete with references to the conversations between Buddha
and Pasenadi on secular and religious matters. He had also great
admiration for the Sakya clan as Buddha belonged to that clan.
He also married a daughter of a Siakya chief. He built a mona-
stery called Rajakarama which was situated on the south-east of
Savatthi for residence of Buddha’s disciples. But Pasenadi bad
to allot it specially for the Bhikkhunis (nuns) at the request of
Buddha. Pasenadi’s own sister Sumani who became a nun also
lived there., The Majjhima Nikaya® tells us that king Pasenadi
declared great regard for Buddha and the Sangha towards the
latter part of his life. He ranks next to king Bimbisara in his
support to Buddhism.

(IV) Pajjota—He was because of his cruelty also known as
Canda Pajjota in the Buddhist texts!©®, He had his capital at
Ujjeni. He was further a contemporary of Buddha. As already
observed, he was converted to Buddhism by the eminent monk,
Mahakaccayana, who used to reside at the royal park there.
Through his missionary activity Mahakaccayana succeeded greatly

®Vol. 11, p. 125.
°Vol. 11, p. 120.
oVinaya, I, p. 276.
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in converting many to the new faith. From the Pili texts it is
lecarnt that several leading monks and nuns were either born or
resided there!!. Prominent among them were—Abhayakumaira,
Isidatta, Isidasi, Dhammapila and Sonakutikanna. The
Theragatha-Atthakatha records that the king used to seek Maha-
kaccayana’s advice on various occasions'2, He made generous
gifts to the Sangha. Thus Avanti became a great centre of
Buddhism.

(V) Udena—He was the king of Kosambi. We have seen
bzfore that king Udena did not look upon Buddha with favour
at first. But after his conversion to Buddhism he became a strong
follower of Buddha. In the Dhammapada-Atthakatha is given a
detailed account of his conversion to Buddhism. He used to feed
monks daily in his palace and was very generous to the Sangha.
Kosambi occupied an important position next to Rajagaha and
Savatthi in the history of Buddhism. Monasteries were erected
by the eminent citizens of Kosambi during the life-time of Buddha.
While visiting Kosambi Buddha used to reside in any of them,
particularly the Ghositarama and delivered his discourses to the
people there.

In the Buddhist texts are found scanty references to king
Pajjota of Avanti and king Udena of Kosambi. Their services to
the cause of the new religion were no doubt significant like those
of other kings mentioned above. Their adoption to new faith
facilitated greatly its propagation

Let us now turn to the nobility of the time whose support
Buddha enlisted for the cause of Buddhism. The nobles used to
make generous gifts to the Sangha for the maintenance of the
monks and look after their welfare. Through their efforts many
people also became converts to Buddhism. They indeed contri-
buted much to the spread and popularity of Buddhism. Among

'Y Theragatha commentary, 39 ; Therigatha commentary, 261-264 ;
Theragatha, 120; Udana, V. 6; Samyuita Nikaya, 11I, 9 ;
IV, 117 : A#nguttara Nikaya, 1, 23 : V, 46 ; Majjiima Nikaya,
111, 194, 223 ; Vinaya Texts, pt. 11, p. 832 ; Theragatha, 369.

12 Vol. I, p. 483.
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them may be mentioned Anithapindika, Visikha, Siha, Abhaya-
kumara, Jivaka, Ambapali, Nandaka, Sivali, Aggidatta, Sakuludayi,
Magha, Malunkyaputta, Punna, Bhadda, Bhagu, Mahanama,
Saccaka, Santati and the like. We have abundant testimonies 10

the eftective part played by them for the propagation of
Buddhism.

Here are a few clans which provided a fertile ground for the
growth of Buddhism by their support to it :—

(I) The Sakyas—They were the kinsmen of Buddha. They
acquired great importance in Indian history owing to Buddha

having been born among them., They were the followers of the
Brahmanic religion and were not in favour of the new faith. After

his enlightenment when Buddha visited his native place Kapila-
vatthu first the Sakyas refused to honour him along with his
disciples because of their great pride. They also refused to give
alms to his disciples when they were on their begging round the
following day in the city, Buddha was further refused accommoda-
tion along with his disciples at night there and he had to stay
with them at last in the hermitage of the recluse Bharandukalama
who was once his co-disciple. From this it is evident how the
Sakyas were hostile to his new religion. He had to take great
trouble in converting them to his new faith, Buddha had to
perform a miracle and related the story of the Vessantara Jataka
which records Buddha’s dana-paramita (perfection in alms-giving)
in his previous birth as a Bodhisattva, to subdue their pride and
to convert them to his new religion. To express their gratitude
many young Sakyas entered the Sangha. Among them prominent
were Anuruddha, Ananda, Bhaddiya, Kimbila, Bhagu, Devadatta
and Upali. Some of them became later on chief disciples of
Buddha. Many Sakya ladies also joined the Bhikkhuni Sangha
(Order of nuns) which was created at the request of Mahéapajapati
Gotami. In the Therigatha we find poems and songs composed
by some of them. Among those ladies mention may be made of
Tissa, Abhirapa Nanda, Metta etc. The Mahavagga'® records
that a desiring entrant is allowed to join the Sangha after he has

