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« IN THOSE AGES IT WOULD HAVE BEEN
USELESS TO ATTEMPT A SCIENTIFIC BASIS
FOR SUCH TEACHING. WHAT COULD BEST
BE DONE WAS TO ENFORCE SOME FEW
GREAT TRUTHS—AS THE SOUL’S LONG UP-
WARD PROGRESS, OR THE FATHERHOOD
OF GOD—IN SUCH REVELATIONS AS EAST
AND WEST COULD UNDERSTAND. GRAD-
UALLY SCIENCE AROSE, UNITING THE BE-
LIEFS OF ALL PEOPLES IN ONE SCHEME OF
ORGANIZED TRUTH, AND SUGGESTING—
AS HAS BEEN SAID—THAT RELIGION MUST
BE THE SPIRIT’S SUBJECTIVE REACTION TO
ALL THE TRUTHS WE KNOW."’

MYERS : Human

Personality and its Survival
of bodily Death, Chapter 1X.

3420

Copyright, 1909, by ALBERT J. EDMUNDS.



PREFACE TO VOL. 2

- To the account given by Anesaki of his first
knowledge of me (Vol. 1, p. 47) I should like to
add a few facts. It was while making my Buddhzst
Bibliography, based upon the libraries of Philadel-
phia (London, 1903) that I first discovered some
valuable articles in the Journal of the Royal Asiatic
Society by a certain Dr. Anesaki. They were about
the relationship between the Chinese - Sanskrit
Agamas and the Pali Nikayos. I had" written
something myself about this, in the San Francisco
Light of Dharma, and had urged the Japanese to
make this very investigation, little knowing that
Anesaki had already begun it. His articles were
duly registered in my Bibliography, but I did not
read them until after this was printed. Then I
realized that I had done him an 1njustice by calling
pointed attention to my own poor attempts and
merely giving the titles of his profoundly learned
researches. From my friend Teitaro Suzuki, then
of LaSalle, Illinois, I obtained Anesaki’s full name
and address, and wrote to him apologizing for my
conduct and explaining that when cataloging his
articles I had not realized their depth. This began
a correspondence between us, and when I emptied
- my treasury to print the truncated second edition
of the present work, in 1904, I very naturally sent
him a copy. He immediately ofiered to publish
and edit the whole, if I could not ind an American
publisher, and our joint edition was the result.

Philadelphia: A. ]. E.
February, 19009.
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CHRONOLOGY
I. HINAYANA, or Historical Buddhism.

(Non-idolatrous.)

The Scriptures of primitive Buddhism (together with those of other religions)
are printed in this book in heavy type.
B & C.

Circa §57-477. Life of Gotamo the Buddha.

¢« 477, First Council of the Order : official recitation of the oldest Doc-
trine and Discipline. Parallel formation of a non-official in-
dependent Canon.

¢¢ 250, Age of Asoko, the Hindi Charlemagne and Buddhist Constantine.
Religious Toleration proclaimed. Rock-written Edicts, still
extant, contain a selection of titles of favorile Buddhist texts.
Beginning of stone temples, but without images of Buddha.

‘¢ 150, Agnimitra, patron of Buddhism. Development of sectarian inter-
pretations (Abkidharma.)

¢  40. The Canon committed to writing in Ceylon.
(Probable prior committal in India,)

II. MAHAYANA or Mythical Buddhism.

(Idolatrous.)
Passages from the Canon of this neo-Buddhism will be found in the Appendix.

A.D. Rise of Christianity.

Circa 25. Strabo sees 120 ships in trade to India.
64. Paul before Nero; Buddhism officially entering China, Fire at
Rome makes a gap in early Christian literature.
70. Destruction of Jerusalem widens the gap.
98-117. Reign of Trajan. Date (according to Eusebius) of the official
redaction of the Gospels.
Circa 125? Hinayana Buddhist Canon officially explained by order of King
Kanishka., Papias mentions the Gospelsof Mark and Matthew.
149. Justin Martyr bears witness to the existence of Gospels (Canonical
and apocryphal), and An-Shi-Kau renounces the throne of
Parthia and goes to China to translate Buddhist texts into
Chinese.

399-415. Fa Hian (or Hien), the first great Chinese pilgrim, travels thru
Buddhist countries, studies in India and Ceylon, and carries
texts back to China. During the fifth century the Ceylon com-
mentaries fix the text of the Canon of the Elders in Pali, and
those of Jerome the text of the Christian Vulgate.

SAEC.VI. The Buddhist-Christian romance of Barlaam and Joasaph circu-
lates in Hither Asia.

‘“ VII. The Koran mixes the legends of Christ and Buddha.

Chinese pilgrims Yuan Chwang and I-Tsing.

‘¢ VIIL. The Emperor of China forbids Christianity and Buddhism to be
mixt.

¢“ VIII-XVI. Mohammedan invasions of India; destruction of the Bud-

dhist Scriptures. Recensions of certain sects preserved in
Ceylon, China and Tibet.

972. First printed edition of Buddhist Scriptures {Chinese versions).

‘“ XI1I1. Buddha, under the title of St. Josaphat, appears in the Golden
Legend as a saint of the Roman Church.

1455. First printed edition of Christian Scriptures (Latin Vulgate).

4



33. CONVERSION OF A LEPER

33. CONVERSION OF A LEPER;
DISCIPLES ASK WHY HE BECAME SO.

Matthew XI. 5.

The blind receive their sight, and the lame
walk, the lepers are cleansed, and the deaf
hear, and the dead are raised up, and the poor
have good tidings preacht to them.

John IX. 1-3.

And as he past by, he saw a man blind
from his birth. And his disciples askt him,
saying, Rabbi, who did sin, this man, or his
parents, that he should be born blind? Jesus
answered, Neither did this man sin, nor his

parents: but that the works of God should be
made manifest in him.

As 1n the case of the first Nativity legend,
the tollowing passage i1s not set forth as an exact
parallel, but rather as breathing the spirit of Gospel
scenes : preaching in the open air and consoling
the poor and despised.



SACRED TEXTS

s E—— pla— e —

- _ - = il il

Enunciations(1) V. 3.

THUS HAVE 1 HEARD. At one time the
Lord was staying at Rajagaha, in the Bamba-
grove, beside the Squirrels’ feeding-ground.
Now at that time there was a leper at Rajagaha
named Suppabuddho, who was a poor,
wretched and woe-begone man. At that time
the Lord, surrounded by a great company, sat
and preacht the Doctrine. And Suppabuddho
the leper saw from afar the great crowd assem-
bled, and when he saw it he thought: <“Doubt-
less there 1s something being distributed here
to be eaten., What if I approach the crowd?
Perhaps I shall get at least something of what
1S to be eaten here.”” And Suppabuddho the
leper forthwith approacht the crowd. But he
saw that the Lord, surrounded by a great com-
pany, sat and preacht the Doctrine, and when
he saw it he thought: “Nothing is being dis-
tributed here to be eaten. This Gotamo the
philosopher is preaching his doctrine to the
company. What if I listen to the Doctrine ?”’
So thinking, he sat on one side and said: «I
too will hear the Doctrine.”

