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FOREWORD

BuppeA Gava TeEmpLE, also called Mahabodhi
Vihara, architecturally commemorates the place
where Siddhartha Gautama attanined Perfect Enli-
ghtenment ( Samma-sambodhr ). Hence, the site was
early called by Buddhists Sambodhi or Mahabodhi,
or Bodhi Mandapa. It is locally known as Buddha
Gaya or Bodhgaya, located in Gaya District, Bihar
State, in northeastern India.

This Temple, as well as its environs, has had a
long history. The extant sources of information
about it are various and subject to further examina-
tion: Chinese travel records particularly of the
seventh and eleventh centuries A. D.; Indian,
Scythim, Bengali, Arakanese, Burmese and other
inscriptions of an earlier or later date; and archaeo-
logical evidence unearthed since the latter half of
the nineteenth century. An account of the origin
and history of the Buddha Gaya Temple until the
seventeenth century, and a review of the available
sources and modern studies by A. Cunningham,
B. M. Barua, R. C. Mitra, T. Bhattacharyya and
other scholars are ably presented in Chapters One
to Five of this new book by Dr. Dipak Kumar
Barua of Calcutta.

The Buddha Gaya Temple has often teen the
concern of Asian kings and governments as well as
the object of pilgrimages by devout Buddhists,
"monastics and laity alike ; nowadays it 1s also
visited by foreign scholars and tourists. In the
past, royal patronage for its maintenance, repair, or
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restoration was given by kings of India, Bengal,
Arakan, and Burma ( including Pagan, Pcgu, and
Ava or Mandalay ), and even by pious monks from
B>ngal and Ceylon ( Sri Lanka). For instance,
after a period of relative neglect by Buddhists,
which followed the Muslim invasions 1n India,
Arakanese and Burmese kings undertook, or
attempted, to restore the Temple at times during
the eleventh to fifteenth centuries and again in the
nineteenth century, as the Indian Government in
1887 and since.

Thus the Buddha Gaya Temple, in one way or
another, has inspired and rcceived international
assistance since its early beginnings, culmipating in
the present Buddha Gaya Temple Advisory Board
which is composed of government representatives
from Burma, India, Sri Lanka, Laos, Sikkim,
"Thailand, Cambodia and distinguished persons
from Sri Lanka, Nepal, Bhutan, Ladakh, West
Bengal, and locally Buddha Gaya and Gaya. A
detailed account of the property disputes with
Hindu religious interests, administration, and future
plans of the I'emple is conveniently given in Chapter
Five of the present book.

These 1ntermittent periods of neglect, repair, and
restoration of the Buddha Gaya Temple have
naturally resulted in certain changes in its original
contour and size, although the basic style may have
remained much the same. Art historians, archaeo-
logists, and other scholars now ponder when the
Temple was first constructed in its now distinctive
lines, determine what modifications were eff.cted by
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royal patrons such as the Burmese kings at different
times, and study the excavation work begun by Sir
Alexander Cunningham in the 1860s. These consi-
derations and a graphic description of the art and
architecture around and of the Buddha Gaya
Temple are given by Dr. Barua 1n Chapter Six. The
general, splendid appearance of the Temple i1n the
fifteenth century, for example, may be suggested by
noting its Thai mcdel, the Mahabodharama or Wat
Jet Yot (Seven Spires Monastery) near Chiengmas,
which was begun in 1455, completed about 1470,
and is still in fair condition.

The Buddha Gaya Temple, as well as 1ts historic
environs, has great religious significance for
Buddhists everywhere as well as historic and cul-
tural interest for many others. The Revised Draft
of the Master Plan for Buddha Gaya promises
notable i1mprovements and development of the
area, worthy of support by all followers of the
Buddha and friends of Buddhism. Dr. Barua has
rendered a real service by writing this book for

timely publication by the Buddha Gaya Temple
Management Committee.

Richard A. Gard
The Institute for Advanced
Studies of World Religions
New York, U. S. A.
May 8, 1975




PREFACE
TO THE SECOND EDITON

I am really encouraged when I find that all the copies of the
first edition of the present book have completely been exhausted
within one year of its appearance in 1975. But this second
revised enlarged edition could not be published earlier because
of some circumstances beyond my control. I am happy that
the authorities of the Buddha Gaya Temple Management
Committee have decided quite aptly to introduce this edition
to the reading public. In order to present a comprehensive
idea of the Temple. I have added to this edition a new
chapter on the recent activities in and around the Temple till
the printing of the book and six appendices containing the
texts and translations of the inscriptions discovered at Buddha
Gaya, two learned papers—one of Professor Dr. Benimadhab
Barua and the other of Sir Edwin Arnold, texts of the Bodh
Gaya Temple Act, 1949 (Bihar Act 17 of 1949) as modified up
to the 8th February, 19355, texts of the Bye-laws of the Buddha
Gaya Temple Management Committee, and a discussion on
the proposed Imstitute of Buddhist Study and Spiritual
Retreat. Hence the arrangement of the chapters in the
present edition has to be changed. As the chapter six is a new
addition, so the chapter seven has been on art and architecture
around and of the Buddha Gaya Temple. The additions will,
I hope, undoubtedly supply the readers with some primary
and secondary source materials of discussion on the subject,
which are not easily available now and unveil the current
situations of the Temple and achievements of the Buddha
Gaya Temple Management Committee made during these
years. I shall be glad if these additions will be of any help to
the readers.
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In the note of acknowledgement I must mention that
without the co-operation and sympathetic treatment from
Rev. Jianajagat Bhikkhu, Superintendent of the Temple,
who has kindly supplied me with the copies of the texts
of the Bodh Gaya Temple Act, 1949 and the Bye-laws which
have enriched this edition. to a great extent, could not be
published. Brahmachari Jivananda, now Rev. Prajhavamsa
Bhikkhu and Sri Amal Barua have taken keen interest for
the publication of the book from its very first edition,
My wife Sm. Dipa Barua who is an orthodox librarian,
inspite of her strict official and family commitments has
gladly prepared the index of this edition with the assistance
of my son Sri Ankur Baruva., Sri Amalendu Sikdar of the
Joyguru Printing Works, Calcutta, and Sri Debdas Nath of
the Sadhana Press Private Limited Calcutta have proved
their endurance and sincerety during the printing work of this
edition. Sri Shanti Swarup Barua of Calcutta has assisted me
in various way for its publication, To all of them I express
my heartfelt gratitude and obligations.

Lastly, I hope that my readers will excuse me for
innumerable printing mistakes found in the present edition of
the book. For these I have to depend on their patience,

Calcutta 700 015 Dipak K. Barua
Buddba Purnima
May 18, 1981



PREFACE
TO THE FiRST EDITION

ERUDITE SCHOLARS like Sir A. Cunningham, Dr. R. L.
Mitra, Dr. B. M. Barua, Dr. T. Bhattacharya, Sri R.B. Lal
Sri D. Valisinha had composed their excellent treatises on the
Mzahabodhi or the Buddha Gaya Temple. Still there was an
urgent necessity of another publication on the same most
fascinating subject, because the previous books do not supply
us with a continuous history from the very inception to the
recent development of this Themple. Hence the present
monograph is designed specially to furnish the readers with the
latest information about it. In the first five chapters of this
publication I have endeavoured to narrate the history of the
Temple up to the present day, while in the sixth chapter an idea
has been given as to the art and architecture in and around
the Temple.

I have acknowledged my debt to my predecessors in this
field of study on appropriate occasions in the body of the text
and I sincerly believe that this publication will help both the
serious scholars and general readers who may like to have a
systematic idea about the past and present history of the sacred
Buddha Gaya Temple.

In fine, I must convey my heartfelt thanks and gratitude to
Dr. Richard A. Gard, Director of Institute Services, The
Institute for Advanced Studies of World Religions, U. S. A.
for his informative Foreword to this publication. This
Foreword has undoubtedly enhanced the importance of it to a
considerable extent. I am also thankful to the authorities of
the Buddha Gaya Temple Management Committee for
publishing this monograph first in the Prajna: The Buddha
Gaya Quarterly serially and next in the present book-form for
the use of the reading public.

Calcutta-700 015 Dipak K Barua
Buddha Purnima
May 25, 1975
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CHAPTER ONE

INTRODUCTION

- Uruvilva or Uruvels, a hamlet which is identified with the
modern village called Urel, six miles south of Gaya Railway
Station, and where Gautama or Gotama sat in meditation under

an asvattha or pipal tree and had attained to the Sambodhi or
Perfect Enlightenment, occupies an important position in the
history of Buddhism. Because of such holy association this
locality ultimately came to be known as Buddha Gaya or Bodh
Gaya (Lat. 24° 41'45" N., Long. 85° 2’ 4 E.) which lies, as
already said, six miles to the south of Gaya in Bihar, one of
the States of India, and the treeis called the Bodhi Tree, Hence
B. M. Barua had remarked : “by ‘Bodh-Gaya’ we are to under-
stand broadly the ancient tract of Uruvela, and narrowly the
sacred site of the Bo-tree and 1ts neighbourhood.”! Incidentally
it may be mentioned here that the Mahgvarisa narrating the
story about the life and labours of Buddhaghosa noted : “A
Brahmana youth, born in the neighbourhood of the terrace of
the Bodhi Tree (in Magadha), accomplished in the ‘vijja’ and
‘sippa’, who had achieved the knowledge of the three ‘Vedas’...
Thereupon having assembled the priesthood who had acquired
a thorough knowledge of the doctrines of Buddha, at the
Bo-tree, he commenced to read out (the work he had compo-

sed)---Thereafter, the objects of his mission having been
fulfilled, he returned to Jambudipa to worship at the Bodhi

Tree (Uruvelaya in Magadha).”® The Cambodian Mahavamsa
also mentioned the village called Uruvela as : “Uruvelasenanig-
amo”® and in connection with the attainment of the Perfect
Enlightenment by Gotama at Buddha Gaya recorded as follows :
darikaya Sujataya Visakha punnamidine
. bhufijjitva dinnapayasam pato yeva tadantare, (verse 158}
Nerafijaraya nadiya hemacatim pavahiya
Nerafijaraya tire so mahante vanasandake (verse 159)
samapattihi nanahi divasam vitinamayi.
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Kalena nagarajena abhitthutaguno tato (verse 160)
Suddhodanassa atrajo varo so sakyapungavo
Sotthiyabrihmanen eva gahetva dinnatinakam (verse 161)
siyanhasamaye yeva bodhimandam upagami. (verse 1€2)4,
The name ‘Buddha Gaya’ appears for the first time, as we
shall observe subsequently, in the apociyphal inscription of
Amaradeva.® But it was pointed out by A. Cunningham that
the magnificent Temple at Buddha Gaya continued to be called
by the name ‘Mahabodhy’ ¢ven as late as the year 1877 and
was known to Hiuen-tsang as ‘Mahabodhi’ (Mo-bo-pu-ti),
In fact, the same name ‘Mahabedhr’ was mentioned by
all the Chioese pilgrims who visited the place during the
seventh century A.C. This name also appeared in the inscription
of Kesava recording the in tallation of a Chaumukh Mahadeyv
in the reign of king Dharmapala and also in the votive
inscriptions of king Asokavalla who reigned during the 13th
century A.C. It was also curirent when Jinadisa caused his

votive record to be inscribed on one of the pillars of the Old
Stone Railing.

However, both the terms ‘Sambodhi’ and ‘Mahabodhi’
primarily denote the Great Bodhi Tree which is in reality a
lordly asvattha or pipal, the Indian Fig, “and secondarily
the place of Buddha’s Enlightenment, the far-famed spot”
where the Bodhi Tree sull exists. They are same as the
words like ‘Bodhi’ of the Barhut labels®, ‘Bodhi-vrksa’ of the
Buddhist literature and ‘Mahabodhi taru’ of the Gaya-
mahatmya, In this connection it should also be noted that
the spot of the Bodht Tree in its narrowest sense had been
konwn by the name of ‘Bodhi-manda’ or ‘Mahabodhi-manda’,
implying a terrace surrounding the foot of the Bodhi Tree.
The Kalingabodhi jataka supplied us with a vivid description
of the Bodhimanda and its surroundings prior to the advent of
the Bodhisatta on this spot.? It recorded that the Bodhi-
manda was just at that time a small silver-white sandy ridge

2
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around the Bodhi Tree with a radius of eighs karisas and
without a single blade of grass growing upon it. It was then
encircled by the creepers with their serpentine courses and
surrounded by a grassy woodland with lofty trees inclining all
fowards the Bodhi Tree which stood at the centre.®! The
celebrated Temple which was erected here is called the Maha-
bodhi Temple, popularly known as the Buddha Gaya Temple.
Yhe religious importance had also beén attached to Buddha
Gaya as we find that Lord Buddha in the Mahaparinibbana
Suttanta of the Digha Nikaya of the Sutta Pitaka had spoken of
it as one of the four placss, made sacred by His association,
which faithful followers should visit with reverence and awe.?
They were the birthplace of Buddha, i.e. Lumbini ; the place
where Buddha gained the Perfect Enlightement, i.e. Buddha
Gaya, the place wher: Buddha turned the Incomparable Wheel
of Truth, i.e, Sarnath, and the place where Buddha attained to
Mahaparinibbana, i1.¢. Kusinara. “And they’’, added Buddha
“who shall die with a believing heart, in the course of their
pilgrimage will be reborn, on the dissolution of their body after
death, in a heavenly state.”’'® Accordingly, after the great
demise of Buddha the sacred Bodhi Tree at Buddha Gaya,
gradually has become one of the main objects of veneration for
the entire Buddhist world and Buddha Gaya itself has turned to
be a great centre Buddhist pilgrimage owing to its - association
with the life of the Perfectly Enlightened One as the well as it
has become a place of immense interest to the archaeologists,
historians, and tourists from different parts of India and
abroad, In fact, this sacred spot still presents a religious
reminiscent of Buddha’s supreme attainment.

The Mahabodhi Temple being situated at Buddha Gaya is
probably one of the most interesting and impressive religious
buildings in India. Hence B. M. Barua pointed out: “It is
by the name of Mahabodhi-Vihara that the Chinese pilgrim

Hwen-Thsang has sought to make known the far-famed

3
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Buddhist shrine in India—the great Bodh-Gaya temple. It
stands to the east and just in front of the present Bo-tree, and
in the centre of the sacred area of the Great Bo, usurping the
sitz of the original Bo-tree as well as that of the Old Diamond-
throne temple. It stands indeed in the same relation to the
present Bo-tree as the Old Diamond-throne temple did in
respect of the original Bo. As a building, it stands out as the
unmistakable aristic landmark of the Buddhist Holy Land,
putting up an imposing sight.””*!

However, the Buddha Gaya Temple has a pyramidal
tower in the centre and four similar smaller towers at the four
corners. Inside the Temple there is a colossal gilded image of
Buddba in the attitude of touching the earth, which symbolizes
the great event of the attinment of the Perfect Enlightenmens
by the Blessed One. The image is set up facing the east in
the exact position the Lord sat for his final effort for attaining
Buddhahood with his back to the Tree. It is said that having
observed the sculptural grandeur of the Buddha image installed
in the Temple Rabindranath Tagore, the Nobel Laurecate
of India, fostered a very high esteem for Buddha Gaya. He
noted : “I had oncegone on a visit to Buddha Gaya, and it had
thrilled me to think that he who had hallowed the earth by the
touch of His feet had once come to that very place in the flesh.
Why, I had thought with a pang had I notbeen borp in his day,
that Imight have received His holy influence directly with all my
mind and all my body !'2 Hence with reference to Rabindra-
nath’s visit to Buddha Gaya, Sri Krishna Kripalani remarked :
“Only once in his life, said Rabindranath, did he feel like
prostrating before an image, and that was when he saw the
Buddha at Gaya.”? In the centre of the Main Shrine Room
at the ground floor there 1s a square stone platform on which
the Brahmanical worshippers sometimes drop offerings of
flowers, milk, and water.

Apart from the Mahabodhi Temple, the present objects of

4



Introduction

interest at Buddha Gaya are (i) the Bodhi Tree which lies to
the west of the Temple and which is the world famous sacred
pipal tree under which Gautama sat and attained the Perfect
Enlightenment ; (ii) the Vajrasana or the seat made of stone,
which exists between the Temple and the Bodhi Tree, marks
the actual site where Gautama sat to become the Perfectly
Enlightened One ; (i1) seven sites where Buddha passed seven
successive weeks in meditation after his enlightenment, namely,
(a) the Bodhi Tree, (b) the Animesalocana Stupa erected at the
site where Lord Buddha stood gazing at the Bodhi Tree out of
gratitude, (c) the Cankamana or the Promenade marked by a
raised platform to the north of the Temple, (d) the Ratana-
ghara or the small roofless shrine in which Lord Buddha sat
and meditated, is situated in the compound to the north of the
Cankamana, (e) the Rajayatana Tree, of which the actual site
has not been identified yet, (f) the Ajapala Nigrodha Tree, of
which also the actual site has not been found out, but a place
within the premises of a Brahmanical temple on the eastern
bank of the Neranjara river is pointed out as the site where
the Tree stood, (g) the Mucalinda Lake which is identified
now with a dry pond called Mucharin at a distance of about
a mile to the south of the Mahabodhi Temple ; (iv) the stone
railing round the Temple, erected during the period of the
Sunga Dynasty, of which only some portions remain intact in
the south and west ; (v) the votive stiipas round the Temple as
well as in the large courtyard ; (vi)the so called Patica Pandava
Temple whichis a white building to the left side of the entrance
to the great Temple with five images of the Bodhisattvas ;
(vii)the samadhi or grave of a Mahanta, which is identified with
a white structure situated to the right of the entrancc to the
Temple ; (viii) the foundation of a Buddhist monastery to the
south west of the Temple ; (ix) a large tank for bathing to the
‘south of the Temple ; (x) the Asokan Pillar at the entrance to
that tank ; (xi) the P. W. D. Inspection Bungalow to the north

S



Buddha Gaya Temple Its History

of the Temple on the road ; (xii) the Office and Library of the
Buddha Gaya Temple Management Committee just adjacent to
the P. W. D. Inspection Bungalow ; (xiii) the Mahabodhi Rest
House of a two storeyed building erected by the Mahabodhj
Society of India, on the other side of the District Board Road
to the north west of the Baddha Gaya Temple; (xiv) the Tibetan
Temple and Monastery situated to the east of the Mahabodhi
Rest House ; (xv) the samadhis or graves of the Mahantas to
the east of the great Temple and surrounded by -a wall ; (xvi)
the Mahanta’s Monastery on the main road about two hundred
yards from the Temple ; (xvii) the new Burmese Rest House on
the main road to the great Temple near the Police Sation ;
(xvil) the Birla Rest House and the Stiipa situated to the west,
beyond the Mahabodhi Rest House; (xix) the Chinese
Temple and Rest Honse situated to the south west of the
Mahabodhi Rest House ; (xx) the Government Rest House
built in 1956, lying to the west of the main Temple ; (xxi) the
Archaeological Museum housed in a red coloured building
situ.ted next to the Government Rest House ; (xxii) the Thai
Buddhist Temple and Monastery to the further west ; (xxiii)
the Japanese Buddhist Temple and Monastery situated on
the right of the Thai Buddhist Temple ; (xxiv) the Governmens
Dormitory of a two storeyed building erected in 1956 @
proposed sites of the monasteries and temples of the (xxv) All
India or Bharatiya Bhikkhu Sangha, as wellas of the xxvi) Inter-
pational Meditation Centre ; (Xxxvii) the Narapjara River which
was crossed by Prince Siddhartha on his way to the shade of
the Bodhi Tree is now situated to the east of the Temple ; and
(xxviii) the Sujatakuti or Sujata’s house marked by a brick
mound on the opposite side of the Neranjara River, The
Buddhists have traditionally been worsbipping the Bodhi Tree
and the seven holy places of Buddha Gaya daily by reciting the
following words with great devotion : “Seated at whose base,
the Teacher overcame all enemies, ataining omniscience, that

6
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very Bodhi Tree do I adore. Those great Trees of Enlighten-
ment reverenced by the Lord of the World 1 too shall salute
you! May there be homage to you, O royal Bodhi|” and
“I make my adoration firstly to the place of Enlightenment,
secondly to the place of Animesalocana, thirdly to the Canka«
mana, fourthly to the place of Ratanaghara, fi'thly to Ajapala,
sixthly to the Mucalinda, and seventhly to the Rajiyatana.”!4
So quite relevantly we may mention here that describing the
“Old Shrines”” at Buddha Gaya B.M Barua had also noted :
“by ‘Old Shrines’ we are to wunderstand (1) the Bodhidruma
Agvattha (Bo-tree of Buddha Séikyamuni), (2) the Dharmaso-
kotsrita-§ilastambha (S:one-pillar erected by Agoka), (3) the
Prachina Sili-prakara (Old Stone-railing), (4) the Prachina
Vajrasana-Gandhakuti (Oid Diamond-throne-temple), (5) the
Animesha-chaitya (Fixed-gaze-shrine), (6) the Ratna-chan-
krama chaitya (Jewel-walk-shrine), (7) the Ratnagriha-chaitya
(Jewel-house-shrine), (8) the Ajapalanyagrodha-mula-chaitya
(Shrine under the Neat-herd’s Banyan), (9) the Rajayatana-
chaitya (Shrine under the Rajayatana-tree), (10) the Mucha-
linda mula chaitya (Shr'ne under the Muchalinda-tree),
(11) Other shrines mentioned by Fa Hian, (12) the three
Buddhist monasteries noticed by Fa Hian and known to Hwen
Thsang by the name of Mahabodhi-sangharama, (13) the
Mahabodhivihara (Great temple at Bodh-Gaya), (14) the
Pirnavarmakrita Sila-prakzra (Stone-railing erected by King
Piirnavarma), (15) the Sila-torana (Stone-gateway), and inciden-
tally (16) Other shrines mentioned by Hwen Thsang who
visited Bodh-Gaya in the second quarter of the 7th century.”!5
Besides, a few of the antiquities lying 1n the Mahanta’s
Math at Buddha Gaya are the following.!® Buchanan
Hamilton also referred to these relics. |

“1) The Buddha-Gaya inscription of about 1190 A.D. of

- king Jayacchandra, which is built into a wall of the math.
(2) The image of Nagardaj Muchalinda protecting Buddha

7
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from rain. Buddha is represented as sitting cross-legged on
the coils of the Nzgaraj, who holds his seven-branched hood
over the ascetic’s head. There is an inscription on the pedestal
from which Mr. Banerji ascribed the image to the eighth
century,!?

