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Namo tassa bhagavato arahato sammaisambuddhassa

Veneration to the Exalted One, the

Homage-Worthy, the Perfectly
Self-Enlightened

*® 0K kK K

The Buddha 1s an Arahat and he 1s worthy of the
highest veneration. All beings including devas and brahmas
venerate the Buddha because the Buddha is the Supreme One.
who has extinguished all defilements, who has become per-
fectly self-enlightened through realization of the Four Ariya
Truths, and who 1s endowed with the six great qualities of
glory, namely, Issariya (supremacy), Dhamma (Knowledge of
the Path to Nibbana), Yasa (fame and following), Sirf (noble

splendour of appearance), Kama (power of accomplishment)
and Payatta (diligent mindfulness).



"FOREWORD”

It 1s with great pleasure that we have been able to
publish the translated version of THE SALAYATANA
SAMYUTTA translated by U Hla Maung. The editing of
the work was completed in December 1990 by the Edi-
torial Committee of the Myanmar Pitaka Association,
now 1ncorporated into the Department for the Promotion
and Propagation of the Sasana and whose Editorial Com-

mittee is still carrying on its usual work since the 1*®
of June 1991. A delay of some years in publishing
this book was necessitated by the undivided attention
devoted by the Editonal Committee to the editing of

the DHAMMASANGANI, the first of the seven
Abhidhamma books which was published on 4'" April
1996. It 1s the first of our publications in English
which covers the entire treatise (running into 821
pages), instead of piecemeal publications of the previous
books. It may be mentionded here that the Editonal
Committee had to shoulder the onerous task of seeing
the edited manuscript through the press.

We sincerely hope that this book, though somewhat
belated 1n coming out, will prove to be of benefit to
readers in English, both at home and abroad just like all
other Pitaka translations brought out by us.

SANN LWIN

Director-General
Yangon, dated the 1998 D.PPS



‘INTRODUCTION"

The Pali canonical lhiterature is classified into five
Nikaya or Collections, namely, the Digha Nikaya or
Collection of long discourses, Majjhima Nikaya or
Collection of medium-length discourses, Samyutta Nikaya
or Collection of groups of related discourses, Anguttara
Nikaya or Collection ot rnumericélly-graduated dis-
courses and Khuddaka Nikaya or Collection of
miscellaneous treaties, an omnibus collection which
contains compilation of sutta. The Samyutta Nikaya,
the third of the five, 1s made up of five Vaggas or
Divisions, namely, Sagathavagga Samyutta, Nidanavagga
Samyutta, Khandhavagga Samiyutta, Salayatanavagga Sam
yutta, and Mahavagga Sanmiyutta. Each division or
Vagga comprises a number of chapters (vagga) each
containing ten to thirteen discourses.

The Salayatana Samyutta

The present book, the Salayatana Samyutta, is the
first samyutta among the ten samyuttas. It 1s presented
in four subdivisions, Panna sakas, which are of uneven
number. The discourses presented here are a collection
of the Buddha's sayings on the subject of the Six
Ayatanas. Avyatana is a term that connotes the six
internal ayatanas or sense-bases and the six external
ayatanas or sense-objects. The six sense-objects are:
visible objects, sounds, smells, tastes, tangible objects,
and mind-objects. These twelve factors are often referred
to as sense-spheres.

1. Misconceptions about the Twelve Sense-spheres

The threefold character of the twelve sense-spheres
are explained in various ways to suit the mental make-
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up of each hearer. In Samugghata Saruppa sutta (S.
No. 30) the Buddha throws light on the misconception
about the eye (that ‘I’ am the eye), or the misconception
that ‘the eye is mine’, or the misconception in the eye
(that ‘I' exist in the eye, etc). He further teaches
about the misconceptions about visible objects. eye-
consciousness, eye-contact, sensation, etc., and also
likewise misconceptions about the remaining Jyatanas
or sense-spheres. (Para. No. 30)

2. The Enjoyableness and the Faults of the Sense-
bases and the Freedom from attachment to them

The Buddha gives his personal experience as a
bodhisatta regarding the sense-bases 1n the Pathama
Pubbesambodha sutta (S.No 13) thus:

Bhikkhu. when I was only a Buddha-to-be and not
yet a Buddha, these thoughts -occurred to me: What 1s
the enjoyableness of the eye, what are the faults, and
what 1s freedom from attachment to 1t”?... Then, bhikkhus,
these thoughts occured to me:  ‘Physical well-being
and mental pleasure anise dependent on the eye; these
are the enjoyableness of the eye. It's impermanence,
its unsatisfactoriness and its nature of being subject to
change are the faults. Rooting out the craving for the
eye and abandoning 1t constitute treedom from attachment
to it.” Likewise, the Buddha goes on with the remaining
five internal sense-bases.

Then the Buddha relates his personal experience
about the enjoyableness of visible objects, their faults,
the freedom from attachment to them. and also of the
five remaining sense-objects by explaining on the same
lines as :n the case of the six internal sense-bases.
(Dutiya Pubbesamboda sutta, Para 14).

After having explained the true nature of the
sense-bases, the Buddha says: “Bhikkhus, as long as I



Introduction VI

had not yet come to understand truly and fundamentally
the enjoyableness of these six internal sense-bases as
enjoyableness, their faults as faults, freedom from
attachment to them as freedom, so long did 1 not admit
to the deva world with its devas, Maras and brahmas
and to the human world with its samanas and brahmanas,
kings and people, that I had attained and realized
rightly by myself the incomparable, the most Supreme

enlightenment' (that is, become a Supremely Self-
enlightened One.)

When, bhikkhus, I had come to understand truly
and fundamentally the enjoyablenss of these six internal
sense-bases as enjoyableness, their faults as faults,
freedom from attachment to them as freedom, then only
did I declare to the deva world with its devas, Maras
ahd brahmas, and to the human world with its samanas,
kings and people, that I had attained and realized
rightly by myself the incomparable, the most Supreme
Enlightenment. The Buddha's bold declaration here
stands as a grim guidepost for anyone wishing to gain
Path-Knowledge (magganana) reminding him of the
neced to abandon the sense-bases knowing with Insight,

that their enjoyableness 1s far outweighed by their
faults.

3. The Buddha's Method of Expounding the Doctrine

Dialogue 1is the usual way with the Buddha's
preaching; he would first put a question to the hearer,
and then start a dialogue. ‘In Rahulovada Sutta (S. No
121), for example, he asks the Venerable Rahula;

Rahula, what do you think of this? Is the eye
permanent Or impernanent?

“Impermanent, Venerable Sir,”

1. See footnote to the Assada Sutta, of Khanda Vagga Samyutta.
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That which is impermanent, is it painful or pleas-
ant?

“Painful, Venerable Sir.”

[s it proper to consider that which 1s 1umpermanent,
painful and subject to change, as ‘This i1s mine: this is
[. this 1s my Self (atta)?

“No, -indeed, Venerable Sir.”

Are visible objects permanent or impermanent’?
“Impermanent, Venerable sir.,” ... p ...

Is eye-consciousness permanent or impermanent?
“Impermanent, Venerable sir.” ... p ...

Is the phenomenon of sensation, of perception, of
volition, or of consciousness which arises due to eye-

-y

contact permanent Or impermanent?
“Impermanent, Veunerable Sir.”

That which 1s impermanent, is it painful or pleas-
ant?

“Painful, Venerable Sir.”

Is it proper to consider that which is impermanent,
painful and subject to change as ‘This is mine, this is
I, this 1s my Self (atta)’?

“No, indeed, Venerable Sir.,” ... p ...
Is the tongue. permanent or impermanent?
“Impermanent, Venerable Sir.” ... p ...

Is tongue-consciousness permanent Or imperma-
nent’

“Impermanent, Venerable Sir.,” ... p ..

Continuing thus with each of the sense-bases, the
sense-objects, and the sensation arising due to contact
between the sense-bases and their respective sense-
objects, the Buddha puts similar questions. And Rihula
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makes similar replies in respect of them all too, all the
while pondering on the series of questions. The
Buddha then winds up the dialogue in these terms:

“Rahula, on perceiving thus, a learned ariya dis-
ciple gets disgusted with the eye, with the phenomenon
of visible objects, of eye-consciousness, of eye-contact,
and of sensations, perceptions, of volitional activities,
and of consciousness caused by eye-contact ... p ...
gets disgusted with the tongue, with tastes, with tongue-
consciousness, with tongue-contact and with feelings,
perceptions, volitional activities and consciousness caused
by tongue-contact ... p ... gets disgusted with the
phenomenon of mind, of mind-objects, of mind-
consciousness, of mind-contact, and of sensations, of
perceptions, of volitional activities and consciousness
caused by mind-contact. When he gets disgusted with
them, he gets freed from craving. Because he gets
freed from craving, he 1s liberated from defilements.
When he gets freed trom craving, he 1s liberated from
defilements. When he gets freed from defilements, he
1S aware of the fact that he i1s liberated from defile-
ments. He realizes: “There 1s no more rebirth for me."

At the end of the discourse the Venerable Rahula
attained Arahatship.

4, On the Question of Getting to the End of the
World

In the Lokantagamana sutta (S.N. 116) the Buddha
enigmatically declares;

“Bhikkhus, 1 do not say that one can know, see or
get to the end of the world by going there; nor,
bhikkhu, do I say that without getting to the end of the
world, one can make an end of Dukkha.” The bhikkhus
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did not get a chance to ask the Buddha to elucidate on
the briet statement. So they sought Ananda's help.
The Venerable Ananda explained to them that when the
Bhagava said one can never know, see, or get to the
end of the world by going there, he meant the okasa
loka, the physical abode of beings; and that when the
Bhagava said one can never make an end ot dukkha
without getting to the end of the world, he was reter-
ring to sannkhara loka, world of conditionality, which in
this case refers to the ayatanas. The bhikkhus related
to the Bhagava their experience with Ananda. The

Bhagava praised Ananda for his wisdom in elucidating
the briet statement.

5. Some Further Excerpts

The reader will find many interesting discourses

that are both elucidating and satistying. To name a
few:

Channa sutta where the Venerable Channa (not
Channa, Prince Siddhattha's old charioteer) who took
his own life with a knife out of frustration in gaining

Insight, but who, at the eleventh hour, succeeded 1n his
effort (Para 87);

Punnama sutta which exemplifies the virtue of
forbearance in a truly noble mind (Para no &8);

Sariputta Saddhiviharika sutta which reminds a
bhikkhu to keep his (doors of) senses well guarded, to

cat in moderation, and to be wakeful or vigilant at all
hours (Para 120);

Pathama rdparama sutta (S. no. 136) i1s a dis-
course that arouses the inert mind to discern the
difference _in outlook between an ariya and a blind
worldling. An ariya is quite indifferent to six kinds of
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sensual oQbjeets that are so eagerly sought after by
worldlings.

Further, this discourse helps the aspirant to Nibbana
to grasp the meaning of Nibbana.

6. Be Aware of What Is Seen As Merely Seen:

Perhaps the discourse 10 the ageing bhikkhu
Malukyaputta 1s a succinct guide to a yogr for gaining
Insight. The Buddha exhorted the bhikkhu thus:
“Malukyaputta, in the sense-objets which can be seen,
heard, experienced, or cognized, you will merely be
seeing what 1s seen, merely be hearing what i1s heard,
merely be expenencing what 1s experienced, merely be
cognizing what 1s cognized. “The Buddha enjoined
him to be vigilant, not to let attachment, hatred or
bewilderment aise in the mind, but to let the experience
pass on as mere experiencing. The old bhikkhu,
remembering this timely advice, restrained his senses,
and by earnest mindfulness, attained arahatship.

From' what has been discussed above, the reader
will, hopetully, have got an inkling of the direction
and purport of the Collection called Salayatana
Samyutta, which is to drive home the ultimate truth
that the six internal sense-bases and their corresponding
sense-objects are subject to the inevitable law of anicca-
dukkha-anatta, that they are not worth clinging to, and
that the sooner this fact i1s understood, the shorter will
be the infinitely woeful journey for the = benighted
wayfarer in the wearisoine round of existences.

The Editorial Committee
Department for the Promotion and
Propagation of the Sisana
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Saldyatana Samyuitd 1

SAMYUTTA NIKAYA
Collection of Groups of Related Discourses
Saldyatana Vagga Samyutta
I. Salayatana Samyutta
Division of Discourses on the Six Sense-Bases
Group of Related Discourses on the Six Sense-Bases

(I) ANICCA VAGGA
1. Ajjhattanicca Sutta
Discourse on Impermanence of Internal Sense-bases

1. Thus have I heard;

Once the Bhagava was residing at Jetavana monas-
tery of Anathapindika in Savatthi. Then the Bhagava
addressed the bhikkhus, saying: “Bhikkhus!” They re-

plied: “Venerable Sir.” And the Bhagava delivered the
tollowing discourse:

“Bhikkhus, the eye' is impermanent. That which is
impermanent is dukkha.? That which is dukkha is non-

1. the eye: There are two kinds of eye: fiana cakkhu (the Eye of
Wisdom) and mamsa cakkhu (The physical eye).
Nana cakkhu is fivefold, viz. (i) Buddha-cakkhu, the
Buddha Eye, complete intuitive knowledge of another's inclina-
tions, intentions, hopes, hankering, will, disposition, proclivities,
and stage of moral development. (i) Dhamma cakkhu. the Eye
of Truth, the attainment of the first three maggas and phalas;
(1ii1) Samanta cakkhu, the Eye of Perfect Wisdom. (iv) Dibba
cakkhu, the Divine Power of Sight; and (v) Panna cakkhu,
Insight into the Four Noble Truths, viz.,
Manisa cakkhu i1s twofold viz., (i) Sa-sambhara cakkhu, con-
stituent parts of the eye. (i) Pasdda cakkhu, Eye-Sensitivity.
In this context the Eye-Sensitivity is meant (Commentary).
2. dukkha: the enure aggregate of suffening: pain, affliction,
impertection, impermanence, emptiness. insubstantial-
ity, unsausfactoriness, which are 1nherent in the hive khandhas;
th. ills and sufferings of existence.
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self The eye which is non-self should be perceived with
insight wisdom, as it really is , thus: ‘This 1s not mine.
This is not L. This is not my Self (atta).” The ear is
impermanent. That which is impermanent...p...the nose
is impermanent. That which is impermanent...p...The
tongue is impermanent. That which is impermanent 1s
dukkha. That which is dukkha is non-selt. The tongue
which is non-self should be perceived with Insight Wis-
dom, as it really is, thus: ‘This 1s not mine. This 1s not
[. This is not my Self (atta). The body 1s impermanent.
That which 1s impermanent ...p...The mind i1s imperma-
nent. That which is impermanent is dukkha. That which
1s dukkha i1s non-self. The mind which is non-selt should
be perceived with Insight wisdom, as i1t really 1s, thus:

‘This 1s not mine. This is not I. This mind 1s not my
Selt (atta).’

Bhikkhus, on perceiving thus, the well-informed

ariya® disciple becomes disgusted with the eye, with the
ear, with the nose, with the tongue, with the body. with
the mind. On being disgusted thus, he becomes free from
attachment. On being free from attachment, he i1s liber-
ated. On being liberated, knowledge of liberation arises.
He knows distinctly: ‘Rebirth 1s no more; fulfilled 1s the
Noble Practice ot Purity; done is all there i1s to be done

(to realize Magga); there is nothing more to do (for such
realization).’

End of the Ajjhattanicca Sutta,
the first in this vagga.

3. anya: An anya 18 one who has attained at least one of the
four maggas. The Buddhas, Pacceka Buddhas, Arahats, Anagamis,
Sakadagamis and Sotdpannas are called ariyas.
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2. AJJHATTADUKKHA SUTTA
Discourse on Dukkha Concerning Sense-bases

2. Bhikkhus, the eye 1s dukkha. That which is dukkha
1S non-self. The eye which is non-self should be per-
ceived with insight wisdom, as it really 1s, thus: ‘This 1s
not mine. This i1s not I This 1s not my Self (atta).
The ear i1s dukkha ...p... The nose is dukkha ...p... The
tongue is dukkha ...p... The body i1s dukkha ...p... The
mind is dukkha. That which i1s dukkha 1s non-sclf. The
mind which is non-self should be perceived with insight
wisdom, as it really 1s, thus: ‘This 1s not mine. This 1s
not I. This is not my Self (atta).” On perceiving thus
...p... there i1s nothing more to do (for such realization)

End of the Ajjhattadukkha Sutta,
the second in this vagga.

3. AJJHATTANATTA SUTTA

Discourse on Non-self Nature of Internal Sense-bases

3. Bhikkhu, the eye is non-selt. The eye which 1s
non-self should be perceived with insight wisdom, as 1t
really is, thus: ‘This is not mine. This 1s not I. This is
not my Self (atta).” The ear 1s non-self ...p... The nose
is non-self ...p... The tongue is non-self ...p... The body
is non-self ...p... The mind 1s non-self. The mind which
1s non-self should be perceived with insight wisdom, as
it really is, thus; ‘This 1s not mine. This is not . This
Is not my Self (atta).” On perceiving thus ...p... there is
nothing more to do (for such realization).’

End of the Ajphatanatta Sutta,
the third in this vagga.
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4. BAHIRANICCA SUTTA

Discourse on Impermanence of External Sense-bases

4. Bhikkhus, visible objects are impermanent. That
which 1s impermanent is dukkha. That which 1s dukkha
is non-self. This visible object which is non-self should
be perceived with insight wisdom, as 1t really 1s, thus:
This 1S nat mine. This i1s not I. This is not my Self
(atta). Sounds...Odours...Tastes ... Tangible objects ..
Mind-objects are impermanent. That which 1s imperma-
nent is dukkha. That which is dukkha is non-self. This
mind-object which 1s non-self should be perceived with
insight wisdom. as it really is, thus: ‘This 1s not mine.
This 1s not I. This 1s not my Selt (atta).” Bhikkhus, on
perceiving thus, the well-informed anya disciple becomes
disgusted with visible objects, disgusted with sounds,
disgusted with odours, disgusted with tastes, disgusted
with tangible objects, disgusted with mind-objects. On
being disgusted (thus), he becomes free from attachment.
On being free from attachment, he 1s liberated. On being
liberated, knowledge of liberation arises. He knows
distinctly; ‘Rebirth 1s no more; fulfilled 1s the Noble
Practice of Purity: done 1s all there 1s to be done (to

realize Magga); there 1s nothing more to do (for such
realization).

End of Bahiranicca Sutta,

the fourth 1n this vagga.
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5. BAHIRADUKKHA SUTTA
Discourse on Dukkha Concerning External

Sense-bases

S. Bhikkhus, visible objects are dukkha. That which
is dukkha is non-self. This visible object which 1s non-
self should be perceived with insight wisdom, as it really
1s, thus: ‘This is not mine. This 1s not 1. This 15 not
my Self (atta).” Sounds ... Odours ... Tastes ... Tan-
gible objects ... Mind-objects are dukkha. That which is
dukkha is non-self. This mind-object which is non self
should be perceived with insight wisdom, as it really is,
thus: ‘This is not mine. This 1s not I. This 1s not my
Self (atta).” On perceiving thus: ... p ... there 1s
nothing more to do (for such realization).

End of the Bahiradukkha Sutta,
the fifth in this vagga.

i suw ok S o sk e D OGS OEE DD EED

6. BAHIRANATTA SUTTA
Discourse on Non-self Nature of External Sense-bases

0. Bhikkhus, visible objects are non-self. This visible
object which is non-self must be viewed, as it really is,
with the right wisdom. thus: ‘This 1s not mine. This 1§
not I. This 1s not my Self (atta).” Sounds ... Odours ...
Tastes ... Tangible objects, Mind-objects are non-self.
This mind-object which is not self must be viewed, as it
really is, thus: ‘This is not mine. this i1s not I. This 1S
not my Self (atta).” On perceiving thus, the well-

informed ariya disciple ... p ... there 1s nothing more to
do (for such realization).’ '

End of the Bihiranatta Sutta,
the sixth in this vagga.
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Discourse on Non self Nature of Past and F

Bhikkhus, the eye in the past and in the future is
where is the need for saying that the present
-Self hi hus the ell informe 0 'ya is-

In the future eye He
practises to  get gusted wi!  free himself from
attac hment to and for cessatl:;n_ (1 e., no further arising in
the future) of the present eye. The ear is non-self
p ... The nose is non-self ... p ... The tongue in the
and in the future is non-se lf'
hat the present tong

Dast
here 1s the need for saymg
ue is non-self. Bhikkhus, the well-
informed ariya 1301ple who ceives thus is indifferent
to the past tongue. Neither does he take any delight in
the future tongue. He prctlses to get disgusted with, to
om attachment to, and for cessation ( 1.€.,

free himself fr
no further arising in the future) of the present tongue.

in the future is non-self; where is the need for saying
Bhikkhus, the well-

that the present mind is non-self.
who percelves thus is indifferent

informed ariya disciple

to the past mind. Neither does he take any delight in
the future mind. He practises to get disgusted with,
free himself from attachment to, and for cessation (1

no further arising in the future) of the present mind.

