Suttanta Pitaka

SAMYUTTA NIKAYA

Collection of Groups of Related Discourses.

FIVE SAMYUTTAS

from

SAGATHAVAGGA SAMYUTTA

DIVISION OF DISCOURSES WITH VERSES

Translated by

Edited by

" TheEditorial Committee
Department for the Promotion and

Propagation of the Sasana

Sasana 2541 - 1998 Myanmar Era 1360,



Suttanta Pitaka

SAMYUTTA NIKAYA

Collection of Groups of Related Discourses.
FIVE SAMWUTTAS

from

SAGATHAVAGGA SAMYUTTA

DIVISION OF DISCOURSES WITH VERSES

Translated by

The Editorial Committee
Department for the Promotion and
Propagation of the Sasana

Sasana 2541 1998 Myanmar Era 1360).



Department for the Promotin and

Propagation of the Sasana
June 1998............... 3000 Copies

The contents of this work may be reproduced or
translated with the prior permission of the Department
for the promotion and Propagation of the Sasana



Namo tassa bhagavato arahato samma-
sambuddhassa
Veneration to the Exalted One, the
Homage-Worthy, the Pertectly
Self-Enlightened

The Buddha is an Arahat and he is
worthy of the highest veneration. All be-
ings including devas and brahmas vener-
ate the Buddha because the Buddha is the
Supreme One,who has extinguished all
defilements, who has become perfectly
self-enlightened through realization of the
Four Ariya Truths, and who is endowed
with the six greatqualities of glory, namely,
Issariya (supremacy), Dhamma (knowl-
edge of the Path to Nibbana), Yasa (fame
and following), Siri (noble splendour of
apearance), Kama (power of accomplish-
ment) and Payatta (diligent mindfulness).



FOREWORD
It is with great pleasure that we have been able to
publish the translated version of THE SAGATHAVAGGA

SAMYUTTA translated by U Tin U. The editing of the

work was completed in December 1990 by the Editorial
Committee of the Myanmar Pitaka Association, now incor-
porated into the Department for the Promotion and Propa-
gation of the Sasana and whose Editorial Committee is still

carrying on its usual work since the 1* of June 1991.A delay
of some years in publishing this book was necessitated by the
undivided attention devoted by the Editorial Committee to the

editing of the DHAMMASANGANI, the first of the seven

Abhidhamma books which was published on the 3 July1996. It
is the first of our publications in English which covers the entire
treatise (running into 821 pages), instead of piecemeal publica-
tions of the previous books. It may be mentioned here that the
Editorial Committee had to shoulder the onerous task of seeing
the edited manuscript through the press.

We sincerely hope that this book, though somewhat be-
lated in coming out, will prove to be of benefit to readers in
English, both at home and abroad just like all other Pitaka
translations brought out by us.

Sann Lwin..

Director-General
Yangon, dated 17 June 1998 D.P.P.S



INTRODUCTION
|

The teachings of the Buddha have been preserved
in the Pali texts called Tipitaka which means Three Bas-
kets or three compilations of material to be taught and
learnt. The Three Baskets are known as the Basket of
Descipline (Vinaya Pitaka), the Basket of Discourses
(Suttanta Pitaka), and the Basket of Ultimate Realities
(Abhidhamma Pitaka). The Vinaya is mainly about the
rules of conduct set forth by the Buddha to be followed
by bhikkhus. It is the life-blood of the Sanigha. This
Pitaka contains five books.

The Suttanta Pitaka contains the discourses of the
Buddha. The discourses were given to various hearers,
lay persons as well as bhikkhus, men as well as devas,
and put in everyday language to enlighten the hearer
on the dhamma. They were presented in a manner ap-
propriate to a particular audience. The level of teaching
therefore varied according to the receptive capacities of
the hearers. The method very often is found to be in the
form of a dialogue.

The Suttanta Pitaka is divided into five Nikdyas or
Collections:

1. Digha Nikaya or Collection of Long Discoureses
made up of thirty-four discourses in three Books,
viz., Silakkhandha Vagga, Maha Vagga and Pathika
Vaggqa.

2. Majjhima Nikiya or Collection of Mediumslength
Discourses containing 152 discourses, again in
three Books or Pannasas, viz., Miulapannaisa,
Majjhimapannasa and Uparipannisa.

3. Samyutta Nikaya or Collection of Groups of Re-
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lated Discourses, divided into five main Vaggas or
Divisions:

a. Sagatha Vagga Samyutta,

Division Containing Groups of Discourses with
Verses.

b. Nidana Vagga Samyutta,

Division Containing Groups of Discourses begin-
ning with discourses on the Chain of Causation.

c. Khandha Vagga Samyutta,

Division Containing Groups of Discourses mainly
on the five Khandha Aggregates.

d. Salayatana Vagga Samiyutta,

Division Containing Groups of Discourses mainly
on the Six Sense-bases.

e. Maha Vagga Saniyutta,

Large Division Containing Groups of Discourses
beginning with discourses on the Ariya Path of
Eight Constituents.

4. Anguttara Nikdya or Collection of Numerically
graduatd Divisions: the first Division containing
discoureses dealing with a single tactor, the sec-
ond Division containing discourses dealing with
two main factors, and so on up to the eleventh Di-
vision containing discourses dealing with eleven
factors.

5. Khuddaka Nikaya or Collection of Short Discourses
containing eighteen books, including some of the
best known works of the Pitaka such as the
Dhammapada and the Jataka (Stories).