Then the Lord, surveying with his mind
the entire company, reflected : “There is some
one now here who is capable of discerning the
Doctrine.”” And forthwith the Lord saw Sup-

(1) For this rendering and its reason, see my remarks in
the New Church Messenger: May 1, 1901.
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33. CONVERSION OF A LEPER

pabuddho the leper sitting with the company,
and when he saw him, he thought: “This man
here is capable of discerning the Doctrine.”
He delivered a categorical discourse appli-
cable to Suppabuddo theleper: viz., a discourse
on giving, on conduct, and on Paradise, and he
made clear the evil consequence of lusts and
the advantage of departing from depravity and
sin. When the Lord discerned that the mind
of Suppabuddho the leper was softened, un-
biast, exalted, and purified, then he made clear
that which is the(2) supreme sermon of the
Buddhas: viz., Pain, [its] Origin, [its] Cessa-
tion, and the Path. Even as a pure and utterly
speckless robe receives the dye, so in Suppa-
buddho the leper, in the very place where he
sat, there arose the stainless and spotless eye
of the Doctrine: Whatever has an origin must
needs have a cessation. And forthwith Sup-
pabuddho the leper, having seen the Doctrine,
having reacht it, understood it, and dived into
it, having past beyond doubt and cavil and
gained full knowledge, dependent upon no one
else for the religion of the Master, rose from
his seat, approacht the Lord, and saluting him
sat on one side; then, so sitting, he said to the

(2) Samukkansika dhammadesana. The adjective 1s 1m-
portant, being connected with Asokd’s word samukkansa, in his
list of sacred selections. 1 have shown 1n the supplement to my
Buddhist Bibliography (San Francisco, 19o04) that Asoko’s First
Selection was probably the First Sermon, &c.

7
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Lord: «It is excellent, Lord, it is excellent.
As one raises what has been thrown down, or
reveals what has been hidden, or tells the way
to him who has wandered, or holds out a lamp
in the darkness that those who have eyes may
see the objects, even so has the Doctrine been
made clear in manifold exposition (pariyayo) (3)
by the Lord. And I, even I, Lord, take refuge
in the Lord, the Doctrine and the Order. May
the Lord receive me as a disciple who have
taken refuge from this day forth so long as
life endures!’” And forthwith Suppabuddho
the leper, being instructed, incited, excited,
delighted with the doctrinal discourse of the
Lord, was pleased and rejoiced at the speech
of the Lord, and, rising from his seat, saluted
the Lord and, keeping him on his right hand,
departed. And forthwith a cow, even a young
calf(4) attackt Suppabuddho the leper and de-

(3) Another important word. The most fundamental
maxim of Gotamo’s is called a pariyayo of the Doctrine (S. B. E.
XIII, p. 146); and Asoko uses this very term to designate a por-
tion of sacred lore. The same term is self-applied to the Gosge!/
Lofus in the Sanskrit collection. Moreover, at the Council of
Vesali the parties contended about what had been spoken with
and without pariyaiyo. We know from Majjhima No. 18 that
Gotamo said some things concisely, which monks afterwards
expanded.

(4) I am not sure of this translation. According to Pali
usage, the term ‘‘young calf’’ may be used adjectivally, and
mean that the cow was attended by or defending its calf, or even
pregnant therewith.



33. CONVERSION OF A LEPER

prived him of life. And forthwith a number of
monks approacht the Lord, saluted him and
sat on one side, and so sitting those monks
said to the Lord: “Lord, the leper named Sup-
pabuddho, who was instructed, incited, excited,
delighted with the doctrinal discourse of the
Lord, has died. What is his future state and
supernal destiny?’’—“Suppabuddho the leper,O
monks, is learned, and has entered upon the
Doctrine’s lesser doctrine; he did not take
offense at me, to whom the Doctrine relates.
Suppabuddho the leper, O monks, by the de-
struction of three Fetters, is an Initiate,(5) not
liable to be overthrown, stedfast, and having
for his destiny complete Enlightenment.”

When this had been spoken, a certain
monk said to the Lord: “Lord, what now 1s
the cause and the ground of Suppabuddho
being a leper and a poor man, a wretched and
woe-begone man ?”’

“In a former existence, O monks, Suppa-
buddho the leper was the son of the treasurer
in this very Rajagaha. He was going out of
the palace garden, and saw Tagarasikhi, a
secretly Enlightened One,(6) going for alms
around the city, and when he saw him he
thought: “Who i1s this leper who is traveling
about ?”’ And he spat insultingly, and went on

(5) See Rhys Davids, Manual of Buddhism, p. 109.

(6) Paccekabuddho, a Buddha who does not proclaim his
knowledge.
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his way. By the result of that deed he was
tormented(7) for many years, for hundreds, for
thousands and hundreds of thousands of years
in hell. By the remainder of the same deed’s
result, he became a poor man in this very
Rajagaha, a wretched and woe-begone man.
Having come to the Doctrine and Discipline
made known by the Tathagato, he accepted
them together; he accepted the conduct, the
teaching,(8) the resignation, and the wisdom.
Having come to this and accepted this, he was
born, upon the dissolution of the body after
death, in the happy state of the world of Para-
dise,(9) 1in the society of the Thirty-three
Angels. There he outshines the other angels
in splendor and glory. And forthwith the
Lord, having understood the fact,on that occa-
sion gave vent to the following Enunciation:

‘“He who hath eyes, even tho unequal,
when energy is found in him,

Is learned in the world of the living, and
should shun evil deeds.”

(7) Literally, cookt.
(8) Literally, the thing heard (sxzam.)
(9) Saggo, the Swarga of the Brahmins.

10
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34. SERVING THE SICK, SERVING THE
LORD.

. T e ——

Matthew XXV. 44, 45.

Then shall they also answer, saying, Lord,
when saw we thee an hungred, or athirst, or a
stranger, or naked, or sick, or in prison, and
did not minister unto thee? Then shall he
answer them, saying, Verily I say unto you,
Inasmuch as ye did it not unto one of these
least, ye did it not unto me.

Cf. also John XIII. 3-5, the washing of the
disciples’ feet, for something of the spirit of this
scene.

Major Section on Discipline VIII. 26.
(S. P. in Ekottara.)

Translated in S. B. E., Vol. XVII, p. 240. My attention was
drawn to this passage by reading Copleston.

Now at that season a certain monk was
sick at the belly, and lay prostrate in his own
discharges. And forthwith the Lord, upon
going round the sleeping-places, with St.
Anando in attendance behind, came to that
monk’s abode, and saw him so. And he went
up to him, and askt him: ¢“What ails thee, O
monk 7?7

I am sick at the belly, O Lord.”

I1X
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“Hast thou then, O monk, any one to wait
upon thee?”’

“No one, O Lord.”

“Why do not the monks wait upon thee ?”

“Because, Lord, I am useless to the
monks.”’

Then the Lord addrest St. Anando: “Go,
Anando, and bring water. Let us bathe this
monk.”’

«Even so, Lord,” said St. Anando, in
assent unto the Lord, and brought the water.
And the Lord poured the water over that
monk; and St. Anando wiped him. And the
Lord graspt him by the head, and St. Anando
by the feet, lifted him up, and laid him on his
bed.

And forthwith the Lord, in that connection
and with that for a text, assembled the Order
of monks, and askt them: ‘“Is there, O monks,
in such and such an abode, a monk who is
sick ?”’

‘“There 1s, O Lord.”

‘““Then what ails him, O monks ?”’

‘“I.ord, that venerable one 1s sick at the
belly.”

“And 1s there any one, O monks, to wait
upon him ?”’

‘““No one, Lord.”

“Why do not the monks wait upon him ?”’

‘“T’hat monk, L ord, is useless to the monks.
Therefore they do not wait upon him.”