End of the Ajjhattanattatitinagata Sutta,




BAHIRANICCATITANAGATA SUTTA
Discourse on |

Sense-bases

npermanence of

10.  Bhikkhus, V151ble obJ ects in the past and m the
f uture are impermanent; where 1s the need for s - that
the present visible ob]ects are impermanent. kkhus,
the well-informed arlya disciple who percelves thus 1S
indifterent to the past visible objects. Neither does he
take any delight in the future visible objecrs. He prac
tises to g et dis gusted with, to free himself from attach-
ment to, and for cessation (i.e., no further arising in the
future) of the present visible objects. Sounds ... Odours
... Tastes ... Tangible objects ... Mind-objects in the
past and in the future are impermanent; where is the need
for saying that the present mind-objects are impermanent.
Bhikkhus, the well-informed aniya disciple who perceives
thus is indifferent to the past mind-objects. Neither does
he take any dellht in the future mind-objects. He
practises to get disgusted with, to free hlmself from
attachment to, and for cessatl_n (1 e., no further arising in
the future) of present mind-objects.

End of the Bahiraniccatitanagata Sutta,

11.  Bhikkhus, v151ble .bjCCtS in the past and in th
future are dukkha; where 1s the need for saying that the
present v151b1e objects are dukkha. Bhikkhus, the well-
info ariya disciple who perceives thus is indifferent

to the past visible objects. Neither does he take any
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7. AJJHATTANICCATITANAGATA SUTTA

Discourse on Impermanence of Past and

FFuture Internal Sense-bases

7. Bhikkhus, the eye in the past and in the future 1s
impermanent; where is the need for saying those ot the
eye in the present is impermanent. The well-informed
ariya disciple who perceives thus 1s indifferent to the past
eye. Neither does he take any delight in the future eye.
He practises to get disgusted with, to free bimself from
attachment to, and for cessation (i.e., no further arising in
the future) of the present eye. The ear -.1s impermanent
... The nose is impermanent ... The tongue in the past
and in the future is impermanent; where i1s the need for
saying that the tongue in the present i1s impermanent.
The well-informed ariya disciple who perceives thus 1s
inditferent to the past tongue. Neither does he take any
dehght in the future tongue. He practises to get dis-
gusted with, to tree himself from attachment to, and for
cessation (1.e., no further arising in the future) of the
present tongue. The body 1s impermanent ... p ... The
mind in the past and in the future is impermanent; where
1s the need for saying that the mind in the present is
impermanent. Bhikkhus, the well-informed ariya disciple
who perceives thus is indifferent to the past mind. Nei-
ther does he take any delight in the future mind. He
practises to get disgusted with, to free himself from
attachment to, and for cessation (i.e., no further arising in
the future) of the present mind.

End of the Ajjhataniccatitainagata Sutta,
the seventh in this vagga.



. AJJHATTADUKKHATITANAGATA SUTTA

Discourse on Dukkha Concerning Past a
Internal Sense-bases
Bhikkhus, the eye in the past and in the future is
duha where 1s the need for saying t
1s dukkha. The well-informed ar 'ya d1501ple who |
ceives thus is indifferent to the past eye. Neither doe he
ake any delight in the future eye He practises to ge
isgusted with, to free himself from attachment to, and
or cessation (i.e., no further arising in the future) of the
The ear 1S dukkha ... p ... The nose is
Or ue in the past an in the future

lng that the present

d1s01ple who Jiff _
tongue. He practlses to get d1s ute with, to free
hlmself from attachment to and for cessatton (1 no

ody is dukkha ... The rnmd in the past -;o_.:- in the
future 1S du ha where 1S the need for saylng that the
present mind i1s dukkha. The well-informed ai ya dlsc:1ple
who percelves thus 1s 1nd1 ferent to the past min Nei-
thercoes he '-
practises to et . ustea with, to iree himse
attachment to, and for cessatin (1.e., no turth ..'
the future) of the present mind.
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Internal nse-bases

Bhikkhus, the eye in the past and in the future 1s
non- self where is the need for saying that the present
eye is non-self. Bhikkhus, the well- informed- ariya dis-
ciple who perceives thus 1s indifferent to the past eye.
Neither does he take any delight in the future eye. He
practises to get disgusted with, to free himse m
attachment to. and for cessation (i.e., no further arising in
the future) of the present eye. The ear 1s n n-self

p ... The nose 1s non-self ... p .
and 1n the future is non-self; wh
that the present tongue 1S non- self kkhus, the w
informed ariya disciple who | ercelves thus 1S 1ndlfferent
to the past tongue. Neither d es he take any delight 1n
the future tongue. He practises to get 1sgusted with, to

free himself from attachment to, and for cessation (1
no

further ansrng n the future) of the present tonue.
body i1s non-self ... p The min in the Past d

ell-

that the present mmd IS non- self Bhl hs, the
informed ariya dlsC1ple who perceives thus is indifferent
to the past mind. Neither does he take any delight in
the future mind. He practises to get disgusted with, to
free himself from attachment to, and for cessation (i.e.,

no further ansing in the future) of the present mind.
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Discourse on Impermanence of Past

and Future

). ikkhus, v131h1e bjects in the past and in the
future are 1mpermanent; where 1s the need for saymg that
the present visible objects are impermanent. Bhikkhus,
the well-informed ariya disciple who perceives thus is
indifferent to the past visible objects. Neither does he
take any delight in the future visible objecrs. He prac-
tises to get disgusted with, to free himself from attach-

nt to, and for cessation (i1.e., no further ansm in the
future) of the present visible ob'ects ounds ... Odours

. Tastes . gible obJects ... Mind- Jects 1n the
and in the future are impermanent; where 1s the need
for sayin,  that the present mind- objects are impermanent.
ikkhus, the well-informed ariya d1scrple ho perceives
thus 1S 1nd1ferent to the past mind- objects Nelther
he take any delight in the future mind-objects He
practises to get disgusted with, to free hlmself frorn
attachment to, and for cessation (i.e., no further arising in
the future) of present mind-objects.

End of the Bahiraniccatitanagata Sutta,

1ble bjects in the past and in the

a; where 1S the need for say ing that the

1nf0rmed arlya drsmle who percelves thus is indifferent
to the past visible objects. Neither does he take any
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delight in the future visible objects. He practises to get
disgusted with, to free himself from attachment to, and
for cessation (i.e., no further arising in the future) of the
present visible objects ... p ...

End of the Bahiradukkhatitinagata Sutta,
the eleventh 1n this vagga.

12. BAHIRANATTATITANAGATA SUTTA
Discourse on Non-self Nature of Past and

Future External Sense-bases

12.  Bhikkhus. visible objects in the past and in the
future are non-self. where is the need for saying that the
present visible objects are non-self. Bhikkhus, the well-
informed ariya disciple who perceives thus is indifferent
to the past visible objects. Neither does he take any
delight in the future visible objects. He practises to get
disgusted with, to free himself from attachment to, and
for cessation (i.e., no further arising in the future) of the
present visible objects. Sounds ... Odours ... Tastes ...
Tangible objects ... Mind-objects in the past and in the
future are non-self; where 1s the need for saying that the
present mind-objects are non-self. Bhikkhus, the well-
informed aniya disciple who perceives thus i1s indifferent
to the past mind-objects. Neither does he take any
delight 1n the future mind-objects. He practises to get
disgusted with, to free himself from attachment to, and

for cessation (i.e., no further arising in the future) of the
present mind-objects.

End of the Bahiranattatitainagata Sutta
the twelfth in this vagga.
End of the Anicca Vagga, the first vagga in the
First Sub-division containing fifty-two Suttas.
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(II) YAMAKA VAGGA
1. Pathama Pubbesambodha Sutta
First Discourse on the Reflections of the

Buddha-to-be

13. The Bhagava was staying at Savatthi ... (He said:
Bhikkhus, when I was only a Buddha-to-be before having
penetrating knowledge of the Four Ariya Truths and not
yet a Buddha, these thoughts occurred to me: "What 1s
the enjoyableness of the eye, what are its faults and what
1s freedom from attachment to it. What 1s the enjoyable-
ness of the ear ... the nose ... the tongue ... the body

. What 1s the enjoyableness of the mind? What are its
faults? What is freedom form attachment to it?” Then,
bhikkhus, these thoughts occurred to me: ‘Physical well-
being and mental pleasure arise dependent on the eye;
these are the enjoyableness of the eye. Its imperma-
nence, its unsatisfactoriness, and its nature of being sub-
ject to constant change are the faults of the eye. Rooting
out the craving for the eye and abandoning it constitute
freedom from attachment to it. Physical well-being and
mental pleasure arise dependent on the ear ... p ... The
nose ... p ... Physical well-being and mental pleasure
arise dependent on the tongue; these are the enjoyable-
ness of the tongue. Its impermanence, its unsatisfactoriness
and 1ts nature of being subject to change are the faults of
the tongue. Rooting out the craving for the tongue and
abandoning it constitute freedom from attachment to it.
Physical well-bieng and mental pleasures arise dependent
on the body ... p ... physical well-being and mental
pleasures arise dependent on the mind; these are the
enjoyableness of the mind. Its impermanence, its
unsatisfactoriness and its nature of belng subject to con-
stant change are the faults of the mind. Rooting out the
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craving for the mind and abandoning it constitute free-
dom from attachment to 1it'.

Bhikkhus, as long as I had not yet come (o
understand truly and fundamentally the enjoyableness of
these six internal sense-bases as enjoyableness, their faults
as faults, freedom from attachment to them as freedom, I
did not admit to the Deva world with its Devas, Maras
and Brahmas and to the human world with its samanas
and brahmanas, kings and people, that I had attained and
realized rightly by myself the incomparable, the most

supreme enlightenment’ (that is, became a Supremely
Self-enlightened one).

When, bhikkhus, I had come to understand truly
and fundamentally the enjoyableness of these six internal
sese-bases as enjoyableness, their taults as faults, freedom
from attachment to them as freedom, then only I declared
to the Deva world with 1ts Devas, Maras and Brahmas,
aind to the human world with 1its Samanas, Brahmanas,
kings and people, that I had attained and realized rightly

by myself the incomparable, the most supreme enlighten-
ment.

Indeed, knowledge and vision arose in me.
Unshakeable 1s my liberation. This is the last existence;
now there i1s no more rebirth for me.

End of the Pathama Pubbesambodha Sutta.

|.  Sec footnote to the Assida Sutta. of Khandha vagga Samyutta.
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2. DUTIYA PUBBESAMBODHA SUTTA
Second Discourse on the Reflections of the

Buddha-to-be

14. Bhikkhus, when I was only a Buddha-to-be before
having penetrating knowledge of the Four Arnya Truths
and not yet a Buddha, these thoughts occurred to me:
‘What is the enjoyableness of visible objects? What are
their faults and what i1s freedom from attachment to
them? What are the enjoyableness of sounds ... odours
. tastes ... tangible objects ... What is the enjoyable-
ness of mind-objects? What are their faults and what 1s
tfreedom to attachment to them? Then bhikkhus, these
thoughts occurred to me: Physical well-being and mental
pleasures arise dependent on visible objects; these are the
enjoyableness of visible objects; their impermanence, their
unsatisfactoriness and their nature of being subject to
constant change are the faults of visible objects. Rooting
out the craving tor visible objects and abandoning them
constitute freedom from attachment to them. Physical
well-being and mental pleasures arise dependent on sounds
.. odours ... tastes ... tangible objects ... physical well-
being and mental pleasures arise dependent on mind-
objects; these are the enjoyableness of mind-objects. Their
impermanence, their unsatisfactoriness and their nature of
being subject to change are the faults of mind-objects.
Rooting out the craving for mind-objects and abandoning
them constitute freedom from attachment to them.

Bhikkhus, as long as I had not yet come to
understand truly and fundamentally the enjoyableness of
these six external sense-bases as enjoyableness, their faults
as faults, freedom from attachment to them as freedom, I
did not admit to the Deva world with its Devas, Maras
and Brahmas, and to the human world with its Samanas,
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Brahmanas, kings and people, that I had attained and
realized rightly by myself the incomparable, the most

supreme enlightenment (that 1s, became a Supremely
Self-enlightened One).

When, bhikkhus, I had come to understand truly
and fundamentally the enjoyableness of the six external
sense-bases as enjoyableness, their faults as taults, tree-
dom from attachment to them as freedom, then only I
declared to the Deva world with 1its Devas, Maras and
Brahmas, and to the human world with 1ts Samanas,
Brahmanas, kings and people, that I had attained and
realized rightly by myself the incomparable, the most
supreme enlightenment.

Indeed knowledge and vision arose 1n me.
Unshakeable 1s my liberation. This 1s the last existence;
now there 1S no more rebirth for me.

End of the Dutiya Pubbesambodha Sutta,
the second 1n this vagga.

- 3. PATHAMA ASSADAPARIYESANA SUTTA
First Discourse on the Search for Enjoyableness

15.  Bhikkhus, I have wandered in search of the enjoy-
ableness that 1s in the eye and I have found (and
experienced) it. I have also gained insight into all the
enjoyableness that i1s in the eye. Bhikkhus, I have
wandered in search of the faults that are in the eye and
[ have tound those faults. I have also gained insight into
all faults that are in the eye: Bhikkhus, I have wandered
in search of freedom from attachment to the eye and I
have attained it. I have also gained insight into all the
ways of freedom from attachment to the eye. Bhikkhus,
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| have wandered in search of the enjoyableness that 1s in
the ear ... the nose ... Bhikkhus, | have wandered i1n
search of the enjoyableness that i1s in the tongue and I
have found it. I have also gained insight into all the
enjoyableness that i1s in the tongue. Bhikkhus, I have
wandered in search of the faults that are in the tongue
and I have tound their faults. 1 have also gained insight
into all the faults that are in the tongue. Bhikkhus, I
have wandered in search of freedom from attachment to
the tongue and I have found 1it. 1 have also gained
insight into all the ways of freedom from attahcment to
the tongue ... p ... I have wandered insearch of the
enjoyableness that is in the mind and 1 have found 1t. I
have also gained insight into all the enjoyableness that 13
in the mind. I have wandered in search of the faults that
are 1in the mind and I have found those faults. [ have
also gained 1nsight into all the faults that are in the mind.
Bhikkhus, I have wandered in search of freedom from
attachment to the mind and I have found it. I have also

gained insight into all the ways of freedom from attach-
ment to the mind.

Bhikkhus, as long as I had not yet come to
understand truly and fundamentally the enjoyableness of
these six internal sense-bases as enjoyableness, their faults
as faults, freedom from attachment to them as treedom

p ... Indeed, knowledge and vision arose in me.
Unshakable 1s my liberation. This is the last existence;
now there 1S no more rebirth for me.

End of the Pathama Assadapariyesana
Sutta. the third in this vagga.
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4. DUTIYA ASSADAPARIYESANA SUTTA

Second Discourse on the Search for Enjoyableness
16.  Bhikkhus, I have wandered in search of the enjoy-
ableness that is in visible objects and I have found (and
experienced) it. I have also gained insight into all the
enjuyableness that is in visible objects. Bhikkhus, I have
wandered in search of the faults that are i1n visible
objects and I have found those faults. 1 have also gained
insight into all the faults that are in visible objects.
Bhikkhus, I have wandered in search of freedom from
attachment to visible objects and I have attained 1it. |
have also gained insight into all the ways of freedom
from attachment to visible objects. Bhikkhus, I have
wandered in search of the enjoyableness that 1s in sounds

. odours ... tastes ... tangible objects ... Bhikkhus, I
have wandered in search of the enjoyableness that 1s in
mind-objects and I have found it. [ have also gained
insight 1nto all the enjoyableness thatis in mind-objects.
Bhikkhus, I have wandered in search of the faults that
are in mind-objects and I have found those faults. I have
also gained insight into all the faults that are in mind-
objects. Bhikkhus, I have wandered 1in search of freedom
from attachment to mind-objects and I have attained it. I
have also gained insight into all the ways of freedom
from attachment to mind-objects.

Bhikkhus, as long as I had not yet come to
understand truly and fundamentally the enjoyableness of
these six external sense-bases as enjoyableéness, their faults
as faults, freedom from attachment to them as freedom

. p ... Indeed, knowledge and vision arose in me.
Unshakeable is my liberation. This is the last existence;
now there 1S no more rebirth for me.

End of the Dutiya Assadapariyesana Sutta,

the fourth in this vagga.
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5. PATHAMA NO-CE ASSADA SUTTA

First Discourse on
‘If there were No Enjoyableness ...

17. Bhikkhus, if there were no enjoyableness i1n the
eye, sentient beings would not become attached to it.
Bhikkhus, 1t 1s because there i1s enjoyableness in the eye
that sentient beings are attached to it. Bhikkhus, 1t there
were no faults in the eye, sentient beings would not
become disgusted with it. Bhikkhus, i1t 1s because the
eye has its faults that sentient beings are disgusted with
it. Bhikkhus, if there were no way of freedom from
attachment to the eye, sentient beings would not gain
freedom from attachment to it. Bhikkhus, 1t 1s because
there 1s the way of freedom from attachment to 1t that
sentient beings do gain freedom from it. Bhikkhus, if
there were no enjoyableness 1n the ear ... Bhikkhus, if
there were no enjoyableness 1in the nose ... Bhikkhus, if
there were no enjoyableness in the tongue, sentient be-
ings would not become attached to it. Bhikkhus, 1t is
because there 1s enjoyableness in the tongue that sentient
beings are attached to it. Bhikkhus, 1if there were no
faults 1n the tongue, sentient beings would not become
disgusted with 1t. Bhikkhus, it 1s because the tongue has
its faults that sentient beings are disgusted with it. Bhikkhus,
if there were no way of freedom from attachment to the
tongue, sentient beings would not gain freedom from
attachment to it. Bhikkhus, 1t is because there is the way
of freedom from attachment to it that sentient beings do
gain freedom from 1it. Bhikkhus, if there were no
enjoyableness in the body ... Bhikkhus, if there were no
enjoyableness in the mind, sentient beings would not
become attached to it. Bhikkhus, 1t 1s because there is
enjoyableness in the mind that sentient beings are at-
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tached to it. Bhikkhus, if there were no faults in the
mind, sentient beings would not become disgusted with
it. Bhikkhus, it 1s because the mind has its faults that
sentient beings are disgusted with it. Bhikkhus, 1f there
were no way of freedom from attachment to the mind,
sentient beings would not gain freedom from attachment
to it.  Bhikkhus, it is because there is the way of
freedom from attachment to it that sentient beings do
gain freedom from 1t.

Bhikkhus, as long as sentient beings have not yet
come to understand truly and fundamentally the enjoy-
ableness of the six internal sense-bases as enjoyableness,
their faults as faults, freedom from attachment to them as
freedom, so long will sentient beings remain unhiberated
from the world of Devas with its Devas, Maras and
Brahmas, and from the world of human beings with 1ts
samanas, Brahmanas, kings and people, harnessed to
them, unreleased from them, and their minds will remain
restricted to existences with deftilements. When, Bhikkhus,
sentient beings come to understand truly and fundamen-
tally the enjoyableness of the six internal sense-bases as
enjoyableness, their faults as faults, freedom from attach-
ment to them as freedom, then only the sentient beings
becomes liberated from the world of Davas with its
Devas, Maras and Brahmas, and from the world of
human beings with its Samanas, Brahamanas, kings and
people, unharnessed to them, released from them, and
their minds unrestricted to existences with defilements.

| End of the Pathama No-ce Assada Sutta,
the fifth in this vagga.
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6. DUTIYA NO-CE ASSADA SUTTA
Second Discourse on
‘If there were no Enjoyableness ...

18.  Bhikkhus, if there were no enjoyableness in visible
objects, sentient beings would not be attached to them.
Bhikkhus, 1t is because there i1s enjoyableness 1n visible
objects that sentient beings are attached to them. Bhikkhus.
if there were no faults in visible objects, sentient beings
would not become disgusted with them. Bhikkhus, 1if
there were no way of freedom from attachment to visible
objects, sentient beings would not gain freedom from
them. Bhikkhus, it is because there 1s the way of freedom
from attachment to them that sentient beings do gain
freedom from them. Bhikkhus. if there were no enjoy-
ableness in sounds ... odours ... tastes ... tangible ob-
jects ... Bhikkhus, 1if there were no enjoyableness i1n
mind-objects, sentient beings would not become attached
to them. Bhikkhus, 1t 1s because there 1s enjoyableness
in mind-objects that sentient beings are attached to them.
Bhikkhus, if there were no faults in mind-objects, sen-
tient beings would not become disgusted with them.
Bhikkhus, 1t 1s because mind-objects have theiwr faults that
sentient beings are disgusted with them. Bhikkhus, it
there were no way of freedom from attachment to mind-
objects, sentient beings would not gain treedom from
them. Bhikkhus. 1t 1s because there 1s the way of
freedom from attachment to them that sentient beings do
gain freedom from them.

Bhikkhus, as long as sentient beings have not yet
come to understand truly and fundamentally this enjoy-
ableness of the six external sense-bases as enjoyableness,
their faults as faults, freedom from attachment to them as
treedom, so long will sentient beings remain unliberated
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from the world of Devas with its Devas, Maras and
Brahmas and from the world of human beings with its
Samanas., Brahmanas, kings and people, hamessed to
them. unreleased from them, and their minds will remain
restricted to existences with defilements. When, bhikkhus,
sentient beings come to understand truly and fundamen-
tally the enjoyableness of the six external sense-bases as
enjoyableness, their faults as faults, freedom from attach-
ment to them as freedom, then only the sentient beings
become liberated from the world of devas with its Devas,
Maras and Brahmas. and from the world of human
beings with its Samanas, Brahamanas, kings and people,
unharnessed to them, unreleased from them, and their
minds unrestricted to existences with defilements.

