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TRANSLATOR’S INTRODUCTION

1. THE GUIDE

The book here translated—as 1t stands, it was perhaps composed
more than two thousand years ago—sets forth a method intended
for the guidance of those who already know intellectually the
Buddha’s teaching and want to explain his utterances. It 1s not a
commentary but a guide for commentators: it deals with scaffolding,
not with architecture. Its name, Netteppakarana, means ‘guide-
treatise’, but the translation has been called, more simply, the
Guide.

There are two recognized aspects of language, which are comple-
mentary, that is to say the Normative and the Contextual.

Of the normative theory of language the familiar characteristic
product 1s Grammar, which fixes the forms of words i1n a given
language and the rules for their formal association. Subordinating
ideas to words, it tacitly assumes that the correct meanings of known
words can, 1f not yet ascertained, inherently all be defined un-
equivocally in the Dictionary.! There words (with their rules)
figure as the keys to ideas regarded as named by them, and contexts
are thus relegated to a mere matter of style. But the Guide disposes
of Grammar in one sub-heading (§186) and the Dictionary in one
heading (Mode 11, ‘Synonyms’). It cannot be called even a
‘hermeneutic grammar’. Grammar seeks to govern all ideas
through words.

‘Take care of the sense and the sounds will take care of them-
selves’: but sometimes to be ‘sense-wise’ i1s to be ‘sound-foolish’.
Words have, in their use, a notorious ambivalence which remains
always beyond the power of the Grammar and the Dictionary fully
to control. However precisely defined, they still retain that
element of inherent ambiguity (not vagueness), in virtue of which,
for a specially outstanding example, metaphor is not only possible
but necessary for a language to live, and a language—even a ‘dead’

—— I i

1 While Panini fixed the grammar of Sanskrit in the first centuries B.C.,
the earliest extant Pali grammar is the Kaccayanappakarana, traditionally
attributed to the Buddha’s pupil Maha-Kacciyana Thera but according to
Western scholarship composed sometime after the beginning of the 5th century
A.c. The first Pali dictionary is the Abhidhanappadipikd compiled by
Moggallana Thera in Ceylon in the 12th century a.c.

vii



Vil The (:rrde

language— lives when it 1s used. A contextual theory of language
recognizes use tn conlerts as an essential (ad hoc) defining element of
wonls, as representing 1deas and here subordinate to them. But
contexts, theoretically unhimited, are hnited arbitranly in fact by
the necessary conventions of usage in communication; and usage, as
well as being thus arbitrary in the hmitations 1t has to nnpose, 18
subject both to caprice and to change (this aspect of language must
be essentially statistical). Properly the Guide—as we evaluate 1t
now—belongs here; for, as it will appear later, the task 1t has set
itself 1s simply that of showing compendious ways of eliciting from a
given individual textual passage the implications that the very
bulky contexts of a teaching as a whole both allow and require.
Therein 1t 18 concerned with a particular usage, It seeks to promote
correct wordings of known meanings and to prevent deviations
creeping into such re-wording as a commentary in that usage must
involve. And the devices it employs for this purpose are, in fact,
nothing other than ‘contextual types’ chosen to suggest the desired
implications, these ‘contextual types’ being set out in the form of
the 16 Modes of Conveying (a communication) and the 5 Guide-Lines
(to the verbal expression of the Puaka-teaching's meaning-as-aim,
namely ‘hberation’ in whatever way expressed). The Guide seeks to
control words through known ideas. “

Two kinds of use of language can be distinguished. One extends
to describing, gathening evidence, exploiting, commenting, drawing
conclusions, and so on; it is oriented to the discovery of some-
thing new. The other secks to excrcise the ideas so discovered
while at the same time preserving them intact and preventing
their change and loss. It seeks consistency and is averted from
what 18 new.

Regarded in this hight, the Guide belongs under the second kind.
It deduces nothing and concludes nothing. ; It simply draws from
the Suttas (more or less directly in each case) 16 contextual type-
situations and 5 verbal lines converging on the Suttas’ meaning-as-
alm. From such an apparatus nothing could, in fact, be deduced
or concluded. It can only facilitate re-wording of the 1deas already
expressed in the Suttas. And that is what it sets out to do.  All the
many passages of a commentanal or definitive nature 1n its
exemplification are incidental to its main purpose, which is one
reason why its definitions of words are always ad hoc and often
multiple and variant. Its elements (Sect. Tb) and how they are
exemplified must he clearly distinguished.,
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Commenting, like translating, consists in the re-wording of an
idea. (And words are related to their meanings and to each other
by minds.) The ideas to be re-worded should be known clearly to
the commentator, as they should to the translator; but when the
grammar and the dictionary have supplied all the aid they can, the
new wording, whether in the same language or 1n another, still needs
controlling in the matter of the new contexts and the trains of
thought 1t follows and suggests. With Metaphor (and the Pseudo-
metaphor or Pun) possible, not only do words tend, in new uses, to
suggest and allow to infiltrate after them their own habitual families
of contexts that may bring about deviation of the 1deas they are
intended to re-express, but also it is as well known as 1t 1s often
forgotten that an individual set of contexts, each with a cipher or a
gap—a strange word (an ‘aparimana-pada’, see §49)—in it, will
prompt the mind to supply or form an idea as a ‘meaning’ to fill the
lacuna. {So the re-wording of an intellectually known idea without
due precautions in regard to this aspect may make a communication
different from what was intended, and 1t can even mislead the
would-be commentator, or translator, himself by undermining in his
mind the ideas that were intellectually clear to him.>

Works on the contextual aspect of language are few.2 The
present one 1s a special case; for 1t 1s concerned with a particular
branch and specifically with the Buddha’s teaching. Normally this
aspect of language is left to the native wit of the individual to
" manage as best he can. Its nature must make 1t much less easy
than in the case of Grammar for the theory to emerge from the
welter of material in which 1t is embedded. How far the book—
especially the detailed part—has actually succeeded 1n 1ts purpose
must be for the inquirer to decide. It is only not easy going if
mistreated as an actual commentary—as an attempt directly to
explain 1deas 1in the Buddha’s teaching taken as not yet sufficiently
clear, or to give demonstrative proof of some conclusion drawn—
instead of taking it for what 1t 1s, namely a guide for the re-wording
of ideas already known. If so mistreated it must seem not only
quite procrustean at times but also a capricious mixture of the vague
and the obvious, by which almost anything can be proved. But
that would be to take it wrongly. Its instructions are, in fact, such

2 Roget's Thesaurus is the classical English example of this approach to
language, with its ‘Tabular Synopsis of Categories’ (‘Plan of Classification’)
and its avowed objects of finding a word for a meaning already to hand and
of suggesting trains of thought.
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as the charucter of its intended readers makes proper.  (For details
see sects, 7a, 8 and 9 below,)

2. EDITIONS OF THE TEXT

There are four well edited editions, one in Roman senipt published
bv the Pali Text Society, one in Sinhalese senipt, and two in Burmese
senipt.  The work has o commentary by no less authority than
Acaniva Dhammapala (late 5th century (7) a.c.).3 There is also a
sub-commentary (Trka) wntten in Burma in the 15th () century
A.C. So the text can be regarded as estabhished and presenting no
problems of this sort.

Neat and well rounded off as the work 18 1n the matter of 1its text
and its commentaries, it does nevertheless pose a number of other
unsolved major puzzles. There 1s no evidence of when, or where, 1t
was composed, though 1t 1s assumed to have come to Ceylon from
India between the 3rd centurv B.c. and the 5th century a.c., and
it is older than the works of Acariva Buddhaghosa since he quotes
from 1t.* Its authorslup 15 1n dispute.  Its relationship to a very
similar volume, the Petakopadesa (‘1sclosure of the Pitakas’: these
two books are alone in Puli in presenting for its own sake a method
the same method - for the wording of exegesis), 1s far from clear at
first glance and 15 indeed the opposite of what has been supposed.®
It contains a very large number of untraced quotations. . . .8

An attempt will be made to examine these problems for clues to a
partial solution, though some must remain open.

3. HISTORY AND AUTHORSHIP

Here, to start with, is the traditional history of the Guide as Acariya

3 The authorship of the Nettid is discussed at length in the PTS Nettv Pali
text Intro., pp. ixfl. Sce also E. Lamotte, Histoire du Bouddhisme indien
des origines & I'Ere Saka, Louvain, 1958, pp. 174, 207-8, 210, 356-7, 468.
4 E.g., MA.1, 3]: 'Etavald ca yeayan

“Vultamhv ekadhamme ye dhamma ekalakkhana tena

Vutta bhavants sabbe 1ty vutto lakkhano haro” ty
cvam Nettwwam lLakkhano nama Haro vutlo, tassa vasena . . . °: this answers
Prof. Hardy's question (PTS Nettv pp. xiv-xv). This version and that at
Pe. 90 have tena where the printed Nette texts have kecs; also a few other
minor differences.
5 This will be argued below after comparison of the two books (sects. 5 and 8).
8 The Pe has a similarly large number of untraced quotations, but of these
only 1 verse and 5 prose are common to the Netti,
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Dhammapala gives 1t in his commentary: ‘If it 1s asked,’? he says,
‘How can 1t be known that the “Guide-Treatise” i1s what was
uttered by a principal disciple and approved by the Buddha ? (it
can be answered that it 1s) because 1t 1s a text ;8 for there 1s no other
criterton beyond a text, and any text not in contradiction (when
examined) under the four Principal Appeals to Authority (§120) 1s
the criterion. And the “Guide-Treatise’’ has, like the ‘“Disclosure
of the Pitakas” (Petakopadesa), come down (to us) by way of the
unimpeachable succession of teachers (see DA Introduction).—If
that 1s so, then why is 1ts source? not given? For a source 1s
given In the cases of the Subha Sutta (D. Sutta 10), the Anangana
Sutta (M. Sulta 5), the Kaccayana Samyutta (S. 11, 9 ), ete., which
were uttered by disciples.—That i1s not always so in the case of
disciples’ utterances and even in the case of some of the Buddha’s
utterances; for no source 1s given in the cases of the Patisambhi-
damagga and the Nuddesal® or in the cases of the Dhammapada and
the Buddhavamsa, so that 1s no criterion; and that 1s how it should
be regarded here too. And then any source is itself always the
utterance of the custodians of the Sutta and Vinaya, the Klders
Upali and other principal disciples,! and so that too is uttered by
principal disciples. And anyway why this investigation about a
source, since there 1s no one else to whom to ascribe 1t except. the
Elder ? What needs investigating here is only the meaning (in
order to see) that it does not conflict with the texts. Besides, as a
method of detalling (samvannana) the meaning of texts, this work
has no more need of a separate source than have the Patisam-
bhidamagga or the Niddesa’ (Nettrd., p. 3). The commentator,

however, did make certain minor reservations elsewhere.12

L —— "

7 ‘Euth’dha’. Prof. Hardy (PTS Netti p. xi, note) seems to take these words
as introducing a verse, which he then suggests comes from the Pe; but what
follows is not a verse or a quotation. The words ‘etth’adha’ are normal
commentarial usage for introducing an objection or query.

8 Meaning presumably that is accorded the status of a canonical text (but
see below, next para). Doubtless based on the words that conclude the
Nettr text.

9 ‘Source’ (nuddna): see Neltr §§184 and 192ff., where the term is given as
a sub-heading of the 6th Mode. But no ‘source’ of the Net{: itself is furnished,
which would introduce it at the beginning if there were one.

10 Both traditionally attributed to the chief disciple Sariputta Thera and
both regularly included in the Sutta Pitaka of the Pali Tipitaka.

11 See Vinaya, Cilavagga, penultimate chapter, also DA Intro.

12 See translation below, n. 1/6, n. 2/2.
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This —still 1n the main the tradition accepted in the East today—
sets the work, generally speaking, on the same level of authornity as
the books admitted within the Tipitaka itself; in fact, in Burma
both the Nettippakarana and the Petakopadesa are included (along
with the Moindapasha) m the Tipritaka, both being printed in the
Burmese Chattha-Sangity edition of 19566, Nevertheless, none of the
lists of T'ipitaka books given in Acariva Buddhaghosa’s works men-
tions either book, and i Cevlon the two- --like the Milindapanha—
have never been admitted to Tipitaka status, and remain outside 1t.

Modern European scholars have rejected outnight the ascription
of both works to the Buddha's disciple, the Elder Maha-Kacea(va)na:
‘In ascnbing the Netti or, strictly speaking, the Patiniddesa-
portions of it to one single author the Buddhists are undoubtedly
nght. None but one could have planned a work of such harmonious
unity as the Netti proves to be when closely examined, notwith-
standing much seeming incoherency, which is mostly due to the
strange mixture of exegesis and analysisinat. ... Yet in asenbing
the Netti to a disciple of the Buddha they are undoubtedly wrong’
(PTS Netty p. xvi).?®  Again ‘According to tradition they (the
Netts and the Pe) were composed by Maha-Kaccavana, one of the
most prominent disciples of the Buddha. This 1s however certainly
not true. The author was probably Kaccayana bv name and was
hence identified with the renowned disciple of the Buddha. The
same was the case also with the grammarian Kacecayana’ (PLL
p- 26),}* who ‘belongs to the age postenor to Buddhaghosa . . . he
18 to be distinguished from the author of the Neti’ (PLL p. 37).1%

The onlv extra source available is the contents of the two books
themselves. So discussion and appraisal of these opposed views—
how far they are justifiable and whether they are as opposed as they
seern—-will have to be left till after an examination and comparison
of the contents (sect. 5).

4. DATE

Tradition places the Guide as a product of the First Council (in 483
B.C. by the usually accepted Western and G0 years earhier by the
Sinhalese reckoning); but modern European scholars reject this too,

13 For the critical remarks made here see section 1 above, last para, also
note 49 below.

14 \W. Geiger, Paly Literature and Language, English trsln. by Bhatakrishna
GGhosh, Univ. of Calcutta, 1943, p. 26; of. PTS Netti pp. viiif., xvii-xix.

16 Cf. also PT'S Nettv p. xxxii.
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along with the traditional authorship. Professor Hardy says ‘The
Pet. seems to presuppose the Netti,l® but acquaintance with 1ts
doctrines on the part of the Pet. taken for granted, it would not
help us much, because both works are still floating dateless on the
ocean of Indian literature’ (PI'S Netlls pp. xix-xx). But he adds
‘Unless future research prove me wrong, an approximate date for
the Netti will be the time about or shortly after the beginning of our
era’ (p. xxvit). In another opinion ‘a work which is probably as
early as the earliest portions of the Milindapafiha, and which also
possibly dates far enough back to have been written in India, 1s the
Nettippakarana’.l” But this really tells us nothing since we do not
know how long before the 5th century a.c. the Milindapaih@ was
written. It has come to light since Prof. Hardy wrote his Intro-
duction (see note 4 above) that Acariya Buddhaghosa does quote
from the Nett1, and apparently from the Pe.’® So the Nettt is proved
older than the 5th century A.c. There only remains what internal
evidence a comparison of the two works can furnish.

5. THE NETTIPPAKARANA AND THE
PETAKOPADESA COMPARED

The problem of the Netti’s relation to the Pe needs a comparison in
some detail. First, however, an important fact has to be noted.
It 1s the singularly corrupt state of all the available Pe texts.l® In

A —

16 Cf. M. Winternitz, History of Indian Literature, English trsin. by
Mrs. S. Ketkar and Miss H. Kohn, Univ. of Calcutta, 1933, where the Pe is
called ‘a continuation of the Nefti and most likely not much later than this
work’ (vol. ii, p. 183); also A. Barua: ‘Neiti- Pakarana, however, is older than
the Pelakopadesa’ (PTS Pe. p. iii)). But see note 5 above, since this view
cannot be maintained.

17 Winternitz, vol. ii, p. 183.

18 Vis. p. 141 = Vind. i, 143 = DhsA. 165 = PsA. 181 (Sinh. ed.), cf.
Vis4d. 194 and 874 (Burm. ed.). The quotation is not now found in the Pe
and may be from a passage lost from ch. vi, or from another version. Cf. also
Vis. 690 where similes slightly rewritten from the Pe are ascribed to ‘the
Ancients’ (Porana). Also the NdA (Sinh. ed., p. 224) quotes verses as from
the Pe which are not found in it now, and are perhaps lost from the end of
ch. vi. See also sect. 5 below.

19 Roughly all the more important corruptions including even copyists’
errors appear consistently in all the printed editions. P7T'S is a valuable
document of the present general state of the MSS as a basis for a restoration,
since it gives a good cross-sample of readings, absurd though many of them are.
Burmese eds.: Zabu Meit Zwe Press ed., Rangoon, 1917; Chattha-Sangiti ed.
1956. No Sinhalese printed ed.
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this respect it is unhke any other T'ymtake or main commentary
texts in the confusion 1t exhibits (in which 1t 1s the very opposite of
the tidy Netts). Its only commentary is a modern one.?®

a. The state of the Petakopadesa terts

All editions of the Pe are packed with mistakes. There are countless
crude copyists’ errors (as the modern Commentary observes), often
hard to rectify though some are corrected by the Commentary and
others by the second Burmese printed edition. Verses, etc., are
sometimes quoted in partly rewritten as well as corrupted form (a
fair example 1s the version of the Udana stanza ‘duddasam . . .’
etc., (Ud. 80) at Pe. 56). There are displacements of sentences, as
at Pe. 208, hine 7, or p. 217, line 6, and so on. There are confusions
of schedules, as at p. 6, 1l. 16-20 and p. 6O, 11. 2-5 (not hard to restore
from the subsequent detail which they are intended to summarize).
There are some apparent displacements of whole palm leaves, as at
pp. 137-42 (corrected in all printed eds.), and pp. 188-93 (corrected
only in the PTS Pe), and an exchange of two whole sections at pp.
231-11 with part of one section interposed in the other at p. 234,
1. 11 (“sa nibbuto . . .’) to p. 235, 1. 28 (". . . dutiyena padena’), which
belongs to the middle of p. 237 (noted in the commentary but
uncorrected in all eds.). Further, there i1s the intrusion of an
extraneous palm leaf from a Sumangalavilasint MS (= DA. p. 971,
1. 25 ‘dutam . . .’ to p. 973, 1. 4 *. . . maha’) at p. 239, 1. 8, to p. 240,
l.19; how this passage should read when the intruding matter—
which starts, as it ends, 1n the middle of a sentence—is eliminated,
can be seen at Netlrd (PTS Netty p. 261, 11. 27-8), but this intrusion
(in all editions) has not been noticed at all.2! Lastly there seems

20 By Narada Thera, known as the Jetavana Sayadaw (who died within
living memory): published Mandalay, 1926. (This is the Pali edition, of
419 pages. There is also a Pali-Burmese word-by-word transcript published
in 3 vols. totalling 1220 pages.) The Gandharvanisa, however, mentions
‘a Tikd on the Pelakopadesa by Udumbariya Acariya’ (J.P.7T.S., 1886, pp. 65
and 75, see also Index to Gandhavamsa, J.P.T.S., 1806, p. 66); but ecither
the work has been lost, or, which is more likely, this is a mistake (like the
Gandhavarsa’s attribution of the Apaddna commentary to Buddhaghosa
Thera, and some other errors. Cf. also PT'S Nelts p. ix, note 6).

21 The Pe puassage (PT'S Pe. 239-40) as found in all the printed texts, when
its Udana (uotations ar¢ put between quotes and when the absurd DA
intrusion is emphasized by capitals, comes out as follows: * . .. “Rusalo ca
jahati papakam™ akusalo na jahati. * Ragadosamohakkhaya sa|DUT AN
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undoubtedly to bhe a displacement of the end of Chapter vi (Suttat-
thasamuccaya) backwards from p. 153 to p. 140 along probably with
the contents of p. 140. This involves the worst confusion with
apparent loss of one or more palm leaves (which might account for
the fact that certain quotations from the Pe?? are not found in the
text today). Actually a close scrutiny of the matenal belonging to
Chapter vi must show that 1t cannot but continue (with some minor
confusions) properly from p. 139, end, skipping p. 140, on from
p. 141 to p. 153, 1. 11, ending with the word °. . . mett@’ and perhaps
followed, after a gap, by the contents of p. 140 to terminate this
chapter.2 The material belonging to Chapter vii (Harasampata)

PESETVA PI NA PAKKOSAMI, SO SAYAM EVA MAHABHIKKHU-
SANGHAPARIVARO AMHAKAM VASANATTHANAM SAMPATTO
. . . (p. 239, etc., down to p. 240) . . . SABBAPHALIPHULLO VIYA
YOJANASATIKO PARICCHATTAKO PATIPATIYATTHAPITANAM
DVATTIMSA CAKKAVATTINAM DVATTIMSA DEVARAJANAM
DVATTIMSA MAHA [nibbuto” asekkhassa natthi nibbuti’ Now the DA
passage begins in the DA text with * “Yena bhagava ten’upasankamimsi’ i
(D. iii, 207, 1. 14-15) bhagavato agamanan sutvi/DUTAM PESETVA ...*
(see above) and ends with < . . . DVATTIMSA MAHA [brakmanam suriyd
sirtmh, abhibhavamdanam viya virocaty’. By removing the extraneous matter
from the Pe text and placing the two halves of its split sentence together
again, we have ‘ “Kusalo jahati papakam’ akusalo na jahati. * Ragadosa-
mohakkhayd sa [nibbuto” asekkhassa (sic) natthi nibbuti’. Turning now to the
NettiA (PTS) p. 261, 1. 27-8), we find ‘ “Kusalo jahati papakam’ akusalo
pana na jahati. ‘‘Ragadosamohakkhayd sa nibbuto’ tesawm aparikkhayd naithi
ntbbuty’. In a restored version of the Pe, therefore, besides throwing out the
intruding matter, read for asekkhassa either sekkhassa or as in NeitiA. The
Pe Comy. passes this intrusion without remark. (The intrusion contains
virtually no mistakes!)
22 See note 18. Prof. Bapat suggests that the ‘Pefaka’ so called there may
have been a different book, now lost, since the Vis uses this abbreviation of
a quotation not found in the existing Pe texts (see P. V. Bapat, Vimuttimagga
and Vssuddhimagga, Poona, 1937, p. xliii). But the Netir4 uses this form in
its prologue (see note 25) and both of a verse not now found in the Pe texts
(Sinh. ed., p. 3) and of a lengthy series of quotations from the Pe which (with
some discrepancies) are in the Pe texts (NettiA Sinh, ed., pp. 40ff.; Pe pp. 46
and 44). So it looks as if the more likely explanation is that the untraceable
passages are from the old lost palm leaf or leaves of the Pe MS.
23 The sentence as it stands in the Pe texts (P7T'S Pe p. 151, L. 11) is ‘Tattha
katama jhanaparamila? Supdramita melta “‘kamesu satta kamasangasatta’ i
(Ud. 16) yamhy sutte desandya voharena (sic) dve saccani nidditthani: dukkhan
ca samudayai (sic) ca’ makes no kind of sense as a whole (though the com-
mentary does try to explain it as one). But if a break is made between
‘...meltd’ and ¢ “Kamesu ...” ’, here we find where the material of ch. vi
properly ends and that of ch. vii begins. The matter ending with © . . . met{@
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then properly begins with the word ‘Kamesu . . .” at p. 153, 1. 11,
perhaps preceded by the stanza quoted at Nettid (p. 3; cf. PTS
Netti p. xi, note), which 1s missing from all Pe editions. (The
Commentary senses something seriously wrong earlier though not
here but only attempts to rectify things by making a separate
chapter called ‘Pakinpaka’ (see p. 146), thus increasing the number
of chapters from 8 to 9; but neither does the material justify this
nor 1s it any solution.)

Except where stated above as corrected, the mistakes, including
a striking proportion of copyists’ errors, appear the same in all the
printed edittons. The explanation is doubtless simple; for it may
well be assumed that the MSS used by all the printed editions all
stem from a single ancient original containing the common errors,
omissions and intrusion.?* This is indeed not at all improbable.
The book was always regarded as overshadowed by the Netf: as is
shown by Acariva Dhammapila’s treatment of it?5 and by the
absence of any old commentary. On this view pos31bly only one
MS was ever imported into Burma (from Ceylon) in the first few
centuries A.c.—the MS containing all these common flaws (including
the extraneous Sumangalavilasini palm leaf)—, which was then
copied (without being studied) and so gave rise, through diverging
lines of subsequent copies, to all the MSS used by the printed
editions. Meanwhile in Ceylon any old Sinhalese MSS (themselves
doubtless very few) remained uncopied and were eventually lost,
perhaps in the turmoils of the 10th or 13th centuries, or later
through neglect.

(which seems to be the incomplete detail of the last item of a schedule on
p. 146, 11. 4-16, ending with the words ‘jkanabale thitassa ayarr parami (parami.)
patlassa ymant jhanangini’) has nothing whatever to do with what follows,
beginning with * “Kdamesu ... " ’, which is the first Harasampdta quotation:
they belong to two different chapters.

24 In effect PTS relies only on Burmese MSS since its only Sinhalese one
(called ‘S’ ; on paper and therefore modern) is, from the nature of its readings,
no more than an inaccurate copy of one of the Burmese MS types to which
that called ‘B’ belongs. PTS’s two best MSS (called ‘B2’ and ‘B3’) are very
close together, to the two Burmese printed editions and to the Commentary.
The only Sinhalese palm-leaf MS the translator has been able to trace in
Ceylon was found to be of no great age and showed roughly the same character-
istics as PT'S’s MSS ‘S’ and ‘BlI’, pointing to its being a recent copy of a
Burmese MS of that type too.

25 In the prologue to the NelfiA: ‘Pelakenn samsandetvi’.
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b. Comparison of the Netti and the Petakopadesa

In order to compare the two books, a start can be made with their
chapter headings. Here they are:

Nettippakarana Petakopadesa

1. Modes of Conveying in 1. Display of the Noble Truths
Separate Treatment (Ha- (Ariyasaccappakdasana).
ravibhanga).

1. Modes of Conveying in Com- *i. Pattern of the Dispensation
bined Treatment (Hara- (Sasanapatthana).
sampata).

1. Moulding of the Guide-Lines 1i1. Terms of Expression in the
(Nayasamutthana). Thread (Suttadhitthana—so

read).

1v. Pattern of the Dispensation 1iv. Investigation of the Thread
(Sasanapatthana). (Suttavicaya).

*v. Modes of Conveying In
Separate Treatment (Hara-

nbhanga).

vi. Compendium of the Thread’s
Meaning (Suttatthasamuc-
caya).

*vil. Modes of Conveying in Com-
bined Treatment (Hara-

sampata).

*viil. Moulding of the Guide-Lines
(Nayasamutthana — not
‘Suttavebhangiya’, see Pe
p- 269).

From this it will be seen that the names of all four Netts chapters
appear among the eight Pe chapters as numbers 5, 7, 8 and 2
respectively. And, in fact, also the contents of these corres-
pondingly titled chapters are roughly equivalent. Further, nearly
but not quite all the material—all merely exemphfication of or
introduction to the elements—contained in the remaining Pe
chapters numbers 1, 3, 4 and 6 is, on close examination, found
represented in some form in various parts of Nett: Chapters 1 to m.

This will need going into in some detail.
It is convenient to take first the four chapters whose titles and

2
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general subject-matter are the same and directly exemplify the
elements (sce sect. 7b). It 1s these that exhibit the Method. |

Netts ch. 1 and Pe ch. v have the same title and are parallel in
shape and general treatment. Much detail corresponds, though the
Netts chapter contains far more, being much more fully illustrated
and nearly three times as long. A point to note is that of the 16
summary verses (one for each Mode at Netti (pp. 3-4), the appro-
priate one being repeated in ch. i at the beginning and end of each
Mode) only ten appear in Pe (in ch. v at the beginnings of Modes
1-7, 10, 15 and 16). Now in the Pe these verses for Modes 1-7 and
10 often differ considerably from their counterparts in the Nett::
the Nettr versions seem better. Those for Modes 15 and 16 in Pe
differ widely. Certainly the Netts’s treatment of these two Modes is
clearer. In all 16 Modes the Netts 18 much more successful in
eliciting the distinctive aspect of each Mode. It may also be noted
how the quotation ‘nissitassa calitan t4’%® is used by the Pe to
\llustrate Mode 16 while the Netts uses it for the 12th Mode.

Netty ch. 11 and Pe ch. vii have the same title, and their contents
differ only in detaill. The Pe here applies the 16 Modes to 16
different quotations in succession—in nearly every case to the one
verse and one prose quotation for each of the 8 types of Thread laid
down 1n 1ts ch. 1, 1st Grouping. This repetition is avoided by the
Netts in 1ts corresponding ch. 1, where it applies the 16 Modes to
only a single quotation in two parts. The Pe, with many of its 16
quotations, gives first what 1t calls a ‘Thread Demonstration’
(suttaniddesa: e.g., p. 187) or. ‘Thread Meaning’ (Suttattha: e.g.,
p- 192), sometimes as long as 6 pages (pp. 182-7), before applying
the Modes. This device (used by it to introduce a range of exegetical
trains of thought) distracts from the effective demonstration of
how the Modes work. The Nett: only uses the device twice, and in
1ts first chapter, but exceedingly briefly (p. 10, lines 1-3 and p. 40,
last 8 lines).

Netty ch. 11 and Pe ch. vii have the same title (the title ‘Sutta-
vebhangiya’ appearing in all Pe editions is an absurdity resulting
from mistaking an epithet applied to the author for the proper
chapter title, Nayasamuithana, see Pe p. 259). The subject-matter
corresponds closely, but there is a notable difference not only in the

28 Netts p. 65; Pe p. 110, line 12 (also 1. 17) in the garbled form ‘Niussitacsttassa
ca matitko ca nissayo tanhd ca ditthi ca’ (so all texts), which should read
‘Nissutassa calitan tv ko ca nissayo? Tanhd ca difths ca’—a good sample of the
crude readings common to all eds.
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order of the Guide-Lines but also in the allotment of the matenal
to each. The Nett: has greater length and detail. The last five
verses of Pe’s ch. viu are found at Nett: p. 4, vv. 17-21 (3rd
Summary).

Nett: ch. 1v and Pe ch. n have the same title and both are con-
cerned with grouping types of Threads. While the Nett: has two
Groupings the Pe has three. The First Grouping—that based on
the four types of Threads beginning with ‘that Dealing with Corrup-
tion’—is nearly the same in both, only the Nett: has 16 permutations
and elaborations against the Pe’s 8. The Netti’s Second Grouping is
the Pe’s third. In this each has 9 triads and one single heading, and
of these only one triad differs, though the order is not the same.
Pe 1n 1ts schedule of this Grouping includes (without explanation)
two extra triads not in the detail. In the detail of the Groupings
the Pe gives in each Instance one verse and one prose illustrative
quotation, but the Nett:, while mostly giving the same quotations as
the Pe, adds many extra for each type. The Pe’s Second Grouping
18 not In Netts ch. iv; but the six terms beginning with ‘gratification’
(assdda), from which 1ts 13 instances are bwlt up, are all found 1n
Netti ch. 1, Mode 1, while the Pe does not give them at all in Mode
1 in either 1ts ch. v or ch. vii. Again, in Pe ch. 11, the Perfect One’s
10 Powers are sandwiched rather arbitrarily between the First and
Second Groupings. The Netti, however, puts them in 1ts ch. n
under Mode 2 (where their presence might be a little more easily
justified under the heading of ‘Investigation’). Also the form in
which these Powers appear in the Pe is much further from the
Pitaka version than that in the Nettr and the order differs still more.

As to the remaining four Pe chapters, nos. 1, iii, 1iv and vi, they
are all subordinate and introductory to the other four. Examina-
tion shows that nearly though not quite all the material in them 1s
represented in some form in the Nettr, and also that what is not in
the Netli 18, however weighty in itself, not directly needed to
exemplify the Method intended to be set forth.

Pe ch. 1 is introductory to 1ts ch. 1. It has two parts: an Intro-
duction (pp. 1-5) and an Exposition of the 4 Truths (rest of the
ch.). Half of the Introduction (pp. 3-4) appears almost verbatim
at Netts pp. 1-3 (in the 1st and 2nd Summaries). The contents of
Pe pp. 1-2 are represented briefly at Nett: p. 8, and the main contents
of p. b appear in slightly altered form at Neft: pp. 8-9. The second
part of the chapter does not appear in the Nett:, but the pith of 1t—
the teaching of the 4 Truths which it exemplifies—is, 1n fact
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abridged in the Nefti’s treatment of Mode 1 in its ch. i (as a teaching
of the Truths, see p. 8 especially). Three of Pe’s quotations in this
chapter (that on p. 5, and the first on pp. 13 and 17) appear res-
pectively at Nett: pp. 72, 11 and 24 (repeated p. 53). It can be
criticized of the Pe here that the second part of this chapter, as it
stands, does not directly illustrate or elucidate the Method which
the work 1s intended to set out, and that the form it takes, besides
being rather incomplete, is something of a distraction. In this
respect the Netti’s handling is better.

Pe chs. m and 1v introduce 1ts ch. v. Ch. 11 1n 1its name (Sutta-
dlutthana: so read) reduplicates Mode 14. Its contents, though, fall
into three sections: (1) Expression in terms of the 6 Roots (this
covers the two triads in the 18 Root-Terms), (2) of the 3 kinds of
Action, and (3) of the 5 Faculties beginning with faith. The first
15 devoted to establishing how the 6 Roots function as causes for
outcome 1n this hife and for fruat in future existences. This chapter
18 also open to the criticism that it is not self-evident why it is set
out 1n this form and that it does not directly exemplify the Method.
Quotations, mostly followed by a discussion, illustrate the 14
headings. There 1s nothing in this chapter of which it can be
definitely said that it is not dealt with in some manner adequately
in the Netts.

Pe ch. 1v 18 the shortest and perhaps most consistently difficult 1n
style and treatment. It is redundant in its title (Suttavicaya)
against the 2nd Mode (Vicayahdra). It deals with the injunction
given in the four Principal Appeals to Authority (cited on p. 77).
In the Netti this general subject is covered more neatly in ch. 1,
Mode 3. 'This Pe chapter has 3 parts. The first tests for com-
patibility under the profitable and unprofitable; the second does so
under conditionality (treated also in ch. v, Mode 15, cf. Netts ch. 1,
Mode 15); the third does so,under ‘what is agreed by the Buddha’
(anunifiata: the title reappears in one of the triads in Pe ch. i, 3rd
Grouping, Nett: ch. iv, 2nd Grouping). A tail piece (p. 80) discusses
how the incompetent can confuse the basic types of Thread laid
down in its ch. i1, 1st Grouping, and is called Suttasankara. This
too contains nothing of importance not dealt with in some way 1n
the Netts.

Pech. viis a kind of ‘omnibus chapter’. Its position 18 unexplained,
though it can be taken to introduce ch. vii. It is the only one which
contains some exemplifying material definitely not found in the
Netti. 1In its restored form (for reconstruction see sect. da above:
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taking it to run from p. 113 to p. 153, line 11, word *. . . wnettd’ 2’
with the end displaced back to p. 140 and some portions lost) it falls
into three main sections. (1) The first defines the three com-
prehensive and complementary Pitaka classifications of phenomena,
namely the Categories, the Bases, and the Elements (pp. 112-4,
. 12). (2) The second deals in turn with (a) the Truths, (b)
Actualization of Truth, (c) definition of Defilements and (d) their
Abandoning (the 18 Root-Terms again), (e) the Noble Planes and
(f) Fruits, (g) the Extinction Element. A terminal ‘schedule’ for
this second section appears on p. 136, 1. 4, beginning with the words
"Ity saccany vuttane . . .’ referring back as far as p. 114,1. 13.  (3) The
third deals with the 9 Attainments of Concentration (p. 136, 1. 9 to
end of ch. as restored). It is 1n this last section that the major
confusion has taken place, with possible loss of some material.

As to the short 1st section of this sixth chapter, while the three
classifications appear with others in Mode 12 as ‘Ways of Entry’
and so are redundant here to that extent, the definitions are not
given In the Netts. But they are incidental normative material not
essential to an exposition of the Method.

Section 2 is also largely concerned with definitions. Some but
not all are represented in the Netti. Compare the definition of
namarupa at Pe. 116 with that at Netts. 15 under Mode 2. Again
the definitions of the members of the Dependent-Arising formula at
Pe. 117f. appear in altered form at Nettr. 28f. under Mode 4. The
definitions of the 3 Unprofitable Roots and 4 Perversions at Pe. 118
are also represented at Nettr. 27 under Mode 4. Pe’s definitions of
Craving, etc. (p. 121), Quiet, ete. (p. 127), and Faith, ete. (p.' 128),
appear mostly in altered form at Netts. 27 and 28 under Mode 4.
The treatment of Quiet and Insight as ‘medicine’ (bhesajja) for
Craving and Ignorance at Pe. 123 appears at Netfs. 140. The rest
of this section contains some matter not in the Netts, notably the
passage on ‘actualization’ (abhisamaya), which Acariya Buddhaghosa
considered important enough to reproduce at Vis p. 690, though
attributing it there to ‘the Ancients’ (Porana).

The contents of the 3rd section include a long detailed dissertation
on Meditation (jkana) not found in the Netts. But this material in
such detail does not in itself directly help to elucidate the Method,
rather the reverse. From the strict point of view of the purpose of
the works, its omission from the Netts 1s justified.