12



35. THE PENITENT ROBBER

“Monks! Ye have neither fathers nor
mothers to wait upon you. If, O monks, ye
wait not one upon another, who is there indeed
who will wait upon you? Whosoever, O
monks, would wait upon me, let him wait
upon the sick.’’ |

35. THE PENITENT ROBBER:

exhibiting Buddha’s Doctrine of the New Birth
and the Forgiveness of Sins.

Luke XXIII. 39-43.

And one of the malefactors which were
hanged railed on him, saying, Art not thou the
Christ ? save thyself and us. But the other
answered, and rebuking him said, Dost thou
not even fear God, seeing thou art in the same
condemnation? And we indeed justly; for we
receive the due reward of our deeds: but this
man hath done nothing amiss. And he said,
Jesus, remember me when thou comest in thy
kingdom. And he said unto him, Verily I say
unto thee, To-day shalt thou be with me in
Paradise.
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John III. s.

Jesus answered, Verily, verily, I say unto
thee, Except a man be born of water and the
Spirit, he cannot enter into the kingdom of
God.

Mark II. s.
And Jesus seeing their faith saith unto the
sick of the palsy, Son, thy sins are forgiven.

Ci. also Eusebius, H. E. III. 23 (the story of
the apostle John pursuing and converting the

robber.)

Middling Collection, Dialog No. 86.(1)
(C. T. in Chinese Ekottara, sixth nipato, and in the Bhikshu(2)
Samyukta. )
Translated by Neumann, in Vol. II. pp. 464-474 of his Reden.

THUS HAVE 1 HEARD. At one season the
Lord was staying at Savatthi, in the Con-

(1) There is a corrupt version of this story in Spence
Hardy, translated from medieval Ceylon sources, but the present
1s its first translation from the Pali (October, 1900). Its an-
tiquity is attested by the Pali Great Chronicle, which tells us
that 1t was sculptured, together with other leading stories from
Buddha’s life, upon the great Tope at the capital of Ceylon, in
the second century B. C. The sculptures of similar scenes at
Bharahat and Safici forbid our rejecting the Chronicle’s list of
Ceylon sculptures as fiction.

(2) The same story is found in both versions of the Chinese
Samyukta with some abbreviations. Here I quote the text from
the Chinese Ekottara, found in the Sixth Nipato. The Ekottara
version contains some additional remarks, but when we leave
them out the text agrees nearly word for word with the Pali.
(A. M.)

14



3§. THE PENITENT ROBBER
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queror’s Grove, the cloister-garden of the
Feeder of the Poor. And at that season, there
was a robber named Finger-garland (Apguli-
malo) in the realm of Pasenadi, the King of
Kosala; and he was barbarous, red-handed,
devoted to killing and slaughter, unmerciful
to all who live. By him, towns, villages, and
districts were made as tho they had never
been. He slew men all the time and wore a
garland of their fingers.

Now, the Lord, having drest betimes, took
his bowl in his robe and went to Savatthi for
alms. When he had gone round 1t, and had
returned from the quest of alms in the after-
noon, he rolled up his mat, took his bowl in
his robe and entered upon the high-road where
Finger-garland the robber was. Then the
herdsmen, cattletenders, and farmers, who
were working, saw the Lord going thither, and
called to him : «“O philosopher! Go not upon
that road ; for a robber named Finger-garland
is thereon, who is barbarous, red-handed, de-
voted to killing and slaughter, unmerciful to
all who live. By him towns, villages and dis-
tricts are made as if they had never been. He
slays men all the time and wears a garland of
their fingers. O philosopher, men go upon
this road only in companies of ten, twenty,
thirty or forty; and they go armed for fear of
Finger-garland the robber.”

When they had said this the Lord went

I5
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on his way in silence. And a second and a
third time they said so, but still the Lord went
on his way in silence.

Now Finger-garland the robber saw the
Lord coming from afar, and seeing him he
thought to himself: «“This is wonderful, this
is marvelous: men go upon this road only in
companies of ten, twenty, thirty or forty, and
they go armed for fear of me; but this philoso-
pher, it seems, is alone, without any one,
open to attack. What if I now take the life of
this philosopher ?”’ Then Finger-garland the
robber took his sword and shield, got bow and
quiver ready, and pursued the Lord. But the
Lord put forth such an effort of psychical power,
that Finger-garland the robber, going with all
his might, could not overtake the Lord going
by his inner force (pakati).(3) So the robber
thought to himself : «“This is wonderful, this is
marvelous: hithertoI have chased and caught
an elephant running, a horse, a chariot, or a
deer ; but now, going with all my might, I can-
not overtake this philosopher going by his inner
force.”” He stood and said to the Lord:
‘““Philosopher, stand ! Philosopher, stand !”’

“l am standing, O Finger-garland; stand
thou also!”

Then Finger-garland the robber thought

(3) Sanskrit, Prakriti, the well-known term in the SifJkhya
philosophy, for i1deal or primordial matter, the mind-stuff of
creative power.

16



35. THE PENITENT ROBBER

to himself: ‘“These Sakya philosophers tell the
truth, and mean what they say. And yet this
philosopher, even while he is going, says: ‘I
am standing, O Finger-garland; stand thou
also!” What if I now ask him [what he

means] ?”’ Then the robber addrest the Lord
with a stanza: =

‘““Philosopher, thou sayest, ‘I am standing,’
while thou art going, and thou callest
me standing when thou art not so;

“I ask thee, philosopher, this question:
How art thou standing when I am not
standing ?”’

[The Lord.] I am standing, O Finger-

garland, always among all beings,(4)
having laid aside the staff;

“But thou art unrestrained among living

things: therefore I am standing and
thou art not.”’

[The Robber.] ¢Long has the great Seer
(Isi),(5) this philosopher debating in
the Great Forest, been revered by me.

I myself will renounce evil for long, hav-
ing heard thy stanza that is linkt with
religion.

(4) Cf. Rev. III. 20: Behold, I stand at the door,
and knock.

(5) Sanskrit, Rishz.
17
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“Even thus does a robber resemble a
sword or a weapon at the pit and
precipice of hell.”’(6)

The robber bowed at the feet of the Auspi-
cious One, and begged of him initiation
on the spot.

Then Buddha, the Compassionate Seer, he
who i1s Master of the world with its
angels,

Said to him: “Come, O monk;”’ and this
was all there was to make him a
monk.(7)

Now, the Lord, with Finger-garland for
an attendant philosopher, went on his journey
toward Savatthi and in due time arrived there;
and there the Lord stayed at Savatthi, in the
Conqueror’s Grove, the cloister-garden of the

(6) Anvakari. The word is not in Childers, but the text
here is corrupt or abbreviated.

The Chinese reads: He threw his sword into the
deep [bottom of a] precipice. (A. M.)

(7) Here 1s inserted an episode in the Chinese. It tells
that the robber was trying to kill his mother in order to get a
number of fingers necessary to fill up his finger-garland because
it was his oath, and that just at the moment he caught sight of
the coming philosopher. In this wise in the Chinese version
Angulimalo is not a mere robber. The same story is told in a
Mahayana text (N. C. No. 434). His garland was to be dedi-
cated to a certain god in order that he might be purified from
his sins. There 1s also added a discourse on the six false views
arising from attachment to egotism. On account of this remark
the story is taken into the sixth Nipato. (A. M.)

18
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Feeder of the Poor. Now at that season a
great crowd collected at the palace-gate of
Pasenadi, the King of Kosala, and there went
up a hue and cry: “Your Majesty, there 1s a
robber in your realm named Finger-garland,
who is barbarous, red-handed, devoted to kill-
ing and slaughter, unmerciful to all who live.
By him towns, villages, and districts are made
as if they had never been. He slays men all
the time, and wears a garland of their fingers.
Let your Majesty arrest him.”