End of the Dutiya No-ce Assada Sutta,
the sixth 1n this vagga.

7. PATHAMA BHINANDA SUTTA

First Discourse on Taking Delight

19.  Bhikkhus, whoever takes delight in the eye revels
in dukkha. Whoever revels, in dukkha, 1 say, has not
gained release from dukkha. ... the ear ... p ... the nose
... p ... whoever takes delight in the tongue revels 1n
dukkha. Whoever revels in dukkha, I say, has not gained
release tfrom dukkha ... the body ... p ... Whoever takes
delight in the mind revels in dukkha. Whoever revels in
dukkha, I say, has not gained release from dukkha.

Bhikkhus. whoever does not take delight in the
eye does not revel in dukkha. Whoever does not revel
in dukkha, I say, has gained release from dukkha ... the
ear ... p ... the nose ... p ... Whoever does not take
dehght in the tongue, does not revel in dukkha. Who-
ever does not revel in dukkha, 1 say, has gained release
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from kukkha ... the body ... p ... whoever does not take
delight in the mind does not revel in dukkha.

does not revel in dukkha, I say. has gain r&
dukkha. /

End of the Pathama Bhinanda &
the seventh in this vagga.s Date 2205003

Second Discourse on Taking Delight

20.  Bhikkhus, whoever takes delight in visible objects
revels 1n dukkha. Whoever revels in dukkha, I say, has
not gained release from dukkha ... sounds ... p ...
odours ... tastes ... tangible objects ... Whoever takes
delight in mind-objects revels in dukkha. Whoever revels
in dukkha, I say, has not gained release from dukkha.

Bhikkhus, whoever does not take delight in visible
objects does not revel in dukkha. Whoever does not
revel in dukkha, I say, has gained release from dukkha

. sounds ... p ... odours ... tastes ... tangible objects
... Whoever does not take delight in mind-objects does
not revel in dukkha. Whoever does not revel in dukkha,
I say, has gained release trom dukkha.

End of the Dutiya Bhinanda Sutta,
the eighth 1n this vagga.

9. PATHAMA DUKKHUPPADA SUTTA
First Discourse on the Arising of Dukkha

21. Bhikkhus, the arising of the eye, its continuance,
its renewed appearance and its manifestation, is the aris-
ing of dukkha, the occurrence of ailments, and the mani-
festation of ageing and death. The arising of the ear ...
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p ... the arising of the nose ... The arising of the tonguc
... The arising of the body ... The arising of the mind.
its continuance. its renewed appearance and its manifes-
tation, the arising of dukkha, the occurrence ot ailments,
and the manifestation of ageing and death.

Bhikkhus. the cessation of the eye, its extinction,
and its disappearance, is the cessation of dukkha, the
extinction of ailments and the disappearance ot ageing
and death. The cessation of the ear ... The cessation of
the nose ... The cessation of the tongue ... The cessation
of the body ... The cessation of the mind, 1ts extinction
and its disappearance 1s the cessation of dukkha, the

extinction of ailments, and the disappearance of ageing
and death.

End of the Pathama Dukkhuppada Sutta,
the ninth 1n this vagga.

10. DUTIYA DUKKHUPPADA SUTTA
Second Discourse on the Arising of Dukkha

22. Bhikkhus, the arising of visible objects, their con-
tinuance, their renewed appearance and their manifesta-
tion, 1s the ansing of dukkha, the occurrence of ailments,
and the manifestation of ageing and death. The arising
of sounds ... p ... The arising of odours ... The arising
of mind-objects, their continuance, their renewed appear-
ance, and their manifestation, i1s the arising of dukkha,

the occurrence of ailments, and the manifestation of
ageing and death.

Bhikkhus, the cessation of visible objects, their
extinction, and their disappearance, is the cessation of
dukkha, the extinction of ailments, and the disappearance



Saldyatana Samyutta 23

of ageing and death. The cessation ot sounds ... p ...
The cessation of odours ... The cessation of tastes ...
The cessation of tangible objects ... The cessation of
mind-objects, their extinction, and their disappearance, 1s
the cessation of dukkha, the extinction of ailments. and
the disappearance of ageing and death.

End of the Dutiyadukkhuppada Sutta,
End of the Yamaka Vagga,

the second vagga in the First Sub-division containing
fifty-two suttas.
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(III) SABBA VAGGA
1. Sabba Sutta
Discourse on ‘The All’

23.  The Bhagava was staying at Savatthi. (He said:)
“Bhikkhus, I shall give you a discourse on ‘The All".
Listen to it. Bhikkhus, what does ‘The All’ mean? The
eye and visible objects, the ear and sounds, the nose and
odours, the tongue and tastes, the body and tangible
objects, the mind and mind-objects--these, Bhikkhus are
‘The All’. If someone should say that he would reject
this definitiop of ‘The All', and would give another, his
words would only be mere talk. If questioned on 1it, he
would not only be unable to answer well, but would also
get extremely exhausted (in attempting to do so). Why
1s this so? Bhikkhus, because it is not possible ( to give
another definition of ‘The AllY).

I-nd of the Sabba Sutta,
the first in this vagga.
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2. PAHANA SUTTA

Discourse on Abandonment

24.  Bhikkhus, I shall give you a discourse on the
abandonment of ‘The All’. Listen to it. Bhikkhus, what
1S the discourse on the abandonment of ‘The All’? Bhikkhus,
(the attachment to) the eye must be abandoned; (the
attachment to) visible object must be abandoned; (the
attachment to) eye-consciousness must be abandoned; (the
attachment to) eye-contact must be abandoned; (the at-
tachment to)pleasant, unpleasant and indifferent sensation
which arises due to eye-contact must be abandoned. (The
attachment to) the tongue must be abandoned; (the at-
tachment to) tastes must be abandoned; (the attachment



Saldyatana Samyutta 25

to) tongue-consciousness must be abandoned; (the attach-
ment to) tongue-contact must be abandoned; (the attach-
ment to) pleasant, unpleasant or indifferent sensation
which arises due to tongue-contact must be abandoned ...
p ... (The attachment to) the body must be abandoned ...
p ... (The attachment to) the mind must be abandoned;
(the attachment to) mind-objects must be abandoned: (the
attachment to) mind-consciousness must be abandoned;
(the attachment to) mind-contact must be abandoned; (the
attachment to) pleasant, unpleasant or indifferent sensa-
tion which arises due to mind-contact must be aban-

doned. Bhikkhus, this 1s the discourse for the abandon-
ment of ‘The All’.

End of the Pahana Sutta,
the second in this vagga.
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3. ABHINNAPARINNAPAHANA SUTTA

Discourse on Abandonment through Special Apper-
ception and Discriminative Insight

25. Bhikkhus, I shall give you a discourse on the
abandonment ot ‘The All’ through Special Apperception
and Discniminative Insight. Listen to it. Bhikkhus, what
1s the discourse on the abandonment of ‘The All’ through
Special Apperception and Discriminative Insight? Bhikkhu,
(the attachment to) the eye must be abandoned through
special Apperception and Discriminative Insight; (the at-
tachment to) visible objects must be abandoned through
Special Apperception and Discriminative Insight; (the at-
tachment to) eye-consciousness must be abandoned through
Special Apperception and Discriminative Insight; (the at-
tachment to) eye-contact must be abandoned through
Special Apperception and Discriminative Insight; (the at-
tachment to) pleasant, unpleasant or indifferent sensation
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which arises due to eye-contact must be abandoned throught
Special Apperception and Discriminative Insight ... p .

(The attachment to) the tongue must be abandoned through
special apperception and Discriminative Insight; (the at-
tachment to) tastes must be abandoned through special
apperception and discriminative Insight; (the attachment
to) tongue-consciousness must be abandoned through spe-
cial apperception and Discriminative insight; (the attach-
ment to) pleasant, unpleasant or indifferent sensation
which arises due to tongue-contact must be abandoned
through special apperception and Discirminative Insight.
(The attachment to) the body must be abandoned through
special apperception and Discriminative Insight ... p ..
(The attachment to) the mind must be abandoned through
special apperception and Discriminative Insight; (the -at-
tachment to) mind-objects must be abandoned through
special apperception and Discriminative Insight; (the at-
tachment to) mind-contact must be abandoned through
special apperception and Discriminative Insight; (the at-
tachment to) pleasant, unpleasant or indifferent sensation
which anses due to mind-contact must be abandoned
through special apperception and Discriminative Insight.

Ayt Sy

End of the Abhififiaparififiapahana Sutta,
the third in this vagga.

4. PATHAMA APARIJANANA SUTTA

First Discourse on Not Understanding Perfectly

26.  Bhikkhus, so long as ‘The All’ is not known truly
and well, not understood perfectly, so long as there is no
freedom from attachment to it, and =0 long as it has not
been abandoned, it is not possible to eradicate dukkha.
Bhikkhus, not knowing truly and well what, not under-



Saldyatana Samiyutla 7

standing pertectly what, not being tree trom attachment
to what, and not having abandoned what, makes one

unable to eradicate dukkha?*

Bhikkhus, so long as the eye 1s not known truly
and well, not understood pertectly, so long as there 1s no
freedom from attachment to it, and so long as it has not
been abandoned, 1t 1s not possible to eradicate dukkha: so
long as visible objects are not known truly and well, not
understood perfectly, so long as there 1s no freedom from
attachment to them. and so long as they have not been
abandoned, it 1s not possible to eradicate dukkha; so long
as eye-consciousness 1s not known trulyv and well, not
understood pertectly, so long as there 1s no freedom from
attachment to 1t, and so long as 1t has not been aban-
doned, 1t 1s not possible to eradicate dukkha; so long as
eye-contact 1s not known truly and well, not understood
perfectly, so long as there 1s no freedom from attachment
to 1t, and so long as it has not been abandoned, it 1S not
possible to eradicate dukkha; so long as pleasant, un-
pleasant or indifterent sensation which arises due to eye-
contact 1s not known truly and well, not understood
pertectly, so long as there 1s no freedom from attachment
to 1t, and so long as i1t has not been abandoned, it 1s not
possible to eradicate dukkha, so long as pleasant, un-
pleasant or indifferent sensation which arises due to eye-
contact 1S not known truly and well, not understood
pertectly, so long as there i1s no freedom from attachment
to 1t, and so long as 1t has not been abandoned, 1 is not
possible to eradicate dukkha ... p ...

So long as the tongue i1s not known truly and well,
not understood pertectly, so long as there is no freedom

& This rendening is according to the Pali text which at this point
reads ‘kifica bhikkhave’ without ‘sabbam’.
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from attachment to it, and so long. as it has not been
abandoned, it is not possible to eradicate dukkha; so long
as tastes ... p ... tongue-consciousness ... p ... tongue-
contact ... p ... so long as pleasant, unpleasnt or indif-
ferent sensation which arises due to tongue-contact 1s not
known truly and well, not understood perfectly, so long
as there is no freedom from attachment to it, and so long

as it has not been abandoned, it is not possible to
eradicate dukkha.

So long as the body ... p ...

So long as the mind is not known truly and well,
not understood perfectly, so long as there is no freedom
from attachment to it, and so long as it has not been
abandonegq, it i1s not possible to eradicate dukkha; so long
as mind-objects ... p ... mind-consciousness ... p ..
mind-contact ... p ... so long as pleasant, unpleasant or
indifferent sensation which arises due to mind-contact is
not known truly and well, not understood pertectly, so
long as there is no freedom from attachment to 1t, and so

long as it has not been abandoned. it is not possible to
eradicate dukkha.

Bhikkhus, this 1s mean by “So long as ‘The All
1s not known truly and well, not understood perfectly, so
long as there 1s no freedom from attachment to them, and
so long as they have not been abandoned, it i1s not
possible to eradicate dukkha.”

Bhikkhus, if ‘The AIll’ is known truly and well,
understood pertectly, if there is freedom from attachment
to it, and 1if it has been abandoned, it is possible to
eradicate dukkha. Bhikkhus, knowing truly and well
what, understanding perfectly what, being free from at-
tachment from what, and having abandoned what, makes
one able to eradicate dukkha?
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Bhikkhus, 1if the eye is known
understood perfectly, if there is freedom from attachment
to 1it, and it 1t has been abandoned, it is possible to
eradicate dukkha; 1f visible objects are known truly and
well, are understood perfectly, if there is freedom from
attachment to them, and if they have been abandoned, it
iIs possible to eradicate dukkha; if eye-consciousness is
known truly and well, is understood perfectly, if there is
freedom from attachment to it and if it has been aban-
doned, 1t is possible to radlcate dukkha; 1t eye-contact is
known truly and well, 1s understood perfectly, if there is
freedom from attachment to 1t, and 1f 1t has been aban-
doned, it 1s possible to eradicate dukkha; if pleasant,
unpleasant or indifferent sensation which arises due to
eye-contact 1s known truly and well, is understood per-
tectly, if there 1s freedom from attachment to 1t and if it
has been abandoned, it is possible to eradicate dukkha ...

uly and well, i1s

f tl ng s known truly and well s under-
stood perfectly, 1f there 1S freedom from attachr «;yent to it,
and if it has been abandoned, 1t 1s possible to eradica
dukkha; 1f tastes ... p ... tongue-consciousness ... p ...
tongue -contact ... p ... if pleasant, unpleasant or 1n1ffer-
ent sensation h1ch arises due to tongu 1S knowr
truly and well, is understood pe ectly, 1f 1ere is freed.
from attachment to it and if it has been abandoned, it is
SS1ble to eradicate dukkha.

well, is understood
‘ from attachment to it, and
be it is possible to eradicate
kkha; 1f mind ' Cts ... p ... mind-consciousness ... p
nind-contact ... p ... 1f Pl >asant, unpleasant or lnlf-
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ferent sensation which arises due to mind-contact 1s known
truly and well, is understood perfectly, if there is freedom
from attachment to it, and if it has been abandoned it i1s
possible to eradicate dukkha.

Bhikkhus, this is meant by “If ‘The All’ 1s known
truly and well, is understood perfectly, if there is freedom
from attachment to it, and if it has been abandoned, it 1s
possible to eradicate dukkha®.

End of the Pathama Aparijanana Sutta,
the fourth i1n this vagga.

- S S T e A aEy s aas Sy AR e

5. DUTIYA APARIJANANA SUTTA

Second Discourse on Not Understanding Pertfectly

27.  Bhikkhus, so long as ‘The All’ is not known truly
and well, 1s not understood perfectly, so long as there 1s
no freedom from attachment to it, and so long as it has
not been abandoned, it 1s impossible to eradicate dukkha.
Bhikkhus, what 1s meant by “‘So long as “The All" 1s not
known truly and well, not understood perfectly, so long
as there 1s no freedom from attachment to it, and so long
as 1t has not been abandoned, i1t 1s impossible to eradicate
dukkha.”” Bhikkhus, the eye, visible objects, eye-con-
sciousness, factors which arise together with eye-

consciousness;’...p... the tongue, tastes, tongue-conscious-
ness, factors which arise together with tongue-conscious-
ness; the body, tangible objects, body-consciousness, fac-
tors which arise together with body-consciousness; the
mind, mind-objects, mind-consciousness, ftactors which
arise together with mind-consciousness--Bhikkhus, this is
meant by ‘So long as ‘The All’ 1s not known truly and

1. factors........... consciousness: vide The Commentary.
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well, 1s not understood perfectly, so long as there 1S no
freedom from attachment to it, and so long as 1t has not

been abandoned, i1t 1s impossible to eradicate dukkha.

Bhikkhus. if ‘The All" is known truly and well. 1S
understood perfectly, 1f there i1s freedom from attachiment
to 1it, and 1if it has been abandoned, 1t i1s possible to
eradicate dukkha. Bhikkhus, what 1s meant by °‘If “The
All’ is known truly and well, is understood perfectly, if
there is freedom from attachment to it, and if it has been
abandoned, 1t 1s*possible to eradicate dukkha.” Bhikkhus,
the eye, visible objects, eye-consciousness, factors which
arise together with eye-consciousness; ... p ... the tongue,
tastes, tongue-consciousness, factors which arise together
with tongue-consciousness; the body, tangible objects,
body-consciousness, factors which arise together with body-
consciousness; the mind, mind-objects, mind-conscious-
ness, factors which arise together with mind-conscious-
ness--bhikkhus, this i1s meant by ‘If ‘The All’ 1s known
truly and well, 1s understood perfectly, if there 1s freedom
from attachment to it. and if it has been abandoned, 1t is
possible to eradicate dukkha.’

End of the Dutiya Aparijanana Sutta,
the fifth in this vagga.

6. ADITTA SUTTA

Discourse on Burning

28. Once the Bhagava was staying at Gayasisa' near
Gaya village together with a thousand bhikkhus. During
that time the Bhagava said to the bhikkhus: Bhikkhus,
‘The AIll’ is burning in flames. Bhikkhus, the eye is
burning in flames, visible objects are burning in flames;

1. Gayasisa: a great stone slab lying near Gaya Village.
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eye-consciousness is burning in flames; eye-contact is
burning in flames; pleasant, unpleasant or indifferent
sensation which arises due to eye-contact is burning 1n
flames. With what are they burning? They are burning
with the fire of passion, with the fire of hatred, with the
fire of bewilderment. 1 say that they are burning with
the fire of rebirth, of ageing, of death, of sorrow, of
lamentation, of distress and despair ... p ... The tongue
1s burning in flames; tastes are burning in flames; tongue-
consciousness is burning in flames; tongue-contact is
burning in flames; pleasant, unpleasant or indifferent
sensation which arises due to tongue-contact is burning 1n
flames. With what are they burning? They are burning
with the fire of passion, with the fire of hatred, with the
fire of bewilderment. 1 say that they are burning with
the fire of rebirth, of ageing, of death, of sorrow, of
lamentation, of pain, of distress and despair ... p ... The
mind is burning in flames; mind-objects are burning 1n
flames; mind-consciousness is burning in flames; mind-
contact is burning in flames; pleasant, unpleasant. or
indifferent sensation which arises due to mind-contact is
burning in flames. With what are they burning? They
are burning with the fire of passion, with the fire of
hatred, with the fire of bewilderment. I say that they are

burning with the fire of rebirth, of ageing, of death, of
sorrow, of lamentation, of pain, of distress and despair.

Bhikkhus, on perceiving thus, the well-informed
ariya disciple becomes disgusted with the eye with vis-
ible objects, with eye-consciousness, with eye-contact,
with pleasant, unpleasant or indifferent sensation which
arises due to eye-contact ... p ... becomes disgusted with
pleasant, unpleasant or indifferent sensation, which arise
due to mind-contact. On being disgusted thus, he be-
comes free from attachment, On being free from attach-
ment, he is liberated. On being liberated, knowledge of
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liberation arises. He knows distinctly: “Rebirth 1s no
more, fulfilled 1s the Noble Practice of Purity; done 1s all
there 1s to be done (to realize Magga); there 1s nothing
more to do (for such realization).” Thus said the Bhagava.
Delighted, the bhikkhus rejoiced at the words ot the
Bhagava. Even while this exposition was 1n progress.
the minds of those thousand bhikkhus were freed from
clinging and liberated from asavas.

End of the Aditta Sutta,
the sixth in this vagga.

7. ADDHABHUTA SUTTA

Discourse on Oppression
29. Thus have I heard:

On one occasion, the Bhagava was residing at the
Veluvana monastery, the feeding place of black squirrels,
near R3ajagaha. During that time, the Bhagava said to the
bhikkhus: Bhikkhus, ‘The All’ 1s oppressed. Bhikkhus,
what 1s “The All’ that 1s oppressed? Bhikkhus, the eye
1s oppressed; visible objects are oppressed; eye-conscious-
ness 1s oppressed; eye-contact 1s oppressed; pleasant,
unpleasant or indifferent sensation which arises due to
eye-contact is oppressed. By what are they oppressed? 1
say that, they are oppressed by rebirth, ageing, death,
sorrow, lamentation, pain, distress and despair. ... p ...
The tongue is oppressed; tastes are oppressed; tongue-
consciousness 1S oppressed; tongue-contact 1s oppressed;
pleasant, unpleasant or indifferent sensation which arises
due to tongue-contact is oppressed. By what are they
oppressed? I say that they are oppressed by rebirth,
ageing, death, sorrow, lamentation, pain, distress and
despair. The body 1s oppressed ... p ... The mind 1s
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oppressed; mind objects are oppressed; mind-conscious-
ness is oppressed; mind-contact is oppressed; pleasant,
unpleasant or indifferent sensation which arises due to
mind-contact is oppressed. By what are they oppressed?
I say that they are oppressed by rebirth, ageing, death,
sorrow, lamentation, pain, distress and despair.

Bhikkhus, on perceiving thus, the well-informed
ariya disciple becomes disgusted with the eye, disgusted
with visible objects, disgusted with eye-conscilousness,
disgusted with eye-contact ... p ... disgusted with plea-
sant, unpleasant or indifferent sensation which arises due
to eye-contact. On being disgusted (thus) he becomes
free from attachment. On being free from attachment, he
is liberated. On being liberated, knowledge of liberation
arises. He knows distinctly: ‘Rebirth i1s no more; ful-
filled 1s the Noble Practice of Purity; done is all there 1s

to be done (to realize Magga); there 1s nothing more to
do (for such realization.’

End of the Addhabhata Sutta,
the seventh in this vagga.