EE— eyt S e e . A S ey e e

27 See note 23.
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So much for the individual chapters. As to general handling
several things emerge.

(1) Nearniess to the Pstakas. Without the question of its un-
orthodoxy arising, the Pe’s handling of some subjects is sometimes
(with no reason apparent) much further from the Suttas than the
Netty's 18. Note especially the ‘O types of Arahant’ on pp. 31-2.
Some of these are apparently found nowhere else in Pali (‘pative-
dhanabhdva’, ‘sace cetett na parinibbays no ce ceteti parinibbayi’ and
its pair) and two are called by names used only for Meditation-
attainers (in the Puggalapadinatly: ‘cetanabhabba’ and ‘rakkhanda-
bhabba’): compare Netti’s ‘9 persons of the type of Thread dealing
with the Adept’ (§946), which retains the number ‘9’ but discreetly
substitutes other names more in line with Tipitaka usage. Also the
Pe’s use of the term ‘parthanidhamma’ (p. 32), applied to a path-
attainer though not to an Arahant, may be compared with the
discussion in the Kathdvatthu (p. 69ff., trsln. pp. 64ff.). Again the
Pe lists four ‘noble planes’ (bhumi: p. 135), namely dassanabhtim:,
tanubhums, vidaragabhumi, and katavtbhums (so read for katabhima,
cf. Pe. 66 ‘akatavy’) for the paths of Stream-Entry,®® etc., but the
Netts only admits dassanabhtims and (for the other three collectively)
bhavanabhumr (Netts. 46, etc.). Again the Pe’s handling of the 10
Powers of a Perfect One is oddly further from the Suttas than the
Netty’'s (Pe. 32ff., Netts. 92ff.). In this, too, the Pe includes an
exposition of the 4 patisambhida (pp. 33-4), which differs considerably
from the Putakas (and even the later commentaries) and i1s absent
from the Netts. And the Pe sometimes uses Sutta similes 1n a way
not found i the Puakas, which the Neits does not do: see the
similes of the man making a spark from wood, drawn from A3f. i,
240-2 but applied quite differently (pp. 1-2), or that of the water-
hly pervaded by water, from M. i, 277 where used for the 3rd
Meditation but here applied to the causing of determinations
by 1gnorance. The Neitr has none of this (except perhaps in
§136).

(2) Use of quotations. The way in which the ‘type of Thread
dealing with Corruption and with Penetration’ (Pe. 25-6, Nelt;.
153-4) and that ‘dealing wrth Corruption, with Penetration, and

28 These four terms are not found, apparently, elsewhere in Pali in this
setting, though the individual components occur. The pattern does, however,
occur, for instance, in the 4stasahasrika Prajiaparamita in its list of (‘Hina-
yana’, probably Sarvastivadin) stages ‘surmounted’ in the Mahiyina concept
of the Bodhisattva. (But see PT'S Netit p. 257.)
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with the Adept’ (Pe. 26-8, Neiti. 156-8) are differently illustrated by
quotations in the two works favours the Netti. Also the different
choice of quotations in the last Grouping of the two Sasanapatthana
chapters (Pe. 48ff., Neit:. 161ff.) and elsewhere may be noted.
Note also the use by the Pe of the wrong half (if not a copyist’s
mistake) of a verse at p. 48 (kamaragappahanaya instead of sakkaya-
ditthrppahanaya) in i1ts section Lokikari Lokuttarasi ca. The Nettr
in that section gives another quotation (p. 162) but gives both
parts of the verse at p. 146. (‘Sensual desire’ is abandoned by the
first Meditation, but that 1s not ‘dissociated from worlds’; ‘embodi-
ment-view’ 18 abandoned by the 1st Path.) Where they differ the
Nettv’s choice and handling 1s always better. The Pe has a rule
for using one verse and one prose quotation for each heading, which
the Nett» with advantage 1gnores.

(3) Handling of subject-matter. The Netts 1s economical, neat and
not uningenious in the marshalling of its complex exemplifying
subject-matter, never redundant though sometimes elliptic, careful
to avoid tangled discussions, and successful in differentiating the
individualities of the 16 Modes. The Pe on the other hand is some-
times redundant (see above), does not always subordinate well the
exemplifying matter to the elements, fails to exploit the 16 Modes
fully and so has to multiply its chapters (see also above), sometimes
rambles mto distracting and incomplete combinations (e.g., pp.
30-2, where three of the seven types of noble person (see e.g., M.
Sutta 70) are omitted from a complicated argument—n.b. the
absurd but rectifiable mistakes in the long para. on p. 31 are due to
bad copying and must not be ascribed to the Compiler). How
much clearer the Netts can be than the Pe 1s instanced in the res-
pective expositions of Mode 15 in the two Haravibhanga chapters
(Pe. 104-9, Netts. 78-80). Other examples could be cited. The Pe
1s in general much less successful than the Netts in making the Method
emerge from the material, and this 1s especially evident in the Pe’s
larger number of chapters and its handling of its two chapters on
the 16 Modes (chs. v and vu): for example in Mode 1 (ch. v) it
merely defines what is taught, namely Suffering (already done in
ch. 1), whereas the Netti takes trouble to show what it mneans by
teaching, which characterizes this Mode. The Netti’s more difficult
handling of the Guide-Lines turns out to be justified.

(4) Lay-out. The Neit: is severely tidy, regular and formalistic in
the details of its compilation: the beginnings and endings of its
paragraphs, the placing of the verses labelling the 16 Modes, the
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settings and presentation of quotations, the elaborate portico of its
three initial summaries with the verse panama, and so on. Its four
chapters follow a natural order of development. The Pe 1s some-
times so loose and inconsistent in its paragraph-endings that the
reader 1s puzzled to know where a paragraph or a section begins or
ends, its untidy and inconsistent introduction of sub-headings is
particularly noticeable throughout ch. vii, and 1t 1s often very scrappy
in the way 1t presents quotations (e.g., p. 26, 4-6). It begins
without adequate summary or introduction after a short prose
panama. Its eight chapters are in no particular order. A cunous
feature 18 the ‘elegant variation’ in its chapter-terminals, no one of
which 18 worded like another; note also the addition to the terminal
for ch. 1.

(5) Style. The Netti's style is even, clear and econormcal though
with one or two rather abrupt, switches from one phase of an argu-
ment to the next (see ch. 11, Modes 1 and 2), which 18 a fault of 1ts
tendency to over-terseness. The choice of words and idioms 1s
regular, severe and never strange. It has peculiarities of its own
(see Sect. 12). The Pe’s style varies markedly. Mostly 1t 1s
crabbed and hard even when the copyists’ mistakes have been
removed. Sometimes it is unlike any other Pali work in this
respect (e.g., ch. i1, pp. 33-43, or ch. iv), but sometimes it is quite
clear and straightforward (as in ch. vin).

It 1s remarkable that the Nettr4 takes upon 1itself (PTS Netts
pp. 251ff.) to ‘improve’ (there is no other word) on two of the Pe’s
expositions, namely the application of the 16 Modes in Combined
Treatment to the verses ‘Manopubbangama dhamma . . . (PTS
Netti pp. 250ff.; Pe. 163-70) and ‘Dadato pudifiam pavaddhats . . .’
(PTS Netti pp. 157; Pe. 237-41 but including the displaced passage
at pp. 234-5 and excluding the intrusion at pp. 239-40, see 5a
above). Acariya Dhammapala’s re-presentation of these two
expositions, so very close as they are to the original yet in part
markedly rewritten without comment. seems to imply a tacit
criticism of the Pe’s handling of them. (There 18 no doubt that
these versions are rewritten and not mere old textual variants.)

Far more detail could be unearthed, but there is no point in
doing 8o if this survey has succeeded in showing two things: first,
that from the strict point of view of the Method both books are
intended to display, what in the Pe is not represented in some way
In the Nett: has not enough direct importance for the Method’s
elements to justify the Pe as a ‘continuation’ of the Nettz; and
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second, that the Nefts 1s an ‘“improvement’ compared with it.
Both points seem clearly enough established. All this considered,
then, neither book can be called a ‘continuation’, but one of them
must rather be a rewritten version of the other. In fact, the Nett:
1s 1n all ways so much more polished than the Pe (as the Maha-
vamsae is than the Dipavamsa), and so different in this particular
way, as not only to preclude their being by the same writer, but to
make it inconceivable that the Pe was compiled by anyone who had
written, or read, the Netts.

It seems always to have been taken for granted in Europe®® that
the Pe was a continuation of the Netts and therefore younger, even if
not much. On this theory the facts that emerge from this com-
parison are quite inexplicable, though they are natural enough if
the Pe was written earlier.

There 1s actually no real evidence at all which obliges us to assume
the first theory: everything, in fact, favours the second. The whole
internal evidence points unequivocally to the Pe’s greater age and
suggests that it may be quite considerably older—and from that
point of view 1t i1s the more interesting work—with the Nett: as an
improved version. |

Only one argument against this has to be considered (leaving aside
the tradition, which does not directly affect this question, namely
one of different presentations of a method whose origin tradition
ascribes to an earlier period). It is put forward by the editor of the
PTS Pe edition as follows: ‘Netti-Pakarana, however, 1s older than
the Petakopadesa. The latter presupposes the former as will be
evidenced from the text (Solasahara Netti, etc.) and also from
various other quotations’ (p. 11). But actually this argument begs
the question; for ‘netts’ (the purely Kuropean conceit of the capital
‘N’ is quite unjustified here) 1s primarily a noun, not a proper name.
In this verse ‘Solasa hara netiv pafica naya sasanassa pariyeith:
attharasa mulapada Kaccayanagotta-niddittha’ (Pe. 3; Netti. 1, but
ends instead with ‘Mahd-Kaccanena niddiftha’) the word ‘netts’ by
no means has to be assumed to refer to the Netlippakarana, it being

29 No European scholar seems to have explored these two works much
(see n. 16 above). The Pe is ‘called by Hardy a most obscure text and by
Fuchs’—Specimen des Petakopadesa, on the Pe’s 1st ch., Berlin 1908—‘as
offering insurmountable difficulties’ (PT'S Pe p.i). True, there are difficulties,
though they are not ‘insurmountable’ except doubtless the lost paragraphs of
the Pe,
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there no more a proper name than the words “pariyelthy’ or ‘naya’
are. The Pe being taken as the older work, the noun ‘netfs’, making
its first appearance in the Pe’s verse, simply means ‘guide’, just as
‘naya’ there means ‘guide-lines’ and ‘pariyettht’ means® search’.
The Nettippakarana can then be regarded as taking its title from this
word, perhaps from this verse, which 1t reproduces (p. 1), and then
‘Netts’ as termanal-title (Indian books have only terminal titles,
initial titles being a desirable Western addition) appears in its
proper place at the end (Netts. 193). This 18 consequently no
evidence either way in itself. As to the ‘various other quotations’
(see above), presumably such as the passages at Pe. 3-4 (= Netts.
1-3 roughly) and other passages common to both, they establish
nothing in themselves as to which work 1s quoting which. But the
rest of the internal evidence all shows that the Netts must be quoting,
and often improving on, the older Pe. Two further points support
this view: first, the Neft: commentator’s treatment of the two books,
leaving the Pe uncommented and dismissing it in his prologue (PTS
Netts p. x), and second the fact that the Pe makes use of the old
device of mnemonic verses (uddana) for its contents (pp. 12, 21-2,
43, 57-9, 72-3, 80, 268-9), while the Netts does not. This habit
belongs to the period of oral tradition before the commission of the
scriptures to writing. The Pali scriptures were first commutted to
writing in Ceylon at the beginning of the 1st century ».c. (Makha-
vamsa 33, 100). Perhaps the Pe was earlier than that and the
Nelts later, but before deciding from this, the commencement of the
use of writing for such books on the Indian mainland would have to
be considered in this case.

From Acariya Dhammapala’s account (6th century A.c. or a
little later: see sect. 3 above) it may be assumed that the ongins of
both works had become a matter. of fixed tradition, and that he
regarded both as setting forth the same subject-matter, with the
Neltr overshadowing the Pe: ‘Petakena samsandetvd’ (‘Having
collated i1t with the Petaka’: Neti1A Prologue); but he says nothing
about either work being a ‘continuation’ of the other or about their
relationship.

6. AUTHORSHIP AND DATE RECONSIDERED

This raises once more the disputed authorship. The venerable
oniental tradition, recorded at an unspecified date at the conclusion
of the text and also by the commentator some eight or more cen-
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turies after the Parinibbana of the Buddha ascribes it to the Buddha'’s
disciple, the Elder Maha-Kaccana.3® Modern-European scholars re-
ject this (sect. 3 above). Prof. Hardy (PT'S Nett: p. xxi, note), how-
ever, sketches a theory of multiple authorship. 'While, wath the Pe
older than the Netts, that theory would not work out as he con-
ceived 1t, nevertheless it is worth pursuing. But two matters must
be distinguished here: the authorship of the Method on the one hand
and the authorships of the two books setting it forth on the other.
Even the commentator, while ascribing the Netts to the Buddha’s
disciple, makes certain reservations (PI'S Netts pp. vii-ix; trsin.
n. 1/6).

Perhaps something on the following lines happened. The
Buddha’s disciple, Maha-Kaccana Thera, 1s distinguished in the
Anguttara Nikayo as ‘foremost of those who analyse in detail what
has been stated in brief’ (4. 1, 23) and there are a number of dis-
courses In the Nikayas where he does this (e.g., M. Suttas 18, 133,
138; S. 1, 9-13; 4. v, 46 and 255).3 From the Udana (p. 57) he
appears to have lived mostly in the rather remote S.W. Kingdom of
Avanti, where bhikkhus were few, and was an expounder of the
Buddha’s utterances and a teacher of pupils. It 1s not impossible
that a compendious method for avoiding wrong wording of such
expositions was formulated there, though there is no information
about what 1t was or that this was actually so. (It would be more
vain than hazardous to try and reconstruct such a method from the
discourses mentioned. What 1s indeed particularly notable is that
no mention at all 1s made either in the Netts or the Pe of his actual
expositions as these are recorded in the Suttas.) This method—its
elements—could have been discussed in one or more of the first
three Councils (that it was not can hardly be proved) and could have
been handed down orally in some skeleton form (perhaps partly or

30 The variants ‘Kaccana’, ‘Kaccayana’ and ‘Mahd-K.’ can be disregarded.
The Pe (p. 3) has ‘Kaccayanagolta’ in a verse appearing in the Neit: (p. 1)
slightly altered with the name as “Mahi-Kaccana’ (but cf. PT'S Neltr p. 194).
The Pe in its third, fifth and eighth chapter-terminals calls him ‘Jambuvana-
vasi’, in connexion with which see Nett: T7k@ quoted in translation at P7T'S
Nettr p. viii, note 4. This matter leaves some points to be cleared up. The
Pe also adds to the terminal of its first chapter the words ‘Tam jivitam
bhagavata madisena samuddanena tathdagatend ti’ (sic), cf. concluding words
of the Netti (p. 193).

31 However, the Elder Ananda appears in precisely the same role at §. iv,

931t.
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all in verse). Or, more likely perhaps, the Method as we have 1t
now was not his pupils’ (which, if it existed, was lost), but another
derived from elsewhere and fathered on his name at some later time.
Then, still later, perhaps between Asoka’s time and the first century
A.C., somewhere in S. India most likely, an attempt, not necessarily
the first, was made to set forth this Method in the form of a treatise.
This produced the Petakopadesa3® Some time later, perhaps cen-
tunies rather than generations, this version, in the meantime con-
signed to writing, was considered not clear enough or adequate, and
a more polished and perspicuous version was undertaken. So the
Nettippakarana was written; to which, later still, minor additions
were made. The Pe, being venerated though superseded, was
preserved. Both books (taking the Netts to have been composed
somewhere in India too) came to Ceylon at some fairly early period
(well before the 5th century A.c.), not necessarily at the same time.
Out of respect for the Thera with whose name they were connected,
both books were kept, though the Pe remained in obscure neglect.
Both were available to Acariyas Buddhaghosa and Dhammapila,
the Pe apparently containing a few passages now lost,3 and the two
commentators were, as their works show, acquainted intimately
with the Method and the details of 1ts exemplification (see sect. 10
below).

All this 18, of course largely conjectural; but if the history was
actually something on these lines, then the explanation of the
authorship (and the date) would lie somewhere between extreme
interpretations of both the Eastern tradition and Western scholar-
ship’s opinion.

32 There may have been still earlier attempts, which the Pe superseded and
are now quite lost. In its schedule of triads of its 3rd Grouping in ch. ii
(p- 23, 1l. 19-21) two triads are included which do not appear in the body of
the chapter (‘sakavacanadhijfthanam . . .’ and ‘Kirtyam phalam . . . '), of which
the Pe itself (p. 23, last line) says ‘Imans cha pafikkhittans’. Does this indicate
a survival rejected by the Fe's compiler? As the two triads are redundant
against others, it seems unlikely that they should have been included simply
for rejection.

88 Quotations claiming to be made from the Pe are found at the refs. given
in note 22 (q.v.). Netts1A (Sinh. ed.) provides two more quotations, one not
traceable (p. 3; cf. a differing reading at PT'S Netts p. 201) and one traceable
(pp. 40ff.) to Pe pp. 46 and 44 with some differences (see also note 28). The
allusion to ‘Pefakopadesa’ at PTS Neits p. 241 is traceable to Pe ch. ii. There
are probably others in the Pali Commentaries.
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7. THE FORM OF THE GUIDE AND ITS ELEMENTS

a. The form in which the Guide s set out

The book has three increasingly detailed statements of the Method
and 1its Klements. After this beginning, the Method is then
exemplified by commentarial material in the four chapters of its
most bulky portion, called ‘Counter-Demonstrative Subsection’,34
which begins at §31 of the translation (p. 5 of the Pali text) and
continues to the end. The first statement called ‘Comprehensive
Section’ can be likened to a label on a tool-kit. What follows 1s all
entitled ‘Specification Section’, which contains the two more
detailed statements and the exemplification. The first of these
‘statements’, the ‘Indicative Subsection’, can be said to list the tools
in the kit, while the second, the ‘Demonstrative Subsection’ des-
cribes the tools and how they should be used. The ‘Counter-
Demonstrative Subsection’ with its four chapters then exhibits in
four ways samples of what the tool-kit can do in marshalling and
preparing the raw material for a commentary.

With the Pe established as the earlier work, it can easily be seen
how the Nett: has built up its three ‘statements’ from material taken
straight from different parts of the Pe with little added. The
Nettr’s first ‘statement’ takes the first verse at Pe p. 3, 1. 4-5, as the
nucleus of its five verses; that is preceded by one homage-verse and
one verse referring to the ‘twelve terms’ (‘letters’, . . . ‘for des-
cribing’: also from Pe p. 5, 1. 2-5, cf. Netts p. 4, 1. 28, p. 5,1. 1 and
p. 8, lI. 29-32), and it is followed by two verses merely pointing to
the next ‘statement’. The Netti’s second ‘statement’ is simply a
slightly altered and improved version of the contents of Pe p. 3,
l.6top.4,1.24. The Nette’s third ‘statement’ 1s made up by taking
the introductory verses to the Modes of Conveying from the Pe’s
fifth chapter, completed and revised, and adding the five verses
from Pe p. 269, 1. 6-16. To this are added merely the supple-
mentary last five verses appearing at Netiz p. 4, 1. 25 to the end of
the ‘statement’. The Nettr’s Counter- Demonstrative Subsection with
its four chapters is then simply a revision of the Pe’s four pertinent
chapters (i1, v, vii and vi1) with most of the material from the Pe’s

e —

34 These titles are reminiscent of those used in the Kathdvatthu, though
there is apparently nothing else in common between the two books. They
are not found in the Pe. With the Pe older, the Neiti’s Summaries cannot,
as such, be very well a core later added to (see PT'S Nettt p. xx, n. 2).



XXX The Guide

other four chapters incorporated in some form and some more
matenal introduced.

This exemphfying Counter-Demonstrative Subseclion presents its
four chapters in natural sequence of development. The first
exemplifies the 16 AModes of Conveying, themselves for the most part
denived directly from the Suttas, exhibiting and establishing each
by a different quotation, quotations, or other matenal, in order to
display its special character. The second chapter is intended to
show how a single Piulaka-passage or ‘“Thread’ (example given in two
parts in §§491 and 595) can be treated under the 16 Modes. The
third chapter, dealing with the § Guide-Lanes, 18 in three parts, each
devoted to one of the three alternative ‘meaning-Guide-Lines’ in
combination with the two ‘phrasing-Guide-Lines’. The concluding
fourth chapter, in two parts, presents a large selection of Thread-
passages classified respectively under two alternative comprehensive
groupings. (See ‘Detalled Contents’ for further elaboration.)

The Guide’s inspiration in the Suttas would seem to reside in the
following passages: ‘There are two who musrepresent a Perfect One.
What two? He who illustrates a Thread whose meaning (aim) needs
guiding (neyyattha) as one whose meaning s already guided (nitattha),
and he who llustrates a Thread whose meaning s already quided as one
whose meaning needs gurding’ (4. 1, 60; cf. §117: neyya and nita are
respectively gdve. and pp. of the same root (n) as that of nett: and
naya); also ‘Two wdeas conduce to the confusion and disappearance of
fauh's True Idea. What two? Term-phrasing ill-presented, and
meantng (aim) ll-guided’ (A. 4, 58-9; cf. §117). What is called
‘faith’s True Idea’ here 1s the teaching of fourfold Truth, the
‘teaching peculiar to Buddhas’3® The Pe says of these four
ultimate aspects of Truth: ‘Herein, while (in the teaching of the four
Truths) the letters, the terms, the phrases, the moods, the language
and the demonstrations (of them) are of ungauged measure (1.e.,
outside the ordinary philosophers’ patterns of the world and its
values), they are nevertheless taught (i.e., made evident to under-

36 See, e.g., M. i, 380. PED gives only ‘exalting’ or ‘condensed’ for
samukkamsika, which are both wrong. M. explains as follows ‘Sdaman
ukkamsitvd attano yeva uddharitva gahita sayambhiininena ditha asadharana
annesan is attho. Ka pana sa? Ariyasaccadesana’ (iii, 92), which translates
thus ‘Taken by putting up his own, by exhibiting what is proper to himself
alone, seen by knowledge that is (specially) his own and unshared by others.
What is that? The teaching of the Noble Truths’. The word has this
meaning of ‘peculiar to’ also at 4. v, 194.
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standing) by an explaining, displaying, dwulging, analysing, ex-
hibiting, and describing, of that very meaning (cf. Nettr §49).
Accordingly each one of these four aspects of Truth (four Truths)
must be searched as to its letters, terms, phrases, moods, language,
and demonstrations, that are of ungauged measure: the phrasing
for variety of meaning and also the meaning for variety of phrasing
(Pep.5). And again “Wherever the Truths are demonstrated, there
the meaning can, by finding a way of entry from the Truth-charac-
teristic (stated i the Thread), be sought from the phrases of un-
gauged meaning (doing so), by means of phrasing that has parallel
occurrence with (conforms to) the meaning and again by means of
meaning that has parallel occurrence with (conforms to) the phrasing.
Then, while the phrasing of each (aspect of Truth) i1s of ungauged
measure, the four Noble Truths can nevertheless be demonstrated

by Threads according as they are presented (in the Pitakas)’ (Pe
p. 10).

b. Elements of the Method

The Guide’s purely technical elements are notably few. They must
be clearly distinguished from the diffuse and variable material by
which they are exemplified in it. The whole THREAD (Sutta, 1.e.,
the Buddha’s whole utterance as the Sutta and Vinaya incorporated
in the Tupitaka) is regarded as conveying verbally the communication
of its ideas (dhamma) by its PHRASING (byaijana), which process
15 represented by 6 PHRASING TERMS (byasijana-pada), and as
gurding these to its MEANING (aim: attha) prescribed in the
Pitakas, which process is represented by 6 MEANING-TERMS
(attha-pada). (Note that these 12 terms appear only in ch. i, e.g.,
949, referred to in §1.) In its detail the PHRASING comprises the
16 MODES-OF-CONVEYING (Zdre) and also 2 of the GUIDE-
LINES (naya), while the MEANING (aim) comprises the remaining
3 GUIDE-LINES. All 5 GUIDE-LINES are moulded (samuitthita)
upon 18 ROOT-TERMS (mulapada) consisting of 1 pair each of
morally onenting dyads, tfiads, and tetrads. These pairs are each
made to represent the whole Pattern of the Dispensation (sasana-
pathdna), in which THREADS are grouped into 2 alternative
comprehensive sets of types. (See §81-30. For renderings of these
terms see sect. 8 below.)

In this compendious scheme of contextual type-situations drawn
from the huge mass of the Suttas, the ideas composing the Buddha’s
teaching as a whole are taken as correctly worded in the Pitakas, and
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this 1s what 18 referred to here as the ‘THREAD’.3¢ Conflict with
this must be avoided when a comment i1s made upon an individual
Thread-passage, re-wording it. So In this the Guide’s elements
stand 1 for the Thread-as-a-whole. (See schematical layout
on p. xxx1.) The three ‘statements’ (§§1-30) give the elements; the
rest of the work exemplifies them. In the exemplification of
phrasing in chs. 1 and 11 the 5 Guide-Lines of ch. 111 have necessarily
already been involved whenever, in addition to mere phrasing, the
meaning (aim as liberation) is arrived at verbally. In particular,
the phraseological distinction between moral profit and unprofit is
made by the HOOK, while any similar employment of the pairs of
dyads, triads, or tetrads, belonging to the 18 ROOT-TERMS
involves the PLOTTING OF DIRECTIONS. And as the tele-
ological use of the pair of Root-Dyads to arrive at the meaning (aim)
involves the CONVERSION OF RELISHING, so the Root-Triads
involve the TREFOIL, and the Root-Tetrads the LIONS’ PLAY.
Consequently the third chapter is not the setting out of something
new, but is simply the clarification of what 1s already exemplified 1n
chs.1and 1. Ch. 1v contains schemes for classifications of Thread-
passages for treatment under ch. 11, and so, like ch. 11, contains no
additional task to be completed afterwards. (The 16 Modes are
individually discussed 1n sect. 9.)

The main purpose in including the detalled commentarial
matter (in ch. 1, and in ch. 11 Modes 1 and 2) is to exemplify the
elements of the Method. But at the same time 1t is so chosen here
(and in the Pe) as to attempt also to offer subordinately—by
representative samples, as it were—a kind of survey of the Thread’s
main doctrines. This accounts for the selection of much of the
material. It 1s this fact that has contributed to the mistaken view

that the Netts is itself a kind of commentary: 1t 1s, but not primanly
S0.

8. RENDERINGS OF THE GUIDE’S TECHNICAL TERMS

Sutta (‘Thread’, ‘Thread-of-Argument)

Literally sutta means ‘thread’, and by analogy there 1s the ‘thread’
of a coherent discourse. In the Vinaya (i1, 8) the simile is given of
flowers placed on an altar without being tied together and thus soon
blown away, whereas those tied together by thread remain longer,

36 See trsin. n. 1/2.
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and likewise the Buddhas’ teaching lasts longer if given in the
‘threaded’ form of connected discourse (sutta). The NettvA cites
the following verse ‘from the Sangahas’,3? and though there applied
to the Sutta-Pitaka 1t applies to all three:

‘Atthanam sucanato suvultaio savanato 'tha sudanato
Suttand suttasabhagato ca suttam suttan tv akkhatam’

Attha (‘meaning’, ‘avm’, ‘good’)

A much used word of many shades, of which the principal are the
three given here in the heading. Here, when opposed to byaiijana
(see next) what is referred to 1s the awm of the teaching. In the
expression padattha the reference 1s to ‘dictionary meaning of a
word’, but when opposed (as in the 4 patisambhida) to dhamma (idea)
what is referred to i1s what the dhamma (as mind-object or as teaching)
stands as a sign (nematta) for. When opposed to anattha (in the
sense of ‘harm’) it refers to ‘good’ or ‘benefit’. In this work the
technical meanings are properly only word-meaning and the meaning-
as-avm of the Buddha’s teaching.

Byatyana (‘phrasing’, ‘phrase’)

Here this word, which has several distinct meanings, is used only in
the sense of the phrasing or wording of ideas as opposed to the
meaning-as-aim of those ideas (see last). It appears in two types of
context here: as one of the ‘6 phrasing-terms’, namely phrase (§27),
and In opposition to attha (meaning-as-aim), namely phrasing.
(Also ‘consonant’ opposed to ‘vowel’ (sara) in grammar; but that
and 1ts other meanings, including ‘bodily feature’ (§159 only),
‘detail’, and ‘curry-sauce’ are not relevant here.)

Pada (‘term’)

This common word with a wide range of meanings comes from
v/pad to happen, step, exist or proceed. As used technically in this
work 1t refers indifferently either to a term as a single word or as a
phrase for a single idea or to the ‘foot’ of a verse (i.e., half-line)
(3§64, 416). Otherwise it has the common general sense of ‘foot-
print’ or ‘trace’. (Also °(4) parts of speech’ (M A. 1, 16); but that is
not meant here.)

e —— P L _ — N ahilegr NI

37 The “Sangahas’ (‘Compendiums’) may perhaps in this case refer to works
of Acariya Buddhadatta (6th century a.c.).
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Nettr (“‘quade’)
A not too uncommon word adopted by this work for its name. It
1s one of the substantives from +/7% to guide, to lead.3® Nettr4:
‘In what sense is the Guide (nettt) so called? (1) It is called a guide
in the sense of guiding (rayana)®® to faith’s true object; for just as
it 1s said ‘“Craving guides (nayati) creatures to sensual-desire
existence, etc., thus 1t 18 the guide to existence” (bhavanetti: cf.
MA. 1, 342), so too, since this guides (nayatt) creatures capable of
being guided out (veneyya) to the Noble True Idea, it 1s called a
guide in the sense of i1ts guiding to faith’s true object. (2) Or
alternatively, they guide (nayantr) by its means, thus it is a guide;
for it is by the Guide-Treatise (Nettr-ppakarana), it serving as the
instrument (karana), that expounders of the True Idea guide out-
guidable creatures to—make them reach—the (first) Path, which
affords seeing (of extinction of greed, hate and delusion). (3) Or
alternatively they are guided (nzyanti)i® here; this treatise being
their terms-of-expression—it serving them as standpoint—, the
outguidable are made to reach extinction, thus it is a guide. For
without the support of the Guide’s method of disclosure (upadesa)
there 18 no ascertaining the Thread’s meaning without distortion. . . .
Since the Guide 1s all detail (samvannana), guide (nettr) and dis-
closure (upadesa) of the Thread’s meaning (aim), it derives its
existence from the Thread, as the Thread denves its existence from

the Buddha’ (Sinh. Nettr 4 p. 2; PTS p. 194).

Hara (‘Mode-of-Conveying’)

The word seems peculiar to this work and the Pe. Presumably
from 4/har to carry, to convey. Nettrd: ‘In what sense (Mode-
of-)Conveying (hara)? (1) By them, or here, any unknowing,
doubts, and perverted perceptions, whose field 1s the (ninefold
Thread, namely the) Threads, Songs, etc.,*! are conveyed away
(hariyants), thus they are Conveyings (hara). (2) Or they them-

38 See PT'S Netti p. vii for etymological details and discussion of the word nett:.
39 Nayana is also used metaphorically for the eye, which ‘guides’ by its seeing.
40 At PTS Netti p. 195 the spelling is niyyanti, but that would seem to be
the pres. 3rd pers. pl. of the verb niyyat: to find an outlet (1/ya to go: see,
e.z., §$42); while a pun may be intended here, it is more likely a misspelling
for niyanti, pres. 3rd pers. pl. passive of nayat: (1/ni to guide) since this form
does not appear otherwise in this exegesis, which is incomplete without it.
But cf. spelling niyantt under naya below.

41 See trsin. note 1/9.
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selves convey (them) away (harants), thus they are Conveyings.
(3) Or else they are the mere conveying away (harana), thus they
are Conveyings, through the metaphor of using the fruit’s name for
its cause (phalupacara). (4) Or else they are conveyed (harwants),
purveyed (vohariwyanti, i.e., communicated), in the giving of the
True Idea by the Expounder of the True Idea and in the receiving
of it by the recipient, thus they are Conveyings. (5) Or else they
are like chaplets (hara),*? thus they are Conveyings; for just as the
chain of many jewels called a chaplet (hara) assuages in the bodies
of those who use it distress produced by burning and fever since 1t,
is pleasant through the refreshing provided (sampajaniyamana-
hilada-sukho: Sinh. ed.) by the contact of the jewels that are its
members, so too the (rare) distinctions of these details, which
furnish the setting for the many kinds of jewels of ultimate meaning,
assuage in the hearts of people receiving the True Idea the distress
due to defilement by lust for sensual desires and so on, since they are
pleasant through the extingmishment furnished by finding the jewels
of ultimate meaning that are their own constituents. (6) Or
alternatively, they effect conveying of (harayant:), they perform—
announce—the conveylng away (kara), the removal, of unknowing,
etc., thus they are Conveyings. (7) Or alternatively, they are
Conveyings (HARA) because of their elating (HArana), delighting
(RAmana), the heart of the person who hears them; and this is by
use of the Language Guide-Line (niruttinaya) in the same way as it
is sald ‘“He has rejected (VAmnta) going (GAmana) in the kinds of
existence (BHAvesu)” (Vis p. 210)° (Swnh. Nettrd p. 13; PTS
p. 195).4

The 16 Hara

NettiA’s explanation (Sinh. ed. pp. 13-14) i1s given within quotes for
each one in what follows here.4* (For discussion see sect. 9.)

42 See Vis. p. 10 for kara as ‘chaplet’ or ‘necklace’. This meaning not in PED.
43 Netti Tika (p. 22) observes that the first five of these seven explanations
are grammatical establishments (sidhana) of meaning as follows: (1) as
instrument (karana) or container (adhikarana), (2) as verb-subject = agent
(kattu), (3) as substantive (bhava), (4) as verb-object (kamma), and (5) as
analogy (sadisa-kappana). In (8) hdrayanii is a denoniinative form from the
noun kdre (itself a subst. from the verb harati). (7) The last is a grammarian’s
game with syllables. (Apparently the word neit: will not play the game.)

44 Further explanations of the 16 given in Neft{iA’s comments on the
appropriate verses (§§5-20) are not rendered here since they have been
absorbed in the rendering of those verses (see PT'S Netti pp. 199-206).

g 1. ——
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1. ‘Teaching (desana): by it the Thread’s meaning (aim) 1s taught,
18 detailed (samvanniyatr), thus it is a teaching. Or 1t 18 a teaching
because concomitant of a teaching.—But are not the other Modes-
of-Conveying also concomitants of a teaching since they too detail
the meaning of the teaching called the Thread?—That is true.
Nevertheless this Mode-of-Conveying being mainly recognizable by
the doctrinal aspect (yatharuta), it merits being called concomitant
of a teaching more than the others; for there is no Thread-teaching
devoid of showing “‘gratification”, “disappointment”, “escape’,
ete. (see §33ff.); and this Mode-of-Conveying has the character of
clanfying the showing of gratification and the rest.” Desana,
causative noun fm. 4/d¢s to show, 1s lit. ‘giving a sight of’.  Although
NettsA here underlines the terms ‘gratification’, etc., nevertheless,
while these represent the whole teaching as do also the 4 Truths (see
§48), yet they alone are not exclusively distinctive of this Mode since
they are not mentioned in 1t in ch. 11 or in the Pe’s expositions of 1t
(Pe chs. v and vii), the Pe making them instead a Grouping of
Thread-types in its ch. i1 (see trsln. below, n. 5/1). The Pe’s
‘label-verse’ for this Mode is more general. The Sutta-quotation 1
§32 18 the foundation.

2. ‘Investigation (vicaya): by 1t, or here, questions, etc., are
investigated (vicayants), or 1t is itself their examination (vicitz), thus
1t is investigation (vicaya). But in the text the following meaning
is given ‘It investigates (vicinats, see §62 where texts have vicinate)”,
thus 1t is an investigation.” This Mode communicates what an
investigation 1s, see quotations of investigations done in §63ff.;
investigation as a manner of behaviour and communication 1is
exemplified very fully and quite differently in both ch. 1 and ch. 1.
In ch. i emphasis is laid on illustrating investigation in 4 fields (§62),
as the characteristic of the Mode, but in ch. 11 the emphasis 1s laid
on what is best to investigate, namely the stages and aspects of the
way to liberation from suffering, and in this framework the 10
Powers of a Perfect One are inserted for investigation as the achieve-
ments of a Buddha, the supreme example of one liberated. Ths
falls under head no. (4) in §62. Such investigation 1s recommended
in the Suttas at, e.g., 4.1, 189, M. Suttas 47 and 91. Otherwise it
18 simply investigation of each term in the Thread (see trsln. n.
6/1, 62/1 and Appx.).

3. ‘Construing (yuttr): is construing as establishment of reappear-
ance (proof of representation—upapattisidhana). But here the
“construing” 18 a construing-exploration (yutti-vicarana) with
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elision of the second term as in “rapabhavo = rupam”. Or else 1t
is 50 as the concomitant of a construing, in which case the meaning’s
detail is as for the 1st Mode (see above).” This Mode; based as 1t 1s
on the four Principal Appeals to Authority (4. i1, 167; see §120),
implies construing the re-wording of any passage with what 1s said
in the Suttas as a whole and avoiding contradiction of them.