Now Pasenadi, the King of Kosala, de-
parted that day from Savatthi with some five
hundred horses, and proceeded to the cloister-
garden. He went by chariot as far as the
ground was passable for chariots, and then
alighted, and went on foot to where the Lord
was. Going up to the Lord, he saluted him
and sat respectfully on one side. While he so
sat, the Lord said to him: “O great King, is
Seniyo Bimbisaro, the King of Magadha, pro-
voked at you, or the Licchavi [clan] of Vesali,
or other rival kings?”’ ¢Nay, Lord, none of
these kings are provoked at me. But, Lord,
there is in my realm a robber named Finger-
garland, who is barbarous, red-handed, de-
voted to killing and slaughter, unmerciful to all
who live. By him towns, villages, and dis-
tricts are made as if they had never been. He
slays men all the time and wears a garland of

19
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their fingers. Lord, I fear I shall not arrest
him.”

‘“But, great King, if you saw Finger-gar-
land with his hair and beard cut off, having
put on the yellow robes and gone forth from
domestic life into the homeless one; abstain-
ing from taking life, from theft, and from lying;
eating one meal a day, chaste, moral, with a
glorious religion, what would you do to him ?”’

‘““Lord, we should salute him respectfully,
or rise in his presence, or offer him a seat, or
present him with robe and alms-bowl, a dwell-
ing-place, the requisites for sickness, medicine
and conveniences; and we should appoint for
him the protection, toleration and defense that
are due to religion.(8) But, Lord, how could
there be such moral restraint i1n an immoral,
wicked man like him ?”’

Now at that time St. Finger-garland was
sitting not far from the Lord. Then the Lord,
stretching out his right arm, said to Pasenad],
the King of Kosala: “This, great King, is
Finger-garland!”’” Then the king was seized
with fear, consternation and horror, and the
Lord, seeing him so, said to him: “Fear not,
great King, fear not: there is nothing for you

(8) Rhys Davids translates the same phrase in the Long
Collection thus: watch and ward and guard according
to the law. The or in our present translation of this para-
graph arises from a difference in the text.
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to fear any more.”” So the King, who had been
terrified, became calm again, and went up to
Finger-garland, saying to him: “Surely Your
Reverence is not Finger-garland?’”’ “Yes,
great King.”

‘““What is the clan of Your Reverence’s
father, and what i1s the clan of your mother ?”’

“Great King, my father is a Gaggo, and
my mother a Mantani.”

“May it please Your Reverence Gaggo-
Mantani-son, I shall supply you with a robe,
alms-bowl, and dwelling-place, and with the
requisites for sickness, medicine and con-
veniences.”’

But at that season St. Finger-garland was
a forest-dweller, with an alms-bowl, and wear-
ing three robes taken from dustheaps. So he
said to the king : “Enough, great King : three
robes are my full outfit.”

Then Pasenadi, the King of Kosala, ap-
proacht the Lord, saluted him respectfully, and
sat on one side. And so sitting, the King said
to the Lord: “Wonderful, O Lord! marvelous,
O Lord! is it even until now, O Master and
Lord: menare tamed among the untamed, paci-
fied among the unpacified,and among those who
have not attained, they are brought to Nirvana
(literally, extinguisht among the non-extinct).(9) He,

(9) A magnificent paronomasia, quite untranslatable :
aparinibbutanam parinibbapeta. The last word is causative,
and the literal translation would be very cumbrous : caused to
be extinguisht among those not extinguisht.

21
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Lord, whom we could not tame by staff or
sword, is tamed by the Lord without staff and
without sword. But now, Lord, we must go*
we have much to do, much business on hand.”

'y Just as you think fit, great King.”

So Pasenadi, the King of Kosala, rose from
his seat, saluted the Lord respectfully, and
keeping him on hisright hand, departed. Then
St. Finger-garland, having drest betimes, took
bowl in robe and went into Savatthi for alms.
And going thru Savatthi from house to house
for alms, he saw a woman in the agonies of
travail, and thereupon thought to himself:
‘““Alas, how beings suffer; alas, how beings
suffer !”’

Now St. Finger-garland, having gone to
Savatthi for alms and returned in the after-
noon, approacht the Lord, saluted him, and
sat as usual, and said: “Lord, today on my
begging rounds in Savatthi, while I went from
house to house, I saw a woman in the agonies
of travail; whereupon I thought to myself:
‘Alas, how beings suffer; alas, how beings
suffer !’ ”’

‘“Well now, Finger-garland, go to Savatthi,
go up to that woman and say this: ‘Since I
was born, sister, I do not remember that I
ever purposely took the life of anything that
breathes. By this truth be there safety to thee
and safety to thy womb.’ ”’

22
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‘“But Lord, that would surely be for me a
deliberate lie : by me, Lord, have many breath-
ing things been reft of life.”

“Well, then, Finger-garland, go to Savatthi,
approach that woman and say: ‘Sister, since
I was BORN OF THE NOBLE BIRTH I do not
remember that I ever purposely took the life
of aught that breathes. By this truth be there
safety to thee, and safety to thy womb.” ”’

“Even so, Lord,” said St. Finger-garland,
in assent unto the Lord; and going into
Savatthi, he approacht that woman and said:
«“Sister, since I was BORN OF THE NOBLE
BIRTH I do not remember that I ever pur-
posely took the life of aught that breathes. By
this truth be there safety to thee and safety to
thy womb.”’

Whereupon there was safety to that
woman and safety to her womb.

And forthwith St. Finger-garland, dwell-
ing alone, retired, earnest, ardent and strenuous
for a little time, realized by his own supernal
knowledge, and even in this world, that in-
comparable goal of the religious life, for the
sake whereof do veritable gentlemen go forth
from the domestic life into the homeless one:
he perceived that birth was destroyed, that the
religious life was lived, and duty done, and
after this existence there was naught beyond.
And so St. Finger-garland became one of the
Arahats.
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Now St. Finger-garland, having drest be-
times, took bowl in robe, and went to Savatthi
for alms; and on one occasion a clod of
earth was thrown and hit his person; upon
another occasion a stick, and yet again a stone.
Then St. Finger-garland, with his head broken
and the blood flowing, his bowl broken and
his robe rent, approacht the Lord. And the
Lord saw him coming from afar, and said to
him: “Bear up, O Brahmin, bear up! You
are feeling in this world the effect of some
deed for which you would have been tor-
mented in hell for many years, for many
hundreds and thousands of years.’’

Then St. Finger-garland, when secluded
and solitary, felt the bliss of deliverance, and

on that occasion gave vent to the following
Enunciation.

The dialog ends with a page of rugged verse,
which recurs in the Book of Stanzas by Monks,
and probably goes back to some expressions of
Angulimalo himseli. Because the sitra is accom-
panied by stanzas, the Chinese Agamas have it in
the Bhikshu section of the Sagathavaggo of the
Classified Collection instead of in the Middling.

The words italicized are important. This is
the doctrine of the forgiveness of sins. To the
Arahat all the past is wiped away, and he only
suffers such physical efiects of evil as those de-

scribed ; but no retribution can follow him beyond
the grave.
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36. DISCIPLES REPELLED BY DEEP DOCTRINE

36. DISCIPLES REPELLED BY
DEEP DOCTRINE.

John VI. 66.

Upon this many of his disciples went back,
and walkt no more with him.