187in. I, pp. 69-71.
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passed through the Parividsa (probationary period) for four months.
During this period he is kept under the supervision of a competent
monk. But the Sikyas were allowed to join the Sangha directly
without any such Parivasa (probationary period) because of their
close kinship with Buddha.l4

(Il) The Licchavis —They were of Brahmanic persuation. Vesali,
the capital of the Licchavis was associated with the life of Buddha
In various ways. Buddha visited this city several times and used to
stay 1n the Kutagirasila(a big hall in the Mahavana). It is said that
during Buddha’s stay in the Kutadgarasala he related several Jatakas,
viz.,, the Sigdlal!®, the Telovadal®, the Bahiyal?, and the
Ekapannal®, Vesali was a great centre of Jainism at that time.
Nigantha Nataputta, the reformer of Jainism had a wide influence
over the Licchavis. Buddha had to face extreme difficulties in propa-
gating his religion in the land of the Licchavis. From the Majjhima
Nikaya'® and the Paparicasiidani (Majjhima-Atthakatha)?® we learn
that accompanied by five hundred Licchavis Saccaka, an adherent
of Nigantha Nataputta, paid a visit to Buddha at Mahavana. But
all the Licchavis did not salute Buddba. They paid only such
respect as was proper to a respected guest. In spite of such
opposition Buddha could win over the Licchavis by his noble
teachings. Siha who professed Jainism and was the military
official of the Licchavis gave up his faith in Jainism and became
a follower of Buddha who gave him a discourse on the efficacy of
dana (gift). This created a stir in the minds of Nataputta’s
followers and many voung Licchavis were converted to Buddhism.
Then Otthaddha, the noble Licchavi, having heard Buddha’s
discourses along with a large number of followers became highly
impressed with Buddha’s teachings and embraced the new religion.

147in. I, p. 71

15 rataka, 11, pp. 5-9.
101hid, pp. 262-263.

17 1ataka, I, pp. 420-4922.
1811id. pp. 504-508.
t9yol. I, p. 229.

20Vol. I, p. 454.
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As a mark of their profound veneration the Licchavis presented
to Buddha a few cetiyas (shrines) such as Capala, Sattambaka,
Bahuputta, Gotama, Sarandada, Udena and the like. According
to Buddhaghosa’s Udana-Atthakatha?! these cetiyas (shrines) were
formerly Yakkha cetiyas and Yakkbas were worshipped therein.
But they were subsequently converted into monasteries for the
residence of monks. Gosingasalavana was Buddha’s favourite
monastery. He used to stay there and give discourses to his
disciples while at Vesali, Several monks, among whom were
Cala, Upacala, Kalimbha, Nikata and Katissaba used to retire
there in order to seek peace and solitude, Sariputta and
Moggallana also spent many days in meditation there. The Pali
Nikayas do not provide us with much information regarding the
conversion of the Licchavis to Buddhism. But mention has how-
ever heen made of some eminent Licchavis who embraced
Buddhism. They are Bhaddiya, Mahanama, Salha, Abhaya,
Panditakumara, Nandaka, Mahali and Ugga. As already observed,
the famous courtesan Ambapali was converted to Buddhism.
She gave away her Ambavana to the Sangha for the residence of
monks. Other notable Licchavi ladies such as Jenti (Jenta), Siha
and Vasetthi also embraced Buddha’s new religion. Many Licchavis
used to approach Buddha to seek his advice for the solution of
the various problems of religion and doctrine. Here were also
explained the doctrine of Kusala and Akusala dhamma (whole-
some and unwholesome deeds or actions) and the merits of Sila
(moral conduct) and Tapa (self-mortification) to the Licchavis,

(III) The Mallas—They were not in favour of Buddhism at-
first, They were much attached to Jainism. The Buddhist literature
furnishes us with information regarding the schism that took place
in the Jaina Sangha after the death of Mahavira. Buddha
utilised fully this opportunity for the propagation of his new
faith. On this occasion he gave a long discourse and attracted
many Mallas to his religion. Among them prominent were Dabba,
Pukkasa, Khandasumana, Bhadraka, Rasiya, Roja, Siha and Cunda.
Their conversion to Buddhism facilitated Buddha’s missionary

*1pp. 322 fi.
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work there. The Mallas of Pdiva constructed the famous Ubbhataka
monastery and invited Buddha to consecrate it. Buddha accepted
their invitation and spent a night there along with his disciples.
Siriputta recited the Sangiti Sutta?? which outlines the essentials
of the Buddhist doctrine. It was at Pava that Buddha took his
tast meal at the house of Cunda, and fell ill. From there he
went to Kusindrd where he entered into Mahaparinibbana after
his last exhortation to his disciples. The Mallas erected thiipas
(shrines) over the relics of the Great Teacher. The Mallas have
bzen immortalised in the history of Buddhism because of Buddha’s

Mahaparinibbana at Kusinara.