4. ‘A Footing (padatth@na): 1s a near-reason (@sanna-karana); and
here too it can be understood in the way beginning “It is a footing-
exploration” (see last.).” The Pali means literally ‘term-stand’;
sometimes rendered by ‘proximate cause’. The term itself 1s not
apparently current in the Suttas, but this Mode conveys an implicit
teaching of Dependent Arising, namely that an idea never arises
alone and that each has another for its footing and is the footing for
another. The term reappears in Mode 16 as the 1st of 1ts 4 sub-
divisions (see trsln. n. 8/1).

5. ‘Characteristic (lakkhana): by 1t, or here, are characterized ideas
that share a single (class-) characteristic even though they may not
be stated in the singular, thus it is & characteristic.” What is put
forward 1s general characteristic, specific characteristic having
already been included in Mode 4. The Mode 1s perhaps implicit in
a good deal of Sutta usage.

6. ‘Fourfold Array (catubyuha): by it, or here, they are arrayed
(viyuhiyanty), or they are specifically (vibhagena) put in conjunction
(pindiyants), thus it 1s an array (vyuha); it is the array of four,
namely the (grammatical) derivatives (nibbacana: §186) and the rest
(8§187-218), thus 1t 1s a fourfold array.’ The four are Lingustic
(nerutta) = grammar (see trsln. n. 10/2), Purport (adhippaya) =
speaker’s intention, Source (nidadna) = circumstances surrounding
the utterance, and Consecutive-Sequence (pubbaparasandiiz) =
coherence, which last 1s subdivided into four as Sequence of Meaning,
of Phrasing, of Teaching, and of Demonstration.

7. ‘Conversion (avatta): by it, or here, similar and dissimilar ideas
are converted (avattiyantr), or 1t is their act-of-converting (avattana),
thus 1t 1s a conversion.” What the summary-verse (§11) intends
here 1s explained below (sect. 9, q.v.). The word dvatta (Gvatta) is
from prefix @ 4 +/vat to turn, to happen; ht. a turning to (contrast
Mode 9). (The 2 Nikaya Tikas use the verb intransitively and
NettrA 1n the passive.) The term is in the Suttas, e.g., at M. i,
382 1n a cognate sense.

8. ‘Analysis (nibhatts): by it, or here, are analysed planes of shared
and unshared ideas of defilement and of cleansing, thus it is an
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analysis. Or else it is the act-of-analysing (vibhajana) those ideas
by plane, thus it is an analysis.” Ch. 1 gives examples of analysis by
Thread-type as furnished in ch. iv, and by ideas that are shared or
not by types of persons, ete.; but ch. 1 simply analyses into profit
and unprofit, thereby combining this Mode with the Hook Guide-
Line. The Buddha describes himself as an ‘analyser’ (vibhapavadi:
M. i, 197, cf. A. v, 190); also one of the 4 Types of Question 1s that
‘declarable only after analysis’ (4.1, 197), which 1s the sense given
to this Mode by the Pe and can be regarded as its fundamental one.
(Vibhattr as used by grammarians for ‘accidence’ 18 not intended
here.) The choice of rendering 1s here dictated by the use. Prefix
vi-+4/bhay to break; lit. to disrupt, to divide (see trsin. n. 12/1).

9. ‘Reversal (parwattana): by this, or here, ideas stated In the
Thread are reversed (parivattiyantt) by way of contrary-opposite, or
it 1s their reversing (parivatiana), thus 1t is a reversal.” 1In ch. i, the
‘reversal’ 18 derived direct from M. Sutta 117, last section, as the
contradiction a moralist involves himself in by denying a Right Idea
(preached by another), whereby he consequently praises the con-
trary-opposite Wrong Idea. (The Pein its ch. v has ‘any opposite’.)
The Guide’s treatment 1n 1ts ch. 11, 1s too brief to exhibit the Mode
well. (Parwattana is the late Pali word for ‘translation’ from one
language to another, but that 1s not meant here.) The use decides
the rendering. Prefix pari 4-+/vat; lit. to overturn.

10. ‘Synonym (vevacana): here there is a diverse wording (vividham
vacanam) that words (vacaka) but one meaning, thus it i1s synony-
mous (vivacana), and synonymous 1S the same as synonym (veva-
cana); or else the meaning 1s worded (said) diversely (vividham
vuccatr), thus 1t is synonymous, the rest being as before.” This
Mode’s name reappears in Mode 16. The term vevacana is not itself
current in the Suttas, where, however, synonymous usage is quite
frequent.

11. ‘Description (padifiatts): by this, or here, 1t 1s by kind (pakarae)
or by class (pabheda) that meanings are made known (@dpryants),
thus it 1s a description.” +/9@ to know J-prefix pa gives the active
pajanaty to understand, whence the causative verb padifidpeti to
make understood, to describe, and 1ts substantive padifiatts a making-
understood, a description. ‘Description’ is accurate and probably
cannot be bettered; it is preferable to ‘concept’. The words
pafifiapets and padifiatts appear not infrequently in the Tipitaka, and
in some Important contexts (e.g., D. 11, 63ff.). The Puggalapasiiiatts
Commentary’s claborate sets of ‘description-types’ (see Ppn ch. vii,
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n. 11, rendered ‘concept’ there) are not implied here, where no
significant sets emerge.

12. ‘Ways of Entry (otarana): by this, or here, 1deas-contained in
the Thread are made ways of entry (ota@riyanti), are used for giving
appropriate ingress (anuppavesiyantt) in the instances of Dependent
Arising and the rest, thus they are ways of entry.” This Mode shows
by what Ways-In the ‘movement’ of Entry to the Truths demanded
by Mode 3 is made. Otarats from prefix ava-+/tar; hit. to cross
down into. The word i1s commonly glossed by ‘pavisati’ (to enter).
The rendering is based on the contexts here. Drawn directly from
use at 4. 1, 167.

13. ‘Clearing Up (sodhana): by it, or here, terms, term-meanings,
and Instigations-of-questions, are cleared up (sodhiyanii), are put
right (samadhiyants), thus 1t is a clearing up.” (The term is used in
late Pali for the ‘correction’ of wrong readings in texts (patha-
sodhana), but that is not meant here.)

14. ‘Terms of Expression (adhitthana): by 1t, or here, 1deas that
can be both general and particular are expressed (adhutthiyanis), are
estabhished to occur accordingly (anupavattiyanti), without (such)
disjunction (nkappa) (affecting the i1deas so expressed), thus terms
of expression.” This Mode’s particular treatment can be connected,
as to the dialectic of unity/diversity, with such naming and des-
criptions as that of ‘suffering’ at D. 11, 305, and as to the dialectic of
creatures/ideas with such Suttas, perhaps, as those at 4. 1, 91
(‘dve . . . dhamma’) and A. 1, 266 (‘tayo . . . puggald’), etc., etc.
The word 18 one much used in a wide range of senses in the Suttas.
Prefix adhyJ-4/tha; lit. to stand on, to make stand for. The
contexts must decide the rendering here.

15. ‘Requisites (parikkhdra): it requisitions (parikaroti), actively-
determines (abhisankharots), a fruit, thus it is a requsite, that 1s a
cause or condition. It announces the requisite, thus it 1s a requisite,
or the Conveying (hara) is the requisite because a requisite is its
objective field, or because it is concomitant with a requisite.” The
use of the word partkkhara in this particular sense is drawn from the
beginning of M. Sutta 117 where it occurs. The Mode’s subject-
matter 1s ‘cause’ and ‘condition’ (as particular aspects of ‘footing’),
but 1t 1s pared to the bone in ch. 1. The incidental and embryonic
theory of cause and condition here in ch. i (adapted and altered from
the Pe), rather differs from anything in the TWpitaka’s Dependent
Arising presentations (e.g., D. Sutte 14, M. Suitas 9 and 38; S.
Nidana-Samyutta, Vbh. Paccayakaravibhanga, and Ps. 1, 51-2),
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though 1t cannot exactly be sald in any way to contradict it. (In
Sutta usage ‘cause’ (hetu) and ‘condition’ (paccaya) are often used
loosely together quite synonymously.)

16. ‘Coordination (samaropana): by it, or here, ideas are co-
ordinated (samaropryantt) under the four heads, namely Footing
(Mode 4), Synonym (Mode 10), Keeping-in-being, and Abandoning,
thus 1t 1s a coordination.” This Mode revises the re-wording under
the 4 heads mentioned. Its last 2 subdivisions are perhaps trace-
able to Ps. 1, 33-4 (see relevant PsA), where the notion of ‘ekattha’ is
developed as those sets of ideas that are conascent with the Path’s
keeping-in-being and those sets which are abandoned by 1t, in cach of
its 4 stages. Causative substantive from sam -+ a@+/ruk to mount.

General: ‘And since the meaning must be proved by substantival
establishment (bhavasadhana) (as well as the verbal one (kattu-
sadhana) given above), that should also be added in each case.’
(Sinh. Netted p. 14.) See also sect. 9 below for a discussion of the
16 Modes.

Naya (‘guide-line’)
Another substantive from 4/n% to guide, to lead. Netted : ‘(1) They
guide (nayantt) the corruptions, and (2) specifically they are the
cleansings that cause the guiding (#i@pentr),4> thus they are Guide-
Lines (naya). (3) Or else those (cleansings) are guided (miyant:)
either by them or here, thus they are Guide-Lines. (4) Or else they
themselves are guided (niyanti), are made guiding-examples (upa-
niyants),?® by expounders of the True Idea for the purpose of
investigating the Thread’s meaning (aim), thus they are Gude-
Lines. (5) Or alternatively, they are like the Guide-Lines (naya),?’
thus they are Guide-Lines; for just as the Guide-Lines of Identity and
the rest, when completely penetrated, conduce to penetration of the
truth of ultimate meaning when they expose without confusion the
individual essence of conventional truth and truth of ultimate
meaning by showing how condition-ideas and conditionally-arisen-
ideas are appropriate fruits (Sinh. ed.: -anurupa-phala-) without
active-interest, whose specificness 1s bound up with the order (of

45 Napenti here is a form of the causative nayapenti (fm. nayali, not janati).
48 Upanayana is also the logician’s word for the ‘guiding-example’ in the
classical Indian syllogism.

47 For the Nirutii-naya see word ‘hdra’ above and Vis ref. given; the
Ekatta-naya and Nanatla-naya appear at Vis. 585 (cf. the ‘unity and diver-
sity’ in Mode 14).
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their relatedness), so too, these (guide-lines) conduce to outguidable
(persons’) penetration of the four Truths when they experience the
ascertainment of the Thread’s undistorted meaning by showing the
specificness of ideas in black and white counterparts. (6) Or
alternatively, according to the Language Guide-Line (nirutti-naya),
they are Guide-Lines (NAYA) because of their guiding (NAyana)
the meaning (aim) of the texts and because of their restraining
(Y Amana) from defilement’ (Sinh. NettiA p. 15; PTS Nettr pp.
195-6).
The five Naya

NettiA’s explanation (Sinh. ed. p. 15) 1s given within quotes for each.

1. ‘A conversion by it is like a “conversion of relishing”,% thus 1t
is the Conversion of Relishing (nandiyavatta); for just as a “‘con-
version of relishing”’ externally converts by means of a basic
member that remains within, so too does this Guide-Line, 1s the
meaning. Or else here there is the conversion of relishing, of
Craving, of Negligence, thus it 1s a Conversion of Relishing.” This
Guide-Line works with the pair of Root-Dyads for conversion (of
craving’s cleaving to its object in the opposite moods of lust and
hate referred to by the ‘relishing’ (abhinandati) of all kinds of
feeling, as at M. i, 266) to the pattern of the 4 Truths, of which the
third, namely cessation, is the meaning (aim). Thus 1t reflects,
with change of emphasis from phrasing to meaning, the Tth Mode
conveylng a Conversion.

2. ‘By the three (£7hi) members beginning with greed on the side
of corruption and by the three-beginning with non-greed on the side
of cleansing it is fair (pukkhala), 1t is creditable, thus it is the Trefoul
(trpukkhala).” This Guide-Line seems to have no other charac-
teristic than that it works with the Root-Triads.

3. ‘Taking it that the Blessed One is a Lion by his association
with the distinctions of courage, speed, persistence, etc., and that his
Play is the abiding that consists in the verbal action of teaching,
here, then, is the play of a lion in exhibiting the perversions’
opposites, thus it is the Play-of-Lions Guide-Line (sthavikkilita-
naya). Or else the Guide-Line is a lion’s play because it 1s like the
play of a lion in its exhibiting devotion to the distinction of power.
And here the distinction of power is either the five powers beginning
with faith or the ten powers of a Perfect One too.” The dis-
tinguishing characteristics of this Guide-Line are that 1t works with

48 'This scems to imply some recognized idiomatic use for ‘nandiyicatta’,
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the Root-Tetrads and counters the 4 perversions by the four
faculties of energy, mindfulness, concentration, and understanding,
made the object of the faculty of faith.

These three Guide-Lines are called ‘meaning-Guide-Lines’ and are
alternatives. Kach works in combination with the remaining two
together.

4. “The plotting of profitable and unprofitable ideas according to
the (double, treble or quadruple) directional state of the three mean-
Ing-Guide-Lines 1s the Plotting of Directions (disa@locana).” This de-
cides the pairs of dyads or triads or tetrads, for employment by the
three meaning-Guide-Lines. It works in conjunction with the next.

0. ‘The Hook (ankusa) is like a hook because, in conjunction with
(any one of) the three meaning-Guide-Lines, it 1s a guiding-together
(samanayana) of the ideas thus plotted.” It i1s what ‘guides them

together’'—‘marshals’ them—on the two sides of unprofit and
profit (cf. §§106ff.).

9. PRACTICAL USE OF THE METHOD: DISCUSSION
OF ITS ELEMENTS

The nature of the Guide’s in practice usually ignored subject-matter
and 1ts modest though by no means unpractical main purpose, make
1t easy to misuse by treating it as a normative work, which it is not.
In fact, what 1t 1s not needs to be constantly remembered: It is not
a_commentary but a gwude for commentators; 1t 1s addressed to
- commentators who know their subject, not to their audiences
(though it can serve anyone, since anyone can be, sometimes has to
be, and often 1s, his own commentator); 1t does not attempt to
explain the Pitakas and assumes they have already been explained
to those to whom 1t is addressed; it draws no conclusions, proves
nothing, and 1s incapable of being made to do either. \What, then,
18 1ts function, and how is 1t related to that of a commentary?

The function of a commentary, first, 1s twofold: (a) to explain,
coordinate, develop, adapt and bring up to date the ideas presented
in texts commented upon and perhaps to draw conclusions, give
proofs and introduce new theories, and (b) to justify and defend
against criticism and attacks from within and without the doctrines
of the individual texts or of the body of texts as a whole. In order
for this to be done efficiently the material latent in the whole body
of texts must be available to the commentator who desires to
comment on an individual textual passage, and when the body of
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texts is very bulky, this aspect may present great difficulties and
assumes no little importance.

The fumtzon of tke Gmde 15 to make the trend of this bulky

- e ——le. .

a selection of contextual type- 31tuat1ons drawn from the Suttas it
offers aid in eliciting from the wording of a given text the relevant
implications required or allowed by the Suttas as a whole, and 1t
provides for such wording to be directed to the meaning-as-aim
prescribed by the Suttas. If the commentator is regarded as a
retailer to the public, then the Guide may be compared to an
organization of wholesalers whose business 1s not with the public
but with the retailer, to make available to him as full a choice as
possible, in bulk, of the various sorts of materials made by reputable
manufacturers. Being addressed as it is to would-be commentators
of the Buddha’s discourses, 1t assumes that its clients know what
they need—that 1s, word-connexions allowed by the Tipitaka and a
choice of lines to its meaning-as-aim—and only require to have it
made availlable in such a way that what is allowable may not be
overlooked and what 1s not allowable may be excluded. The Modes
are thus 16 contextual departments in each of which an individual
text chosen for comment can be considered for particular implica-
tions. This consideration 1s designed to indicate in each department
how to avoid wrong re-wording and to elicit the main implications of
the particular text’s wording which the body of texts as a whole
suggest and permit in each department. What 1s thus ehcited and
made avallable 1s—or should be—no more than a range of legitimate
material for the commentator to choose from in order to construct
his comment to suit his particular purpose. The Modes are designed
to cover economically as wide a range as possible (16 is simply a
favourite number in India), and the b Guide-Lines offer a choice of
verbal highways leading to the meaning-as-aim prescribed by the
Suttas. This is the Guide’s function. That being so, though it
exemplifies 1ts elements by comments, it 1s not itself a commentary
properly speaking and cannot directly produce one (its ch. i1 1s one
sample of what it can produce, see below), yet it belongs entirely
under the general head of ‘commentary’ (atthakatha), ‘delineation of
meanings’ (atthavannaena), or ‘detalling of Threads’ (suttasam-
vannanda).t?

49 One of the difficulties with such a work as this is that there is no recognized
name for the genre (like, say, ‘grammar’ or ‘dictionary’). It is nowhere said
what the work is in this sense, that being left to emerge as best it can. The



Translator’s [ntroduction xlv

It 1s, m fact, this function that is meant in the Guwde by 1its
frequent use of the term ‘demonstration’ (niwddesa and derivatives),
namely the ‘demonstration’ with material drawn from here and
there of what can be elicited under a given Mode from the wording
of a given text. (N.B. logical ‘demonstrative proof’ is not meant,
since 1its peculiar scope is not the dimension of logic, whose dimension
1t crosses perhaps in Mode 3; but the logical 1s not the only or most
usual sense for the English word ‘demonstration’.)%

Practical application (see also sect. Tb). The use of the Guide’s
method is no application of rules (for properly speaking it has none)
but rather the exploiting of a set of ‘reminders’ for legitimate
word-connexions for trains of thought and ‘warnings’ against
deviations. ¢ In this it is intended to stand for the Pitakas as a Whole.>
The working of 1t 18 extremely loose, leaving wide freedom in the
hands of its user.

In using it on a given text, the two cognate aspects of phrasing

and meaning (avm) have to be worked often together since the
7B

Tika’s statement ‘Tepitakassa hi buddhavacanassa sarmvannanalakkhanam
Nettippakaranam’ (p. 38) tells us that it is a commentarial work, which in
the very general sense it is, but not where it fits in, which badly needs to be
known but is not on the surface at all evident.

50 For instance, Prof. Hardy (P7TS Nett: p. xx) says that ‘the Neflt may
be styled a commentary’: it may; but doing so does not illuminate its function.
Before that, (same page) he takes its Counter-demonstrative Subsection to
‘explain the Pitakas as a whole’, which it does, but, only as a subsidiary and
inessential by-product. He then continues: ‘At every turn the author of the
Netti draws on them in illustration and corroboration of his doctrines, but a
scheme being throughout ready in advance, the power of demonstration comes
only from the artificial interpretation carried into them, There is no passage
that might not be turned to fit at last into the meaning armed at by the author’
(translator’s italics). It is not clear what is meant here by ‘his doctrines’
and the ‘artificial interpretation’ and the ‘meaning aimed at’ since they are
not specified; but if this refers to what is said later (p. xxiv), for example,
about ‘the venerable ones’ (see trsln. §280), Prof. Hardy there attributes to
the Netti’s author what is actually drawn straight from 3. Suita 117, and the
other matters he there attributes to the Neft’s author are in fact all taken
from elsewhere. Further, no ‘power of demonstration’, in the logical sense
obviously intended, arises at all: the Guide has been assumed to be trying to
prove something and is found (quite rightly) not to be doing so; for it is only
‘demonstrating’ in a non-logical sense ways of arriving at the Suttas’ known
meaning-as-aim. As to the last clause, if a Pitaka passage could not be shown
to imply the meaning-as-aim of the whole teaching, it would go against the

4 ‘Principal Appeals’. But see sect. 15 below. The GQuide has no ‘meaning’
of its own apart from the Thread’s.
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employment of the Modes must involve the Guide-Lines whenever
the opposites of ‘unprofit (corruption)/profit (cleansing)’, or the 18
Root-Terms, or the Thread’s meaning (aim), appear (as, for instance,
in the working out of Modes 1, 7 and 16). The Modes are thus not
intended to be first completed and then the Guide-Lines applied
afterwards as something additional (sect. 7b). This 1s one reason
why ch. iii is set out without quotations for treatment (either
‘separate’ or ‘combined’). But when the 16 Modes have been
applied, then the Guide-Lines should be reviewed in the working
already done in order to straighten out the word-connexions from
this aspect. The 16 Modes, too, involve each other to varying
extents. For instance, the demonstration and conversion shown in
working out Modes 1 and 7 respectively involve the word-con-
nexions (see below) prescribed by other Modes (say 4, 5, 9, or 10) in
the way in which the Truths, say, are elicited from the text-
quotation chosen for comment. Or, say, in demonstrating the
implied footings and ideas under Mode 4, the admission only of the
permissible involves Mode 3. And so on. (While in Grammar the
parts of speech, say, are separate entities, here each Mode is a
reviewing of all the others.) |

For these reasons, and because of the nature of this contextual
aspect of language (sect. 1), it has to be remembered that all ex-
positions—that 1s, exemplifications, as in chs. 1 and 1—of the
Modes are, and cannot be other than, ‘specimen workings’ (ch. 1 to
establish the Modes, ch. 11 to apply them, ch. 11 to direct them, ch. 1v
to classify material for them). They are not regardable in any way
as fixed formulations; for the method is such that it can only
produce samples, or choices of samples, never normative paradigms.
In fact the Modes leave the widest possible freedom of expression in
the ways they can be exemplhified, even on the basis of a single text,
the ‘formulation’ of them being that contained in the ‘label-verses’
in the Demonstrative Subsection (§85-20), repeated at the beginnings
and ends of the respective Modes in the Counter-demonstrative Sub-
section. For instance, there is no absolute reason why, in ch. ii, the
first two modes should not have been exemplified as briefly as the
rest, or the rest as lengthily as the first two, or why each should not
have followed various quite other connexions allowed by its own
particular context-type. Ch. 11 could have been set out as in Pe
ch. vii. And so on. Any such choice must of necessity be more or
less arbitrary. (Just as, once the decision to speak out in language
has been made, the choice of the individual language and the way it
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18 used are dictated by the arbitrariness of circumstances and
inclination, though some individual language must be used and must
be applied in some kind of context.)

The many definitions and exegetical passages appearing in the
Guude are all to a greater or less degree made ad hoc, though within
the limits of avoiding contradiction and conflict with the Thread.
Such defining mechanisms as that, say, used in §162 with its
‘charactenistic’, ‘footing’ and ‘manifestation’ (taken over and
enlarged by the later Commentaries) are incidentally indispensable
to the exemplfication of its elements, but not more than that.
This explains why 1t defines many terms not once but twice or even
more (as the Index shows), and not always in the same way: for
instance ‘faith’, ‘ignorance’, and ‘understanding’ have such variant
definitions given purposely. All this, however, is no attack upon,
say, Grammar, etc., but rather emphasis of a different dimension.
Such 1s the Guude’s function and the particular service it has to
offer. (As ‘reminders’ most if not all its Modes directly affect its
translator.) -

It now remains to consider the Modes’ individual functions and
mutual relationships. (For renderings of their names see sect. 8.)
What follows here 1s based on a consideration of the Neitr, the Pe
and the other expositions.

Mode 7 requires the demonstration from the wording of a text
chosen for comment that it is a teaching, and specifically a teaching
of one or more of the main Pitaka doctrines. The exemplifying
demonstration will make use of certain word-connexions, such as
that by ‘footings’ (see below), furnished by other Modes.

Mode 2 requires wnvestigation, by demonstrating how the text
chosen is an investigation if it i1s one (i.e., question, answer and
summarizing-verse) and by inquiring into the phrasing and meaning
of each word of it. As 1n Mode 1, the word-connexions in the
demonstration will be those furnished by other Modes. Mode 13 is
ancillary to 1t.

Mode 3 requires the demonstration, from the chosen text’s
wording, of what is and what 1s not construable with it in working
it out with the other Modes: construable or not, that is, according
to the Teaching as a whole, as laid down 1n the ‘Principal Appeals
to Authority’. It is at this point that the planes of use of Logic (as
exemplified in the Yamaka, say, and the Kathavatthu) and of the
Guide might be said to intersect. The ancillary Mode 12 shows
through what channels this demonstration should be made.
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These three Modes are closely related (§156; also n. 270/1) and
apply to all the types of texts (as classed in ch. 1v). Not all those
that follow have such general application, and the relevance of each
will depend to a greater or less extent upon the type of text chosen
for comment. Mode 6 1n its 4 parts 1s ancillary to these three in
common.

Mode 4 requires the eliciting, from the text chosen, of what the
ideas stated in 1t are footings for and what are their footings, the
wording of each idea being regarded as definable (more or less ad
hoc) by specific-characteristic and by footing as appropriate and as
in conformity with the usage of the Thread as a whole. This Mode
recognizes a word-connexion by way of term-footing and wvice versa.
It has an ancillary in Mode 15. ‘

Mode 5 requires demonstration from the text how, in conformity
with the whole Thread, each idea worded in 1t 18 treatable either as a
class or as a class-member according to context, and for eliciting the
appropriate possible class-characteristics (general characteristics)
and class-membership. Under it a word interpreted as wording any
class-member imphes the other class-members of the imputed class.
(E.g., the word ‘feeling’ is interpretable, according to context, as
wording a class whose members are pleasure, ete., but also as wording
a class-member of the 5-Categories class, of which it 1s the 2nd, and
then 1t implies all the other four. Also, according to context, a
term can (without punning on an accident) be (through generality or
analogy and metaphor or recognized concomitance) a member of
more than one class, e.g., the word ‘concentration’, regardable in
some contexts as wording a class (including 3 kinds, ete.), can in
others word a class-member of the classes b Faculties, 8-Factored
Path, 7 Enlightenment Factors, etc., according as the Thread’s
usages allow. Hereby a second kind of word-connexion, from class-
member via class to class-member is recognized. If the most
general level is imputed, then on that level anything implies every-
thing else.

Mode 6 requires the text chosen to be demonstrated to possess the
four qualities of grammaticalness, intelligible purport, specific cir-
cumstance of its utterance, and coherence. Grammar and syntax are
thus represented here. This Mode is jointly ancillary to the first
three.

Mode 7 requires demonstration, in the text chosen, of the implied

(ff not already explicit) ethical pair of opposites of unprofit/profit
worded 1n one of the ways established by usage, and the conversion
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of this opposed dialectic pair, by way of the recognized connexions,
to the pattern of the 4 Truths taken pairwise as suffering-and-
origin and path-and-cessation. (This substitution affects the scope
of ordinary negations, both single and double, and reflects the
mechanism in the ‘gratification/disappointment — escape’ stated
in §§32f%.).%2

Mode 8 requires the text chosen to be demonstrated how far 1ts
wording is a unilateral limited statement and to be analysed in order
to demonstrate exceptions to 1ts general validity.%?

51 The orthogonal pattern frequently recurring in the Suttas in various
forms and expressed in one way by the formula

escape
A

( ‘ gP&tiﬁC&tiOH 2dlsa,pp0[n tm entm)

is of fundamental importance for the understanding of them. ‘The untaught
ordinary man understands no escape from painful feeling other than sensual
desires’ (S. iv, 208) and so, through ignorance and craving, is caught up in the
endless alternation of dialectic. The true escape from this is given in Jf.
Sutta 13 (cf. S. v, 193; A. i, 258; etc.) as the ‘outguiding (disciplining) of will
and lust’. This same fundamental pattern, here instanced by ‘gratification/
disappointment—-> escape’, is also represented in the Suttas in other terms
(e.g., anuruddha [pativiruddha—— niruddha, etc.). The Guide wuses this
pattern too. °‘Escape’ to what is not liberation (see 1st quotation above),
whether from one side of a dialectic to the other by unilateral insistence or
from a dialectic about one determined (sankhata) idea to another determined
idea with its dialectic is a false escape that offers no final release. ‘Escape’
via the pattern of the 4 Truths, of which the third is undetermined (asankhata),
provides the true escape from dialectic. This is pointed to as follows: with
a special emphasis on words which is not without relevance here; ¢ *“Then,
one gone out, does he no more exist? Or is he safe and sound eternally?” . ..
“For one gone out there’s no criterion; . . . That whereby one might word
him, he has not: Where all ideas obliterate themselves, obliterated too are
ways of wording™ ’ (Sn. 1075-6).

62 Four kinds of question are given at 4. i, 197: ‘declarable (= decidable)
unilaterally (by empirical verification), declarable after analysis, declarable
through a counter-question, and unanswerable’. The last is of the type cited
in §908. It is unanswerable since the answers yes and no alike confirm an
assumption. An affirmative or negative answer to the double question
(dvikotikapanha), e.g., ‘Is the world finite? infinite?’ alike both affirm the
ideas worded by ‘world’ and ‘is’ as unquestionably valid ideas not subject to
analysis; afirmative or negative answers to the quadruple question (catuko-
tikapatiha), e.g., ‘After death, does a Perfect One exist? not exist? both exist
and not exist? neither exist nor not exist?’ alike all affirm a ‘person’ and ‘being’
(existence) as unquestionably valid ultimate ideas not subject to analysis.
But the Buddha put Being (existence and non-existence) into question,

4
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Mode 9 requires demonstration of the contrary-opposites of what
is stated in the text chosen, and what a reversal (demal) of its
wording entails. This recognizes a third type of word-connexion
by way of term-opposite.

Mode 70 deals with the appropriate synonyms, allowed by the
Thread’s usage as a whole, that can be elicited from the chosen text’s
wording. The Dictionary is represented here. This Mode recog-
nizes a fourth kind of word-connexion by way of synonym-synonym.

Mode 77 requires demonstration from the text chosen what and
how many 1deas are described by any single word or phrase 1n 1t, and
in what terms the word or phrase describes them. The Mode thus
covers in general that aspect of metaphor which allows more than
one idea for one word, the opposite, namely that which allows more
than one word for one idea being covered by Mode 14.

Mode 72 requires demonstration from the text chosen that a
permissible word-connexion is possible from the text’s wording to
the general pattern of the teaching by way of certain recognized
classes (the Categories, etc.) regarded as ways of entry to it (i.e., to
the 4 Truths). This Mode is ancillary to Mode 3 since it shows how
to effect what that Mode requires, and it 1s close to Modes 1 and 7.

Mode 713, ancillary to Mode 2, requires that an answer must be
adequate to the question it professes to satisfy and so clear 1t up.
For its purpose it distinguishes between the basic idea (subject-
matter or ‘instigation’) prompting the question and the various
details (or ‘terms’) by means of which it is verbally asked about: it
has to be demonstrated that-the ‘instigation’, and not only the
‘terms’, has been adequately answered.

Mode 14 deals with certain pairs of alternative terms of expression.
Whichever set of terms from such a pair the text chosen is expressed
1n, this Mode requires that it be recognized and the opposite set of
terms 1n the pair be demonstrated from the text, without, however,
the idea so expressed being thereby displaced or transformed.
The sample alternative pairs of terminologies given are those of
unity/variety (= essence/attribute more or less) and 1ideas/
creatures. l.e., ‘suffering’ as an idea 1s expressible in some
contexts by the unitive term ‘suffering’ or in others by one of the
various subsidiary aspects describing ‘suffering’ such as ‘birth’,
etc.; or again the idea, say ‘stream-entry’, is likewise expressible

placing it in perspective with Consciousness in the pattern of Dependent
Arising. There they cannot become rivals for meta-physical Absoluteness,
and are subordinated to Action and its Cessation.
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either by words that represent it impersonally such as ‘Stream-
Entry Path’, ‘seeing’, etc., or personally such as ‘Stream-Enterer’,
‘Initiate’, etc.; In every case, however, the basic idea so alternatively
wordable remains unaffected (‘not disjoined’) under this Mode.
(There are other such alternatives.) The Mode in recognizing that
an idea can be represented by several words thus in a sense balances
Mode 11, which recognizes that one word can represent several ideas.

Mode 75 deals with specifying cause and condition as requssite and
so 1s ancillary to Mode 4, which deals with the less specific term
‘footing’.

Mode 16 offers a collating revision by its providing for demon-
stration of coordination of ‘footings’ (Mode 4), and ‘synonyms’
(Mode 10) with what 1s imphed by ‘keeping-in-being’ and ‘abandon-
ing’. The two latter terms signify the 8-Factored Path in its 4
stages of verification, along with what 1s implied by the Thread as a

whole as necessarily ‘kept in being’ and ‘abandoned’ at each stage.>

53 Seec also sect. 8 under ‘hdra’. 1t may be noted for what it is worth that
the names of two of the 16 Modes (which deal with ‘phrasing’), that is, Analysis
and Description, are also two of the 6 ‘Meaning-Terms’ (see §28).

It may be noted also here in passing—not in explanation, but rather as a
‘train of thought’— that this scheme of 16 contextual Modes assumes certain
types of what may be called ‘word-connexions’ (legitimated by linguistic
usage), by exploiting which certain ‘word-movements’, or substitutions, can
be made to follow (or lead) and cooperate with trains of thought (which the
Guide-Lines are to guide to the prescribed mmeaning-as-aim). The theme of
Mode 11 (‘descriptions’) is how many ideas and in what terms a single word
(or phrase) can be taken to describe: A single word can be variously idea-ed
within limits. Balancing this, Mode 14 guards the integrity of the idea against
disintegration simply by varied wording of it: 4 single idea can be variously
worded within limits. As differing two-way lanes for these opposed kinds of
substitution, along which the wording can ‘move’, four kinds of word-connexion
are assumed respectively by Modes 4, 5, 9 and 10. They are: termZx
footing, classge>class-member, assertiong>denial, and synonym-aZx
synonym-b. On principle, then, several words can be substituted, through
various reversible ways, in the wording of one idea; and several ideas can be
substituted, analogously, in the interpretation of one word; but neither can
be done indiscriminately and both must follow the statistical arbitrariness of
recognized usage. (If there were nothing of the kind, there would apparently
be no metaphor possible, and language as we know and use it would then
seem unthinkable. The (normative) ideal precision of a one-word-to-one-idea
correspondence seems to be a limit sometimes tended to but never reached by
language.) This perhaps gives also a certain view of the mechanism of
metaphor—as assimilated analogy—; most terms for mental events are
metaphorical (see discussion of upddana in sect. 14); and it is by analogy
converted to metaphor that these private happenings are made publicly
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Not all the Modes have general application. Modes 4, 5 and 8,
for instance, do not apply to a text that simply expresses nibbana (as
in §§864-5), in the 2nd Grouping of ch. 1v; and Mode 7 does not apply
to the types of Thread ‘dealing with penetration’ (§§805ff.) and
‘dealing with the Adept’ (§§823ff.) in the 1st Grouping since there 1s
no ‘converting’ to be done there.

The completed direct product of a full correct use made of the
Guude will never be a commentary: it will be simply a sound range or
sample of material and orientations, from which a commentary can
and should be constructed, and which 1t is intended should make 1t
easier for the commentary to go right and harder for 1t to go wrong.
Regarded as a treatise on scaffolding, the Guide produces frameworks
intended for removal before the building—the commentary finished
by its aid—is declared open. However, specimens of its completed
products will be found erected and purposely left standing in the
following places: Pe ch. vii (16 examples), Nett: ch. n (1 example),
NettrA (PTS Nett: pp. 251-63: 2 examples), and the Tikas to the
Digha and Majjhima Nikayas, at the end of their comment on the
1st Sutta of ecach Nikdya (1 example each). The two examples In
the NettrA are 1n fact slightly rewritten and ‘improved’ versions of
two of the Pe’s examples in its Chapter vii. Those set up by the
two T'ikas are written in a rather Sanskritized late style of Pah with
long compounds and insistence on abstract nouns, and they introduce
many ldeas pecuhar to the Commentaries. They belong to the

discussable in familiar words. The metaphorization is then conveniently
forgotten. Rather than abuse of language’s shortcomings (as grammatically
conceived), this ‘controlled double ambiguity’ would seem an easily abused
and normally ignored aspect of its essential nature, always implicated in
some degree. It can, of course, be minimized for special purposes; but here
it is emphasized in order that it may be recognized, controlled and exploited.
(Failing it altogether, how would ‘trains of thought’ ever ‘start’?) In this
‘double substitutability’, which makes the ‘movement’ in the ‘lanes’ possible,
Mode 7 has a part of peculiar importance, namely that of indicating how to
substitute for the aesthetic and ethical collisions of assertion/denial the
pattern of the four aspects of truth taken pairwise: the fourfold analysis of
truth profoundly affects the consequences of mere unanalysed negation,
whether double or single. Ordinary negation, single or double, then remains
within the dialectic of assertion/denial of some idea, which constitutes the
2nd Truth; but this dialectic situation the 3rd abolishes. (See also note 51.)
This, however, is merely noted in passing; for here is no place to venture
further—hardly perhaps even so far—into these matters. There are plenty of

instances of these ‘movements’ to be found and traced in the work, for example
in Modes 1, 2, 7, 9, 12 and 16; also in ch. iii.
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‘medieval’ period of Pali hiterature and were composed m Ceylon
in or about the 12th century A.c. That from the Maphima-Nikaya
Tika 1s given here as an appendix.