(3) The image of Kulika Nagaraj, similar to the one below
the Vajrasana.

(4) A colossal image of the goddess Trailokya-vijaya, which
represents the deity as having three heads (the fourth one
behind not being shown) and eight hands, standing over a
mithuqa in the yuva-yuma or gestation pose, the male figure of
the couple wearing a jatamukuta, and holding a trident 1n his
hand. The goddess holds respectively a chakra, a bow, a
noose and a bell in her right bands, and a vajra, a quiver of
arrows, a goad and a sword in her left hands. She has a
garland of Dhyani Buddhas, and the jatamukuta and three eyes
in each head. This image is an inscribed one.

(5) The image of Yamantaka, who is represented as riding
a buffalo. He has six fierce looking heads with matted hair
turned upwards and beard, and wears a tiger and a garland in

which human heads alternate with lotus or chakra. He has
six hands ; the three right ones hold respectively a sword, a
vajra and a staff. Two of the left hands are broken off.’"!®
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CHAPTER TWO

ORIGIN AND EARLY HISTORY OF THE TEMPLE

As regards the origin of the Buddha Gaya Temple, we have
as yet no direct evidence which enables us to fix, with accuracy,
the date of its first establishment. Various traditions ascribe the
erection of the very first Temple of Mahabodhi or Buddha
Gaya to the great Indian emperor Asoka of the third century
B. C. Incidentally it may be mentioned here that Asoka in his
Rock Edict (R.E.) VIII recorded that “in the ages gone by, the
kings went forth on pleasure-trips. Here were hunting and
such other diversions. The said king Priyadariin, Beloved of
the gods, then he had been anointed ten yeards, proceeded to
Sambodbi (i.e. the holy spot of the Bo-tree). Thereby it turned
out to be a pilgrimage of peity..-””!, From the above edict it
became obvious that A§oka “started for Sambodhi” or “under-
took a pilgrimage to Sambodhi,” This event occurred in about
B.C. 260. “Going to Sambodhi”® may, according to D. R.
Bhandarkar, mean a physical process and indicate a journey to

the place of Enlightenment, i.e. to Buddha Gaya. Hence the
word Sambodhi had both a physical and spiritual significance.

The Kalingabodhi Jataka pointed out that in its physical sense,
namely, that of going on pilgrimage to the spot of the Bodhivrksa
or Bodhidruma, it meant the Bodhi Tree.? But in its spiritual
sense, it implied the eolightenment of the Perfect Buddha.
In the above edict Afoka mentioned that he visited Buddha
Gaya in the tenth year of his coronation. But the Mahavarmsa
assigned Asoka’s visit to Buddha Gaya to his eighteenth regnal
year.® If the account of this Pali chronicle was true, it must
be his seeond visit. However, the Divyavadana noted that when
Asoka visited all the important places in Northern India,
including Buddba Gaya, associated with the life of Buddha
under the guidance of his religious preceptor Upagupta, it was
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a continuous tour. In this connection R.K. Mookerji observed :
“I'be Divyavadina, however, makes Lumbini-vana as the first
of the holy places visited by ASoka on his pilgrimage with
Upagupta, and his visit to Bodhi-mila following afterwards.
The Divyavadina dates As$oka’s pilgrimage as following the
construction of his vihdaras and stipas which, according to the
Mahavamsa (V. 173), were completed after the seventh yeir of
his coronation, i.e. after 262 B.C,, and so the legends may be
taken to be at one with the inscription on this point. The
Divyavadina further states that after his first visit.to the Bodhi-
tree, ASoka became so much attached to it that it roused the
jealousy of his then Chief, but wicked, Queen, Tishyarakkhita
who had a spell cast upon the tree to destroy it. Eventually
she had to yield to the king’s devotion to the tree, and to
accompany him on his anxious visit to the tree with. elaborate
measures to revive it.”’¢ But the discrepancy between the
legends supplied in the Mahivarmsa and in the Divygvadana was
so flagrant, and also between them and the edict, we could not
presume that it was covincing in any way.
However, Chiang Hsia-pias, a comparatively later Chioese
pilgrim, who composed his inspiring hymn in A.C. 1021 had 1n
~ high terms of eulogy credited king Asoka with the erection of
the Buddha Gaya Temple. Even the unknown author of the
Burmese inscription had expressly reckoned this Temple as one
of the 84,0.0 shrines erected by His Gracious Majesty King
$ri Dharmasoka, the Great ruler of Jambudvipa, i.e. India, at
the end of 218th year of Buddha’s demise on all the important
holy spots associated with Buddha’s life. Unfortunately no
description of it except a short notice by the pilgrim Hiuen-
tsang, who said that it was a “small Vihara” and that Asoka
“surrounded the Bodhi Tree with a stone wall about 10 feet 1n
height”, which was still existing in A.C, 637, when. he visited
‘Mahiabodhi. Hence Asoka, the emperor, cannot probably be
given the credit of constructing the Temple on any - other
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reasonable ground than that it was he who infused the real
impetus to the artistic development at Buddha Gaya. So B. M.
Barua thought : “He (i.e. Ajoka) is far from being the builder
of the great shrine. Anyhow, Hwen Thsang’s testimony 18
very explicit on this point. Even it is difficult to ascribe to his
piety the erection of the earliar smaller shrine referred to by
the Chinese pilgrim. The only smaller shrine which may be
believed to have existed and stood in front of the original Bo-
tree as anything like a shrine is the Diamond-throne temple...
this earlier shrine was not brought into being by king Asoka
but by some such personage as Kurangi, the Matron and Ladyv
Kurangi, to whose munificence the ancient stone-railing was
mainly due. The Diamond-throne temple still exists inside the
present temple without its covering roof and with its four
pillars broken and damaged.”® It i1s to be noted that among
the bas-reliefs of the ruined Stupa at Barhut there were two
sculptured representations of Asoka’s Temple with the holy
Pipal Tree behind, one of which contained the legend : “the
Bodhi Tree of the Blessed Sakya Muni.,” As the sculptures of
the Barhut Stupa belonged certainly to B. C. 120 or 100, the
bas-reliefs appeared to be the tolerably faithful representations
of the Temple, as accurate indeed as the skill of the artist
became able to represent them. The bas-reliefs of Barhut
revealed that Agoka’s Temple was an open pavilion supported
on pillars ; in the centre was found the Vajrasana or the
Diamond Throne decorated in front with four flat
piliars ; behind the Throne appeared the trunk of the Bodhi
Tree, which rose up high above the building and on each side
of the Tree, there was a combined symbol of the Triratna or
the Threefold Jewel and the Dharmacakra, standing on the
top of a short pillar ; on each side of the ‘Vajrasana Room’
there was a side room of the same style ; the top of the Throne
was ornamented with flowers, but there was no figure of
Buddha. Hence the bas-reliefs presented probably the vivid
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representation of the early Mahibodhi Temple. Such a con-
clusion was soon afterwards made still more positive by the
discovery in situ of two Persepolitan pillar bases, one of each
side of the sandstone Throne at equal distance from its end,
the southern base beinngartly under the south wall of the
Chamber while the northern one was quite clear of the nor-
thern wall. Therefore, A Cunningham concluded : “Putting
all these discoveries together, and comparing them with the
view of Asoka’s Temple, preserved in the bas-relief of Bharhut
(i.e. Barhut), I cannot help feeling the conviction that we have
found some of the actual remains of the original building.”® But
B. M. Barua opined that “the great temple must have come
into existence sometime after the visit of Fa Hian and decidedly
before the comming of Hwen Thsang, we mean, sometime
between the Sth and the 7th century A.D.”"

According to a much later tradition the Great Temple of
Buddha Gaya was erected by Amaradeva, the author of the
Amarakosa in A.C, 948. Such a traditional belief was upheld
by the Mahanta of Bodh Gaya on the basis of an inscription
which was supposed to be a spurious one set up by a Vaisnava
monk, probably at the instigation of one of the Mahantas,
to strengthen his claim to the Temple. Still scholars denied to
acknowledge this inscription as absolutely worthless as a histo-
rical document and opined, on the other hand, that the Temple
as well as all other ancient monuments found at Buddha Gaya
were the remains of those erected by the pious Buddhists through
many certuries. Discussing the lower limit of the age of the
Mahabodhi Temple R L. Mittra had said : “The Gupta inscrip-
tions---, though not referring to the erection of the temple
forcibly impress the idea that the temple must have been
existing in the second century, and we must, therefore, proceed
to the first for the age of the monument, and that may be looked
‘upon as the terminus ad quem”. Likewise, in connection with
the highest limit as well as the mean limit respectively of the

13
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age of this Great Temple he had further made the following

two statements : “It may be safely accepted as facts that the
spot on which the Great Temple now stands was once the site
of some structure, -not a chaitya, which had been built by
Aéoka, and that the old monument was for some cause or
other removed to make room for the temple, If we allow
150 years for the duration of Asoka’s monument, we have
the beginning of the first century B. C. to be terminus a qus
for the present temple”, and, ‘so far the chain of evidence
may be accepted to be tolerably complete, or as much so as
we can reasonably expect 1n a case of this kind, though some
of the links are not quite so strong as could be wished.
This gives us a period of two hundred years, from the
beginning of the first century B. C. to the close of the first
century A. C. within which we must look for the date of
the Great Temple”® of Buddha Gaya. |
Incidentally we méy mention here that a small model in
stone of the Buddba Gaya Temple bad been unearthed
amongst the ruins, from which the whole design of the present
railing, as it was in the mediaeval age, may somehow be traced.
The existing form of this great Temple may also be justified by
another model found out at Mrohoung, the old capital of
Arakan, and now preserved in the Indian Museum, Calcutta.
But it should be noted that the model discovered in the district
of Chittagong and the terracotta model found in Pagan did not
show any tower at any of the four corners. Also while we are
to trace the early history of the Buddha Gaya Te.mplé we must
take pote of an earthen plaque buried in a mound six inches
below the surface. This plaque looked like a small circular disc
of burnt clay and had been discovered at Kumarahar near Patna,
The convex of the plague in its outer adorned face presented a
number of designs, with the design of the Templein the middle:
the temple which appeared as an arched chamber with a
seated figure of Buddha, enshrined inside, stood as a high
round shaped tower with three pinnacles on the top, approached
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on its two sides by the flying angels, poised in the air ; the
courtyard of the temple as described in the plaque was
enclosed by a quadrangular stone railing, which was provided
with a gateway 1n front, on two sides of the entrance to the
temple and within the courtyard there were two standing
human figures, both of which were marked by a halo, precisely
like the seated figure inside the temple ; within the same
enclosed courtyard, in front of the temple and on the right side
of its entrance stood an Asokan monolith bearing on itstop the
standiagfizure of an elephaat, with a short Kharosthi inscription
running lengthwise from the foot of the monolith, which was
fouad to be a votive 1ibel recording the plaque to be a gift
from a person of the Kauthuma family, who was described as
a Sanghadasa or the servant of the Buddhist Holy Order ; the
temple was surrounded in its outer circle by various shrines
and artistic representations of legends connected with the life
of Buddha, while all were enclos:d by an outer wall of bricl
or of stone; and the left side of the temple the figure
of a gentleman, who remained standing with his fat body,
long beard and a felt hat on his head. Judging by the early
form of the Kharosthi characters in which the above
mentioned inscription was written Sten Konow? was inclined
to consider it as a Kaniskan record and to assign it to circa
A. C. 134. But having noticed the  difference in style
between the Buddha Gaya Temple as it exists today and the
temple as designed in this plagne Vincent A, Smith doubted
if the design in the plaque was a design at all of the Temple
of Buddha Gaya and on the contrary suggested that the
dasign was rather the design of the Temple of Tliadaka as
described by Hiuen-tsang than the Temple of Mahabodhi, But
B. M. Barua opined : “There is little doubt in our mind that
the plaque is intended to present designs of various shrines at
Bodh-Gayi and artistic representations of various legends
connected with the period of enlightenmeng.- The representa-
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gion of the Neat-herd’s Banyan and the shrine under it precisely
on a spot, where Hwen Thsang would locate them, leaves no
room for doubt as to the plaque being a plaque of Bodh-
Gaya.”? Still he concluded : “We have to declare the plaque,
as it appears, as spurious, nothing but spurious.”"

The early date of the Mahabodhi Temple may further be
proved by an inscription on the pedestal of a statue of Buddha,
which was found near a small ruined temple close to the south
gate of the railing of the Great Temple. This statue was
undoubtedly of a very ancient period, because of the unmistake-
Indo-Scythian or Gupta style of letters and sculptures ; but as
the inscription was dated in the samvat year 64, and the record
was worded in the usual form of the Indo-Scythian inscriptions
discovered at Mathura, there was no doubt that it belonged to
the 2nd century of the Christian era. The date of 64 would
represent 464 of the Seleukidan era, equivalent to A. C. 152,
whtch, as it agreed with the ascertained dates of Huviska’s reign,
may be accepted as the actual date of the building of the tem-
ple in which the statue was enshrined. The present inscription
was unfortunately very much broken, and the name of the
donor of the statue was not quite clear. He was a Maharaja
himself and, according to A. Cunningham, he “may therefore
have been the agent employed by the Indo-Scythian king
Buvishka (i.e. Huviska) ir building the Great Temple. His name
was either Tukamala or Turamala.” Further, on removing
the plaster facing of the inner Vajrasana Throne there was
discovered in the middle of the front face, and just below the
sandstone floor, and resting on the upper plastered floor, a ball
of stiff earth or clay. On being broken it yielded five
punch-marked silver coins which would point to a date as early
as the 2pnd or 3rd century A. C. when these coins were still
current. The gold impression on thin gold of the obverse face
of a gold coin of Huviska, joined together, held by a ring and
found in the same cegposit, would seem to point to the period
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of his reign as the actual time when the deposit was made, in
about A.C. 120 to 160.

There were also some other iascriptions which, to some
extent, pointed to the early history of the Buddha Gaya Temple.
As for instance, the fifteen inscriptions of Kurangi on the
fifteen pillars of the old stone-railing, the inscription of Sirima
on a mutilated pillar of the old stone-railing, the inscription
of Nagadevi on a pillar of the old stone-railing, and two
coping-inscriptions of Kurangi and Sirima on sandstone found
at Buddha Gaya undoubtedly belonged -to the first or earliest
stage in the growth and development of the life of this Buddhist
holy land. They recorded the names of three female donors,
namely, Kurangi, Sirim3a, and Nagadevi—Kurangi and Sirima
appearing as joint donors in the two inscriptions on the sand-
stone coping. On ali the fifteen inscribed railing pillars where
the name of Kurangi occurred as a female donor, i.e. Ayaye
Kurumgiye danam, ‘thr gift of the Noble Lady and Matron
Kurangi’ she had been honoured with the simple but signifi-
cant epithet Aya or .rya implying that she enjoyed the repu-
tation of being a Noble Lady and Matron. In the two coping
inscriptions, however, she figured as the elderly wife of king
Kausikiputra Indragnimitra, having the right of pride in being
a mother of living sons. Whether in the inscription on a railing
pillar or in the two tanscriptions on the sandstone coping,
Sirima described as cetika or a female donor from the royal
palace of king Indragnimitra, the expression : Rafo Imdagi-
mitra (sa pasada-cetika) Sirimaye (danam), ‘(the gifi) of
Sirima, a female donor from the Indragnimitra-prasida’, being
taken as similar to Migaramatupasada, which stood as a name
for the Buddhist monastic ‘abode erected by Lady Visakha, the
daughter-in-law of Migara the Banker, Considering from this
point of view B. M. Barua suggested that Kurangi built one or
 two Buddhist monasteriesat Buddha Gaya perpetuating the name
and memory of her deceased husband king Indragnimitra, one
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of them serving as a retreat for herself in her retirement from
the household life. Evidently these were the monasteries which
existed prior to the erection of the Maha Bodhi Sangharama
built to the north of the sacred area of the Bodhi Tree by king
Meghavarpa of Sri Lanka for the Sinhalese monks and
pilgrims during the reign of Samudragupta. Another Buddhist
retreat appeared to have been erected at Buddha Gaya
during the reign of AsSokavalla Sapadalaksa for the residence of
some teachers of Mahayana Buddhism. In the inscription of
Nagadevi on a yaksa-pillar of the old stone-railing she had
been described simply as the wife of king Brahmamitra,
namely, Rafio Brahmamitrasa pajavatiye Nagadevaye danam,
‘the gift of Nagadevi, the wife of king Brahmamitra.” Such
a pillar was ex hyporhesi included together with a yaksini-
pillar in the middle of the western side of the old standstone
railing in order to create the appearance of a false gate corres-
ponding to the entrance on the east side, So it could be
presumed that when the old sandstone railing was erected, the
pillar or pillars donated by Nagadevi formed an integral part
of the whole structure. If that was the case, it scemed that
the ancient railing around the original Bodhi Tree and the old
Diamond-Throne Temple was erected during the reign of king
Brahmamitra who must have been an immediate successor of
king Indragnimitra then deceased, and that Noble Kurangi was
at that time not a queen in her glory but just a queen dowager.
In this connectron we should note three inscribed rail-bars,
cach of which appeared to have been the gift of a male donor,
Amogha Bodhiraksita, or the like. Noting that the forms
of letters in these three inscriptions differed in some respects
from those in the inscriptions of Kurangi and other female,
donor we may postulate that these three rail-bars were added
at a somewhat later date, probably when a small repair had to
be madé and certainly long before the granite enlargement of
the old stone-railine during the reign of king Puirnavarma of
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Magadha. B. M. Barua said : “we are of opinion that the old
Diamond-throne temple, the jewel-walk shrine and the old
stone-railing were famous erections of female piety towards the
close of the 1st century B.C. and that the first small repair of
the sandstone railing calling for an addition of a few rail-bars
occurred shortly after, though not later than, the middle of the
Ist century A.D.”12 "

Again an Inscription on the covering stone-slab of the
the Diamond-Throne had been found out at Buddha Gaya.
A. Cunningham aptly said that all that remained of thls ins-
cription was so much injured that very little could be read
consecutively. He inclined to opine that letters certainly
belonged to the Indo-Scythian or early Gupta period, and that
the two words which distinctly preceded in the now available
fragmentary inscription with the words mata-(pitunokarito,
‘...caused to be made for the benefit of mother and father’,
are patima patithapet, ‘statue established.” But the words were
rather pajaya hitaya than anything else. But B. M. Barua
thought that the forms of the Brahmi letters here were in no
way different from those of the letters used in the inscriptions
of Kurangi.

Still it should be noted that the main inscription or set of
inScriptions recording the name of the donors by whose muni-
ficence the old Jewel-Walk Shrine was erected, had, if at all it
was there, vanished with its demolition. Now all that remains
of this Shrine consists of a pillar-shaft bearing masons’ marks
in the shape of the Brahmi vowel letter a and a number of
fixed pillar-bases found in two separate rows, those in the
southern row bearing serially the masons’ marks in. the shape
of the Brahmi vowel letters and those in the northern row, in
that of the Brahmi consonant letters—the series in each
case beginning from western margin. However, from the the
point of view of date it may be remarked that the general
forms of these letters or masons’ marks on the pillar-shafts
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and fixed pillar-bases of the old Jewel-Walk  Shrine
closely resembled those of ths Brahmi alphabet found in the
inscriptions of Kurangi. Also the inscription of Amogha on a
rail-bar of the old stone-railing, which recorded : ‘the gift of
Amogha’, used the Brabmi letters which were prominently flat
at the base—a feature which went to connect the labels chrono-
logically with the Hathigumpha and other old Brahmi inscrip-
tions in the Udayagiri and Khandagiri Caves that were placed
by Ramaprasad Chanda immediately after the inscriptions of
Kurangi from the point of view of the chronological develop-
ment of Indian palaeography.