(IV) The Bhaggas—The i1nfluence of Buddhism over the
Bhaggas does not appear to have been extensive. However,
Buddha was not unsuccessful in his missionary works there. He
visited the Bhagga country several times in course of his wanderings
to propagate his new faith there. He gave several discourses
dealing with the fundamental teachings of Buddhism to the
Bhaggas. As a consequence some distinguished householders were
converted to Buddhism. Among them were Nakulapita, Nakula-
mata, Sirimanda, and Sigalapita. We are told2® that Buddha once
came to the Bhagga country at the invitation of Bodhirajakumara,
son of Udena of Kosambi, who built a famous palace called
Kokanada in Sumsumaragiri, the capital of the Bhaggas. He gave
an edifying discourse called the Bodhirajakumara Sutta dealing with
the necessary qualities of head and heart of a monk to him.
At this he became a lay devotee of Buddha. Among the Bhaggas
there were others who also became lay devotees of Buddha. But
there are scanty references to them in the Nikdaya works. While
visiting the Bhagga country Buddha lived mostly in the Sumsu-
mara Bhesakalivanamigadiva monastery. The Samyutta and the
Anguttara Nikayas record that he gave a discourse touching mainly
on the duties of the householders at the request of Nakulapita
and Nakulamita to the Bhaggas. Moggallana who was one of

22 Digha Nikaya, vol. III, pp. 207 fi.
2% Maijhima Nikaya, vol. 11, pp. 91 fi.
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the chief disciples of Buddha preached the Anumanasutta24 dealing
with admonition of monks and self-examination. The Dhonasakha
Jataka?> was also recited there. Some minor rules of the
Patimokkhasutta which guides the daily life of the monks were

also framed here.

(V) The Koliyvas—Buddha was more successful in his missio-
nary work among the Koliyas than the Bhaggas mentioned above.
The Koliyas were related to Buddha through his mother and wife,
and also lived close to the Sakyan territory. It was not, therefore,
difficult for him to secure their sympathy and support. Buddha
visited several townships of the Koliyans, viz,, Uttara, Sajjanela,
Sapuga, Kakkarapatta, Haliddavasana etc. where he delivered
important discourses dealing with the excellences of his doctrine.
As a result many were converted to Buddhism. After Buddha’s
Mahaparinibbana the Koliyvas of Ramagama obtained a share
of his relics and raised a thupa (a memorial mound) over

the same.

In addition to those mentioned above there is reference in
the Buddhist texts specially in the Mahaparinibbana Suttanta2® to
the clans—the Bulisof Allakappa and the Moriyas of Pipphalivana—
which demanded their shares of Buddha’s relics. The Bulis of
Allakappa obtained a portion of the relics and erected thipa (a
memorial mound) over the same. No portion of the relics being
left the Moriyas of Pipphalivana took away embers from the
pyre and erected a thiipa in their country. There is further
reference to the Kilamas of Kesaputta who were worshippers of
Buddha., It is said that Buddha visited the Kilamas and gave a
discourse to them on the excellences of the religion.2? Very little
is known of the patronage extended by these clans to the cause
of Buddhism. But this of course shows their great regard for
Buddha. They ‘are mere passing shadows in the early Buddhist

iy

?#1bid., vol. I, p. 95.

2®Vol. I11, pp. 157 ff.

26 Digha Nikaya, vol. I1.

2T Anguttara Nikaya, vol. I, pp. 188 fi.
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records, there being scarcely any data for an historical account
of them’.28

Here is given a short account of a few kings who espoused the
cause of Buddhism and contributed much to its success after the
Mahaparinibbana of Buddha :—

Kalisoka—He was the son and successor of Sisuniga. He

ruled over Magadha for about twenty-eight years. He is immorta-
lised in the history of Buddhism for his close

association with the Second Buddhist Council

held at the Valukarama at Vesali just a hundred years after the
Mahaparinibbana of Buddha. This Council brought in a revolu-
tion in the Buddhist Sangha. It marked the evolution of new
schools of thought in Buddhism which reached the figure of more
than eighteen later on. From Watter’s On Yuan Chwang??, we learn
that these schools came into existence on slight differences of
opinion regarding doctrines, disciplinary rules and even cutting,
sewing and dyeing of robes, and the like.

Very little of importance is known about the history of
Buddhism till we come to the reign of ASoka, ‘the greatest of
kings’. A new epoch opened in the history of
Buddhism right from the time of Asoka. The

cardinal teachings of Buddhism were widely promulgated through
his strenuous efforts. It is said that after his father’s death ASoka
occupied the throne by killing his brothers. In the ninth year of
his reign he conquered Kalinga after abloody war in which there
was a tremendous loss of human lives.3® Tradition records that
‘““one hundred and fifty thousand were therefrom (i.e. from Kalinga)
captured, one hundred thousand were there slain, and many
times as many died’’. The horror of war brought a tremendous
reaction in his mind. It marked a turning point in his life, He
made a vow not to fight in future. He was converted to Buddhism
by the distinguished Buddhist monk Niggodha (Nyagrodha) who

"1'. r — .
Sisunaga Period

Maurya Period

288, C. Law, Tribes in Ancient India, Poona, 1943, p. 287%.