8. SAMUGGHATASARUPPA SUTTA
Discourse on the Proper Way of Uprooting

30.  Bhikkhus, I shall expound to you the practice for
properly uprooting all misconceptions. Listen and pay
~good attention. 1 shall speak. Bhikkhus, what is the
practice for properly uprooting all misconceptions?
Bhikkhus, 1n this Teaching, a bhikkhu has no misconcep-
tion about the eye ‘that ‘I’ am the eye), no misconcep-
tion in the eye (that ‘I’ exist in the eye), no misconcep-
tion that ‘I am other than the eye, no misconception that
‘the eye 1S mine’, no misconception about visible objects
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(that ‘I’ am the visible objects), no misconception 1n
visible objects (that ‘I" exist in visible objects), no mis-
conception that ‘I' am other than visible objects, no
misconception that ‘the visible objects are mine’; no
misconception about eye-consciousness that ‘I' am the
eye-consciousness; no misconception 1n €ye-consciousness
(that ‘I" exist 1n eye-consciousness), nO misconception
that ‘I' ain other than eye-consciousness, no misconcep-
tion that ‘the eye-consciousness 1S mine . n0O misconcep-
tion about eye-contact (that ‘I am the eye-contact), no
misconception in eye-contact (that ‘I’ exist in eye-con-
tact), no misconception that ‘I am other than eye-con-
tact, no misconception that ‘the eye-contact is mine’, no
misconception about pleasant, unpleasant or indifferent
sensation which arises due to eye-contact (that ‘I’ am that
sensation), no misconception in that sensation (that ‘I’
exist in that sensation), no misconception that ‘I’ am
other than that sensation, no misconception that -‘that
sensation 1s mine’ ... p ... He has no misconception
about the tongue (that ‘I' am the tongue), no misconcep-
tion 1n the tongue (that ‘I' exist in the tongue) no
misconception that ‘I" am other than the tongué, no
misconception that ‘the tongue 1S mine'; no misconception
about tastes (that ‘I’ am the tastes), no misconception in
tastes (that ‘I’ exist in tastes), no misconception (that ‘I’
am other than tastes, no misconception that ‘the tastes are
mine, no misconception about tongue-consciousness (that
‘I' am tongue-consciousness). n0 misconception in tongue-
consciousness (that ‘I’ exist in tongue-consciousness), no
misconception (that ‘I am other than tongue-conscious-
ness, no misconception that tongue-consciousness is mine’,
no misconception about tongue-contact (that ‘I' am tongue-
contact), no misconception 1n tongue-contact (that ‘I’
exist i1n tongue-contact), no misconception that ‘I’ am
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other than tongue-contact, no misconception that ‘tongue-
contact IS mine’, no misconception about pleasant, un-
pleasant or indifferent sensation which arises due to
tongue-contact (that ‘I’ am that sensation), no misconcep-
tion in that sensation (that ‘I’ exist in that sensation), no
misconception (that ‘I' am other than that sensation), no
misconception that (that sensation is mine',. ... p ... He
has no misconception about the mind (that ‘I' am the
mind), no misconception in the mind (that ‘I’ exist in the
mind), no misconception that ‘I’ am other than the

mind), no misconception that ‘the mind i1s mine’, no
misconception about mind-objects (that ‘I am mind-
objects), no misconception in mind-objects (that ‘I’ exist
in mind-cbjects), no misconception (that ‘I' am other
than mind-objects), no misconception that mind-objects
are mine’, no misconception about mind-consciousness
(that ‘I’ am mind-consciousness), no misconception 1n
mind-consciousness (that ‘I’ exist in mind-consciousness,
no misconception that ‘I’ am other than mind-conscious-
ness, no misconception that ‘mind-consciousness is mine’,
no misconception about mind-contact (that ‘I' am mind-
contact), no misconception in mind-contact (that I exist in
mind-contact), no misconception that ‘I’ am other than
mind-contact, no misconception that ‘mind-contact 1s mine’
no misconception about pleasant, unpleasant or indifferent
sensation which arises due to mind-contact (that ‘I’ am
that sensation), no misconception in that sensation (that
‘I’ exist in that sensation), no misconception that ‘I’ am
other than that sensation, no misconception that ‘that
sensation 1s mine’. He has no misconception about “The
All’ (that ‘I' am ‘The All'), no misconception in ‘“The
All" (that ‘I exist in ‘The All’), no misconception that
‘I' am other than ‘The All’, no misconception that “The
All’ 1s mine.’

As that bhikkhu has no misconceptions, he does
not cling to anything in the world. Having no clinging,



Saldyatana Saniyutta 37

he has no longing (1. e., craving). Having no longing he
attains in this very life the extinction of defilements. He
knows distinctly: ‘Rebirth is no more; fulfilled 1s the
Noble Practice of Purity; done 1s all there is to be done
(to realize Magga); there 1s nothing more to do (for such
realization).’

Bhikkhus, this 1s the practice ftor properly uproot-
ing all misconceptions’.

End of the Samugghatasaruppa Sutta,
the eighth in this vagga.

9. PATHAMA SAMUGGHATA SAPPAYA SUTTA

First Discourse on the Practice that will Help in
Uprooting Misconceptions

31.  Bhikkhus, I shall expound to you the Practice that
will help you in uprooting all misconceptions. Listen to
it. Bhikkhus, what 1s the practice that will help in
uprooting all misconceptions? Bhikkhus, in this Teach-
ing, a bhikkhu has no misconception about the eye (that
the atta is the eye), no misconception in the eye (that the
atta exists in the eye), no musconception that the atta is
other than the eye, no misconception that the eye is
mine’. He has no misconception about visible objects ...
p ... He has no misconception about eye-consciousness
... He has no misconception about eye-contact ... He has
no misconception about pleasant, unpleasant or indifferent
sensation which arises due to eye-contact (that ‘I’ exist in
that sensation), no misconception (that ‘I' am other than
that sensation, no misconception that ‘that sensation is

b4

mine.

Bhikkhus, a bhikkhu has misconception about a
certain thing (that this atta is that thing), has misconcep-
tion in it (that that atta exists in that thing), has miscon-
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ception the atta is that other thing, has misconception that
‘that thing is mine’. That thing turns out to be some-
thing different from what he has thought it to be. Sentent
beings who have the nature of being different from what
they bleieve themselves to be. and who are attached to
existence, take delight in existence only' ... p ... He has
no misconception about the tongue (that ‘I’ am the
tongue), no misconception in the tongue (that ‘I’ exist In
the tongue), no misconception that ‘1 am other than the
tongue, no misconception that ‘the tongue is mine’. He

has no misconception about tastes ... p ... He has no
misconception about tongue-consciousness ... He has no
misconception about tongue-contact ... He has no mis-

conception about pleasant, unpleasant or indifterent sen-
sation which arises due to tongue-contact (that 'I' am that
sensation), no raisconception in that sensation (that ‘I’
exisi in that sensation), no misconception (that ‘'I' am
‘'other than that sensation, no misconception that other
sensation 1S mine’.

Bhikkhus, a bhikkhu has misconception about a
certain thing that the atta is that thing, has misconception
in it (that that atta exists in that thing), has misconcep-
tion that the atta is other than that thing, has misconcep-
tion that ‘that thing is mine’. That thing turns out to be
something different from what he has thought it to be.
Sentient beings who have the nature of being different
from what they believe themselves to be, and who are
attached to existence, take delight in existence only ... p
... He has no misconception about the mind (that ‘I’ am
the mind), no misconception in the mind (that ‘I’ exist in

I. things which are thought to be permanent turn out to be
impermanent.  Despite the changeable nature of all things,
'sentient beings who are attached to existence take delight in
existence only.
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the mind), no misconception (that ‘I’ am other than the
mind), no misconception that ‘the mind 1s mine’. He has
no misconception about mind-objects ... p ... He has no
misconception about mind-consciousness ... He has no
misconception about mind-contact ... He has no miscon-
ception about pleasant, unpleasant or indifferent sensation
which arises due to mind-contact (that ‘I’ am that sensa-
tion), no misconception in that sensation (that ‘I’ exist in
that sensation)? no misconception that ‘I’ am other than
that sensation, no misconception that (that sensation 1s
mine .

Bhikkhus, a bhikkhu has misconception about a
certain thing (that the atta 1s that thing), has no miscon-
ception in it (that that atta exists in that thing), has
misconcepton the atta is other than that thing, has mis-
conception that ‘that thing i1s mine'. That thing turns out
to be something ditferent from what he has thought it to
be. Sentient beings who have the nature of being
ditferent from what they believe themselves to be, and

who are attached to existence, take delight in existence
only.

Bhikkhus, whatever aggregates (khandhas), elements
(dhatus) and sense-bases (ayatanas), there are, he has no
misconception about them (that the atta 1s those things),
no misconception in them (that the atta exists in them),
no misconception that the atta is other than those things,
no misconception that °‘those things are mine’. As that
bhikkhu has no misconception thus, he does not cling to
anything in the world. . Having no clinging, he has no
longing (1.e., no craving). Having no longing he attains
in this very life the extinction of defilements (thus real-
1zing supreme peace, Nibbana). He knows distinctly:
“Rebirth is no more; fulfilled is the Noble Practice of
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Purity; done is all there is to be done (to realize Magga);
there is nothing more to do (for such realization).”

Bhikkhus, this is the practice that will help in
uprooting all misconceptions.’

End of the Pathama Samugghata Sappdya Sutta,
the ninth in this vagga.

10. DUTIYA SAMUGGHATA SAPPAYA SUTTA

Second Discourse on the Practice That Will Help in
Uprooting Misconceptions

32.  Bhikkhus, I shall expound to yeu the practice that
will help in uprooting all misconceptions. Listen tg -it.
Bhikkhus, what is the practice that will help in uproofting
all misconceptions? Bhikkhus, what do you think of
this? Is the eye permanent or impermanent?

“Impermanent, ' Venerable Sir,”

That which is impermane.nt, is it painful or pleas-
ant’

“It is painful, Venerable Sir,”

Is 4t proper to cansider what s ‘impermanent
painful and subject to change as: ‘This is mine; this is [
this is my Self (atta)’

“Indeed no, Venerable Sir.”

Are visible objects ... p ...

Is eye-consciousness ... p ...
[s eye-contact permanent or impennanent?
“Impermanent, Venerable Sir.” ... p ...

Is pleasant, unpleasant or indifferent sensation which
arises due to eye-contact permanent Or impermanent?
“Impermanent, Venerable Sir.”
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That which is impermanent, 1s it painful or pleas-
ant’ |

“Painful, Venerable Sir.”

Is it proper to consider what is impermanent,
painful and subject to change as: ‘“This is mine; this Is I:
this is my Self (atta)’?

“Indeed no, Venerable Sir.” ... p ...

[s the tongue, permanent or impermanent’

“Impermanent, Venerable Sir.” ... p ..

Are tastes ...

Is tongue-consciousness ...

[s tongue-contact ... p

Is pleasant, unpleasant. or indifferent sensation which
arises due to tongue-contact, permanent or impermanent?

“Impermanent, Venerable Sir.”

Are mind-objects ...

[s mind-consciousness ...

Is mind-contact, permanent or impermanent?

“Impermanent, Venerable Sir.” ... p ..

[s pleasant, unpleasant or indifferent sensation which
arises due to mind-contact, permanent or impermanent?

“Impermanent, Venerable Sir.”

Bhikkhus, on perceiving thus, the well-informed
ariya disciple becomes disgusted with the eye, disgusted
with visible objects, disgusted with eye-consciousness,
disgusted with eye-contact, disgusted with pleasant, un-
pleasant or indifferent sensation which arises due to eye-
contact ... p ... He becomes disgusted with pleasant,
unpleasant or indifferent sensation which arises due to
tongue-contact. He becomes disgusted with the mind,
disgusted with mind-objects, disgusted with mind-con-
sciousness, disgusted with mind-contact, disgusted with
pleasant, unpleasant or indifferent sensation which arises

due to mind-contact. On being disgusted (thus), he
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becomes tree from attachment. On being free from
attachment. he is hberated. On being liberated, knowl-
edge of hberation anises. He knows distinctly, ‘Rebirth
is no more: fulfilled is the Noble Practice of Purity, done
1s all there 1s to be done (to realize Magga); there 1s
nothing more to do (for such realization)'.

Bhikkhus, this 1s the practice that will help in
uprooting all misconceptions.

End of Dutiya Samugghata Sappaya Sutta
the tenth in this vagga.
the third vagga in the First Sub-division containing
fifty-two Sutta.



Namo tassa bhagavato arahato sammisambuddhassa

(IV) JATI DHAMMA VAGGA

| -- 10. Jatt Dhammadi Sutta Sasaka.
Ten Discourses begining with the Dis-
course on Being Subject to Rebirth.
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(IV) JATI DHAMMA VAGGA
1-10 Jati Dhammadi Sutta Sasaka
Ten Discourses Beginning with the Discouse

on Being Subject to Rebirth

33. The Bhagava was staying at Savatthi. During that
time ... p ... Bhikkhus, ‘The AIll’ 1s subject to rebirth.
Bhikkhus, how i1s ‘The All’ subject to rebirth? Bhikkhus,
the eye 1s subject to rebirth. Visible objects ... Eye-
consciousness ... Eye-contact 1s subject to rebirth. Plea-
sant, unpleasant or indifferent sensation which arises due
to eye-contact is subject to rebirth ... p ... The tongue
... Tastes ... Tongue-consciousness ... Tongue contact ...
Pleasant, unpleasant or indifferent sensation which arises
due to tongue-contact 1s subject to the law of rebirth.
The body ... p ... The mind 1s subject to rebirth, Mind-
objects are subject to rebirth; mind-consciousness 1S sub-
ject to rebirth; mind-contact 1s subject to rebirth; and
pleasant, unpleasant or indifferent sensation which arises
due to mind-contact 1s subject to re-birth. Bhikkhus, on
percerving (thus), the well-informed ariya disciple be-
comes disgusted with the eye ... with visible objects ...
with eye-consciousness ... with eye-contact ... p ... He
knows distinctly ... nothing more to do (for such realiza-
tion).’

End of the Jati Dhammadi Sutta,
the first in this vagga.

34. BHIKKHUS, ‘THE ALL’ IS SUBJECT TO
AGEING ... P ...

End of the Second Sutta



35.

36.

37.

38.

39.

40.

41.

42.

Jiu Dhamma Vagga

BHIKKHUS, ‘THE ALL’ IS SUBJECT TO AIL-
MENTS ... P .

End of the Third Sutta
BHIKKHUS, ‘THE ALL’ IS SUBJECT TO
DEATH ... P .

End of the Fourth Sutta
BHIKKHUS ‘THE ALL’ IS SUBJECT TO SOR-
ROW .

End of the Fifth Sutta.

Bhikkhus, ‘The All’ has the nature of being the
object of defilements ... p .

End of the Sixth Sutta

Bhikkhus, ‘The All’ is subject to disappearance

e P e
End of the Seventh Sutta

Bhikkhus, ‘The All’ is subject to persisting

. P ...
End of the Eight Sutta

Bhikkhus, ‘The All’ is subject to arising

. P ...
End of the Ninth Sutta

Bhikkhus, ‘The AIll’ is subject to cessation

o P oo
End of the Tenth Sutta
End of the Jati Dhamma Vagga,

the fourth in Samyutta.



Namo tassa bhagavato arahato sammaisambuddhassa

(V) SABBA ANICCA VAGGA

| — 9. Aniccadi Sutta Navaka. Nine
Discourses beginning with the Discourse
on lmpermanence
10. Upassattha Sutta
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(V) SABBA ANICCA VAGGA
1 - 9 Aniccadi Sutta Navaka
Nine Discourses Beginning with the
Discourse on Impermanence

43. The Bhagava was staying at Savatthi. Dunng that
time ... p ... Bhikkhus, “The All" 1s impermanent. How
1S ‘The All" impermanent? The eye, bhikkhus, 1S imper-
manent; visible objects are impermanent?  The eye,
bhikkhus, 1s impermanent; visible objects are imperma-
nent; eye-consciousness 1S 1lmpermanent; eye-contact 1s
impermanent; pleasant, unpleasant or indifterent sensation
which anses due to eye-contact 1S impermanent ... p ...
The tongue 1s impermanent; tastes are umpermanent; tongue-
consciousness 1S 1mpermanent. tongue-contact 1S . 1mper-
manent; pleasant, unpleasant or indifferent sensation which
arises due to tongue-contact 1S impermanent. The body
1S impermanent ... p ... The mind 1s impermanent; mind-
objects are impermanent; mind-consciousness 1S imperma-
nent; mind-contact 1S impermanent; pleasant, unpleasant
or indifferent sensation which arises due to mind-contact
1s impermanent. Bhikkhus, on perceiving thus, the well-
informed ariya disciple becomes disgusted with the eye,
disgusted with visible objects, disgusted with eye-con-
sciousness, disgusted with eye-contact, disgusted with
pleasant, unpleasant or indiftferent sensation which arises
due to eye-contact ... p ... He becomes disgusted with
the mind, disgusted with mind-objects, disgusted with
mind-consciousness, disgusted with mind-contact, disgusted
with pleasant, unpleasant or indifferent sensation which
arises due to mind-contact. On being disgusted (thus), he
becomes free from attachment. On being free from
attachment, he 1s liberated. On being hberated, knowl-
edge of lhiberation arnises. He knows distinctly: ‘Rebirth
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is no more; fulfilled is the Noble Path of Purity; done 1s
all there is to be done (to realize Magga); there 1s
nothing more to do (for such realisation).’

44,

45.

46.

47,

48.

49.

End of the Anicca Sutta,
the first in this vagga.

Bhikkhus, ‘The All’ is dukkha ... p ...
End of the Third Sutta.

bhikkhus, ‘The All’ is non-selt ... p ...
End of the Third Sutta.

Bhikkhus, ‘The Alil’ should be known through
special apperception ... p ...

End of the Fourth Sutta.

Bhikkhus, ‘The All’ should be known through
discriminative 1insight,

End of the Fifth Sutta.

‘Bhikkhus, ‘The All’ should be abandoned

o P o
End of the Sixth Sutta

Bhikkhus, ‘The All’ should be realized

. P ...
End of the Seventh Sutta
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50. Bhikkhus, ‘The All’ should be known through
discriminative insight based on special apperception

o P oans
End of the Eighth Sutta.

51. Bhikkhus, ‘The All’ is beset by dangers

o P oo
End of the Ninth Sutta

10. UPASSATTHA SUTTA

Discourse on Oppression

532. Bhikkhus, “The All’ 1s oppressed. Bhikkhus, how
iIs ‘The All’ oppressed? Bhikkhus, the eye 1s oppressed;
visible objects are oppressed; eye-consciousness is op-
pressed; eye-contact 1s oppressed; pleasant, unpleasant or
indifferent sensation which arises due to eye-contact 1is
oppressed ... p ... The tongue 1s oppressed; tastes are
oppressed; tongue-consciousness 1s oppressed; tongue-contact
1s oppressed; pleasant, unpleasant or indifferent sensation
which arnises due to tongue-contact is oppressed. The
body 1s oppressed ... p ... The mind is oppressed; mind-
objects are oppressed; mind-consciousness 1S oppressed;
mind-contact 1s oppressed; pleasant, unpleasant or indif-
ferent sensation which arises due to mind-contact is op-
pressed. Bhikkhus, on perceiving thus, the well-informed
artya disciple becomes disgusted with the eye, disgusted
with visible objects, disgusted with eye-consciousness
disgusted with eye-contact, disgusted with pleasant, un-
pleasant or indiftferent sensation which arises due to eye-
contact ... p ... He becomes disgusted with the mind,
disgusted with mind-objects, disgusted with mind-con-
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sciousness, disgusted with. mind-contact disgusted with
pleasant unpleasant or indjfferent sensation which anses
due to mind-contact. On being disgusted (thus), he
becomes free from attachment  On being free from
attachment, he 1s hiberated. On being liberated, knowl-
edge of liberation arises. He knows distinctly: ‘Rebirth
is no more; fulfilled is the Noble Practice of Purity; done
1s all there 1s to be donew(to realize Magga); there 1s
nothing more to do (for such realization).’

End of the Upassattha Sutta,
the tenth in this vagga.
End of the Anicca Vagga,

the fifth vagga in this First Sub-division containing
. Fifty-two ‘Suttas.

End of the First Sub-division.
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(VD) (I) AVIJJA VAGGA
1. Avijja Pahana Sutta
Discourse on Getting Rid of Ignorance.

53. The Bhagava was staying at Savatthi. ... At that
time, a bhikkhu approached the Bhagava and after mak-
ing obeisance sat in a suitable place. Having thus seated,
he addressed the Bhagava in these words: “Venerable Sir,
how should one know and how should one see to get nd
of ignorance (of the Four Ariya Truths) and to attain
knowledge (Arahatta Magga). Bhikkhus, one who knows
and sees that the eye 1s impermanent gets nd of i1gno-
rance (of the Four Anya Truths) and attains knowledge
(Arahatta Magga). One who knows and sees that visible
objects are impermanent gets rid of i1gnorance and attains
Knowledge. One who knows and sees that eye-con-
sciousness ... eye-contact ... . One who knows and sees
that pleasant, unpleasant or indifferent sensation which
arises due to eye-contact 1s 1mpermanent gets nd of
1ignorance and attains knowledge. One who knows and
sees that the ear ... the nose ... the tongue ... the body
... One who knows and sees that the mind 1s imperma-
nent, gets rid of ignorance and attains knowledge. One
who knows and sees that mind-objects ... mind-con-
sciousness ... mind-contact. One who knows and sees
that pleasant, unpleasant or indifferent sensation which
arises due to mind-contact 1s impermanent gets rid of
ignorance and attains knowledge. Bhikkhus, one who
knows thus and sees thus gets rid of ignorance of the
Four Arniya Truths and attains Knowledge (Arahatta Magga).