The inscription on the pedestal of an old image of Buddha
still in the Bodhisattva state, dated 1n Samvat 64 during the
reign of Maharaja Trikamala displayed the third stage in the
growth and development of this Buddhist holy place. It
should be noted that the general wording and style of this
inscription were closely similar to those of the Jaipa and
Buddhist image inscriptions incised at Mathura during the
reign of Kaniska and other Kushana kings and the particular
image on which the Iinscription occurred was carved like
another standing figure of the Buddha-Bodhisattva in
sandstone of Mathura. The donor claimed, in this inscription, to
have set up two such Buddha-Bodhisattva images of stone—
$ailika Bodhisattva-patima—in a monastery called Amatya-
dhura Vihara. As to its date B. M. Barua remarked ; *...the
inscription can by no means be regarded as later than the 2nd
or 3rd century A.D. and the two figures must be counted
among the Buddha images noticed by Fa Hian in the then
existing Buddhist sanctuaries at Bodh-Gaya in the beginning
of the fifth century A.D.”1?

As already mentioned, traditionally it is believed that $ri
Meghavarna, a Sinhalese king of between A.C. 301 and 328
became instrumental in building a sanghiarama at Buddha
Gaya. In this connection we may mention here that during
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his reign the Tooth Relic of Buddha was brought to Sri Lanka
from India. The existence of a Sinhalese monastery may be
proved by the itinerary of Hiuen-tsang also. This Chinese
pilgrim, as we will observe subsequently, recorded that this
monastery was erected by a former king of Simbhala,
i.e. Sri Lanka, and that it had six halls with towers of
observation of three storeys. This Sinhalese monastery
was surrounded by a thirty or forty feet high wall of
defence. The image of Buddha in it was cast of gold and
silver decorated with gems and precious stones. Hiuen-tsang
narrated the circumstances which led this particular monastery
to be built. He noted that in the old days there was a
king of Sri Lanka, who was truthful and a believer in the
doctrines of Buddha. Now it happened that a brother of this
king, who had become a Buddhist monk thinking of the holy
traces of Buddha went out for India where he was treated with
disdain as a foreigner and was not received with due hos-
pitality in all the Buddhist monasteries visited by him.
Naturally he became very much afflicted and humiliated and as
he returned to Sri Lanka, he could not speak but only stammer.
However, at the insistence of the king he reported how he was
insulted and treated with scorn during his travels and earnestly
requested the king to erect monasteries in India in order to
remove the inconveniences of the Sinhalese pilgrims here. And
the king of Sri Lanka being moved by this report sent messen-
gers probably headed by the same monk with valuable presents
to the king of India, asking his permission to build rest-houses
in all important places of India for ease of the Sinhalese
pilgrims. On this occasion Buddha Gaya was selected as a
place for erecting such a monastery. Having spent an adequate
amount of money the king of Sri Lanka caused to erect the
monastery at Buddha Gaya with the following royal proclama-
tion engraved on a copper-plate : “To help all without
distinction, is the highest teaching of all the Buddhas; to
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exercise mercy on occasions, is the illustrious doctrine of for-
mer saints. And now, I unworthy descendant of the royal line,
have untertaken to fund this Sangharama, to enclose the sacred
traces and to hand down their renown to future ages, and to
spread the benefits among the people. The monks of my
country, will thus obtain independence and be treated as
members of the fraternity of this country. Let this previlege
be handed down from generation to generation without inter-
ruption.” It became evident that the copper-plate 1nscription
caused to be written by this king of Sri Lanka was probably
intact when Hiuen-tsang visited Buddha Gaya and he might
have copied it from its original one. But the Dipavamsa and
Mahavamsa are silent about the construction of this Sinhalese
monastery at Buddha Gaya. As remarked already, this Sinha-
lese king was probably Meghavarna of the fourth century. The
existence of a Sinhalese monastery may be proved by also the
report of Wang Hiuen-t’se, a Chinese envoy, who visited India
during the latter half of the seventh century A.C.'* and by the
discovery of an inscription which recorded the establishment of
a shrine, probably at the Sinhalese monastery, by Thera Maha-
nama of Sri Lanka, Wang Hiuen-t’se noted that the former
king of Sri Lanka, who caused to be built a Buddhist
monastery at Buddha Gaya was Chi-mi-kia-po-ma or the
‘Cloud of Merit’ implying to Meghavarna and the contempor-
ary Indian king to whom he sent presents was San-maon-to-lo-
kiu-to identified with Samudragupta. The Chinese envoy
further recorded that the monks who visited Buddha Gaya were
Mo-ho-nan or Mahanama and his companion Lou-po or
Upasena mentioned in the above Buddha Gaya Inscription of
Mahanama.'® But S. Paranavitana had pointed out that if the
information available in the Sihnalese chronicles and the above-
mentioned two Chinese records would be scrutinized, 1t would
be obvious that Upatissa I of between A.C. 365 and 406 was
the Sinhalese king who could bave sent envoys to Samudragupta
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asking permission to erect a monastery at Buddha Gaya.'
S. Paranavitana further, as regards the name of the king,
supposed that a number of kings including Upatissa I had the
title ‘Sirimegha’. Hence the Chinese word Chi-mi-kia-po-ma.
or ‘Cloud of Merit’ seemed to suggest Sirimegha and not Siri-
meghavanna., Also it was recorded in the Mahdvamsa that
Upatissa’s younger brother, Mahanama by name, became a
monk for some time before he ascended the throne. So it
would be quite likely that he visited Buddha Gaya when he
became the Buddhist monk and took the initiative to establish a
monastery there. During his stay at Buddha Gaya he became
probably acquainted with Buddhaghosa, wherefore the latter
visited Sri Lanka to undertake commentarial work when Maha-
nama became the king. The remains of this Sinhalese
monastery had been unearthed by A. Cunningham and Beglar.
It was situated within the outer walls nine feet thick and its
lofty walls thirty to forty feet in height, led to its occupation as
a fort, after the decline of Buddhism. As reconstructed by
A. Cunningham, its ground plan was laid out in the form of a
square. It consisted of thirty six squares, six on each side, with
an open courtyard surrounded by a group of cells. On one
side of the courtyard there was a well with a covered drain
leading to outside the walls. such revealed that the
Sinhalese monastery with its towers and enclosure, was a sepa-
rate establishment complete in itself.!”

Incidentally we may mention here that also a copper-plate
inscription in Sanskrit had been discovered by A. Cunningham
at Gaya. It was inscribed on one side only and measured about
8” by 74" and was quite smooth, the edges having been neither
fashioned thicker, nor raised into rims, This inscription pur-
ported to be one of the Early Gupta king Samudragupta; to
record a charter issued from his camp at the city of Ayodhya,
to be dated in the year nine (i.e. A.C. 328-329), on the tenth
solar day, without any specification of the fortnight, of the

23



Buddha Gaya Temple Its History

month of Vaisakha (i.e. April-May) ; and to be a non-sectarian
inscription. It should be noted that the legend on the seal of
this grant was in the script which presented a very different
type to those of the body of the inscription. But actually this
inscription was engraved long after Samudragupta’s reign. J. F.
Fleet considered that the fabrication was done probably at the
beginning of the 8th century A.C., because he noted the expres-
sion : Maha-nau-hasty-asva-jayaskandha-varat in some later
inscriptions. It should be noted that such an expression
may also be traced in the grants of Harsavardhana of A.C ¢27
and 630 and palaeographically the present inscription may be
later than the period of Adityasena. Hence this record may
have been fabricated during the 6th or 7th century A. C. Quite
possibly the record was prepared to replace a lost or damaged
record of Samudragupta and the seal of the old record was
attached to it. We may presume that Gopadevasvamin, donee
of the Gaya plate, and Gopasvamin, under whose orders the
‘Nalanda and Gaya plates were prepared, may be identical, and
also that the forgers believed that Samudragupta had a camp at
Ayodhya.!® Still the seal of this record was in all probability a
genuine one of Samudragupta, detached from other plate.
According to J. F. Fleet, “the inscription itself, however”, was
“undoubtedly spurious,” as he had cited some reasons in favour
of his opinion. But the grant had “the general appearance of
having been made somewhere about the beginning of the eighth
century” A.C. In this inscription we find that “the two village
Valatkausanas, 1.e. officers, together with the Brahmanas, at the
village of Revatika belonging to the Gaya visaya” were directed
to know that “for the sake of increasing the religions merit of”
king Samudragupta’s parents and of himself, that village was
granted by him, “as an agrahara, with the assignment of the
uparikara, to the religious student, the Brahmana Gopasvamin,
of the Bharadvaja gotra and the Bahvrca sakh3z”!®,

But an inscription of the Gupta period was discovered on
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a headless statue which was found by Major Mead in a temple
when he was excavating around the Mahabodhi Temple in
1863, It noted : “This most ornamental, excellent, and lofty
temple, constructed for the Muni compassionating all sentient
creatures, and the vanquisher of Mara, by him named Bodbi-
sena, a monk, pure minded, delighting in the way of perfect
wisdom, an inhabitant of Dattgalla, for the (purpose of)
unloosing the fetters of the world, of his -parents, and also of
relations, and his teachers, etc., inhabitants of Ahavagra.”

The Buddha Gaya inscription of Mahianaman of the year
269 was written on a stone tablet which was unearthed in
course of excavation made by A. Cunningham and J. D. M.
Beglar at Buddha Gaya. Such a stone had the appearance of
having been originally set in a socket about three inches deep,
and morticed at the sides into a building. Below the inscription
towards the proper right side of the stone, there were engraved
in outline a cow and a calf, standing towards, and nibbling at,
a small tree or bush. The characters of the inscription belon-
ged to the northern class of alphabets ; and the language used
in it was Sanskrit : and, except for the opening symbol repre-
senting Om, and for the date at the end, the inscription which
was a Buddhist one did not refer itself to the reign of any king.
Its date was the year 269, i.e. A.C. 588-589, on the seventh
solar day of the bright fortnight of the month Caitra (March-
April), The object of it was to record the erection, by a
certain Mahanaman—the second of that name mentioned in
this inscription—of a mansion of Buddba, i.e. a Buddhlst
temple or monastery, at Bodhimanda or rather, within the
preciats of it, i.e. at modern Buddha Gaya. The inscription
recorded : “Then there was the Sramana Bhava, whose welfare
was effected by the development of abstract meditation ; who
destroyed error ; (and) who possessed an unequalled wealth of
-true religion. And his disciple (was) he who had the name of
Rahula ; after whom (there came) the ascetic Upasena (I);
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then in succession (there was) Mahanaman (I) ; (and) after him
another Upasena (II), whose special characteristic of affection,
of the kind that is felt towards offspring ;—for any distressed
man who came to him for protection, and for any afflicted
person whose fortitude had been destroyed by the continuous
flight of the arrows of adversity,—extended, in conformity with
the disposition of a kinsman, (even) to any cruel man who
might seck to do (him) harm ; (and) by whose fame, arising
from good actions, the whole world was thus completely filled.
His disciple, greater (even than himself), (is) he who has the
excellent name of Mahanaman (II); an inhabitant of Amra-
dvipa ; a very ocean of a mighty family ; born in the island of
Lanka ; delighting in the welfare of others ;—by him this
beautiful mansion of the Teacher of mankind, who overcame
the power of (the god) Smara,—dazzling white as the rays of
the moon, with an open pavilion on all sides,—has been caused
to be made at the exalled Bodhimanda.” As to the places
mentioned in this inscripoion, Lanka may be identified with
Sri Lanka and Amradvipa, ‘mango-island, was another of its
name, derived from its resemblance in the shape to a mango.
Bodhimanda was the name of the miraculous throne under the
Bodhi Tree at Buddha Gaya, also called the Vajrasana or
‘‘diamond-throne”, on which Buddha and his predecessors sat,
and attained Bodhi or Perfect Enlightenment. The term was
also probably applied to the raised terrace built under the

Bodhi Tree within the precincts of any Buddhist temple, in
imitation, presumably, of Buddha’s throne. This, rather than
the throne itself, seemed to be its meaning in the present ins-

cription. But the chief interest of this inscription, lay in the
probability that the second Mahanaman mentioned in 1t, was
“the person of that name who composed the more ancient
part of the Pali Mahavamsa, or history of Ceylon. If this

identification is accepted, it opens up a point of importance in

the question of dates. On the one hand, there can be no doubt
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that the date of the present inscription has to be referred to the
Gupta era, with the result of A.D, 588-89. On the other hand,
from the Ceylonese records, Mr. Turnour arrived at A.D. 459
to 477 as the period of the reign of Mahanaman’s nephew
(sister’s son) Dhatusena ; and it was during his reign that
Mahianaman compiled the history”*®. Another Buddha Gaya
Image Inscription of Mahanaman was on the pedestal of a
Buddhist image which was discovered during the excavation
made by A.Cunningham and J.D.M. Beglarat Buddha Gaya. The
characters of this inscription belonged to the northern class of
alphabets, and are of precisely the same type with those of the
preceding inscription of Mahanaman, The language used here
was Sanskrit and the inscription was 1n prose throughout. The
inscription did not refer to the reign of any king, and was not
dated ; but the characters alloted to it precisely are of the
some time those of the preceding Buddha Gaya inscription of
Mahanaman, of A.C. 588-589. It was a Buddhist inscription.
Its object was to record the presentation of the statue, on
the pedestal of which it was engraved, by a Sthavira named
Mahanaiman mentioned in the preceding inscription. Thus the
present inscription noted : “This (is) the appropriate religious
gift of the Sakya Bhiksu, the Sthavira Mahanaman, a resident
of Amradvipa. Whatever religious merit (there is) in this (act),
let it be for the acquisition of supreme knowledge by all sentient
beings I’ This inscription revealed that Mahanaman must have
been at least thirty years old when he visited Buddha Gaya ;
by the Buddhist practice, be could not receive the upasampada-
ordination, before attaining the age of twenty years; and,
after that, he would bave to wait at least ten or twelve years,
before he could be invested with the title of Sthavira or Thera.
Mahanaman’s visit to Buddha Gaya probably occurred before
the time when Dhatusena became the king of Sri Lanka during
the flight of the uncle and nephew probably between A.C, 434
and 439 to avoid the persecution of the usurper Pandu.”? Also
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the Buddha Gaya Stone Image Inscription was inscribed on the
pedestal of a Buddhist stone statue which was found by A.
Cunningham and J. D, M. Beglar during their excavation at
Buddha Gaya. The characters of this inscriptton belonged to
the northern class of alphabets and were of almost precisely the
same type as those of the Buddha Gaya image inscription of
Mahanaman. The language used in it was Sanskrit and the
inscription was in prose. The inscription did not refer itself to
the reign of any king, and was not dated ; but, on palacogra-
phical grounds, it may be allotted roughly to the sixth century
A.C. It was a Buddhist inscription; and the object of it
was to record the grant, by two Sikya mendicants called
Dbarmagupta and Damstrasena, natives of Tisyamratirtha,
of the statue on the pedestal of which it was engraved.
Hence in 1t we find: “This (is) the appropriate religious
gift of the two Sakya Bhik sus, Dharmagupta and Damstrasena,
residents of Tisyamratirtha.  Whatever religious merit
(there 1i8) in this (act), let it be for the acquisition
of supreme knowledge by all sentient beings, after (their)
parents and (their) Acarya and Upadhyaya.”?* As the pedestal
on which this second inscription was engraved had actually
been found within the walls of the ruined temple, to the north
of the Great Temple, there could be no doubt that this
was the actual temple referred to in the longer inscription
which mentioned the building of a temple by Mahanaman or
Mahanama, a resident of Amardvipa. A. Cunninghum opined
that “the interest attached to these two records lies in the fact
that they may possibly be memorials of Mahanama ; the
author of the Mahavamsa, or History of Ceylon. This assign-
ment, however, is not borne out by the date of the inscription
in Samvat 279, which, if referred to the Gupta era, as the
characters undoubtedly belong to the Gupta period, would
refer the record to the later part of the 6th century. But the
date of Mahanama is already well known from his own history.
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He was the uncle of Raja Dhatusena, the heir of Raja Mitra-
Sena, who was conquered and killed by the invader Pandu, in
A.D. 433, when Dhatu Sena and his uncle escaped...these two
inscriptions found at Mahabodhi show that he may have visited
the Bodhi Tree in Magadha, where he built a temple and dedi-
cated a statue. Of course the inscription belongs to the later
Mahanama of A.D. 318+279=597, and consequently I feel
inclined to identify the first Mahanama mentioned in the record
with the historian of Ceylon. To the earlier one I would assign
the erection of the Great Monastery of Mahibodhi.,”” This
second inscription of Mahanama began with the followlng
formula in use during the Gupta period for the record of a
religious gift : “The religious gift of the Sikya mendicant, an
inhabitang of Amradvipa, the Sthavira Mahinima. Whatever
religious merit there may be in this (act) let it be for the acqui-
sition of supreme knowledge by all sentient beings,”

But the earliest record available now during the repairs of
the Mahabodhi Temple was supplied by a Sanskrit inscription,
incised on one of the coping-stones of the present stone railing.
This inscription consisted of two lines, the beginning and end
of each of which were not found. About it Bloch said :
“There is no mention of any date nor is there any reference to
any king or other known person. However, the style of wri-
ting, employed in the inscription, allows us to put down the
date at about the 6th or 7th century A.D.” This inscription
may, in any way, be connected with another such inscription
incised on another such coping-stone, standing close to the one
bearing the above mentioned inscription, in order to supply
some of the missing links, especially the name of the person
who bore the cost of repairs. The almost similar characters in
which the two inscriptions were written and the contiguity of
their positions on the stone railing might point to their inter-
.connexion. Of these two, the second inscription was a votive
record left by Sramana Prakhyatakirtti, a distinguished
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Buddhist monk from Sri Lanka, who was praised as one “born
from the house of rulers of the isle of Lanks and a moon in
the sky of his race.” Prakhyatakirtti, in this inscription, was
felicititiously recording his pilgrimage and the homage he paid
to the Holy Triad, although he was not recording whether the
homage paid by him assumed a tangible form, probably for
simple reason that details were to be found i1n the other ins-
cription. Thus considering that the two inscriptions were
records left by one and the same person, the illustrious Sinha-
lese Buddhist monk called Prakhyatakirtti might be taken to
be a distinguished person who supplied the funds for the ear-
liest known repairs of the Buddha Gaya Temple, Turning to
the first inscription of these two it might be observed that the
great deed of merit on the part of Prakhyatakirtti was not
confined to the work of repairs. From its contents it became
evident that he caused a new temple to be builf adjoining the
Vajrasanavrhadgandhakuti or the shrine of the large
Diamond Throne, to the west of the Great Temple and
the Bodhi Tree, and a brass image to be 1installed in
the Sinhalese monastery. Also he endeavoured to make
an adequate provision for recurring expenses for the repairs
of the Temple as well as regular worship of the Buddha
image inside it and made a permanent endowment for the
monastery nearby and a suitable provision for daily of burning
a lamp of ghee before the brass image mentioned above. Thus
this Sanskrit inscription, incised on one of the coping-stones
of the present stone railing recorded : “A ( temple 7 ) has been
made where the great ( Diamond throne chamber )is. The
temple has been adorned with a new coating of plaster and
paint, at the cost of 250 dinaras. And 1n the temple a lamp of
ghee has been provided for the Lord Buddha by the gift of a
hundred cows for as long as the moon, sun, and stars shall
endure. Also, by another hundred cows, in addition to the
cost of small, perpetually recurring repairs to the temple, pro-
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vision has been made for ( another ) lamp of ghee, to be burnt
daily before the image inside the temple. By another hundred
cows, provision has been meen made for having a lamp of ghee
burnt before the brass-image of the Lord Buddha in the monas-
tery ( vihara )---There also.--a large water-reservoir has been
dug out for the use of the whole congregation of monks, and
to the east of it a new field has been laid out.”?3
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CHAPTER THREE

CHINESE RECORDS ON THE TEMPLE

However, the earliest literary notices of the Mahabodhi or
the Buddha Gaya Temple may be found in the itineraries of the
Chinese pilgrims who visited Indiain different periods from the
beginning af the Sth century A. C. down to the end of the 11th
century. They had measured the way in terms of /i which was
about a third of a mile. The first of these Chinese pilgrims
was Fa-hien, who left Chinain A.C. 399, and travelled
across India from the Indus to the seashore of Orissa,
from where he embarked for Sri Lanka, and eventually
returned to his native land in A. C. 414. His Fo-kwo-ki
did not include a statement from which we might, with A.
Cunningham, infer the existence of the Buddha Gaya Temple at
so early an age as the period of the visit of this Chinese Pilgrim.
The mention of Buddha Gaya as one of the four Buddhist
places of pilgrimage was nothing but a reiteration on the part
of Fa-hien of the traditional Buddhist reckoning. The only
significant point to note that in the old shrines brought into
being by Kurangi and her coadjutors i1s a number of figures of
Buddha installed in them. The image bearing on its pedestal
an inscription dated in the 64th year of the reign of King
Tukamala or Trikamala must have been one of the figures of
Buddha observed by Fa-hein. Hence the great temple of Buddha
Gaya must have come into existence sometime after the
visit of Fa-hien and positively before the visit of Hiuentsang.