29Vol. I, p. 151.
30Vide Asoka’s Roek Edict, XTII.
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preached to him the Appamadavagga. It deals with the necessity
of developing in life the quality of appamada (carefulness) which
in Buddhism is undoubtedly amatapadam (the path of immortality).
Coming in close contact with the Sangha he became a great devotee
of Buddhism. He then exerted himself with great deal for the
propagation of Buddhism. He also directed his whole attention to
Dhammavijaya (religious conquest) as opposed to conquest by
arms. He laid stress upon ideal life and performance of good
deeds which bring about happiness in this world and the next. He
appointed special officers known as Dhammamahamatras
{(Ministers for religious works) for the spread of dhamma among
the people. Dhammavijaya (conquest of Dhamma) was the guiding
principle of his life. He even insisted it on all.

Asoka worked hard for the moral uplift of his people. He
wanted to make the teachings of Buddha known to them. His
edicts were incised on stone-pillars as also on rocks and caves.
They are of great importance from the historical and religious
points of view. Unfortunately thirty-four have only hitherto been
discovered31, He insisted on the purity of life and character. He
wanted people to be virtuous and charitable to all. He condemned
the slaughter of animals and laid great emphasis on ahimsa (non-
violence) to all beings. He enjoined gentleness, respect, reverence
to elders and teachers as also considerate treatment to friends,
acquaintances, companions, servants and the poor. He advocated
tolerance for all religious sects as well as reverence for them. His
dedication of the caves built at an enormous cost on the Barabar
hills, close to the Ajivakas testifies to the catholicity of his religious
toleration. ¢It is really a matter of glory that this spirit of religi-
ous toleration has been upheld through all the periods of Indian

history>’32. He wanted that all might “enjoy the blessings of ‘non-

81 he principal inseriptions of Asoka may be divided into three
classes :—(i) the Fourteen Rock Edicts, (ii) the Minor Rock
Ediets, (iii) the Seven Pillar Edicts and the remaining ins-
criptions are but records of a miscellaneous character and

they do no% come under any distinet group.
82Radha Govinda Basak, Buddha and Buddhism, 1961, p. 124.
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injury, self-control, equable conduct and gentleness”. In the
Aéokivadina of the Divyavaddna we find a story of AsSoka’s great
liberality which is indeed highly edifying. Dr. Radha Govinda
Basak observes33 that ““Emperor Asoka seems to have been good in
conduct, wise and virtuous according to the teaching of the
Dhammapada which says (VI. 9):

Na attahetu, na parassa hetu,

Na puttam-icche, na dhanam, na rattham,

Na-y-icche adhammena samiddhim attano ;

Sa paniiavi dhammiko silava siya.

—If, for his own sake or for the sake of others, a man wishes
neither for a son, nor for wealth, nor for sovereignty, also if he
does not wish for his own prosperity by unfair means, then that
man is sure to be good in conduct, wise and virtuous’’. Tradition
also records Asoka with the construction of 84,000 thipas (stiipas)
on the relics of Buddha all over India. These thipas have
been highly spoken off by the two Chinese pilgrims Hiuen Tsang
and Sung-Yun. He also built the Asokarima in Pataliputra. He
made a great offering to Buddha’s life-size figure created with
the help of Naga king, Mahakdla. An inscription records that
““Aéoka enlarged to twice its size the stipa of one of the previous
Buddhas, Konakamana, (Kanakamuni) by name. Asoka may also
be taken to be the builder of the nucleus round which was built up,
at a later age, thc great stiipa of Sdfichi.”’3* His main objective
was to popularise the teachings of Buddha to the people in
general.

Asoka became a staunch follower of Buddhism within a few
years of his accession to the throne. He also convoked at
Pataliputra a Council to settle the differences on matters of
doctrine and discipline among the monks®%, and to establish there-

“"_

3%1bid., p. 94. -

3¢The Age of Imperial Unity, Bharativa Vidya Bhavan's History
and Culture of the Indian people, vol. II, Bombay., 1960,
p. 86,

°8 Acoka's Schism Pillar-Bdicts at Sarnath, Kosambi and at
Sanchi.
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by the purity of the teachings. About a thousand noted monks
participated in it over which Moggaliputta Tissa presided. The
famous Abhidhamma text, the Kathavatthu ‘which stands out as a