When the Pali texts as a whole are classified into
Nikayas, the five books of the Vinaya and the seven
books of Abhidhamma, together with the suttas not in
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the first four Nikayas, are included in Khuddaka Nika-

ya.
The Abhidhamma Pitaka consists of seven books

dealing more profoundly with the teachings of the Bud-
dha concerning Ultimate Realities such as mind (citta),
mental concomitants (cetasika), matter (rupa),and
Nibbana. Thus it is essentially an abstract treatment of
special aspects of the Dhamma in a more elaborate way.

11

We will now examine the scope and extent of the
Saniyutta Nikdaya which is where the present work be-
longs.

In Pitaka usage the term "vagga" has two denota-
tions: it is used to denote a Division of a Nikdya or
Collectoin as well as a Section of a Sanmiyutta or Group.
The Sanmiyutta Nikaya is longer than the Digha Nikaya
or the Majjhima Nikaya. It has five books as against
three in Digha Nikaya and three in Majjhima Nikaya.

The suttas in the Sanmiyutta Nikdya are generally
shorter than the suttas contained in the Digha Nikaya
and Majjhima Nikaya. The bulk of these suttas are dis-
courses given by the Buddha himselt with a few by his
senior disciples. The disciples’ discourses are either rep-
etitions or explanations of the Budha's teachings, or a
disciple's own exposition later approved and confimed
by the Buddha. Depending on the occasion, the
discouses in this Nikaya may be just in outline or elabo-
rated or in an intermediate style. There are a few suttas
identical in substance but with different titles. To name
a few examples from the Sagitha Vagga Samiyutta,
Jetavana Sutta (Aditta Vagga) and Anathapindika Sutta
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(Anathapindika Sutta (Anathapindika Vagga) are identi-
cal in substance; so also are Satti Sutta (Satti Vaggaand
Vasudatta Sutta (Anathapindika Vagga); Upaniya Sutta
(Nala Vagga) and Uttara Sutta (Anathapindika Vagga).

Out of the the eleven Samyuttas or Groups of Re-
lated Discourses containd in the Sagatha Vagga or Di-
vision of Discourses with Verses, we have presented
in this volume the first five only. The remaining Groups
will be published at a later date. The five Groups con-
tained in this volume are:

1. Devata Samiyutta
Group of Related Discourses to various un-named

devas.

2. Devaputta Saniyutta
Group of Related Discourses to various named

devas.

3. Kosala Samiyutta
Group of Related Discourses to King Pasenadi of

Kosala.

4. Mara Saniyutta
Group of Relateed Discourses involving Mara.
5. Bhikkhuni Sanivutta
Group of Related Discourses concerning bhikkhu-
nis.
1. The Devata Saniyutta
The Pali word 'deva’ is used to cover celestial be-
ings belonging to the world of devas and in a loose
way to cover brahmas also. According to Buddhist be-
lief there are six realms of dvas, and twenty realms of
brahmas. The brahma-loka or the realms of brahmas are
superior to the deva- loka or the realms of devas. In
some suttas of the first Group some of the devas that
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come before the Buddha are, according to the Commen-
tary, actually brahmas, as for instance in the first sutta,
the Oghatarana Sutta.

In Sagatha Vagga Saniyutta the term 'devata’ is
used when the name of the deva is not mentioned and
the term 'devaputta’ is used when the name of the deva
is mentioned. The suttas in this group are mostly short.
The subject matter is apparently simple. But this appar-
ent simplicity belies the profundity of the Dhamma.

Celestial visitors came to the Bhagava usually at-
ter midnight, to hear from the Bhagava something they
believed would be of benefit to them. A deva may ask
a question in the form of a statement to which the
Bhagava replies by correcting that statement or by ap-
proving it. Instances of such encounters abound in the
Devata Saniyutta. To cite just a few:

In Khattiya Sutta (Nandana Vagga) a certain deva
said to the Bhagava: "Among bipeds the king is the no-
blest. Among quadrupeds the strong bull is the noblest.
Among wives the maiden bride is the noblest.  Among
offspring the eldest.born is the noblest.”

The Bhagava gave a reply correcting that statement;
" Among bipeds the Perfectly Self-Enlightened Buddha
is the noblest. Among quadrupeds a well- trained thor-
oughbred is the noblest. Among wives the attentive wife
is the noblest. Among offspring the obedient one is the
noblest."

Nandana Sutta, Nandati Sutta, and Natthiputtasama
Sutta, of Nandana Vagga, are of a similar type.

Quite often a deva would pose a riddle to the

Bhagava. In Kutika Sutta (Nandana Vagga) the deva
asks the Bhagava: 'Dont’ you have a hut? Don't you have
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a nest? Don't you have any entanglement? Are you free
from bonds?" The Bhagava's reply is: "Indeed I have no
hut," in the sense that he has no mother's womb to en-
ter, having overcome rebirth; " Indeed 1 have no nest’,
meaning that he has no wife to welcome him home at-
ter the day's work: " Indeed I have no entanglements.”
meaning he has no children who are like ensnaring
threads of a cobweb: " And indeed I am free from
bonds,” implying that he has no attachment whatever
that would bind him to the cycle of rebirths. Similar rid-
dles are posed by the devas and replied to by the
Bhagava in Jara Sutta, Ajarasa Sutta, the three Jana
Suttas and Uppatha Sutta of Jara Vagga: Citta Sutta,
Pihita Sutta and Loka Sutta of Addha Vagga.