End of the Avijja Pahana Sutta,
the first in this vagga.
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2. SAMYOJANA PAHANA SUTTA
Discourse on Geting Rid of [etters

54 Venerable Sur, haw should one know and how
should one see 0 get nd of fetters? Bhikkhus, one who
knows and sees that the eye is impermanent gets rid of
tetters. One who knows and sees- that visible objects ..
eye consdidusness ... eye-corntact ... One who kmows and
sees that pledsant unpleasant of indifferent sensation
which' anises- due’ to eye-conthct is impérmanent gets 'rid
of .fetters. One>who knows. and sees that the ear the
nose ... thevtongue ... the body ... theimind mind
objects..i,rimind-consciousness ... mind:tontact. ... One
who  knows.andsees that pleasant. unpleasant; and mndits
ferent, sensation which anses due-to. mind ¢ontagtis -
permanent gets rid of fetters; Bhikkhus, one who knows
thus and sees thus gets nd of tetters.
End of the Samyojana Pahana Sutta,
the second in.this vagga

hhhhhh d—-*-&-d

3. SAMVOJANA SAMUGGHATA SUTTA
Discourse on Uprooting of Fetters,

55.. Venerable Sir. how should one know and how
should one see to uproot fetters? Bhikkhus. one who
knows and sees that the eve.  is non-self uproot fetters.
One who knows and sees that visible obiects are non-self
... €ye-conscilousness ... eye-contact .... One who Knows
and sees that pleasant, unpleasant or indifferent sensation
which airses due to eye-contact 1S non-self uproots fet
ters. One. who, knows, and sees that, the ear ... the nose,
... the tongue ... the body ... the mind ... mind-objects

mind-consciousness mind-tontact ... One who
knows and sees that pleasant, unpleasant or indifferent

- T a wl et vl wh WY

sensation which anses due to mind-contact 1s non-self
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uproots fetters. Bhikkhus. one who knows thus and sees
thus uproots fetters.

- End of the Samiyojana Samugghata Sutta,
the third in this vagga.

4. ASAVA PAHANA SUTTA
Discourse on Getting Rid of Asavas

56. Venerable Sir, how should one know and how

should one see to get nd of asavas (defilements that
betuddle the mind)? ... p ...

End of the Asava Pahina Sutta,
the fourth. in this vagga.

------------

5. ASAVA SAMUGGHATA SUTTA

Discourse on Uprooting of Asavas

7.  Venerable Sir, how should one know and how
should one see to uproot asavas (defilements that be-
fuddle the mind)? ... p ...

End of the Asava Samugghata Sutta,
the fifth in this vagga.

6. ANUSAYA PAHANA SUTTA

Discourse on Getting Rid of Anusayas.

5>8.  Venerable Sir. how should one know and how
should one see to get nd of anusayas (defilements that
have not yet been eradicated by magga) ... p ...

End ot the Anusaya Pahidna Sutta,
the sixth in this vagga.
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7. ANUSAYA SAMUGGHATA SUTTA

Discourse on Uprooting of Anusayas

59.  Venerable Sir, how ... p ... to uproot the anusayas
(defilements that have not yet been eradicated by magga)?
Bhikkhus, one who knows and sees that the eye 1S non-
self uproots anusayas ... p ... One who knows and sees
that the ear ... p ... the nose ... the tongue ... the body
. the mind ... mind-objects ... mind-consciousness ...
mind-contact ... One who knows and sees that pleasant,
unpleasant or indifferent sensation which arises due to
mind-contact 1S non-self upfoots anusayas. Bhikkhus,
one who knows thus and sees thus uproots anusayas.

End of the Anusaya Samugghita Sutta,
the seventh in this vagga.

8. SABBUPADANA PARINNA SUTTA

Discourse on Discriminative Insight into all Clinging

60. Bhikkhus, 1 shall deliver to you a discourse on
Discriminative Insight into all Clinging. Listen to it.
Bhikkhus, what is the discourse on discriminative insight
into all Clinging? Dependent on eye and visible object,
eye-consciousness arises. The coming together of these
three i1s contact. Because of contact, sensation arises.
Bhikkhus, on perceiving thus, the well-informed ariya
disciple becomes disgusted with the eye, disgusted with
visible objects, disgusted with eye-consciousness, dis-
gusted with eye-contact, disgusted with sensation. On
being disgusted (thus), he becomes free from attachment.
On being free from attachment, he is liberated. On being
liberated, he knows distinctly: ‘I have gained discrimina-
tive insight into Clinging.’
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Dependent on ear and sound ... Dependent on
nose and odour ... dependent on tongue and taste ..
Dependent on tangible object ... Dependent on mind and
mind-object, mind-consciousness arises. The coming to-
gether of these three 1s Contact. Because of contact.
sensation arises. Bhikkhus, on perceiving thus, the well-
informed ariya disciple becomes disgusted with the mind,
disgusted with mind-consciousness, disgusted with mind-
contact, disgusted with sensation. On being disgusted
(thus), he becomes tree from attachment. On being free
from attachement, he 1s liberated. On being hliberated, he
knows distinctly: ‘1 have gained discriminative 1nsight
into Clinging. Bhikkhus, this 1s the discourse on dis-
criminative 1nsight into all Clinging.

End of the Sabbupadana Parififia Sutta,
the eighth in this vagga.

9. PATHAMA SABBUPADANA PARIYADANA
SUTTA

First Discourse on Extinction of All Clinging.

61.  Bhikkhus, I shall deliver to you a discourse on the
extinction of all clinging. Listen to it. Bhikkhus, what
1s the discourse on the extinction of all Clinging? De-
pendent on eye and visible object, eye-consiousness arises.
The coming together of these three i1s Contact. Because
of Contact, sensation arises. Bhikkhus, on perceiving
thus the well-informed aniya disciple becomes disgusted
with the eye, disgusted with visible objects, disgusted
with eye-consciousness, disgusted with eye-contact, dis-
gusted with sensation. On being disgusted (thus), he
becomes free from attachment, On being free from at-
tachment, he 1s hiberated. On being liberated, he knows
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distinctly: ‘I have brought about the extinction of Cling-
ing ... p ... Dependent on tongue and taste, tongue-
consciousness arises ... p ... Dependent on mind and
mind-object, mind-consciousness arises. The coming to-
gether of these three is Contact. Because of Contact,
sensation arises. Bhikkhus, on perceiving thus ,the well-
informed ariya disciple becomes disgusted with the mind,
disgusted with mind-objects, disgusted with mind-con-
sciousness, disgusted with mind-contact, disgusted with
sensation. On being disgusted (thus), he becomes free
from attachment. On being free from attachment, he 1s
liberated. On being liberated, he knows distinctly: ‘I
have brought about the extinction of Clinging.” Bhikkhus,
this is the discourse on the extinction of all Clinging.”

End of the Pathama Sabbupadana Pariyadana Sutta,
the ninth in this vagga.

10. DUTIYA SABBUPADANAPARIYADANA
SUTTA

Second Discourse on Extinction of All Clinging

62. Bhikkhus, I shall deliver to you a discourse on the
extinction of all Clinging. Listen to it. Bhikkhus, what
1s the discourse on the extinction of all Clinging? Bhikkhus,
what do you think of this? Is the eye permanent or
impermanent? “Impermanent, Venerable Sir.”

That which 1s impermanent, is it painful or plea-
sant’

“Painful, Venerable Sir.”

“Is 1t proper to consider what is impermanent,
painful and subject to change, as: “This is mine; This is
I. This 1s my Self (atta)?

“Indeed no, Venerable Sir.”
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Are visible objects ... p ... Is.eye-consciousness,
permanent or impermanent’?

“Impermanent, Venerable Sir.” ...

Is eye-contact permanent or impermanent?
“Impermanent, Venerable Sir.” ... p ...

Is pleasant, unpleasant or indifferent sensation which
arises due to eye-contact, permanent or impermanent’?

“Impermanent, Venerable Sir.”

Is the ear ... Is the nose ... Is the tongue ... Is the
body ... Is the mind ... Are mind-objects ... Is mind-
consciousness ... Is mind-contact ... Is pleasant, unplea-
sant or indifferent sensation which arises due to mind-
contact permanent or impermanent?”

“Impermanent, Venerable Sir.”
That which is impermanent, is 1t painful or plea-
sant?

“Painful, Venerable Sir’

Is it proper to consider what 1S 1mpermanent,
painful and subject to change, as: ‘This 1s mine. This is
[. This is my Selt (atta)’?

“Indeed no, Venerable Sir.”

Is 1t proper to consider what is i1mpermanent,

painful and subject to change, as: ‘This 1s mine. This is
[. This is my Self (atta)'?

“Indeed no, Venerable Sir.”

Bhikkhus, on perceiving thus, the well-informed
ariya disciple becomes disgusted with the eye, disgusted
with visible objects, disgusted with eye-consciousness,
disgusted with eye-contact, disgusted with pleasant, un-
pleasant or indifferent sensation which arises due to eye-
contact ... p ... He becomes disgusted with the tongue,
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(VII ) (II) MIGAJALA VAGGA
1. Pathama Migajala Sutta

First Discourse to Migajala

63. The Bhagava was staying at Savatthi. ... At that
time the Venerable Migajala approached the Bhagava ...
p ... Having sat in a suitable place, he addressed the
Bhagava in these words: ‘“Venerable Sir, it is said, ‘One
who lives alone, one who lives alone.” In what way
does a person become ‘one who lives alone’? In what

way does a person become ‘one who lives with a com-
panion’?

Migajala, there are visible objects cognizable by
eye-consciousness which are Jesirable, delightful, pleas-
ing, alluring, accompanied by sensual attachment and
enticing. If a bhikkhu revels in them, speaks about them
with joy and gets absorbed in them, craving arises in
such a bhikkhu. When there i1s craving, there is strong
attachemt. When there 1s strong attachment, there are
fetters. Migajala, the bhikkhus who is bound by the
fetters of craving i1s called ‘one who lives with a com-
panion’ ... p ... Migajala, there are tastes congnizable by
tongue-consciousness which are desirable, delightful, pleas-
ing, alluring, accompanied by sensual attachment and
enticing. If a bhikkhu revels in them, speaks about them
with joy and gets absorbed in them, craving arises in
such a bhikkhu. When there is craving, there is strong
attachment. When there i1s strong attachment, there are
fetters. Migajala, the bhikkhu who 1s bound by the
tetters of craving 1s called ‘One who lives with a com-
panion. Migajala, a bhikkhu who lives thus, even though
heresorts to remote forest or jungle abodes which have
no human voices, no loud noises, which are not fre-
quented by human beings, which are suitable for carrying
out activities unnoticed by others and which are suitable
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for solitary seclusion, is called ‘one who lives with a
companion.” Why is this so? Craving is his companion
and he has not abandoned that craving; therefore, he 1s
called ‘one who lives with a companion.’

Migajala, there are visible objects cognizable by
eye-consciousness which are desirable, delightful, pleas-
ing, alluring, accompanied by sensual attachment and
enticing. If a bhikkhu does not revel in them, does not
speak about them with joy and does not get absorbed 1n
them, craving ceases in such a bhikkhu. Then there is
no craving, there is no strong attachment. When there 1s
no strong attachment, there are no fetters. Migajala, that
bhikkhu who is not bound by the fetters of craving 1s
called ‘one who lives alone’ ... p ... Migajala, there are
tastes which are cognizable by tongue-consciousness ... p
... Migajala, there are mind-objects cognizable by mind-
consciousness which are desirable, delighttul, pleasing,
alluring, accompanied by sensual attachment, and entic-
ing. It a bhikkhu does not revel in them, does not speak
about them with joy, and does not get absorbed in them,
craving ceases in such a bhikkhu. When there 1s no
craving, there 1s no strong attachment. When there 1S no
strong attachment, there are no fetters. Migajala, the
bhikkhu who 1s not bound by the fetters of craving is
called ‘one who lives alone’. Migajala, a bhikkhu who
lives thus, even though he lives in a village monastery in
the midst ot bhikkhus and bhikkhunis, men and women
devotees, kings and ministers, ascetics of other faiths and
their followers 1s called ‘one who lives alone’.

Craving was his companion and he has abandoned
that craving; therefore, he 1s called ‘one who lives alone’.

End of the Pathama Migajala Sutta,
the first in this vagga.



daldyatana Samyutta 50

2. DUTIYA MIGAJALA SUTTA

Second Discourse to Migajala

64. At that time the Venerable Migajala approached
the Bhagava ... p ... Having sat in a suitable place he
addressed the Bhagava in these words; “Venerable Sir,
may the Bhagava teach me the dhamma 1n a bnet
manner. Having heard the dhamma from the Bhagava, I
shall seek solitary seclusion and remain directing my
mind (towards Nibbana), with mindfulness and diligence.

Migajala, there are visible objects cognizable by
eye-consciousness which are desirable, delightful, pleas-
ing, alluring, accompanied by sensual attachment and
anticing. If a bhikkhu revels in them, speaks about them
with joy, and gets absorbed in them, craving arises In
such a bhikkhu. Magajala, I say that because of the
arising of craving, dukkha arises ... p ... Migajala, there
are tastes cognizable by tongue-consciousness .. p ...
Migajala, there are mind-objects cognizable by mind-
consciousness which are desirable, delightful, pleasing,
alluring, accompanied by sensual attachment and enticing.
It a bhikkhu revels in them, speaks about them with joy.
and gets absorbed 1n them, craving arises in such a
bhikkhu. Migajala 1 say that because of the arising of
craving, dukkha arnses.

Migajala, there are visible-objects cognizable by
eye-consciousness, which are desirable, delighttul, pleas-
ing, alluring, accompanied by sensual attachment and
enticing. If a bhikkhu does not revel in them, does not
speak about them with joy, and does not get absorbed in
them, craving ceases in such a bhikkhu. Migajala, I say
that because of the cessation of craving, dukkha ceases
... p ... Migajala, there are tastes congnizable by mind
consciousness which are desirable, dehghtful. pleasing.



60 Migajdla Vagga

alluring, accompanied by sensual attachment, and entic-
ing. If a bhikkhu does not revel in them, does not speak
about them with joy, and does not get absorbed in them,
craving ceases in such a bhikkhu. Migajala, I say that
because of the cessation of craving dukkha ceases.

Then the Venerable Migajala, delighted with and
rejoicing in the words of the Bhagava, rose from his seat,
paid obeisance to the Bhagava and departed respectfully.
Then the Venerable Migajala, dwelling alone in seclu-
sion, vigilant and zealous, inclined his mind to Nibbana
and soon attained, on his own in this very life, by virtue
of Magga Insight, the fruit of the noblest and the most
supreme arahatship which is the ultimate goal for which
men of good families renounced hearth and home to lead
the homeless life. He knew distinctly: ‘Rebirth 1s no
more; fulfilled is the Noble Practice of Purity; done 1s all
there 1s to be done (to realize Magga); there 1s nothing
more to do (for such realization).” Then the Venerable
Migajala became one among the arahats.

End of the Dutiya Migajala Sutta,
the second in this vagga.

3. SAMIDDHI MARAPANHA SUTTA
Discourse Containing Samiddhi’s Question

on Mara

65. Once the Bhagava was residing in R3jagaha at the
Veluvana monastery, the feeding place of black squirrels.
At that time the Venerable Samiddhi approached the
Bhagava ... p ... He said to the Bhagava thus: “Vener-

able Sir, it i1s said ‘Mara’ Mara', In what way is there
. The Paji version approved by the Sixth Buddhist Synod has

the title as ‘Pathama Samiddhi Marapanha Sutta’. Here the
reference 1s to Maccu Mara. Death. (The Commentary).
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‘Mara’ and how. does the term ‘Mara’ come to be?’

Samiddhi, wherever the eye, visible objects, eye-
consciousness, and factors which arise together with eye-
consciousness exist, there is ‘Mara’ as well as the term
‘Mara’. Wherever the ear, sounds, ear-consciousness,
and factors which arise together with ear-consciousness
exist, there is ‘Mara’ as well as the term ‘Mara’. Wher-
ever the nose, odours, nose-consciousness, and tactors
which arise together with nose-consciousness exist, there
1s ‘Mara’ as well as the term ‘Mara’. Wherever the
tongue, tastes, tongue-consciousness, and factors which
arise together with tongue-consciousness exist, there 1s
‘Mara’ as well as the term ‘Mara’. Wherever the body,
tangible objects, body-consciousness, and factors which
arise together with body-consciousness exist, there i1s
‘Mara’ as well as the term ‘Mara’. Wherever the mind,
mind-objects, mind-consciousness, and ftactors which arise

together with mind-consciousness exist, there 1s ‘Mara’ as
well as the term ‘Mara’.

Samiddhi, wherever the eye, visible ojbects, eye-
consciusness, and factors which arise together with eye-
consciousness do not exist, there 1s no ‘Mara’ or the term
‘Mara’. Wherever the ear ... p ... Wherever the nose ...
p ... Wherever the tongue, tastes, tongue-consciousness,
and factors which arise together with tongue-conscious-
ness do not exist, there 1s no ‘Mara’ or the term ‘Mara’.
Wherever the body ... p ... Wherever the mind, mind-
objects, mind-consciousness, and factors which arise to-
gether with mind-consciousness do not exist, there is no
‘Mara’ or the term "Mara’.

End of the Pathama Samiddhi Marapanha Sutta
the third in this vagga.
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4. SAMIDDHI SATTAPANHA SUTTA
Discourse Containing Samiddhi's Question on Beings

66. “Venerable Sir, it is said:” a Being, a Being.
Venerable Sir. in what way is there ‘a Being’ and how
does the term ‘Being’ come to be? ... p ...

End of the Samiddhi Sattapafiha Sutta,
the fourth in this vagga.

5. SAMIDDHI DUKKHAPANHA SUTTA

Discourse Containing Samiddhi's Question on Dukkha

67. “Venerable Sir, it is said ‘dukkha, dukkha’. Ven-
erable Sir, in what way is there ‘dukkha’ and how does
the term ‘dukkha’ come to be? ... p ...

End of the Samiddhi Dukkhapanha Sutta,
the fifth in this vagga.

6. SAMIDDHI LOKAPANHA SUTTA
.Discourse Containing Samiddhi's Question on ‘Loka’

68. ‘“Venerable Sir. it is said: ‘loka’!, ‘loka’. In what
way 1S there ‘loka’ and how does the term °‘loka’ come
to be?’. Samiddhi. wherever the eye, visible objects,
eye-consciousness, and factors which arise together with
eye-consciousness exist, there is ‘loka’ as well as the
term ‘loka’. Wherever the tongue ... p ... Wherever the
mind, mind-objects, mind-consciousness, and factors which

arise together with mind-consciousness exist, there is
‘loka’ as well as the term ‘loka’.

Samiddhi, wherever the eye, visible objects, eye-
conscilousness, and factors which arise together with eye-

|.  Loka: the world which has the nautre of arising and perishing.
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consciousness do not exist, there 1s no ‘loka’ or the term
‘loka’ ... p ... Wherever the tongue ... p ... Wherever
the mind, mind-objects, mind-consciousness and factors
which arise together with mind-consciousness do not
exist, there 1s no ‘loka’ or the term ‘loka’.”

End of the Samiddhi Lokapaiiha Sutta,
the sixth in this vagga.

7. UPASENA ASIVISA SUTTA

Discourse on Upasena and the Poisonous Snake

69. On one occasion the Venerable Sanputta and the
Venerable Upasena were residing at the Sappasondhika
Cave in the Sita Forest near Rajagaha. At that time a

poisonous snake' fell on the body of the Venerable

Upasena. Then the Venerable Upasena said to the bhikkhus,
“Friends, come! Put this body of mine on the cot and

carry it outside before the body disintegrates® here like a

ball ot chatt. o
When this was said the Venerable Sanputta said to

the Venerable Upasena, “We do not see any change in

the faculties® of the Venerable Upasena. Yet the Vener-
able Upasena says: ‘Friends, come! Put this body of
mine on the cot and carry it outside, before this body
disintegrates here like a ball of chaff”.

“Friend Sariputta, as a matter of fact only in one
who views, ‘I am the eye’, ‘the eye i1s mind’ ... p ... 'l

1. The snake was of the phuttavisa kind, so deadly that its mere
touch could Kkill.

2. The Venerable Upasena had resolved that his body should not
disintegrate i1nto pieces inside the cave.

3. The Venerable Upasena was well composed, without any vis-
ible sign of being upset or concerned.
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am the tongue’. ‘the tongue is mine’ ... p ... ‘I am the
mind’, ‘the mind is mine’, changes in the body and
changes in the faculties occur. Friend Sariputta, I do not
have the view, ‘I am the eye’, ‘the eye is mine ... p ...
'l am the tongue, the tongue is mine’ ... p ... ‘I am the
mind’, ‘the mind is mine’. Friend Sariputta, how should
there be changes in my body or changes in my faculties’.