From his travelogue, it became evident that Fa-hien came to
to the city of Gaya, a city of Magadha (Lat. 24° 47" N.,, Long.
85° I' E.), but inside the city all was emptiness and desolation
and further noted that going on again to the south for twenty li
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(be and his companions) arrived at the place where Bodhisattva
for six years practised with himself painful austerities. All
around was forest. Three li west from here they_ came to the
place where, when Buddha had gone into the water to bathe, a
deva bent down the branch of a tree, by means of which he
succeeded in getting out of the pool. Twoli north from this
was the place where the gramika girls presented to Buddha the
rice-gruel made with milk ; and two li north from this (again)
was the place where, seated on a rock under a great tree, and
facing the east, he ate (the gruel). The tree and the rock were
there during the period of Fa-hien’s visit. The rock might be
six cubits in breadth and length, and rather more than two
cubits in height. Half a yojana from this place to the north-
east there was a cavern in the rocks, into which Bodhisattva
entered, and sat cross-legged with his face to the west, where
Buddha, after attaining to perfect wisdom, for seven days
contemplated the tree, and eXxperienced the joy of vimukti;
where, under the patra tree, he walked backwards and forwards
from the west to the east for seven days ; where the devas made
a hill appear, composed of the seven precious substances, and
presented offerings to him for seven days; where the blind
dragon Mucalinda encircled him for seven days ; where he sat
under the nyagrodha tree, on a square rock, with his face to the
east, and Brahmadeva came and made his request to bim ;
where the four deva Kkings brought to him their alms-bowl ;
where the 500 merchants presented to him the roasted flour and
honey ; and where he converted the brother Kasyapa and their
thousand disciples ;—at all these places topes were reared. At
the place where Buddha attained to perfect wisdom, there were
three monasteries, in all of which there were monks residing.
The families of their people around used to supply the societies
of these monks with an abundant sufficiency of what they
required, so that there was no lack or stint. The disciplinary
rules were strictly observed by them. The laws regulating their
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demeanour in sitting, rising, and entering when the others
were assembled, were those which had been practised by all the
saints since Buddha was in the world down to the time of
Fa-hien.}

- Sung Yun and Hoei Seng were the next Chinese pilgrims to
visit Northern India in A. C. 520. But their itineraries were
confined to the Kabul Valley and Western Punjab, and hence
are of no use for the history of the Buddha Gaya Temple.

But the most valuable information about the Mahabodhi
Temple may be had from the travelogue of Hiuen-tsang, who
left China in A.C. 629, and did not return until A. C. 648. He
presented a lengthy description of this Temple, with numerous
measurements and other details. Hiuen-tsang recorded that
from the Silabhadra Monastery he travelled 40 or 50 1i south-
west, crossed the Nairafijana River and came to Gaya. This
city, according to him, was strongly situated but had few
inhabitants ; there were only above 1000 brahmana families,
descendants of the original (or according to some texts, great)
rsi, and they were not subject to the king, and were treated
by all with reverence. Above 30 li to the north of the city was
a clear spring, the water of which was regarded as sacred and
purifying. Five or six li to the south-west of the city was the
Gaya Mountain with dark gorges and inacessible cliffs, called
by the Indians ‘Spiritual Mountain.” On the top of the moun-
tain was a stone tope above 100 feet high built by Asoka at the
place where Buddha uttered the ‘Pao-Yun’ and other sutras.
The Pilgrim proceeded to tell that south-east from the Gaya
Mountain was a tope at the native city of Kasyapa, and that to
the south of it were two topes at the places where Gaya
Kasyapa and Nadi Kadyapa ‘served fire’. Eastwards from the
place where Gaya Kagyapa served fire, the narrative proceeded,
on the other side of a great river was the Prag-bodhi Mountain.
The Pilgrim next went on to tell us that a journey of 14 or 15
li south-west from the Prag-bodhi Hill brought omne to the
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Bodhi Tree. The enclosing walls, he related, were built of
bricks, high and strong ; the inclosure was long from the east
to the west, and narrow from the north to the south, and it
was above 500 paces in circuit ; rare trees and noted flowers
made continuous shade ; fine grass and strange plants climbed
over and coverd everything. The principal gate opened east
towards the Nairafijana River, the south gate was connected
with a large flower tank, the west limit was a natural defence,
and the north gate communicated with the grounds inside the
walls of a large monastery. The sacred traces were very close
together ; topes or shrines had been raised, as memorials, by
sovereigns, high officials, or nobles of India, who were pious
Buddhists. Proceeding with his description the Pilgrim related
that in the centre of the Bodhi Tree Inclosure was the ‘Ada-
mant (Vajra) Seat’ and was 100 paces in circuit. The name was
derived from the fact that here 1000 Buddhas of this kalpa
went into the Vajra-samadhi ; and as they attained to Bodhi at
this spot it was also called the Bodhi-Arena,i.e. Bodhi-mandala
or-manda. To the east of the Bodhi Tree was a temple above
160 feet high, and with a front breadth at the base of above
twenty paces. This temple was made of bricks and coated with
lime ; it had tiers of niches with gold images ; its four walls
were adorned with exquisite carvings of pearl strings and genii .
on the roof was a gilt copper amalaka, connected with the east
side of the temple were three lofty halls one behind another ;
the woodwork of these halls were adorned with gold and silver
carvings and studded with precious stones of various colours ;
and an open passage through them communicated with the
inner chamber. On the left hand side of the outside door of
these halls was an image of Bodhisattva, and on the right one
of Maitreya, each made of silver and above ten feet high. On
the site of the temple there had once stood a small caitya (or
temple) built by Asoka, The present Temple had then built by
a brahmana acting on advice given to him by Siva in the Snow
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Mountains, and the neighbouring tank had been built by the
brahmana’s brother also according to Siva’s advice. The
Pilgrim then went on to tell the wonderful story of the image
of Buddha made by Maitreya in the disguise of a brahmana.
Next the Pilgrim proceeded to relate that to the north of the
Bodhi Tree was the Place of Buddha’s walking up and down.
Gautama on the attainment of Bodhi remained motionless
under the Tree for seven days. Hiuen-tsang added that he
learned from local records that the base of bricks for the sacred
footprints indicated the duration of a person’s life, its length
being greater or less to a devotee according to the years of'his
life. North of the Walk, and on a flat rock to the left of the
road, was a large caitya. In this was an image of Buddha
gazing with uplifted eyes. Hieun-tsang further recorded that
near the Bodhi Tree, on the west side, was a large temple con-
taining a bronze standing image of Buddha adorned with
precious stones. This image faced the east, and in front of it
was a dark-blue stone beautifully ornamented. The temple
represented the Hall of the seven precious substances made by
Brahma for Buddha on his attainment of Bodhi ; and the sotne
was the seat of similar substances presented by Sakka on the
same occasion, Here Buddha remained for seven days, absorbed
in meditation, and lit up the Bodhi Tree with light emitted from
his body. In the long lapse of time, however, the precious
substances had changed into stone. Continuing his narrative
Hiuen-tsang related that not far from the Bodhi Tree, on the
south, was an ASoka tope above 100 feet high at the spot where
Bodhisattva on his way to the Bodhi Tree got grass for a seat
from India being disguised as a grass-cutter. Near this,headded,
on the north-east side was a tope where the ‘dark coloured
birds’ in flocks gave the Bodhisattva as he was going to the
Tree a happy omen. Hiuen-tsang further told that on the east
of -the Bodhi Tree were two topes, one on the right and one on
the left of the high way. It was here that Mara tempted
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Bodhisavatta as the latter was about to become Buddha.
Hiuen-tsang next told of a tope near the west or the north-west
of the Bodhi Tree Inclosure. It was above 40 feet high and was
called the Saffron Tope. He next related that at the south-east
corner of the Bodhi Tree Inclosure was a banyan tree beside
which were a tope and .a temple. The latter contained a sitting
image of Buddha, and was on the spot where Brahma besought
Buddha on his attainment of Bodhi, to begin the preaching of
his religion. At each of the four corners of the Bodhi Tree
Inclosure, Hiuen-tsang continued, was a large tope. These four
topes marked the places, on the verge of the Vajra-seat, where
on the Bodhisattva’s arrival earthquakes occurred, and these
disturbances ceased when he found the Vajrasana. Within this
Inclosure the sacred memorials were crowded together, and it
would be possible to enumerate them. He went on to describe
that a tope to the south-west of the Bodhi Tree Inclosure
marked the home of the two cowherd maidens who presented
Bodhisattva with milk-gruel, and near it were two other
topes also connected with this incident. Outside of
the south gate of the Bodhi Tree, or the Bodhi Tree
Incldsure, was a large tank, above 700 paces in circuit, of
pure clear water, the home of dragons and fishes. This
was the tank made by younger brother of the brahmana
who built the beautiful temple already described. To the
south of this tank was another where Buddha had attained
to samyak sambodhi and he wanted to wash his clothes,
and Indra created this tank for him. On its west side was
a large rock : when Buddha had washed his garments and
he wanted to have them dried, Indra brought him this
rock from the Snow-Mountains. Beside this was a tope
where Siddhartha put on the old clothes, and south from
it, in a wood was a tope at the place where he received the
poor granny’s offering of old clothes. In a wood to the east
of the Indra Tank was the tank of the Dragon-king Mucalinda,
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the water of which was clear and dark with a sweet agreeable
taste, On the west bank was a small temple with an image of
Buddha. It was here Buddha on attaining to Bodhi sat in
samadhi for seven days while the Dragon-king, with his body
'in seven coils round the body of Buddha and with several heads
specially produced for the purpose, screened and protected
him. In a wood to the east of the Mucalinda Tank was a
temple with an image of Buddha in an emaciated condition
near it was his exercise ground with a Pipal at its north and
south ends. Near the Pipal tree of the place of austerities was
a tope to mark the spot at which Ajnata Kaundinya and his
four companions lodged while they were in attendance
on the Bodhisattva. South-east from this tope was one
at the spot where Buddha went into the Nairafjana
river to bathe, and near it was the place where he received
and ate the milk-gruel. Near this were topes where Buddha
received his first food for 49 days from the two travelling
merchants, and where the four Deva-rajas offered him four
golden alms-bowls to hold the food. Close to the tope of
the Alms-bowls Offering was one where Buddha prea-
ched on his mother’s behalf, Beside this on a bank of a dried-
up tank was a tope at the spot where Siddhartha exhibited
miraculous appearance converting those with the efficient
karma. Close to this was a tope at the place where Buddha
received into his communion the three brothers Kasyapa, and
their 1000 dlsciples. Two or three li outside of the east gate

of the Bodhi Tree Inclosure was the home of the Blind Dragon.

Hiuen-tsang next told of the tope at the place where Mara-
raja tried to frighten the Bodhisttva at the side of the east gate
of the Bodhi Tree Inclosure. Outside of the north gate of
the Bodhi Tree was the Mahabodhi Sangharama built by a

former king of Sri Lanka. Its buildings formed six courts,

- with terraces and halls of three storeys, enclosed by walls

between 30 and 40 feet high ; the sculpture and painting were
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perfect. The image of Buddha was made of gold and silver,
and ornamented by precious stones of various colours. There
were elegant topes lofty and spacious containing bone and fesh
relics of Buddha. On the last day of every year when the
relics were brought out to be shewn a light shone and flower
fell in showers. In this establishment there were nearly 1000
ecclesiastics all Mahayanists of the Sthavira School and all
perfect in Vinaya observances. The Pilgrim then narrated the
origin and foundation of the monastery at some length.
Hiuen-tsang reported that for ten 1i and more south of the
Bodhi1 Tree the sacred traces were too close together to be all
enumerated.! The above description of the Mahabodhi
Temple as presented by Hiuen-tsang corresponds so closely to
the Great Temple as it now stands, there can be no reasonable
doubt that it is, in spite of all its repairs and alterations, the
same building which was witnessed by this Chinese Pilgrim in
A. C. 637, will be evident by the following comparison made
by A. Cunningham : (i) The dimensions of the two Temples
are exactly the same, the present building being 48 feet
square at 1ts base, and between 160 and 170 feet in height. In
1861 his measurement of its height, in its broken state, was
160 feet from the floor of the chamber to the top of the ruined
pinnacle. It is now, after repair of the pinnacle, upwards of
170 feet. (ii) It is built of bluish bricks, with a coating of
plaster. (i) The four faces present several tiers of niches,
rising one above the other, each of which, no doubt, once held
a Buddhist figure, Only three figures remained when A.
Cunningham first saw the building. (iv) The entrance on the
eastern side was certainly an addition to the original building,
as its courses of bricks did not correspond with those of the
main body of the Temple.® From Hiuen-tsang’s travelogue
one point i1s, however, certain that the Temple as well as 1ts
quadrangular stone-enclosure came into existence sometime
before Hiuen-tsang’s visit in the first half of the 7th century
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A.C, The stone enclosure was just a granite enlargement of the
old sandstone railing that once surrounded the original Bodhi
Tree and the old Diamond Throne Temple, The occasion for
removing the earlier railing appeared from the requirements
of the great shrine occupying a site even larger than that of
the railing itself. Hiuen-tsang seemed to record the dismantling
of the earlier railing and the practical destruction of the old
Diamond Throne Temple and Jewel Walk Shrine as a work of
desecration of Buddhism on the part of the Saiva King
Sasinka of Bengal. This Chinese Pilgrim made us understand
that the erection of the enlarged stone-railing around the
Buddha Gaya Temple was undertaken by King Purnavarma
immediately after the tragic and sudden death of the Saiva
King Sasanka. This information shows that the laudable
work of the construction of the Mahabodhi Temple, undertaken
by a Brahmana minister of Saivite persuasion, connected
probably with the court of of Sadanka, was attended with the
dismantling and partial demolition of some structures as its
regrettable exigencies,; and that for some reason or
other, may be the tragic death of Saganka. The task of setting
up the enlarged railing around the Temple and the planting
or rearing of a new Bodhi sapling had to be left to be
accomplished by King Pirnavarma who between circa A.C,
€00 to 620 shortly before the visit of Hiuen-tsang, made
some alterations and additions of Buddha Gaya. The holy
Pipal Tree had been completely destroyed by Sagarka ; and, in
spite of Hiuen-tsang’s satement about the escape of the Great
statue of Buddha inside, A. Cunningham remarked that both
the statue and the Throne were destroyed at the same time. To
Purnavarma, therefore, A. Cunningham would ascribe the
erection of the blue basalt pedestal in front of the Inner
Throne, and the vaulting of the inner chamber, which rested
on the same floor as the blue pedestal and was evidently not a
portion of the original work. Purnavarma enclosed outside

41



Buddha Gaya Temple Its History

the new Bodhi Tree with a stone wall 24 feet high, which in
Hiuen-tsang’s time was still 20 feet high. The difference of
level A. Cuningham would explain by a great influx of sand,
which actually hid the outer Vajrasana at the time of Hiuen-
tsang’s visit.®

We have already noted that an elderly Sinhalese Buddhist
monk called Mahanaman and his companion made significant
contribution to Buddha Gaya. This incidence had also been
mentioned in the Chinese account of the travels of Wang
Hieun (or Hiuen)-ts’e who visited India in the seventh century.’
This Chinese envoy recorded : “Formerly, the king of Cheu-
tzeu (Sri Lanka), named Chi-mi-kia-po-mo, which means in
Chinese ‘Cloud of Merit’ (Koung-to-iun) (STi Meghavarman),
an Indian (fan) king, directed two bhikkhus to visit this monas-
tery (the monastery built by Asoka to the east of the Bodhi
tree and later enlarged). The elder monk was named Mo-ho-
nan, which means ¢‘great name’ (Mahanaman) ; the other
lou-po, which means ‘giver of prophecy’ (cheou-ki) (Upa...).
These two bhikkhus made homage to the Throne of Diamond
(Vajrasana) of the Bodhi Tree. The monastery did not offer
them asylum, and the two bhikkhus returned to their native
land, The king questioned them : ‘You went to pay your
homage to the holy places, what good fortune do the omens
declare, O Bhikkhus 3 They replied : ¢‘In the great country of
Jambudvipa, there is no spot where one can live in peace’,
The king, hearing these words, sent some people with precious
stones to offer as presents to the King San-meou-to-lo-kiu-to
(Samudragupta). And that is why, up to this day, it is the bhikk-
hus of the kingdom of Ceylon (Sri Lanka) who reside in this
monastery”.! We have already observed that Hiuen-tsang also
referred to the monastery of the theras at Mahabodhi as
follows : “The younger brother of a king of Ceylon, who had
gone on a pilgrimage to the holy places, met with a bad
reception at the place. Returning to his native isle, he persua-
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ded his elder brother to build, near the Bodhidruma, with the
consent of the king of India, a monastery intended to give
lodging to Sinhalese monks”,? Here we find that Hiuen-tsang
did not mention the name of the king of Sri Lanka concerned,
nor of his younger brother, nor of the Indian monarch, while
Wang Hiuen-ts’e intimated us that the Indian monarch who
allowed the building of a Sinhalese Monastery at Buddha Gaya
was the great Gupta emperor Samudragupta and the Sinhalese
king had the name of Sri Meghavarman!® identified with the
elder son of Mahasena who began his reign in or about A.C.
303 approximatety.!* Sylvain Lévi became struck by the
similarity of the event reported by this Chinese envoy, to that
recorded in the Buddha Gaya Inscription of Mahanaman. He
thought that Sthavira Mahanaman who built a shrine for
Buddha at Buddha Gaya was the same Mahanaman mentioned
by Wang Hiuen-ts’e and remarked with regard to the latter’s
junior companion Upa as follows : “The alteration of the
names Mahanaman and Upasena in the spiritual genealogy of
the Sinhalese monk, would lead us to believe that another
Upasena 1s here in question.”* But complication may appear
if the aforesaid Buddha Gaya Inscription would be referred to
the Gupta era. Still Sylvain Levi said : “The dilemma, as
almost always happens, presents a means of escape, and we
must have recourse to a third solution. The mention of Samud-
ragupta and of Sri Meghavarna as contemporaries of Mahzna-
man excludes henceforth the assignment of the date 269 to the
Gupta era. The Mahavamsa, in fact, makes Kitti Siri Megha-
vanna reign from 304 to 332 A.D., and if Sinhalese chronology
'is not irreproachably accurate, it at least gives very little room
for correction. In order to decide the preliminary question
raissd by Mr. Fleet, I have consulted the references to
Ceylon found in the Chinese annals....The accuracy of the
Sinhalese annals is triumphantly indicated by this test...There
can no longer be any question of carrying back the date of
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Mahaniman’s inscription to the Gupta era. The Kalacuri Era,
which Mr. Fleet himself, seized with doubts, suggests as an
afterthought in the Index to the Corpus (s.v. Mahanaman II)
is scarcely more apposite. The year 518 A.D. is impossible,
as is the year 588. The most likely bypothesis, therefore in
the circumstances, is to consider the date 269 as expressed iIn
the Saka Era, which gives us 347 A.D. It falls thus in the
reign of Samudragupta, but the date, it must be confessed, is
fifteen years posterior to the date of Mahanaman according to
the chronology of the Mahgvamsa. It is by no means any
discredit to these venerable Annals to atribute to them an error
so slight, in regard to an epoch so remote.”’® Although S.
Lévi’s hypothesis with regard to the date of the Buddha Gaya
Inscription had not been able to prevail, the synchronisms
between Sinhalese and Chinese history, which he brought to
light in justification of that hypothesis, became the most valua-
ble contribution to Sinhalese chronology. However, if the
above-mentioned Buddha Gaya Inscription was dated in the
Saka Era, there could be no possibility of Sthavira Mahanaman
mentioned therein being identical with the author of the
Mahavamsa. On the other hand, V. A, Smith had pointed out
that palaeographically the inscription must be of a date later
than Saka 269. Against S. Lévi’s hypothesis he further infor-
med of the unlikelihood of the Saka Era being used at that
time in that part of India. According to him, Mahanaman of
the Buddha Gaya Inscription was a person different from the
Sthavira of that name mentioned by Wang Hiuen-ts’e.l
Sylvain Lévi had evidently accepted the arguments put forward
by V. A. Smith against the hypothesis that the Buddha Gaya
Inscription of Mahanaman was dated in the Saka FEra ; but,
twenty-five years after the paper containing that hypothesis
was published, he wrote another paper on the document from
a different angle pointing out the fact that there was a reference
by dhvani (suggestion) in the first verse of the Inscription to the
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well-known work Abhidharmakosa of Vasubandhu was of
considerable significance for an investigation into the identity
and date of the Sthavira Mahanaman who set up the record.
However, after a detailed study S. Paranavitana concluded :
“The identity of Mahanaman, who caused the foundation of a
shrine for the Buddha at Bodh-Gaya, and set up an epigraph
recording that fact, with the author of the Mahgvamsa, 1s thus
established.”™ But it should be noted that the events referred
to by the Chinese envoy and the aforesaid inscription were not
identical. The first is the foundation of a sanngharama by the
emissaries of the Sinhalese king, the second the erection of a
shrine of Buddha by an elderly Buddhist monk. The same
scholar further said : “But the possibility of Mahanaman I of -
the epigraph being identical with the Mahanaman mentioned
by the Chinese traveller (Wang Hieun-ts’e) is worth
considering.”