Not all of the riddles and* questions can be as eas-
ilv understood. Some are highly subtle and profound. In
Oghatarana Sutta, the first sutta in this collection, a cer-
tain brahma (designated as a devata in the Pali text) puts
the following question to the Bhagava "Sir, how did you
cross the tloodr--to which the Bhagava replied:"Friend,
by notremaining still, and by not putting forth strenu-
ous ettort, I crossed the tlood.

On being asked again by the brahma what was
neant by he Buddha's answer, the Buddha replied in a
cryptic way as follows:

"Friend, if I remain still, I sink , if I put forth

strenuous effort, I drift. Thus by neither remaining

still nor putting forth strenuous effort, I crossed
the tlood."

The Commentary explains this cryptic remark as
follows: If one were to stay amidst sensual pleasures
without making any effort to break away from them,



Introduction @ xi

one falls into the four miserale realms. Again, if one
were to strive after mundane merit, one drifts from ex-
istence to existence in samisara. The Commentary also

gives other explanations.
2.The Devaputta Saniyutta

In the Devaputta Saniyutta, where we are given the
names of the devas, some of the questions they put to
the Bhagava are in the form of riddles. Some devas are
fairly advanced in the knowledge of the Dhamma, and
come to the Buddha to test the truth of their own
knowledge. Thus in Kassapa Sutta (Pathama Vagga) the
deva Kassapa, after having got the Bhagava's permis-
sion, spells out the way a bhikkhu should train himself.
The practice of a bhikkhu should cover morality, con-
centration and wisdom (sila, samadhi, panna), the three
essential factors for full enlightenment. The Bhagava
approves his statement.

In Rohitassa Sutta (Nanatitthiya Vagga) the deva
Rohitassa asked the Bhagava: "Venerable Sir, is it pos-
sible for one by going, to know, or to see, or to reach
the end of the world where there is no birth nor ageing
nor death nor passing away nor arising again (in an-
other existence)?"

The Bhagava replied that it is impossible, by go-
ing, for one to know, or to see, or to reach the end of
the world where there is no birth nor ageing nor death
nor passing away nor arising again (in another existene).
The deva was very pleased to get that answer. For in
his previous human existence he possessed supernormal
powers and had attempted to fly to the end of the world
at incredible speed, but after doing so for a hundred
years, without stopping, he did not find the end of the
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world but died on the way, having used up his span
of life. But the Bhagava continued:

"But, neither do I say, friend, that without reach-
ing the end of the world, one could make an end of
dukkha. As a matter of fact, friend, it is based on this
very body which is a fathom long and which has per-
ception and mind that 1 declare the Truth of dukkha, the
Truth of the origin of dukkha, the Truth of the cessa-
tion of dukkha, and the Truth of the -way leading to the
cessation of dukkha.”

Here by ' the end of the world' the Buddha meant
Nibbina.

Thz world is threefold: the world of beings, the
world of conditioned phenomena (i.e.. mind-matter com-
plex) and the pbysical world. Here Rohitassa is refer-
ring to the physical universe whereas the Buddha's re-
ply relates to the world of conditioned phenomena. The
wise one who has fulfilled the Life of Purity, who
knows the end of the world of conditioned phenomena,
and who has extinguished the defilements, does not long
for either this existence or future existence.

3. The Kosala Samiyutta

Contains twenty-five suttas, out of which twenty-
two are addressed by the Buddha to King Pasenadi of
Kosala. Of the remaining three, two are discourses
given to the bhikkhus in connection with King Pasenadi's
two battles with his nephew Ajatasattu. The third one
(Yanna Sutta of Pathama Vaga) is about the great ani-
mal sacrifice that king Passenadi was preparing to make.
The Buddha pointed out to the bhikkhus that such sac-
rifices involving killing of anirnals are of no benefit. The
virtuous ongs approve of traditional offerings which do
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not involve Kkilling and which are highly fruitful. One
can gather some practical worldly wisdom from these
discourses given by the Buddha to the King. The King
was a glutton. One day he came before the Buddha im-
mediately after the usual heavy meal and so was breath-
ing heavily. Seeing this, the Bhagava said:

"The person who is always mindful and knows the
proper amount to eat suffers only a little. He ages only
slowly, thus making for longevity."

The King paid heed to the Budha's advice, trained
himself to eat in moderation and in due course became
content with the normal amount of food. (Donapédka
Sutta, Dutiya Vagga).

- In one of his earlier meetings with the Buddha,
King Pasenadi openly told the Bhagava that he wondered
how the Bhagava could admit to having won the Su-
preme Pertect Enlightenment because even the six other
contemporary religious leaders such as pirana Kassapa
and Makkhali Gosala,who were older than Gotama Bud-
dha, did not admit to having won the Supreme Perfect
Enlightenment. The Buddha replied that there are four
things that should not be despised even though they are
small, namely, a young prince, a poisonous snake, fire.
and a bhikkhu, and explained why it was dangerous for
anyone to treat these four things with contempt. The
king was greatly impressed by the Buddha's discourse
and from that day onwards he took refuge in the Bud-
dha, the Dhamma and the Samigha. (Dahara Sutta,
Pathama Vagga). In Kalyanamitta Sutta the Buddha ex-
plained to the King the advantages of having good
friends as well as the necessity of practising mindfulness.