great book of Buddhist controversies of the time’ was composed 1n
this Council. This Council is known as the third Buddhist Council
in the history of Buddhism. At the close of the Council he des-
patched a mission to the different countries for the propagation of
the new faith. The Mahavamsa3® records that king Asoka sent
Majjhantika to Kasmira and Gandhira, Mahadeva to Mahis-
amandala, Rakkhita to Vanavasa, Yona Dhammarakkhita to
Aparantaka, Maharakkhita to Yona, Majjhima to the Himalaya
country and Sona and Uttara to Suvannabhiimi, Mahinda with
Itthiya, Uttiya, Sambala and Bhaddasala to Lanka (Ceylon). At
the request of Devanampiya-Tissa, the king of Ceylon, he sent his
daughter Sanghamitta with a branch of the Bodhi-tree to
propagate Buddha’s teaching there. Later on he also sent the
relics of Buddha and his alms-bowl there through his grandson
Sumana to be deposited in the thiipas therein. His missions were
not thus confined to the different parts of India. They were sent
to far off countries in Asia, Africa and in Europe. It was through
his efforts that Buddhism was introduced not only in his domain
but also in distant lands. Buddhism thus occupied the prominent
position indeed in India and abroad. He may be regarded ‘as the
first great royal patron of Buddhism’ for his manifold services to
the cause of Buddhism.

In the Divyavadana®’ Pusyamitra, the founder of the Sunga
dynasty, is described as the cruel persecutor of Buddhism. It is
said that he destroyed thiipas and viharas and
offered one hundred gold coins on the head of

each of the Buddhist monks. A Buddhist tradition records that

king Pusyamitra destroyed many monasteries from Madhyadesa to
Jalandhar and killed many learned monks., It is also said that he

destroyed the Kukkutirdma at Pataliputra. Although the Sungas

éuﬁga Period

3%Ch. XII.
>7pp. 429-434.
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were pro-brahmanic, there is nothing on record which proves
beyond doubt that they were inimical to the Buddhists. From
monuments and inscriptions 1t may be proved that Buddhism
flourished during this periol. The famous Buddhist thapas at
Bharut and Sanchi belonged to the Sunga period, and bear testi-
mony to the prosperity of Buddhism there. The inscription of
Bharut records that both the royal householders as also the
common people made gifts to the thupas. Sanchi, Bodh-Gaya,
Sarnath and Lauriya Nandangarh were further important centres
of Buddhism during the Sunga period.

Of the Indu-Greek kings that ruled over North-Western India
and Afganishtan, king Menander was the most prominent. He was

a great patron of Buddhism and rendered valuable
Lii?ggreek services to the cause of Buddhism. He is identi-

fied with king Milinda in the Milindapariha, a well-
known Pali work. It is throughout a dialogue between king
Milinda and the celebrated Buddhist monk Nagasena on a number
of knotty problems of Buddhism. The doctrine of impermanent
ego, one of the most difficult problems in Buddhism, was expoun-
ded in a masterly way in course of the debate. At this the king
bzcame a convert to the new faith The text further reveals king’s
keen interest for Buddhism. He built a monastery and made it
over to Nagasena for the residence of monks.

Plutarch, the Greek- historian, tells us that Menander died 1n a
camp and a dispute arose-as to the possession of ashes among the
different citizens. This reminds us of the story of the distribution of
relics of the Buddha. The Dharmacakra(the Wheel of the Law)is
found engraved on the coins of Menander. Many Greeks in India
also embraced Buddhism since the days of Menander. They also
took part in the propagation of the doctrine. Dhammarakkhita, a
Greek monk, was entrusted with task of preaching the Saddhamma
in the country of Aparantaka. He preached there the Aggikkban-
dhopamasutta which deals with the dire consequences of evil
conduct of a monk. As a result many people were converted to
Buddhism. Even ladies from respected families became adherents
of Buddhism. Many images and specimens of culture have been
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discovered in Nortk-Western India. These are but works of

Greek artis's. These styles of Buddhist art introduced by the
Greeks in India are known as Indo-Greek art.

As already observed, Buddhism attained prominence as a
distinct religion in the Maurya period. But with the advent of

the Sungas its progress and prosperity began to
diminish gradually. However, with the patronage
of the Kusanas it enabled to revive its lost glory. King Kaniska
was the greatest of the Kusana rulers. He was probably the most
outstanding figure after Asoka in ancient India. He was as great
a patron of Buddhism as king Asoka, and his name is as familiar
to the Buddhists as that of ASoka. In other words, he played
the part of a second Asoka.

Kaniska used to read Buddhist scriptures in his leisure time
with a monk who used to come to the royal palace and give him
instructions on the teachings of the different sects. He wanted to
reconcile the varying opinions of the different sects and “‘to restore
Buddhism toeminence and to have the Tipitaka explained according
to the tenets of the various schools’’.®® At the advice of Parsva he
convoked a Council for this purpose at Jalandhara. Vasumitra
was the President of the Council which was attended by five
hundred monks of different sects—the Sarvastivadins formed the
majority. This Council is known as the Fourth Buddhist Council
which is of immense value from the point of history of religion
and literature. The monksf assembled there, devoted to the settle-
ment of the texts of the canonical literature and composed
extensive commentaries on the Sitra, Vinaya and Abhidharma
texts. These are known as the Upadesasastra, Vinayavibhasasastra
and Abhidharmavibhdsasastra respectively—each containing 1,00,000
stanzas explanatory of the Satras. From Watters we learn that
“king Kaniska had the treatises, when finished, written out on
copper plates, and enclosed these in stone boxes, which he
deposited in a tope made for the purpose. He then ordered the
Yakshas to keep and guard the texts, and not allow any to be

Kusana Pericd
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SWatters, On Yuan Chwang, vol. I, p. 270.
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taken out of the country by heretics ; those who wished to study
them could do so in the country. When leaving to return to his
own country Kaniska renewed Asoka’s gift of all XKashmir to the
Buddhist Church”.3? It also witnessed the appearance of a new
form of Buddhism, known as the Mahayana which contributed
much to the development and spread of Buddhism in India and
abroad later on. It thus ‘marks a turning point in the history of
Buddhism and Buddhist literature’.