“It is indeed so. The Venerable Upasena has long
ago removed the ‘I-concept’, the ‘mind-concept’ and the
ego-conceit. Therefore, the Venerable Upasena does not
have the view, not possible for such wrong view to arise
‘{ am the eye’, ‘the eye is mine’ ... p ... ‘I am the
tongue,” ‘the tongue is mine’ ... p ... ‘I am the mind,’
‘the mind is mine.” Then the bhikkhu put the body of
the Venerable Upasena on the cot and carried it outside.
There and then the Venerable Upasena's body disinte-
grated like a ball ot chatt.
| End of the Upasena Asivisa Sutta,

the seventh in this vagga.

8. UPAVANA SANDITTHIKA SUTTA

Discourse Containing Upavana's Question on the
Sanditthika Attribute of the Dhamma

70. At that time the Venerable Upavana approached
the Bhagava ... p ... Having sat at a suitable place, he
addressed the Bhagava in these words: “Venerable Sir, it
is said, ‘The Dhamma is personally apperceivable; the
Dhamma 1s personally apperceivable (sanditthika).” Ven-
erable Sir, in what way is the Dhamma personally
apperceivable (sanditthika), not delayed in its results
(akalika), able to stand investigation (ehipassika), worthy
of being perpetually borne in mind (opaneyyika), and can
be realized and experienced individually by the wise
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visible bJect W1 ﬂ ye, he is clearly conscious th at it
1S a visible object; he 1S clearly conscious that there 1s
attachment to visible obj jects; with regard to the attach-
ment actually present in him for v131b1e bject he under-
stands clearly: “There 1s actuall Pl' esent 1n me attach-
ment for visible objects.” Thus, Upavana, when that
bhikkhu sees a visible with the eye, he is clearly con-
scious that lt IS da Vi1 Sll c CCt, he 1s clear ly CONSCious
that there 1s attachment ot visible bjects; with regard to
the attachment actually present in h1m for visible objects
he understands clearly: ‘There is actually present in me
attachment for visible objects.” Upavana, in this way the
Dhamma is personally apperceivable, not delayed 1n 1ts
results, able to stand mvestlgatlon, wrthy of beln DET
petually borne in mind, and can be realized and experi-
enced individually by the wise ...

And again, Upavana, when a bhlkkhu tastes the
flavour with the tongue, he is clearly conscious that 1t 1s
the flavour; he is clearly consmous that there 1s attach-
ment to flavours; with regard to the attachment actually
present 1n him for flavours he understands clearly: “There
1s actually present in me for flavours.” Thus, Upavana,
when that bhikkhu tastes a flavour with the tongue, he 1s

clearly conscious that it i1s a flavour; he is clearly con-

1gation, wo. T being etuall bome n rnm,.
and can be reahzed and expenenced individually by the
wise ... p ...
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And again, Upavana, when a bhikkhu cognizes a
mind-object with the mind he is clearly conscious that it
is a mind-object; he is clearly conscious that there 1s
attachment to mind-objects; with regard to the attachment
actually present in him for mind-objects,” he understands
clearly: ‘There is present in e attachment for mind-
objects.” Thus, Upavana. when that bhikkhu cognizes a
mind-object with the mind, he is clearly conscious that it
is a mind-object; he is clearly conscious that there 1s
attachment to mind-objects; with regard to the attachment
actually present in him for mind-objects he understands
clearly: ‘There is actually present in me attachment for
mind-objects.” Upavina. in this way also, the Dhamma
1s personally apperceivable, not delayed in i1t results ... p
... can be realized and experienced individuallv by the
wise.

Upavana, in this T'eaching, when a bhikkhu sees a
visible object with his eye, he 1s clearly conscious that it
1s the visible object; however, he 1s not consicous that
there 1s attachment to visible objects. When there 1s no
attachment 1in him for visible objects he understands
clearly: ‘There 1s no attachment in me for visible ob-
jects’. Thus, Upavana, when that bhikkhu sees a visible
object with the eye, he 1s clearly conscious that it 1s a
visible object; however, he is not conscious that there is
attachment to visible objects. When there 1s no attach-
ment in him for visible objects he understands clearly:
“T'here 15 no attachment in me for visible objects.” Upavana,
in this way also, the Dhamma i1s personally apperceivable,
not dalayed 1in 1its results, can stand investigation, worthy
of being perpetually borne in mind. and can be realized
and experienced individually by the wise ... p ...

And again, Upavana, when a bhikkhu tastes a
flavour with the tongue he is clearly conscious that it is
a flavour. However, he 1S not conscious that there is
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attachment to flavours. When there is no attachment in
him for flavours he understands clearly: There i1s no
attachment in me for flavours.” ... p .

And again, Upavana, when a thkth cognizes a
mind-object with the mind he is clearly conscious that it
1S a mind-object; however, he 1s not conscious that there
is attachment to mind objects. When there 1s no attach-
ment in him for mind-objects, he understands clearly:
‘There 1s no attachment in me for mind-objects.” Thus,
Upavana, when that bhikkhu cognizes a mind-object with
the mind he is clearly conscious that it is a mind-object;
however, he 1s not conscious that there is attachment to
mind-objects. When there 1s no attachment in him for
mind-objects he understands clearly: ‘There is no attach-
ment in me for mind-objects.” Upavana, in this way
also, Dhamma 1s personally apperceivable, not delayed in
its results, can stand investigation, worthy of being per-
petually borne in mind, and can be realized and experi-
enced individually by the wise ......

End of the Upavana Sanditthika Sutta,
the eighth in this vagga.

9. PATHAMA CHAPHASSAYATANA SUTTA
The First Discourse on the Six Sense-bases of

Contact

71.  Bhikkhus, a bhikkhu does not comprehend funda-
mentally and truly the arising of six sense-bases of
contact, their disappearance, their enjoyableness, their faults
and the way of escape from them. That bhikkhu has not
fulfilled the Noble Practice of Purity; that bhikkhu is far
away from this Teaching and Discipline. When this was
said, a bhikkhu said to the Bhagava, thus: “Venerable
Sir, I am a failure in this Teaching. For, Venerable Sir,



68 Migajala Vagga

I do not comprehend fundamentally and truly the arising
of the six sense-bases of contact, their disappearance,
their enjoyableness, their faults and the way of escape
from them.”

Bhikkhu, what do you think of this? Do you
consider the eye thus, ‘This is mine. This is I. This 1s
my Self (atta)?” ' “No, indeed, Venerable Sir.”

“Good, bhikkhu! Bhikkhu, of these six sense-bases
if you should perceive the eye fundamentally and truly
with insight wisdom, as: ‘This is not mine; this is not I;
this is not my Self (atta), this perceptiion itself is the end
of dukkha (i.e., Nibbana) ... p ... Do you consider the
tongue thus: ‘This is mine; This 1s I. This 1s my Self
(atta)? No, indeed, Venerable Sir,”

Good, bhikkhu! Bhikkhu, of these six, i1f you
should perceive the tongue fundamentally and truly with
insight wisdom as: ‘This i1s not mine. This 1s not L
This is not my Self (atta),” this perception itself is the
end of dukkha (Nibbana) ... p ... Do you consider the
mind thus: ‘This 1s mine. This i1s I. This is my Self
(atta)?”” No, indeed, Venerable Sir.

“Good, bhikkhu! Bhikkhu, of these six, if you
should perceive the mind fundamentally and truly with
insight wisdom as: ‘This is not mine. This is not I.

This 1s not my Self (atta)’, this perception itself is the
end of dukkha (i.e., Nibbana).

End of the Pathama Chaphassayatana Sutta,
the ninth in this vagga.
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10. DUTIYA CHAPHASSAYATANA SUTTA

Second Discourse on the Six Sense-bases

72.  “Bhikkhus, a bhikkhu does not comprehend funda-
mentally and truly the arising of the six sense-bases of
contact, their disappearance, the enjoyableness, their faults
and the way of escape trom them. That bhikkhu has not
fulfilled the Noble Practice of Purity; that bhikkhu 1s far
away from this Teaching and Discipline.” When this
was said, a bhikkhu said to the Bhagava thus: “Venerable
Sir, I am a failure, an utter failure 1in this Teaching. For,
Venerable Sir, I do not comprehend fundamentally and
truly the anising of the six sense-bases of contact, their
disapperance, their enjoyableness, their faults and the way
of escape from them.”

Bhikkhu, what do you think of this? Do you
consider the eye thus: “This 1s not mine. This 1s not L.
This 1s not my Self (atta)?”

“Yes, Venerable Sir, I do.”

“Good, bhikkhu! Bhikkhu, of these six, if you
should perceive the eye fundamentally and truly with
insight wisdom as: ‘This 1s not mine. This 1§ not L.
This 1s not my Self (atta),” you would have discarded the
first sense-bases of contact, so that it would not arise
again 1n the future ... p ... “Do you consider the tongue
thus: ‘“This 1s not mine. This 1s not I. This 1S not my

Self (atta)?” “Yes, Venerable Sir, I do.”

“Good, bhikkhu! Bhikkhu, of the six, ‘if you
should perceive the mind fundamentally and truly with
insight wisdom as: “This i1s not mine. This is not I.
This 1s not my Self (atta)”, you would have discarded the
six sense-bases of Contact so that it would not arise in
the tuture.”

End of the Dutiya Chaphassayatana Sutta

the tenth in this vagga.
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11. TATIYA CHAPHASSAYATANA SUTTA

Third Discourse on the Six Sense-bases of Contact

73.  “Bhikkhus, a bhikkhu does not comprehend funda-
mentally and truly the arising of the six sense-bases of
Contact, their disappearance,- their enjoyableness, their
faults and the way of escape from them. That bhikkhu
has not fulfilled the Noble Practice of Purity; that bhikkhu
is far away from this Teaching and Discipline.” When
this was said, a bhikkhu said to the Bhagava: “Venerable
Sir, I do not comprehend fundamentally and truly the
arising of the six sense-bases of Contact, their disappear-
ance, their enjoyableness, their faults and the way of
escape fromn them.”

“Bhikkhu, what do you think of this? Is the eye
permanent or impermanent?”’ |

“Impermanent, Venerable Sir.”

“That which is impermenent, is i1t painful or pleas-
ant?”

“Painful, Venerable Sir.”

“Is 1t proper to consider that which i1s imperma-
nent, painful and subject to change thus: ‘This.is mine.
This 1s I. This 1s my Self (atta)?”

“No, indeed, Venerable Sir.”

“Is the ear ... the nose ... the tongue ... the body
... the mind permanent or impermanent?”

“Impermanent, Venerable Sir.”

“That which is impermanent, is it painful or pleas-
ant?”

“Painful, Venerable Sir.”

“Is 1t proper to consider that which is imperma-

nent, painful, and subject to change thus: ‘This is mine.
This 1s 1. This is my Self (atta)’?”
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“No, 1ndeed, Venerable Sir.”

‘Bhikkhus, on perceiving thus. the well-informed
artya disciple becomes disgusted with the eye, disgusted
with the ear,disgusted with the nose, disgusted with the
tongue, disgusted with the body and disgusted with the
mind. On being disgusted (thus), he becomes free trom
attachment. On being free from attachment, he 1s liber-
ated. On being liberated, knowledge of liberation arises.
He knows distinctly: ‘Rebirth is no more; fulfilled is the
Noble Practice of Purity; done i1s all there is to be done
(to realize Magga); there 1s nothing more to do (for such

r %

realization)'.

End of the Tatiya Chaphass3ayatana Sutta,
the eleventh in this vagga.
End of the Migajdla Vagga,

the second vagga in the second Sub-division contain-
ing fifty suttas.
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(VIII) GILANA VAGGA
1. Pathama Gilina Sutta

First Discourse to a Sick Bhikkhu

74. The Bhagava was staying in Savatthi ... At that
time, a bhikkhu approached the Bhagava ... p ... Having
sat at a suitable place that bhikkhu addressed the Bhagava
in these words: “Venerable Sir, in a certain monastery,
a young little-known bhikkhu is sick, in pain, and gravely
ill. May the Bhagava out of compassion go to that
bhikkhu.”

The Bhagava hearing the words ‘young’ and ‘sick’
and knowing that it was a little-known bhikkhu, went to
that bhikkhu. Seeing the Bhagava coming at a distance,
that bhikkhu stirred as though he was going to get down
from his cot. At this, the Bhagava said to the bhikkhu,
“Bhikkhu, do not move. Do not get down from the cot.
There are prepared seats here. 1 shall sit there.” -And
the Bhagava sat on a prepared seat. After having sat
down, the Bhagava said to that bhikkhu, “Bhikkhu, are
you feeling well! Are you feeling better? Is your pain
decreasing and not increasing?” Does it appear to be
decreasing and not increasing?” “No, Venerable Sir, I
am not feeling well. 1 am not feeling better. My severe
pain 1s increasing. It 1s not decreasing. It appears to be
increasing and not decreasing.” “Bhikkhu, don't you
have the shightest regret? Don't you have the slightest
remorse.”

“Venerable Sir, indeed, my regret and my remorse
are not lhittle.” “Bhikkhu, have you no reason to reproach
yourselt as to (any laxity in) morality.”

“No, Venerable Sir, I have no reason to reproach
myself as to (any laxity in) morality.” “Bhikkhu, if you
have no reason to reproach yourself as to (any laxity in)
morality, what sort of regret and remorse do you have?”
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“Venerable Sir, I do not know that the Bhagava
teaches the dhamma for purity of morality.”

“Bhikkhu, if you do not know that I teach the
dhamma for purity of morality, for what do you think 1l
teach the dhamma?”’ ‘“Venerable Sir, what | know is that
the Bhagava teaches the dhamma for getting nd of
attachment.”

“Good, bhikkhu, good; Bhikkhu, you are well aware
that I teach the dhamma for getting rnd of attachment.”
Indeed, bhikkhu, I teach the dhamma for getting nd of
attachment. Bhikkhu, what do you think of this? Is the
eye permanent or impermanent?”

“Impermanent, Venerable Sir.”

“That which is impermanent, is it painful or pleas-
ant?”

“Painful, Venerable Sir.”

“Is 1t proper to consider that which 1S imperma-
nent, painful, and subject to change, as ‘This 1s mine:
this.is’ I; this 1s my Self (atta)?” “No, indeed, Venerable
Sir.”

“Bhikkhu, on perceiving thus, the well-informed
ariya disciple becomes disgusted with the eye, disgusted
with the ear ... p ... disgusted with the mind. On being
disgusted (thus), he becomes free from attachment. On
bieng free from attachment, he is liberated. On being
liberated, knowledge of liberation arises. He knows
distinctly: ‘Rebirth is no more; ... p ... There is nothing
more to do (for such realization)’. Thus spoke the
Bhagava. Delighted, that bhikkhu rejoiced in what the
Bhagava had said.

Even while this exposition was in progress, there
arose in that bhikkhu the clear and undefiled eye of
dhamma which perceived that ‘Whatever has the nature
of arising has the nature of cessation’. (Sotapatti Magga).

End of the Pathama Gildna Sutta,
the first in this vagga.
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2. DUTIYA GILANA SUTTA

Second Discourse to a Sick Bhikkhu

75. At that time a bhikkhu ... p ... he addressed the
Bhagava in these words: “Venerable Sir, in a certain
monastery, a young little-known bhikkhu is sick, in pain,
and gravely ill. May the Bhagava out of compassion go
to that bhikkhu.”

The Rhagava hearing the words ‘young’ and ‘sick’
and knowing that it was a little-known bhikkhu, went to
that bhikkhu. Seeing the Bhagava coming at a distance,
that bhikkhu stirred as though he was going to get down
from the cot. At this , the Bhagava said to bhikkhu,
“Bhikkhu, do not move, Do not get down from the cot.
There are prepared seats here. I shall sit there”. And
the Bhagava sat on a prepared seat. After having sat
down. the Bhagava said to that bhikkhu. “Bhikkhu, are
you feeling well? Are you feeling better? Is your pain
decreasing and not increasing? Does i1t appear to be
decreasing and not increasing? “Venerable Sir, I am not
feeling well. I am not feeling better ... p ... Venerable
Sir, I have no reason to reproach myself to (any laxity
in) morality.”

“Bhikkhu, 1f you have no reason to reproach your-
selt as to (any laxity in) morality, what (sort of) regret
and remorse do you have?”

“Venerable Sir, I do not know that the Bhagava
teaches the Dhamma for purity of morality.”

“Bhikkhu, 1f you do not know that I teach the
Dhamma for purity of morality, for what do you think I
teach the Dhamma?” “Venerable Sir, I know that the
Bhagava teaches the Dhamma for the purpose of (realiz-

ing) the absolutely peaceful Nibbana, the uncompounded.
the unconditioned.”
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“Good, bhikkhu, good! Bhikkhu, you are well
aware that I teach the Dhamma for the purpose of
(realizing) the absolutely peacetul Nibbana, the
uncompounded, the unconditioned.” Indeed, bhikkhu, 1
teach 1t (realizing) the absolutely peaceful Nibbana. the
uncompounded, the unconditioned.”

“Bhikkhu, what do you think of this? Is the eye
permanent or impermanent?

“Impermanent, Venerable Sir” ... p ... “Is the ear
... Is the nose ... Is the tongue ... Is the body ... Is the
mind ... Is mind-consciousness ... Is mind-contact ... IS

pleasant, unpleasant or indifferent sensation which arises
due to mind-contact, permanent or impermanent?”’

“Impermanent, Venerable Sir,” “Is sensation which
1S 1mpermanent, paintul or pleasant?”

“Painful, Venerable Sir.”

“Is 1t proper to consider that which is imperma-
nent, painful and subject to change, as: ‘This is mine.
This 1s I. This 1s my Self (atta).’

“No, indeed, Venerable Sir.”

“Bhikkhu, on perceiving thus, the well-informed
annya disciple becomes disgusted with the eye ... p ..
disgusted with the mind, disgusted with mind-conscious-
ness, disgusted with mind-contact, and with pleasant,
unpleasant or inditferent sensation which arises due to
mind-contact. On being free from attachment, he is
liberated. On being liberated, knowledge of liberation
arises. He knows distinctly: ‘Rebirth 1s no more; ful-
filled 1s the Noble Practice of Purity; done is all there is
to be done (to realize Magga); there is nothing more to

'

do (for such realization)'.

Thus, said the Bhagava, Delighted, that bhikkhu
rejoiced in what the Bhagava had said. Even while this
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exposition was in progress, the mind of that bhikkhu was
freed from clinging and liberated from asavas.

End of the Dutiya Gilana Sutta,
the second in this vagga.

3, RADHA ANICCA SUTTA

Discourse on Impermanence Delivered to Radha

76. At that time the Venerable Radha ... p ... Having
sat in a suttable place he addressed the Bhagava in these
words: “Venerable Sir, May the Bhagava teach me the
dhamma in a brief manner. Having heard the dhamma
from the Bhagave, I shall seek solitary seclusion and
remain directing my mind towards Nibbana, with mind-
fulness and diligence.”

“Radha, that which is impermanent, you should
get nd of the desire for it. What 1s that which 1s
impermanent, the desire for which you should get rid of?
The eye is impermanent ... visible objects are imperma-
nent ... Eye-consciousness is impermanent ... Eye con-
tact 1s impermanent ... Pleasant, unpleasant or indifferent
sensation which anses due to eye-contact 1s impermanent;
yous hould get rid of desire for it. The tongue ... The
body ... The mind is impermanent; you should get rid of
desire for it. Mind-objects ... Mind-consciousness ...
Mind-contact ... Pleasant, unpleasant or indifferent sensa-
tion which arises due to Mind-contact is impermanent;
you should get rid of desire for it. Radha, that which is
impermanent, you should get rid of desire for it.

- End of the Radha Anicca Sutta,
- the third in’ this vagga.
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4. RADHA DUKKHA SUTTA
Discourse on Dukkha Delivered to Riadha

77. “Radha, that which i1s dukkca, you should get nd
of desire for it. What is that which 1s dukkha, the desire
for which you should get nd of? Radha, the eye 1s
dukkha; you should get rid of desire for it. Visible
objects ... Eye-consciousness ... Eye-contact ... Pleasant.
unpleasant or indiftferent sensation which anses due to
mind-contact is dukkha; you should get rid of desire for
it. Radha, that which 1s dukkha, you should get rid of
desire for it.

End of the Ridha Dukka Sutta,
the fourth in this vagga.

5. RADHA ANATTA SUTTA

Discourse on Non-self delivered to Radha

78. “Radha, that which is non-self (atta), you should
get rid of desire for it. What is that which is non-self
(atta), the desire tor which you should get rid of? Radha,
tye eye 1S non-selt (atta); you should get rid of desire for
it. Visible objects ... Eye-consciousness ... Eye-contact

. Pleasant, unpleasant or indifferent sensation which
arises due to mind-contact is non-self (atta); you should
get rid of desire for it. Radha, that which is non-self
(atta), you should get nd of desire for it.

End of the Radha Anatta Sutta,
the fifth in this vagga.
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6. PATHAMA AVIJJA PAHANA SUTTA

First Discourse on Abandonment of Ignorance

79. At that time a bhikkhu approached the Bhagava ..
p ... Having sat in a suitable place, he addressed the
Bhagava thus: “Venerable Sir, is there a single dhamma
by abandoning which ignorance is got rid of and knowl-
edge arises in a bhikkhu?” Bhikkhu, there 1s a single
dhamma by abandoning which ignorance i1s got rid of
and knowledge arises in a bhikkhu.” *“Venerable Sir,
what i1s the single dhamma by abandoning which Igno-
rance 1s got rid of and knowledge arises in a bhikkhu?
“Bhikkhu, Ignorance itself is the single dhamma by aban-
doning which Ignorance 1s got rid of and knowledge
arises in a bhikkhu. “Venerable Sir, how should a
bhikkhu know and how should he see so that Ignorance
1s got rid of and knowledge arises in him?””