Numerical Collection VII. 68.
(Chinese Middling Collection, No. 5. Agreement perfect.)

Now, when this discourse [on Burning]
was spoken, hot blood gusht from the mouths
of some sixty monks, while other sixty rejected
the teaching, and went back to the world, say-
ing: “Hard is the Lord, very hard is the
Lord!” But the hearts of yet other sixty

monks, who clung not to the Depravities, were
emancipated.
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37. TRIUMPHAL ENTRY INTO THE
CAPITAL ; WITH PEAN.

. " T

Luke XIX. 37-38.

And as he was now drawing nigh, [even] at
the descent of the Mount of Olives, the whole
multitude of the disciples began to rejoice and
praise God with a loud voice for all the powers
which they had seen; saying, Blessed is the
King that cometh in the name of the Lord:
peace in heaven, and glory in the highest.

Major Section on Discipline, 1. 22.
(C- To_, N’ C' 1117')(1)
Translated in S. B. E., Vol. XIII, p. 141.

Now Seniyo Bimbisaro, the King of
Magadha, when the night had past, com-
manded excellent food, both hard and soft, to
be prepared, and the time to be announced to

the Lord, thus:
“It 1s time, Lord : the meal is ready.”’
And the Lord, having drest betimes, took

(1) We have in the Chinese three (at least) different ver-
sions of this story. The one I quote here is in the Vinaya Text
of the Dharmagupta School. Another is in that of the Mahica-
sakas. 'The stanzas spoken by Sakko in answer to the people are
longer 1n the Dharmagupta Vinaya. A third version is found in
the Madhyama-agama No. 62. But this version omits Sakko’s
stanzas 1n Buddha’s praise. (A. M.)
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his bowl in his robe, and entered Kinghouse
(Rajagaha) with a great company of monks,
with a thousand monks who had all been wild
ascetics before.

Now at that season Sakko the Lord of the
angels, assuming the appearance of a young
brahmin, walkt in front of the company of
monks with the Buddha at its head, and sang
the following stanzas:

The Selt-Controlled One with the self-con-
trolled, together with the wild ascetics
that were; the Emancipated One with

the emancipated,

The Altogether Golden, the Lord, hath
entered Kingshouse.

The Delivered One with the delivered,
together with the wild ascetics that
were ; the Emancipated One with the
emancipated,

The Altogether Golden, the Lord, hath
entered Kingshouse.

He who hath crost [the ocean of passion]
with those who have crost it, together
with the wild ascetics that were; the
Emancipated One with the emanci-
pated,

The Altogether Golden, the Lord, hath
entered Kingshouse.
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Endowed with ten nobilities of mind, ten
powers, understanding the ten condi-
tions, and of ten possest,

The one with retinue of hundreds ten, the
Lord, hath entered Kingshouse.

When men saw Sakko, the Lord of the
angels, they said: “This young brahmin 1is
handsome indeed, fair to behold, giving delight.
To whom does this young brahmin belong ?”’
[i. e. Whose attendant student is he 7]

Whereupon Sakko the Lord of the angels
addrest those men with a stanza:

“ He who is entirely tamed, unrivalled
Buddha,

The Arahat, the world’s Auspicious One,
his attendant am 1.”

It 1s doubtless hypercriticism to observe that
Luke's refrain, alone among the four Evangelists,
who all describe this scene, is curiously parallel to
the Pali :

Evloypuévos ¢ 2pydusvos Baotlevs :

RAajAagahan PAVISI BHAGAVA.

So also the mention of powers (dvvanss) recalls
the dasabalo of our passage. Anesaki tells me that
the Chinese Mahavastu (Nanjio 587) has an account
of the Triumphal Entry in perfect agreement with
the Pali. ' -
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38. PSYCHICAL POWERS

38. PSYCHICAL POWERS:
Appearing and Vanishing,
Walking on Water, &c.

Aristion’s Appendix (Mark XVI. 17, 18.)

And these signs shall follow them that
believe: In my name shall they cast out
demons; they shall speak with [new] tongues;
they shall take up serpents, and if they
drink any deadly thing, it shall in no wise hurt
them ; they shall lay hands on the sick, and
they shall recover.

o P o S

Luke XXIV. 31; 36.

And their eyes were opened, and they

knew him; and he vanisht out of their
sight....... .And as they spake these things, he
himself stood in the midst of them.

John XX. 19; 26.

When therefore it was evening on that
day, the first day of the week, and when the
doors were shut where the disciples were,

for fear of the Jews, Jesus came and stood in
the midst, and saith unto them, Peace be unto
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And after eight days again his disciples
were within, and Thomas with them. Jesus
cometh, the doors being shut, and stood in the
midst, and said, Peace be unto you.

Mark VI. 48 and parallels (told of Christ.)

And seeing them distrest in rowing, for the
wind was contrary unto them, about the fourth
watch of the night he cometh unto them,

walking on the sea.

Matthew XIV. 29 (toid of Peter.)

And he said, Come. And Peter went down

from the boat, and walkt upon the waters,
to come to Jesus.(1)

Numerical Collection III. 6o.
(C. P. in Chinese Dirgha, No. 24.) (2)

Compare also Middling Collection, Dialog No. 6, translated
in 5. B. E. XI ; Long Collection, Dialog No. 11, translated in

Dialogs of the Buddha (1899), each by Rhys Davids, and the
former also into German by Neumann.

(1) See Appendix, No. 7.
(z) Cf. also the Ekottara, which connects the sermon with

the story of the conversion of the three Kacyapas. The text cor-

responding to Saehgarava of the Anpguttara, here translated, is
found in No. 143 of the Chinese Madhyama. (A. M.)
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O Brahmin, there are these three
miracles. (3) What three? The miracle of
psychical power, the miracle of mind-reading,
and the miracle of education. What, O
Brahmin, is the miracle of psychical power?
In this case, O Brahmin, one enjoys in various
ways a kind of psychical power: from being
one he becomes multiform, from being multi-
form he becomes one; he appears and

vanishes; he goes without hindrance to the
farther side of a wall or battlement or
mountain, as if thru air; he plunges into earth
and emerges, as if in water, he walks on the
water without dividing it, as if on earth; like
a bird on wing he travels thru the air in the
posture of meditation; and yonder sun and
moon, so magical, so mighty, he feels and
touches with his hand ; while up to the world
of God he reaches even in the body. This, O
Brahmin, is called the miracle of psychical
power.

And what, Brahmin, is the miracle of
mind-reading ? In this case, O Brahmin, one
reads minds by visible indication, and says:
“Your mind 1s thus, your mind is so, your
heart 1s so-and-so.”” Even if he read much, it
1s always as he says,and not otherwise. Again,

(3) Patihariya is the regular word for a display of magical
power or jugglery, and 1s best rendered ‘‘miracle.’”’ The word
1ddhi, translated ‘‘psychical power,”’ is more dignified. Burnouf
renders 1t ‘‘puissance surnaturelle.’’
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O Brahmin, one reads minds not by visible in-
dication, but by hearing the voice of men,
demons or angels, and then declaring the state
of mind: and even if he read much, he is
always right. Nor alone by these means does
he read, but he hears the sound of thought-
vibrations from thinking and reflecting, and in
this way comes to read the mind and heart.
And as before, he is always right. Then again,
besides visible indication, voice and thought-
vibration, one ascertains the trance-mind of a
man absorbed in rapture beyond thought and
beyond reflection, by heart-to-heart perception,
so that one can say: “From the determinate
mental conformation of this friend, from the
nature of his heart, he will think such and such
a thought.”” And as before, he i1s always right.
This, O Brahmin, is called the miracle of mind-
reading.