10. THE PALTI COMMENTARIES’ DEBT TO THE GUIDE

Statement and comment have always been a favourite Indian
method of presenting subject-matter. Ideas are expounded, then
commented on; the result 13 summarized into a ‘compendium’,
which 18 again expanded by a new commentary: a sort of ‘notional
breathing process of expansion and contraction’.

In the Suttas the Buddha 1s found, in numerous instances, making
a brief (often intentionally difficult) statement and then com-
menting on it himself immediately (e.g., D. Sutta 22, M. Sutta 139)
or later (Sn. 1048 commented on by him at 4. 1, 133), or a verse
from the Suttanipata 1s commented on by his disciples (S»n. 1038 at
S. 1, 47, 49, 50). Then the Buddha’s disciple, the Elder Maha-
Kaccana, expounds brief statements made by the Buddha (e.g.,
‘M. Suttas 18, 133, 138). Further, still within the Tipitaka, the
Nuddesa 1s found wholly concerned with commenting on and ex-
plaining the meanings of parts of the Suttanipata) and some of the
Patisambhidamagga’s chapters (Ps. 1, 175ff., and chs. 4, 8, 10-4,
16, 17, 19, 20, 24, 26, 28, and 29) are commentaries on Suttas from
the Anguttara and Samyutta Nikayas. These two books both use
rather mechanical repetitive treatments for their comments and
serve in part as dictionaries. Again, much of the Vinaya Pitaka is
devoted to commenting on its own rules. The Abhidhamma
Pitaka has its own peculiar system of its Schedule (Mat:ka), which
controls its seven books, some of which have their own sub-
ordinate Schedules followed by detail in the form of patterns and
definitions.

However, in the field of Pali literature the word ‘Commentary’
(aithakatha) 18 never used to refer to such commentings as those. It
always refers to the exegetical material outside the Tvptaka. The
nucleus of this was handed down and added to in Sinhalese and then
converted to Pali by Buddhaghosa Thera and his school. This is
what is called the ‘Commentary’. All these Commentaries properly
so called are deeply indebted to the Guide, its method and its
normative trappings. It is hard to overstress this. Acariya
Buddhaghosa’s systemi doubtless owes the relentless and extra-
ordinary coherence of its great edifices beginning with the Visuddin-
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magge largely to careful use of the Netts’s scaffoldings. And a
great number of its technical terms and normative details are
derived from it. And no less with the commentators that followed
him.

For instance, the formal defining device for ideas by ‘characteristic
(lakkhana), function (rasa), manifestation (paccupatthana) and
footing (padatthana)’ used constantly (e.g., Vis. 85) is simply an
enlarged version of the normative formula used here and there 1n
Mode 4 (§8161-2). The ‘intention’ or ‘purport’ (adhippaya), here
the second subdivision of Mode 6, i1s often looked for (e.g., M A. 1,
19); the ‘source’ (nidana)—see Mode 6 third subdivision—when given
in a Sutta itself is always explained as such (e.g., M A. 1, 15), and 1if
not so given, 1t is provided (see KhpA and SnAd). The ‘sequence of
meaning’ {(anusandhi) is often examined (e.g., MA. 1, 175), with
which compare the ‘consecutive sequence’ (pubbaparasandhi) in
Mode 6 here. Again the distinction between teaching ‘expressed in
terms of persons’ and ‘expressed in terms of ideas’ (puggaladhitthana
and dhammadhitthana) at MA. 1, 24 is adapted from the Nettr'’s
Mode 14 (§446). The Unity Guide-Line and Diversity Guide-Line
(ekattanaya and ndnattanaya) at Vis. 585 (rendered by ‘Method’ in
Ppn) are derived from the Nettr’s Mode 14. Mode 5 1s quoted at
MA. i, 31, and its principle is often used as an argument (legiti-
mately ?). These are the more prominent examples of normative
material taken over from the Netts’s normative details. More could
doubtless be traced. The concealed debt is enormous. These
techniques, with a mass of old-material handed down, a measure of
syllogistic reasoning (much more common in the works of Acariya
Dhammapala than in those of Acariya Buddhaghosa), and an
elaborate conceptual system derived from and upon the Abhidhamma
Pitaka, form the technical basis of the Commentaries. They,
however, being Commentaries, do not display the method itself, as
the finished building does not show the scaffolding. They must be
taken to have been constructed with full knowledge and use of the
Guide’s method; for all the principal commentators were indis-
putably well trained in 1t. It was so highly regarded that the
Tikas (Sub-Commentaries) to the Digha and Majjhima Nikayas
(composed probably in the 12th century a.c.) both have their
comments to the first Sutta of the Nikaya rounded off with an
exposition of the Guide’s method applied to them as presented in its
second chapter. The Commentaries’ debt to the Guide can hardly
be overstated.
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11. QUOTATIONS IN THE GUIDE

The Guide contains more than 200 traced and 65 untraced quota-
tions. All those traced are from the Sutta-Pitaka except one from
the Dhammasangani (apparently), and all those untraced (37 verse
and 28 prose) are of Sutta-Pitaka type. As to these latter, some of
them (e.g., 88794 and 796-804) suggest that certain books (in these
instances, of the Vimanavatthu type) or parts of books were available
to the Guide’s compiler which are so no longer. (N.B. none of the
books mentioned by Acariya Buddhaghosa in his lists of Tipitaka
works 1s missing now; nor is there any ground for supposing that
any part of them has been lost since his time since his commentaries
and those of his successors would at once reveal any such deficiency.)
The Pe too has a large number of untraced quotations (17 verse and
27 prose) but of these only one verse and five prose are shared with
the Guide. Possibly books were quoted from which were later
rejected as uncanonical.

Some of those traced appear in more than one Pitaka book. In
making up the List of Quotations, the number of books cited has
been reduced to a minimum, giving only one reference for each,
and—to give one instance—the Angutlara Nikaya appearing often
and the Digha Nikaya rarely, the former has been given preference
where a quotation is found in both, with the result that the latter
does not figure at all in the List, though 1t could be included on the
basis of passages appearing also in other works. Allotment of
references common to more than one book, all of which appear in the
List anyway, has not been consistent (Samyutta and Dhammapada,
for example). The List a,ppended to this translation will therefore
not necessarily correspond to that in the PT'S Nettr. As to Sanskrit
references, there are quite definitely none at all. / While there may
be sporadic parallels and even (conscious or unconscious) unacknow-
ledged borrowings traceable by comparison (not undertaken in this
translation, though most desirable) of the Guide with such non-
Theravada Buddhist Sanskrit works as the Mahavastu, and such
non-Buddhist Sanskrit works as the Mahabharata, and also any Jain
Prakrit works that might be relevant, there are certainly neither
quotations nor allusions overt or covert. This is normal.” Thus the
inclusion of the Mahdvastu and the Mahdbharata without comment
in PT'S Nett’s List of Quotations (p 289) gives an impression that
is not justifiable.

The Guide makes use of (takes over) a large proportion of the
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quotations eraployed by the Pe but rejects some and adds many
more. The choice of books quoted from (difficult to show properly
in a list of quotations) shows a marked preference for the Suttanipata,
Dhammapada, Udana, Anguttara Nikaya, and Samyutia Nikaya,
owling to its extensive use of verses (the Pe’s range 1s much the same,
but shows some passages belonging only to the Digha Nikaya).
There are many instances where the Guide’s version differs some-
what from the texts of the books quoted from, sometimes by a
substituted word but often enough by the addition of a word (§8508
and 939 are fair examples). The Pe too, when its corruptions are
discounted, shows the same tendency. It seems odd that all
Dhammapada quotations are identical with the text, those from,
say the Itivuttaka mostly differ in some degree (the Pe’s Dh. quota-
tions are also notably faithful); the reason 1s probably that Dhamma-
pada texts, being the most popular and fanuliar of all showed least
variance. Though not exactly a quotation, there is the enlarged
and altered form of the Perfect One’s 10 Powers, out of i1ts Sutta
order (§8542-94). Some quotations too seem to be patchwork; for
example, the Recollection of the Community (§299) and some others
(83885, 896-7 and 906), which are partially rewritten rather than
quoted.

Quotations are used here in four ways. (1) In some but not all
Modes in ch. 1, a quotation is used to establish the particular charac-
teristic of the Mode (e.g., §32 for Mode 1, §863, 65, etc., for Mode 2,
Q121 for Mode 3). These are printed 1n spaced type in the trans-
lation. (2) Quotations are used in chs. i, ii and iv to illustrate
headings and sub-headings (e.g.; §§33ff., 172, 206, 247, 251, 552 and
ch. 1v). Printed in 1italics. (3) Quotations are not infrequently
incorporated in sentences (e.g., §§87, 518, 644). Also printed in
italics. (4) The quotation chosen for combined treatment by the
16 Modes in ch. 11 (in 2 parts, §§491 and 595). Lastly allusions more
or less direct are very numerous.

12. SOME PECULIAR MINOR FEATURES

Some special features are worth noting, though no conclusions are
readily drawn from them.

Formalism: The luxury of the three progressively detailed sum-
maries 18 qulte unusual; the Pe 1s bare of summaries.

Rare words, terms and uses: Some terms seem found only m the
Guide (and the Pe), such as hidra and the names of the 5 Guide-Lines;
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opapaccayika, samavadhana, etc. Some terms have special uses
such as those for some of the 16 Modes of Conveying, and also the
4 (or 5) basic types of Sutta, namely sankilesabhagiya, vasana-bh.,
mbbedha-bh., and asekha-bh., with dassana-bh., and bhavana-bk. (see
Index for refs.). Some terms are found only in one or two other
works, among which may be noted patisankha-nirodha and appati-
sankha-nirodha (§429 and note), sabhava (8453 and note) parabhava
(§455), bhavipadana (§228 and note), sakkd@yavitivatia and dandha-
marana (§653), bhavanga (§165 and note). Also use of catiaro
satvpaithana for the 4 ‘undistorted perceptions’ (§4), and use of
aniamainia (133 and note). And @rammanapaccayata and adhipa-
teyyapaccayata (J461); paramparahetu and samanantarahetu (§455,
cf. Pe. 104-9). Note also the grammatical terms in §186 (cf. Pe
parallel list, p. 91), and list of technical terms in §117. Words not
in the PED are marked with an asterisk in the Pali-English Glossary
(see Indexes). See also sect. 10 above.

Definitions: There are numerous definitions of terms, noted in
the Index where they occur. A particular feature is that of implied
multiple definition employed in this work (which is in conformity
with its contextual rather than normative nature), and many terms
are defined twice or even more times in varying complementary ways
In what are more properly descriptions (paiifiatir) than definitions

L S

(vavatthana). See for instance, the definitions of ‘ignorance’
(avipga@) 1n K159, 164, and 439, the double defimtion of ‘faith’
(saddh@) in §162 (reflected at Vis. 464) and again at §295, those of
‘science’ (v177@) in §§160 and 440. There is no question that they
are not made different in full awareness and ad hoc.5%

Discussions and theories : Discussions are very few. All are quite
mcidental and doubtless taken from elsewhere. There is an
argumentum ad absurdum in §§130 -3, and a discussion of difference
between ‘cause’ and ‘condition’ in §§453 6 (cf. Pe. 104ff.). The
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theory of causality and conditionality sketched in that discussion,
and the implications of this formulation of Dependent Arising with

54 This fact rather invalidates any argument (as sometimes advarnced)
against single authorship of the main works attributed to, say, Acariya
Buddhaghosa, based solely on the appearance of differing (though not
contradictory) definitions of the same word in different books (say, between
the Vis, the DA and the Dhs4). They have to be shown to be inescapably
contradictory and definitely not varied according to context, as in the Guide,
or the argument must fail. The ad-hoc-ness of these definitions 1s provided

for by the ali word taitha (‘herein’).
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the use of sabhava are rather different from what is found in the
Tvptaka (cf. Vbh. 135ff.; Ps. 1, 50f.). The apparent discussion in
§8280ff. is simply a rewritten version of the end of M. Sutta 117.
Lines of apparent argument such as those in §§53-7 may give a
mechanical and even somewhat procrustean impression if taken as
trying to prove something ;\_T)ut they have to be taken in the light of
the work’s basic assumption, namely that the ideas in the Buddha’s
- teaching are already intellectually known, and that what is offered
here is sample outlines for re-wording to follow known trains of
thought. > The contents of §§42-4 contain perhaps the skeleton of a
sort of argumentum ad hominem; but how far this is traceable to
anything i the Suttas is hard to say; perhaps not at all. The germ
of a kind of ‘compensatory principle’ in the round of existences is
hinted at in §225.

Sumales : The few used are listed in the List of Similes (see Indexes).
It is notable, though, that none of the 18 similes found in the Pe is
made use of here.

Disagreements: In §192 in a quotation from the Sn., a statement is
attributed to Dhaniya, whereas in the Sn. text it is made by Mara.
Also in an exposition a small and unimportant disagreement with
the Patisambhidamagga emerges (§632 and note). There may be
others of even less significance but they have not been found. As
observed under sect. 11 above, many quotations differ in small
details of words from the Pitaka texts, and the order of the 4
vipallasa (§494) and of the 10 tathdgata-balan: (§8542ff.) differs from
that 1n the Suttas. These matters, however, are perhaps notable
for their fewness and their smallness in such a work. Then there is
the unexplained matter of the untraced quotations (see sect. 11
above). '

Variant readings: In the printed editions these are a very minor
matter. The Burmese edition of 1956 gives one or two extra, but
only those have been noted which affect the sense. However, the
situation before Acariya Dhammapala took the work in hand and
made his commentary may have been rather less tidy to judge from
a remark or two of his. He notes that a verse was missing from
some texts (§2, note 2; compare also §760/3) and he notes from time
to time variant readings of minor importance. One differing rather
remarkably 1s noted by him (§168, note). An instance where the
modern printed editions disagree is in §889 (note 2), but this is quite
exceptional.
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13. THE GUIDE AND INDIAN METHODS OF
EXEGESIS

This heading 18 included simply in order to point out a gap, not to
supply information, which was not available to the translator. It
much needs Investigating whether there is any early non-Buddhist
work or works which show a method similar to that presented by the
Pe and the Netti—which 1s similarly contextual in its approach and
puts forward a pattern of the same or similar nature. If there is
such a work, say, by an early Vedic commentator, a comparison
could be very illuminating and might shed information on when and
how the Method originated. Such an inquiry, though, should
extend to Jain works.

14. RENDERINGS OF TECHNICAL SUTTA AND
OTHER TERMS

In the rendering of technical Pali terms consistency 1s essential; but
in the present state of development of Pali translation no more can
be expected than consistency within one volume. Renderings of
various prominent technical terms have already been discussed at
length in the translation of the Khuddakapathe and Commentary
(Appx. I.) and so need not be repeated here. The same renderings
for Pitaka and post-Pitaka terms have been used here as there
throughout with only a few changes including those which follow,
thought to be improvements:

Paly Neit: KhpA

adhimuti belief resolution

apaya state of unease state of deprivation
abhinifid acquaintanceship direct-knowledge
asubha ugly, ugliness loathsome
abhisamaya  actualization attainment to
akincanna no owning nothingness
adinava disappointment danger

asaya bias purpose

upadana assuming clinging

kasina wholeness universal

chanda will zeal

shana meditation jhana

nikkhepa presentation placing

panulhi (etc.) disposition desire
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Paly Netlr KhpA

parinng diagnosis full knowledge
pam-pcfcanata overripening maturing
parvpaka

manasa mentality thought

yutt construing logic

lokrya belonging to worlds mundane
lokuttara dissociated from worlds supramundane
vt)ja | gclence true knowledge
vifidnafthits steadying-point for consciousness standpoint for consciousness
nnaya outguiding discipline discipline_'i
sacchikiriya  verification realization

samutthana  moulding (Abhidhamma sense origination.
only)

(Where other words have different renderings in the two transla-
tions—e.g., sama = ‘even’ (KhpA) and ‘quieting’ (Netti), or
samanfia = ‘generality’ (KhpA) and ‘love of divines’ (Nettz), or
santhana = ‘steadying’ (KhpA) and ‘shape’ (Netts), etc.; the
reason is that different ideas are referred to (even if metaphorically
of the same origin), and if combined, they should be sama = (1)
‘even’, (2) ‘quieting’. . . .}

The rendering of wpaddna here by ‘assuming’ instead of the
usually accepted ‘clinging’ needs perhaps justifying. A verbal
substantive from the verb updadiyatr, 1t 1s made up of the prefix
upa--+adana (= ‘taking’, itself made up of prefix a--}-+/da ‘to
give’). Literally wupadana = ‘uptake’ and wupadiyati = ‘to take
up’ (cf. Latin ad+sumere = assumere, English to assume, as-
suming = ‘to take upon oneself’ and assumptive = ‘to take for
granted’ COD). By first metaphor, upadana is a normal Pali word
for a fire’s fuel (cf. ‘consumption’). By second metaphor it is
placed in conscious-behaviour contexts, principally in the formula
of Dependent Arising, where it occupies the position intermediate
between Craving (tanhd) and Being (bhava): Craving (governed by
Ignorance) conditions the Assuming (‘clinging’) that 1s necessary
in order to Be. Four kinds are distinguished, namely sensual-
desires (both objective and subjective), views, misapprehended
virtue and duty, and self-theories. Two otherwise identical Sutta
presentations of an aspect of Dependent Arising, which specially
underlines Being by attaching the word pabhava (‘given being by’)
to each term, appear with only one difference: the one starts with
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the 4 kinds of upadana (M. 1, 67) and the other with the four kinds
of @dhara (‘nutriment’), namely physical food, contact, choice, and
consciousness (M. 1, 261). { This indicates some interchangeability
of the two ideas wpadana and ahara) (‘Nutriment’, hit. ‘a bringing
towards one’: English has already metaphorized the word ‘food’ in
one way by the expression ‘food for thought,” see also note 570/1.)
It is a fundamental tenet, too, in the Buddha’s teaching that ‘all
creatures subsist by nutriment’ (sabbe satta aharatthitvka: D. i,
211; A. v, 50-1; Khp. 2) thusfthe two 1deas of nutriment and
existence signify, as it were, or are Inseparable from, assimilation
and becoming—Assuming and Being—and are bound together
with the conditionality of sine qua mon (D. 1i, 57))just as both are
to the idea Craving, and so on. The word ‘clinging’ does not
represent this at all well and 1ts own familiar contexts prevent its
acquiring this new sense: ‘assuming’, though by no means perfect,
1s certainly better. But again, there 1s another aspect: upadana 1s
in Pali utraquistic, that 1s, it can refer both to the fire’s fuel con-
sumed or to its act of consuming the fuel, and likewise in the mental
metaphor of ‘assuming being’, ‘assuming to be’ (as the word ‘percept’
can refer either to the act of perceiving or to the thing perceived).
The English words ‘fuelling’, ‘consumption’ and ‘assuming’ are
utraquistic, but ‘clinging’ is not, being always the act of clinging,
never what is clung to. Consequently it is impossible, except by
some roundabout device, to translate with ‘clinging’ the Pali ‘n’eva
kamupadanam wpadiyaty’ (M. 1, 67); for one does not ‘cling a
chinging’, though one can quite well ‘assume an assuming’. Besides,
a non-utraquistic word must have a quite differently organized set
of contexts from that of a utraquistic one, and so to render the one
by the other, unless it plainly make no odds, is clearly unsatisfactory.

The word vinaya and its cognate forms are here rendered by ‘out-
guiding’, etc. They are made up of the ambiguous prefix -
(augmentative or privative, cf. vibhava, vibhuta) and the 4/n% (to
guide). ‘Discipline’ 18 a convenient paraphrase, and ‘removal’ a
one-sided limitation. A purely etymological rendering could be
‘education’ (Latin prefix e- = Pali vi- = English preposition ‘out’
and Lat. ducat = Pah net: = Eng. ‘gmdes’; hence ‘to guide out’).
Owing to the prefix’s ambiguity the word winaya’s important
metaphors make certain puns possible in the sense of ‘guiding out’
(to destruction) and ‘guiding out’ (to hiberation), which are exploited
in the Pitakas (e.g., venayika at M. i, 140; Vin. m, 2f.). The
English preposition ‘out’ has a similar clear ambiguity: e.g., ‘put
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out the flags’ and ‘put out the lights’. (This is no accident but a
symptom of language.) Contexts particularize which metaphor is
intended ; but punning becomes possible as the metaphors diverge
and are forgotten. It 1s hoped that these considerations may
justify ‘out-guiding’ as a rendering of vinaya, and that it can convey
some of the transparency of the original without being too inelegant.

15. GENERAL

The translator avails himself of this opportunity to pay a tribute to
the Guwde’s editor, Professor Hardy, whose very efficient redaction
of the Pali text made the rendering of it much easier than it might
have been. His valuable Introduction, too, really gives in critical
perspective all there is to be said about the book’s history from
external sources, and contains besides much matter of relevant
interest and 1importance evaluated with sound historical judgment.
If the translator had to disagree (as in note 50 above) with his
assessment and appraisal of the Guide’s methods and aims, this was
done in no spirit of contention but simply in order to try and
straighten out a puzzle by no means easy to unravel. Neither the
Guade nor 1ts Commentary states specifically what its aims are; and,
in fact, while commentaries are familiar enough as a type of literature,
guides for commentators are not. It is only too natural and easy,
then, to mistake it for a novel sort of commentary. (The translator
started this translation on that assumption without suspecting
other possibilities. It was only when the difficulties that arose
with the detailed comparison of the Petakopadesa became so great
and so much could not be explained that a complete reappraisal
became 1mperative. When the function of the two books did at
length become clear, all these difficulties vanished.) But Professor
Hardy wrote his Introduction in 1900 when much of the Tipitaka
and the whole of the Pali Commentaries were still unpubhished and
unstudied in Europe. It is indeed a matter for admiration that 60
years later. nothing in his Introduction to a very unusual book
needs revision apart from this appraisal of its aims and of its relation
to the Petakopadesa.

_ NANAMOLI
Island Hermitage, |
Dodanduwa, Ceylon, 1959.
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At this point in his typescript the Rev. Nanamoli had proposed
to add a short concluding paragraph. A few extra notes he had
made relating to the Guide were kindly forwarded to me from the
Island Hermitage, but no material for this paragraph has come to
light. We therefore do not know what he had in his mind or wished
to say. Apart from this, the complete typescript was in my hands
some months before this unusually brilhant scholar died very
suddenly of a coronary thrombosis on March 8th, 1960, at the age of
fifty-five. I had promised him that I would read the typescript, as
in his great modesty he had wished me to do, during the summer of
1960. This I did, feeling ever more acutely the tragedy of his early
death; and though I had no alterations to suggest, various points
emerged 1 should have much liked to discuss with him for my own
interest. His translation therefore goes to press exactly as he had
prepared 1it. But the responsibility of reading the proofs now rests
with me.

Nanamoli Bhikkhu’s Guide is a work of scientific precision. His
remarkable consistency in translation allows his English version to
speak as strongly as does the original Pali of the Nettipakarana.
Moreover, his recogmition of the essential nature of the Netts and his
realization of the practical purpose it was designed to serve and for
which 1t was compiled (described in §9 of the Introduction) mean
that, from now on, both the unique position of this work in Pah
literature and the contribution made by it can be appreciated at
their true value:(the Nettr 1s a guide for commentators and 1s not
itself a commentary as hitherto has been generally thought. >

In Section 5 of his Introduction, Rev. Nanamoli compares the
Nettr with the Petakopadesa, the ‘dryness’ of both of which genuinely
appealed to him, and throughout the Guude he gives numerous
references to this other work. I am glad to say that he had also
completed a translation of Pe before he died ; and though he had not
been able to finalize the Introduction or write all the notes, 1t will
be a work well worth publishing even though 1t must now lack the
full critical apparatus with which he would have endowed 1t.

Indeed it must remain always a matter for deep regret that such a
distinguished and mature Pali-ist passed away when there was still
much important work lying ahead of him which he was eminently
fitted to undertake. His two main published works: “The Path of
Purification’ (a translation of the Visuddhimagga, published in
Ceylon in 1956) and ‘Minor Readings and The Illustrator’ (a
translation of the Khuddakapatha and its Commentary, P.T.S.
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1960), together with the present book, testify to a healthy vitality
informing Pali studies. Nor 18 it too much to say that these three
translations have 1t in them to inaugurate a new and valuable phase
in the study and understanding of the contents of Buddhist litera-
ture. The P.T.S. is glad and proud to include the Rev. Nanamoli’s

name 1n its list of translators.

I. B. HORNER.
LONDON,
December, 1960.
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THE GUIDE

Namo tassa bhagavato arahato sammasanbuddhassa

[A. COMPREHENSIVE SECTION]

1. [1] Wise men can know the Dispensation
Glorious of the Glorious Man,
Whom the world and world-protectors
Ever honour and revere. (1)

Twelve terms! [do represent] the Thread,?

[Whose] phrasing and [whose] meaning all

Should in both instances be known:

What is the phrasing ? What the meaning ? (2)

Sixteen conveyings® [as] a guide?

[And] five guide-lines the dispensation’s

Search [and] eighteen root-terms,® [too],
Maha-Kaccana® demonstrated (Pe 3). (3)

— e —— —— e s _ —— Ko

1/1 The ‘12 terms’ are those in §§27-8 and 49ff. See Intro. (sect. 7h).
1/2 For this rendering of sutta by ‘Thread’ or ‘Thread-of-Argument’ see
Intro. (sect. 8). The word is used in three ways in this work, namely as
‘the Thread’ in the sense of the entire (‘ninefold’) utterance of the Buddha,
as a ‘type of Thread’ (e.g., as used in the last chapter), and as ‘a Thread’
meaning any individual discourse or part of a discourse. In this verse
‘Thread’ is in the first sense, indicating that the entire utterance is covered
by the ‘6 phrasing-terms’ and ‘6 meaning-terms’, which make up the ‘12 terms’
(see n. 1/1 above). To render this clause by ‘twelve words (are) a Thread’
would thus be grammatically quite right and semantically quite wrong.

1/3 See Intro. (sect. 8).

1/4 See Intro. for this rendering. The word “nett:’ (‘guide’) is to be taken here
primarily as the noun rather than as a proper name, to which it is elevated
in the terminal title of the work in §965.

1/5 For the ‘18 Root-Terms’ see Intro. (sect. 7b), also n. 764 /2.

1/6 NettiA, mentioning the existence of a reading Kaccayanagottaniddittha
(a reading appearing also at Pe p. 3), adds ‘This verse can be regarded as
having been placed here, as a summary of the work’s purpose, by those who
recited the Guide, and similarly with the concluding phrase terminating each
Mode of Conveying’ (p. 10).

6 3
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Conveyings investigate the Thread’s

Phrasing, three Guide-Lines the Thread’s meaning;’
Comprised 1n both these ways, a Thread

Is called ‘according to the Thread’.® (4)

¥

[So since] the Teaching and the Taught

Should both be known, the order can

Now follow here in which to test

The Ninefold Thread-of-Argument.® (5)

*
The Comprehensive Section.

1/7 The other 2 Guide-Lines, the Plotting of Directions and the Hook, deal

only with phrasing (§§29-30); see Intro. (sect. 7b).

1/8 Presumably an allusion to the four Principal Appeals to Authority
(§§120fF.).

1/9 ‘Ninefold Thread-of-Argument’ refers to the classification given at,
e.g., M. i, 133 as ‘Thread-of-Argument, Song, Prose-exposition, Verse, Exclama-
tion, Saying, Birth-Story, Wonderful and Marvellous Idea, and Answers to
Questions’. These nine must not be confused with the ‘nine terms’ mentioned

in §29.



[B. SPECIFICATION SECTION

PART 1. INDICATIVE SUBSECTION]

2. Herein, what are the sixteen Modes of Conveying (§1, vse. 3) ?
[They are sixteen modes of the Ninefold Thread as conveying:]

1. a Teaching,?!

2. an Investigation,
. a Construing,

. Footings,

. Characteristics,

. a Fourfold Array,
. a Conversion,

. an Analysis,

9. a Reversal,

10. Synonyms,
11. Descriptions,

12. Ways of Entry,

13. a Clearing Up,

14. Terms of Expression,
15. Requisites,

16. a Co-ordination (Pe 3).

Q0 =3 O Ot W= QO

[2] Here follows a paraphrasing-verse:

As Teaching, Investigation, Construing,

As Footings, and Characteristics,

Fourfold Array, and then Conversion,

Analysis, Reversal too, (1)
As Synonyms, and as Descriptions,

As Ways of Entry, Clearing Up,

Terms of Expression, Requisites,

And for sixteenth Co-ordination (cf. Pe 3). (2)
These Modes are the Sixteen Conveyings (cf. Pe 3);
[And] as to the significance [of each])

2/1 For renderings of these and remaining technical terms, see Intro.
(sect. 8).

o
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A separate statement [follows on (§85-20)]
With detailled method-analysis for each one® (3)

3. Herein, what are the five Guide-Lines (§1, vse. 3) ? [They are:]

1. the Conversion of Relishing,
2. the Trefoil, !

3. the Lions’ Play;

4. the Plotting of Directions,
5. the Hook (Pe 3).

Here follows a paraphrasing-verse:?

Conversion of Relishing comes first,

In second place the Trefoil follows,3

The Lions’ Play 1s the name they give

To the Third Guide-Line formula; (1)
The fourth Guide-Line most rare they call

The Plotting of Directions, then

The Hook is what the fifth 1s termed.:

That 1s how all five Guide-Lines go (cf. Pe 4). (2)

4. Herein, what are the eighteen Root-Terms (§1, vse. 3) ? They
are the nine profitable Root-Terms and nine unprofitable Root-
Terms.

Herein, what are the nine unprofitable Root-Terms ? [They are:]

Craving,
Ignorance;

Greed,

2/2 NettrA says that this verse (the last 2 lines in the Pali) was not in all
MSS. (It is not in the Pe.) That it might be a later addition seems very
probable from its confusing use of the words attha and naya, which respectively
allude here neither to the 6 atthapada (opposed to the 6 byarjanapada—4§§27-8)
nor to the 5 naya (§§21-5), but quite loosely to the individual significance
of the 16 Modes, themselves restricted to dealing with byanjana, not attha,
and to the detailed method of their separate exposition (§§5-20). Such
inconsistent use of prominent technical terms is unlike the rest of the work.
Here NettiA glosses naya-vibhatti with updyena vibhago (also wvibhatt: here
does not allude to the wbhatti-hara). It glosses the anomalous wvilthdaratayd
(metri causa for vittharataya?) with vittharena and rejects a reading of witthara-
naya as bad.

3/1 See Intro. (sects. 7b and 8).

3/2 This must be the meaning of anugiti; not in PED, see CPD. Neitid
glosses with sangaha-gatha (p. 19); see Index; also Pe p. 87.

3/38 The order is only that of enumeration. See ch. iii, and Pe ch. viii.
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Hate,

Delusion:

Perception of Beauty,
Perception of Pleasure,
Perception of Permanence,

Perception of Self (cf. Pe 4).

These are the nine unprofitable Root-Terms, wherein all that
belongs to the unprofitable side i1s comprised and collated.

Herein, what are the nine profitable Root-Terms ? [They are:]

Quiet,

Insight;

Non-greed,

Non-hate,
Non-delusion;
Perception of Ugliness,
Perception of Pain,

Perception of Impermanence,
Perception of Not-self (cf. Pe 4).

These are the nine profitable Root-Terms, wherein all that belongs
to the profitable side 1s comprised and collated.

Here 1s a mnemonic for it:

The nine terms Craving and Ignorance

And Greed, Hate and Delusion too

And with Perversions four besides

Do constitute defilement’s plane. (1)

[8] The nine terms Quiet and then Insight

With the three Profitable Roots

And Mindfulness-Foundations fourl

Do constitute the faculties’ plane. (2)

With nine terms on the side of profit

And nine terms on unprofit’s side

Construed, these Root-Terms [thus] do come

[In all] to number eighteen terms (cf. Pe 4). (3)
*

The Indicative Subsection.

e —— peal— | T T R R T T R T Ml — e

e e

4/1 The use of the term ‘four foundations of mindfulness’ (cattdro satipatthana)
to refer to the four objects of undistorted perception (vipallasa-vatthiint) is
unusual. (Cf. Pe 185).




[PART 2. DEMONSTRATIVE SUBSECTION]

5. Here 18 a summary statement of the guide.

[The 16 Modes of Conveying]

Gratification, Disappointment,

Escape, Fruit, Means, the Blessed One’s

Injunction to devotees,! this Mode

Is the Conveying of a Teaching.(cf. Pe 81, 1l. 4-6). (1)

6. What in the Thread 18 asked and answered,
As well as a verse-paraphrase,
And the Thread’s [term-] investigation:?
This Mode Conveys Investigation (cf. Pe 82). (2)

7. Looking for right and wrong construing
In the case of all the Conveyings’
Plane and resort! [will] demonstrate
The Mode Conveying a Construing (cf. Pe 88, 1l. 3-4). (3)

8. The Victor teaching an idea
Teaches what that 1dea has too
As footing; so with each idea:
This is the Mode Conveying Footings (Pe 89, 11. 8-9). (4)

9. When one 1dea 18 mentioned, all

Ideas of like characteristict
Are mentioned too: this constitutes
The Mode Conveying Characteristics (cf. Pe 90). (5)

8/1 These six words (for the first three see, e.g., 4. i, 268; M. iii, 18; S. v, 193)
must be taken not as the characteristics distinguishing this Mode but as a
general presentation of the Teaching, like 4 Truths, with which they are
made to correspond in §48. They do not appear in ch. ii, §§489ff. In the
Pe they appear instead in one of the Groupings of its ch. ii (Sasanapaithana),
not in the Modes.

6/1 All texts read pavicayo, but Neit:A (p. 19) takes this to represent
pada-vicayo and refers to the words ‘padam vicinati’ (§62; PTS Netti p. 10);
cf. treatment of this Mode at P7T'S Nettz pp 262 and 259 and MAA. i, 127-8
(reproduced here in Appx.).

7/1 Nettid here explains plane to mean ‘phrasing’ and resort ‘meaning’.

9/1 Tena instead of keci both at M A. i, 31 (where quoted) and Pe 90.

8
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10. By way of phrasing,! (1) the Linguistic,?
(1) The Purport, and (i1) the teaching’s Source,
And (1v) the Consecutive-Sequence:
This Mode Conveys a Fourfold Array (cf. Pe 91). (6)

11.  The Mode that, when there is one Footing,
Searches for a footing that remains
And then Converts the opposites
Is that Conveying a Conversion (Pe 93). (7)

12. It analyses 1dea, footing,
Plane [of types of men], the shared
And unshared: this Mode should be known

As that Conveying Analysis.1 (8)

13.  That into opposites reversing
Ideas of profit and unprofit
Shown to be kept in being and left
Is called the Mode Conveying Reversal. (9)

14. [4] Knower of Threads is he that knows

How many synonyms for one
Idea are in the Thread : this Mode

Is that Conveying Synonyms (cf. Pe 96). (10)

15.  The Blessed One one i1dea teaches
By means of manifold descriptions;
This mood can thus be known to be
The Mode that does Convey Descriptions. (11)

16.  Dependent-Rising, Faculties,
Categories, Elements, Bases:
The Mode that by these means gives entry
Is that Conveying Ways of Entry. (12)

10/1 For byainjanam here as nom. standing for instr., see restatement in
§184 (PTS Netti p. 32). For this, nirutti, and pubbapara- (‘consecutive-
sequence’) see 4. iil. 201.

10/2 ‘Nerutta—linguistic’: strengthened form fm. nirufti (‘language’—there
is no need to look for any less homely term). Both forms appear together in
§185. See also n. 186/1.

12/1 The terms wvibhattt (‘analysis’ here), vbhanga (‘separate’—title above
§31) and ribhdga (‘specification’—title above §2) must not be confused.
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17.  Seeking if in a question answered
What in the verse did instigate
Its asking is cleared up or not:
This Mode Conveys a Clearing Up. (13)

18. Ideas when demonstrated by
[Both] unity and diversity,
Need thereby suffer no disjunction:!
This Mode Conveys Expression’s Terms. (14)

19. Ideas that generate each an idea
In due relation are conditions;
And by its picking out! the cause
This Mode Conveys the Requisite (cf. Pe 104). (15)

20.  Ideas with those whose roots they are,
And those shown by the Sage to have
One meaning, should be co-ordinated:
This Mode conveys Co-ordination (cf. Pe 110). (16)

[The 5 Guwde-Lanes]

21.  The Guide-Line Craving and Ignorance guiding
By Quiet and Insight, and construing
Appropriately the four Truths
Is the Conversion of Relishing (cf. Pe 259). (17)

22.  Guiding [ideas of] profit and
Unprofit by their [triple] roots
As they are, really, not unreally,
That Guide-Line they call the Trefoll (cf. Pe 259). (18)

18/1 The word vikappa is the grammarians’ term for the disjunctive particle
va (‘or’) as sampindana is for the conjunction ca (‘and’).