' “Bhikkhu, in the bhikkhu who knows and sees that
the eye 1s impermanent, Ignorance disappears and knowl-
edge arises. In the bhikkhu who knows and sees that
Visible objects ... Eye-consciousness ... Eye-contact ...
In the bhikkhu who knows and sees that Pleasant, un-
pleasant or indifferent sensation which arises due to eye-
contact 1s impermanent, Ignorance disappears and knowl-
edge arises ... p ... In the bhikkhu who knows and sees
that the mind is impermanent, Ignorance disappears and
knowledge arises ... Mind-objects, ... Mind-conscious-
ness ... Mind-contact ... In that bhikkhus who knows
and sees that pleasant, unpleasant or indifferent sensation
which nises due to Mind-contact 1s impermanent, Igno-
rance disappears and knowledge arises. Bhikkhu, in the
bhikkhu who knows thus and who sees thus, Ignorance
disappears and knowledge arises.”

End of the Pathama Avijja Pahidna Sutta,
the sixth in this vagga.
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7. DUTIYA AVIJJA PAHANA SUTTA

Second Discourse on Abandonment ot Ignorance

80. At that time a bhikkhu ... p ... addressed the
Bhagava in these words, “Venerable Sir, is there a single
dhamma by abandoning which Ignorance is got nd of
and knowledge arises in a bhikkhu?” “Certainly, bhikkhu,
there is a single dhamma by abandoning which Ignorance
is got rid of and knowledge arises in a bhikkhu.” “Ven-
erable Sir, what is the single dhamma by abandoning
which Ignorance is got rid of and knowledge arises in a
bhikkhu?” “Bhikkhu Ignorance itself is the single dhamma
by abandoning which ignorance is got rid of and knowl-
edge arises in a bhikkhu.” “Venerable Sir, how should
a bhikkhu know and how should a bhikkhu see so that
[gnorance is got rid of and knowledge arises in him?”
“Bhikkhu, a bhikkhu in this Teaching has learnt that all
phenomena should not be wrongly adhered to. Bhikkhu.
if the bhikkhu has learnt that all phenomena should not
be worngly adhered to, that bhikkhu knows all phenom-
ena with special apperception. If he knows all phenom-
ena with special apperception, he comprehends all phe-
nomena with discriminative insight. If he comprehends
all phenomena with discriminative ineight, he perceives
all signs of phenomena in another perspective (as non-
Self ‘anatta’). He perceives the eye in another perspec-
tive (as non-Self) ... visible objects ... eye-consciousness
.. eye-contact ... He perceives pleasant, unpleasant, or
indifferent sensation which arises due to eye-contact 1n
another perspective (as non-Self) ... p ... He perceives
the mind in another perspective (as non-Self) ... Mind-
objects ... mind-consciousness ... mind-contact ... He
perceives pleasant, unpleasant or indifterent sensation which
arises due to mind-contact in another perspective (as non-
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Self). Bhikkhus, in the bhikkhu who knows thus and
sees thus, Ignorance is got rid of and knowledge arises.”

End of the Dutiya Avijja Pahdna Sutta,
the seventh in this vagga.

8. SAMBAHULA BHIKKHU SUTTA

Discourse to a Large Number of Bhikkhus
81. At that time, a large number of bhikkhus ap-
proached the Bhagava ... p ... Having sat in a suitable
place, they addressed the Bhagava in these words: “Ven-
erable Sir, many ascetics of other faiths asked us thus:
‘Friends, for what purpose do you practise the Noble Life
of purity under Samana Gotama? When asked thus,
Venerable Sir, we answered these ascetics of other faiths
thus: ‘Friends, we practise the Noble Lite of punty
under the Bhagava for the purpose of comprehending
dukkha with discriminative insight.” Venerable Sir, when
we were asked thus and we answered in this manner, did
we say in accordance with what the Bhagava says, did
what accords with the Truth, would our answer be open
to any reasonable censure or criticism?”

“Indeed, bhikkhus, when you were asked thus and
you replied in this manner, your answer 1s in accordance
with what I say, it does not misrepresent me; you say
what accords with the Truth, your answer would not be
open to any reasonable censure or criticism.

“Indeed, bhikkhus, the Noble Life of purity is
practised under me for the purpose of comprehending
dukkha with discriminative insight. Bhikkhus, should the
ascetics of other faiths ask you, ‘What is the dukkha for
comprehending which with discriminative insight you
practise the Noble Life of purity under Samana Gotama?’
you should reply to those ascetics thus: ‘Friends, the eye
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1s dukkha; we practise the Noble Life of Purity under the
Bhagava for understanding with discriminative insight
that the eye is dukkha. Visible objects are ... p ...
Pleasant, unpleasant or indifferent sensation which arises
due to eye-contact is dukkha; we practise the Noble Lite
of purity under-the Bhagava for understanding with dis-
criminative insight that sensation is dukkha ... p ... The
mind 18 dukkha ... Pleasant, unpleasant or indifferent
sensation which arises due to mind-contact is dukkha; we
pracuse the Noble Life of Purity under the Bhagava for
understanding with discriminative insight that that sensa-
tion 1s dukkha. Friends, this is the dukkha for under-
standing which with discriminative insight we practise the
Noble Life of Punty under the Bhagava. Bhikkhus,
when you are asked in this way by the ascetics of other
faiths you should reply thus.
End of the Sambahula Bhikkhu Sutta,
the eighth in this vagga.

9. LOKA PANHA SUTTA

Discourse Containing Question on Loka

82.  Then, a bhikkhu approached the Bhagava ... p ...
Having sat in a suitable place, he addressed the Bhagava
in these words: ‘“Venerable Sir, it is said ‘Loka, loka.
Venerable Sir, why is it called ‘Loka’? Bhikkhu, it is
called ‘Loka’ because it has the nature of perishing?
Bhikkhu, the eye has the nature of perishing; visible
objects have the nature of perishing; eye-consciousness
has the nature of perishing; eye-contact has the nature of
perishing; pleasant, unpleasant or indifferent sensation
which arises due to eye-contact has the nature of perish-
Ing ... p ... The tongue has the nature of perishing .. . P

. The rmnd has the nature of perishing: mind- ObJCCtS
have the nature of perishing; mind-consciousness has the
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nature of perishing; mind-contact has the nature of per-
ishing, pleasant, unpleasant or indifferent sensation which
arises due to mind-contact has the nature of perishing.
Bhikkhus. thus because it has the nature of perishing it is
called Loka.

End of the Loka Panha Sutta, the ninth in this
| vagga.

10. PHAGGUNA PANHA SUTTA
Discourse on Phagguna's Question

83. At that time the Venerable Phagguna ... p ...
Having sat in a suitable place, the Venerable Phagguna
addressed the Bhagava in these words: “Venerable Sir,
if one wishes to describe the Buddhas of the past who
had destroyed the factors that extend Samsara, who had
cut off samsara, who had put an end to the round of
existences, who had passed beyond all dukkha and had
attained Nibbana, he might do so in terms of the tongue.
Does that tongue exist? ... p ... Venerable Sir, it one
wishes to describe the Buddhas of the past, who had
destroyed the factors that extend samsara, who had cut
off samsiara, who had put an end to the round of
existences, who had passed beyond all dukkha and had
attained Nibbana, he might do so in terms of the mind.
Does that mind exist?”

Phagguna, if one who wishes to describe the Bud-
dhas of the past, who had destroyed the factors that
extend samsara. who had cut off samsara, who had put
an end to the round of existences, who had passed
beyond all dukkha and had attained Nibbana, he might
do so in terms of the eye. There 1s no such eye ... p ...
Phagguna, if one wishes to describe the Buddhas ot the
past. who had destroyed the factors that extend samisara,
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who had passed beyond all dukkha and had attained
Nibbana. he might do so in terms of the tongue. There
is no such tongue, ... p ... Phagguna, if one wishes to
describe the Buddhas of the past, who had destroyed the
factors that extend samsara, who had cut oft samsara,
who had put an end to the round of existences, who had
passed beyond all dukkha and had attained Nibbana, he

might do so in terms of the mind. There 1s no such
mind.

End of the Phagguna Pafiha Sutta,
the tenth in this vagga.
End of the Gilana Vagga,

the third vagga in the second Sub-division containing
Fifty-one Suttas.
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(IX) (IV) CHANNA VAGGA
1. Paloka Dhamma Sutta
Discourse on that which has the

Nature of Dissolution

84. The Bhagava was staying in Savatthi ... Then, the
Venerable Ananda approached the Bhagava ...p... Hav-
ing sat in a suitable place, the Venerable Ananda ad-
dressed the Bhagava in these words: “Venerable Sir, it is
saild ‘Loka, loka’. Venerable Sir, why is it called ‘loka.’?”

“Ananda, in the Teaching of the ariyas, that which
has the nature of dissolution is called Loka. Ananda,
what is it that has the nature of dissolution!. Ananda,
the eye has the nature of dissolution; visible objects have
the nature of dissolution; eye-consciousness has the na-
ture of dissolutuon; eye-contact has the nature of dissolu-
tion; pleasant, unpleasant or indifferent sensation which
arise due to eye-contact has the nature of dissolution; ...
p ... The tongue has the nature of dissolutuon; tastes
have the nature of dissolution; tongue-consciousness has
the nature of dissolution; tongue-contact has the nature of
dissolution, pleasant, unpleasant or indifferent sensation
which arises due to tongue-contact has the nature of
dissolution ... p ... The mind has the nature of dissolu-
tion; mind-objects have the nature of dissolution; mind-
consciousness has the nature of dissolution; mind-contact
has the natue of dissolution; pleasant, unpleasant or indif-
ferent sensation which arises due to mind-contact has the
nature of dissolution. Ananda, in the Teaching of the
artyas, that which has the nature of dissolution is called
‘loka’.

End of the Paloka Dhamma Sutta,

the first in this vagga.
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2. SUNNATA LOKA SUTTA

Discourse on Loka being Void

85. At that time, the Venerable Ananda ... p
addressed the Bhagava in these words: “Venerable Sir, 1t
is said ‘Loka is void, loka is void.” Venerable Sir, 1n
what way is it said 'Loka is void™"

"Ananda, because 'loka’ is void of Self (atta), and
is void of anything belonging to Self (atta), it i1s said
'loka is void'. Ananda, what is void of Self and is void
of anything belonging to Self? Ananda, the eye is void
of Self and is void of anything belonging to Self; visible
objects are void of Self and are void of anything belong-
ing to Self; eye-consciousness is void of Self and 15 void
of anything belonging to Self; eye-contact is void of Self
and is void of anything belonging to Self ... p ...
Pleasant, unpleasant or indifferent sensation which arises
due to mind-contact is void of Self and is void of
anything belonging to Self. Ananda, because ‘loka’ 1s
void of Self and is void of anything belonging to Self, it
is said 'loka is void.”

End of the Sufifata Loka Sutta,
the second in this vagga.

3. SANKHITTA DHAMMA SUTTA

Discourse Containing the Doctrine in Briet

86. Having sat in a suitable place, the Venerable Ananda
addressed the Bhagava in these words: ‘“Venerable Sir,
may the Bhagava teach me the dhamma in a briet
manner. Having heard the dhamma from the Bhagava, I
shall seek solitary seclusion and remain directing my
mind towards Nibbana, with mindfulness and diligence.”
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Ananda, what do you think of this? Is the eye
permanent or impermanent?

“Impermanent, Venerable Sir.”

“That which 1s impermanent, is it painful or pleas-
ant’

“Paintul, Venerable Sir.”

Is 1t proper to consider that which is impermanent,
painful and subject to change, as: ‘This is mine; this is
I; this 1s my Self (atta)’?

“No indeed, Venerable Sir.”

Are visible objects permanent or impermanent?
“Impermanent, Venerable Sir.”
[5 eye-consciousness ... p ..

Is pleasant, unpleasant or indifferent sensation which
anses due to eye-contact permanent or imparmanent?

“Impermanent, Venerable Sir.”

That which i1s impermanent, is it painful or pleas-
ant’

“Painful, Venerable Sir.”

[s 1t proper to consider that which is impermanent,
paintul and subject to change, as; "This is mine; this is I;
this 1s my Self (atta)?

“No indeed, Venerable Sir.”

Is the tongue permanent or impermanent?

“Impermanent, Venerable Sir.”

Is tongue consciousness ... Is tongue contact ... p
... Is pleasant, unpleasant or indifferent sensation which
arises due to mind-contact permanent or impermanent?

“Impermanent, Venerable Sir.”

That which is impermanent, is it painful or pleas-
ant?

“Painful, Venerable Sir.”
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Is 1t proper to consider that which is impermenent,
painful and subject to change, as: ‘This is mine; this is
I; this 1s my Self?”

“No, indeed, Venerable Sir.”

Ananda, the well-informed ariya disciple becomes
disgusted with the eye ... p ... disgusted with eye-contact

. p ... disgusted with pleasant, unpleasant or indifferent
sensation which arises due to mind-contact. On being
disgusted (thus) he becomes free from attachment. On
being free from attachement, he is liberated. On being
liberated, knowledge of liberation arises. He knows
distinctly: ‘Rebirth is no more; fulfilled is the Noble
Practice of Purity; done is all there is to be done (to
realize Magga); there is nothing more to do (for such
realization).”

End of the Sankhitta Dhamma Sutta,
the third in this vagga.

4. CHANNA SUTTA

Discourse to Channa

87.  Onece the Bhagava was residing near Rajagaha at
the Veluvana monastery, the feeding place of black squir-
rels. During that time the Venerable Sariputta, the Ven-
erable Maha Cunda and the Venerable Channa were
residing at the Gijihakdita Mountain. During that time,
the Venerable Channa was sick in pain and gravely ill.
Then 1n the evening, the Venerable Sariputta arose froimn
solitary seclusion approached the Venerable Maha Cunda
and said: “Come, firend Cunda, let's go to the Venerable
Channa to enquire about his illness. The Venerable
Maha Cunda replied to the Venerable Sariputta by say-
ing: “Very well, friend.”

Then the Venerable Sariputta and the Venerable
Cunda went to the Venerable Channa and set on prepared



QR Channa Vagga

seats. Having sat down, the Venerable Sariputta said to
the Venerable Channa thus: “Friend Channa, are you
feeling well?  Are you feeling better? Is your pain
decreasing and not increasing? Does it appear to be
decreasing and not increasing?”

“Friend Sariputta said to the Venerable Channa
thus: “Friend Channa, are you feeling well? Are you
feeling better? Is your pain decreasing and not increas-
ing? Does it appear to be decreasing and not 1increas-
ing?"

“Friend Sariputta, I am not feeling well. I am not
feeling better. My severe pain is increasing and not
decreasing. It appears to be increasing and not decreas-
ing.” Friend, it is as if a strong man were striking the
top of the head with a sharp iron spike, voilent winds are
assailing the insides of the top of my head. Friend, I am
not feeling well. 1 am not feeling better ... p ... not

decreasing.

Friend, as if the head were being bound with a
strong leather thong, by a strong man, I am experiencing
a very severe headache. Friend, I am not feeling well.
I am not feeling better ... p ... not decreasing.

Friend, as if a skilled butcher or his assistant were
cutting through the stomach with a sharp butcher's knite,
violent winds are cutting through my stomach. Freind, I

am not feeling well. I am not feeling better ... p ... not
decreasing.

Friend, as it two strong men, grasping each arm of
a very weak man were grilling the latter on a pile ot hive
coals, my body 1s burning with intense heat, Friends, I
am not teeling well. 1 am nto feeling better. My severe
pain 1S increasing and not decreasing. It appears to be
increasing and not decreasing. Friend Sariputta, I am
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going to use knife on myself. I do not want to live anv
longer.”

“Venerable Channa, don't use a knife on yourself.
May the Venerable Channa feel better. We wish the
Venerable Channa to feel better. If the Venerable Channa
does not have any suitable food, we will get it for you.
It the Venerable Channa does not have any suitable
medicine, we will get it for you. If the Venerable
Channa does not have any suitable attendants to serve
you, I myselt will serve you. Please don't use a knife on
yourselt. May the Venerable Channa feel better. We
wish the Venerable Channa to feel better.”

Friend Sarnputta, it 1s not that I have no suitable
food; I do have suitable tood. Also, it is not that I have
no suitable medicines; 1 do have suitable medicines. It
1S not that I have no suitable attendants; I do have
suitable attendants. Friend, as a matter of fact, I have
personally served the Teacher for a long time (as an
attendant) 1n a pleasing manner, not in an unpleasing
manner. kriend, the fact that a disciple has served the
Teacher in a pleasing manner and not in an unpleasing
manner makes him a worthy attendant. Friend Sariputta,
bear in mind that Bhikkhus Channa who is going to use

the knife on himself will have no more rebirth.!

“It the Venerable Channa would answer us, we
would like to ask the Venerable Channa a few ques-
tions.”

“Feiend Sanputta, you may ask. [ shall answer if
I can.”

1. Thas rendering i1s according to the Commentary. In the text the
Pali term used is anupawajja, which literally means blameless,
[aultless.
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“Friend Channa, do you consider the eye, eye-
consciousness and the objects cognizable by eye-con-
sciousness as ‘This is mine. This is I. This i1s my Self
(atta)’? ... p ... Friend Channa, do you consider the
tongue, tongue-consciousness, and objects cognizable by
tongue-consciousness, as ‘This is mine. This is . This
is my self (atta)? ... p ... Friend Channa, do you
consider the mind, mind-consciousness and objects cogni-

zable by mind-consciousness, as: ‘This i1s mine. This 1s
. This 1s my Self (atta)™”

“Friend Sarnputta, [ consider the eye, eye-con-
sciousness and objects cognizable by eye-consciousness
as “This is not mine. This is not I. This 1s not my Self
(atta) ... p ... Friend Sariputta, I consider the tongue,
tongue-consciousness and objects cognizable by tongue-
consciousness as ‘This is not mine. This i1s not I. This
Is not my Self (atta) ... p ... Friend Sariputta, I consider
the mind, mind-consciousness and objects cognizable oy
mind-consciousness as ‘This is not mine. This 1s not I.
This 1s not my Self (atta)'.

Friend Channa, seeing and apperceiving in what
manner the eye, eye-consciousness and objects cognizable
by eye-consciousness do you consider the eye, eye-con-
sciousness and objects cognizable by eye-consciousness,
as: ‘This is not mine, this 1s not I, This is not my Self
(atta)'? ... p ... Friend Channa, seeing and apperceiving
in what manner the tongue, tongue-consciousness and
objects cognizable by tongue-consciousnes do you con-
sider the tongue, tongue-consciousness and objects cogni-
zable by tongue-consciousness as: ‘This 1s not mine, this
1Is not I, this i1s not my Self (atta)”” ... p ... Fniend
Channa, seeing and apperceiving in what manner the
mind, mind-consciousness and objects cognizable by mind-
consciousness, do you consider the mind. mind-consciousness
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and objects cognizable by mind-consciousness as: “This is
not mine, this i1s not I, this is not my Self (afta)”)”

“Friend Sariputta, seeing and apperceiving the per-
ishing of the eye, eye-consciousness and objects cogni-
zable by eye-consciousness, I consider the eye, eye-
consciousness and objects cognizable by eye-conscious-
ness as: ‘This 1s not mine, this 1s not I, this 1S not my
Selt (atta): ... p ... Friend Sariputta, seeing and apper-
ceiving the perishing of the tongue, tongue-consciousness
and objects cognizable by tongue-consciousness, | con-
sider the tongue, tongue-consciousness and objects cogni-
zable by tongue-consciousness as: “This 1s not mine, this
1S not I, this 1s not my Self (atta). ... p ... Friend
Sariputta, seeing and apperceiving the perishing of the
mind, mind-consciousness and objects cognizable by mind-
consciousness, I consider the mind, mind-consciousness
and objects cognizable by mind-consciouness as: “This 1s
not mine, this is not I, this is not my Self (atta).™

When this was said, the Venerable Maha Cunda
said to the Venerable Channa, thus: 'Friend Channa be-
cause of the very fact that you find the pain unbearable
you should also always bear well in mind this admont-
tion of the Bhagava: ‘One who 1s subject to craving
(tanha), conceit (mana) and wrong view (ditthi) 1s shaken!

One who 1s not subject to craving, conceit and
wrong view, is not shaken. When there 1S no shaking.
there 1s serenity. When there 1S no inclination towards
anything, there 1s no coming (i.e., rebirth 1n a new
existence) and no going (1.e., death). When there i1s no

1. Although the Venerable Channa could answer the questons
correctly the Ven. Sanputta knew that he was not yet an
arahat. But the Ven. Sariputta remained silent. However, the
Ven. Maha Cunda, to make the Ven. Channa realize that he
was not yet an arahat, pointed out certain facts of the Dhamma.
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coming and no going, there is no death and rebirth.
When there is no death and rebirth, there is no existence
in this world or in th next world or in either. This
verily is the end of dukkha.' After admonishing the
Venerable Channa in these words, the Venerable Sariputta
and the Venerable Maha Cunda arose and departed. Not
long after their departure, the Venerable Channa used a
knife on him-self.!