From the Rdjatarangini we learn that Kaniska founded many
stipas and caityas. He also built at Peshwar a large monastery,
called the Kaniska Mahavihara which ‘was notonly famous through-
out the Buddhist world, but is actually known to have been a
centre of Buddhist culture from an epigraph of the ninth century
A, D’19 “The fame of the Kanishka Mahavihara,”” writes Dr.
Raychaudhuri, “remained undiminished till the days of the Pala
kings of Bengal as is apparent from the Ghoshrawa Inscription of
the time of Devapaila.”’4* He was a great patron of learning. He
extended his patronage not only to the Buddhist philosophers like
Parsva, Vasumitra, Asvaghosa and Nagarjuna but also to other
worthies in the different branches of learning. The Indo-Greek
school of Buddhist art attained its fullest dzvelopment in this
period. Kaniska further sent missions to Central Asia and China
to propagate the teachings of Buddha. His coins further amply
prove his catholicity of his religious toleration.

With the revival of Brahmanism under the Gupta dynasty, the
progress of Buddhism was not arrested. The Gupta emperors
were no doubt adherents of Brabmanic faith, but

they were very liberal in their religious outlook, It
is because of their tolerant policy that Buddhism flourished side by
side with Hinduism which ‘occupied the position of religion of the
Royalty.” Epigraphs and travellers’ accounts furnish us with such

Gupta Period

390n Yuan Chwang, vol. I, p. 271,
19The Age of Imperial Unity, vol. 11, p. 147.

41 political Ilistory of Ancient India, p. 475, f.n. 2.
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evidence, Notable among the rulers who were sympathetic to-
wards the cause of Buddism were :—

Samudragupta— He was a devout follower of Brahmanical
religion. But his adherence to this faith did not mean any lack of
favour to other religions. He was of tolerant spirit. He granted
permission to king Meghavanna of Ceylon to build a moenastery
and a rest house at Bodh-Gaya for Buddhist monks and pilgrims of
Ceylon. This shows no doubt his solicitude for religion other than
his own. It is said that “Samudragupta, no less than Dharmasoka,
made firm the rampart of the true law (Dharma-prachira-
bandhah)’42, He was further a great patron of learning. He
appointed the distinguished Buddhist philosopher Vasubandhu who
was ‘among those creative thinkers who brought about what may
be called the classical age of Buddhist philosophy’ as his minister,

Chandragupta II—He was a worthy son of Samudragupta. He
was also known as Devagupta, Deva-sri or Deva-rajat?. He was a
devout Vaisnava (Parama-Bhagavata). He had no religious bias.
He gave freedom and protection to the followers of other faiths
also. He also made no distinction in the appointment of high
officers. Men of other sects were given important positions in his
administration. An epigraph discovered at Saifici records the
gifts of the village I§varviasaka as also some amount of money by
his general Amrakardava to the Arya Sangha, i.e., the community
of monks of Kakanidabota (Saici) for feeding the monks and
burning lamps. An inscription of Virasena, his minister of peace
and war, at Udayagiri hill near Bhilsa, records also the excavation
of a cave to be used asa temple for Sambhu (God Siva). From
Fa-Hien’s account44 we learn further that Buddhism was flourishing
during the time of Chandragupta Il in Punjab and Bengal and was
also becoming popular in Mathurd, He saw here about twenty
Buddhist establishments with a considerable number of devotees.
He also saw at Pataliputra, the capital of Chandragupta II, two

420, . Raychaudhuri, Political History of Ancient India, p. 550,
*3Tbid., p. 554.
**Beal, The Travels of Fa-Hien, pp. IV ff.
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large monasteries—one of Hinayana and the other of Mahiyana
faith. In both the monasteries resided numerous monks whose
learning attracted people from different parts of India. His treat-
ment with subjects belonging to different creeds were thus very
liberal.