In Appamada Sutta (Dutiya Vagga) also the topic
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of mindfulness is explained with a simile.
4. The Maéra Saniyutta

Is a group of related discourses involving Mara, the
Wicked One. In these discourses Mara tried to keep peo-
ple in bonds through sense-pleasures. Mara also tried his
best to mislead the Buddha's audience. It was his mis-
sion " to deprive the audience of the eye of knowledge.”
He also tried to find fault with the Buddha but failed.
5. The Bhikkhunl Sanmyutta,

The Bhikkhuni Samiyutta, as the title suggests, is a
group of narratives that relate the various encounters of
various bhikkhunis with Mara on the prowl.

In the days of the Buddha the bhikkhus and
bhikkhunis usually spent their day-time in seclusion,
mostly at the foot of a tree in a forest. Mara thought
that those lonely bhikkhunis could be easily frightened
or won over with his charms.

Mara tried to seduce Bhikkhuni Vijaya with these
words:

"You are young and beautiful; I too am young and
still have youthful looks. Come, lady, let's enjoy our-
selves to the full to the music of five kinds of instru-
ments."

Vijaya the bhikkhuni knew that it wsa Mara and
replied:

"O Mara, I give into your keeping as properly
yours the visual objects, sounds, smells, tastes and tan-
gible objects, tnat delight the mind; as for me, 1 have
no need of them. I loathe and am ashamed of this pu-
trid body which has the nature of getting broken up and
dissolved. I have uprooted all craving for sensuality."
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-Vijaya Sutta, Bhikkhuni Vagga.

Bhikkhuni Uppalavanna was famous for her beauty.
She was the foremost among bhikkhunis in possession
of psychic powers. To her, Mara spoke:

"O bhikkhuni, you come and stand alone at the
foot of the full-blossoming sal tree. There's none that
equals your natural beauty; stupid young lady, aren't you
afraid of ruffiansc”

Then Uppalavanna, recognizing the intruder as
Mara the Wicked One, replied:

"Mara, even if hundreds or thousands of rutfians
come here, they would, like you, never get a chance to
harass me. Not a single hair on my body will stir in
alarm, and I shall not be frightened. Though | am alone.
I and not aftaid of you.

"I could vanish, 1 could enter your abdomen, or |
could stand right between your eyebrows, and you would
not see me."

--Uppalavanna Sutta, Bhikkhuni vagga.

In Vajira Sutta, Mara posed this question to
Bhikkhuni Vajira:

"By whom is a sentient being made? Who is the
maker of the sentient being? Why does the sentient be-
ing arise’ And why does it ceaser”

"Just as the term ‘chariot’ comes to be when there
is an assembly of the component parts. so also, when
there exist the five khandha aggregates. there comes to
be the term 'being’ which is only a designation. |

"Indeed, what arises is just the dukkha (of the five
khandha aggregates).. and the dukkha lasts momentarily
and disappears. Nothing arises apart form dukkha and
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nothing ceases apart from dukkha.”
-Vajira Sutta, Bhkkhuni Vagga.

IV

Having had a sampling of the contents of the tive
Samyuttas that make up this book, we may now proceed
to take an overall view of the Collection. Here we en-
ter a picture gallery where small canvases are exhibited
that portray slight sketchs done in masterly strokes con-
veying the essence of the dhamma. If the bigger can-
vases belonging to the Digha and Majjhima Nikayas
with their magnificent panoramas and rich detail arouse
awe in the viewer, the small sketches of Sagatha Vagga
Samyutta attract him with their immediate personal ap-
peal. The subject matter of the suttas is very much var-
ied and of universal application. Different points of view
are also presented. For instance, the deep forest at
noontide when bird and beast take a rest seems to rum-
ble which is frightening to a worldling. But the stillness
of the forest at mid-day is very well suited to ardent
meditators. (Sanamana Sutta, Nandana Vagga)

Here is an example of adomnition which is of uni-
versal application: "One can never think of anyone any-
where whom one loves more than himself. In the same
way, all others too love themselves most. That being so,
he who loves himsilt should not harm others."

-Mallika Sutta, Pathama Vagga, Kosala Samyutta

The inexorability of the result of an evil deed
against an arahat is taught thus:

"It one wrongs a person who should not be
wronged, who is pure and free from defilements, i.e.,an
arahat, the evil talls back upon that fool like fine dust
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thrown against the wind."

-Phusati Sutta, Satti Vagga
[t was a wise deva who put this question to the

Buddha:

" Beings are entangled by the internal and exter-
nal entanglement of Craving. O Gotama, may I ask you
this: Who can disentangle this tangle.r”

The Bhagava's reply:

"A bhikkhu, one with innate wisdom, strenuously
striving, sgacius in all respects, established in unorality,
who cultivates concentration of mind and develops
vipassana-insight, can disentangle this tangle.”

-Jatd Sutta,Satti Vagga

The Buddha's reply to the deva in the above stanza
is virtually an epitome of his Teaching, tor in it is in-
cluded all the three elements of development required
for total enlightenment as an arahat, namely, morality,
concentration and knowledge(sila, samadhi, parnna).

This reply, it may be said in passing, is the basis
of a monumental treatise entitled the Visuddhi Magga
(The Path of Purity) compiled by the Venerable Thera
Buddhaghosa.

Now, who is an arahat?