19/1 ‘Avakaddhayitva—by picking out’ : lit. ‘drawing down’. Though
PED gives this ref., it only gives a Jataka-translation meaning, which does
not fit here. CPD’s ‘to extract from a text’ is based on Neftid's ‘suttato
niddhdritvd’; but that is too literal. Cf. apakaddhati at Pe 74f. (not in PED
or CPD, apparently meaning ‘to reserve’). What is meant here is ‘picking
out’ the single ‘cause’ from among the plurality of ‘conditions’.
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23.  The wise in Guide-Lines have called that
Lions’ Play which by the faculties?
Does faith’s true objects? guide, and also
By the perversions the defilements (cf. Pe 259). (19)

24.  What mentally plots out! [ideas
of] profit and unprofit stated
Or here or there 1n expositions

They call the Plotting of Directions (cf. Pe 259). (20)

After [thus] plotting with the Plotting

Of Directions, what then throws up

All profit [ideas] and unprofit

And guides them 1n 1s called the Hook (cf. Pe 259). (21)

o
o]

[How the Modes of Conveying and the Guide-Lines are Employed]

26.  Sixteen Conveyings first, surveying
With Plotting then of the Directions,
And having collected with the Hook,
Three Guide-Lines! demonstrate a Thread. (22)

27. (1) The Letter, (i1) the Term, ana then (iti) the Phrasing,
Also (1v) the Linguistic [inflexion],
(v) the Demonstration, and (v1) the Mood
As sixth: this much concerns the phrasing. (23)

28.  [5] (vii) Explaining, (vin) Displaying, and (ix) Divulging,
(x) Analysing, (xi) Exhibiting, (x11) Describing:
By these six terms are demonstrated
A meaning and an action! too. (24)

P —

23/1 The ‘faculties’ here are those of faith, energy, mindfulness, concentration,
and understanding. But what is meant here is the blunt-keen classification
of these by temperament in this Guide-Line (see §§645ff. and also 947).

23/2 Saddhamma (here rendered ‘faith’s true object’—Skr. saddharma) can
be taken as gdve. of saddahati (‘to have faith’, ‘to place faith in’), which
serves in Pali as vb. for saddha (‘faith’—Skr. sraddhd). What is referred to
here is the four undistorted perceptions beginning with perception of
impermanence.

24/1 ‘Olokayate—plots out’: lit. ‘surveys’, ‘looks down over’.

26/1 The Reversal of Relishing, the Play of Lions, and the Trefoil.

28/1 Nettid says the ‘meaning’ (attha) here is that of a Thread, while the
‘action’ (kamma) is that of condensing (vgghatand), etc., see §§41-7.
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29.  The Blessed One’s Utterance’s meaning
Yokes nine terms for its meaning, namely:
The [first] three Guide-Lines, dropping none (§§21-3),
And meaning-words that number six (§28). (25)

30. For meaning nine terms (§29), twenty-four
For searching of the phrasing, too,}
These come 1n all to thirty-three,
And that much constitutes the guide. (26)

3

The Demonstrative Subsection.

30/1 The arithmetic is this: 9 terms for the meaning (§28)+424 for the
phrasing (made up of the 16 Modes (§§56-20) +6 phrasing-terms (§27) +the
last 2 Guide-Lines (§§24-5)):9 +24 = 33.



[PART 3. COUNTER-DEMONSTRATIVE SUBSECTION

Chapter i
16 Modes of Conveying: Separate Treatment]

1

The Ninefold Thread wn the Mode of Conveying a Teaching

31. Herein, what i1s the Mode of Conveying a Teaching ? The
Mode of Conveying a Teaching is [summarized] in the following
verse:

‘Gratification, Disappointment,

Escape, Fruit, Means, the Blessed One’s

Command to Devotees: this Mode

Is the Conveying of a Teaching’ (§5).

[The act-of-teaching and what-is-taught)

32. What does it teach ? [It teaches as follows:]

[In the aspects of] gratification, disappointment,
escape, fruit, means, and injunction,! <Bhikkhus, 1
shall teach you a True Idea that is good in the
beginning, good in the middle, and good in the
end, with 1ts own meaning and 1ts own phrasing; 1
shall display a Divine Life that is entirely perfect
and pure> (M. 1, 280).

33. Herein, what is the gratification *

<When a mortal desires, if has desire 1s fulfilled,
He s sure to be happy by getting what he wants>

This is the gratification. (Pe 45; Sn. 766).

34. Herein, what is the disapporniment ?

[8]< Destre-born and wilful, if his desires elude hin,
He becomes as deformed as 1f prerced by a barb> (Sn. 767).

This 1s the disappointment.

32/1 For these six terms see n. 5/1. Here all six words (assiddain . . . anattinm)
are in the accusative and in apposition to the word dhammam (‘a T'rue Idea’)
in the quotation that follows. They are all governed by the verb desissami
(‘I shall teach’) in the quotation. For a further exercise in the six see Pe 43-8.

13



14 The Guide
3b. Herein, what 1s the escape ?

<He that shuns desires, as a snake’s head with his foot,
And 1s mindful evades this attachment to the world >

This 1s the escape. (Pe 46; Sn. 768).
36. Herein, what is the gratification ?

<Fields, gardens and money, cattle and horses, bondsmen and men,
Women and kin: many are the desires that a man wants>

This 1s the gratification. (Sn. 769).

36a. Herein, what 1s the disappointment ?

<I'mpotent-seeming troubles overwhelm and crush him;
Then parn wnvades him, as water a broken boat> (Sn. 770).
This 1s the disappointment.

36b. Herein, what 1s the escape ?

<So let a man be mindful ever 1n shunming sense-desires;
Let hvm abandon them and cross over the flood> (Sn. T71).

This 1s the escape.

37. Herein, what 1s the fruat ?

<The True Ideal guards hvm that walks therein,
As does a bvg umbrella 1n tyme of ran.
The Ideal’s reward when walked vn right 1s this:
Who walks therein has no bad destination>

This 1s the fruit. (Pe 44; cf. Thag. 303).

38. Heremn, what 1s the means ?

< Impermanent are all determwnations, . . .
And painful too are all determinations, . . .
[And then besides] not-self are all ideas:
And so when he sees thus unth understanding,
He then dispassion finds wn suffering;
This path it is that leads to purification> (Pe 44 ; Dh. 277-9).
This 1s the means.

39. [7] Herein, what 1s the mjunction ?
<Just as a man with good sight journeying
Would giwe wide berth to places of known danger,
So too here in this world of animation
Let unse men gie wide berth to evil thangs> (Ud. 50).
This 1s the injunction.
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40.  <Look upon the world as void, Moghardja,> is the injunction.
<Constantly mindful> is the means.

<With self-view extirpated thus, You may outstrip Mortality> is
the fruit (Pe 45; Sn. 1119).

[How 2t 15 taught)

41. Herein, the Blessed One teaches escape to a person who gains
knowledge by what is condensed,! he teaches disappointment and
escape to a person who gains knowledge by what is expanded,? he
teaches gratification, disappoiniment, and escape, to a person who
18 guidable.

42. Herein, there are four ways and four [types of] persons. One of
craving-temperament! who is dull finds the outlet, by way of the
foundations of mindfulness as support and with the mindfulness
faculty, on the way that is painful with sluggish acquaintanceship.
One of craving-temperament who is intelligent? finds the outlet, by
way of the [four] meditations as support and with the concentration
faculty, on the way that is painful with swift acquaintanceship.?

41/1 ‘Ugghatita—condensed’: see A. ii, 135; Pug. 41. It is questionable
whether any of the meanings given in PED are right for any context, all of
which seem to derive from the A. ref. Here the meaning is as rendered, as
this context clearly shows. For the corresponding verb ugghatet: see n. 54 /1.
The term is also explained at Pug. 41. The etymology needs overhauling.
41/2 ‘Vipaticita—expanded’: the same remarks apply here as in the note
above on wugghatita. PED’s ‘unillusioned understanding, clear-minded,
unprejudiced’ is quite off the mark. The point is that while the ugghatitarini
only needs a condensed (ugghatita) statement to gain knowledge (an7ia) of
the 4 Truths, the nmpancitaniné needs an expanded (vipancita) statement for
the same purpose. He is therefore slower-witted than the other. The
‘guidable’ (neyya), while still slower-witted, is yet able to follow guidance.
This applies to A. ii, 135. And vipancana (§65) does not mean ‘passing a
sentence’ as in PED but the ‘act of expanding a condensed statement’ (as
is done in, say, M. Sutta 18). Similarly tbe derivatives vipaicayati (§54)
and mpaticiyania (§56). This term is also explained at Pug. 41.

42/1 ‘Tanhd—craving’: this is the usual rendering and will do. The word
corresponds to the Skr. {yéna ‘thirst’, but is never used for ‘thirst’, which is
pipasa. ‘Need’ would be a better rendering, perhaps.

42 /2 ‘Udatl(h)a—intelligent’: NettiA and C spell udattha and NettiA glosses
‘uda-attho: uldra-paiifio ti attho’ (p. 43). Ba and Bb support PT'S. For the
meaning PED (Netti refs. only) gives ‘elevated, high, lofty, clever’, but it
is simply the opposite of manda (*dull’) here.

42/3 ‘Abhiria—acquaintance’: the word (subst. fm. vb. abhijanati) has 3
principal meanings: (1) direct acquaintance by personal experience, (2)
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One of view-temperament who 1s dull finds the outlet, by way of the
right endeavours as support and with the energy faculty, on the way
that is pleasant with sluggish acquaintanceship. One of view-
temperament who 1s intelligent finds the outlet, by way of the truths
as support and with the understanding faculty, on the way that 1s
pleasant with swift acquaintanceship.

43. Both kinds of craving-temperament find the outlet, by way of
insight heralded by quiet,! to the heart-deliverance due to the fading
of lust. Both kinds of view-temperament find the outlet, by way of
quiet heralded by insight, to the understanding-deliverance due to
the fading of ignorance.?

44. Herein, those who find the outlet (cf. §§5629ff.) by the ways
heralded by quiet can be brought to abandoning! by means of the
Conversion-of-Relishing Guide-Line (§§644-72), while those who find
the outlet by the ways heralded by imsight can be brought to
abandoning by means of the Lions’-Play Guide-Line (§§673-757).

[How it vs apprehended]

45. [8] Where does this Mode of Conveying actually come into
being ? When the Master, or some respected companion in the
Divine Life, teaches the True Idea to someone, then that someone,
on hearing that True Idea, acquires faith.

46. Herein, iInquiry, interest, estimating, scrutiny, is understanding
consisting in what is heard (see D. iii, 219). Suchlike inquiry,
estimating, scrutiny, mental looking-over, with what has been heard
as the support, is understanding consisting in cogitation. Know-

acquaintance by book-knowledge or by hearing from someone else, ‘learning
by heart’, which is equivalent to ‘understanding consisting in what is heard’
(§46), and (3) 6 kinds of abhifisia or 5 supernormal-powers belonging to worlds
and 1 knowledge-of-exhaustion-of-taints dissociated from worlds, together
called the chalabhiniiia. Here the meaning is in the senses of (2) or (3).

43/1 The allusion is to A. ii, 1567. ‘Quiet’ (samatha) is a synonym for
‘concentration’ (samadhi). |

43 /2 Avijja—here ‘ignorance’—could be well rendered here by ‘nescience’
as the derivative-opposite of v¢jj@ (rendered here by ‘science’). Awvij)a is
technically ‘ignorance’ of the 4 Truths, while vi)y@ has the meanings of (1)
loosely any body of knowledge or ‘science’ (in the old sense) and (2) technically
the ‘triple science’ (fivi))@), as Recollection of Past Life (pubbenivasanussat),
the Heavenly Eye (dibba-cakkhu), and Knowledge of Exhaustion of Taints
(asava-kkhaya-fiana).

44/1 ‘Hatabba—can be brought to abandoning’: 4/kd@ to abandon (?).
Neiti A says ‘' Yametabba; netabba t: attho’; see n. 181/1.
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ledge that, in one associating his attention with these two kinds of
understanding, arises on the plane of seeing or on the plane of
]_{_ee:];nngﬂ--ln-bemg,1 18 understanding consisting in keeping-in-being.
[Now] understanding consisting in what is heard [arises] from
another’s utterance. Understanding consisting in cogitation [arises]
from reasoned attention? moulded® for oneself. Understanding
consisting in keeping-in-being 1s knowledge that arises by means of
another’s utterance and by means of reasoned attention moulded for
oneself? (cf. Pe 233).

47. He in whom there are the two kinds of understanding, namely
that consisting in what is heard and that consisting in cogitation, is
one who gains knowledge by what is condensed. He is whom there
1s understanding consisting in what is heard but no understanding
consisting in cogitation is one who gains knowledge by what 1s
expanded. He in whom there 1s neither understanding consisting
in what 13 heard nor understanding consisting in cogitation 1s

guidable (cf. Pe 30).

[The Teaching as presentation of the Four Truths]

48. What does the teaching of the True Idea teach * The Four
Truths, namely Suffering, Origin, Cessation, and the Path.

Disappointment and frust are suffering; gratification is ongin;
escape is cessation; means and wmjunction are the path (cf. §32).
These are the Four Truths.

48/1 ‘Seeing’ (dassana) as a technical term means the 1lst path, at which
moment nibbdna is first ‘seen’. ‘Keeping in being’ (bhdvand-—caus. subst.
fm. 4/bhu to be) is the corresponding technical term for the remaining three
paths, which ‘keep that vision of nibbana in being’ by repeating it. This
latter word has thus an important ontological significance.

46/2 ‘Yoniso manasikira—reasoned attention’., Yon: (lit, ‘womb’) is figur-
atively used for the ‘reason’ from which an idea is ‘born’, i.e., a condition-
sine-qua-non (paccaya), see M. iii, 142. Manasi-kara means what it says,
namely ‘doing in the mind’. It is always necessarily present. Yoniso
manasikdara (‘reasoned attention’) as a technical term means thinking in
terms of the specific conditionality of existence. The classic example is
given at S. ii, 105f.; the opposite, ayoniso manasikdra, is any train of thought
which ignores that specifically conditioned structure of existence (see M. i, 7),
and which results in the formation of wrong views and the consequent
production of suffering. It is not to be confused with temporal (‘historical’)
causality.

46/3 ‘Moulded for oneself’ refers primarily to the original thinking by
‘reasoned attention’ described at 8. ii, 105f.

46/4 Cf. Pe 1-2.
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49. [Now] this is the Wheel of the True Idea, according as the
Blessed One said: |

<‘Thes 1s suffering’: At Benares, bhikkhus, in the Deer Park at
Isipatana, the matchless Wheel of the True Idea was thus set rolling
by me not to be stopped by monk! or divine® or god or Mara or Dwinaity
or anyone tn the world . . .> and the whole “Wheel-of-the-True-Idea’
[Discourse should be quoted] (cf. S. v, 424).

Herein, there are terms of ungauged measure, letters of ungauged
measure (cf. 4. 1, 182), phrases, moods, linguistics and demon-
strations of ungauged measure (cf. §27) but there is an explaining,
displaying, divulging, analysing, exhibiting, and describing (cf.
§28), of that very meaning [in the ninefold Thread] (see Pe 5).
This 15 the Noble Truth of Suffering. |
50. <‘This 1s the origin of suffering’: At Benares, bhikkhus, in the
Deer Park at Isvpatana, the matchless Wheel of the True Idea wasset

rolling by me . . .>. . .
51. [9]) <‘Thes 1s the cessation of suffering’: At Benares, bhikkhus,

R S

52. <‘This vs the way leading to the cessation of suffering’: At Benares,
bhikkhus, wn the Deer Park at Isipatana, the matchless Wheel of the
True Idea was thus set rolling by me nmot to be stopped by monk or
dwvine or god or Mara or Diwvimity or anyone in the world> (cf. S. v,
424).

Herein, there are terms of ungauged measure, letters of ungauged
measure, phrases, moods, linguistics, and demonstrations of un-
gauged measure, but there is an explaining, displaying, divulging,
analysing, exhibiting, and describing, of that very meaning [in the
ninefold Thread]. This is the Noble Truth of the Way Leading to
the Cessation of Suffering. |

49/1 There is no adequate translation of samana. At M A. i, 113 it is defined
as ‘anyone who has gone forth from the house-life’ and is further explained
at M A. ii, 201.

49 /2 The three Pali words brahma (‘divine’ as in brahma-vihdra = ‘divine
abiding’, brahmacariya = ‘divine life’, ‘brahmayana = ‘divine vehicle’ 8. v, 4),
brahmda ("High Divinity’), and brahmana (a ‘divine’, a ‘priestly divine’, the
‘priestly-divine caste’, ‘of the divine caste’) are all closely related etymologic-
ally and semantically. There are frequent plays on these words, and each
is always shadowed by the meanings of the others. Brahma (adj.) signifies
the quality ot perfection of the Brahma God, and the Brahmana Caste claims to
derive its origins from Brahma regarded as the Creator.
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[How the Teuching vs variously presented)

53. Herein, the Blessed One explains by letters, displays by terms,
divulges by phrases, analyses by moods, exhibits by lingustics, and
describes by demonstrations.

04. Herein, the Blessed One condenses! by letters and terms, he
expands® by phrases and moods, he details by linguistics and
demonstrations.

55. Herein, condensing?! is the beginning, expanding? is the middle,
and detailing is the end (see §32).

96. This True Idea and Outguiding (Discipline), when it is con-
densed,! guides out (disciplines) the [type of] person who gains
knowledge by what is condensed ; hence ‘good in the beginning’ is
said (§32). When expanded 1t guides out (disciplines) the [type of]
person who gains knowledge by what 1s expanded; hence ‘good in
the middle’ 1s said (§32). When detailed 1t guides out (disciplines)
the [type of] person who 1s guidable; hence ‘good in the end’ is
sald (§32).

57. Herein, six terms [concern] the meaning, namely explaining,
displaying, dwulging, analysing, exhibiting, and describing (§28):
these six terms concern the meaning. [And] six terms [concern]
the phrasing, namely letter, term, phrase, mood, linguistic, and
demonstration (§27); these six terms [concern] the phrasing. That is
why the Blessed One said <Bhikkhus, I shall teach you a True Idea
that 1s good wn the beginning, good in the middle, and good in the end,
with its own meaning and s own phrasing; I shall display a Divine
Life that 1s entirely perfect and pure> (332).

58. [10] ‘Entirely’:! disjoined from worlds, not mixed with world

54/1 ‘Ugghateti—to condense’: (see n. 41/1) the meaning ‘to open, to reveal’
given in PT'S Nett: Index and quoted in PED is incorrect. Perhaps confused
there with the ‘removal’ (ugghati) of the ‘kasina’ as described at Vis. 113 and

3217.
54 /2 ‘Vipaficayati—to expand’ (i.e., expand a condensed meaning): see

n. 41/2.

55/1 ‘Ugghatand—act of) condensing’: not in PED.

55/2 *Vipanicana—(act of)expanding’(i.e., expanding a condensed statement):
see n. 41/2.

56/1 Ugghaliyanto, vipaiiciyanto, and withariyanto, are not denominatives
as stated in PT'S Nett: Index, but present participles of the passive voice.
58/1 This paragraph simply takes up and explains, for completeness’ sake,
the final clause of the quotation (§32) which forms the basis of this Mode
of Conveying, and which has so far not been dealt with. There is no reason

for printing it in small type as is done in PTS.
7
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ideas. ‘Perfect’: perfected, with nothing lacking and nothing
superfluous. ‘Pure’: 1mmaculate, with all stains removed, estab-
lished [as fit] for all [kinds of] distinctions.

59. <T'his 1s called ‘a Perfect One’s footprint’ and ‘something used by
a Perfect One’ and ‘something marked by a Perfect One’ > (M. i, 182).
With that this Divine Life is evident. That is why the Blessed One
sald ‘I shall display a Dwnne Lafe that 1s entrrely perfect and pure’.

[For whown the Teaching is intended)
60. For whom 1s this teaching of the True Idea ? For devotees.

This 13 why the venerable Maha-Kaccana said:

‘Gratification, Disappointment,

Escape, Fruit, Means, the Blessed One’s
Command to devotees; this Mode

Is the Conveying of a Teaching’ (§5).

The Mode of Conveying a Teaching is ended.
*

2
[The Nunefold Thread in the Mode of Conveying an Investigation]

61. Herein, what 1s the Mode of Conveying an Investigation ?
The Mode of Conveying an Investigation is [summarized] in the
following verse:

‘What in the Thread is asked and answered,
As well as a verse-paraphrase,

And the Thread’s term-investigation:

This Mode Conveys Investigation’ (§6).

62. What does it investigate ? It ivestigates:
(1) term, question, answer, consecutivity (§§63-115);1
(2) gratification, disappointment, escape; fruit, means, injunction .
(Mode 1);

59/1 Tathagatararnjitarm (so read) = lathagata +dravijita; see M. i, 178 for
original simile.

62/1 NettiA (p. 52) explains that tnvestigation covers the grammatical aspect
of words, whether or not the expression is in the form of a question (or an
answer, or how the answer is consecutive upon the question answered), and also
the six headings given at the beginning of the first Mode of Conveying, and
also the paraphrasing-verse if any. ‘Eitha anurupam giti “anugiti’ ti ayam
pt altho icchito’ (p. 52).

e e
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(3) paraphrasing-verse (§116);
(4) all that is in the ninefold Thread-of-Argument (§117).
How would that be ?

[(1) Term, Question, Answer, Consecutivity]

63. It would be [firstly] according to the venerable Ajita’s question
asked of the Blessed One in the Pardyana [Chapter of the Sutta-
nmpatal:

<[Tell] what i1s the world shut in! by’
So saild the venerable Ajita

‘And whereby 1s 1t not displayed?

And what is it besmeared with? Say.

And what will be 1ts greatest fear?>

(Sn. 1032; Pe 82).

64. These four terms asked are one question.! Why ? Because
of their comprising a single thing. [11] For in asking thus ‘[Tell]
what s the world shut n by 2 he asks [the question] expressed in
terms of the world, [in asking] ‘And wherefore 1s it not displayed ?’
he asks about the world’s undisplayedness, [in asking] ‘And what s

63/1 ‘Nivuta—shut in’ and ‘nivarana—hindrance’ have to be understood
not 8o much in the sense of a head-on blockage but rather as, say, the fences
that shut traffic in on a road, or embankments of a river, which prevent
lateral escape. See §§66 and 499.

84/1 Read Imani cattari paddnt pucchitani, so eko patitho as one sentence.
This exemplifies a rule (not invariably followed, see e.g., Pe 117) governing
demonstrative and relative pronouns where two nouns of different gender,
number or case, one or each with a demonstrative pronoun, are joined by
predication in apposition. In this instance the masc. sing. so, though
referring back in meaning to the neut. pl. cattar: padani, must agree in gender,
number and case with the second subst., here the masc. sing. panho, predicated
of the first (here by the copula Aof: understood). Further examples will be
found below (PTS pp. 28, 42, 86: see n. 469/1), and in other books, e.g.,
‘Anicca bhikkhave KAMA tucch@a musa moghadhamma, mayakatam ETAM
bhikkhave BALALAPANAM (M. ii, 261), where the neut. sing. etam refers in
meaning back to the masc. pl. kama, but agrees in number, gender and case
with baldalapanam, the copula hoti being understood (‘Impermanent, bhikkhus,
(are) sensual desires and empty and false and inseparable from the idea of
vanity, they (are) fools’ talk made up of deceit’). Failure to recognize this

rule when applied can lead to much confusion of meaning and mispunctuation
of unpunctuated MSS.

12814
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it besmeared unth ¢ Say’ he asks about the world’s besmearedness,
[and in asking] ‘And what will be its greatest fear 2° he asks about that
same world’s greatest fear.

The world? is of three kinds: world of defilement, world of being
(existence), and world of faculties.
65. Herein, the answer 1s this:

<By ignorance 1s the world shut in,
Ajita’ the Blessed One said.

“’Tis undisplayed through miswishing! and
neglect,

And hankering smears 1t, I say;

Suffering 1s its greatest fear’>
(Sn. 1033 ; Pe 13, 83).

66. Those four terms are answered by these four terms: the first
by the first, the second by the second, the third by the third, and
the fourth by the fourth.

‘By wgnorance 1s the world shut wn’ 18 the answer to ‘[Tell] what s
the world shut in by . The world 1s shut in by hindrances; for all
creatures have ignorance as their [in-shutting] hindrance, according
as the Blessed One said <Bhikkhus, I say that, relatively speaking,t
all creatures, all breathing things, all beings, have one hindrance only,
that s to say, wgnorance; for all creatures have ignorance as hindrance.
And bhikkhus, it 1s with the entire cessation of rgnorance, with giving
it up and relinquishing it, that creatures have mo more hindrance, I
say> ( ). By this the answer to the first term is appro-
priately construed.

67. [And again] “Ts undisplayed through miswishang and neglect’
is the answer to ‘And wherefore 1s 1t undisplayed 2. When a person

84/2 The word loka (‘world’) is used in various senses, among which may be
distinguished particularly also (1) the world of other people and things (e.g.,
M. iii, 120), which is the ‘triple element’ (§§80, 353), (2) this body (e.g., 8.1, 62;
iv, 52), and so on. Ten definitions are given at Ps. i, 122, while at Vis. 204
there is another threefold definition. As used here ‘world’ corresponds more
or less to ‘universe’.

85/1 ‘Vivicchd—miswishing’: Nd2 (Burm. ed., p. 13) glosses by macchariya.
It seems doubtful if it is a desiderative of /vid as suggested by PTS Nett:
Index and PED. Seen.67/1. Neiti4 (p. 54) says ‘Viviccha tt victkiccha-helu
vireicchamacchariyan ti Sangahe vuttam. Cf. veviccham at Pug. 19, ete.

86/1 ‘Pariyayato—relatively speaking’ is here glossed by kdranato (‘as to
reason’) in Netlf1A.
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18 shut 1n by hindrances, he miswishes (»wvicchat),! and ‘miswishing’
(nviccha)r 18 what uncertainty (vicikiccha) is called. When he is
uncertain (ncikicchanto) he does not settle his faith. When he does
not settle his faith he does not instigate energy for the abandoning
of unprofitable ideas [and] for the verification of profitable ideas.
Here he abides devoted to negligence. When he is negligent he
does not arouse ideas that belong to the white [side].? Not being
aroused, they are not displayed to him, according as the Blessed
One said:
<The True are from afar displayed,
As Himalaya’s Mountain 1s;
But the untrue are seen not here,
Like arrows wn the night let fly> (Dh. 304).
«They are displayed by qualities,
By reputation and by fame> ( ).

[12] By this the answer to the second term is appropriately con-
strued.

68. ‘And hankering smears it, I say’ is the answer to ‘And what 15 it
besmeared with? Say’. ‘Hankering’ so named 18 what craving is
called. How does that besmear ? In the way stated by the
Blessed One:

<Who lusts no meaning ever knows,
Who lusts sees never an idea,
The murk of darkness laps a man
When he unll suffer lust to be> (cf. 4. iv, 96).

This craving, in a person greatly clutching [at existence] taken thus
as great hankering, is that wherein the world comes to be ‘be-
smeared’. By this the answer to the third term is appropriately
construed.

69. [And lastly] ‘Suffering is its greatest fear’ is the answer to ‘And
what will be its greatest fear . Suffering is of two kinds: bodily and
mental. The bodily kind is pain, while the mental kind is grief.
All creatures are sensitive to suffering. Since there is no fear equal
to [that of] suffering, how could there be any greater ? There are
three kinds of painfulness: painfulness as [bodily] pain, painfulness
in change, and painfulness in determinations (see D. ii, 216).}

87/1 ‘Vivicchati—to miswish’: see n. 65/1; this is simply a vb. formed here
from the subst. in the Su. verse.

67 /2 Read sukke dhamme, cf. Pe 95 (sukkadamma) and 131 (sukkapakkho).
69/1 Cf. Pe 19-20.
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Herein, the world is, at one time or another, limitedly free from
painfulness as [bodily] pain, and lkewise from painfulness m
change. Why is that ¥ Because there are those in the world who
have little sickness and are long-lived. But only the element of
extinction without trace left liberates from the painfulness 1n
determinations. That is why ‘Suffering is its greatest fear’, taking 1t
that painfulness in determinations 1s the world’s [inherent habihty
to] suffering. By this the answer to the fourth term 1s appropriately
construed.

That is why the Blessed One said ‘By ignorance is the world shut
... (36D).

70. <‘The streams keep streaming everywhere’
So said the venerable Ajita.

‘What 1s 1t that shuts off the streams?

Tell then, what 1s restraint of streams,

Whereby 1t 1s that streams are sealed’>

(Sn. 1034 ; Pe 83).1

71. [13] These four terms asked are two questions (see §126).
Why ¢ Because here [the question] i1s asked with a plurality of
designations. With the world proceeding in this way, with the
world thus defiled, what 1s (1) its cleansing and (2) its emergence ?
72. Accordingly he said ‘The streams keep streaming everywhere’:
when someone 1s unconcentrated and much given to covetousness,
ill-will, and negligence, they keep streaming in him. Herein,
‘covetousness’ is the unprofitable root consisting in greed, ‘ill-will’
1s the unprofitable root consisting in hate, and ‘negligence’ 1s the
unprofitable root consisting in delusion. When someone is uncon-
centrated, craving keeps streaming i his six bases: craving for
forms, craving for sounds, craving for odours, craving for flavours,
craving for tangibles, and craving for ideas; according as the Blessed
One said: <'It keeps streaming’, bhekkhus: this is a designation. for the
six bases in oneself. The eye keeps streamang to agreeable forms and
resisting' disagreeable forms. Theear .. .nose. . .tongue. .. bodu . ..

70/1 A later verse in this same Sutta is discussed at 8. ii, 47f.; the untraced
quotation In §72 looks like part of a similar discussion.

72/1 ‘Patihafifiati—keeps resisting’: this serves here as verb for the subst.
patigha (‘resistance’); see also §75. Not in PED, but see there under patihant:,
also appatihata (‘unresisted’) and patighdta (‘resistance’) in §96.
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The mind keeps streaming to agreeable ideas and resisting disagreeable
deas> ). Do 1t keeps streaming on in all ways? and in
all manners. That is why he said ‘The streams keep streaming
everywhere’.

73. [With the words] ‘What us ot that shuts off the streams 2’ he asks
about deterrence of obsession. Thisis cleansing. [With the words]
‘Tell then, what 1s restraint of streams, Whereby it is that streams are
sealed’ he asks about eradication of underlying-tendencies. This is
emergence (see §71).

74. Here are the answers:

<Whatever streams are 1n the world,
Ajita’ the Blessed One said,

They are shut off by mindfulness;

The streams’ restraint I tell, whereby

Thev can be sealed, 1s understanding’>
(Sn. 1035; Pe 17, 84).

75. <When mundfulness occupied with the body s kept in bewng and
made much of, the eye 1s not attracted* among agreeable forms, and s
unresistant among disagreeable forms. Theear . . .nose. . .tongue. ..
body . . . The nind 1s not attracted among agreeable ideas, 1s unresistant
among disagreeable ideas> (cf. S. 1iv, 200). For what reason ?
Because the faculties are restrained and shut off. [14] Restrained
and shut off by what ? By mindfulness’s preservation. That 1s
why the Blessed One said ‘They are shut off by mindfulness’.

76. [And again] the underlying-tendencies are abandoned by
understanding. When the underlying-tendencies are abandoned
the obsessions are abandoned. Why! with the abandoning of the
underlying-tendencies ? Just as, when the complete uprooting of
a tree with its trunk is effected, the continuity of flowers, fruits,
shoots, and buds, is severed (cf. Ps. 11, 218), so too, when the
underlying-tendencies are abandoned, the continuity of obsessions
18 severed, closed, covered up. By what? By understanding.
That 1s why the Blessed One said that ‘Whereby they can be sealed
18 understanding’.

E

72/2 Sabba (‘in all ways’): abl. adv,

75/1 ‘Avifichati—to be attracted’: see PED under dvijjhati; serves here as
alternative for savati (‘to keep streaming’) in §72. Nettid (p. 57) glosses by
akaddhats.

76/1 Kissa (‘why’) is gen. pronominal adv. here, not gen. interrog-pron. in
agreement with anwsayassa. Cf. kissa (also ‘why’) in §94.
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77. <‘Understanding and mindfulness.’
So sald the venerable Ajita.

‘And [now], good sir, this name-and-form:

Tell me then what I ask of you,

Where does this come to 1ts surcease?’

“‘As to the question that you ask,

Ajita, I [shall] tell you [now]

Where both this name and form do come

To their remainderless surcease:

With cessation of consciliousness,

’T1s here this comes to 1ts surcease’>

(Sn. 1036; Pe 84-5).

78. This question asks about the sequence [of meaning]' (see also
§8198f.). When asking about sequence [of meaning], what does 1t
ask about ? About the element of extinction without trace left.?
79. Three Truths are determined, inseparable from the idea of
cessation: they are Suﬂ'ering, Origin, and the Path; Cessation 1s
undetermined. Herein, origin 1s abandoned on two planes: on the
plane of seeing and on the plane of keepmg n bemg 1 Three fetters
are abandoned by seeing: embodiment view,? uncertainty, and mis-
apprehension of virtue and duty.? Seven fetters are abandoned by

78/1 1f the Pe is excluded, this is probably the earliest use of anusandhi as
semantic or logical ‘sequence’. PED rightly queries the guess ‘complete
cessation’ given in PT'S Nett: Index, a mistake due to confusing a syntactical
rule with the subject-matter (namely ‘extinction’) that is the rule’s example
here.

78/2 For the terms sa-upadisesa (‘with trace left’) and anupadisesa (“without
trace left’) see M. ii, 257, where a non-metaphorical use suggests that they
were originally medical terms, later extended by analogy to, respectively,
the cessation of lust, hate and delusion during the arahant’s life and to the
(future-tense) cessation of the 5-category process at the end of his life-span.
Cf. It:. 38 for this latter meaning.

79/1 See n. 46/1.

79/2 ‘Embodiment-view’ (sakkdya-ditthe) refers to the 20 modes of identifica-
tion of self (afta) with the 5 categories (see M. i, 300 and M A4.): i.e., belief
that they ‘embody’ self in some manner.

79/3 ‘misapprehension of virtue and duty’ is more literal than, say,
‘adherence to rites and rituals’ as a rendering for silabbataparimadsa. See
A. iv, 55; cf. definitions of paramdsa at Vbh. 365 and Vis. 684. The meaning
is simply the mistaken expectations of reward, not only regarding the practice
of such ritualistic habits and duties as ‘ox-virtue’, etc.; (see, e.g., M. Sutta 57),
but also belief that virtue alone suffices without concentration and under-
standing ‘see §895).
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keeping in being: will to sensual desire, 11l will, lust for form, lust for
formlessness, conceit,? agitation, and the remainder of ignorance.®
80. These are the ten fetters in the triple element [of existence]:?
five belong to the hither side and five to the further side.

81. [15] Herein, three fetters, namely embodiment view, uncertainty,
and misapprehension of virtue and duty, cease with the expression
of the I-shall-come-to-know-finally-the-as-yet-not-finally-known
faculty, and seven fetters, namely will to sensual desire, ill will,
lust for form, lust for formlessness, conceit, agitation, and the
remainder of ignorance, cease with the expression of the act-of-
final-knowing faculty. Now two kinds of knowledge, namely what
he knows thus ‘Birth is exhausted for me’, which is knowledge about
exhaustion, and what he knows thus ‘There is no more of this
beyond’, which is knowledge of non-arising, constitute the final-
knower faculty (see §890).

82. Herein, the I-shall-come-to-know-finally-the-as-yet-not-finally-
known faculty and the act-of-final-knowing faculty cease in him
who reaches the supreme fruit that 1s Arahantship.

83. Herein, the two kinds of knowledge, namely knowledge about
exhaustion and knowledge about non-arising, are one kind of under-
standing; but it has two names according to imputation:! in one
who 1s understanding thus ‘Birth 1s exhausted for me’ it has the
name ‘knowledge about exhaustion’, while in one who is under-
standing thus “There is no more of this beyond’ it has the name
‘knowledge about non-arising’. That is ‘understanding’ (§77) in the

17 Y

79/4 Maina (as asmi-mana ‘the conceit ‘I am” —see S. 1ii, 128-32) is closely
allied to marifiand and mannita (e.g., M. iii, 246) and mansiatr (M. i, 1) as
‘conceit’ and ‘to conceive (conceits)’. The root of all these is man (‘to
measure’, which gives mano ‘mind’). The pun between conceit as ‘conceited-
ness’ and as a ‘conceit’ or ‘concept’ is a living one in the Pali as in the English.
‘Pride’ destroys this word-play but can be used for atimdina, whose uses are
quite limited.

79/5 The reading avijjavasesd given by NeltiA and Bb seems perhaps
preferable, though Nettid cites as alternative the P7'S reading, which both
Ba and C support. If niravasesa is right, though, it would mean ‘without
remainder’ (‘none left’) and not ‘inclusive’ as given in PT'S Netti Index.

80/1 The ‘triple element’ is the sensual-desire element (or mode of being),
the form element (or mode of being), and the formless element (or mode of
being); see Pe 116, and cf. e.g., M. iii, 63.

83/1 ‘Sanketena—according to imputation’: sanketa means lit. ‘rendezvous’
or ‘appointment’, cf. §96. What is meant here is that understanding has
different names according to what it 1s about.
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sense of act-of-understanding (cf. Ps. i, 1),2 and 1t 1s ‘mindfulness-’
(§77) in the sense of the act-of-not-floating-away [from its object]}?
according as [it has] seen [1t].