What, now, Brahmin, is the miracle of
education ?

In this case, O Brahmin, one educates on
this wise: “Think thus instead of so; consider
thus instead of thus. Renounce this; train
yourself in that, and abide therein.” This,
Brahmin, is called the miracle of educa-
tion. And these are the three miracles. (4)

(4) In Digha No. 11, Gotamo says: It i1s because I see
the danger in miracles of psychical power and of mind-
reading, that I detest, abhor and despise them. In the
semi-canonical Sanskrit Divyavadana, he says that he commands
the disciples not to work miracles, but to hide their good deeds
and show their sins.
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Which of the three, think you, is the most
excellent and most refined ?

Well, now, Gotamo, as to the miracle of
psychical power, he who performs and ex-
periences this has the benefit all to himself.
This kind of miracle, Gotamo, appears to me
a natural accompaniment of religion. And I
think the same of the second, the miracle of
mind-reading. But that last one, Gotamo,that
miracle of education, appears to me the most
excellent and most refined. Wonderful, O
Gotamo, marvelous, O Gotamo, is this good
saying of yours; and we hold that you are
endowed with all three of these miracles.
Gotamo can indeed practise every one of the
aforesaid psychical powers, from becoming
multiform to reaching in the body unto the
world of God. Gotamo can ascertain the
trance-mind of man absorbed in rapture be-
yond thought and beyond reflection, by heart-
to-heart perception, and can say from the
determinate conformation and the nature of
the heart what the thought will be. And
Gotamo can educate by telling what to think
and what to consider; what to renounce,
wherein to train oneself, and wherein to abide.

It is true, O Brahmin, that I have attained
to all that you have said, and I will further-
more assert that I can do each of the three
miracles in question.(s)

But is there, Gotamo, a single other monk

(5).In this and similar cases the tedious repetitions of the
original are condenst into the style of our Western rhetoric.
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who is endowed with these miracles besides
yourself ?

Brahmin, not only one, nor a hundred, nor
two, three, four, or five hundred, but even
more monks there are who are endowed with
these three miracles.

But, Gotamo, where do these monks now
dwell ?

In this very Order, O Brahmin !

Excellent, O Gotamo! excellent! As one
raises what has been thrown down, or reveals
what has been hidden, or tells the way to him
who has gone astray, or holds out a lamp 1n
the darkness that those who have eyes may
see the objects, just even so has the Doctrine
been made clear by Gotamo in manifold ex-
position. And ]I, even I, take refuge in Gotamao,
his Doctrine and his Order. May Gotamo
receive as a lay-disciple, from this day forth
as long as life endures, me who have taken
refuge [in him].

The Miracle of Education reminds one of
Plato’s Exegete (i. e. the Delphic Oracle as a coun-
sellor. See the Republic, Book 4.)
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39. THE SAINT SUPERIOR TO HARM.

Luke X. 19.

Behold, I have given you authority to
tread upon serpents and scorpions, and over
all the power of the enemy : and nothing shall
in any wise hurt you.

Aristion’s Appendix (Mark XVI. 17, 18).
And these signs shall follow them that
believe: in my name shall they cast out
demons; they shall speak with [new] tongues;
they shall take up serpents, and if they drink
any deadly thing, it shall in no wise hurt them.

Numerical Collection XI. 16.

Quoted in Z%e Questions of King Milinda : S. B. E., Vol.
XXXV, p. 279. See also Birth-Story, No. 169.

Eleven benefits, O monks, are due from
the cultivation of Love,—from practising it,
developing, making it active and practical,
pursuing it, accumulating, and striving to the
height of its heart-deliverance.

What are the eleven?—One sleeps in
peace and wakes in peace; he dreams no evil
dream ; he is dear unto mortals and immortals;
the angels watch over him ; fire, poison, sword
can harm him not ; quickly his heart is calmed ;
the aspect of his countenance is serene; he
meets death undismayed; and should he fail
of the Highest, he is sure to go to the world of
God.
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40. POWER OVER SERPENTS.

Luke X. 19, (as above).
Justin Martyr adds centipedes.

Minor Section on Discipline, V. 6.
(C.T., N. C. 1122).(1) Translated in S. B. E., XX., p. 75.

Now at that season a certain monk died
of the bite of a serpent. They told the matter
to the Lord....... And he said: “Now surely
that monk, O monks, did not diffuse his Love
toward the four royal breeds of serpents! Had
he done so, he would not die of the bite of

one.’’

The reason why I capitalize Love 1s because it
1s a technical term, and means literally and forcibly
welling what 1s good. By a systematic practise of
this love-meditation, or projection of aftectionate
thought-waves toward all creatures, Gotamo, as we
have read in a former translation,(2) became the

Deity ot a bygone cycle.

(1) We have this story and the stanzas [Virupakkhehi in
the Pali Anguttara IV. 6. (Vol. II. p. 273) and in Chinese.
(N. C. No. 544). Cf. my book on Buddhism, p. 110 (3).
(A. M.)

(2) Parallel 57, which first appeared 1n April, 1g9oo, while
No. 40 appeared in June, 1900.
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21. POWER OVER WATER.

Mark IV. 309.

And he awoke and rebuked the wind, and
‘said unto the sea, Peace! Be still. And the
wind ceast, and there was a great calm.

Major Section on Discipline, I. 20.

Translated by Davids and Oldenberg, S. B. E. XIII, pp. 130, 131.
- C. T. Dharmagupta Vinaya, N. C. 1117.(1)

Now on that occasion there rained a great
unseasonable cloud, and a great flood arose.
In the place where the Lord was sojourning,
that place was not pervaded by water, Then
the Lord reflected: ‘“Suppose now I drive out
the water around, and pace in meditation on
dust-covered ground in the midst.”” So the
Lord drove out the water around, and paced
in meditation upon dust-covered ground in the
midst.

For rain-making power, see Parallel 45, below.

(1) Instead of mahaudakavikako sasijayi, it reads: [The
rain] poured like elephant-urine, and the water was so
deep as to reach men’s loins. (A. M.)

37



SACRED TEXTS

42. MIRACULOUS WATER PROCEEDS
FROM THE SAINT.

John VII. 38. He that believeth on me,
as the Scripture hath said, out of his belly
shall flow rivers of living water.

The Way to Supernal Knowledge.
(Patisambhida-maggo) 1. 53.

What is the T'athagato’s knowledge of the
twin miracle? In this case, the Tathagato
works a twin miracle unrivaled by disciples:
from his upper body proceeds a flame of fire,
and from his lower body proceeds a torrent
of water. Again from his lower body pro-
ceeds a flame of fire, and from his upper body
a torrent of water.

i L ]

Here the words of ]ohn, TOTAMOL "€X TNS X0LALAS AUTOUV
PEVTOVELY D0ATOS equate the Pali /Zé’tt/lz.ﬂZdédydfO naakra-
dhara pavaltat:, except tor the tense and num-
ber, and the word proceed or roll forth, instead
of low, and lower body instead ot belly.
The addition of ¢wvres in the Greek 1is the only
word which can be ascribed to the Old Testament:
living water occurs in several of the prophets.
But the quotation as a whole 1s not there. Dean
Alford, in his commentary, voices the despair of all
the exegetes from the beginning, when he says:
“We look 1n vain tor such a text in the Old Testa-
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ment, and an apocryphal or lost canonical book is
out ot the question.”