The attributes of an arahat may be gleaned from
many suttas here. The bhikkhu who is an arahat has ful-
filled the practice of the Path; in him the &asavas or be-
fuddling defilements are extinct, and this is his last ex-
istence. (Arahanta Sutta,Satti Vagga). Since an arahat has
no attachment and has destroyed ignorance he has no

preoccupations with worldly things. (Mahaddhana Sutta,
Satti Vagga). He has givern up anger and conceit. He
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has shed all fetters (samiyojana). (Nasanti Sutta,
Satullapakayika Vagga). Having purified himself through
the Path practice, he has attained the highest wisdom and
for him no more task remains to be fulfilled. For in-
stance, so long as a person does not get a foothold in
the river he needs to swim with all his might; but once
he gains a foothold and is on firm ground, having passed
over to the other bank, he no longer needs to struggle.
(Damali Sutta, Pathama Vagga, Devaputta Saniyutta).

In this connection, an interesting question may arise
for a casual reader in reading Godhika Sutta (Tatiya
Vagga. Mara Saniyutta). The issue in doubt is whether
an arahat could kill himself. This issue is made clear by
the Comumentary which says that the Venerable Godhika
put aside the severe pain he felt on cutting his throat
with a knife, and adverted to the primary meditation
contemplating the true nature of physical and mental
phenomena. He attained arahatship as he died. From this
explanation it is clear that the Venrable Godhika was not
yet an arahat when he was cutting his throat with the
knife.

In Subrahma Sutta, Anathapindika Vagga, the Bud-
dha exhorted the deva Subrahma (and his five hundred
consorts) to cultivate the seven factors of enlightenment
(bojjhaniga), to practise austerity (dhutanga), to restrain
the sense-faculties, and to forsake all attachment. Herein,
it should be noted that morality (sila) is the first step
for purification. The practice of the Dhamma must in-
variably begin with sila, here specified as the control of
the sense-taculties. Therefore the cultivation of the
seven bojjhangas is not to be taken as the first step, as
the order of the items in the verse might seem to sug-
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gest.
In translating the verses in this book no attempt has

been made to render them in verse. This is because we
are only too aware that if we were to try to do so the
accur acy of the meaning of the text is bound to suf-
fer.

Readers may, out of Yoniso-manasikara, the true
spirit, give to us suggestions for improvements, and we
would stand obliged.

The translation or the discourses in this book is
made from the Pali text as approved by the Sixth Inter-
national Buddhist Synod held in Yangon(1954-56) that
marked the 2,500" year of the Sasana.

The translation of these suttas was done by U Tin
U, Editor, and the editing was done by the Editorial
Committee.

May the Buddha's Teaching shine forth like the ra-
diant sun!

The Editorial Committee
Myanmar Pittka Association
Visakha Hall
Kaba-Aye Pagoda Estate
Yangon
Myanmar.
The Fullmoon Day of Pyatho, 1352 M.E.
The Thirtieth Day of December, 1990.
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Devata Saniyutta

Namo tassa bhagavato arahato sammasambuddhassa
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SAMYUTTA NIKAYA
Collection of Groups of Related Discourses

SAGATHA VAGGA SAMYUTTA

Division of Discourses with Verses
1. Devata Saniyutta ,
Group of Related Discourses to Various Un-named
Devas
(i) Nala Vagga
1. Oghatarana Sutta
Discourse on Crossing the Flood

1. Thus have I heard:
Once the Bhagava was residing at the Jetavana

Monastery .ot Anathapindika in Savatthi. Then, soon
after the middle watch of the night, a certain deva of
exceeding beauty approached the Bhagava, illumunating
the entire Jetavana Monastery. After paying homage to
the Bhagava, he stood at a suitable place. Thus stand-
ing, he addressed the Bhagava:

"Sir, how did you cross the flood? '"

Friend, by not remaining still, and by not putting

forth strenuous effort, I crossed the flood."

"But Sir, in what way did you cross the flood, nei-

ther remaining still, nor putting forth strenuous ef-

tort.”

"Friend, if I remain still, I sink;?

if I put forth strenuous effort, i drift.’

Thus, by neither remaining still nor putting forth

strenuous effort, I crossed the flood."

"In the sentient world, only after a long time do I

see one in whom asavas are extinct,* one in whom
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deffilements have been extinguished and who, nei-
ther remaining still nor putting forth strenuous et
fort, has crossed the ocean of Craving.”

Thus said the deva. The Teacher approved. Hav-

ing noted the approval of the Teacher, the deva paid
homage to the Bhagaua, respectfully withdrew and van-
ished form there.

l.

End of the Oghatarana Sutta,
the first in this vagga.

the flood: ogha: metaphorically, the waters of Craving,

Wrong View and Ignorance which keep one submerged in
the round of existences (sanisara).
The Four oghas are:

(i) Kama ogha: strong attachment to the five sensual pleas-
ures:

(ii) Bhava ogha: strong attachment to rebirth in the Fine,
Material Sphere or the Non-material Sphere or to the
attainment of Jhdnas leading to these spheres;

(iii) Ditthi ogha: the 62 wrong views (See Brahmajala Sutta,
Silakkhandha Vagga, Digha Nikaya);

(vi) Avipa ogha: Ignorance of the Truth.

If I remain still, I sink: Staying amidst sensual pleasures, and
making no efforts to break away from them, one sinks to the
lower realms. Or, in another sense, making no effort to get
rid of demeritoriousness, one sinks to the depths of the four
miserable states.

If T put forth strenuous effort, I drift: Striving for purifica-
tion from defilement based on self-mortification sends one
adrift in samisara. Or, in another sense, even if one does
meritorious deeds while craving for the higher realms of ex-
istence, such efforts merely bring mundane merit and one
drifts along in sanisara.