Then the Venerable Sanputta approached the Bhagava
and after making obeisance to the Bhagava sat in a
suitable place. Having sat thus he said to the Bhagava
in these words: “Venerable Sir, the Venerable Channa
has taken his life with a knife. What is his destination?
What 1s his next existence?”

“Sariputta, didn't Bhikkhu Channa 1n your very
presence say that he would have no more rebirth?”

“Venerable Sir, in a Vajj village by the name ot
Pubbavijjana, Bhikkhu Channa had lay disciples who
were friendly to him, who were atfectionate to him and

who were worthy of friendship.”?

“It 1s true that Bhikkhu Channa had lay disciples
who were fniendly to him, who were atfectionate to him
and who were worthy of triendship but for that I would
not call him 'One who will have rebirth’. Sariputta, if a
person casts off one body and takes up another body, I
say that that person is one who will have rebirth. Bhikkhu

. The Commentary explains that the Venerable Channa cut his
throat with a knite and, when in great pain, fear arose in him
that he was not free from craving. So he at once turned his

mind to imsight meditation and attained arahatship just beforc
he died.

2. The mmplication here is that having such relationship with lay

people 1S not proper for a bhikkhu and so Bhikkhu Channa is
al fault.
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Channa will have no more of that (i.e., rebirth). Sanputia.
bear in mind that Bhikkhu Channa who has used a knife
on himselt will have no more rebirth.

End of the Channa Sutta,

the fourth in this vagga.

5. PUNNA SUTTA
Discourse to Punna

88. During that time, the Venerable Punna approached
the Bhagava ... p... Having sat in a suitable place, the
Venerable Punna addressed the Bhagava in these words:
"May the Bhagava teach me the dhamma in a briet
manner. having heard the dhamma from the Bhagava. |
shall seek solitary seclusion and remain directing my
mind towards Nibbana, with mindfulness and diligence.”
"Punna, there are visible objects, cognizable by
eye-consciousness which are desirable, delightful, pleas-
ing, alluring, accompanied by sensual attachment, and
enticing. If a bhikkhu revels 1n them, speaks about them
with joy, and gets absorbed in them, craving arnses in
such a bhikkhu. O Punna, I say that beacuse of the
arising of craving, dukkha arnises ...p... Punna, there are
mind-objects cognizable by mind-consciousness which are
desirable, delightful, pleasing, alluring, accompanied by
sensual attachment and enticing. If a bhikkhu revels in
them, speaks about them with joy, and gets absorbed 1n
them, craving arises in such a bhikkhu, Punna, I say that
because of the arising of craving, dukkha arises.
Punna, there are visible-objects cognizable by eye-
consciousness which are desirable, delighttul, pleasing,
alluring, accompanied by sensual attachment and enticing.
[t a bhikkhu does not revel in them, does not speak
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about them with joy, and does not get absorbed in them,
craving ceases in such a bhikkhu. Punna, 1 say that
beacuse of the cessation of craving, dukkha ceases ...p...
Punna, there are tastes cognizable by tongue-conscious-
ness which are desirable, delightful, ...p...Punna, there
are mind-objects cognizable by mind- consciousness which
are desirable, delighttul, pleasing, alluring, accompanied
by sensual attachment, and enticing. If a bhikkhu does
not revel in them, does not speak about them with joy
and does not get absorbed in them, craving ceases 1n
such a bhikkhu. Punna, I say that beacuse of the cessa-
tion of craving dukkha ceases.

Punna, having received this exhortation in briet
from me, in which locality are you going to residse?”

Venerable Sir, there is a country by the name of
Sunaparanta; I am going to reside there.”

"Punna, the people of Sunaparanta are fierce; Punna,
the people of Sunaparanta are rough. If the people of
Sunaparanta were to abuse and threaten you, how could
vou feel?”

"Venerable Sir, it the people of Sunaparanta were
to abuse and theaten me, I would feel thus:’ These people
of Sunaparanta have not yet assaulted me physically.
These people of Sunaparanta are not so bad, these people
of Sunaparanta are not so bad, Bhagava, this i1s how I
would feel then. Sugata, this is how 1 would feel then."

"Punna, if the people of Sunaparanta were to
assault you physically, how would you feel?

"Venerable Sir, if the people of Sunaparanta were
to assault me physically, I would feel thus: These people
of Sunaparanta have not yet stoned me. These people of
Sunaparanta are not so bad; these people of Sunaparanta
are not so bad'. Bhagava, this 1s how |1 would feel then.
Sugata, this 1s how I would feel then.”
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"Punna, it the people of Sunaparanta were to stone
me, I would feel thus: These people of Sunaparanta
have not yet- beaten me with sticks, these people of
Sunaparanta have not yet beaten me with sticks, these
people of Sunaparanta really are not:so bad. Bhagava,
this 1s how I would feel then. Sugata, this 1s how I
would teel then.”

"Punna, if the people of Sunaparanta were to beat
you with sticks, how would you feel?”

- "Venerable Sir, if the people of Sunaparanta were
to beat me with sticks, I would feel thus: "These people
of Sunaparanta have not yet struck me with swords.
These people of Sunaparanta are not so bad; these people
of Sunaparanta really are not so bad. 'Bhagava, this 1s
how I would feel then. Sugata, this 1s how [ would feel
then.’

~'Punna, it the people of. Sunaparanta were to
strike you with swords, how would you:feel?

"Venerable Sir, it the people of Sunaparanta were
to take my life with sharp swords, 1 would feel thus:
'There are disciples of the Bhagava who are weary of,
ashamed of and disgusted with their bodies and lives, and
who look tfor lethal weapons to kill themseleves. For me,
I have got the lethal weapon w1th0ut having to look for

" Bhagava, this'i§ how I would feel then. Sugata,
thls is how I would feel then.

"Punna, 1t 1s well, it 1s well. Punna, being en-
dowed with such complete forbearance you will be able
to live in Sundparanta country. Punna, .you may go when
you wish.” '

Thereupon, pleased and dehghted wnth what the
Bhagava said, the Vererable Punna rose from his seat,
made obelsance to the Bhagava respec,tfully Tidying up
his p]ace of residence and carrying his alims-bowl and
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oreat robe, he then left for the country of Sunaparanta.
Travelling stage by stage he finally arrived at the country
of Sunaparanta. The venerable Punna took up his resi-
dence there in the country of Sunadparanta. Then during
that rains-retreat the Venerable Punna taught the dhamma
to five hundred males and five hundred women and made
them become lay disciples (who took refuge in the
Buddha, Dhamma and Sangha). During that very rains-
retreat the Venerable Punna attained the Threefold knowl-
edge! and during the same very rains-retreat he passed
away realizing parinibbana.

Then many bhikkhus approached the Bhagava ...p...
Having sat in a suitable place, those bhikkhus adderessed
the Bhagava thus: "Venerable Sir, the worthy man by the
name of Punna was given a brief discourse by the
Bhagava. That worthy man has now passed away. What
1s his destination? What is his next existence?” Bhikkhus,
Punna the worthy man was wise. He had practised 1n
accordance with the dhamma (which 1s conducive to the
attainment of Arahatta Magga). He caused me no trouble
for attainment of Arahatta Magga. Bhikkhus, the worthy
man Punna has passed away realizing parinibbana.

End of the Punna Sutta,
the fifth in this vagga.

6. BAHIYA SUTTA
Discourse to Venerable Bahiya
89. At that time Venerable Bahiva approached the
Bhavaga ... p ... Having sat in a suitable place, he
addressed the Bhagava in these words: “Venerable Sir,

1. the threefold knowledge: recollection of past existences, Insight

Into the destination of beings, recognition of emancipation through
extinction ol asavas.
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may the Bhagava teach in a briet manner. Having heard
the Dhamma from the Bagava, 1 shall seek solitary
seclusion and remain directing my mind towards Nibbana,
| shall seek solitary seclusion and remain directing my
mind towards Nibbana, with mindfulness and diligence.”

“Bahiya, what do you think ot this? Is the cyec
permanent Or impermanent?”

“Impermanent, Venerable Sir.”

““T'hat which 1s impermanent, 1s it paintul or pleas-
ant’?”’

“Painful, Venerable Sir.”

“Is 1t proper to consider that which i1s 1mperma-
nent, painful and subjet to change as: ‘This i1s mine.
This 1s I. This 1s my Selt (Atta)’?”

“No, indeed, Venerable Sir.”

"Are visible objects permmanent or impermanent?”’

"Impermanent, Venerable Sir.” ... p ...
"Is eye-consciousness ... p ...
"Is eye-contact ... p ...

"Is the pleasant, unplesant or inditferent sensation
which anises due to mind-contact permanent or imperma-
nent?”

"Impermanent Venerable Sir."

“That which 1s impermanent, is it painful or pleas-
ant?”

"Painftul, Venerable Sir.”

"Is it proper to consider that which is imperma-
nent, painful and subject to change as: ‘This is I. This
mine. This is my Self (Atta)’?"

"No, indeed, Venerable Sir.”

"Bahiya, on peceiving thus, the well-informed ariya
disciple becomes disgusted with the eye, disgusted with
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visible objects, disgusted with eye-consciousness, dis-
gusted whth eye-contact ...p...disgusted with pleasant,
unpleasant or indifferent sensation which arises due to
mind-contact. On being dusgusted thus, he becomes free
from attachment. On being free from attachment, he 1s
liberated. On being liberated, knowledge of lhiberation
arises. He Knows distinctly: ‘Rebirth 1s no more; ful-
filled 1s the Practice of Purity; donr 1s all therre 1s to be
done (to realize Magga); there 1s nothing more to do (for
such realization)

Thereupon, pleased and delighted with what the
Bhagava said, the Venerable Bahiya rose from his seat,
made obeisnce to the Bhagava and departed respectfully.
Then the Venerable Bahiya, dwelling alone in seclusion,
vigilant and zealous, directed his mind to Nibbana, and
soon attained, on his own in this very life, by virtue of
Magga Insight, the fruit of the noblest and the most
supreme arahatship which i1s the ultimate goal for which
men ot good tamilies renounce hearth and home to lead
the homeless life. Hc knows dlstmctly ‘Rebirth is po
more; fulfilled is the Noble Practice of Purity; done 1s all
there 1s to be done (to realize Nibbana); there 1s. nothing
more to do (for such realization).” Then the Venerable
Bahiya became one.among the arahats.

End of the Biahiya Sutta,
the sixth in this vagga

7. PATHAMA EJA SUTTA

First Discourse on Cravilng‘
90. Bhikkhus, craving is a diséase; crévnig is an abcess
and craving iist:a thorny spike. Therefore, bhikkhus, the
Tathagata lives free from craviig and free from -thorny



daldydldla Sadiuyuild 99
spikes. Bhikkus, theretore, 1t a bhikkhu should wish to
live free from craving and thorny spikes, he should have
no misconcepuon about the eye(that atta 1s the eye), no
misconceptuon in the eye (that the atta exists in the eye),
no misconception that the atta 1s other than the eye, and
no misconception that * the eye 15 mine’: he should have
no misconception about visible objects (that the atta 15 a
visible objects), no misconception in visible objects(that
the atta exists 1 visible objects). no musconception  that
the atta 1s other than visible object. and no misconception
about eye-consciousness( that the atta exists 1in eye-con-
SCIOUSNESS), NO misconception n ¢ e-conscrousness (that
the atta 1s other than eye-consciousaess). no misconcep-
tion that the atta 1s other than eve-consciousness, and no
misconception that' eye-consciousness s mine'; he should
have no misconception about eve-contact (that the atta
exists 1n eye-contact( that the atta exists 1n eye-contact),
no misconception that the atta 1s other than eye-contact),
and no misconception that ‘eye-contact 1s mine’; he should
have no misconception about pleasant, unpleasant or
inditterent sensation which arises due to eye-contact (that
the atta 1s that sensation). no misconception 1n pleasant,
unpleasant or inditterent sensation which arises due to
eve-contact (that the atta exists in that sensation), no
misconception that the atta 1s other than that sensation.
and no misconception that' that senstaion 1S mine.’

He should have no misconception about the ear
.p... no miscanception about the nose...p... He should
have no misconception about the tongue (that the atta 1s
the tongue). no miscounception in the tongue (that the
atta exists in the tongue). no misconception that the atta
1s other than the tongue and no misconception (that the
tongue 1s mine):. he should have no misconception about
tastes...p... He should have no misconception about tongue-
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consciousness ...p...He should have no misconception
about tongue-contact ...p...He should have no miscon-
ception about pleasant, unpleasant or inditferent sensation
which arises due to tongue-contact (that the atta i1s that
sensation), no misconception in pleasant, unpleasant or
indifferent sensation which arises due to that the atta
exiSt$ 1n that sensation)’; no misconception that the atta is
other than that sensation; and no misconception that
sensation 1S mine'.

He should have no misconception about the body
...p...He should have no misconception about the mind
(that the atta 1s the mind); no misconception in the mind
(that the atta exists in the mind); no misconception that
the atta 1s other than the mind; and no misconception that
the mind i1s mine'...p... He should have no misconception
about mind objects ...p...He should have no misconcep-
tion about mind-consciousness...p...He should have no
misconception about mind-contact...p...He should have
no miscoception about pleasant, unpleasant or indifferent
sensation which arises due to mind-contact (that the atta
1S mind-contact) ... p ... He should have no
misconception about pleasant, unpleasant or indifferent
sensation which arises due to mind-contact (that the atta
exists in that sensation); no misconception that (the atta
1s other than that sensation, and no misconception that'
that sensation is mine' ; he should have no misconception
about ' The All' (that the atta is ' The All'), no miscon-
ception 1n ‘The All', (that the atta exists in 'The All'), no
misconception that the atta is other than "The All' and no
misconception that the 'The All' is mine.

As that bhikkhu has no misconception thus, he
does not cling to anything in the world. Having no
chinging, he has no longing (i.e. no craving). Having no
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longing, he attains in this very life the extinction of
detilements( thus realizing supreme peace, Nibbana). He
knows distinctly:  Rebirth 1s no more; fulfilled 1s the
Noble Practice of Punty; done is all there is to be done
(to realize Magga); there i1s nothing more to do (for such
realization).

8. DUTIYA EJA SUTTA
Second Discourse on Craving

91. Bhikkhus, Craving 1s a disease:. craving 1S an abcess;
craving 1s a thomy spike. Bhikkhus. therefore, the Tathagata
lives free trom craving and free from thorny spikes.
Bhikkhus, theretore, if a bhikkhu should wish to live free
from craving and thorny spikes, he should have no
misconception about the eye (that atta 1s the eye); no
misconception in the eye (that the atta exits in the eye).
no misconception that the atta 1s other than the eye, and
no misconception that ' the eye i1s mine'; he should have
no minconception about visible objects about eye-con-
sciousness, about eye-contact ... He should have no
misconception about pleasant, unpleasant or indifferent
snesation which arises due to eye-contact (that the atta is
that sensation, no misconception that the atta is other
than that sensation,and no misconception that'that sensa-
tion is mine’. Bhikkhus, a bhikkhu has misconception
about a certain thing (that the atta i1s that thing), has
misconception 1n 1t (that the atta exists in that thing), has
misconception 1n 1t (that atta is other than that thing, has
misconception that'that thing 1s mine'. That thing turns
out to be something ditferent from what he has thought
it to be. Sentient beings who have the nature of being
different from what they believe themselves to be, and
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who are attached to existence, take delight 1n existence

only! ...p...

He should have no misconception about the tongue
(that the atta is the tongue), no misconception in the
tongue (that the atta exists in the tongue, no misconcep-
tion that' the tongue is mine’; he should have no miscon-
ception about tastes... about tongue-consciousness... about
tongue-contact. He should have no misconception about
pleasant unpleasant or indifferent sensation which arises
due to tongue-contact, no misconception about pleasant,
unpleasant or indifferent sensation (that the atta 1s that
sensation), no misconception in pleasant, unpleasant, or
indifferent sensation (that the atta exists 1n that sensa-
tion), no misconception about pleasant, unpleasant or
indifferent sensation (that the atta 1s other than that
sensation), no misconecption that ' that sensation 1S mine'.
Bhikkhus, a bhikkhu has misconception about a certain
thing (that the atta 1s that thing), has no misconception in
it (that the atta exists in that thing), has misconception
that the atta is other than that thing, his misconception
that' that thing is mine'. That thing turns out to be¢
something - different from what he has thought it to be.
Sentient beings who have the nature of being ditfferent
from what they believe themselves to be, and who are
attached to existence, take delight in existences only...p...

He should have no misconception about the mind
(that.tha atta 1s the mind), no misconception in the mind
(that the atta exists in the mind), no misconception from
the mind that the atta is other than the mind, no miscon-
ception that the mind 1s 'mine’ ...no misconception about
mind-consciousness... about mind-contact... He should
have no misconception about pleasant, unpleasant or in-

I. See tootnote to para 31.
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giifferent sensation which arnises due to mind-contact (that
th atta 1s that sensation), no misconception in pleasant,
unpleasant or indifterent sensation which arises due to
mind-contact (that the atta axists in the mind), no mis-
conception 1n pleasant, unpleasant or indifferent sensation
that the atta 1s other than the mind, no misconception
that' that the atta 1S mine’, Bhikkhus, a bhikkhu has
misconception about certain thing (that the atta 1s that
thing), has no misconception 1n 1t (that the atta exists in
the thing), has no misconception that the atta i1s other
than that thing, has no misconception that * that thing 1s
mine. That thing turns out to be something ditferent
from what he has thought 1t to be. Sentient beings who
have the nature of being different trom what they believe
themselves, to be, and who are attached to existence, take
delight 1n existence only...p...

Bhikkhus, whatever aggregates (khandhas) elements
(dhatus) and sense-bases (ayatanas) there are, he has no
misconception about them (that the atta exists in those
things), no misconception from them that the atta 1s other
than those things), no misconception that' those things are
mine. As that bhikkhu has no misconception thus, he
does not ching to anything in the world. Having no
clinging. he has no longing (1.e., no craving). Having no
longing, he attains 1n this very lite the extinction of
detilements. He knows distinctly: ' Rebirth 1s no more;
tulfilled 1s the Noble Practice of Purnty; done is all there

1S to be done (to realize Magga); there 1s nothing more
to do (for such realization)'.

End of the Dutiya Eja Sutta,
the eighth in this vagga.
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9. PATHAMA DVAYA SUTTA
First Discourse on the Pairs of Dhamma3j

92. Bhikkhus, I shall now give a discourse on the pairs
of dhamma. Listen to it. Now, what are the dhamma 1n
pairs? They are the eye and visible objects, the ear and
sound, the nose and odours, the tongue and tastes, the
body and tangible objects, and the mind and mind-
objects. These are called the pairs of dhamma.

"If someone were to say that he would set aside
these pairs and would formulate a different set of pairs,
his words would only be mere talk. If questioned on it,
he would not only be unable to answer well, but would
also get extremely exhausted. Why is this so? Bhikkhus,
because it is impossible (to formulate a different set of
pairs).

End of the Pathama Dvaya Sutta,
the ninth in this vagga.

10. DUTIYA DVAYA DHAMMA

Second Discourse on the Pairs of Dhamma3

93.  Bhikkhus, consciousness arises dependent on each
pair of dhamma. Bhikkhus, how does conciousness arise
dependent on a pair of dhamma? Dependent on the eye
and visible objects, eye-consciousness arises. The eye is
impermanent. It 1s subject to change. It turns out to be
different (from what it is taken to be). Visible objects are
impermanent, they are subject to change; they turn out to
be difterent. The pair of dhamma which 1s of such nature
1S also unstable, subject to decay, impermanent, subject
to change and turns out to be different. Eye-conscious-
ness 1s impermanent; it 1S subject to change; it turns out
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to be difterent. The cause and condition for the arising
of eye-consciousness is impermanent, is subject to change
and turns out to be different. Bhikkhus, how can eye-
consciousness, which arnises dependent on a condition
which 1s impermanent, be permanent? Bhikkhus, the coming
together and the meeting together and the harmonious
conjunction of these three things is called 'eye-contact'.
Eye-contact also 1s impermanent. subject to change and
turns out to be ditferent. The cause and condition for the
arising of eye-contact i1s also impermanent, is subject to
change and turns out to be different. Bhikkhus, how can
eye-contact, which arises dependent on a condition which
1s impermanent, be permanent? Bhikkhus, when there is
contact, there i1s sensation; when there is contact there is
perception. These also are unstable, subject to decay,
impermanent, subject to change and turn out to be differ-
ent ...p...

Dependent on the tongue and tastes, tongue-con-
sciousness arises. The tongue is impermanent; it.is sub-
ject to change; 1t turns out to be different (from what it
1s taken to be). Tastes are impermanent; they are subject
to change; they turn out to be different. The pair of
dhamma which is of such nature is also unstable, subject
to decay, impermanent, subject to change and turns out
to be different. Tongue-consciousness is impermanent, it
1S subject to change; it turns out to be different. The
cause and condition for the arising of tongue-conscious-
ness 1s impermanent, 1s subject to change and turns out
to be different. Bhikkhus, how can tongue-consciousness,
which arises dependent on a condition which is imperma-
nent, be permanent? Bhikkhu, the coming tongether, the
meeting together and the harmonious conjunction of these
three things 1s called tongue-contact. Tongue-contact is
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