For an argument that this text 1s quoted by
John from a Buddhist source, the reader is reterred
to my essay on Buddhist Texts in John.: (Philadel-
phia, 1906.) Estlin Carpenter, in writing to me
upon the subject of this essay, prefers to trace the
source to some lost midrash. In Zohar, Book 1,
he finds a comment on Proverbs V. 15, which says
that the souls ot the righteous shall become a foun-
tain and shall gush forth living water in all direc-
tions. Such fancies as this, says he, such as the
notion that the reins of Abraham were two wells of
instruction, are behind the verse in John. It may
be so, but my argument 1s cumulative, and rests.
upon the express citation ot two Buddhist texts as
Scripture (John VII. 38; XII. 34), plus the agree-
ment ot others. The Japanese abbot, Shaku Soyen,
in his Sermons, calls attention to the Buddhist tone
of John’s Gospel. In spite of the Fourth Evangel-
ist’s exclusiveness in speaking of former leaders as
thieves and robbers, he is eclectic and universal in
his general treatment, and would quote any sacred
sentiment that occurred to him.

The present text implies the ancient doctrine
of the microcosm : the saint is conceived as uniting
in himself all nature, and hence in the water-medi-
tation he is assimilated to water, and in the flame-
meditation he passes away in fire. This mysticism
is quite Johannine, as in John VI, where the flesh
and blood of the Son of Man must be partaken of
by the believer.
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43. FAITH TO REMOVE MOUNTAINS.

Matthew XVII. 20, 21.

And he saith unto them, Because of your
little faith: for verily I say unto you, If ye
have faith as a grain of mustard seed, ye shall
say unto this mountain, Remove hence to
yonder place; and it shall remove ; and noth-
ing shall be impossible unto you. [But this
kind goeth not out save by prayer and fasting. ]

Repeated in Matthew XXI, which 1s parallel
with Mark XI. Butthe added verse which appears
in some MSS., Matt. XVII. 21, 1s analogous to
Gotamo’s exclamation about ignorance.

Numerical Collection VI. 24.

Monks, a monk endowed with six qualities
can cleave the Himalaya, the monarch of
mountains. But what a doctrine for vile
ignorance! Which are the six?

Monks, suppose a monk is expert in the
attainment of Trance (or, concentration), in the
maintenance thereof and the rising therefrom;-
expert in the obscure intimations of trance, in
its range, and in earnest aspiration thereunto.
A monk endowed with these six qualities, O
monks, can cleave the Himalaya, the monarch
of mountains. But what a doctrine for vile

ignorance ! -
In the medieval Additions to the Talmud, there
40
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is a story told by Rabbi Nathan ot a stone-cutter
who broke up a mountain piecemeal, and pusht
the last remaining rock into the Jordan. Tho told
as a parable, it appears to preserve some reminis-
cence of a Palestinian trying to carry out literally
the words of Christ. See Rodkinson’s Babylonian
Talmud, translation of Tract Aboth, p. 20.

44. HEALING THE SICK.

Matthew VIII. 16.

When even was come, they brought unto
him many demoniacs: and he cast out the

spirits with a word, and healed all that were
sick.

The parallel passage in Mark [. 34, says that
he healed many, not all.
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John XV. 3.

Already ye are clean because of the word
which I have spoken unto you.

It is true that spiritual cleanness is here meant,
but we know that in the New Testament, the two
go hand in hand. See Mark Il. 5; John V. 14.

e —

Classified Collection XL VI. 14.

THUS HAVE I HEARD. At one season the
Lord was staying at Rajagaha, in the Bambu
Grove beside the Squirrels’ feeding-ground.
Now at that season St. Kassapo the Great was
staying at the Fig-tree Grotto, and was sick,
suffering and severely ill. Then the Lord,
having arisen from his evening retirement,
went up to St. Kassapo the Great, and sat on a
seat prepared for him. And so sitting, the
Lord said: “I hope you are bearing up; I
hope you are able to move, and that your pains
are going away, and not coming on. Deep
breathing is a sign that they are going away,
and not coming on.”

“No, Lord; I am not bearing up; I am
not able to move; my severe pains are coming
on; they are not going away; the deep breath-
ing is a sign that they are coming on, and not
going away.’’

« Kassapo, there are these seven branches
of wisdom thoroly taught by me, practist and
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developt; and they conduce to higher know-
ledge, to fullenlightenment, to Nirvana. W hat
are the seven? They are:

[1.] Mental collectedness.

[2.] Search for truth.

(3.] Will-power.

[4.] Joy.

[5.] Peace.

'6.] Sustained collectedness (or, Trance).
[7.] Equanimity.

These are the seven branches of wisdom
thoroly taught by me, practist and developt;
and they conduce to higher knowledge, to full
enlightenment, to Nirvana.”

““« Certainly, O Lord, these are the branches

of wisdom. Certainly, O Auspicious One, these
are the branches of wisdom.”

This is what the Lord said, and St. Kas-
sapo the Great was rapt and rejoiced at the
utterance of the Lord. And St. Kassapo the
Great got up from that sickness; and so his
sickness was renounced. (1)

Ditto XL VI. 15.

The more celebrated disciple Moggallano 1s
cured in the same way at the Vulture’s Peak.

(1) Pakino, 'the regular word for renouncing or forsaking

sin.
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Ditto XL.VI. 16.

At one season the Lord was staying at
Rajagaha, in the Bambu Grove beside the
Squirrels’ feeding-ground. Now at that season
the Lord was sick, suffering, and severely 1ll.
And St. Cundo the Great went up to the Lord,
and sat respectfully on one side. And while
he was so sitting, the Lord said to him:
““Cundo, call to mind the seven branches of
wisdom.”’

‘““« Lord, there are these seven branches of
wisdom thoroly taught by the Lord, practist and
developt; and they conduce to higher know-
ledge, to full enlightenment, to Nirvana.”

[Cundo then recites them as given above.]

“Certainly, Cundo, these are the branches
of wisdom ; these are the branches of wisdom.”’

This is what St. Cundo the Great said, and
the Master approved. Then the Lord got up
from that sickness; and thus his sickness was
renounced.

e i

All three of these passages are in the Parzita,
an ancient Pali manual of Scriptural selections for
use 1n daily lite. It was partly translated into
French (but with none of these passages) by Léon
Feer in 1871, who also, in 1883, translated the first
of the three from the Tibetan. The Parittd or
Parittam (i.e. Defense)is used in Ceylon to this day
as a ward against evil. The Greek historian Arrian
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(second century, but using pre-Christian sources)
bears witness to the Hindu belief in spiritual heal-
ing. He says (/zdica 15): ‘The Sophists......were
supposed to cure whatever was curable, not without
God (06/{‘ dvev feov).’”’ |

45. PRAYER.

Mark XI. 24, 25.

All things whatsoever ye pray and ask for,
believe that ye have received them, and ye
shall have them. And whensoever ye stand
praying, forgive, if ye have aught against any
one; that your Father also which is in heaven
may forgive you your trespasses.
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James V. 16-18.

The supplication of a righteous man
availeth much in its working. Elijjah was
a man of like passions with us, and he prayed
fervently that it might not rain; and it rained
not on the earth for three years and six months.
And he prayed again; and the heaven gave
rain, and the earth brought forth her fruit.

Middling Collection, Dialog 41.

Citizens, if a pious and upright man should
wish : “Oh, that I, upon the body’s dissolution
after death, may be born into fellowship with
a great family of [the caste of the] Nobles!”
it will come to pass : upon the body’s dissolu-
tion after death he will be born into fellowship
with a great family of Nobles. And why ?
Because he was pious and upright.