One in whom asavas are extinct: brahmana: Meaning either
a Buddha or an arahat. The brahma, designated as a certain
deva in this discourse, had known Kassapa Buddha. Since
the passing away of Ka ssapa Buddha many aeons passed be-
fore Gotama Buddha appeared in this world.
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2. Nimokkha Sutta

Discourse on Freedom From Defilements .

2. The Bhagava was staying at Savatthi... Then
soon after the middle watch of the night, a certain deva
of exceeding beauty spproached the Bhagava, illuminat-
ing the entire Jetavana monastery. After paying homage
to the Bhagava, he stood at a suitable place. Thus stand-
ing, he addressed the Bhagava:

"Sir, do you know what the freedom from defile-
ments' is, what the Fruition of freedom from defile-
ments? is, and what the complete absence of dukkha’ is
for sentient beings?”

"Friend, I know what the freedom from defilements
is, what the Fruition of freedom from defilements is, and
what the complete absence of dukkha is for sentient be-
ings."

"But , Sir, in what manner do you understand the
freedom from defilements, the Fruition of freedom from
defilements, and the complete absence of dukkha for
sentient beings?”

"Friend, the exhaustion of the kammic causal proc-
ess based on craving for existence,’ the extinction of
Perception and Consciousness,” and the cessation and
stilling of Sensation® these I understand as the freedom
from defilements, the Fruition of freedom from defile-
ments and the complete absence of dukkha for sentient
beings,"

End of the Nimokkha Sutta,
the second in this vagga.

1. the freedom from defilements. This refers to Arahatta Magga.
For if one attains Arahatta Magga, one is instantly released
from the bondage of defilements.

2. the Fruition of freedom from defilements: This means the
Fruition of Magga-Insight which is the knowledge that im-
mediately follows the attainment of Arahatta Magga.
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Nimokkha Sutta (Footnotes continued)
the complete absence of dukkha: This means Nibbdna. Only
when Nibbana is realized, the cycle of suffering connected
with rebirth is ended.
the exhaustion of the kammic causal process based on crav-
ing for existence; (nandibhava parikkhaya):
Kammic causal process (kamma bhava) means volitional ac-
tivities that cause rebirth in the three bhimis or Spheres of
existence, i.e., existence in the Sensual Sphere, Fine Mate-
rial Sphere and Non-material Sphere. This refers to the Ag-
gregate of Volitional Activities (sankharakkhandha).
the extinction of Perception and Consciousness;
(safifaviifiana sankhaya):
This refers to the Aggregate of Perception (saifidkkhandha)
and the Aggregate of Consciousness (viiiidnakkhandha) which
rise together with the Aggregate of volitional activities
(asartkharakkhandha). When these three mental aggregates be-
come extinct, the Aggregate of Sensation (vedanakkhandha)
which is inscparable from them, also becomes extinct.
By the above two expressions, namely, nandibhava
parikkhaya and safifiaviiifana sankhaya, the Buddha expounds
the total extinction of the four causative mental aggregates
from the moment arahatship is attained. This is called the
realization of Nibbana in this very existence (sa-upadisesa-
nibbana).
the cessation and stilling of Sensation: (vedananami nirodha
upasama).
Herein, 'Sensation' means the Aggregate of Sensation (vedana .
+kkhandha) which is the resultant aggregate that arises due
to volitional activities in the previous existences. The cessa-
tion and stilling of the Aggrcgate of Sensation necessarily im-
plies cessation and stilling of the three othemental aggre-
gates. And the cessation and stilling of the four mental ag-
gregates necessarily implies the cessation and stilling of their
basis, thir object, the aggregate of Corporeality (ru-
pakkhanda). By this expression the Buddha expounds the to-
tal extinction of the resultant five aggregates of existence.
which is the realization of Nibbana with the complete ces-

sation of the five aggregates (anupadisesa-nibbana).
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3. Upaniya Sutta
Discourse on the Coming of Death

3.  The Bhagava was staying at Savatthi... The
deva stood at a suitable place and spoke thus in verse
in the presence of the Bhagava.

" Life inevitably moves towards death. Short in-

deed is life. There is no protection from the ap-

proach of ageing. He who sees these (three) dan-
gers of death should perform meritorious deeds that
bring happiness."’

(The Bhagava said:)

" Life inevitably moves towards death. Short in-

deed is life. There is no protection from the ap-

proach of ageing. He who sees these (three) dan-
gers of death and wishes for the peace (of Nibba-
na) should forsake the worldly objects of Craving

(i.e., the three states of existence)-’.

End of the Upaniya Sutta,
the third in this vagqa.

1. happiness: The deva, a brahma from the Fine Material

Sphere, has in mind the jhanic concentration leading to the
Fine Material Sphere which is the ' happiness’' he understands.
2. The three states of existence are: state of existence in eleven
sensual realms. state of existence in sixteen Fine Material
realms, and state of existence in four Non-material realms.
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4.Accenti Sutta
Discourse on the Passing of Time

4. The Bhagava was staying at Savatthi...The
deva stood at a suitable place and spoke thus in verse
in the presence of the Bhagava:

"Time passes by : days and nights pass by swiftly.

The stages of life progressively pass by.' He who

sees these (three) dangers of death? should perform

meritorious deeds that bring happiness.”
‘The Bhavava said:)

"Time passes by : days and nights pass by swiftly.

The stages of life progressively pass by. He who

sees these (three) dangers of death and wishes for

the peace (of Nibbana) should forsake the worldly
objects of Craving (i.e.,the three states of exist-
ence).