84. Herein, the five categories of assumption constitute ‘name-and-
form’ (§77).1 And herein, the ideas that have contact as fifth?
constitute name; while the five form-faculties [beginning with the
eye] constitute form; and both of these, with the associated
consciousness, constitute name-and-form (cf. Pe 116).

85. It was in asking the Blessed One about the cessation of that

[name-and-form] that the venerable Ajita spoke in the Pardyana
thus ‘Understanding and mandfulness. And [now), good sir, this
name-and-form, Tell me then what I ask of you, Where does this come
to its surcease 2’ (77).

86. Herein, mindfulness and wunderstanding [represent] four
faculties: mindfulness [represents] two faculties, namely the mind-
fulness faculty and the concentration faculty, while understanding
[represents] two faculties, namely the understanding faculty and the

83/2 English does not, in the case of the verb ‘to understand’, distinguish
between the two forms pannd (subst. ‘understanding’) and pajanana (subst.
‘(act of) understanding’) as it does, say, with the parallel forms #idana (subst.
‘knowledge’) and janana (subst. ‘knowing’).

83/3 ‘Apilapana—non-floating away’: not as in PED for all Nett: and
similar refs. The word is the same as the abstract form apilipanatd (i.e.,
a +pilapana +td: see PED) and is glossed by NetltiA with ogahana. The root
is plu (to swim or float), not lap; see PED pilovatr, and also CPD. Mindful-
ness is regarded as keeping the mind ‘anchored’ on its object and preventing
it from ‘floating away’ from it.

84/1 In the Suttas ‘name-and-form’ (ndmaripa) never seems to include
consciousness (vinifidna)—see, e.g., M. i, 63; D. ii, 62-3; M. 1ii, 17 (a point
more 1mportant than might be suspected)—but in later literature it is often
taken (outside actual dependent-arising contexts) to include consciousness
(i.e., to include all 5 categories, not only the first four; e.g., Vs. 590). This
work seems undecided; this passage identifies name-and-form with all
5 categories, confirmed by §226, but the definition of the ‘name-body’ in
§445 is different and nearer to that given at M. i, 53; cf. also §92.

84/2 ‘Phassapancamaka—with contact as fifth’ (cf. V'is. 626 and M A. i, 276;
i, 262 for this expression). 'The most likely formulation referred to here is
the 6 things in §445, of which contact 1s the fifth. But another similar
expression, phassapatnicaka (‘contact-pentad’), is used in the Commentaries
(e.g., M A. i, 249) to refer to the first 5 indispensible concomitants of cognizance
listed at Dhs. §1, namely ‘contact, feeling, perception, choice, cognizance’,
cf. the definition of ‘name’ at Al. i, 53 by the 5, namely ‘feeling, perception,
choice, contact, and attention’; and also the group of 5 at M. iii, 26ff. ‘contact,
feeling, perception, choice, cognizance’.
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energy faculty. Any act-of-having-faith, act of trusting, in these
four faculties i1s the faith faculty.

87. Herein, any unification of cognizance with faith in predominance
1s concentration of will. Any power-of-deliberation, or any power-
of-keeping-in-being, owed to suppression of defilements while
cognizance 1s concentrated, is endeavour.l [16] Herein, any in-
breath and out-breath, any thinking and exploring, any perception
and feeling, any memories and intentions, are determinations. So
the prior concentration of will, and then the endeavour! owed to
suppression of defilement—and these determinations—, both these
he keeps 1n being as this [first] <basts for success that possesses con-
centration-of-will with endeavour' and determinations> (cf. S. v, 264),
which <us supported by seclusion, supported by fading, supported by
cessation, and changes to relinquishment> (S. v, 340).

88. Hereln, any unification of cognizance with energy in pre-
dominance 1s concentration of energy . . .

89. Herein, any unification of cognizance with [natural con-
centration of] cognizance in predominance is concentration of
cognizance . . .

90. Herein, any unification of cognizance with inquiry in pre-
dominance 1s concentration of inquiry. Any power-of-deliberation,
or any power-of-keeping-in-being, owed to suppression of defilements
when cognizance is concentrated, i1s endeavour. Herein, any in-
breath and out-breath, any thinking and exploring, any perception
and feeling, any memories and intentions, are determinations. So
the prior concentration of inquiry, and then the endeavour owed to
suppression of defilements—and these determinations—, both these
he keeps in being as this [fourth] <basis for success that possesses
concentration of inquiry, as well as endeavour and determinations>,
which <is supported by seclusion, supported by fading, supported by
cessalion, and changes to relinquishment>.

91. All concentration has knowledge for its root, is heralded by
knowledge, and has parallel occurrence! with knowledge. With

87/1 All eds. confirm P7T'S reading pahdna, though NettiA gives padhana
as an alternative and comments on both. The latter seems preferable in
view of the Sutta formula, (chanda-) samddhi-padhdana-sankhara-samanndgata,
for the ‘bases for success’, which are being discussed here.

91/1 ‘Anuparivatiati—has parallel occurrence with’: the right meaning (not
given in PED) needs anu to be taken in its not unusual sense of ‘parallel’,
pari in its comprehensive sense (= ‘completely’), and vatfati in the sense
of ‘to occur’ (cf. pavatiaty, nibbattati, cte.); i.e., ‘occurs coextensively with’.
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open and untrammelled cognizance he keeps i being cognizance
with lucidity thus:

<As before, so after; as after, so before; . . .
And as by mght, by day, and as by day, by night >
(A. 1, 236: S. v, 277).

92. The five profitable faculties [of faith, etc.] are coexistent with!
cognizance, arise when cognizance arises, and cease when cognizance
ceases ;2 and name-and-form has consciousness for 1ts cause, and 1t
has occurrence with consciousness for its condition. When its
cause 1s interrupted by the path, conscilousness being then without
nutriment, with nothing expectantly relished,?® without standing,
without re-linking, ceases (cf. §306). No namc-and-form occurs in
a new existence without cause and without condition. [17] So
with the cessation of consciousness, name-and-form ceases, and
also understanding and mindfulness. That i1s why the Blessed
One said:

<‘As to the question that you ask,
Apita, I [shall] tell you [now)
Where both this name and form do come
To their remainderless surcease:
With cessation of conscrousmness
"T'vs Lere tlas comes to ts surcease’ > (77).

93. <«There are the masters of ideas’
So sald the venerable Ajita.
‘And several initiates here:
Good sir, if asked, you have the skill
To tell me their behaviour’>(Sn. 1038; Pe 85).

—

The meaning is paraphrased in §92, cf. also Dhs. p. 5. 1s PED’s meaning
‘to move round’ ever justificd? See CPD, also n. 92/1 and Pe 82.

92/1 ‘Sahabhi—coexistent with’: see Dhs. §1197. This, with the idea of
anuparivati (see last note), was developed in the later commentarial literature
into the theory of ‘ideas with simultaneous arising and cessation, and ideas
with simultaneous arising and different cessation or different arising and
simultaneous cessation’ in connexion with the occurrence of rapadhamma
and arupadhamma (VbhA. 251t.).

92/2 cf. Yamaka ii, 1ff. ,

92/3 Abhinandati (like its subst. abhinandana) is mostly used in the sense
of ‘looking forward expectantly to the future’, while nandati simply means
‘delighting’; but the distinction is not a hard one.
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94. These three terms asked are three questions. Why 21 By
construing [respectively] as the adept, the initiate,2 and also the
kind of abandoning heralded by insight. For when he said ‘There
are the masters of ideas’ he was asking about Arahantship; when he
sald ‘And several imitiates here’ he was asking about the [seven kinds
of] initiate; and when he said ‘Good sir, if asked, you have the skill,
To tell me thevr beharviour’ he was asked about the kind of abandoning
heralded by insight.

95. Here 1s the answer:

‘Sensual desires he would not want,
Ajita’ the Blessed One said.
‘He would be undisturbed in mind;
And skilled 1n all 1deas, a bhikkhu
Is mindful in his wanderings’> (Sn. 1039; Pe 85).1

96. All the Blessed One’s bodily action! is heralded by knowledge
and has parallel occurrence with knowledge. All his verbal action
18 heralded by knowledge and has parallel occurrence with know-
ledge. All his mental action 1s heralded by knowledge and has
parallel occurrence with knowledge. His knowing and seeing is
unrestricted! in the case of the past period, in the case of the future
period, and in the case of the presently-amsen period. What
resistance to his knowing and seeing should there be ? [18] Re-
sistance to knowing and seeing 18 any unknowing and unseeing in
the case of what 1s impermanent, painful, and not-self. Just as a
man here might see the forms of the stars but might not know what
number to impute to them: this is resistance to knowing and seeing.
But the Blessed One’s knowing and seeing 1s unresisted; for the
Enlightened Ones, the Blessed Ones, have unobstructed knowing
and seeing.

97. Herein cognizance has to be guarded by an initiate with respect
to two [kinds of ] ideas: from wanting with respect to ideas provoca-

94/1 See n. 76/1.

94/2 ‘Asekha—Adept’ (lit. ‘one whose training is done’) is a term for one who
has attained the fruit of Arahantship. ‘Sekha—Initiate’ is a term for the
seven types of person, i.e., those with the four paths and lst 3 fruits.

85/1 Investigation of, inquiry into, the nature of an Enlightened One appears
in one form here, as the Mode of Conveying here being dealt with, and also
in another form at §§641-94 (the same Mode in Combined Treatment). The
Buddha’s Utterance as communicating an injunction to inquire is found
notably in M. Sutta 47 (Vimamsaka-sutta), cf. also M. Sutta 91.

96/1 See n. 326/2 for omniscience.



32 The Guide

tive of lust and from hate with respect to ideas provocative of
obsession.} "

98. With respect to these the Blessed One said ‘Sensual desires he
would not want’ (§93) warning against any wishes, infatuations,?
aspirations, longing, or toying; and [with the words] ‘He would be
undisturbed wn mind’ he mentioned abolition of obsession. For
when an initiate wants accordingly he arouses unarisen defilement
and he swells arisen defilement. But he who makes efforts with
undisturbed intention (cf. Pe 146) and not wanting, <(1) produces
will® for the non-arising of unarisen evil unprofitable ideas, makes
efforts, instigates energy, exerls cognizance, and endeavours; (i1) he
produces will for the abandoning of arisen enl unprofitable ideas,
makes efforts, instigates energy, exerts cognizance, and endeavours;
(v31) he produces will for the arising of unarisen profitable ideas, makes
efforts, instigates energy, exerts cognizance, and endeavours, and (1v) he
produces will for the endurance, non-forgetting, ncrease, abundance,
marntenance 1n being, and fulfilment, of arisen profitable ideas, and he
makes efforts, instigates energy, exerls cognizance, and endeavours>
(M. ii, 11).

99. (1) What are the unarisen evil unprofitable ideas ? They are
thinking with sensual desire, thinking with ill will, and thinking with
cruelty. These are the unarisen evil unprofitable ideas. (1) What
are the arisen evil unprofitable 1deas ¢ They are the underlying-
tendencies, the roots of the unprofitable. These are the arisen evil
unprofitable ideas.! (11) What are the unarisen profitable ideas ?
They are the faculties that belong to the Stream-Enterer. These
are the unarisen profitable ideas. [19] (iv) What are the arisen
profitable ideas ? They are the faculties that belong to him who
stands [on a path].? These are the arisen profitable ideas.

97 /1 NettiA discusses alternative readings of patighaithaniyesu and pari-
yulthaniyesu without rejecting either.

98/1 Read mucch@ with C, Ba and Bb instead of pucchd.

98/2 This passage describes the 4 Right Endeavours (sammappadhana).
99/1 NettiA here refers to the kind of ‘being arisen’ called ‘arisen by having
soil to grow in’ (Vis. 687). What is meant is the potentiality for arising
contained in the idea of ‘underlying-tendencies’. This ‘arisen potentiality’
or liability is here considered as an arisen evil.

99/2 ‘Atthamakassa—of him wh. “tands on [a path]’: see also §274, where
the meaning is clarified by the context (cf. also Ps. ii, 193; Kv. 243-51; Yam.
i, 322; ii, 197; MAA. i, 137). The explanations both in PED and CPD
cannot be right, and there seems no precedent for counting the ‘eight persons’
back, starting from the possessor of the fruit of Arahantship as the first,
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100. That whereby he shuts off thinking with sensual desire is the
mindfulness faculty. That whereby he shuts off thinking with ill
will is the concentration faculty. That whereby he shuts off
thinking with cruelty is the energy faculty. That whereby he
<abandons, dispels, terminates, annihulates, and will not endure, evil
unprofitable 1deas as soon as they arise> (M. 1, 11) 18 the understanding
faculty. And any act of trusting in these four faculties is the faith
faculty (cf. §96).
101. <Herein, where s the faith faculty met with 2 In the four factors
of Stream-Entry. Where is the energy faculty met with 2 In the four
Right Endeavours (see {98). Where 1s the mindfulness faculty met
with?  In the four foundations of Mindfulness. Where is the con-
centration faculty met with? In the four meditations. Where is the
understanding faculty met with 2 In the four Noble Truths> (cf. Pe
128; S. v, 196).
102. That is why the initiate who is diligent in all profitable ideas is
spoken of by the Blessed One [in terms of] mental non-disturbance.
That is why the Blessed One said ‘He would be undisturbed in mind’.
103. ‘Skilled in all ideas’: the world is threefold as the world of
defilement, the world of being (existence), and the world of faculties
(§64).
104. Herein, the world of being (existence) comes about by way of
the world of defilement. That causes the occurrence of the faculties.
When the faculties are kept in being there is djagnosm of what is
knowable.! That [diagnosis] bas to be scrutinized in two ways as
diagnosis by seeing and diagnosis by abandoning. For when an
initiate understands the knowable, then the knowable! is diagnosed
with perception and attention accompanied by dispassion, and two
ideas in him then attain to skill: skill in seeing and skill in keeping
in being.

and so arriving at the Stream-Entry path for this term. In fact it seems to
be derived, not from aitha (‘eight’) at all, but from & +4-4/tha (‘to stand upon’),
in which case it is synonymous with pafipannaka. Nettid, commenting on
§274, says ‘Ailthamakassa [means] of one on the way (patipannassa) to veri-
fication of the fruit of Stream-Entry’ for the 1st mention in §274, and then
again ‘afthamakassa [mentioned] again [means) of one standing on the path
of Non-Return’ (pp. 95-6). In this paragraph, therefore, no. (iii) is the
faculties of the possessor of the fruit of Stream-Entry, and no. (iv) those of
one ‘standing on’ any of the paths. Cf. expression catumaggattha puggala
(Abkidhammatthasangaha, sankhipavannand-lokuttaracitia section).

104/1 Reading 7eyyarn with Ba and NefirA, and Bb the lst time only;
C supports PTS.
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That knowledge should be understood as fivefold, naniely acquain-
tanceship, diagnosis, abandoning, keeping in being, and verification.
105. [20] Herein, what is acquaintanceship ¢ It is any knowledge
about the individual characteristics of i1deas (§§1591f.), and about
the Discrimination of Ideas and the Discrimination of Meanings.
This is acquaintanceship.

106. Herein, what i1s diagnosis ¢ After becoming acquainted 1n
these ways, 1t 1s any diagnosis as follows: ‘This is profitable, this 1s
unprofitable, this is blameworthy, this 1s blameless, this is black,
this is bright, this is to be cultivated, this 1s not to be cultivated,
these 1deas, having been taken thus, make this fruit occur—this is
their meaning when taken thus’. This is diagnosis.

107. After diagnosing in this way, three kinds of 1deas remain : those
to be abandoned, those to be kept in being, and those to be verified.
108. Herein, what ideas are to be abandoned ? Any that are
unprofitable. |

109. Herein, what ideas are to be kept in being ? Any that are
profitable.

110. Herein, what 1deas are to be verified ? The undetermined.?
111. He who knows this is called skilled in meanings, skilled in ideas,
skilled in goodness, skilled in frumts, skilled in ways, skilled in
unease, skilled in ease, possessed of great skill.

That is why the Blessed One said ‘Skilled in all ideas’ (§95).

112. ‘A bhakkhu s mindful in his wanderings’ (§95): he should, for
the purpose of a pleasant abiding here and now, abide mindful and
aware in advancing and retreating, in looking and looking away, in
flexing and extending, in wearing the patched-cloak, bowl and
[other] robes, in eating, drinking, chewing and tasting, in evacuating
and making water, in walking, standing, sitting, going to sleep,
waking, talking and keeping silent (cf. D. i1, 292).

113. Two kinds of conduct agreed by the Blessed One are these:
one for those already purified, and one for those still being purified.
Who are those alrcady purified ¢ They are the Arahants. Who
are those still being purified ? They are the Initiates; an Arahant’s
faculties have done their task.

114. The discoverable 1s fourfold as actualization of the diagnosis
of suffering, actualization of the abandoning of origin, actualization
of the keeping in being of the path, and actualization of the verifica-
tion of cessation. This is the fourfold discoverable.

110/1 The neuter gender of yam asankhatam is notable here.
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115. He who knows this [21] is called one who advances mindful,
who retreats mindful (cf. M. m1, 135), with the exhaustion of lust,
the exhaustion of hate, and the exhaustion of delusion.

That 1s why the Blessed One said:

<‘Sensual desires he would not want,
He would be undisturbed in mind,
And skilled wn all ideas, a bhikklhu
I's mindful 1n ks wanderings’> (§95).

That 18 how 1t can be asked, and that 1s how 1t can be answered
(see §62).

[(2) Gratificatron, etc.: see Mode |.
(3) Paraphrasing Verse]

116. And a Thread’s paraphrasing-verse (§62) must be properly
guided in as to meaning as well as to phrasing; for phrasing destitute
of meaning 1s 1dle chatter. Also the meaning of badly presented
terms and phrasing is hard to apply a guide-line to (cf. 4. 1, 58-9,
1, 178). That is why [a paraphrase-verse] should be versified! in a
manner furnished with meaning as well as phrasing.

[(4) All that 1s wn the Ninefold Thread-of-Arqument]

117. The Thread should also be investigated thus: What kind 1s this
Thread-of-Argument ? Is it one that consists of an original state-
ment,! a statement [elucidating] a sequence [of meaning] ?* One

116/1 C, Ba, Bb, all read sangayitabbam instead of PT'S’s sangahitabbam.
This word perhaps ends the paragraph since the words suttai ca pavicitabbar
seem to open what follows; they seem to refer back to §§6 and 62 and to he
expanded in what follows.

117/1 ‘Ahacca-vacana—an original statement’: a free rendering of a difficult
term. Cf. DhsA. 9, Miln. 148. The general sense seems to be that of a
statement made by the Buddha himself, in which case it could, for instance,
describe the two condensed statements made by the Buddha in M. Sutta 18,
in contrast with the Elder Mahakaccana’s expansion of the second one there
(see also next note). But a/kan (‘to strike’) is required by NetftA’s explana-
tion, which is: ‘Bhagavato thana-karanddim dhacca abhihantva pavatia-
vacanam; sammasambuddhena sa@mam desilayuttan {1 attho’ (p. 67), which may
be rendered ‘a statement made to occur by causing the Blessed One’s {oral)
position, instrument, etc., to strike together; fit for a fully Enlightened One’s
own teaching, is the meaning’. For this technical grammarian’s use of
thana-karan-adi see Rupasiddhi: ‘Thanakaranappayatanehi vanna jayante’,
‘Syllables are produced by means of the oral position (i.e., guttural, palatal,
cerebral, dental, labial), the instrument (i.e., tongue, etc.), and the voicedness

8
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whose meaning 1s already guided ? One whose meaning has yet
to be guided ?® And also, 1s it one that deals with corruption,
that deals with morality,* that deals with penetration,® or that
deals with the Adept (see §760)? Where in this Thread-of-
Argument are all the four Truths met with: in its beginning, in its
middle, or in its end ? That is how the Thread-of-Argument
should be investigated.

118. That is why the venerable Maha-Kaccana said:

"What in the Thread 1s asked and answered,
As well as a verse-paraphrase,

And the Thread’s term-investigation:

This Mode Conveys Investigation’ (36).

The Mode of Conveying an Investigation is ended.
X

3
[The Ninefold Thread in the Mode of Conveying a Construing]

119. Herein, what 1s the Mode of Conveying a Construing ? The
Mode of Conveying a Construing is this:

(1.e., whether surd or not)’ (quoted in Burmese-script Pali dictionary Sadda-
ttharatandvalr).

117/2 ‘Anusandhi-vacana—statement of sequence [of meaning]’: another
syntactical term. Nettid says ‘uttered by a hearer (disciple); for it is so
called since it occurs by following sequentially upon (anusandhetvd) a state-
ment, of the Blessed One’s’ (p. 67). This would apply to the explanatory
discourse by the Elder Maha-Kaccana in, e.g., M. Sutta 18. The meaning
18 thus not the same as that of the sandh: at §§198ff.

117 /3 ‘Nitattha—whose meaning is already guided’ and ‘rneyyattha—whose
meaning needs guiding’ occur at A. i, 60; they can be paraphrased by ‘with
explicit meaning’ and ‘with implicit meaning’ respectively, though recollecting
that ‘meaning’ here means ‘meaning-as-aim’. The remaining 4 kinds are
from the fourth chapter (§760).

117 /4 ‘Vasana—morality’: fm. 4/vas ‘to dwell’, see Sn. 1009, Miln. 263,
Vis. 185. Here contexts show the meaning to be cultivation of merit, hence
‘morality’; but cf. Vin. iv, 120, where it is allowed to ‘treat’ or ‘cure’ (vasetum)
clay in order to prevent it from becoming ill-smelling.

117/5 Spelling nibbedha in all eds., which implies 4/vidh, (= Skr.r/vyadh);
yet possibly one might read nibbheda (‘breaking out’ fm. 4/bhid) in all instances.
See abhinibbhidd and n. 326/1. There seems to be some real fusion of these
two and with 4/vid (niwbbida, ‘dispassion’).



16 Modes of Conveying in Separate Treatment 37

‘Looking for right and wrong construing
In the case of all the Conveyings’

Plane and resort [will] demonstrate

The Mode Conveying a Construing’ (§7).

120. What does it construe ? The four Principal Appeals to
Authority (see 4. 11, 167). These are the appeal to the Enlightened
One as authority, the appeal to a community as authority, the
appeal to several elders as authority, and the appeal to a single
elder as authority. These are the four Principal Appeals to
Authority.1

121. [In all such appeals to authority] <These terms and
phrasing must, 1n the case of the Thread, be
conformable to the ways of entry [to it],! and, in
the case of the OQut-guiding (Discipline), be seen
[there] for oneself> (4. 1, 167), and they must, in
the case of the essential nature of the 1dea,? be
adaptable [to 1t].

122. [22] What is the Thread to whose ways of entry they must be
conformable (see also §§351ff.) ? The four Noble Truths.

123. What is the Qutguiding (Discipline) where they must be seen
for oneself ? The outguiding of lust, the outguiding of hate, and
the outguiding of delusion.

124. What is the essential nature of the 1dea to which they must be
adaptable ? Dependent arising (see §462; S. 1, 25).

125. If, in the case of the Noble Truths, there i1s a way of entry
[to them)],! and if, in the case of the Outguiding of defilements, 1t is

A

120/1 This passage clearly takes mahipadesa to be made up of maha+
apadesa, not mahd +padesa. Ref. in PED to A. ii, 167 should thus be under
apadesa, not under padesa, and ref. D. ii, 123 should be added there; CPD
does not mention under apudesa. The meaning is thus clearer; for it is not
the authority itself so much as the appeal made to the authority, the correct-
ness of the appeal being recommended to be checked against the Suttas and
the Vinaya.

121/1 For otarayitabba (‘must be conformable to the ways of entry’—i.e., to
the 4 Truths) see Introduction (sect. 8).

121/2 Dhammata (lit. ‘idea-ness’—the particular idea by which the ‘thing’
is recognised) combines the notions of ‘idea’ (dhamma), ‘nature’ (pakali),
and ‘essence’ (bhdva—in its post-Pitaka use), rather in the sense of the English
expression ‘It is of the essence . . .. What is referred to here is dependent
arising as the essential conditionedness of all being.

125/1 ‘Avatarati—there is a way of entry’: = otarati; not in PED, see CPD;
but the rendering ‘to descend’ in CPD, while literal, does not suit this context
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seen for oneself, and if, in the case of the essential nature of the 1dea,
there 1s no running counter [to 1t], then there i1s no generation of
taints. Whatever is [so] construable from among the four Principal
Appeals to Authority can be accepted, whatever it 1s construable by
and however it 1s construed.

126. When [in the Thread] someone 1s asked a question, [the
question] should be fathomed and investigated as to the terms thus:
‘How many terms are there in the question (see §§63f.) ? 1If all the
terms are in concord about a single meaning, that is a single question.
If four terms are in concord about a single meaning, that 1s a single
question. If three terms are in concord about a single meaning,
that is a single question. If two terms are in concord about a single
meaning, that is a single question. If one term 1s in concord about
a single meaning, that is a single question.’

127. When scrutinizing it, what one needs to recognize 1s this:
‘Now are these ideas different in meaning and different in phrasing,
or have these ideas a single meaning, only! the phrasing being
different ¢ (cf. M. 1, 297).

128. How would that be ? According as the deity asked the
Blessed One the following questions:

<The world: by what s it struck down ?
And then by what s 1t beset ?
What barb has 1t been entered by ?
And by what harassed! constantly ?’> (S. 1, 40).

129. These four terms asked- are three questions: How 1s that
recognized ? Because the Blessed One answered the deity as
follows:

<Mortalsty strikes down the world.
And then 1t 1s beset by ageing.
And craving’s barb has entered at.
And unshes harass 1t constantly’> (8. 1, 40).

130. Herein, ageing and death are two of the determined charac-

L iy .

well; it requires the more specific sense of ‘to allow or provide a way of entry
into (i.e., the 4 truths)’. What is meant is given in full in the 12th Mode
(§§3511L.).

127/1 ‘Eva—only’: this very commonly met with meaning not in PED.
128/1 ‘Dhipayita—harassed’: no meaning that fits given in PED; lit.
‘smoked’, but here NettiA glosses by santipita; cf. Psalms of the Brethren 448.
So also dhipayand (§136). Cf. dhupayati at A. ii, 215.
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teristics of the determined; for ageing is <alteration of what <s
steady> [and] death 1s <subsidence> (4. 1, 152).1

131. Herein, there 13 a difference between the meanings of ageing
and of death. For what reason ? [23] Because those who die 1n
the womb never become aged. And there i1s death among the gods
though their physical frames do not age.! One can get by? ageing,
but death one cannot get by, except for what 1s in the province of
those possessing supernormal success (power; see D. 11, 99).

132. Now when it 18 saild ‘Craving’s barb has entered it’, those without
lust are seen to age and die. And if craving were the same as ageing
and death, then that being so, all those who were youthful would be
without craving. And [if], in the way that craving is the ongin of
suffering, so too were ageing and death [the origin of suffering], then
that [ageing and death] would actually be the origin of suffering and
craving would not be the origin of suffering; but ageing and death
are not the origin of suffering, and craving is the origin of suffering.
And [if], in the way that craving 18 exterminable by the path, so
[too ageing and death were the same], then ageing and death would
also be exterminable by the path.

133. By means of this kind of construction it can be examined with
various other! reasons whether the construction 1s seen for oneself
and [whether] otherness of meaning 1s co-ordinated (cf. §8465ff.);
And it should be examined as to phrasing as well.

134. Now 1n the case of the two ideas, namely ‘barb’ and ‘harass-
ment’ (§128), there 1s oneness of meaning; for no difference is con-
struable between the meanings of ‘wrshes’ and ‘craving’ (§129).
When craving’s intent is not fulfilled, anger and spite arise with
respect to the nine Grounds for Annoyance (see 4. v, 408).

135. By means of this construction there is otherness in the
meanings of ageing, of death, and of craving.

136. However, when the Blessed One calls this by the two names,
‘wishes’ and ‘eraving’, it is in virtue of the external grounds which

e — i,

130/1 Read Jard yamn thitassa annathatlarm; maranam vayo.

131/1 For the death of gods see Iti. 76f.

131/2 ‘Patikkaman katumi—to get by’: not in PED, lit. ‘to make a by-pass’;
of. parikkamandya (M. i, 43). Perhaps the reading here should be parikka-
man.

133/1 This use of afifiamadiia as ‘various others’ or ‘this and other’ is
unusual, perhaps peculiar to this work, the normal meaning being ‘each other’
or ‘mutual’. Nettid says ‘aniniamafiriehi (v auffiehi karanupapattihi; atthaoo
ce aninatliam ladanifiam pi; byanjanato gavesiabban ti attho’ (p. 72).
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are its object that it is called by him by the two names, ‘wishes’
and ‘craving’; for all craving has the single characteristic of cleaving
to. Just as all fire has the single charactenstic of heating, though
1t has various other names according to its consumption [assumed],
that 1s to say, ‘log-fire’ and ‘grass-fire’ and ‘brushwood-fire’ and
‘cowdung-fire’ and ‘chafi-fire’ and ‘rubbish-fire’ (cf. M. 1, 259), yet
all fire has only the characteristic of heating, so too, all craving has
only one characteristic, namely the characteristic of cleaving to,
[24] though it 18 called by various other names according to the
fuel-consumption [assumed] that 1s its object, that 1s to say, ‘wishes’
and ‘craving’ and ‘barb’ and‘ harassment’? and ‘the Current’ and
‘attachment’ and ‘affection (moisture)’ and ‘torment’ and ‘the
Creeper’ and ‘conceiving [in terms of “I”’ and “mine”]’ and ‘res-
ponsibiity’ and ‘need’ and ‘thirst’ and ‘expectant-relishing’; yet
all craving has only one charactenistic, namely the characteristic of
cleaving to, according as 1t is stated in the [Mode of Conveying]

Synonyms (see §§285f%.):

137. <Need and longing, expectant relishing,
Enticements! on the several elements based,
Hankering whose being s rooted in unknowing:
T'o all that with s root I put an end>
(Pe 17; cf. 8. 1, 181; see §286).

138. That is synonymous with craving, according as the Blessed
One said: <T1ssa, when someone 1s not without lust, not without unll,
not without love, not without thurst, not without fever, for form . . . for
feeling . . . for perception . . . for determinations . . . for conscious-
ness . . .> all of which argument can be cited in detail (cf. S. iii, 107).

139. This synonym for Craving! is construable in this way: ‘All
access to suffering has for its root determinations [conditioned] by
craving for sensual desires.” It is not construable in this way: ‘All

136/1 ‘Sarita—current’ might mean ‘memory-maker’ and refer to the sara-
sankappa of, say, M. iii, 132 or to the samanussarato of M. iii, 217, depending
on the root.

137/1 ‘Sara—enticements’: the word is not in the Samyuita text, which
differs a good deal from this quotation. Netti4 (p. 99) equates with tanha
but does not explain the word anywhere. -

138/1 C, Ba and Bb agree that the words lanhdy’ etar veracanam evam
yujjati are one clause. Ba and Bb append it to what goes before, while C
begins the following passage with it, which seems preferable.
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access to dispassion has for its root some requisite of craving for
sensual desires.’

By means of this construction i1t can be examined with various
other reasons. |
140. For just as! the Blessed One teaches ugliness to a person of
lusting temperament, teaches loving kindness to a person of hating
temperament, teaches dependent-arising to a person of deluded
temperament—for 1if he taught to a person of lusting temperament
the heart-deliverance of loving kindness, or the pleasant way with
sluggish acquaintanceship, or the pleasant way with swift acquain-
tanceship, or the kind of abandoning heralded by insight, the
teaching could not be construed—, so too, whatever conforms with
the abandoning of lust, whatever conforms with the abandoning of
hate, and whatever conforms with the abandoning of delusion, [25]
can all be construed under the Mode of Conveying a Construing,
after investigating it under the Mode of Conveying an Investigation,
so far as the plane of knowledge extends.
141. When someone abides 1n loving kindness, the teaching is not
construable thus: ‘Ill will keeps gripping his heart,’” the teaching 1s
construable thus: ‘Ill wall 1s abandoned and disappears in him.’
142. When someone abides in compassion, the teaching is not con-
struable thus: ‘Cruelty keeps gripping his heart,” the teaching is
construable thus: ‘Cruelty 1s abandoned and disappears in him.’
143. When someone abides in gladness, the teaching is not con-
struable thus: ‘Boredom keeps gripping his heart,” the teaching is
construable thus: ‘Boredom is abandoned and disappears in him.’
144. When someone abides in onlooking-equanimity, the teaching is
not construable thus: ‘Lust! keeps gripping his heart,’ the teaching
is construable thus: ‘Lust 1s abandoned and disappears in him.’
145. When someone abides in the signless, the teaching is not con-
struable thus: ‘His cognizance occurs by means of this or that by
following signs,” the teaching is construable thus: ‘Any sign 1s
abandoned and disappears in him.’
146. When the [conceiving ‘I] am’ 1s absent, the teaching is not
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139/2 ‘Kamatanhaparikkhdaramilako—has for its root some requisite of'
craving for sensual desires’ is explained by NetliA to be objective sensual
desires (desired things) as the basis for subjective sensual desire (craving).
Cf. distinction between vatthu-kdma and kilesa-kama at Ndl. 1.

140/1 Where PTS has yatha Bhagard C has yath’ aha Bhagava, Ba and Bb
yatha hr Bhagava.

144/1 Cf. M. i, 424, which has patigha here, not rage.
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construable thus ‘ ‘I do not see thus ‘I am this’, yet the barb of
uncertainty and wondering “What am 1? How am I ?'! keeps
gripping my cognizance,” ’ the teaching is construable thus ® “The
barb of uncertainty and wondering is abandoned and disappears
[in me].”’

147. [Again,] when! someone has entered upon the first meditation,
the teaching 1s not construable thus ‘Lust for sensual desires and
i1l will occur? in his distinction,” the teaching 1s construable thus
‘They occur in his inferior state,” or alternatively, the teaching 1s
not construable thus ‘Perception and attention accompanied by
what 1s without thinking occur in his inferior state,” the teaching
is construable thus ‘They occur in his distinction.’

148. When someone has entered upon the second meditation, the
teaching 1s not construable thus ‘Perception and attention accom-
panied by what has thinking and explorating occur in his dis-
tinction,’ the teaching is construable thus ‘They occur in his inferior
state;” or alternatively, the teaching 18 not construable thus
‘Perception and attention accompanied by what has pleasure due to
onlooking-equanimity occur in his inferior state,” the teaching 1s
construable thus ‘They occur in his distinction.’

149. [26] When someone has entered upon the third meditation, the
teaching 1s not construable thus ‘Perception and attention accom-
panied by what has pleasure due to happiness occur in his distinc-
tion,” the teaching is construable thus ‘They occur in his inferior
state;” or alternatively, the teaching is not construable thus
‘Perception and attention accompanied by mindfulness whose
purity is due to onlooking-equanimity occur in his inferior state,’
the teaching 1s construable thus “They occur in his distinction.’

150. When someone has entered upon the fourth meditation, the
teaching 18 not construable thus ‘Perception and attention accom-
panied by what has [pleasure due to] onlooking-equanimity! occur

146/1 Where PT'S has kismivci katasmin ti, Ba has kifici gatasmin ti and
Bb and C kismi ts kathasmi ti. NeitiA ignores. Since the allusion is certainly
to M. i, 8, Bb and C are right and the resolution is as follows kim asmi? ¢,
katharm asmi? i,

147/1 The words yatha va pana at PTS p. 25, line 23 (= beginning of §147)
must relate forward to the evam at PTS p. 26, line 38 (‘so too’ in §156).
Consequently §§147-56 are one senience in the Pali, regardable as beginning
with the ‘just as . . .’ which is followed in due course by the ‘... so0 too ...’
147/2 ‘Samvattanti—occur’: this meaning, not infrequent, not given in
PED:; cf. nibbattatr and pavattat:.

150/1 Read upekkhasukhasahagata.
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In his distinction,’ the teaching is construable thus ‘They occur in
his inferior state;” or alternatively, the teaching is not construable
thus ‘Perception and attention accompanied by the base consisting
of infinmiteness of space? occur in his inferior state,” the teaching 1s
construable thus ‘They occur in his distinction.’

151. When someone has entered upon the base consisting of
infiniteness of space, the teaching is not construable thus ‘Perception
and attention accompanied by form occur in his distinction,” the
teaching 1s construable thus ‘They occur in his inferior state;’ or
alternatively, the teaching 1s not construable thus ‘Perception and
attention accompanied by the base consisting of infiniteness of
conscioustess occur in his inferior state,” the teaching is construable
thus ‘They occur in his distinction.’

152. When someone has entered upon the base consisting of
infiniteness of consciousness, the teaching is not construable thus
‘Perception and attention accompanied by the base consisting of
infiniteness of space occur in his distinction,” the teaching is con-
struable thus ‘They occur 1n his inferior state;’ or alternatively, the
teaching is not construable thus ‘Perception and attention accom-
panied by the base consisting of no-owning! occur in his inferior
state,” the teaching is construable thus ‘They occur in his dis-
tinction.’