Citizens, if a pious and upright man should
wish to be born after death into a great Brah-
min family, a great middle-class family, or into
fellowship with the various orders of angels
| which are enumerated], he will be so, because
pious and upright. And if he should wish, after
destruction of the cardinal vices, to realize by
his own supernal knowledge in this present
world, to be initiated into, and abide in the
viceless deliverance of heart and intellect, it
will come to pass.
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Classified Collection XLI. ro0. (C, T. in Chinese).

On this occasion the citizen(1) Citto was
sick, suffering and severely ill. Then a number
of park-fairies, forest-fairies, tree-fairies—fair-
ies dwelling among the lords of plants, grasses
and forests—came flocking together unto the
citizen Citto and said: “Pray,(2) citizen, that
in the future you may be a king, an emperor
(Cakkavatti).”

Citto refuses to pray for temporal prosperity,
and instead he converts his friends and kinsfolk to
Buddhism, after which he dies. In both Christian
and Buddhist texts we have the central idea that
the strong aspiration of a good man takes efiect.
But he must first be good.(3) To the Christian 1t
1s the answer of God to petition; to the Buddhist
1t 1S the response of cosmic law.

Birth-Story 7s5.
[ The Future Buddha speaks.]

‘“Friend Pajjunno, I am distrest for my kins-
folk’s sake. I am moral and austere, and why
sendest thou no rain from heaven? Tho born
where 1t 1S customary to prey on one’s kins-

(1) Gahapati, literally ‘‘householder,’”” but meaning also a
village magistrate, a financier, a commoner, a social magnate.,

(2) Panidheri. The use of this word in Buddhist litera-
ture 1s equivalent to the Christian praying.

(3) Compare Middling Collection, Dialog 6, translated in
S. B. E. XI.
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folk, I have never from my youth up devoured
any fish, even of the size of a grain of rice;
nor have I ever robbed a single creature of its
life. By this truth I adjure thee to send rain
and deliver my kinsfolk from pain.”” There-
withal he called unto Pajjunno, the angel-king,
as a master might call an attendant or a slave,
in this stanza:

“Thunder, O Pajjunno! Destroy the food
of the crow!

Deliver the crow unto sorrow, and release
me from the same.”

Even as if ordering an attendant or a
slave, the future Buddha called to Pajjunno,
bringing thereby a great rain over the whole
kingdom of Kosala, and delivering a great
many folk from the pain of death.

e

This doctrine of the Efficacy of Goodness
(punrio and sila-guno) is conspicuous in the Birth-
Stories. A hero protests innocence of certain
crimes or proficiency in certain virtues, and then
adjures the unseen Power or powers by this Act of
Truth (sacca-kiriyam), saying, as above : By this
truth, do so and so. We have already had an
example from the Sutras themselves (Parallel 35,
p. 23). In the commentary or introductory story
to Jataka 75, Buddha himselt causes a rainfall at
Savatthi. It is in a time of severe drought, and the
pool beside the Conqueror’s Grove is dried up.
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46. MENTAL ORIGIN OF DISEASE

L

Gotamo wishes to bathe, and orders the astonisht
Anando to bring his bath-robe. Standing on the
steps of the tank, he simply says: “I would fain
bathe in the tank of the Victor’s Grove.” Sakko’s
throne becomes hot, and he commands the proper
authority to send rain. Torrents fall over all

Kosala.

46. MENTAL ORIGIN OF DISEASE.

Mark II. 5. |
Jesus, seeing their faith, saith unto the
sick of the palsy, Son, thy sins are forgiven.

John V. 14.

Behold, thou art made whole: sin no more,
lest a worse thing befall thee.
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Classified Collection XXXV, 74. (C. T. in Chinese.)

This took place at Savatthi.

A certain monk approacht the Lord in
the usual way, and sitting on one side, he said
unto him: ¢ Lord, there 1s in such and such a
cloister a new and inexperienced monk who is
sick, suftering and severely ill. Will the Lord
be so kind as to go to him and comfort him ?”’

Then the Lord, considering that this monk
was a novice and sick and inexperienced, went
to him. Now when that monk saw the Lord
coming, even from afar, he began to make
room on the couch. Then the Lord said to
him: “Come, now, there is no need to act
thus: there are seats here made ready: I will
sit on one of them.” And the Lord did so.
While sitting, he said to the monk: ¢ Surely,
monk, you can bearup; you are able to move;
the pains are going away and not coming on.
Your deep breathing is a sign that they are
going away, and not coming on.”’

“No, Lord, I cannot bear up; I am not
able to move; my sharp pains are coming on;
they are not going away. The deep breathing
1S a sign that they are coming on, and not
going away.”’

‘“Monk, you have not any remorse or
regret about anything, have you ?’’

“Certainly, Lord; I have much remorse
and much regret.”
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‘“You surely are not to blame for any mis-
conduct ?”’

‘«“It 1s not that, Lord.”

‘“ Well, monk, if you are not to blame for
any misconduct, then why have you remorse
and regret?”’

““Lord, I do not know the meaning of the
doctrine of moral purity taught by the Lord.”

“Well, monk, if you do not know that,

what doctrine taught by me do you know the
meaning of ?”’

“ Lord, I know the meaning of the doctrine

about passion and abstinence taught by the
Lord.”

‘““Good, monk, good. It is well that you
know the meaning of the doctrine about pas-
sion and abstinence taught by me, for the
meaning of these is the doctrine I teach.
What think you, O monk? Is the eye per-
manent or impermanent ?”’

“ Impermanent, Lord.”

‘“Are the ear, the nose, the tongue, the body
and the mind permanent or impermanent ?”’

‘“Impermanent, Lord.”

“But 1s the impermanent painful or
pleasant ?”

‘“ Painful, Lord.”
“ Well, then, can you predicate of what is
51
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impermanent, painful and liable to change:
‘This is mine, I am this, this is myself?’ "’

“No, Lord, you cannot.”

“Monk, when the noble and learned dis-
ciple sees this, he grows weary of the eye,
weary of ear, nose, tongue, body and mind.
He knows that after this existence there is no
beyond.”

This 1s what the Lord said, and that monk
was rapt and rejoiced at the utterance of the
Lord. And while that exposition was being
uttered, there arose in that monk the pure and
spotless eye of religion, namely the truth, that
whatever has the quality of beginning has also
the quality of cessation.

The question about remorse and regret
brings out the i1dea that disease is the result of
sin or of bad mental states induced thereby. In
Mayplezma 36, a Jain objects that the Buddhists
have mastery over their minds, but not over their
bodies. Gotamo replies: When the body is un-
controlled, so is the heart: when the body is
controlled, the heart is likewise.
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47. DISPLAY OF PSYCHICAL POWER
FORBIDDEN.

Mark VIII. 11, 12.

And the Pharisees came forth, and began
to question with him, seeking of him a sign
from heaven, tempting him. And he sighed
deeply in his spirit, and saith, Why doth this
generation seek a sign? Verily, I say unto
you, There shall no sign be given unto this
generation.

Minor Section on Discipline, V. 8.
(C. T., Mahicasaka Vinayo.) Translated in S.B.E. XX, p. 81.

Ye are not, O monks, to display psychical
power or miracle of superhuman kind before
the laity. Whoever does so is guilty of a
misdemeanor.
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48. SAVING POWER OF BELIEF.

Mark IX. 23.

Jesus said unto him, If thou canst! All
things are possible to him that believeth.
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