End of the Accenti Sutta,
the fourth in this vagga.

The stages of life progressively pass by: By middle age, one's
youth has passed: by old age, youth and middle age have
passed. When death claims one in his old age, all the three
stages have passed.
The three dangers:
(i) The passing of time (morning gives way to night, etc.);
(ii) The quick passing of nights and days;
(iii) The passing of the three stages of life.
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5.Katichinda Sutta
Discourse on Things to be Cut off

5. The Bhagava was staying at Savatthi... The
deva stood at a suitable place and spoke thus in verse
in the presence of the Bhagava:

" How many factors should be cut off?

How many should be abandoned?

How mny factors should be cultivated to the ut-

most/

By overcoming how many cleaving factors does a

bhikkhu come to be called ' One who has crossed

the flood?’"
(The Bhagava said:)

"Five factors should be cut off.

Five factors should be abandoned.?

Five factors should be cultivated to the utomst.’

By overcoming five cleaving factors®,

a bhikkhu comes to be called

'One who has crossed the flood'."

End of the Katichinda Sutta,
the fifth in this vagga.

1. Five factors should be cut off: These are the five lower fet-
ters (orambhdgiya saniyojanas) that bind a worldling fast to
the sensuous realms of existence. They are:

(i) "Sakkayaditthi: wrong view of taking any or all of the
five aggregates as atta or Self;

(ii) Vicikiccha: doubts about the Buddha, the Dhamma and
the Sanigha, etc,

(iii) Silabbataparamasa: belief in the efficacy of practices
and paths other than the Ariya Path of Eight Constitu-
CILS,;

(iv) Kamaraga: craving for kdma bhava, sensual existence,

(v) Patigha: anger.
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Katichinda Sutta (Footnotes Contimued)
They are totally cut off only on attaining anagami magga,

the Insight at the Third Stage of Enlightenment.
2. Five factors should be abandoned:. These are the five higher

fetters (uddamibhagiya samiyojanas) which bind one to brahma

realms. They are:
(i) "Rapa raga: craving for existence in the rdpa brahma

iealms;
(ii) Arapa raga: craving for existence in ardpa brahma
realms;
(iii) Mana: conceit;
(iv) Uddhacca: restlessness;
(v) Avijpa: ignorance of the Four Ariya Truths.
They are totally abandoned only on the attainment of
arahatship.
3. Five factors should be cultivated to the utmost: This refers
to the five faculties, namely:
(i) Saddha: faith or confidence,
(ii) Viriya: effort,
(iii) Sati: mindfulness,
(iv) Samadhi: concentration,
(v) Paiiia: Insight-knowledge.
To cut off the five lower fetters and to abandon the five
higher fetters, one should cultivate these five faculties.
4. Cleaving factors (sanga);
The following five cleaving factors keep one bogged down
in the mire of sanisara:
(i) Raga sanga: cleaving factor of attachment,
(ii) Dosa sanga: cleaving factor of hatred,
(iii) Moha sanga: cleaving factor of bewilderment,
(iv) Mana sanga: cleaving factor of conceit,
(v) Ditthi sanga: cleaving factor of wrong view.
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6. Jagara Sutta
Discourse on Wakeful Factors
6. The Bhagava was staying at Savatthi... Stand-

ing at a suitable place, the deva spoke thus in verse in

the presence of the Bhagava:
"How many factors are asleep while others factors

are awake’
How many factors are awake while other factors

are asleep’?
By how many factors is the dust of defilements

absorbed?
By how many factors is complete purity attainedr

(The Bhagava said:)
" Five factors are asleep' while other factors are
awake. Five factors are awake’while other factors
are asleep. By five factors’is the dust of defile-
ments absorbed. By five factors*is complete purity
attained.”

End of the Jagara Sutta,
the sixth in this vagga.

1. Five factors are asleeep:

The five hindrances or nivaranas, namely:
(1) Kamacchanda: sense-desire,
(ii) Byapada: ill will,
(iii) Thina middA.. sloth and torpor,
(iv) Uddhacca kukkucca: restlessness and worry,
(v) Vicikiccha: uncertainty.

They are obstacles to attainment of mental absorption (jha-

na) and Magga-Insight.

2. Five factors are awake:
The five faculties or indriyas see fn: 3 to Katichinda sutta.

3. Five factors: The five hindrances or nivaranas.
4. Five factors: The five faculties or indriyas.
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7. Appatividita Sutta
Discourse on Lack of Insight
7. The Bhagava was staying at Savatthi... Stand-

ing at a suitable place, the deva spoke thus in verse in
the presence of the Bhagava:
"Those who have no insight into the Ariya Truths
are drawn to false views'. They are asleep. not
awake. It is time for them to wake up.””
(The Bhagava said:)
" Those who have insight into the Ariya Truths are

not drawn to false views. Having perfect knowl-
edge of the Four Ariya Truths, they are fully awak-

ened.’
In a turbulent* world they conduct themselves with
serenity.”

End of the Appatividita Sutta,
the seventh in this vagga.

1. drawn to false views: Paravadesu niyare: lit., drawn to other
views. Those ignorant of the Ariya Truths are liable to cling to
any one of the sixty-two kinds of false views.

2. Itistime for them to wake up: The time is most opportune to gain
enlightenment, for the Buddha has arisen in the world, and the
Dhamma has been proclaimed by the All-knowing One. Moreo-
ver, there is also the Samigha who follow the way as shown by the
Buddha, and there is also the Ariya Path.