Kumaragupta I—He was the son of Chandragupta II. He
continued the liberal attitude of his father. Dr. Raychaudhun
observes : “like his father, Kumara was a tolerant king. During
his rule the worship of Svami Mahasena {Karttikeya), of Buddha,
of Siva in the linga form and of the sun, as well as that of Vishnu,
flourished peacefully side by side.”’45 The Mankuwar stone image
inscription (449 A, D.) ascribed to the reign of Kumaragup-
ta I records the installation of the image of Buddha by the monk
Buddhamitra to ward off all evils. The Sarici stone inscription
(A.D. 450-451) also informs us that a female lay devotee (upasika)

‘Harisvamini, wifeof thedevotee Manasiddha, gave a certain amount
of money to the Buddhist community of Kakanadabota monastery
for feeding one new monk daily. A Jain inscription (A.D. 432-433)
further records the installation of a Jain statue at Mathura by a
lady named Samadhya. It seems that king Kumaragupta I did not
try to impose his religious faith on his subjects.

The Gupta age was an era of art. It ‘ushered in the golden age
of Indian art.’” Many Buddhist monasteries comprising thupas,
cetiyas, viharas, pillars and so forth were erected in this period.
Their remnants at Mathura, Sarnath, Nalanda, Ajanta, Bagh etc.
still receive unstinted admiration of visitors. Thus though
Buddhism was not the state religion in this period, the tolerance
of all faiths was the guiding principle of the Guptas. It contributed
largely to the progress of Buddhism.

Nearly six hundred years after Kaniska appeared the celebra-
ted Harsavardhana whose zeal for the cause of Buddhism was
also remarkable. He was a devout Saiva (wor-
shipper of God Siva). But he was tolerant of
other forms of religious faith. He was a great patron of learning.

Yardhana Period

43 Political History of Ancient India, p. 568.
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Banabhatta and Mayuarabhatta, the most well-known poets adorned
his court. He himself was an author of great renown. He also
composed three Sanskrit dramas, Ratnavali, Priyadarsika and
Nagananda. The last one treats of the legend of Jimitavahana
Bodhisattva who gave up his life for a naga.

Harsa’s father, Maharajadhiraja Prabhakaravardhana was a
worshipper of the sun. His elder brother and sister were Buddhists.
But he showed equal reverence to all these forms of faith, From
Yuan Chwang we learn that ‘‘at the royal lodges viands were
provided for 1,000 Buddhist monks and 500 Brahmans everyday’’4°,
He built temples for Saivas as well as monasteries for monks.
Later in life he was greatly attached to Buddhism. The famous
teacher Gunaprabha was the preceptor of king Harsa. The Harsa-
caritat™ records that he had also deep respect for the Buddhist
teacher Divakaramitra Maitrayaniya. His sister Rajyasri, widow
of Grhavarma bzcame a Buddhist nun. ‘The humanistic work for
which Harsa was responsible reminds one of ASoka’4®, Like Asoka,
he built hospitals, dug wells and tanks, planted trees and cons-
tructed high-ways for the happiness of all bzings. He forbade the
slaying of animals. Many Buddhist thiipas were erected during
his reign. He summoned annually a convocation of Buddhist
monks for discussion on matters of religion.

During Harsa’s reign the famous Chinese pilgrim Hiuen-.
Tsang came to visit India. He met the pilgrim at Kajangala
close to Rajmahal and took him to Kanauj where a special
assembly was held i1n his honour. It was attended by several
tributary kings, many learned monks, Jains and Brahmins. A
golden image of Buddha of the size of the king was kept in a
tower, hundred feet high. The worship of the image was done
with great pomp. The ceremony continued for twenty-one days
successively and ended with a discourse explaining the subtle
points of Buddhism. After the ceremony the king accompanied

P — —————

‘6 Watters, On Yuan Chwang's Travels in India, vol. I, p. 344.
*“Pp. 484 ff.
5P, V. Bapat, 2500 Years of Buddhism, p. 204.
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by the pilgrim came to Prayaga (Allahabad) to hold the quinque-
nnial ceremony at the confluence of the river Ganga and
Yamuna, It was a vast assembly attended by all vassal kings
and distinguished scholars of all the religious sects. The image
of the Buddha was first worshipped and Buddhist monks were
then entertained. The images of Sun and Siva were subsequently
worshipped. The king here made a gift of all he possessed. It is
said that he asked his sister, Rajyasri, to give him an old garment
which he put on to worship ‘the Buddhas of the ten regions.’

Harsa was a great patron of the University of Nalanda.
He gave enormous amount of money to this University which was
the most pre-eminent educational institution in the then India. 1t
attracted scholars not only from this land but also from the
different countries of Asia, The most eminent tcacher Silabhadra
was the head of this institution. Hiuen-Tsang*® tells us that
he built a vihdra and a bronze temple there. We are further
told that Harsa was a devotee of Hinayana sect of Buddhism.
But later on he became a follower of Mahayana Buddhism. It
was through his efforts that Buddhism rose again into ascen-
dency during his rule, |

Lastly, we come to the Palas. “The century that followed
Harsa’s rule saw a state of anarchy unfavourable to the growth
of a monastic religion like Buddhism, which
depended so much on the patronage of rulers’’5°,
Thus the condition of Buddhism was far from prosperous. It
was anyhow carrying its precarious existence in Kashmir and
Northern India only. But with the advent of the Palas, it
received a new impetus and made steady progress under their
patronage. It marked a revival of the past glory and influence of
of Buddhism which had fallen into decay since the passing away of
Harsa. The most prominent of the Pala rulers through whose efforts
Buddhism reared its head and recovered its importance were :—