The She-kia-fang-che which being an important Chinese
account on India and supplemented the Si-yu-kiand the Life as
its author had supplied with the description as he had heard it
from Hiuen-tsang, recorded : “The Bodhi tree is surrounded by
brick walls high and strong. It is long from east to west and
has a circuit of 540 paces, Rare trees with their renowned
flowers connect their shade and cast their shadow. The main
gate opens to the east facing the Nairafijjana river. By the side
of the southern gate there is a large-flower tank. The western
side is firmly blocked. The northern gate leads to the Maha-
vihara. Within the walled courtyard there are holy traces,
stiipas, viharas extending in all directions, connected with each
other. The Vajrasana is right in the middle of the enclosure.
When the Bhadrakalpa was first reaching perfection, it (Vajra-
sana) appeared with the great earth. It is in the middle of the
Mahasahasralokadhatu. It goes down to the extremity of the
golden wheel and upwards it reaches the horizon of the earth. .
The Vajrasana is more than 100 paces in circuit. One thousand
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Buddhas sat here and entered the Vajrasamadhi; hence the
name, It is the place where they attained the 7ao. It is also
called Bodhimanda. When the great earth is shaken this place
is not moved. When after Buddha’s attainment of enlighten-
ment the law started decaying, earth and dust covered this
place and the original basement was not seen. On ascertaining
the words of Buddha by tradition it was marked by two images
of Avalokitesvara Bodhisattva. Thus the south-north boun-
dary was fixed. The images face south and are in sitting pos-
ture. The Ki (Si-yu-ki) says—°‘As soon as these images dis-
appear the law of Buddha will get destroyed’. The image at
the south angle is buried up to its breast.

When Buddha was in this world the Bodhi tree was several
hundred feet high. Its branches were yellow and leaves green,
not changing either in winter or summer. But after the
nirvana of Buddha the leaves wither and fall down but they
revive soon after. King Asoka attacked the tree, cut it, assem-
bled (the branches) several tens of paces in the west and set fire
to it according to the practice of the Deva worshippers. Fire
could not burn it and there were double trees produced. From
amidst the fire the leaves looked shining. The king imbibed
faith and poured scented milk on the root (of the tree). The
next morning the tree sprang up as original. The king’s queen
being angry had the tree cut down in the night. The king was
exceedingly (sorry), prayed to it and bathed it in milk. The
tree again sprang up within a few days. The king surrounded
it with a stone wall about 10 feet high, Recently King
Sadanka of the kingdom of Karnasuvarna cut the tree, dug it
up to the water springs but still he could not destroy the
bottom of the roots. He then burnt it and sprinked the juice
of sugar-cane on it wishing to destroy the root completely. A
few months afterwards king P’u-la-na-fa-mo who was said to
be descendant of King Asoka, on hearing that the tree has been
cut, cast his body on the ground, invited the monks and for
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seven days made pradaksina of the tree and poured the milk of
several thousand cows in the large pit. When he had done it
for six days and nights the tree grew a little more than 10 feet.
Fearing that it might be cut again afterwards, he surrounded it
with a stone wall 24 feet high. So the tree now goes up the
stone wall more than 20 feet. The counter of the tree is 3 feet.
To the east of the tree there is a brick built monastery more
than 160 feet high. Its basement is more than 20 paces in
breadth. There is a stone railing Kou lan 10 feet high
surrounding it. In every storey, on four sides, there
are golden images. On four sides are engraved the heavenly
Rsis. On the top there is an Amalaka fruit in gilt copper.
These are called ‘precious vase’ and, ‘precious terrace’,
On its south-eastern side there is a tower in three storeys.
Its shape is peculiar and decorated with gold and silver engra-
vings. There are doors in all the three storeys and inside the
niches on the left and right there are images of Avalokitesvara
and Maitreya respectively. They are made of white silver and
are about 10 feet high. King Asoka built it, The monastery
was at first small and it was then made broad. Inside there is
the image of attainment of Bodhi. A Brahmana in response to
the call came and built it, He alone went inside the monastery
with scented clay and a lamp. The door was to remain closed
for six months for completing the image. When 4 days only
remained the monks out of astonishment opened the door
to see what was happening and saw the Dbeautlfully
decorated image. It was in a sitting posture with face turned
to the east ; the right foot was uppermost, the left hand
resting and the right hand falling down—but the (artist)
could not be found. The seat was 4 feet 2 inches high,
and 12 feet 5 inches broad. The image was 11 feet 5
inches high ; the two knees were 8 feet 8 inches apart and the
two shoulders 6 feet 2 inches. The signs were perfectly done.
Above the right breast it was not completely rounded off.

47



Buddha Gaya Temple Its History

They filled it with different kinds of precious things but still
from a distance it looked unfinished. There was a Bhiksu who

had a dream about the artisan—‘I am Maitreya. Fearing that
other artists will be incapable of conceiving it I myself painted
it.” He also said—*‘The right hand hangs down. Buddha is
speaking to Mara by pointing out to the earth as his witness.’
In recent times when King Sasanka destroyed the Bodhi tree he
ordered his minister to break the image. He then returned to
the east. The minister who was really a believer raised a brick
wall in front of the image and out of fear in his mind left a
lamp inside. Outside it (the wall) he painted the image of the
god Mahesvara. When it was completed he informed the king.
When King Sasanka heard about it he was seized with fear, his
body got sores, his flesh rotten off and he died after sometime.
The officer ran to the place,removed the brickwall and although
many days had passed the lamp had not extinguished. At
present it is kept in a dark chamber. In the morning by hold-
ing a mirror and getting the reflection in it one can see the
sings of the image. Those who see them get their religicus
emotion much increased. Buddha attained Bodbi on the 8th
day of the 3rd month of the Chinese calender. The Sthavira
school says—He obtained Bodhi on the 15th day of the 3rd
month. He was then 30 years old ; according to another view
35 years, There is a difference and this is due to discrepancy
in their calender just as in Chinese calender the initial days
(of the year) vary according to the dynasties. The 1st days of
the year as fixed by the three dynasties are not the same. So
there is no wonder if there i1s a difference.

Buddha on attaining Bodhi meditated for seven days. To
the north of the tree there is the place where Buddha walked
up and down for 7 days. It is about 10 paces for going and
coming from the north to the south, Different flowers sprang
up under his footsteps and there were 18 of them. Afterwards
this space was covered by a brick wall more than 3 feet high,
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There is a belief according to which the length and shortness of
a man’s life can be shown in it. After making a sincere vow
take a rope and measure the wall. If it is long the life increases
and 1if it decreases life becomes short. To its north on the left
side of the road tere is a large rock on the top of which there
is a large monastery. Here is an image of Buddha with eyes
raised up and contemplating the Bodhi tree. He did not remove
his eyes for seven days. In a large monastery to the west of the
tree there is an image in bronze. It stands with its face to the
east and is ornamented with rare jewels. In front of it there is
a blue stone with wonderful marks of beauty. On the first day
of his enlightenment the Brahmarija made a seven jewelled
hall for him and Sakra Devendra made a seven jewelled seat
(at this place). While at this place he was in his meditation for
7 days, a mysterious light went forth towards the tree. Now
the jewels have changed into stones, To the south of the tree
there is a stupa more than 100 feet high. Formerly Bodhisatt-
va after bathing in the river while searching for a seat thought
of grass. Sakra Devendra than changed himselfinto a man who
paid homage to Buddha at this place with Ku-she grass. King
Asoka built a stipa to mark the spot, Further, to the north-
east, there is a stupa. It was from this place that Buddha at
the time of getting the fruit of enlightenment saw a flock
of blue birds going round him in an auspicious manner.

To the east of the tree there is a stipa on each side of the
high road. This is the place where Buddha resisted the temp-
tation of the Mara. To the north-west of the tree inside a
vihara (there is the image of) Kasyapa Buddha which at times
emits bright light. The people say—*‘If a man walks round it
seven times with a sincere mind he obtains the knowledge of
his previous life.’ Besides, to the north-west of the enclosure
(of the tree) there is another stupa. Itis made of saffron
plaster. It is more than 40 feet high. In the south-eastern
angle of the enclosure of the tree, by the side of the Ni-kiu-lu
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tree there is a stupa. Inside the Sangharama there is a seat.
Formerly at the time of Buddha's obtaining the fruit of
enlightenment Maha Brahmaraja requested him here to turn
the wheel of law. Inside the enclosure (of the tree) in all the
four corners there are stupas. Formerly Buddha after getting
the (Kusa) grass proceeded towards the tree. When he came to
its south-west the earth tiembled. The earth trembled similarly
while he went to north-west, north-east, and south-west. But
when he reached the north-west he sat down under the tree.
He sat on the Vajrasana facing the east. The earth then
remained peaceful. So the stupas were established to mark the
spots. To the south-west, outside the enclosure is the place
where the house of the two shepherd girls stood. By its side is
the place where they boiled the rice. By its side is the place
where Buddha received the boiled rice. In all these places stiapas
have been erected to mark the events, Outside the southern
gate of the (enclosure of the) tree there is a large tank. It
has a circuit of more than 700 paces. Its water is clear and
is infested by fishes and dragons. The tank in the south was
made by Sakra Devendra for Buddha’s washing his clothes.

There is large stone to the west of the tank, The Devaraja
brought it from the Himalaya for Buddha’s drying his robes.
Near it there is a stupa on the spot where Buddha was presen-
ted with the old garments.

Further to the south inside a forest there is a stipa on the
place where Buddha received the old garments given by the
poor mother. To the east of the phantom lake there is the
Dragon lake in the forest. Its water 1s clear, black and sweet
to the taste. On its western bank there is a Sangharama in
which there is an image. Buddha, when he first attained Bodhi
sat at this place for seven days and entered into Samadhi. The
king of the dragon encircled him tn seven coils. He produced
mauny hoods covering Buddha like a parasol on this spot. To
the east of the Dragon lake there 1s a Sangharama in the
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forest. It contains an image of Buddha representing as thin
and withered away. By its side is the place where Buddha
walked up and down more than 70 paces. On its north and
south, on each side, there is a Pi-po-lo tree. While walking
up and down Buddha held its branches and allowed them to
go up and entered into a penance for six years taking one
grain each day. Now-a-days, those who are sick, besmear the
image with scented earth and many get cured. Besides, there is
a stupa at the place where the five men lived. To its south-
east there is a stupa at the place where Buddha entered the
Ni-lien river to bathe, Nearby, on the bank of the river, is the
place where Buddha ate the milk-rice. He obtained the eman-
cipation underneath the Bodhi tree. Near it there are two
stipas. A noble man offered him honey and fried grains at
this place, There is a stlipa to the south-east of the tree. The
four Devarajas came from four directions, each holding a
golden bowl and all sorts of jewelled bowls. Buddha did not
take any of them. Then each of them brought a stone bowl of
deep blue colour and translucent. He then joined them to-
gether into one and accepted the same. So the four borders
are seen outside one bowl. Near this place (where the bowl
was offered) there is a stupa. After his enlightenment he spoke
the law for his mother here. He exhibited various spiritual
changes at this place. He converted Yu-lu-(Uruvilva) Kasyapa
with his 1000 men at this place. To its north-west is the place
where he converted the fiery dragon. Five hundred Pratyeka
Buddhas entered Nirvana at this place. To the south of the
tank of Mu-chen (Mucilinda) dragon is the place where
Kagyapa said that Buddha was covered by flood. Mara tried
to frighten Buddha at this place. Everywhere stupas have been
founded to mark the places. Outside the northern gate of the
enclosure of the tree there is the Mahabodhi monastery. It
has six halls with three storeyed observation towers. It is
surrounded by a wall of about 50 feet high. There are images
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of Buddha in copper, gold and silver artistically decorated.
The stupas are high and broad and contain relics of Buddha
which are Jarge like the joints of figures. They are shining,
smooth, white, and translucent. The fnner relics are big like
true pearls of a bluish-red tint. Every year on the day of the
full moon when Buddha displayed great spiritual changes the
relics are taken out by the followers of the Law. [This is in
India the 30th day of the 12th month. It corresponds to
Chinese 15th day of first month]. The relics occasionally emit
bright light and there are showers of flowers. These raise great
and profound faith. This monastery is constantly inhabited
by a little less than 1000 monks. They all belong to the
Sthavira school of the Mahayana. They have clear knowledge
of the meaning of the Dharma. There was a king Seng-kia-lo
(Ceylon) in the south sea. He requested Maha-sri, King of
Middle India, to build 1it. 400 years have passed away since
then ; so the old monastery contains many monks of the
country of Ceylon. In front of the Bodhi tree wp to a distance
of about 10 li the holy signs are too pumerous to be fully
described. Every year when the Bhiksus break up their varsa,
religious persons come from directions in large number (lit.
hundreds, thousands and ten thousands). During seven days
and nights they offer incense, flower, dance and music, etc. in
the forest. All monks of India enter ¥Varsavasa on the 16th
day of the 5th month of the Chinese calender. They break up
their varsa on the 15th day of the 8th month of the Chinese
calender. But it may be changed and there is no fixed rule.
To the north of the Snow Mountains there are countries where
they practise it in spring or autumn. The sense is that it

should be observed in the most rainy and hot (time) in the
year for three months. It is not fixed whether it should start a
month earlier or later. For this practice of the law all times
are suitable. It is sinful to practise travelling during the period
of three months. But it is permissible to break it if there is
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business. To the east of the courtyard of the Bodhi tree,
crossing the river Ni-lien there is a tank to the north of a stupa
inside a large forest. Buddha, formerly born as the son of a
Gandhahastin, served his blind mother at this place. A stone
pillar has been set up in front of it. Formerly Kasyapa
Buddha sat here in meditation. By its side there are traces of
the four Buddhas’ sitting and walking. There is a small stone
pillar inside the forest. This is the place where Yu-tou-lan
(Udraka) took his evil vow.”!¢

I-tsing who visited India between A.C. 671 and 695 recorded
relating to the Mahabodhi Vihara as follows : “Afterwards we
came to the Mahabodhi Vihara, ( near the bodhi: tree, built by
a king of Ceylon) and worshipped the image of the real face
(of the Buddha). I took stuffs of thick and fine silk, which
were presented by the priests and laymen of Shan-tung, made a
kashaya (yellow robe) of them of the size of the Tathagata and
myself offered this robe to the Image. Many myriads of (small)
canopies (also), which were entrusted to me by the Vinaya-
master Hiuen of Pu, I presented on his behalf. The Dhyana-
master An-tao of Ts’ao charged me to worship the image of
Bodhi, and I discharged the duty in his name. Then I prostra-
ted myself entirely on the ground with an undivided mind,
sincere and respectful. First I wished for China that the
four kinds of benefits should widely previal among all
sentient beings ( Han-shih-- sattva ) in the region of the Law
( Dharmadhatu ), and I expressed my desire for a general
reunion under the Naga-tree to meet the honoured (Buddha)
Maitreya and to conform to the true doctrine, and then to
obtain the knowledge that is nos subject to births. I went
round to worship all the holy places.”?"

Further, from the Chinese inscriptional records available at
Buddha Gaya it is evident that there were two great epochs of
Chinese pilgrimage to Buddha Gaya—the first in the 7th
century, during and immediately after the reign of the powerful
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King Harsavardhana, and again in the 11th century, during the
most flourishing period of Buddhism under King Mahipala and
his successors. Besides, the fact that no less than five Chinese
inscriptions were set up at Buddha Gaya reveals that the
Buddhists of China took keen interest in this sacred place. Of
them four are : (a) the inscription of Chi-I, (b) the inscription
of Yen Shu who erected a stone stipa 30 paces to the north of
the Bodhi Tree, (3) the inscription of I-Ching I-lin who visited
the place in A,C. 1030, founded a shrine, and presented an
elaborate gold embroidered robe to cover the Vajrasana, and
(d) the inscription of Hui-wen who came to India at the sug-
gestion of Emperor Ming Tao in A.C. 1033 and who was
commissioned to erect a stupa in memory of -Emperor Tai
Tsung. The inscription of Chi-1 records that Chi-I, a priest of
the Great Han country, “having first vowed to exhort or encou-
rage 30,000 men to prepare themselves by their conduct for a
birth in the heaven, to distribute in charity 30,000 books rela-
ting to a heavenly birth, himself to recite as many books, then
in company with others, travelled through India, arrived at
Magadha, where he gazed upon the diamond throne and other
sacred vestiges of his religion. After this, in company with
some other priests, he further vowed to continue his travels
through India apparently for the same purpose.” Two of his
companions were named Kwei-tseth, and Kwang-fung. This
inscription consists of three lines of Chinese characters placed
beneath a row of eight standing figures, representing the seven
mortal Buddhas and the Bodhisattva Maitreya.!® As these
sculptures are undoubtedly of the later style, the inscription
cannot be elder than A C. 1000. Also the two Chinese inscrip-
tions of between the 10th and 11th century A.C. were caused to
be written by the Chinese pilgrims. One of them mentioned
the names of several Chinese pilgrims who visited the place,
along with its author, Che-Yi, and who had taken a vow to do
such meritorions deeds, as would lead to their birth in the:
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Tusita heaven. The second one written by K’oyun and not by
Yu-shu,' is an euology of the three Kiyas of Buddha, namely,
Nirmana-Kaya, Sambhoga-Kiya, and Dharma-Kaya. Further
a hymn of praise was inscribed on a slab set up by the priest
Yiin-shu, from the Western River, i.e. Yellow River, of the
Great Sung Empire in China, who was the reciter of the Sitras
in A.C. 1021 in honour of the body and the throne of Buddha.
In a postcript the priest Yin-shu added : “There went with
me to worship in the land of Buddha the two priests I-ching
and I-lin, from the monastery of Establisked Doctrine in the
High Street of the Eastern Capital, who each took with him a
gold embroidered kasaya to be hung up in the shrine of Maha-
bodhi, and each set up his own memorial tablet in perpetual
remembrance thereof.” Another Chinese inscription was
actually found in situ at Buddha Gaya on a slab forming the
lower part of the basement of a small stiipa built of sandstone.
[t recorded that a Buddhist priest called Yu-pin, from the

monastery of the Commencement of Holiness in the Eastern
Capital of Great Sung Empire, presented one gold embroidered

kasaya to be spread over the throne of Buddha and he had
further caused to be erected a stone stupa in humble rccogition
of the ‘Four Mercies’, and the ‘Three States of Existence’ of
which he had been mercifully permitted to partake. Asa

building, the Buddha Gaya Temple urged the following praise
from the pen of a later Chinese pilgrim, Chiang Hsia-pias
of A.C. of 1021, partly in eulogy of the ¢“Shrine of Samboga-
Kaya” . '

“This shrine towers above the limits of the Trilokaya ;

Its shapely summit rests above the sky,

The kalpa of fire exercises no influence over it ;

On carth how should we seek to model its like 7”
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CHAPTER FOUR

THE TEMPLE BETWEEN THE NINTH AND
THE SIXTEENTH CENTURIES

It appears that the Mahabodi or Buddha Gaya Temple
began to decline after the seventh century A.C,, as many of the
Buddhist inscriptions discovered near about it belonged to the
earlier dates,! and even an inscription dated the eighth century
of the reign of Dharmapala found here recorded the installation
of Caturmukha Mahadeva. But from the tenth century A.C.
there was a slight recovery, as the following inscriptions, would
reveal? ;

(a) The inscription of Satrusena of the reign of Gopala II
(tenth century), recording the installation of a Buddha-
image,3

(b) The inscription of the year 11 of the reign of Mahipala
(eleventh century) recording the installation of an image of
Buddha and two shrines. This inscription was incised on the
pedestal of one of the so called Pafica-Pandava images discove-
red near the Buddha Gaya Temple.

() The inscription of the year 1170 of Asokacalladeva of
Sapadalaksa or modern Ajmer.*

(d) The inscription of the Gahadvala King Jayacchandra
of about A.C. 1190, rccording the erection of a Buddhist
shrine.b

(¢) The inscription of the Nirvapa year 1913 of
Dharmaraksita of Sapadalaksa recording the erection of a
temple.

Thus it became evident that the Buddha Gaya Temple recei-
ved warm patronage from many distinguished persons during
the period which ranged between the 9th and the 16th centuries
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of the Christian era. As already said, some more inscriptional
records provided us with the materials for reconstructing the
colourful history of this Temple at that time. Thus, an inscrip-
tion which was exhumed at Mahabodhi recorded the dedication
of a statue during the reign of Sri Gopila Deva at the
beginning of the 9th century A.C. There is another short
inscription of the time of his son Dharmapala, which was
found by A. Cunningham to the south of the Great Temple,
but was probably discovered during the Burmese surface clea-
rance. It also informed us of the dedication of an image of
four-faced Mahadeva. The mention of the week days in the
inscription had enabled us to fix the date as corresponding
with A.C, 850. Thus this insription would place the beginning
of Dhamapala’s reign in A.C. 825. Mention may also be made-
of an inscription found at Buddha Gaya of Mahipala, dated in

the 10th year of his reign or about A.C. 1010, The important

portion of this inscription was contained in the following words
of the second line: “During the prosperous and victorious reign

of the supreme sovereign, the pre-eminent Buddhist, the fortu-

nate Mahipala Deva.-.in the 10th year”. Here the term

‘Parama Saugata’ distincly showed that Mahipala Deva

himself was a follower of Buddha. It may be mentioned in this

connection that the great Temple at Nalanda was repaired in

the 11th year of the reign of Mahipala.