153. When someone has entered upon the base consisting of no-
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150/2 ‘Akasa—space’: PED derives from prefix @-4-(Skr.)y/kaé ‘to shine
forth’ (though it is a mystery how space, which is devoid of r@pa, can do that).
The old Pali definitions are all negative and imply the prefix d- to be a
strengthened negative (as in akinicanfia) +eithery/kas (Skr.4/kas) ‘to display’,
‘to shine’ or else y/kas (Skr. 4/krs) ‘to draw a line’, ‘to plough a furrow’;
adkasa is then either ‘that which does not shine forth’ or ‘that on which no
line can be drawn’ (cf. Simile at M. i, 127: impossibility of drawing a picture
on space (@kasa)). See negative definition in Vibkivint Tikd ad Abhidhamma-
tthasangaha: ‘Na kassati ti akdso, na kdaso va akaso’. The very late and
Sanskritized Abhidhanappadipika Tika admits a positive definition, however:
‘Bhusam kasante dippante padattha etend tv akaso; na kassati na vilekhiyati
{1 va akaso’.

152/1 ‘dkinicafinayatana—base consisting of no-owning’: PELD derives
dkificaniia from neg. prefix a- -+ pron. kini H-suffix-cana; but the word seems
rather to be a negative derivative of 4/kic ("to press’, ‘to obstruct’); sec M. i,
298 ‘rdago kificano’ (‘lust is an owning’), ete., explained at M 4. ii, 354 by kivicats
=maddati. Cf.also kiricanatd (soread)at . ii, 263 and M A.iv, 64 = Vis. 654,
The words ‘n’atthi kiric’ (M. i, 41) in the description of the akificannayatanna
are then a play on the two difterent words kizce (pron.) and kidcana (subst.
fm. y/kic). Otherwise well rendered by ‘base consisting of nothingness’.
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owning, the teaching 1s not construable thus ‘Perception and
attention accompanied by the base consisting of infiniteness of
consclousness occur in his distinction,” the teaching is construable
thus ‘They oceur 1n his infertor state;’ or alternatively, the teaching
1s not construable thus ‘Perception and attention accompanied by
the base consisting of neither perception nor non-perception occur in
his inferior state,” the teaching is construable thus “They occur in
his distinction.’

154. When someone has entered upon the base consisting of neither
perception nor non-perception, the teaching is not construable thus
“The accesses to perception occur in his distinction,” the teaching is
construable thus ‘They occur in his inferior state;’ or alternatively,
the teaching is not construable thus ‘Perception and attention
accompanled by cessation of perception and feeling! occur in his
inferior state,” the teaching is construable thus ‘They occur in his
distinction.’

155. The teaching is not construable thus ‘Cognizance is healthy
when 1t does not submit to directive management,’? the teaching is
construable thus ‘Cognizance 1s healthy when it submits to directive
management.’

156. That 1s how all the ninefold Thread should, after being in all
ways (§62) investigated in accordance with the Mode of Conveying
an Investigation, be construed in accordance with the Mode of
Conveying a Construing, doing so according to the True Idea,
according to the Outguiding (Discipline), [27] and according to the
Master’s Dispensation.

157. That is why the venerable Maha-Kaccana said:

‘Lookang for rnight and wrong construing
In the case of all the Conveyings’

Plane and resort [will] demonstrate

The Mode Conveying a Construing’ (§7).

The Mode of Conveying a Construing is ended.

*

154/1 NettrA points out that such perception and attention in this case
accompany the preparatory work done by one who has decided to enter
upon the attainment of cessation of perception and feeling (p. 76).

155/1 ‘Abhinthara—directive management’: what is meant is, making and
keeping a resolution, but the word also has a technical reference to the develop-
ment of the 5 supernormal abh:77id belonging to worlds (see, e.g., D. i, 76).
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4
[The Ninefold Thread vn the Mode of Conveying Footings]

158. Herein, what is the Mode of Conveying Footings ? The
Mode of Conveying Footings is this:

“The Victor teaching an idea

Teaches what that idea has too

As footing; so with each i1dea:

This i1s the Mode Conveying Footings’ (§9).

159. What does this [Mode] teach ? [It teaches as follows:]

[ Definations of the 18 Root-Terms—see §4]

Ignorance has the characteristic of not penetrating ideas according
to actuality; its footing is the [four] perversions. Craving has the
characteristic of cleaving to; its footing is endearing form or alluring
form. Greed has the characteristic of aspiring; its footing is the
taking of what 1s not given. [Hate! has the characteristic of willing
1ll; 1ts footing is killing breathing things. Delusion has the charac-
teristic of wrongly theorizing about things; its footing is wrong
theory.?] Perception of beauty has the characteristic of appre-
hending colour, shape and features;? its footing is non-restraint of
the faculties [beginning with the eye]. Perception of pleasure has
the characteristic of approaching contact affected by taints; its
footing 1s gratification. Perception of permanence has the charac-
teristic of unseeing of i1deas that have the characteristic of being
determined [that they are so]; its footing is consciousness. Per-
ceptron of self has the characteristic of not seeing with perception of
impermanence and perception of pain; its footing is the name-body
(cf. Pe 1211.).

160. Science has the characteristic of penetrating all ideas; its
footing is the knowable. Quzet has the characteristic of preventing
distraction of cognizance; 1ts footing is the kinds of ugliness.!

159/1 The clauses for hate and delusion are oddly missing in all eds.; they
are easily reconstructed from their counterparts in §160.

159/2 See n. 160/2,

159/3 There is no justification for rendering byasijana in this context by
‘attire’ as is done in PT'S Netli index; what is meant is such ‘personal features’
as nose, hand, etc.

160/1 ‘The kinds of ugliness’ can be taken as the 31 (or 32) parts of the body
(e.g., D. ii, 293) or the 9 corpse-meditations (1. 1, 295f.), or the different
corpse-meditations (as at 4. i, 42).
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Non-greed has the characteristic of preventing recourse to wishes;
its footing is abstention from taking what is not given. Non-hate
has the characteristic of non-ill-will; its footing 1s abstention from
killing breathing things. Non-deluston has the characteristic of not
wrongly theorizing? about things; its footing is right theory.3
Perception of ugliness has the characteristic of apprehending the
discoloured [corpse-stage] and the festering [corpse-stage]; 1its
footing is dispassion. Perception of pain has the characteristic of
diagnosing contact affected by taints; its footing 1is feeling. Per-
ception of tmpermanence has the characteristic of seeing 1deas that
have the characteristic of being determined ; [28] its footing is rise
and subsidence (fall). Perception of not-self has the characterstic of

non-insistence4 in the case of all ideas;® its footing is perception of
1deas® (cf. Pe 127f.).

[Further Definitions])

161. The five strands of sensual desire are the footing for lust for
sensual desires. The five faculties [beginning with the eye] that
have form are the footing for lust for form. The sixth! base [namely
that of mind] 1s the footing for lust for being (existence). The state
of a contemplator® of being (existence) as occurrence is the footing

for the five categories of assumption. Recollection of past life is the
footing for knowing and seeing.

160/2 ‘Awvippaiipadana—without wrong theorizing’: not in PED, see CPD.
160/3 ‘Sammdapatipatti-—right theory’: pafipatti in this sense not in PED,
see last note. The word appears in Vis. (pp. 468, 471, etc.), which doubtless
borrowed it from here; cf. Pe 33, 35; Miln. 96.At A. iii, 325 micchapatipanna
occurs with micchaditthika.

160/4 C confirms PTS reading; Ba and Bb sabbadhamma-abhinivesa-; but
the sense demands sabbadhammdinabhinivesa- = sabbadhammanar anabhi-
nivesa-. -
160/5 The compound sabbadhamma should be taken as equivalent to sabbe
dhamma and translated ‘all ideas’; but it could also—such is the ambiguity
of compounds—Dbe taken in the sense of ‘ideas of all’ as the conceits (ma7iniana)
based on the notion of ‘all’ (sabba: see esp. M. i, 3; 329; and §. iv, 15), though
this is an improbable meaning.

160/6 An allusion, apparently, to DA. 279 quoted at §38, but also at the same
time to the fourth Foundation of Mindfulness (dhammdnupassand), cf. n. 4/1.
161/1 All Oriental eds. and Nettid have (correctly) chatthayatanam. The
allusion is to there being only the ‘sixth’ (i.e., mind) in the 4 formless states.

161/2 ‘Anupassiti—state of one contemplating’: fem. abstr. subst., not in
PED, see CPD.
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[ Definitions of the five faculties)

162. Fasth has the characteristic of trusting, and its manifestation
18 belief. Confidence has the characteristic of being undisturbed
and its manifestation i1s confiding (clarification).! Faith has the
characteristic of credence;? its footing is confidence-by-having-
undergone.® Confidence has the characteristic of being undisturbed ;
its footing is faith.

163. Energy has the characteristic of instigating; its footing is a
right endeavour. Mindfulness has the characteristic of non-
drifting;! its footing is a foundation of mindfulness. Concentration
has the characteristic of unification; its footing is the meditations.
Understanding has the characteristic of act-of-understanding; its
footing 1s the four Truths (cf. §295; also Pe 128-9).

[ Definitions of the Members of the Formula of Dependent Arising]
164. Another guide-line:

Unreasoned attention has the characteristic of directing attention
to gratification; its footing is ignorance. Ignorance has the charac-
teristic of confusing Truth; it! 1s the footing for determinations.
Determinations have the characteristic of developing®? renewal of

e

162/1 ‘Pasada—confidence’ means lit. ‘transparency’ or ‘settledness’ (i.e.,
of water that was muddy and has become clear), and the word pasidati is
used both for the clearing of water and for acquiring confidence. Faith is
thus regarded as the settling of the disturbance of doubts and clearing of
the mind by resolution or trust.

162/2 ‘Abhipati(h)iyana—credence’: not in PED, sce CPD; Nett14, which
spells abhipatthiyana, glosses by ‘Saddahanam eva’ (‘Simply having faith’,
p. 78).

162/3 ‘Avecca—having undergone’: the rendering is both literal and accurate.
Ger. of ava- (‘down’, ‘under’) ++/¢ (‘to go’). The meaning can be clarified
by looking over the substance of M. Sutta 47 (M. 1, 320). Avecca-pasada
(‘confidence by having undergone’) thus means the kind of confidence (in
the Three Jewels) that is due to one’s having oneself actually undergone the
cessation of craving that comes with attainment of the 1st Path, since before
that undergoing there was only unconfirmed faith in what had been heard
about it from the word of another.

163/1 See n. 83/3.

164/1 ‘Tawm—it’, while agreeing in gender, number and case with padafthdnar
(neut.), refers back in meaning to avijjé (f.). For this syntactical rule see
n. 64/1. In the Pali this paragraph contains a string of examples.

164/2 ‘Virohana—developing’: not in PED; caus. n. fm. virdhati.
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being (existence); they are the footing for consciousness. Con-
sciousness has the characteristic of causing occurrence by opening
the way to reappearance;® it 1s the footing for name-and-form.
Name-and-form has the characteristic of conjoining the name-body
and the form-body;?* 1t 1s the footing for the sixfold base.5 The
sizfold base has the characteristic of defining the [six] faculties; 1t 1s
the footing for contact.® Contact has the characteristic of causing
concurrence of [e.g.] eye, forms, and consciousness; 1t 1s the footing
for feeling (affectivity). Feeling has the characteristic of being
coessential’” with the wished-for and the un-wished-for; it is the
footing for craving.® Craving has the characteristic of cleaving to;
it i1s the footing for assuming.? Assuming opens the way to re-
appearance;® it 1s the footing for being (existence).l® Being
(existence) has the characteristic of giving actual being (existence)
to the name-body and the form-body; [29] i1t 1s the footing for
birth. Bwrth has the characteristic of giving manifest being
(existence)'! to the categories; 1t is the footing for ageing. Ageing

164/3 ‘Opapaccayika—opening the way to reappearance’; fm. upapatii+-
aya+ka; not in PED; Nelt:A4 says of the first mention, in definition of
consciousness, ‘This means that it has for its individual essence the causing of
occurrence as a state of existence-as-appearance (upapatti-bhava-bhdvena, cf.
Ps. 1, 52 for this term)’ and of the second mention, in the definition of assump-
tion. ‘It causes the occurrence of the categories in reappearance [in the new
existence]’ (p. 79).

164/4 PED, under namarupa, equates that term with namakidyea—a bad
mistake. See definition at §445; see also n. 84/1.

164/5 The ‘sixfold base’ (salayatam) is a term for the eye, ear, nose, tongue,
body, and mind.
164/6 ‘Phassa—contact’: See definition at, e.g., M. i, 111.

164/7 ‘Anubhavana—being coessential with’: anu- = ‘parallel with’ or
‘co-’, and the 4/bhu ‘to be’, which should not have its ontological significance
obscured here by another rendering, recollecting that the formula of Dependent
Arising is intended to describe the structure (and potentiality for cessation)
of both positive and negative being (bhava) as well as its complexity; here the
Craving for the affectivity-stimulation of feeling induces assuming future
being . . .

164/8 ‘Tanhd—craving’: see n. 42/1. For ajjhosana (‘cleaving to’) see,
e.g., def. of ajjhosaya titthati at M A. ii, 311 tanhcwhosanena gilitva parinittha-
petva ganhilts.

164/9 ‘Upadana—assuming’: mostly rendered by ‘clinging’; but see Intro.
(sect. 14).

164/10 ‘Bhava—being (existence)’: for rendering see KipA. Trsln. Appx. I.
164/11 ‘Patubhavana—giving manifest being’: fm. patu(r) (‘manifest’) +
vbhu (‘to be’); birth (as historical beginning) brings the individualized
5-category process into manifest renewed existence.
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has the characteristic of overripening the essentials of existence ;12
1t 1s the footing for death. Death has the characteristic of inter-
rupting the hife-faculty; it is the footing for sorrow. Sorrow (soka)
causes care (ussukka); 1t i1s the footing for lamentation. Lamentation
causes constant crymng out; it is the footing for pain. Pain is
oppression of body; it 1s the footing for grief. Grief is oppression of
cognizance; it is the footing for despair. Despatr causes surrender-
ing;!3 1t 1s the footing for being (cf. Pe 117-18).

[How Being comes about]

1656. When these factors of being (existence)l are (exist) [by their]
having occurrence in harmony, [then] that [is] being (existence);
that [1s] the footing for the roundabout [of rebirths].

[Further Definitions]

166. The Path has the characteristic of giving outlet; it is the
footing for cessation.

167. Knowledge of watering-places is the footing for knowledge of
what it 1s to have drunk [enough] (see M. 1, 220). Knowledge of
what 1t 18 to have drunk [enough] is the footing for knowledge of the

164/12 ‘I_fpadkh—essentlals of existence': upa++/dha (to put). What is
meant is any necessity for life in the widest possible sense. But cf. Pe 117:
indriyanam paribhedo upandaho (sic, read upadaho or upadhi?) paripiko and
(p. 118) upanaya- (sic, read also upadaha- or upadhi-?) paripakalakkhand jara.
164/13 ‘Odahana—surrendering’ (if this translation is correct): the meaning
‘putting in, fig. attention, devotion’ in PED, this ref., will not do since it
has no regard for the context. Nettid says “Avadahanar, attano nissayassa
santappanam eva' (‘= avadahana, simply tormenting one’s own physical
support’—p. 79).

165/1 ‘Bhavanga—factor of being’: NeltrA says ‘Bhavangdn: means either
“factors of being” or “factors called being”. Of these, the defilements are
“factors of being” and the round of action’s ripening is the “‘factors called
being”. ‘“‘Harmony’’ means all of this’ (p. 70). The term is very frequently
used by Acariya Buddhaghosa and others to explain the continuity of
cognizance. While they have taken this term from the Pafthana, which is
the only place where it occurs in the Tipitaka (though without explanation—
Ptn. 159, 160, 169, 324), no Pitaka commentary offers any explanation of it.
Its meaning here is not quite the same, perhaps, and seems to be the more
simple one that each item (from ‘ignorance’ down as far as ‘assumption’) in -
the formula of Dependent Arising is to be considered as a ‘factor of being’
(itself & member of the formula).
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[right] amount.! Knowledge of the [right] amount (mattadifiuta) 1s
the footing for self-knowledge (attanniuta).2 Self-knowledge is the
footing for the state of having previously performed mert. The
state of having previously performed merit is the footing for living
in befitting places. Living in befitting places is the footing for
walting on true men. Waiting on true men is the footing for nght
disposition In self-guidance (see 4. 1, 32). Right disposition 1in
self-guidance 1s the footing for the kinds of virtue. The kinds of
virtue are the footing for gladness. Gladness is the footing for
tranquilhty. Tranqullity is the footing for pleasure. Pleasure is
the footing for concentration. Concentration is the footing for
knowing and seeing how [things] are. Knowing and seeing how
[things] are 1s the footing for dispassion. Dispassion 1s the footing
for fading of lust. Fading of lust is the footing for deliverance.
Deliverance 1s the footing for knowing and seeing of deliverance.
168. In this way all kinds of general-supyport, all kinds of conditions,
are a footing.

169. That 1s why the venerable Maha-Kaccana said:

‘The Victor teaching an idea

Teaches what that 1dea has too

As footing; so with all ideas:

This is the Mode Conveying Footings’ (§8).

The Mode Conveying Footings is ended.

3}
[The Ninefold Thread in the Mode of Conveying Characteristics)

170. {30] Herein, what is the Mode of Conveying Characteristics ?
The Mode of Conveying Characteristics 1s this:

167/1 NettiA reads patlannuld for mattarniviuia and explains as ‘knowledge
of what one has reached through keeping in being’ (p. 79). But all eds.
confirm PT'S, which suggests bhojane matianniuta (sce M. 11, 2), though the
connexion i8 not then very clear.

167/2 ‘Attanniutai—knowledge of self’ is ‘knowing oneself to be possessed of
the five factors of endeavour (see A. iii, 65) according to NeitiA. This
rejects taking aita here as pp. of @ ++/da (‘knowledge of what has been taken
up’), cf. asamatia (§8§575¢.).

168/1 C, Ba and Bb support PT'S, but Neitid reads yo koci upanissayo
balavapaccayo, though it cites an alternative reading evam yd kdci upanisa
yogato ca paccayato ca, which suggests a remarkable corruption worthy of the
Pe texts. The sentence is repeated below at §463.
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‘When one i1dea 1s mentioned, all

Ideas of like characteristic

Are mentioned too: this constitutes

The Mode Conveying Characteristics’ (§9).1

171. How does 1t characterize ¢ [It does so as follows: When)
certain ideas have a single [common] characteristic, then when one
of those 1deas 1s stated, the rest of those ideas are stated.

172. How would that be ? According [for example] as the Blessed
One said: <«Bhikkhus, the eye 1s unstable, small, trifling, fleeting:
besides (?) it 1s painful, destructible, liable to dislodgement, ashes (?),!
a determanation (?); ot 1s a nictem for slaughter in the midst of enemies>
( ). Now when this eye is stated, the rest of the bases in
oneself [beginning with the ear] are stated. For what reason ?
Because all the bases in oneself have a single [common] charac-
teristic in the sense of victim for slaughter?.

173. And according as the Blessed One said: <Radha, do not look
back! with yearning to past form; do not expeclantly relish future form,
practise the way to dispassion, fading of lust, ceasing, giving up, and
relinquishment, as to presently-arisen form> ( ). Now
when this form category is stated, the rest of the categories are
stated. For what reason ? Because in the Yamakovada Sutta
(S. i, 113) all the five categories of assumption have a single
characteristic 1n the sense of victim for slaughter.

174. And according as the Blessed One said:

<They whose mindfulness of body

Is constantly well instigated

Do never what should not be done
And ever do what should be done> (Dh. 293 ; Pe 91).

So when Mindfulness Occupied with the Body 1s stated, Mindfulness
Occupied with Feeling and that Occupied with Cognizance and that
Occupied with Ideas are stated (see D. Sutta 22, M. Sutta 119).
And likewise when anything whatever that is seen or heard or

e —

170/1 I.e., one being stated, the rest are implied positively or negatively.
172/1 This untraced quotation, which NettiA and T'ika ignore, is full of
difficulties. It is not clear how parato (rendered ‘besides’) is to be taken;
it could mean ‘alien’. Also the words kukkulam and sankhdram are obscure
in this context.

172/2 Read vadhakajthena.
173/1 In view of ‘patipajja’ at end of sentence, read hoks for hots.

9
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sensed! is stated, what is cognized 1s stated. And the Blessed One
sald accordingly: [81] <Therefore, bhikkhus, abide contemplating the
body as a body, ardent, aware and mindful, guiding out covetousness
and grief about the world> (cf. M. 1, 83).

Now ‘ardent’ [here means] the energy faculty, ‘aware’ the under-

standing faculty, ‘mindful’ the mindfulness faculty, and ‘guiding
out covetousness and grief’ the concentration faculty. So when
someone abides contemplating the body as a body the four Founda-
tions of Mindfulness come to fulfilment through keeping in being.
For what reason ? Because of the four faculties’ state of having a
single characteristic.
175. When the four Foundations of Mindfulness are kept in being
the four Right Endeavours come to fulfilment through keeping in
being. When the four Right Endeavours are kept in being the four
Bases for Success (Koads to Power) come to fulfilment through
keeping in being. When the four Bases for Success are kept in
being the five Faculties [beginning with Faith] come to fulfilment
through keeping in being. When the five Faculties are kept in
being the five Powers! come to fulfilment through keeping in being,
When the five Powers are kept in being the seven Enlightenment
Factors come to fulfilment through keeping in being. When the
seven Enlightenment Factors are kept in being the Noble Eight-
Factored Path? comes to fulfilment through keeping in being. And
all ideas that tend to enlightenment and partake of enlightenment
come to fulfilment through keeping in being. For what reason ?
Because all ideas that tend to enlightenment and partake of en-
lightenment have a single charactenstic with their characteristic of
giving outlet. They come to fulfilment through keeping in being
owing to their singleness of characteristic (see also §§451-2).

174/1 ‘Muta—sensed’: a comprehensive term for what is smelt, tasted and
touched (sec Nd2 ad Sn. 789); apparently never means ‘thought, supposed,
imagined’ as given in PED, which is probably due to faulty etymology. The
root i8 not at present certain. It may be noted that a Sanskrit version of
the Pali dittha-suta-muta-vififidta is drste . . . srule cintite vijridte (see Lamotte,
p. 608) which is divergent from the Pali commentaries’ explanation of mutu
(see Niddesa, etc.).

175/1 The ‘6 Powers’ (bala) are the same five as the ‘5 faculties’ (indriya) but
considered from the point of view, not of their ‘potentiality’ or ‘predominance’
when arisen as faculties, but of their ‘unshakability’ when kept in being as
powers against their respective opposites (see Ps. i, 21).

175/2 ‘Eight-factored path’ is merely more literal than the more elegant
and familiar ‘eightfold path’.



16 Maodes of Conveyiny in Separate Treutment B3

176. Also unprofitable 1deas are abandoned and disappear owing to
their singleness of charactenstic. When the four Foundations of
Mindfulness are kept in being the Perversions are abandoned, the
Nutriments come to diagnosis, one becomes free from assuming as
regards the Assumptions, one is unfettered from the Bonds, one is
dissociated from the Ties, one 1s untainted by the Taints, one has
crossed over the Floods, one is barbless as regards the Barbs, the
Steadying-Points for Consciousness! come to one’s diagnosis, and
one goes no bad way as regards the Goings on the Bad Ways (cf.
§§484-7). [32] In this way also one’s unprofitable ideas are aban-
doned and disappear. :

177. Or else, wherein a faculty having form [such as the eye, etc.]
1s taught, therein too are taught the form element, the form category,
and the form base.

178. Or else, wherein pleasant feeling is taught, therein too are
taught the pleasure faculty, the joy faculty, and the origin of
suffering as a Noble Truth.

179. Or else, wherein painful feeling is taught, therein too are
taught the pain faculty, the grief faculty, and suffering as a Noble
Truth. |

180. Or else, wherein neither-painful-nor-pleasant feeling is taught,
therein too are taught the onlooking-equanimity faculty, and all
dependent arising.! For what reason ? Because ignorance under-
lies neither-painful-nor-pleasant feeling (see A3/. 1, 303); with
jgnorance as condition, determinations; with determinations as
condition, consciousness; with consciousness as condition, name-
and-form ; with name-and-form as condition, the sixfold base; with
the sixfold base as condition, contact; with contact as condition,

176/1 ‘VidiRianaithiti—steadying-point for consciousness’: these are explained
to some extent in §§304, 306 (see also refs. in Index). Four kinds are given
at D. Hi, 228 and seven (on a different basis) at D. iii, 253. PED rather
obscures than clarifies; for ‘duration’ and ‘phase’ are not directly intended,
but rather the particular ‘original choice’ by which consciousness first roots
itself on its basic object, upon which ramification takes place into the
experience of life. At death the stea.dymg-pomt 18 lost and another assumed

— — p—— - P——

by the action of craving, and so a new life ramifies out again upon that. And
so on. (See also §. ii, 65 quoted at §840)

'180/1 NettiA says ‘The construction is: The whole formula of Dependent
Arising is taught too; for the neither-painful-nor-pleasant feeling is underlain
owing to the underlying tendency to ignorance (see M. i, 303). So this kind
of feeling implies ignorance, and ignorance implies the whole Dependent-
Arising formula, of which it is the initial member’ (p. 83).
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feeling; with feehng as condition, craving; with craving as con-
dition, assuming; with assuming as condition, being; with being as
condition, birth; with birth as condition ageing and death have
actual being, and also sorrow and lamentation, pain, grief, and
despair; that is how there is an orgin to this whole category of
suffering (cf. S. u, 1).

181. Now this [Dependent Arising] can be brought to abandonment
by way of that which 1s on the side of corruption through its being
affected by lust, affected by hate, and affected by delusion; and it
can be brought to abandonment by way of the noble ideas that are
without lust, without hate, and without delusion.l

182. In this way, as regards those 1deas that have a single charac-
teristic in their function! and in their characteristic and in their
generality, and also in their death and reappearance, when one
of these ideas is stated the rest of such ideas are also stated.

183. That 1s why the venerable Maha-Kaccana said:

‘When one 1dea 1s mentioned, all

Ideas of like characteristic

Are mentioned too: this constitutes

The Mode Conveying Characteristics’ (§9).

The Mode of Conveying Characteristics 1s ended.

181/1 For hatabba seen. 44 /1. NettrA (p. 83) explains thus:  “And” has the
meaning of the negative (byatireka, i.e., cessation), whereby he illustrates how
this Dependent Arising is twofold as *“with’’ and ‘‘against’, as will be stated
later. What is called ‘“‘that on the side of corruption” (namely “arising’’) is
the former and the other (namely “cessation’’) the latter’. Here the hdtabba
phrase can probably be taken in the sense of ‘brought to the abandonment
of craving by appropriate reasoning’.

182/1 NettiA distinguishes as follows: °“Function” means that of, say,
earth’s upholding as a constituent of formn, or contact’s making coincide
(see n. 164 /6), which is formless, or any arisen condition-idea’s conditioning
of any appropriately conditionally-arisen idea. ‘‘Characteristic’’ means any in-
dividual-essence such as earth’s hardness, or contact’s touching. “Generality”
means any such kind as the ‘“‘deformability” (ruppana) of form (ripa), the
“bent-for-naming’’ (namana) of name (nama). “Death and reappearance”
means the dissolution and rearising of determined ideas, or the co-arising
and co-ceasing of form and formless (see n. 92/1)’.



16 Modes of Conveying in Separate Treatment 55

6
[The Nanefold Thread in the Mode of Conveying a Fourfold Array]

184. Herein, what is the Conveying of a Fourfold Array ? [It 1s]
this:

‘By way of phrasing, (1) the Linguistic,

(1) the Purport, and (i1i) the teaching’s Source,
And (1v) the Consecutive-Sequence:

This Mode Conveys a Fourfold Array’ (§10).

By way of the phrasing, the Thread’s Linguistic, its purport
(intention), its source [as the circumstance of its utterance], and
its consecutive-sequence, should be examined.

[(2) Languistac]

185. [33] Herein, what is the linguistic? It 1s any language
employing terms, any knowledge of ideas by name.l

186. For when a bhikkhu knows the name of a meaning and knows
the name of an idea, and he applies! 1t accordingly, he 1s called
skilled in meanings and skilled in ideas, skilled in phrasing, skilled 1n
language, skilled in consecutivity (syntax), skilled in the teaching,
skilled in designations of past [tenses], skilled in designations of
future [tenses], skilled in designations of presently-arisen [tenses],
skilled in designations of the feminine [gender], skilled in designations
of the masculine [gender], skilled in designations of the neuter
[gender], skilled in designations of the singular [number], skilled in
designations of the plural [number] (cf. Pe 91-2).2 All regional
Iinguistics (cf. M. 11, 234-5) and all regional languages can be
treated in this way. This 1s ‘language employing terms’.

[(v2) Purport (vntent)]

187. Herein, what is the purport (intent) ¢ [Take, for example
the following passage:]

185/1 N.b. ndma (‘name’) is also the grammarians’ collective term for
nouns, adjectives and pronouns, as one of the ‘four Parts of Speech’ in Oriental
grammar (ndma, dkhyata, upasagga, mipdia = ‘names, verbs, prepositions
(prefixes), and particles’).

186/1 The semantic connexion here between abhiniropetr and nirutti implies
a punning association of nirutis with /ruh instead of /vac (cf. vuita; Skr.

/uk).
186/2 Note differences in these terms at Pe 91-2.
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<The True Ideal guards hin that walks therern
As does a g umbrella wn tvme of rain.
The Ideal’s reward, when walked in right, is this:
Who wall:s therein has no bad destination> (§37).

What is the Blessed One’s purport (intent) here ! [It 1s that]
those who desire to be liberated from the states of deprivation will

be those who walk in the True Idea: this is the Blessed One’s purport
here.

188. [Again:]

<Just as a robber taken in lLouse-breaking
I's haunted by and responsiblet for his act,
So too a man hereafter, when departed,
Is haunted by and responsible for his act> (cf. M. n, T4).

What 1s the Blessed One’s purport (intent) here ? [It 1s that]
when acts have been done by someone’s own choice and stored up
to be felt (experienced) as pain, their un-wished-for and disagreeable

ripening will be coessential [with a futurc state]. This 1s the
Blessed One’s purport here.

189. [Again:]

<Who with the rod is cruel to beings
That are desirous to find pleasure
Shall find no pleasure when departed,
For all the pleasure he may seek> (Dh. 131).

What is the Blessed One’s purport here ? [It is that] those

who would seek pleasure, let them not do ewvil acts: this 1s the
Blessed One’s purport here.

190. [34] [Again:]

<A dullard drowsy with much gluttony,
Engrossed wn sleep, who wallows as he lies
Like a great porker stuffed with fatting food,
Comes ever and again back to the world> (Dh. 325).

What 1s the Blessed One’s purport here? [It 1s that] those
who desire to be distressed! by ageing and death will be such as
know the [right] amount in ecating, keep the doors of their faculties

e

188/1 ‘Sa-kammund . . . bajjhate—is responsible for his act’; for this sense
of bajrhats (lit. ‘is bound’), not in PED, see §312, also Khp 4. 28f.
190/1 ‘Attsyitumn—Ilit ‘to feel hurt by’; an allusion to 4. i, 145.
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guarded, are devoted to wakefulness in the first and last [of the
three] watches of the night (see M. 1, 2), practise insight with
regard to profitable ideas, and respect their companions in the
divine hfe whether elder or new or middle [bhikkhus]:2 this is the

Blessed One’s purport here.
191. [Again:]

<The Deathless State 1s dilrgence;
That of Mortalaty, neglect:
The dilwgent will never due;
As good as dead the negligent> (Dh. 21; Pe 92).

What i1s the Blessed One’s purport here ? [It is that] those

who desire to pursue the search for the Deathless will abide diligent.
This 1s the Blessed One’s purport here.

[(122) Source]
192. Herein, what 1s a source ? [It 1s the reason for the utterance

of a Thread, for example,] according as the cattle-owner Dhaniyal
sald to the Blessed One

‘A man with chaldren finds relish through his children;
And a cattle-owner likewrse through his cattle.
These essentials of existence are a man’s relish,
Who has them not unll never relish find’> (Sn. 33),

and as the Blessed One replied

<A man with chaldren finds sorrow through lis children,
And a cattle-owner likeunse through hus cattle.
These essentials of existence are a man’s sorrow;
Who has themn not u:tll never sorrow find’> (Sn. 34; cf. Pe b5).

Here? it 18 known that with this as circumstance, with this as source,
the Blessed One speaks of an external chattel as an essential of
existence.

e — e, e — —

190/2 An ‘elder bhikkhu’ has ten or more years’ seniority since full admission
(upasampada), a ‘middle bhikkhu’ has five to ten, and a ‘new bhikkhu’ has
less than five. Full admission can be given as soon as the 20th year from
conception is completed.

192/1 In the Sn. text it is not Dhaniya but Mara who says this.

192/2 Idha seems to belong better to the preceding 7ayati than to the
suceceding bhagava . . . aha.
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193. And according as, when the Ewvil One, Mara, let fall a large
stone from the Vulture-Peak Rock, the Blessed One said

<‘Even if you choose to move
T'he whole of Vulture-Peak, for sure
No fully freed Awakened One
Would be perturbed on that account’> (S. 1, 109),

[and]

‘Were heaven to split, were earth to quake, were all
T'he things that breathe to fear, were you to plunge
A dagger in has heart, no Wakened One

Takes shelter in essentials of existence’> (S. 1, 107).

Here 1t 1s known that with this as circumstance, with this as source,
the Blessed One speaks of the body as an essential of existence.
194. And according as he said

<‘The steadfast will never call that a strong bond
Made of iron or consisting of wood or of thongs.
But greed flushed with lusting for jewels [and gems)
And concern for a wife and for children as well: . . >
But greed flushed with lusting for jewels [and gems]
(S.1, 77; see next para).

Here 1t 1s known that with this as circumstance, with this as source,
the Blessed One speaks of craving for external things.
195. And according as he said

<" "Ts these that the steadfast unll call a strong bond,
Which pulls a man down, subtle, hard to get free from;
Yet this too they sever and wander [in freedom],
Unconcerned, and [all] sensual pleasures foregone’ >
(S.1, T7; Pe 25, 214).

Here 1t 1s known that with this as circumstance, with this as source,
the Blessed One speaks of abandoning craving for external things.
196. And according as he said

194/1 PED (this ref.) equates pabbaja (here rendered by ‘thongs’) with
babbaja (a kind of grass with a tangle of roots), but that does not work out
well from the context. Pabbaja here could be made up of pabba (‘section’,
‘Joint-to-joint-length of creeper’, etc.) and ja (‘born of’ , ‘made of’). SA4
ignores.
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<'Thus sick ympure foul thing, stinking,
Oozing with carcase-exudations

[Unceasingly] by day and night:
[Only] a fool could relish it’> (cf. Thag. 394).

Here 1t 1s known that with this as circumstance, with this as source,

the Blessed One speaks of abandoning craving for things in oneself.
197. And according as he said

[36)<‘Clut off affection for the self,
As unth the hand an autumn lily;

And so pursue the path of peace,
The Quenching the Sublime One taught’> (Dh. 285).

Here it 1s known that, with this as circumstance, with this as a
source, the Blessed One speaks of abandoning craving for things in
oneself.

[(tv) Consecutive Sequence)

198. Herein, what is Consecutive Sequence ? 1t 1s according to
what the Blessed One said, namely:

<'Caught in the net of sensual murk,
And blocked by craving’s bondage,
Fenced 1n by fences of neglect
Lake fishes vn a funnel-trap,
They follow after agevng and death
As does the sucking-calf 1ts mother’> (Pe 24; Ud. 76).

What is stated is craving for sensual desires. What consecutive
sequence 1s that construable by ?
199. It 18 according as he said

<Who lusts no meaning ever knows,
Who lusts sees never an idea;
The murk of darkness laps a man
When he will suffer lust to be> (§68).

200. So it is that same craving that is expressed by [the terms]
‘murk’ and being ‘caught’ (§198). And when it is said ‘caught in
the net of sensual murk, And blocked by craving’s bondage’ (§198),
and when it is said “Who lusts no meaning ever knows, Who lusts
sees never an idea’ (§199), it is that same craving that 1s expressed
by these terms [which illustrate] obsession.
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201. The ‘murk’ (§198) is the origin of suffering, and that 1s the
craving that gives renewal of being.

202. And when it is said ‘sensual’ (§198) this is sensual-desire as
defilement; and when it is said ‘caught in the net’ (§198) obsession
is shown by those same sensual desires as means. Consequently
craving 1s called a ‘fence’ (§198) by way of defilement and by way of
obsession. It is such as these that ‘follow after ageing and death’
(§198).

203. [387] The following verse, as 1t 1s presented by the Blessed One,
is given in order to show by what power! they ‘follow after ageing

and death’:

<Who has no steadying points, no dwersification
Who has outstripped the Chain and Bar besude:
Not even the world wrth all its gods can know
The conduct of that Stilled One free from craving> (Ud. T7).

204. The ‘diversifications’ are craving, views, and conceit, and the
determinations thereby actively determined. The ‘steadying-
points’ are the underlying-tendencies! The ‘Chain’ 1s obsession by
craving, which 1s the thirty-six ways explored by the net of craving
(see 4. 1n, 211ff.). The ‘Bar’ is delusion. The determinations
[determined] by the diversifications, and the steadying-points, and
the Chain, and the Bar: whoever has surmounted all those 1s called
‘free from eraving’.