Gopala—From the Khalimpur copper-plate inscription of

Jala Period

*"Watters, On Yuan Chwang’s Travels in India, vol. 11, p. 171.
"OP. V. Bapat, 2500 Years of Buddhism, p. 64.
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Dharmapaladeva we learn that Gopala was the son of Vapyata
and the grandson of Dayitavishnu., He was elected king to put
an end to disorder and lawlessness prevailing in Bengal by the
general body of the people. Taranatha, the great Tibetan his-
torian, gives us a curious story about the life and reign of
Gopala.5) - He was thus the founder of the Pala dynasty which
reigned for about three hundred years. Gopala ruled for about
forty-five years. He was a great patron of Buddhism. Many
distinguished Buddhist teachers flourished during his time., Pro-
minent among them were Sakyaprabha, Dainaéila, ViSesamitra,
Prajiidvarman and Sira.52 He founded a monastery at Nalanda.
Many Buddhist teachers also received his patronage.
Dharmapala—He was the son of Gopala. He continued the
religious policy of his father and gifts were freely made to the
Buddhist establishments during his reign. It 1s said that the
famous Vikramasila vihara which ‘had one hundred and four-
teen teachers in different subjects and included a central temple
surrounded by one hundred and seven others, all enclosed by a
boundary wall”’, was also founded on the bank of the Ganges
on the top of the hillock in Magadha during his reign. According
to Bu-ston®3 Dharmapala was responsible for the foundation
of Odantapuri vihdra. We are told that the famous Sam-ye
monastery which was a great centre of literary activity in
Tibet was built on the model of this great'vihéra. The famous
Somapuri vihara in Varendra, the ruins of which have been
discovered at Paharpur in the district of Rajshahi (now Bangla-
desh) was also founded by him. He was also responsible for
the foundation of many institutions for teaching Buddhist phi-
losophy, specially for the study of Prajfiaparamita. He had
great veneration for the great Buddhist writer, Haribhadra.
During his reign also flourished other Buddhist teachers Kalyana-

simaranatha's History of Buddhism in India, translated by Lama
" Chimpa and Alaka Chattopadhvaya, Simla, 1970, pp. 257 fi.

521bid., p. 259.
53 17;story of Buddhism (Trane. Obermiller), vol. T, p. 157.
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gupta, Sundaravytiha, Sigaramegha, Prabhakara, Parpavardhana,
Buddhajiapada and the like.5* Though a devout Buddhist him-
self, Dharmapala had a liberal attitude towards all other faiths,
He made a gift of land for the worship of Brahmanical gods.
He appointed the brahmin Garga as his minister. It proves
that the king had no consideration for the religion in the affairs
of the state.

Devapala—He was the son of Dharmapala. He ruled for about
thirty-five years. He was also a patron of Buddhism like his
predecessors, The Pala empire reached the acme of its glory
under him, and his name and fame spread over to far off countries
too. The Nalanda copper-plate of Devapila records that
Balaputradeva of the Sailendra dynasty of Java, Sumatra and
Malaya Peninsula built a vihara at Nalanda which ‘was in those
days the seat of International Buddhist culture’. The king sent
an embassy to Devapala to request him to make an endowment
of five villages for the upkeep of this monastery which he had
built at Nalanda. King Devapala readily granted his request. The
Vikramasila and Somapuri monasteries reached their completion
during his reign. The Ghoshrawa inscription tells us of his keen
interest for the Nalanda monastery as also of his decp devotion to
Buddhism. It also mentions that king Devapala appointed
Indragupta, a brahmin of Nagarahara (Jellalavad) and a learned
Buddhist priest as the head of the Nalanda monastery.

Mahipdala—Here comes Mahipala who ‘ranks as the greatest
Pala emperor after Devapala’. There were of course other rulers
preceding him. But unfortunately we possess very meagre infor-
mation about their services to the cause of Buddhism, and that is
why they are not dealt with herein. From the Sarnath inscription
(No. 29) we learn that king Mahipala issued orders for the repair
of Buddhist monuments of old. Two other Sarnath inscriptions
(Nos. 32 and 33) further mention the repair of religious buildings
of Nalanda and the construction of two new sacred structures at
Bodh-Gaya. During his reign lived the distinguished Buddhist

“*Taranatha's History of Buddhism in India, p. 276.
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teachers like Anandagarbha, Parahita, Candrapadma, Jianadatta
and Jianakirti. He had great veneration for them. It proves
undoubtedly his deep faith in Buddhism.

The patronage of the Palas gave a new lease of life to Buddhism
in eastern India and thus saved it from the destiny which overtook
it in other parts of India. Most of the kings of this dynasty were
adherents of Buddhism and did much for its survival. We also
know that the official records of the Pala rulers generally
commence with an invocation to the Buddha. The Palas were
further responsible for the foundation of many other ne