That the considerable repairs of the Temple were done in
the mediaeval period was clearly shown by the terracotta figure
which was found in one of the top niches on the eastern side of
the Temple and is now in the British Museum, as the letters of
its two inscribed seals belonged to the 10th or-11th century.
A long inscription on a black slab at the Mahanta’s gateway,
on which the lower tenon of the gate worked, was discoverd.
It was dated on the 5th of érﬁvana in the year 15 of the reign
of King Tunga of the Rastrakiita race and contained a long
rambling farrago of the praises of the king and his immediate
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predecessors, ending in the simple statement regarding the
erection of the Gandhakuti, “like unto a flight of steps to the
heaven.” From the style of its characters A. Cunningham
opined that the inscription belonged to the 10th or the
11th century A.C.

But among all the inssriptions discoverd at Buddha Gayathe
most interesting and by far the most important were the records
of the two Burmese missions of the 11th century A. C. From
these only we get an idea of the history of the ups and downs
of the Great Mahabohi Temple, beginning from its earliest days
down to the date of the Burmese embassies. The first of these
inscriptions was engraved on a copper-gilt umbrella, which was
found carefully buried 8 feet under the modern ground level,
to the west of the Temple. The inscription was repeated in
mediaeval Nagari characters just below the Burmese record.
Although the Burmese portion was much injured, the Indian
inscription, which was nearly perfect opened as follows : “Sam
397, Sri Dbarma Rija Guru”. Here the date, which was very
clearly carved, may only be referred to the Burmese common
era of A. C. 638, which fixed the period of Dharma R3ja
Guru’s visit to 6384-397-A.C. 1035. The other Burmese
inscription was insribed on a stone slab, and was discovered
fixed on a wall of the Mahanta’s residence. As this inscription
recorded a brief history of the Mahabodhi Temple, we cannot
but prevent ourselves from supplying with a word-for-word
English rendering of it after Ratnapala, a Pali scholar of Sri
Lanka, as follows : “This is one of the 84,000 shrines erectediby
Sri Dharma Asoka, ruler of the World (Jambodwip), at the end
of the 218th year of Buddha annihilation (B.C. 326) upon holy
spot in which Bhagwan (Buddha) tasted milk and honey
(Madhupayasa). In lapse of time, having fallen into disrepair,
it was rebuilt by a priest named Naik-Mahanta. Again, being
ruined, it was restored by Raja Sado-Meng. After a long
interval it was once more demolished, when Raja Sempyu-
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others. The date was the 29th day of Bhadra of the year 51
since the (commencement of the) -reign (now) past, of the
illustrious Laksmanasena. The inscription mentioned the royal
preceptor called Bhadanta Gucapatho!! who had been an
inhabitant of Kasmira and included a Sanskrit verse at the
beginning of the record with the usual formula of the Buddhist
creed and that *“Singhala-sangh-adayas” in 11.9-10 probably
indicated the income which the Mahabodhi derived from the
Sinhalese pilgrims of whom there was obviously a large
number.

As already mentioned, the second inscription was written in
the alphabet used in Bengal and Bihar in the 12th Century
A. C., which was scarcely differ from that of the inscriptions
of Laksmanasena and his sons. It recorded the dedication of
some votive offerings, not specified, by Sahanapala, an officer
of Dasaratha, the younger brother of King Asokacalla. It
should be noted that Sahanapala was a ksatriya and was the
treasurer of prince Dasaratha. He was the grandson of Maha-
mahattaka Mrsibrahma and the son of the Mahattaka
Catabrahma., Asokacalla, the elder brother of Dadaratha, was
mentioned as the king of the Khasa country of the Sapada-
laksa Hills. The inscription was dated in the year 74 of the
Laksmanasena era, on the twelfth day of the -dark fortnight of
Vaisakha 2 corresponding to Thursday, 19th May, 1194.

To be more specific about the Burmese patronage we note
that Kyanzittha, king of Pagan, of between A.C. 1084 and 1112,
who was the first known ruler of Upper Burma, made a serious
attempt to repair the holy Temple of Buddha Gaya. He
“sathered together gems of diverse kinds and sent them in a
ship to build up the holy temple at Buddhagaya and to offer
lights which should burn for ever.”®* But the Burmese inscrip-
tion found at Buddha Gaya revealed that this previous attempt
on the part of King Kyanzittha proved unsuccessful. It was
during the reign of King Alaungsithu of between A.C, 1112
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and 1167, his immediate successor, that a ruler of Arakan,
King Letyamengnan, who gained back his ancestral throne
with the assistance of King Alaungsithn, undertook, in fulfil-
mennt of the desire of the benefactor, to repair the sacred
shrines of Buddha Gaya, the work of supervision having
been entrusted to Penthagu, son of the Lord of Seinnyet.
Undoubtedly this Burmese inscription of Buddha Gaya
was an epigraphic record of the ceremonial repairs of
the Buddha Gaya Temple and other shrines, done under
the auspices of the ruler of Arakan. A model of the great
Temple, discovered at Mrohoung, ancient capital of Arakan,
and now preserved in the Indian Museum of Calcutta,
would appear to be a souvenir of success of this mission from
Arakan. A. Cunningham had sought to account for the
Mrohoung find by the supposition that “models of the Buddhist
temple were kept on sale for pilgrims.”. In fact, the present
find was nothing but an interesting relic of success of the
mission despatched from Arakan by its pious ruler in the 12th
or 13th century A.C. Another Burmese inscription found near
the Bodhi Tree recorded that Mindi, a king of Arakan, also
restored it in A. C, 1296-12Y8. Indeed the work of repairs
undertaken by this ruler of Arakan was not confined to the
Buddha Gaya Temple itself, but was extended to other struc-
tures too. The fact is obvious from a number of new carvings
on some of the granite pillars of the railing of the Temple.
Such carvings included the human figures and the stapa-models
of purely Burmese design. It appears that these carvings must
have been executed when the railing itself was repaired along

with the Temple,
Also a black marble inscription engraved in Old Burmese,

which dealt with the religious mission despatched by King
Kyawswa to Buddha Gaya probably after his return to Pagan
and coronation in A.C. 1289, was discovered near the Vajra-

sana. It was said that Kyawswa probably sent this mission
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with a gift of the large copper-gilt umbrella to the Mahabodhi
Temple to win the local support and sympathy in India for
saving his kingdom, Unfortunately, he was dethroned and
murdered by the Shan brothers. The aforesaid inscription
threw a flood of light on his devotion to Buddhism and his
significant contribution to the cause of Buddhism, Curiously
enough, Captain George Burney, brother of Colonel Henry
Burney, the British Resident at Ava (i.e. Amarapura) in
Burma, came to Buddha Gaya with two Burmese envoys in
January, 1833. They noticed the said inscription on the wall
of the inner court of the Math of the Mahanta. Some local
people reported to them that about forty years ago it had been
discovered near the Vajrasana. This inscription corroborated
King Kyanzittha’s Mission to Buddha Gaya in A. C. 1095 and
the reconstruction of the Temple by the members of his
Mission.!* The words like Satuiw Man, ‘Our Lord the King’,
and Chan-phlu-skhin, ‘Lord of the White Elephant’, in this
inscription may be identified respectively with King Kyanzittha
and King Kyawswa who being filled with intense love and
reverence for the Blessed One and deeply imbued with the truth
of Buddha’s tenets sent his religious preceptor to Buddha Gaya
to rebuild the famous Temple there. This was the only inscrip-
tion which referred to Kyawswa’s devotion to Buddha, Some
portions of it ran as follows :*. .. the one at the site of the
giving alms of Milk-Rice (i.e. place where Sujata offered food
to Lord Buddha before the attainment of Englishtenment
by Him ) fell into ruin through age and stress of time.
It was repaired by the Mahzthera Pinthagugyi. Subsequently,
it was repaired by Thadomin. It again fell into disrepair
and King Sinbyuthikin deputed the Royal Preceptor, Siri
Dhammarajaguru, to undertake the work of repairs and
Siri Kassapa, disciple of the Preceptor. But with the funds
they had for doing the work, they were unable to do it. So on
the occasion of giving almsfood to Lord Thera Vanavasi,
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Putasin Man granted permission to the junior monk (Kassapa)
and Venerable Thera (Dhammarajaguru) to carry on the
work (7). On the Friday the 10th waxing of the month of
Pyatho in the year 657 (i.e. Friday, December 16, 1295) they
resumed the work, When (final) dedication was made on the
Sunday the 8th waxing of the month Tazaugmon in the year
660 (i.e. Sunday, October 12, 1298), there was an offering of
many flags and flag-streamers, many offerings, time after time,
of rice-alms by the thousand ; oil lamps by the thousand ; also
two children styled as ‘son’ and ‘daughter’ ; the offering also
of a patafisa (kalpavrksa tree) hung on bamboo framework. In
order to provide for the daily offering of rice at the shrine, at
all times, land, slaves, and cattle were purchased and likewise
dedicated. As for this good deed done by me, 1 want it to be
a8 means and support for the the attainment of Nibbana.”5 As
to the dates of this inscription we find that the initial date was
definitely 657 which corresponded, as pointed out already, to
A. C. 1295 and the final date was 660, which was equivalent to
A. C. 1298 and during the period indicated by these two dates,
the Burmese empire of Pagan was in the throes of a Chinese
invasion. We have noted above that Pagan had been occupied
by the Chinese in A. C, 1284 and in A.C. 1298 Kyawzwa, the
titular king, was dethroned by three Shan brothers, who bore
divided rule at the new capitals of Myinzaing, Metkaya, and
Pinle in the Kyauksé district. The Chinese again- invaded
Myinzaing two years later. According to Taw Sein Ko, the
last repairs to the Mahabodhi Temple alluded to in this
inscription were probably carried out under the auspices of a
king of Arakan. Also Mahathera Pinthagugyi cannot be
identified with certainty. It may be noted that Pinthagugyi or
the ‘Great Pinthagu’ is a title or designation, rather than a
personal name, and was derived from the Pali word pamsuku-
lika, ‘One who obtains the materials for his clothing from a
dust-heap or a cemetery’,—a title was generally conferred on a
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Buddhist monk of exceptional sanctity and austerity, who had
earned the esteem and admiration of the lay worshippers. In
fact, there was such a celebrated Buddhist monk at Pagan
“during the reign of Narapatisithu between A.C. 1167 and 1204.
The Pyu-ta-thein-min or Pu-ta-thin-min, a designation identified
with King Sinbyuthikhin or Sinbyuthikin Tra Mingyi, bore by
Meng-di, No. VI of the “Dynasty of the City Loung-Kyet”, who
reigned from A. C, 1279 to 1385 and was called the “son
of Meng-bhi-lu”.  Actually there were two “Meng-bhi-lus”,
namely No. VII of the same dynasty, who reigned from A. C.
1272 to 1276 and No. XII of the *“Dynasty of Ping-tsa City,”
who ruled from A. C. 1075 to 1073. Ultimately the latter king
was driven out from his kingdom by a usurper, and his son
and heir, Mengre Baya, sought refuge at the Court of Kyan-
zittha, king of Pagan. But Mengre Baya died leaving a son
called Letyamengnan. We have alrcady mentioned that this
Arakanese prince was restored to his ancestral throne by
Alaungsithu, Kyanzittha’s grandson and successor, in A. C.
1103, with the aid of 100,000 Pyus and 100,000 Talaings.
Therefore this fortunate prince was called Pyu-ta-thein-min or
‘Lord of the 100,000 Pyus’. It might be quite likely that
Meng-di, during whose reign the i1nscription was set up at
Buddha Gaya, was a descendant of Letyamengnan and was
also called a Pyu-ta-thein-min. * In this context Taw Sein Ko
noted : “Phayre says—*‘Alaungsithu caused the Buddhist temple
at Gaya to be repaired’. 1 am inclined to think that, on that
occasion the King of Pagan deputed the Mahathera Pinthagu-
gyi to superintend the work, and that he required his proregé,
Letyamengnan, to render the necessary assistance in this work
of merit. It would then appear that the ‘Thadomin’ mentioned
in the inscription was a descendant of Letyamengnan the
Prince, who first for the title of ‘Pyu-ta-thein-min’ or ‘Lord of
the 100,000 Pyus. It 1s quite possible that one of the
conditions of Letyamengnan’s restoration to the Arakanese
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throne was that, for the accumulation of merit of Alaungsithu,
his suzerain and benefactor, he and his . descendants were to
render material assistance in the repair and maintenance of the
temple at Bodh-Gaya.”1¢

Further, Dhammazedi, the King of Pegu, of between A. C.
1472 and 1492, who was famous as the author of the Kalyani
Stone Inscriptions, despatched a mission from Lower Burma to
Buddha Gaya to take plants of the Bodhi Tree and of the
Temple for buildings at Pegu. It may be that the brief Mon
or Talaing inscription recording the gift of a copper umbrella
by a royal Buddhist high priest Sri Dharmarajaguru, the elder
brother King Sahadevinda, was a relic which proved the reality
of such a mission from Lower Burma, In this connection we
may recall that King Htilo Minlo, who reigned in Burma during
13th century,endeavoured to earn great fame by erecting a new
Temple called the Mahabodhi Pagoda in the city of Pagan on
the very model of the famous Temple at Buddha Gaya. On
the whole, the history of Burma and the lithic inscriptions
clearly showed that, since the eleventh century A.C., successive
Burmese kings had taken a personal interest in Buddha Gaya
and its Holy Temple.'?

Turning back to the Indian situvation we find, as already
mentioned, that during the period from A.C. 1100 to 1200,
several works of repair were carried on under the superinten-
dence of a zealous Buddhist monk called Dharmaraksita at the
cost of Asokaballa, Raja of Sapadalaksa, which was identified
with the hill country of Siwalik, including Kumaun and
Garhwal. No less than four inscriptions of this prince had
been found, of which three were dated, namely, two in the
Bengali era of Laksmanasena, and the third in the * Parinirvana
of Bnddha.

One of these inscriptions distinctly stated that in conse-
quence of the decay of the ‘Sasana or Law of Buddha’, an
appeal was made to the illustrious Asokaballa, king of
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Sapadalaksa, for assistance.’* With his aid and that of a
local chief named Purusottama-simha, a Gandhakutfi or the
Temple of Buddha, was built in the year 1816 of the Parinir-
vana of Bhagavat (Buddha). On the other hand, the inscrip-
tions dated in the year 51 of the era of Laksmanasena of
Bengal or in A.C. 11064 51=1157 and found at Buddha Gaya
of the king Asokaballa notes : “Adoration to Buddha| The
Great Sramana. He it is who tells what the root is from which
virtue springs, as also what it is that chokes that virtue. This

is the virtuous gift of the great king, the illustrious Agoka-
balla-Deva, an adherent of the excellent Mahayana School, a
great Upasaka, pious at heart. May whatever be its merit, be
for the advancement in spiritual knowledge first of my father
and mother, and after them of all beings. Moved thereto by
the Kashmir Pandit, the honoured Chathopadhi, by the King’s
Pandit Musala, the worthy Trailokya-brahma, the illustrious
king built and furnished with an image of Buddha this Prahinya
Vihari (Bhatu Damodara Bhatupaima, Sisu Raghava, and
Mahipukha 7). Moreover, for the offering to Buddha the daily
ration with pots, incense and lamps, shall be given so long as
the Sun and Moon shall endure, by the leaders of the Ceylon
Assembly in Mahabodhi, This offering must be prepared by
the cook Mamaka, and the good keeper and disposer Hari-
chandra, Samvat 51 of the reign of the illustrious Laksmana-
sena having elapsed, the 8th day of the dark half of
Bhadrapada, the 29th solar day.”*®* Another inscription dated
A. C. 120: and discovered at Janibigha in Bihar recorded the
gift of a village to the Vajrasana at Buddha Gaya. “It was
given in trust into the hands of Mangalasvami who must have
been the guardian of the Vajrasana, The purpose of the dona-
tion was the maintenance of the Adhivasati, residence or
monastery, attached to the Vajrasana, or the residence of the
monk Mangalasvami himself.”*® This Mangalasvaimi must
have, therefore, been the bhiksu-in-charge of the Buddha Gaya
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Temple at the time. During his incumbency probably Buddha
Gaya was overrun by invaders and therefore the place was
subsequently left without a guardian. Mangalasvami had
become the chief of the Buddha Gaya Vihara on account of his
learning and piety. But in a Sanskrit work entitled Vrttamala-
khya composed by Ramacandra Kavibharati, a great poet of
Gauda 1n Bengal, during the 13th century A. C. it was
mentioned that in about A.C. 1245 in the Temple of Buddha
Gaya there was a Sinbalese Buddhist monk called Mangala
(Sangharaja) Mahasthavira.®® Also we find that as late as the
middle of the thirteenth century, about three hundred Sinhalese
Buddhist monks had the previlege of being the official priests
of the: Mahabodhi Temple. This was mainly evident from the
account supplied by Dharmasvimin, a Tibetan monk, who
lived in India between A.C. 1234 and 1236 and visited several
places including Vaisali, Rajagrha, Nalanda, and Buddha Gaya
A. S. Altekar who wrote a historicai and critical introduction
to the Biography af Dharmasvamin, presented valuable informa-
tion about the Sinhalese monks as described by the Tibetan
pilgrim., He noted; “No one other than they (i.e. the
Sinhalese monks) could sleep in the courtyard of the main
temple.” In fact, the account of Dharmasvamin revealed that
Buddha Gaya was a stronghold of Theravada Buddhism under
the Sinhalese monks, at least till the end of Sena rule in ancient
Bengal. Further an inscription in ten lines incised on the
upper portion of a face of pillar of the old stone railing, which
recorded : “the merit which is acquired by Jinadasa, a learned
(Buddhist pilgrim) bailing from Parvata, by means of having a
view of the deity of Mahabodhi reigning in his glory as the
supreme lord falls, first of all to the share of the patients ® was
written in the Devanagari characters by Samgatta, a scribe,
for Jinadasa, who probably pofessed Mahayana faith, and may
be assigned to so late a date as the 15th or 16th century A. C,
Jinadasa was evidently a learned Buddhist pilgrim from the
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mountainous country called Parvata, which was probably the
same place as Hiuen-tsang’s Po-fa-to near Mulasthanapura or
Multan af the North-Western part of India.

It was written in the Devanagarl scrlpt by Samgatta for
Jinadasa and may be assigned to the 15th or 16th century
A. C. This inscription ran as follows : “Salutation to Buddha.
The merit which is acquired by Jinadasa, a learned (Buddhist
pilgrim hailing from Parvata), by means of having a view of the
deity of Mahabodhi reigning in his glory as the supreme lord
falls, first of all, to the share of the parents. Having done this,
it is (here) caused to be written Samgatta.” Obviously Jinadasa
of this inscription was a learned Buddhist pilgrim from a
mountainous country called Parvata, which was probably the
same place as Hiuen tsan’s Po-fa-to near Mulasthanapura or
Multan, Parvata was mentioned by Panini as a country in the
Punjab under the group of Taksasiladi.

The Mahabodhi Temple of Buddha Gaya thus remained in
the possession of the Buddhists uninterruptedly from the 3rd
century B. C. to the invasion of the Muslims and all repairs
and alterations were undertaken not only by the Indian
Buddhists, but also by the Buddhists of Sri Lanka, Burma and
other foreign countries. It, thus in course of time, turned into
an international centre of Buddhist activities. During the
confusion which naturally prevailed in the whole area in the
days of Muslim conquest, the Temple was neglected and fell
into despair and the history of this Great Temple after this
became obscure for several centuries. In fact, from the time
of the invasion by thc Muslims to the date of the arrival of the
first Mahanta at Buddha Gaya, no definite information about
the Temple may be obtained from any source.
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CHAPTER FIVE

AFFAIRS OF THE TEMPLE SINCE
THE SEVENTEENTH CENTURY

Meterials available on the history of the Buddha Gaya or
Mahzbodhi Temple during the 17th and 18th centuries of the
Christian era are not sufficient. It is said that in A, C, 1590 a
wandering Saiva sannyasi pamed Gossain Ghamandi Girn
arrived at the village of Buddha Gaya and being struck by the
sylvan solitude of the vicinity ultimately decided to make the
place his permanent abode. Hence close to the ruins of the
Temple, he had erected a small monastery gathering round him
a number of followers and in course of time his monastery grew
in importance until in a few generations it developed into the
present enormous Math of the Mahantas. The present
Mahanta is a successor to Ghamandi Giri. It was during the
time of Mahanta Lala Giri that the Math acquired a substanial
portion of its vast property and the villages of Mastipur and
Taradih were given to him as grants by the Muslim emperor
of Delhi, But there is no evidence whatsoever to show that
the Mahantas had accuired any right over the Mahabodhi
Temple which was obviously in a ruinous condition at that
time. In the firman of Delhi no mention of the Great Temple
was made. The fact was that Temple was not situated in the
village Taradih but in the village Bodh Gaya. How the Temple
that stood in the village Bodh Gaya which belonged to the
Tikari Ra) was removed to the adjoining village ‘Taradih is a
question that could be answered only by the dead. According
to a memorandum supplied to R. L. Mitra by the then head
Mahanta, one Dhamandinatha, a mendicant of the Order of
Giri, one of the ten Orders of the followers of Sankaricarya’s
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Saivite School, first took up his abode in the village of Buddha
Gaya, and built a small monastery for the accommodation of
the itinerant members of his Order. He was followed by his
disciple Caitanya Giri, whose physical remains was buried
within the enclosure of the Mahabodhi Temple, and a small
temple built thereupon. The Buddha Gaya Temple at that time
had no priest, nor any worshipper ; and such an appropriation
of it by a saintly hermit in a small village during the Muslim
rule was an act which none would question. Caitanya was
followed by his disciple Mahadeva, who was renowned for his
learning and austerity. He worshipped Mahadevi for several
years in front of the Mahabodhi Temple, and through
her special favours became able to build the present large
monastery of his Order. It is said that he got from the emperor
Shah Alum a firman to hold the Buddha Gaya Temple i1n
his possession, and to be recognised as the chief Mahanta
of the place. He was followed by his disciple Lala
Giri. He was distinguished for his beneficence, and to him
is due the credit of establishing the alms-house. His successor
was Raghava Giri, the only especial epithet in whose favour
in the memorandum before R. L. Mitra,” recorded was about
his personal beauty.