*enl - I l— - e — — —

203/1 Read as two words either—yathanikkhitiagatha balena or . . . phalena?
§205 suggests the latter but §209 the former.

203/2 For papatica (‘diversification’ or ‘dialectic’) in the sense in which ‘p.’
is used in the Suttas as the contrary of nibbana (called appapatica and nippa-
panca), sece KhpA. trsin, Appx. 1 ‘Nirodha’; see also §297. It could be
emphasized that papa#ica in these contexts is not well translated by ‘multi-
plicity’, which would make nibbana (as nippapaiica) unilaterally ‘unity’. The
Pali terms for ‘multiplicity’ and “unity’ are nanatta and ekatta respectively,
which are used for ‘form’ (rapa-safiia: M. i, 41) and its opposite, namely the
four formless (ariipa) states. Such rendering of paparica and nippapaiica
must invite the only too easy confusion between the (sankhata) aripa-dhatu
and the asankhata-dhdtu (nibbina). But both form and the formless are
alike ‘determined’. The ‘diversification’ or ‘dialectic’ between mere ‘multi-
plicity’ and ‘unity’ being itself a determination, whereas nibbana remains
undetermined. For multiplicity /unity and nibbana see, e.g., Sn. 714.
Nibbana would seem misconceived as ‘an absolute-opposed-to-particularity’
(‘kasina’, ‘advaya’), or as, philosophically, ‘the Absolute’.

204/1 But cf. §§484ff. for the ‘steadying-points’ (thiti). This definition of
thite by anusaya is unusual. See also n. 176/1.
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205. Herein, determinations due to obsession can be felt (ex-
perienced) here and now [in their ripening] or they can be felt on
next reappearance, or they can be felt 1n some subsequent period.
So craving gives fruit in three ways: here and now [in this existence],
Or on next reappearance, or in some subsequent period.
206. So the Blessed One said: < Whatever action he does effected out of
jreed by body or speech or mind, makes his existence coessential with
ts ripenaing, ewther here and mow or on mext reappearance or in some
subsequent period> (cf. A. 1, 134).
This 1s construed with a consecutive sequence of the Blessed
One’s statements.
207. Herein, obsession 1s action [whose ripening] can be felt here
and now, or it 1s action [whose ripening can be felt] on next re-
\ppearance, or 1t 1s action [whose ripening can be felt] in some sub-
sequent period. So action ripens! in these three ways: here and
now {in this existence] or on next reappearance or in some subsequent;
period. According as 1t 18 said:
208. <And when a fool 1s one who here kills breathing things, . . .
holds wrong view, in consequence he feels the ripening of that here and
now or on next reappearance or in some subsequent period > ).
[38] This is construed by a consecutive sequence of the Blessed
One’s [statements].
209. Herein, the obsession is abandonable by means of the power of
deliberation, the determinations are abandonable by means of the
power of seeing, and the thirty-six ways explored by craving are
abandonable by means of the power of keeping-in-being. So
craving is abandonable in three ways.
210. ‘Freedom from craving’ (§203) is the element of extinction
with trace left, but with the dissolution of the body it 1s the element
of extinction without trace left. ‘Diversification’ (§203) i1s what
keeping bound together! is called. -
211. And when the Blessed One says <HHe dwersifies instigated by a
past, a future, or a presently-arisen form cognizable by the eye> (

207/1 Vipaccati. Perhaps neither this word nor paccats nor their derivatives
should be translated by ‘to cook’ in kamma contexts, especially where mention
is made of the hells, despite the fires, ‘Ripening out’ of bad action in hell
is what is meant, in the sense of its finding its moment for ripening and at the
same time expending itself. The metaphor seems from the ripening of fruit,
rather than from the kitchen-stove.

210/1 ‘Anubandha—keeping bound together’: In the sense of keeping ideas
of opposites tied together or in the sense of ‘obstructing’? WNeiti4 says only

‘Tanhadinarm anuppabandhanapavallt’ (p. 86).
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), and when the Blessed One says <Radha, do not look back
with yearning to past form, do not expectantly relish future form,
practise the way to dispassion, fading of lust, ceasing, giving up, and
relinquishment, as to presently-arisen form> (§173), this 1s construed
by the consecutivity of the Blessed One’s [statement].

212. And while the diversifications, and the determinations, and the
relishing of the past, future and presently-arisen, are a sigulanty,
yet the teaching of the True Idea stated by the Blessed One with
various other terms, with various other letters, with various other
phrases, 1s of ungauged meaning (cf. §49).

213. That 1s how the Thread is demonstrated by collating Thread
with Thread, adding the sequence together by consecutivity.?

[4 kinds of Consecutive Sequence]

214. Now this consecutive sequence i1s of four kinds: meaning-
sequence, phrasing-sequence, teaching-sequence, and demonstration-
sequence.

215. (1) Herein, meaning-sequence 1s the six terms, namely explaining,
displaying, divulging, analysing, exhibiting, and describing (§53).
216. (1) Phrasing-sequence 1s the six terms, namely letter, term,
phrase, mood, language, and demonstration (§53).

217. (m) Teaching-sequence; he does not meditate with earth as
support and yet he meditates as a meditator. He does not meditate
with water . . . fire . . . [39] alr . . . the base consisting of infiniteness
of space . . . the base consisting of infiniteness of consciousness . . .
the base consisting of no-owning . . . the base consisting of neither
perception nor non-perception . . . He does not meditate with this
world or the other as support, and yet he meditates as a meditator.
And what is in between both—the seen, heard, sensed,! cognized,
reached, sought, thought, explored, and cogitated over with the
mind—he does not meditate with that as support too and yet he
meditates as a meditator.? In the world with its gods, its Maras,
and 1ts High Divinities, in this generation with its monks and
divines, its princes and men, when one such as this meditates with
cognizance unsupported, he is not known (cf. 4. v, 324f.). Just as

213/1 Sandhim seems a better reading than saddhim here.
217/1 See n. 174/1. .

217/2 This sequence means the normal order of enumeration found in the
Suttas. It is called yathanusandhi at M A. 1, 175, as one of 3 kinds mentioned
there.
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Mara the Kvil One, seeking the clansman Godhika’s consciousness,
nerther knew nor saw it (S. i, 120f.; Pe 11); for with the abandoning
of craving he had gone past diversification, and he had no more
support for views. And as Godhika, so too Vakkali (8. iii, 119ff.).
When such as these are meditating with unsupported cognizance
they are not known by the world with its gods, its Maras, and its
High Divinities, by this generation with its monks and divines, its
princes and men.

This is teaching-sequence.

218. (1v) Heremn, what is demonstration-sequence ?

Those with supported cognizance (cf. §364) can be demonstrated by
means of the unprofitable side; those with unsupported cognizance
(cf. §364) can be demonstrated by means of the profitable side.

Those with supported cognizance can be demonstrated by means
of corruption; those with unsupported cognizance can be demon-
strated by means of cleansing.

Those with supported cognizance can be demonstrated by means
of the occurrence of the roundabout; those with unsupported
cognizance can be demonstrated by means of the non-occurrence of
the roundabout.

Those with supported cognizance can be demonstrated by means
of craving and 1gnorance; those with unsupported cognizance can be
demonstrated by means of quiet and insight.

Those with supported cognizance can be demonstrated by means
of consciencelessness and shamelessness; those with unsupported
cognizance can be demonstrated by means of conscience and shame.

Those with supported cognizance can be demonstrated by means
of unmindfulness and unawareness; those with unsupported cog-
nizance can be demonstrated by means of mindfulness and awareness.

Those with supported cognizance can be demonstrated by means
of what is no reason (see M. 111, 140) and [40] by means of unreasoned
attention (see M. i, 7); and those with unsupported cognizance can
be demonstrated by means of what is a reason and by means of
reasoned attention.

Those with supported cognizance can be demonstrated by means
of idleness and difficult admonishability; those with unsupported
cognizance can be demonstrated by means of instigation of energy
and easy admonishability.}

218/1 ‘Domcas;t&_—_diffgult admonishability’ and ‘sovacassata—easy ad-
monishability’ mean literally ‘the state of one to whom it is difficult—easy—
to speak (in order to point out his faults)’. They never mean respectively
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Those with supported cognizance can be demonstrated by means
of faithlessness and negligence; those with unsupported cognizance
can be demonstrated by means of faith and diligence.

Those with supported cognizance can be demonstrated by means
of hearing what is not the true object of faith and by means of non-
restraint; those with unsupported cognizance can be demonstrated
by means of the true object of faith and by means of restraint.

Those with supported cognizance can be demonstrated by means
of covetousness and 1ll-will; those with unsupported cognizance can
be demonstrated by means of non-covetousness and non-ill-will.

Those with supported cognizance can be demonstrated by means
of the hindrances and the fetters; those with unsupported cognizance
by means of the heart-deliverance due to fading of lust and by means
of the understanding-deliverance due to fading of ignorance.

Those with supported cognizance can be demonstrated by means
of the annihilation view and by means of the eternity view; those
with unsupported cognizance can be demonstrated by means of the
element of extinction with trace left and the element of extinction
without trace left.

This is demonstration-sequence.

219. That is why the venerable Mahéa-Kaccana said:

‘By way of phrasing, the Lingustic,
The Purport, and the teaching’s Source,

And the Consecutive-Sequence:
This Mode Conveys a Fourfold Array’ (310).

The Mode of Conveyi;g a Fourfold Array is ended.

1

 [The Ninefold Thread wn the Mode of Conveying a Conversion]

220. Herein, what 1s the Mode of Conveying a Conversion ¢ Tt is
this:

‘The Mode that, when there 1s one Footing,

Searches for a footing that remains

And then converts the opposites
Is that Conveying a Conversion’ (§11).

‘ﬂl-apoken:and ‘well spoken’. See Dhs. 1325 and 1327; also A, v, 90 (suvaca =
khamo padakkhinagahi anusasanim). ‘Well-spoken’ = kalyanavaca (A. v,
155).
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221. <Instigate [yourselves], launch out, devote
[Yourselves] in the Enlightened One’s
Dlspensatlon
Scatter the armies of Mortallty

As does an elephant a hut of reeds>
(Pe 71; S. 1, 157).

[The words] ‘Instigate yourselves, launch out’ are the footing for
energy. [The words] ‘Devote yourselves in the Enlightened One’s
Dispensation’ are the footing for concentration. [The words]
‘Scatter the armies of Mortality as does an elephant a hut of reeds’
are the footing for understanding.

[The words] ‘Instigate yourselves, launch out’ are the footing for
the energy faculty. [The words] ‘Devote yourselves in the Enlight-
ened One’s Dispensation’ are the footing for the concentration faculty.
[The words] ‘Scatter the armies of Mortality as does an elephant
a hut of reeds’ are the footing for the understanding faculty.

[41] These footings constitute the teaching [beginning with
‘Instigate yourselves’].

222. The instigation is for creatures who are either already devoting
[themselves] or who are not yet devoting [themselves].

223. Herein, those not yet devoting [themselves] do not devote
[themselves] owing to their being rooted in neghgence. That
negligence is of two kinds: rooted in craving and rooted in ignorance.
224. Herein, as to that [negligence] rooted in ignorance, such
[negligence] as is shut in by such unknowing that 1t does not under-
stand how the five categories are inseparable from the 1dea of arising
and subsidence is rooted in negligence.

Such [negligence] rooted in craving 1s of three kinds: (i) when
someone seeks for the arising of unarisen properties he falls into
negligence; [and when he seeks] (1) the sign of preservation, and
(iii) the sign of use, of the arisen properties, he falls into negligence.

These are the four kinds of negligence in the world : one kind due
to ignorance and three kinds due to craving.

225. Herein, the name-body is the footing for ignorance, [and] the
form-body is the footing for craving. Why is that ? In the kinds
of being (existence) having form there 1s cleaving to them, and in the
formless kinds of being (existence) there 1s confusion [about them)].
226. Herein, the form-body? 1s the form category, [and] the name-
body is the four formless categories (cf. 384 and 445).

226/1 See n. 84/1.
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227. With assumption i virtue of what 1s 1t that the five are
categories of assumption ? In virtue of craving and ignorance.
228. Herein, craving 1s two kinds of assumption, namely sensual-
desire assumption and virtue-and-duty assumption, while ignorance
1s two kinds of assumption, namely view assumption and self-
doctrine assumption.?

229. Any categories of assumption (see M. 11, 16) [so called] in
virtue of these four kinds of assumption, are suffering. The Blessed
One teaches the True Idea for the [respective] diagnosis and aban-
doning of them: for the diagnosis of suffering and the abandoning
of 1ts origin.

230. Herein, any one of the three kinds of negligence rooted in
craving (1) seeks for the arising of unarisen properties, and (2) works
for the preservation, and (3) the sign of use of the arisen properties.
231. Quiet guards against and prevents that [negligence] by means
of full penetration. How 1s that ?* When one knows, 1n the case
of sensual desires, the gratification as gratification, the disappoint-
ment [42] as disappointment, the escape as escape, and also de-
gradation, corruption, and cleansing, and the benefits of renuncia-
tion, then any inquiry, any scrutiny, therein is insight. These two
ideas come to fulfilment through keeping in being, that is to say
quiet and insight. When these two ideas are kept in being, two
ideas are abandoned, namely craving and ignorance. When these
two ideas are abandoned the four kinds of assuming cease; with
cessation of assuming, cessation of being; with cessation of being,
cessation of birth; with cessation of birth, ageing and death cease,
and also sorrow and lamentation, pain, grief and despair; that is
how there 1is a cessation to this whole category of suffering.

232. So there are the first two truths, namely Suffering and Origin;
and quiet and insight are the Path; and cessation of being is
Extinction. These are the four Truths. That is why the Blessed

?

One said ‘Instigate yourselves, launch out, . . . .

233. <Just as a tree, though felled, sprouts up again
As long as firm 1ts root 1s and intact,
So too this pain springs ever and anon
With tendency to craving unimpaired> (Dh. 338).

228/1 For ‘assumption (assuming)’ see n. 164/9. Here and at §257 the
4 kinds are the same as in the Suttas (e.g., M. i, 67), but at §§484-7 and 678
silabbatupadana is replaced by bhavipddana. Does the latter appear outside

this work except at Pe 94?
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This 1s the underlying-tendency to craving. To what kind of
craving ! To craving for being (existence). The condition for that
1dea 1s 1gnorance; for it is with ignorance as condition that there is
craving for being (existence). These are the two defilements
namely craving and ignorance. And these are the four kinds of
assumption (see §228).

234. Any categories of assumption [so called] in virtue of these
four kinds of assumption are Suffering. The four kinds of assump-
tion are Origin, while the five categories are the suffering. The
Blessed One teaches the True Idea for their [respective] diagnosis
and abandoning: for the diagnosis of Suffering and the abandoning
of Orngin.

235. [43] That whereby one eradicates the underlying-tendency to
craving is quiet; that whereby one shuts off ignorance, the condition
for the underlying-tendency to craving, 1s insight. These two ideas
come to fulfilment through keeping in being, namely quiet and
insight.

236. Herein, the fruit of quiet 1s the heart-deliverance due to fading
of lust; the fruit of insight is the understanding-deliverance due to
fading of ignorance.

237. So there are the first two truths, namely Suffering, and its
Origin; and quiet and insight are the Path; and the two kinds of
deliverance are Cessation. These are the four Truths. That 1s
why the Blessed One said ‘Just as a tree . . .” (§233).

238. «<No doing any kind of evil,
Perfecting profitable skill,
And purifying one’s own heart:
This is the Buddhas’ Dispensation»
(Pe 54, 91; Dh. 183; D. 1, 49).

What is called ‘any kind of evil’ 1s the three kinds of misconduct,
namely bodily misconduct, verbal misconduct, and mental mis-
conduct. These are the ten unprofitable courses of action, namely
killing breathing things, taking what 1s not given, and misconduct
in sensual-desires; false speech, malicious speech, harsh speech, and
gossip; and covetousness, 11l will, and wrong view.!

238/1 The lst 3 are known as bodily, the next 4 as verbal, and the last 3 as
mental, unprofitable action.

10
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239. These are two kinds of action, namely choice and concomitant
of cognizance (cf. Pe 35-6).1

240. Herein, killing breathing things, malicious speech and harsh
speech are moulded by hate; taking what is not given, misconduct in
sensual-desires, and false speech are moulded by greed ; and gossip is
moulded by delusion. These seven kinds of acting are action as
choice.!

241. Covetousness is greed as a root of the unprofitable; ill will 1s
hate as a root of the unprofitable; wrong view 1s the wrong path.
These three kinds of acting are action as concomitant of cognizance.
That is why 1t was said ‘action as choice and action as concomitant
of cognizance’ (see §239).

242. When a root of the unprofitable comes to [expression by] the
means [consisting of body or speech], it comes to [expression as}
one [of the four] bad ways, namely those through will, hate, fear, or
delusion.

243. [44] Herein, when 1t comes to [expression as] the bad way
through will, it is moulded by greed; when it comes to [expression
as] the bad way through hate, it 1s moulded by hate; when 1t comes
to [expression as] the bad ways through fear and delusion, it is
moulded by delusion.

244, Herein, greed is abandoned by means of [contemplating]
ughness, hate by means of loving kindness, and delusion by means
of understanding. ILikewise, greed is abandoned by means of
onlooking-equanimity, and hate by means of loving kindness and
compassion, and delusion is abandoned and disappears by means of
sympathetic-gladness. That is why the Blessed One said ‘No doing
any kind of evil, . . .” (§243).

245. And what is called ‘any kind of ewil’ 1s the eight wrongnesses,
namely wrong view, wrong intention, wrong speech, wrong action,
wrong livelihood, wrong effort, wrong mindfulness, and wrong

239/1 This twofold division seems peculiar to this work and the Pe. From
the following paragraphs, the first obviously stands for bodily and verbal
action together and the second for mental.

240/1 The analysis of action here is more easily grasped if the following
distinctions are kept in mind. A ‘course of action’ (kammapatha) is a com-
pleted ‘historical act’ regarded as continuing from the first planning of it
down to the carrying of it out, which ‘course’ involves body and/or speech.
The ‘choice’ (cetand) here is the momentary mental ‘willing’ (or ‘affirmation’)
at each and every stage of the ‘course’. ‘Mental action’—‘action as con-
comitant of cognizance’ here—is simply covetousness, ill will, and wrong
view, and their respective profitable opposites. See DhsA. 82ff.
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‘

concentration. These are called ‘any kind of evil. Any non-
effecting, non-doing, non-practising, of these eight wrongnesses 18
called ‘no doing any kind of evil’.

246, When the eight wrongnesses are abandoned, the eight right-
nesses reach excellence (sampajpjantr). Any effecting of, producing
excellence in (sampdadana), the eight rightnesses 1s called ‘perfecting
(upasampadad) profitable skill’.

247. ‘And purifying one’s own heart’ 1s the effecting, keeping in
being, of the <Ancient Path> (8. 11, 105),! 1t 1s mindfulness of that.
When the heart is purified, the categories become purified. That
1s why the Blessed One said <Blikkhus, a dwine life 1s lived under «
Perfect One for the purpose of purification of the heart> ( )
248. The punfying 1s of two kinds, namely the abandoning of
hindrances and the eradication of underlying-tendencies. Also
there are two planes of purifying, namely the plane of seeing and
the plane of keeping-in-being.

249, Herein, that by the penetration of which one purifies 13
Suffering. That from which one purifies 1s the Origin. That by
which one purifies is the Path. And that which is purified is
Cessation (cf. Pe 91). These are the four Truths. Hence the
Blessed One said ‘No doing any kind of evil . . .” (§238).

250. <The True Idea guards him that walks
therein,
As does a big umbrella in time of rain.
[45] The Ideal’s reward when walked 1n right
is this:
Who walks therein has no bad destination>

(§37).

What is called ‘the True 1dea’ 1s of two kinds, namely (1) faculty-
restraint and (2) the Path. A ‘bad destination’ is of two kinds, as
follows: compared with gods and human beings, the states of unease

247/1 The ‘Ancient Path’ does not refer to a path other than the ‘Noble
Path’ as suggested by note 1 at PT'S Netti, p. 222. The alternative (va) in
the commentary seems to wish to refer the word ‘ancient’ (atita) either to
‘the ancient noble path discovered by former Buddhas including the Buddha
Vipassi’ or to ‘the noble path discovered by the ancient Duddha Vipassi’,
It is the same path that all Buddhas discover.
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are a bad destination; but compared with extinction, all kinds of
reappearance are a bad destination.

251. (1) Herein, in the case of virtue as restraint, there 1s the keeping
of it untorn (see A. iv, 53, and {299 below), and this True ldea
when walked in right guards one from the states of unease.
Accordingly the Blessed One said <Bhikkhus, there are two kinds
of destination for one who vs virtuous: the gods and human beings>
( )-

And accordingly the Gamani Asibandhakaputta said to the
Blessed One in the town of Nalanda <‘Venerable sir, there are Divines
of the West Country (?),! who use a kamandalu (ascetic’s drinking-
vessel),? who wear water-weed garlands, who [morning and evening] go
down to the water, and who worship fires. When someone 1s deceased
and dead they cajole and coerce® him, trying to get ham a footing in*
heaven. Now, venerable sir, vs the Blessed One capable of so doing that
all the world, on the dissolution of the body, after death, reappears in a
good destination, in the heavenly world —'As to that, Gamani, I shall
ask you a question wn return; answer it as you hike. How do you
concerve this, Gamani? Here a man might be a killer of breathing
things, o taker of what is not giwen, misconducted 1n sensual desires, a
speaker of falsehood, a malicious speaker, a harsh speaker, a gossip,
covetous, with il wrll wn his heart, and wrong wn his view. Then a
large body of people met and foregathered, and they begged and implored
and beseeched with hands extended palms together “Okh let this man, on
the dissolution of the body, after death, reappear wn @ good destination,
wn the heavenly world”, how do-you conceive this, Gamani, because of
that large body of people’s begging, because of their imploring, because
of thewr beseeching with hands extended palms together, would that man,
on the dissolution of the body, after death, reappear in a happy destina-
tion wn the heavenly world —°No, venerable sir.’— Gamani, suppose a

251/1 See SA. iii, 104.
251 /2 Kamandaluka = Kundikd (Abhp. 443). SA has only ‘sekamanda-
luno’. ‘Kassa jalassa mando pasannabhdavo kamando, tav liti ti kamandalu’
(Abhp. Tika).

251/3 NettiA glosses uyyapents (‘urge’) by upari yapenti (= SA. iii, 104),
and sannapenti (‘coerce’) by samma yapenti (p. 92; SA: samma Aapenti—
a misspelling?). So saniziapenti appears as a spelling of sarmyapenti (cf.
saniiojana for samyojana), and both words are causatives fm. 4/yd with
prefixes u(d) and sam respectively. Neither is in PED. (Saninidpeti is also
& possible causative form of saijanati, but that is not meant here.)

251/4 NettiA has uggamenti for okkamenti, supported by C; Ba and Bb
support PT'S.
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man threw a big solid stone into a deep pool of water, and then a large
body of people [48] met and foregathered, and they begged and they
implored and they beseeched with hands extended palms together “Oh
surs, let the solid stone emerge, ol sirs, let the solid stone float up, oh
sirs, let the solid stone float to dry land”, how do you conceive this,
Gamani, because of their begging, because of their ymploring, because of
their beseeching with hands extended palms together, would that solid
stone emerge, would it float wp, would it float to dry land —‘No,
venerable sir’—'So toc, Gamanz, when a man 15 a killer of breathing
things, . . . and wrong tn his view, for all that a large body of people
mrght meet and foregather and might beg and implore and beseech with
hands extended palins together “Oh let this man, on the dissolution of
the body, after death, reappear 1n a good destination, in the Leavenly
world”’, yet that man, on the dissolutron of the body, after death, might
reappear in a state of unease, 1n a bad destination, in perdition, in hell.
How do you concewve this, Gamani ? Here a man maight have abstained
from killing breathing things, . . . right in his view. Then a large body
of people met and foregathered and they begged and wmplored and
beseeched with hands extended palms together “Oh let this man, on the
dissolution of the body, after death, reappear in a state of unease, in a
bad destination, wn perdition, wn hell”’, how do you conceive this,
G'amani, because of that large body of people’s begging, because of their
wmploring, because of thewr beseeching with hands extended palms
together, would that man, on the dissolution of the body, after death,
reappear in a state of unease, in a bad destination, wn perdition, in
hell 2—°No, venerable sir.”— ' Gamani, suppose a man sank a ghee-pot
or an oul-pot in a deep water-pool and fixed it so that any sand or gravel
there might be in 1t would go to the bottom and any ghee or oil there
might be in 1t would go to the top, and then a large body of people met
and foregathered and they begged and vmplored and beseeched with
hands extended palms together “Oh sirs, let the ghee, the ol, sink; ok
sirs, let the ghee, the oil, go down”, how do you conceive this, Gamana,
[47] because of that large body of people’s begging, because of thevr
imploring, because of their beseeching with hands extended palms
together, would that ghee, that oil, sink down, go down 2—°No, venerable
str.” ‘So too, Gamani, when a man abstains from killing breathing
things, . . . right @n his view, for all that a large body of people might
meet and foregather and might beg and 1mplore and beseech with hands
extended palms together “Oh let this man, on the dissolution of the
body, after death, reappear in a state of unease, in a bad destination, in
perdation, wn hell”, yet that man, on the dissolution of the body, after
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death, might reappear in a good destination, in the heavenly world’ >
(S. 1v, 3121%.).

So it 1s this True Idea that, when walked in right, guards one
from the states of unease.
2562. (2) Herein, 1t 1s the keenness, the outstandingness, of the Path
that is the ‘True Idea’ which, when walked in right, guards one from
all kinds of reappearing. Accordingly the Blessed One said:

<So let has cognizance be guarded,t
Hawving for pasture right intention,
Gwving right view first place through knowing
Rise and fall; transcending drowsing
And lethargy, the bhikkhu may
Abandon all bad destinations> (Ud. 38).

253. Herein, the cause of the bad destinations is craving and
ignorance. These are the four kinds of assuming (see §228).

254. Any categories of assuming [so called] in virtue of these four
kinds of assuming are Suffering. The four kinds of assuming are
Origin, while the five categories are Suffering. The Blessed One
teaches the True Idea for their [respective] diagnosis and aban-
doning: for the diagnosis of Suffering and for the abandoning of its
Ongn.

2565. Herein, the five faculties that have form are the footing for
craving while the mind-faculty 1s the footing for ignorance.

2566. One who guards the five faculties that have form keeps con-
centration in being and deters craving, while one who guards the
mind-faculty keeps msight in being and deters ignorance.

257. With the deterrence of craving two kinds of assuming are
abandoned, namely sensual-desire assuming and virtue-and-duty
assuming, while with the deterrence of ignorance two kinds of
assuming are abandoned, namely view assuming and self-doctrine
assuming.

258. [48] When the four kinds of assuining are abandoned, two ideas
come to fulfilment through keeping in being, namely quet and
insight: this is called the Divine Life.

259. Herein, the fruit of the Divine Life is the four fruits of the
monk’s state, namely the fruit of Stream-Entry, fruit of Once-
Return, fruit of Non-Return and the highest fruit which is Arahant-
ship. These are the four fruits of the Divine Life (cf. Pe 130, 135).

e ——— il e L . ————

252/1 Resolving rakkhitacittassa into rakkhitacitio assa.
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260, So there are the first two Truths, namely Suffering and its
Orngin (§254); and quet and insight and the Divine Life are the
Path; and the fruuts of the Divine Life and the Undetermined
Element, which 1s the object of these,! are Cessation., These are
the four Truths. That 1s why the Blessed One said ‘The True Idea
guards . . ." (§250).

261. Herein, that by the penetration of which it guards i1s Suffering.
That from which 1t guards i1s Origin. That by which it guards is the
Path. And that which guards 1s Cessation (cf. §249). These are
the four Truths.

262. That 18 why the venerable Maha-Kaccana said:

‘The Mode that, when there 1s one Footing,
Searches for a footing that remains

And then converts the opposites

Is that Conveying a Conversion’ (§11).

The Mode Conveying a Conversion 15 ended.

[The Ninefold Thread in the Mode of Conveying an Analysis]

263. Herein, what is the Mode of Conveying an Analysis 7 [It 1s
this:]

‘It analyses idea, footing,

Plane [of types of men], the shared

And unshared: this Mode should be known

As that Conveying Analysis’ (§12).

264, The two kinds of Thread, namely that dealing with morality
and that dealing with penetration (see §§117 and 270) are the two
ways, namely that dealing with ment and that dealing with the
fruit [of the Divine Life] (see §444), which are the two kinds of
virtue, namely virtue as restraint and virtue as abandoning.

265. Herein, it is for the purpose of the way dealing with merit that

260/1 Taddarammana ca asamkhatadhatu: the ‘undetermined eclement’
(asankhatadhdtu—a term reserved solely to nibbana) is sometimes called in
the Commentaries the ‘object’ (@rammana—1lit, ‘what is hung on to’ or ‘what
is leant on’) of ‘cognizance dissociated from worlds’. The use here of the
compound {adarammana is not the normal commentarial one, renderable
by ‘having that as its object’ (freely ‘registration’: see }'is. 459-60); but here
the meaning is ‘which is the object of that’ (cf. use at Pe. 1U8).
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the Blessed One teaches a Thread dealing with morality, He [who
needs this kind of teachig] 1s steadied by at] in virtue as restraint,
and he 15 one who lives the Divine Life by that kind of Divine Lafe.
266. [49] Herein. 1t 1s for the purpose of the way dealing with the
fruit [of the Divine Lafe] that the Blessed One teaches a Thread
dealing with penetration.  He [who needs this kind of teachimg] s
steadied [by at] i virtue as abandoning, and he 18 one who lives the
Divine Life by that kind of Divine Lafe.

267, Herem, what s a Thread dealing with morahty 7 A Thread
dealing with moralitv s this: talk on @iving, talk on virtue, talk on
heaven and the :hml]»pmntnu nt i sensual desires and the henefits
In renunciation (see M1, 379).

262, Herem, what 18 a Thread dealing with penetration ¢ A
Thread dealing with penetration 1s this: anv displaving of the four
Truths.

269, In a Turead dealmg with morality there 1s no act-of-under-
standing, there s no Path, there 15 no Fruit [of the Path].  noa
Thread dealimg with penetration there s the act-of-understanding.
there 15 the Path, there 1s the Frut [of the Path].

270, These are [two of] the [first] four! tyvpes of Thread (see 81T
and 760} [which] should, after bemg m all wavs (R62) mvestigated
in accordance with the Mode of Conveving Investigation, be con-
~trued? maccordance with the Mode of Conveving Construing as to
these four types of Thread’s teaching, fruit, virtue, and Divine lafe
(see N264-D), 1 so far as the plane of l»:nnwlwlw-* extends (¢f. Q15H6).

%

271, (1) Herein, what kinds of 1deas are [shared] m common /1

270 1 'Thissentence isa very elliptic and difficult one; but it seems impossible
to obtain i'rum it., with or without the commentary, what is given at 7N
. 223, note | (and what does that really meany).  Nettid, after saying only
rh*sanm/u ti desandanayena, goes on * UAfter being in all wavs mvestigated
in accordance with the Mode of Conveving an Investigation’ '+ it should, by
means of the Mode of Conveving an Investigation, be investigated as to all
parts by processing 1t under the eleven heads (in §62). “"Should be construed
in accordance with the Mode of Conveving a Construing’ : by this he shows
that the Modes of Conveving an Investigation and of Conveving a Construing
(read vicayahara-yuttihara) are the field of preparatory work for the Mode
of Conveving an Analysis. In so far as the plane of knowledge’: by this
he shows how wide a field the Mode of Conveying an Analysis has’ (p. 94).
270 2 (" and Nettid both yojetabbarni; B3a and Bb support PTS.
271 .1 Shared in common by ordinary men and Stream-Enterers, firstly,

_stb{l § )
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Two kinds of ideas are [shared] in common, namely [shared] in
common by a name and [shared] in common by a thing {or person]
or also any other such kind.
272, Defilements to be abandoned by seeing (see M. 1, 7f.) are
common to [ordinary men whether they are] creatures certam of
wrongness! or those not, thus certain. Lust for sensual desires and
11l will are common to the ordinary man and to the Stream Enterer.
The further-side fetters are common to the ordinary man and to the
Non-Returner. Any attainment belonging to the worlds that an
[imtiate] Noble Disciple attains i1s common to [him and to] those
without lust. For 1deas shared in common remain thus each
within the successive limits of their own provinces, and the type of
person possessed of any one of these ideas does not [as such] surpass
the [hmit set by any such] 1dea.

These kinds of 1deas are shared in common.
273. Herein, what kinds of ideas are not shared in common has to
be examined as to whether the teaching is about Initiates or Adepts
[in the case of Noble Persons] or those capable or incapable [of
enlightenment in this life, in the case of ordinary men].
274. Lust for sensual desires and 1ll will are [60] common to the
Stream Enterer standing upon! [{the Path and to the ordinary man,
but] the essential nature of the 1dea [of Stream Entry] i1s not com-
mon [to both]. And the further-side fetters are common to the
Non-Returner standing upon! [that path and to those below him,
but] the essential nature of the idea [of Non-Return] is not common
[to both]. The name [‘Imitiate’] is common to all the seven kinds
of initiate, [but] the essential nature of the 1dea [of each kind] is not
common [to the rest]. The name [‘on the way’] 1s common to all
[the four] kinds of those on the way [of their respective paths, but]
the essential nature of the 1dea [of each kind] 1s not common [to all
the rest]. Initiates’ virtue 1s common to all kinds of Initiate [but]
the essential nature of the idea [of each kind] 1s not common [to the
rest]. That 1s how it has to be examined according to the inferior,
superior, and medium, by one who sees the distinctions.

D ——  — . —

272/1 ‘Certain of rightness’ (sammatta-niyata) means one who has attained
the eight-factored path for the first time. ‘Certain of wrongness’ (micchatia-
niyata) means one who has not attained the path and has performed some
action, or holds some wrong view, which is certain in the badness of its ripening
immediately on rebirth. ‘Not thus certain’ applies to anyone else who has
not attained the path. Cf. §5662, also Pe 32.

274/1 See n. 99/2.
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275. (2) The plane of seeing 18 (3) the footing for finding a footing in
certainty.l (2) The plane of keeping 1n being is (3) the footing for
the reaching of the higher fruits. The painful way with sluggish
acquaintanceship is the footing for quet. The pleasant way with
swift acquaintanceship is the footing for insight.

The ground-for-making-merit-consisting-in-giving (see 4. 1, 241)
is the footing, shared in common, for [hearing about the True Idea
from] another’s utterance. The ground-for-making-mernt-consis-
ting-in-virtue 1s the footing, shared 1n common, for understanding-
consisting-in-cogitation (see §46). The ground-for-making-merit-
consisting-n-keeping-in-being 1s the footing, shared in common,
for understanding-consisting-in-keeping-in-being. The ground-for-
making-merit-consisting-in-giving 1s the footing, shared in common,
for [hearing about the True Idea from] another’s utterance and for
understanding-consisting-in-what-is-heard. The ground-for-making-
merit-consisting-in-virtue 1s the footing, shared in common, for
understanding-consisting-in-cogitation and for reasoned attention.
The ground-for-making-merit-consisting-in-keeping-in-being is the
footing, shared in common, for understanding-consisting-in-keeping-
in-being and for right view.

Living in befitting places (see A. 11, 32) 1s the footing, shared in
common, for seclusion and for concentration. Waiting on True
Men is the footing, shared in common, for the three kinds of con-
fidence due to undergoing (see e.g. §788) and for quiet. Right
disposition in self-guidance i1s the footing, shared in common, for
consclence and for insight. _.

G1ving up the unprofitable i1s the footing, shared in common, for
inquiry into the profitable and for the concentration faculty. The
well-proclaimedness of the True Idea is the footing, shared in
common, for the planting of the profitable root and for the attain-
ment of the fruits [of the paths]. The Community’s having pro-
gressed by the good way 1s the footing, shared in common, for the
Community’s goodness. The excellence of the Master 1s the footing,
shared 1n common, for instilling confidence in the unconfident and
for strengthening the already confident. The state of not having
resisted the Patimokkha Rule [51] is the footing, shared in common,
for the deterrence of contumacious persons and for the comfort of
plous persons.

276/1 The term niyamavakkanti (= niyd@mokkanti: see 8. iii, 225) refers to
the Stream-Entry path, otherwise called ‘seeing’. ‘Keeping in being’ in
these contexts refers to the 3 higher paths. | N
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276. That 1s why the venerable Maha-Kaccana said:

‘It analyses 1dea, footing,
Plane [of types of men], the shared

And unshared: this Mode should be known
As that Conveying Analysis’ (§12).

The Mode Conveying an Analysis is ended.

9
[The Ninefold Thread in the Morle of Conveying a Reversal)

277. Herein, what 1s the Mode of Conveying a Reversal 2 [It 1s
this:]

‘That into opposites reversing

Ideas of profit and unprofit

Shown to be kept in being and left

Is called the Mode Conveying Reversal’ (§13).

278. In a mature person with right view wrong view is abolished,
and the many unprofitable ideas that might arse in him with wrong
view for their condition are also abolished in him, and the many
profitable ideas that gain actual being with <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>