3. They are tully awakened: There are four kinds of Buddhas,
namely, '

(i) Sabbaiiiiuta buddha, the All- knowing One who knows all
the dhammas that should be known;
(ii) Pacceka buddha, who also knows all the dhammas that
should be known but who cannot teach others.
(iii) Catusacca buddha; The Knower-of-the-Four-Truths.
One who realizes the Four Ariya Truths by learning from others.
(iv) Suta buddha: One who knows about Four Ariya Truths
merely on an intellectual level.
Only the first three kinds of buddhas are fully awakened ones.
4. Turbulent: visama: disharmonious.
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8. Susammuttha Sutta
Discourse on Forgetfulness of the Ariya Truths
8. The Bhagava was staying at Savatthi... Stand-
ing at a suitable place, the deva spoke thus in verse in
the presence of the Bhagava:
"Those who are forgetful of the Ariya Truths are
drawn to false views. They are asleep, not awake.
It is time for them to wake up.”
(The Bhagava said:)
" Those who are not forgetful of the Anya Truths
are not drawn to false views. Having pertect
knowledge of the Four Ariya Truths, they are fully
awakened. In a turbulent world, they conduct them-
selves with serenity”

End of the Susammuttha Sutta,
the eighth In this vagga.

9. Manakama Sutta
Discourse on Being Conceited
9. The Bhagava was staying at Savatthi... Stand-
ing at a suitable place, the deva spoke thus in verse in
the presence of the Bhagava:
"In this world he who is conceited' lacks self-con-
trol (i.e,tranquillity of mind). For one who lacks
tranquillity of mind, there can be no Magga In-
sight. A forest-dweller may lead a lonely life, yet
if he lacks mindfulness, he cannot cross over the
planes of existence where death prevails to the
other shore (which is Nibbana)."

1. he who is conceited: manakamassa: lit., he who desires conceit
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(The Bhagava said:)
" He who abandons conceit, who has a tranquilled

mind, and who has wisdom, is free from (attach-
ment to) all existence. A forest-dweller leading a
lonely life, if he practises mindfulness, can cross
over the planes of existence where death prevails
to the other shore (which is Nibbana)."

End of the Manakama Sutta,
the ninth in this vagga.

10. Arafifia Sutta

Discourse on Forest-Dwelling
10. The Bhagava was staying at Savatthi... Stand-

ing at a suitable place, the deva spoke thus in verse in

the presence of the Bhagava:
"How do the forest-dwellers, practising the Life of
Purity, calming the defilements and taking only one
meal a day, keep their appearance clear and se-
renes”

(The Bhagava said:)
" They who do not brood over the past’ and do
not wish for a favourable future? but are contented
with whatever is at hand,keep their appearance
clear and serene. "The foolish who yearn for a fa-
vourable future or who brood over the past wither
away tor these two reasons, like the green reed that
has been cut down.”

End of the Araififia Suita,
the tenth in this vagga.

End of the Nala Vagga,
the first in the Devata Samyutta.
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Footnotes on Araiiia Sutta

They who do not brood over the past: Circumstances may

have changed for the worse. For instance, in the past there
may have been devoted rulers who tended well to the
needs of the Sanigha so that the members of the Sanigha
had lived in comfort. Now that times have changed and
food and robes have become scarce, the wise bhikkhu
does not brood over the past easier days but takes life
with equanimity.

And do not wish for a favourable future: Such a wise
bhikkhu does not speculate on rosier days ahead. Perhaps
another devout ruler might reign again when milk and
honey would flow for the Samigha. But such worldly
thoughts do not occur to the true bhikkhu.
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Namo tassa bhagavato arahato sammasambuddhassa

(ii) NANDANA VAGGA

Nandana Sutta
Nandati Sutta
Natthiputtasama Sutta
Khattiya Sutta
Sanamana Sutta
Niddatandi Sutta
Dukkara Sutta

. Hiri Sutta

0. Kutikd Sutta

10. Samiddhi Sutta
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(ii) Nandana Vagga
1. Nandana Sutta

Nandana Park Discourse

11. Thus have I heard:

Once the Bhagava wa staying at the Jetavana mon-
astery of Anathapindika in Savatthi. At that time the
Bhagava addressed the bhikkhus, saying: "Bhikkhus!"
And they replied: " Venerable Sir." Then the Bhagava
spoke thus:

Bhikkhus, what happened in the past was that a
certain deva of the Tavatimsa deva realm, attended on
by celestial maidens and enjoying fully the five (kinds
of) sensual pleasures of the devas in the Nandana park,
recited at that time this verse:

"Those who have never seen Nandana Park, the re-

sort of the thirty devas'with large retinues, do not

understand bliss."

When this was said, bhikkhus, a certain other deva’
recited the following rejoinder:

" Foolish one! You do not understand the signifi-

cance of the arahats’ words: ' All conditioned and

compounded things are impermanent; they have the
nature of arising and dissolution; having come into
existence, they cease; (the realization of Nibbana
on) their cessation is tranquil, bliss.”

End of the Nandana Sutta,

the first in this vagga.

1. the thirty devas: tidasa, lit., 'three-ten'. Here it refers to the

thirty-three devas who are the chief devas of fhe T2vatinisa

realm.
2. acertain other deva: He was an ariya, being a sotapanna.
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2. Nandati Sutta
Discourse on Taking Delight

12. The Bhagava was at Savatthi... Standing at a
suitable place, the deva spoke thus in verse in the pres-
ence of the Bhagava:

"He who has children gets delight<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>