His successor, Rainahita, was described to have added to
the accommodation of the monastery. He died in Kisi, leaving
three disciples, of whom the first two died early, and the
youngest was Siva Giri whose successor was Hemanitha Giri.
But such an account did not agree with the entries made in
General Cunningham’s plan of the Mahabodhi Temple,
attached to his first report, There Mahadeva was described as
the first Mahanta, and the second Caitanya, occurred under
the name of Chait Mull. But according to Buchanan Hamilton

‘Chaitan’ was the first who came to the place, at a time when
it was overrun by bushes and trees and the sect of Buddha in

its neighbourhood was entirely extinct. Mention was also made
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in the record of the Gaya Collectorate of a Mabanta called
Golapa Giri. It may be that Golapa was an alias of Siva
Giri, who obtained a mukarrari lease from the Government of
the village of Mastipur Taradibh, .

It is Interesting to note that King. Bodawpaya of the
Alompra dynasty in Burma sent a misson in A.C. 1810 to
Buddha Gaya. It was either Bodawpaya himself or another
King of Ava ( Mandalay ) and some other predecessor of King
Thibaw, the last independent ruler belonging to the Alompra
dynasty, who did the last work of repairs of the Buddha Gaya
Temple, In this connection, it is to be remembered that A.
Cunningham discovered three inscribed bricks in the steeple
of a dilapidated temple. The inscription on one of those three
bricks was obviously written in the square characters of Upper
Burma and there were two letters which distinctly recorded
the name of Ava. The other two inscriptions, were written
in Bengali characters, one of which recorded the name of one
Gopapala and the other that of one Dharmasimha. Now there
is little doubt as to the fact that Gopapala and Dharmasimha
were two masons from Bengal, employed to carry out the last
work of repairs of the Buddha Gaya Temple,

The Temple once again was able to attract the notice of the
public when the King of Burma in 1811 visited Buddha Gaya
and later the King of Ava sent two messengers who identified
Buddha Gaya and other places round about with the help of
the Buddhist texts, At that time a Nepali monk who
followed Mahayana Buddhism visited Buddha Gaya and spent
a considerable period in close company with the inmates of the
Mahanta’s monastery. He also had the distinction of conver-
ting one of the sanyasis into Buddhism.

Dr. Buchanan Hamilton, the well-known archaeologist,
visited Buddha Gaya in 1812, He noticed the Vihara in utter
ruins and it was evident that the Mahantas had not shown the
slightest interest in the Mahabodhi Temple untii then. In 1819

74



Affairs of the Temple Since the Seventeenth Century

the ruins of Buddha Gaya was again visited by a Burmese
ambassador named Mengy Maha Chesu and his suite. They
discovered in Burmese charac ters an inscription, of which
English rendering after Ratnapala has alreadv been given
above. But Bagyidaw, another king of the Alompra dynasty of
A.C. 1819 to 1837, sent a mission in A.C. 1823 to Buddha
Gaya with offerings for the Temple. Meanwhile, however, the
possession of this Temple with all its appurtenances had mys-
teriously gone to the Brahmanical Mahanta who promptly and
persistently claimed the sacred Temple and the land around it
as his own property. His successors also had followed him
earnestly in this regard. Curiously enough, the position and
power of the Mahanta with regard to this sacred place was
recognised by the British Government to such an extent that
when in 1874 Mindoon Min, King of Burma, despatched an
embassy to the Government of India with costly gifts to the
sacred Bodhi Tree, requesting the Government of India to
render every possible assistance to these delegates to offer wor-
ship to the holy place on his behalf, the then District Magis-
trate of Gaya, Mr. Palmer, ultimately wrote a letter and asked
the Mahanta whether he approved of and agred to the propo-
sals of the King of Burma. This was indeed the first endeavour
in the modern age to revive Buddha Gaya as a Buddhist centre
of worship. After reporting the Kking’s wishes in regard to
worship etc.. Mr. Palmer’s letter noted : “The King (of Burma)
further desires that the compound of the tree which may have
been ( burnt ? ) on account of age be repaired. It is also his
wish that two persons be deputed near the Bodhi tree. He also
wishes that once or twice a year his people may make offerings

to the tree as they may desire.” The wishes of the King of
Burma being conveyed to the Mahanta by the District Magis-
trate of Gaya, the former replied as follows : “l. As to the

compound of the tree which the King of Burma wishes to

repair, His Majesty is at liberty to do so if he so desires.

75



Buddha Gaya Temple Its History

2. Seeondly, the King of Burma may at his pleasure depute
persons to officiate at the worship of the said Bodhi tree.”
Accordiugly, the delegates despatched by the King of Burma
made the offerings at the Temple and left for Burma to report.
The value of the gold and silver articles alone offered by the
King were of worth about Rs. 60,000. The King’s instructions
to the Mahanta were to have these kept in a paribhoga house
specially erected for the purpose at the expense of the King.
On return of the Delegation to Burma, the Foreign Minister of
the Government of Burma wrote to the Agent of the Governor-
General on August 18 1875 as follows : “The locality where
stands the Mahibodhi tree of India being the original spot
where the Omniscient and Most Excellent Lord, on His
blossoming to the dignity of Buddhahood, understood the four
great Truths, extraordinary reverence and honour should be
paid to it. His Majesty the King accordingly desires to do
that homage : 1, by repairing the Mahayan or sacred enclosure,
now in a state of decay, of the Manabodhi tree; 2. by the
repair of the sacred chaitya built by the King Dharmasoka
over the site of Apar3jita Throne ; 3. by firmly propping up
with masonry the right branch of the Mahabodhi tree ; 4. by
repairing all ruined structures connected with the treasures
situated within the enclosure of the Mahabodhi tree ; 5¢ by
building near the Mahabodhi tree a monastery capable of
containing about 20 Royal Rahans who will live there

continually to perform the Bodhiranjan duties, namely,

those connected with lighting of lamps and those connected

with the presentation of flowers and cold water; 6. by

enclosing the above Royal Monastery with a solid wall

of masonry ; 7. by hiring men to live on the spot to watch

and to attend to the wants of the monastery , 8. by erecting a

paribhoga for the deposit of the Royal offerings to the

Mahabodhi tree. Orders have consequently been given to the

Royal scribe at Calcutta to submit plans and estimates for the
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completion of the above mentioned items.” The Mahanta
agreed to all such proposals. His only condition was that the
Brahmanical idols lying in the compound etc. were not to be
be destroyed or interfered with. The repairing work was
actually commenced in 1877 and the King of Burma spent a
huge amount of money on this account. He had further a
small monastery built about 80 yards to the west of the Temple
for the use of the Buddhist monks. This building called the
Burmese Rest House was pulled down by the Government in
1956 along with many huts near the Temple. The Paribhoga
House was not even begun and also for some obvious reasons
the work of repairs of the Temple ultimately undertaken on
behalf of the King of Burma was not carried out in a systema-
tic manner. The bewildering state of ruin of this magnificent
Temple may also be witnessed in the following pathetic des-
cription in the Englishmen, a contemporary newspaper publish-
ed from Calcutta : “The whole of the plinth and lower mould-
ings buried under accumulation of rubbish ; the filoor of the
sanctum and of the great hall in front 4 feet lower than the
level of a rough stone-floor laid by the Burmese, who had
partially cleared away the heaps of rubbish in front - the great
hall roofless ; the half-ball, or porch of the second storey,
roofless ; the whole of the front of the temple above the level
of the third chamber fallen, disclosing a great triangular gap,
about 20 feet high and 12 feet wide at best ; the stairs leading
up from lowest floor or ground floor or terrace, from which
the towers spring, roofless ; the whole of the facade of the
platform to the east a mound of ruins ; the whole south facade
of platform ruinous, but retaining here and there portions of
original work ; the entire west face of the platform of the
temple busrried under rubbish, which itself was held up by a
rivetment wall, 32 feet high, of plain brick and mortar, un-
plastered, and looking for all the world like a dilapidated jail
wall.! Hence the Government of India could not be satisfied
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with the way the work being executed and hence deputed
General Alexander Cunningham and Dr. Rajendra Lala Mitra
as two experts to supervise the operations. Meanwhile, the
Anglo-Burmese War broke out and the King’s representatives
had consequently to leave India. So by a strange irony of fate
the great Temple which would have been in charge of the
representatives of the King of Burma, fell into the duval control
of the Saivite Mahanta and the Government of India. During
this work of repairs the old Bodhi Tree fell down and two
saplings from it were planted in two places—one in its original
place to the west of the Temple and the other to the north
thereof. The repairing works taken over subsequently by the
Govt. of India were completed at a cost of over a lakh of
rupees and the building was placed uuder the supesvision of a
custodian. Accordingly, an order dated the 25th July, 1889,
passed by Mr. ( later Sir ) George A. Grierson, Magistrate of
Gaya, noted : “Mr. Maddox is placed in charge of Bodhgaya
Temple and Bungalow. He should visit once a month and see
that the drains are kept clear and that the other things insisted
upon by me are carried out. He should also see that the
Bungalow is kept in watertight repair, and that the chaityas
and other stone relics are not carried away.” From the
order issued by Mr. G. A. Grierson, it appeared that the
Temple and the Rest-House were placed in charge of a
government official in July, A.C. 1889, and at his instance
the building was taken over by the Public Works Department
in A C. 1890, although it was realised that it was not the
property of the Government and had been taken charge of with
the consent of the. Mahanta.? Mr. G. A. Grierson further
on May 6, 1891, wrote to the Commissioner of Patna, a note
concerning the Temple ¢ “I can find no paper in the office
defining the position of Government In regard to the Bodh-
Gaya Temple. There must have been some negotiations
between the Government and the Mahant when the repair of
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the temple was first undertaken, and probably the rights of the
Government in the matter were then defined. You can under-
stand that while hitherto acquiescing in the traditional
arrangement I am unwilling to give the Mahant a written
document confirming it til I am certain that no other arrange-
ment has been previously made,”

Also Mr1. D, J. Mc Pherson, another Magistrate of Gaya,
in 1895 in his judgement in regard to the celebrated Buddha
Gaya Temple Case had done much to add to its literature and
although his judgment in that year did not overstate the case
in favour of the Buddhists, it would stand as a tribute to the
tolerence and the enlightenment of a people of whom he was
not an unworthy representative. As already observed, it was
then felt that the Temple was not the property of the Govern-
ment and was only taken charge of with the consent of the
Mahanta. Hence one government official at that time informed
the Mahanta that the Temple was his, i.e. Mahanta’s property.
But one of the Secretaries to the Government told the Collector
of Gaya that this was merely the personal opinion of the officer
who said so and that it was in no way binding on the
Government. But to whoever the Mahabodhi Temple remained,
it then evidently did not belong to the Buddhists who were
seeking to recover possession of the Shrine as the natural and
religious heirs of its founders and who were treated as people
having no right to the Temple at all. But in some in_diréc!; and
obscure manner it was very learnedly suggested in some of the
judgements in the ‘Buddha Gaya Temple Case’ that the
Buddhists might recover the Temple by invoking the aid of
those rapid working tribunals, the Judge at Gaya, the High
Court at Calcutta, and His Majesty’s Privy Council in
London ; but there was no hint from any quarter that the
Government of Bengal or the Goverament of India considered
it any part of their business or their justice to restore the
Temple to the Buddhists, although they had spent thousands
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in having repaired it, and rightly regarded themselves as having
complete control over it. Meanwhile the Mahanta converted
the image of Buddha, which stood within the Shrine into a
Brahmanical deity by dressing it up in a red robe or in a suit
of fantastic garments and daubed its brow with lime or clay to
make it appcar a real true blue Brahmanical image. And for
some obvious political reasons the British Government always
indirectly patronised the Mahanta and hence were created
tremendous trouble as well as endless confusion for those who
wanted to find a peaceful settlement of the question of the
possession of the Temple between the Mahanta on the one side
and the Buddhists on the other. But at that very moment Sir

Edwin Arnold who published in 1879 the famous poem entitled
The Light of Asia had been moving the British Government

in England and the Government of India and writing in the
press appealing to have the Mahabodhi Temple transferred
to the Buddhists who were 1ts legitimate custodians.
The idea at once caught the imagination of the Buddhists
especially that of a wealthy young man of Colombo called
David Hewavitarne who later on became widely known as
Anagarika Dharmapala and who with the cooperation of the
Indian Buddhists initiated a vigorous movement for the purpose
of materialising the object, culminating in the establishment in
1891 of the Maha Bodhi Society.* We note that E. Arnold for
a long time had desire to visit Buddha Gaya and other sacred
places relating to Buddhism, because during his stay in India
for four years from 1857 as the Principal of the DeccanCollege,
Poona, he had not gone there. So he approached to Buddha

Gaya in 1885 with real reverence, while the repairs of the
Temple were being carried out. But at the time of his visit it
was the property of aSaivite priest, the Mahanta. Edwin Arnold
was grieved to find the place desecrated by the Saivite priests, as
! one of them replied : “Pluck as many as you like, sahib . it is
nought to us” when Edwin asked if bhe could pick a few leaves
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from the sacred Bodhi Tree. E. Arnold silently took three or
four leaves which he pulled from the bough over his head. From
India, he then crossed over to Sri Lanka, carrying the Bodhi
leaves with him. His first visit to Papadura where at the
historic Rankoth Vihara he met an erudite scholar called
Weligama Siri Sumangala Maha Nayaka Thera. In course of
bis interview with Siri Sumangala, Arnold narrated him the
shocking state of affairs at Buddha Gaya and suggested the
restoration of the Buddha Gaya Temple by amicable sattlement
with the Mahanta and the favour of the Government of [ndia.
Further he urged that a request be made to place the said
Temple in the hands of a representative committee of the
Buddhist nations. Arnold himself said on this matter :
“l think there never was an idea which took root and
spread so far and fast as that thrown out thus in the
sunny temple-court at Panadura, amid the waving taliputs.”
This suggestion quickly became an universal aspiration,
first in Ceylon ( Sri Lanka) and next in other Buddhist
countries. Hence the Buddhist monks and lay people
alike requested Edwin Arnold to place his suggestion
before the appropriate authorities. Instantly Arnold acceded
to their request and took up the question with the Governor of
Ceylon, Governor of Madras, Secretary of State for India, and
Viceroy himself, He next went to Kandy in Sri Lanka, where
he presented the Buddhist prelates with a leaf of the Bodhi
Tree he had brought from Buddha Gaya. The leaf which was
received with “eager and passionate emotion” was placed in
golden casket for regular worship by the devoted Buddhists there.
The monks, in return, offered him a begging bow! and yellow
robe.> E. Arnold also wrote to all Buddhist countries asking
them to take interest in the matter. In particular, after his
visit to the ruins of Buddha Gaya, he wentto Japan. During his
first visit to Japan in 1889 he addressed a meeting of the Japa-
nese Buddhists, arousing their interest in the - Buddhist sacred
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places in India, and caused to establish a society to take up the
question of the Buddha Gaya Temple. When he visited Japan
for the second time in 1892 he delivered similar lectures in which
he passionately declared that he would unhesitantly sacrifice
his life, if necessary, for liberating the Buddha Gaya Temple.
Indeed bis pleading was so convincing that a Society was set
about for making plans to purchase land at Buddha Gaya and
to send a number of Japanese Buddhist monks to Buddha
Gaya. In this connection we may recall here that Sir Edwin
Arnold wrote an important article entitled “East and West
A Splendid Opportunity” in The Daily Telegraph making out a
strong case for the restoration of the Buddha Gaya Temple
at the hands of the Buddhists. This article also gained
publicity as it was reprinted once again in the East and West
and in the Maha Bodhi Journal, Further, Arnold in the
‘Book the Sixth’ of his The Light of Asia noted about Buddha
Gaya as follows ¢

Thou, who wouldst see where dawned the light at last,

North-westwards from the ‘Thousand Gardens’ go

By Gunga’s valley till thy steps be set

On the green hills where those twin streamlets spring,

Nilijan and Mohana ; follow them,

Winding beneath broad-leaved mahia-trees,

’Mid thickets of the sansar and the bir,

Till on the plain the shining sisters meet

In Phalgu’s bed, flowing by rocky banks

To Gaya and the red Barabar hills.

Hard by that river spreads a thorny waste,

Uruwelaya named in ancient days,

With sandhills broken ; on its verge a wood

Waves sea-green plumes and tassels thwart the sky,

With undergrowth wherethrough a still flood steals,

Dappled with lotus-blossoms, blue and white,

And peopled with quick fish aud tortoises.
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Near it the village of Senani reared
Its roofs of grass, nestled amid the palms,
Peaceful with simple folk and pastoral toils.

There 1n the sylvan solitudes once more

Lord Buddha lived, musing the woes of men,
The ways of fate, the doctrines of the books,
The lessons of the creatures of the brake,

The secrets of the silence whence all come,

The secrets of the gloom whereto all go,

The life which lies between, like that arch flung
From cloud to cloud across the sky, which hath
Mists for its masonry and vapoury piers,
Melting to void again which was so fair
With sapphire hues, garnet, and chrysoprase.®

¥ * ¥

But Buddh(a) heeded not,

Sitting serene, with perfect virtue walled
As is a stronghold by its gates and ramps ;
Also the Sacred Tree—the Bodhi-tree—
Amid that tumult stirred not, but each leaf
Glistened as still as when on moonlit eves
No Zephyr spills the gathering gems of dew ;
For all this clamour raged outside the shade
Spread by those cloistered stems :

In the third watch,—
The earth being still, the hellish legions fled,
A soft air breathing from the sinking moon—
Our Lord attained Samma-sambuddh(a) ; he saw,
By light which shines beyond our mortal ken,
The line of all his lives in all the worlds ;
Far back, and farther back, and farthest yet,
Five hundred lives and fifty.’
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Again, out of great respect and admiration for Lord
Buddha in the concluding verses of The Light of Asia Edwin
Arnold further recorded :

Here endeth what I write

Who love the Master for his love of us,

A little knowing, little have I told

Touching the Teacher and the Ways of Peace.

Forty-five rains thereafter showed he those

In many lands and many tongues, and gave

Our Asia Light, that still is beautiful,

Conquering the world with spirit of strong grace :

All which is written in the holy Books,

And where he passed, and what proud Emperors

Carved his sweet words upon the rocks and caves @

And how—in fulness of the times—it fell

The Buddba died, the great Tathagato,

Even as a man *mongst men, fulfilling all :

And how a thousand thousand lakhs since then

Have trod the Path which leads whither he went

Unto Nirvana, were the Silence lives.®

However, in Japan E. Arnold continued to plead with the
eminent Japanese Buddhist leaders of Tokyo to take initiative
to restore the Buddha Gaya Temple and the site and to
have control over the management on behalf of the
Buddhists. His untiring endeavour earned soon universal
sympathy, but became otherwise unsuccessful, because neither
the governments concerned nor the Buddhists could take any
positive measure.

It may be noted that Anagarika Dharmapnla who estab-
lished the Maha Bodhi Society in May, 1891 visited Buddha
Gaya on January 21 of the same year. He with a few of
his Bengali and Bihari friends went to the spot and was
as distressed at its state of utter neglect as was Sir Edwin

84



Affairs of the Temple Since the Seventeenth Century

Arnold. Immediately after his visit Dharmapala wrote on
January 22, 1891, in his diary the following words : *After
taking breakfast we went in the company of Durga Babu
(1.e. Sri Durga Shankar Bhattacharya, a Bengali gentle-
man of Gaya) and Dr. Chatterjee (i.e. Dr. Haridas Chatterjee,
another Bengalt gentleman of Gaya) to Bodhgaya—the most
sacred of all sacred spots to the Buddhists. After driving Six
miles (from Gaya) we arrived at the holy spot. Within a mile
you could see lying scattered here and there broken statues,
etc., of our Blessed Lord. At the entrance to the Mahanta’s
temple on both sides of the portico, there are statues of our
Lord in the attitude of meditation and expounding the Law.
How eclevating | The sacred Vihara—the Lord sitting on his
throne and the great solemnity which pervades all round makes
the heart of the pious devotee weep. How delightful ! As
soon as I touched with my forehead the Vajrasana, a sudden
impulse came to my mind. It prompted me to stop here and
take care of this sacred spot—so sacred that nothing in the
world is equal to this place where Prince Sakya Simha gained
Enlightenment under the Bodhi Tree. The tree is a noble
representative of the old tree. 1 gathered some leaves of the
tree and one was very peculiar in its formation. When the
sudden impulse came to me, I asked Kozen priest whether he
would join me, and he joyously assented, and more than this
he had been thinking the same thing. We both solemnly
promised that we would stop here until some Buddhist priests
come and take charge of the place.” But it is to be noted
that when Dharmapla made this grave decision and sacred
vow the question of the ownership of the Mahabodhi Temple
did not occur to him. He observed with much mental agony
that the most holy spot to the Buddhists was being shamefully
neglected, its sculptures were being carried away, the image of
Buddha was being desecrated. So he thought that as a devout
follower of Buddha he had not only the duty, but also the
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right to stay at Buddha Gaya and protect the sacred Templ

Also the government officials whom Dharmapala camt
across did not give him as yet any scope to think otherwise.
So the keys of the Burmese Rest House built at Buddha
Gaya twenty years before by King Mindon of Burma were
handed over to him. And as soon as he had settled down
there, he began to write the first of those thousands of letters,
which he was afterwards to write in favour of the Buddha
Gaya Temple. Thus he wrote to scores of people in Sri Lanka,
Burma, and India narrating the appalling condition of Buddha
Gaya, and pleading for the revival of Buddhism and for re-
establishing the Buddha’s Order there. Also he contributed
lengthy articles in Sinhalese and English respectively to the
Sandaresa and the Buddhist. At the beginning Dharmapala
did not receive any reply. His agony increased when he
thought that his appeal in this regard had gone unheeded and
the Buddhists themselves were indifferent to the fate of the
Buddha Gaya Temple, Over and above he fell in difficulties
there due to the shortage of money, because he had brought
with him the money to provide the necessities of a few days
only. With his determined will strengthned rather than weakened
by the opposition he had to face, he resolved to die of starva-
tion rather than quit Buddha Gaya. Still in the midst of serious
mental anxieties the serene atmosphere of the moonlit nights
of the surroundings, the imposing structure of the Temple
stood in bold relief against the starry sky and played upon
his spiritual sensibilities to such an extent that one day he
recorded in his diary as follows : “February 17..-This night
at 12 for the first time in my life I experienced that peace
which passeth all understanding. How peaceful was it ? The
life of our Lord is a lofty and elevating subject for meditation.
The Four Truths and the Noble Eightfold Path alone can make
the devoted pupil of Nature happy”. However, after a few
days the letters and financial assistance for which he had been
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waiting with much eagerness began to arrive and Dharmapala
realised that he was not alone in his struggle for a noble cause.
But not until he met Mr, G. A. Grierson, the then Collector
of Gaya, could he foresee the enormous obstacle which
practically was to block his way. So long be had the impression,
through his conversations with the subordinate government
officials, that the Mahibodhi Temple was the govern-
ment property and that there would be no difficulty in transfer-
ing the same from the management of the Brahmanical Mahanta
to the custody of the Buddhists. But when he discussed the
matter with Mr. Grierson, he was shocked to learn that the
Temple together with its revenues legally belonged to the
Mahanta and that the Buddhists could only, with the help of
the Government, buy it from him. Haviag realised such a stern
reality after his stay at Buddha Gaya at that time for more
than six weeks, Dharmapala at once left for Calcutta with the
intention of raising funds in Burma for the purchase of the
Temple. He stayed in Calcutta in the bouse of Neel
Comal Mookerjee, a Bengali theosophist, who became his life-
long friend and loyal snpporter of his religious missions. With
Neel Comal he visited several places including the Indian
Museum and the Royal Asiatic Society of Bengal in Calcutta,
where he made the acquaintance with Sarat Chandra Das who
travelled with great pains Tibet and became expert in Tibetan
language and literature. Thus Dharmapala was determind to
spend a considerable period of his life for the recovery of the
sacred Temple and in fact every hour of his life was to
be devoted to that tremendous task. Being a public man he
sounded leading Indians and Europeans of the day. So
persons like K. T. Telang, G. Subrahmaniam of Madras,
Narendranath Sen, Editor , of the Indian Mirror, and Robert
Knight of the Statesman of Calcutta, were approached by him
before undertaking any move to restore the control of the
Buddhists. Next Dharmapala from Calcutta mailed for Ran-
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goon where he spent most of his time with Moung Hpo
Myhim, a theosophist and a learner of Buddhist meditation,
who encouraged him in his programmes for the restoration of
the Buddha Gaya Temple to the hands of the ardent followers
of Buddha and promised to extend to him financial assistance.
Other persons of Burma became also interested in such pro-
grammes. But ultimately Dbarmapala was not successful in
raising the fund expected . by him. Still he was by no means
disappointed. He felt that the people of Burma were better
versed in the subtleties of Buddhism than the Buddhists
of other countries of South Asia. Therefore he sailed for
Colombo via Adyar being determined to establish a society
for the restoration of the Mahabodhi Temple. On his return
to Sri Lanka, Dharmapala organised a public meeting with
the Most Venerable H. Siri Hikkaduwe Sumangala Nayaka
Mahathera, Principal of the Vidyodaya Pirivena (later on a
University), a saint and scholar of international fame, in the

chair, on May 31 1891. At that meeting, as already said, the
~ Maha Bodhi Society was formally established with the main
object of regaining the possession of the Buddha Gaya Temple
by the Buddhists themselves and revitalisng the religion of
Buddha in the land of its origin. In that meeting Dharmapala
narrated how the impulse to restore the Mahabodhi Temple to
the Buddhists had come to him as he knelt beneath the ancient
spreading branches of the Bodhi Tree. After a thorough
discussion on the matter the office-bearers of the newly founded
Society were elected with Venerable Sumangala as the Presi-
dent, Col. Olcott as Director, Weerasekera and Anagarika
Dharmapala as Secretaries, W. de Abrew as Treasurer, and
Pandit Batuwantudave and twelve others as members of the
Executive Committee of the Society, But the establishment of
mere the Sociefy did not attract much attention in those days
of widespread Buddhist revival. Consequently Dharmapala
not only experienced difficulties in rousing the interest of the

88



Affairs of the Temple Since the Seventeenth Century

lay people, but also in finding Buddhist monks willing ‘to
accompany him to Buddha Gaya. Still he determined that on
the Full Moon Day of the month of Asadha (Julv-August)
when Buddha preached His First Sermon to the members of
the Sangha should once more be in residence at Buddha Gaya.
Accordingly, he appealed first to the Siamese Sect and then to
the Burmese Sect, and at the end he succeeded in obtaining the
four following Buddhist monks, namely, Dunuwia Candajoti,
Matale Sumangala, Anuradhapura Pemananda, and Galle
Sudassana. On July 10, 1891 the party set out on its historic
mission reaching Calcutta on the 15th and arriving at their
destination a few days later. In the evening of the day follow-
ing that of their arrival the Full Moon rose bright and glorious
in the blue sky Dharmapala noted as follows with extreme
satisfaction in his diary that after seven centuries the
Buddhist flag had been hoisted at Buddha Gaya : “Ah, how
beautifully it flutters in the moonlight breeze ! May the mission
be a success ! I hope and sincerely trust that the priests may
be light to the people and they will lead a life of purity and
show the people of India the i1ntrinsic merits of our holy
religion. On 22nd January last I pledged that I will work on
to make this sacred spot to be cared for by our own Bhikshus
and I am glad that after seven months of hard work I have
succeeded in establishing a Buddhist Mission.” Thus having
installed the four monks in the Burmese Rest House, Dharma-
pala now began negotiations with the Mahanta for the pur-
chase of a piece of land. As a consequence, his direct con-
frontation with the Mahanta, the second wealthiest landlord
in Bihar, started. At the first instance the Mahanta promised
a piece of land, but ultimately denied, and after further nego-
tiation agreed to hand over to hima much smaller piece of land.
But Mr. Grierson first ordered the registratian of this transfer
of land to be postponed and then suggested that a different
plot of land should be selected. Being very much annoyed by
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Mr. Grierson’s interference the Mahanta asked Dharmapala to
go back to Sri Lanka and return after a few days to discuss the
matter. At last Dharmapala became successful in appeasing
the Mahanta and persuading him to part with the plot ear-
marked by Mr. Grierson. Still this time the size of 1and of
his original offer was reduced by bhalf and Dharmapala had to
interview his notary no less than seven times before the deed
was considered to be in order. Next Dharmapala decided to
organize an International Buddhist Conference which was
actually convened after his short visit to Sri Lanka at Buddha
Gaya on October 31, 1891 on the eve of the visit to this holy
place of the Lt. Governor of Bengal. This Conference was
largely attented by the delegates from Sri Lanka, China, Japan,
and Chittagong of Bengal in India. Now, the British
Government of India for the first time realised the international
importance of the place where Gautama attained to Perfect
Enlightenment. It was resolved in the Conference that
a deputation should wait on the Mahanta with the Japanese
proposal regarding the purchase of the Mahabodhi Temple.
Also it was further resolved to call for subscriptions from all
Buddhist countries for the construction of a Buddhist monas-
tery at Buddha Gaya, to promote the Buddhist propaganda,
and to undertake the work of translating the Buddhist texts
into some Indian languages. Being too much enthusisatic
admirer of Japan Dharmapala had even hoisted the Japanese
flag beneath the Bodhi Tree side by side with the Buddhist
flag. It was quite likely that when the Lt. Governor and his
group visited Buddha Gaya the sight of the Japanese flag not
only reminded him of the Russo-Japanese problems, but also
flashed in mind the possibility of the Japanese using Buddha
Gaya as the spearhead of their ambition not only in India,
but also throughout the whole of Asia. So, he refused
to meet the Buddhist delegation and sent Anagarika Dharma-
pala a message through Mr. Grierson to the effect that the
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Mahabodhi Temple actually belonged to the Mahanta, and
that the Government could not accede to the Buddhist request
of intervening and restoring Buddha Gaya Temple to the control
of the Buddhists. We also learn that in the International
Buddhist Conference the Japanese delegates publicly declared
that that they were authorised to open negotiation with the
Mahanta to purchase the Temple and the site, provided he
became agreeable to transfer them and reported that as soon as
the Mahanta would fix the amount the Japanese Buddhist orga-
nisations would start raising the fund. Naturally in no time
after that open declaration the British Government became
alert about the future political implications of Buddha Gaya
due to such a potential change and the British administrators
like Mr. Grierson, Governor Sir Charles or Viceroy Elgin
henceforth became more conscious over the movement which
ended in setting up a Commission by Lord Curzon for settling
the gestion of the right of ownership of the Temple including
the claims of Brahmanical worshippers and Buddhists over it.
And the British Government rigidly continued to maintain the
pressure on the Mahanta for not entertaining the Japanese or
any other foreign offer for purchasing the Buddha Gaya
Temple.® However, Hem Narayan for Giri, the Mahanta at that
time, was very sympathetic and wished Venerable Dharmapala
every success in his endeavour. The Mahanta later handed
over on lease a small plot of land to Dharmapala for erecting a
temporary rest-house there. Unfortunately, he died soon after
and Krishna Dayal Giri ascended the gadion February 4, 1892,
Krishna Dayal Giri had not that breadth of vision and sense
of justice necessary to view the work of Venerable Dharmapala
with any sympathy and hence took up a definitely hostile
attitude. Still Dharmapala with unflagging zeal and tireless
energy continued to work in Calcutta for the cause to which
he had already dedicated his life, appealing for funds to the
Buddhists all over the world, arranging weekly public meetings,
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and labouring to interest every person he met in the redemp-
tion of the Mahabodhi Temple from the sacrilegious hands of
those to whom it was nothing but a source of income. Al-
though he was extremely busy with his activities 1n Calcutta and
at Buddha Gaya, Dharmapala found time to attend the Annual
Convention at Adyar as well as to establish relations with the
Himalayan Buddhists of Darjeeling, to whom he presented
some relics of Buddha, a few leaves from the Bodhi Tree, and
a Buddhist flag. At this time Col. Olcott arrived in Calcutta.
So Anagarika Dharmapala along with Col. Olcott and
Mr. Edge, a European theosophist from Darjeeling started
immediately for Buddha Gaya. As they reached Gaya Station
on February 4, 1893 they were met by Ven. Candajoti who
informed them that on the evening of the previous Friday the
Mahanta’s men had made a murderous assault on the two
Buddhist monks and their servants at the Burmese Rest House
at Buddha Gaya, while they were peacefully engaged in
studying the Vinaya Pitaka and religious discourses, Bhikkhu
Sumangala was so badly beaten about the head with sticks
that he had to be removed to the hospital. When Dharma-
pala and others arrived at the Burmese Rest House the
bloodstains were still visible on the floor. The news of such
cowardly and unprovoked attack on the inoffensive Buddhist
monks created immediate sensation and meetings of protest
against this misbehaviour were organised not omnly in India,
but also in several Buddhist countries. Without loosing any
time Col. Olcott interviewed the Mabanta who stubbornly
refused either to sell or lease the land on any term, or to allow
the Buddhists to erect a rest house for the pilgrims. On the
other hand, Dharmapala was insistent that the assailants
should be detected and punished. Therefore Nanda Kishore Lall
a famous legal practitioner of Gaya, was retained as counsel
for him. The striking feature of this sordid business was the
exemplary behaviour of the wounded Buddhist monk who had
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not only made no attempt to defend bimself from the vicious
blows of his attackers, but who actually sent to the local police,
while still in the hospital, an application stating that neither he
nor his fellow monks could be witnessed to the legal case under
issue and thus cause their assailants to be punished. When
this was done it was reported that the Superintendent of Police
of Gaya District roared with laughter and remarked : “I always
thought these Indian priests made a living out of religion.
These Buddhist priests from Ceylon actually practise it,” and
the Mahanta in his palace merely chuckled. But a few weeks
later Dharmapala was informed by Nanda Kishore Lall that
the Mahanta’s lease on the land had already expired and that
- the Mahanta had applied for a permanent lease. Now
Dharmapala thought that it would be easy for him to acquire
the place and the Buddhists would be united to subscribe the
lakh of rupees which would be required for such a purchase.
So he immediately went to Calcutta and wrote appeals for
financial assistance to all concerned. Ven. Candajoti was
deputed to Akyab and Col. Olcott went to Rangoon for
collecting the required money. Dharmapala himself on May
13,1893 left for Burma where he met his old friend Moung
Hpo Mhyin and personally explained the situated to some
wealthy persons of Rangoon, Mandalay, and Moulmein. But
there during this visit he could not collect the necessary
amount of money, although he received promises from several
persons. Thus his attempt did not become wholly unsuccessful.
Then he returned to Calcutta. Int he meantime the affairs of
the Buddha Gaya Temple were fast taking a new turn. Nanda
Kishore Lall reported to him that the Mahabodhi Temple was
actually located in the village of Mahabodhi and not in the
village of Mastipur Taradi as the men of the Mahanta thought.
So Dharmapala called upon Mr. McPherson, Collector of
Gaya, explained to him the present situation concerning the
Temple and mentioned Sir Edwin Arnold’s recent article on
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Buddha Gaya in the Daily Telegraph of London. But
Mr. McPherson remarked that everything should be done
as quietly as possible and it would be better to postpone
negotiation until Dharmapala would return from Chicago.!®

It was arranged that during his visit to England on the
occasion of the World’s Parliament of Religions held in
Chinago, U.S.A., in 1893 Dharmapala should stay with
Sir Edwin Arnold, with whom he called on the Secretary of
State for India, Lord Kimberley, who promised that the letter
Sir Arnold had already written him about the Buddha Gaya
Temple would be forwarded to the Viceroy.

Again on his return from the World’s Parliament of Reli-
gions Anagarika Dhhrmapala paid his another visit to
Japan. Just on the morning of the last day of October
of 1893 he disembarked at Yokohama and by the
evening he reached Tokyo, where Noguchi, Horiuchi
and about one hundred young Buddhist priests had
welcomed him at the station. Dharmapala could then feel how

deeply the Japanese people had been passionately concerned
with the question of “the deliverance of the Buddha Gaya
Temple from the bondage of sacrilegious hands” during the
last four years which passed away since his first visit to Japan.
Still inspite of the interest shown by the Buddhist monks of
different schools and distinguished men of Japan, Dharmapala’s
endeavour did not bear much fruit and when at a meeting of
the Buddhist monks held at the Seishoji Temple he was told
that after two years they might raise twenty thousand yen only,
Dharmapala became much frustrated. Besides, the intrigues to
monopolize the manufacture and sale of clay models of the
sacred things and the disputes between the Buddhist monks
over the possession of the seven hundred years old beautiful
Gupta image of Amitabha Buddha, had embittered his stay at
Japan. Incidentally we may note here that this image was made
of stone by the famous Buddhist sculptor, Sodatomo Nara
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in A.C. 1200. It was removed to a far-off mountain valley
when the Kamakura Court changed. In 1890 the image
was placed in the newly built temple of Koikoji Furoson.
So being very much disappointed Dharmapala left
Japan on December 15 after his second visit with this
historic image of Buddha, which was formally presented
to him for enshrinement in the Mahibodhi Temple.
Now he decided to visit Siam, a Buddhist country, for
financial assistance. He wrote at Shanghai a message to the
Chinese Buddhists, and with the help of Dr. Timothy
Richards, translator of Aévaghosa’s Sraddhotpada Sitra,
he addressed the monks of the temple at Mount Omeij, and
presented them with a leaf of the Bodbi Tree and other
Buddhist relics. In Siam also Dharmapala did not achieve
much success. He stayed there for three week, and then left
Bangkok for Singapore. Next after two weeks he arrived in
Colombo. But he had not much time to spend in Sri Lanka,
because he had then urjent piece of business in India.
However, having lectured in Colombo, Kandy, Kalutara and
other places in Sri Lanka on his unique experiences in Chicago
and on the plan of restoration of the Buddha Gaya Temple, he
left for Madras. On April 11 he arrived at Buddha Gaya
bringing with him for installation in the upper chamberof the
Mahabedhi Temple the beautiful Japanese Buddha image men
tioned above. But because of the hostilities of the Mahanta’s
men, it was then accommodated, as we shall observe later on,
in the Burmese Rest House at Buddha Gaya and subsequently
brought to Calcutta and enshrined in the Milagandhakuti
Vihara of the Mahabodhi Society of India in Calcutta, where
it along with other such sacred images became the object of
devotion and prayer of hundreds of the devotees. But as per
the request of the Buddhists of Japan for installing this image
of Amitabha Buddha on the upper storey of the Buddha Gaya
Temple Dharmapala initially expressed his intention to do the
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same to the then Collector of Gaya, who constulted the
Mahanta on this point. At first the Mahanta agreed to this
proposal, but subsequently recanted. Then Mr. McPherson,
Collector of Gaya, had advised Dharmapala to win
over the Brahmanical opinion to his side. So Dharmapala
went to Varanasi where he consulted the brabmin scholars
on this particular issue. But they were emphatic that
since Buddba was -an incarnation of the Brahmanical god
Visnu, the Buddba Gaye Temple was Brahmanical shrlne and
that the Buddbists had, therefore, no claim overit, The
Mahanta also held the same view and objected to the installation
of the Japanese Buddha image on the ground that its presence
would be a desecration. Besides, he threatened that if
Dharmapala would attempt to bring the Buddha image to
Buddha Gaya five thousand men would be lying in wait to kill
him and that he was prepared to spend one hundred thousand
rupees for materialising such a plan. However, Dharmapala
on February 25, 1895 took the Buddha image to the top floor,
and after installing it, along with other members of his party,
he engaged himself in worship and meditation. Later on that
very day Dharmapala himself wrote in his diary : “At 2 in the
morning I woke up and sat in meditation for a little time and
then my mind suggested, as it did yesterday, under the Bodhi
Tree, to take the Japanese Image to the Maha Bodhi Temple.
I woke up the priests and then asked them to sit in contem-
plation for a time. Then it was decided that we should take
the image early morning from Gaya to Buddha Gaya. In
silence I vowed 7 times to give up my life for the Buddha’s
sake. Before dawn we packed the image and by 7 were off to

Buddha Gaya. On our way we met two Muhammedan gentle-
men driving towards Buddha Gaya. Soon after our arrival
at Buddha Gaya the boxes containing the Image were taken
upstairs to the Maha Bodhi Temple and by a strange coinci-
dence these two gentlemen were present and were witnessing
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the placing of the Image. My friend Bepin Babu was also
present and when we were going to light candles the Mahant’s
gosains and the Muhammedan Muktiar came up and threaten-
ing me asked to re<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>