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AT YOUR SERVICE

In the course of lectures delivered formerly by the
Editor in a country far from Burma, questions were some-
times asked which could be answered precisely only by
quotations from the actual Buddhist Scriptures, which were
not there and then available. This experience makes us sec
that it is quite possible that much in this magazine may in-
spire such questions, and some of the matter itself may
require clarification, partly due to the exigencies of space
and method and perhaps partly due to the inability of the
I'ditor to present his matter as accurately and lucidly as
he would wish.

Here in Burma, we have a large body of Bhikkhus and
laymen who have by study and by practise become adept
in particular branches and fully qualified to answer all
questions arising from your desire to know more of
Buddhism generally or to have more detailed information
on specific points.

In the Dhammapada, we are exhorted : * The gift of
the Dhamma is greater than all other gifts ; the taste of
the Dhamma is sweeter than all other tastes; love of the
Dhamma c¢xceeds all other love ; the destruction of
craving overcomes all sufferings.”” and we regard it as
the most meritorious of deeds if we can satisfy an earnest
enquirer.  Therefore we solicit your questions and feel
that we are uniquely constituted, backed as we are by
such a learned body of monks and laymen, to help you.

Questions will be answered cither through the Maga-
zinc¢ in the following issue or directly by post, and if we can
be of any help at all, we are fully at your service.

Please address yourself to The Editor, ¢ The Light of
the Dhamma ** Union Buddha Sasana Council, Rangoon,
Burma.

It may be here mentioned that as this is 2 Buddhist
Magazine, any matter herein may he reprinted without

payment ; but  the courtesy of acknowledgment  will
be appreciated. |
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The Hon'ble U WIN,

Minister of National Planning and Sasana Affairs,
Government of The Union of Burma.



Thado Thiri Thudhamma Sir U THWIN,

President of The Union of Burma Buddha Sasana Council.
Trustee of the Shwedagon Papoda,

President of the Buddha Sasana Nuggaha Crgamization,
President of the All Burma Buddhist Counal, Burma,
President of the Botataung Pagoda Rcconstruction Board,

Trustee of the World Peace Papoda, trc.



The Metta Sutta

Introduction To The Metta Sutta.

The Commentary records that on a certain
occasion a group of Bhikkhus came to where
the Buddha was residing at Savatthi begging
instructions  in Meditation and receiving
these set out in search of a place where they
could practise in solitude yet be convenient
(o a village. They found what scemed at
first the ideal spot and were welcomed by the
nearby villagers who begged them to spend
the months of the rainy season there.

However some Devas were not favourably
disposed to the presence of the Bhikkhus n
their silent haunts and tried to fnighten them
away using all the means they could. At last
the monks, harassed and unablc to meditate,
returned to Savatthi and made report to the
Buddha, Who then preached this Metta
Sutta which the Bhikkhus after learning  re-
turned to their forest place and practised.

The Devas became favourable and brought
eifts istead of worrying the Bhikkhus, who
were thus enabled to practise in Peace. The
Sutta 1s thus both a means of securing  pro-
tection and a subject of Mceditation.

In the begimning  are set out the virtues
which should be cultivated in order to enable
the eflicient practice of Meditatuion, and then
the actual Mcthod of Diffusion of  Love.
Finally are shown the Blessings gaaned for
oneself by the practice of this inhinite
benevolence. |

A translauon from the Burmese.

He who wishes to realise the Perfect Bliss
and Pcace of Nibbana through the knowledge
of the path should practise to establish these
fifteen qualities © -

1. Without constderation for his body,
without constderation even for has hite, he s
able to put forth cflfort to obtamn the Path
and the Fruit thereof.

2. He s honest and sincere i bodily action
and speech.

Iis nund is perfectly strarght-forward.

4. tic is conformable to discipline and
tcaching of parents and teachers,

5. He is of kind and gracious mood.

6. He s entirely devoid of arrogance.

7. Hlcis contented with the Tatle he poss-
CSSCS.

X, He s a gratelul guest, castly entertamed.

9. He has few duties and is busy only in
Meditation.

| 10_. He 1s not avaricious, and earns his
livelihood without unnghteous greed.

11. His senses are controlled, calm and
serene.

12. He bears a ripened knowledge.

13. He 1s gentle and free from physical,
mental and verbal bluster.

14. He i1s not too greatly attached 1o
fanulies who are his devotees.

15. He does not conduct himself in practi-
ces which are blumeworthy by the wise.

One should have these fifteen qualities and
then practise Metta or Diffusion of Love,

The Manner Of Practice.

May all beings be free from suffering,
from danger, from worry. May they be free
from cares, anxiety and grief. M..ly all beings
be Happy !  As the result of Kamma there
exist many types of living beings ; human

and non-human, weak or strong, high or
low, stout or thin, brave or timid, long or

short, great or small, seen or unseen, {rom
the hugest to the tny creatures (oo small 1o
be seen with the naked ceve. from
dwelling with us to those i other
svstems. May all be blessed  with

those
world-
Peace !

Lic should never deceive another  nor
oppress, abuse or despise the least of these
living  beings  wherever  they may be. He
should not feel illwill and shouid, 1n short,
not wish anv  bemg whatsoever to sufler
harm.  Then he should practise the Increase
of Love as follows : -

Just as with her own hfe a loving mother
protects her only child for ats weal,  such
[Love should pour forth o ceverything that
Lives. Let thoughts of boundless Love pervade
the whole world, above to the highest
heavens, below o the deepest hells, across
i all directions where vast solar systems,
bilhhons of hight-years distant, vet fall within
the influence of your thoughts of Love. And
let there be no Iimitation and no obstruction
to  these thoughts of Love. et them be
cntirely  unmarred by hate, anger or  the
lcast enmuty, and without thoughts of 1llwill
towards outward loce let one cultivate pood
will towards  hun for his good. Send
thoughts ol Boundless [ove.

Ot



[How Cultivation Of Goodwill Should Be

Practised Successfully.

This practice of diffusion of Love should
not be practised at intervals only but even
while standing, while you are walking, n
sitting, in lying on your bed before you
sleep, before even you become very drowsy .
in fact vou should bear this in mind always,
to be always mindful of the practice of Love,
since  all Buddhas have said  that  they
practised this Metta Bhavana (Diffusion of
| ove) incessantly, This, sav the Buddhas, 1s
the Noblest hiving here. This as the  very
foundation of Insight, one of the advantages
of such practice that all bemgs mav  be
happy. One becomes free from the error and
the allusion  that there is o separate  sclf,
It this practice be carricd on, Real Insight
artses, {reeimg one from illusion that those
things  which we name by conventional
terms have any substance in realiv. There-
fore send out Boundless Love to all beings

without exception, that all may be happy!
Any person who practises fully that all may
be Happy will gain purc and noble Morality,
will be endowed with Insight, will be free
from the canker of attachment to sensc-
desires, will come no more to re-birth.

IEleven Advantages Derived.
hese cleven  advantages also  acerue :-
[ie sleeps happily.
. He wakes happily.
. He has no bad dreams.
. He s beloved by all men,
. And by all celesual bemgs.,
6. He s guarded by the celestial beings,
7. He has no danger from fire, poison or
weapons.,
R. He gains tranquilhity of nund.
9. ths countenance becomes bright and
pleasing.
10, He can dic fearlessly.
1. He can reach the Iaghest heaven.,

-
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WISHES

What is it holds the world a prisones ?
What subjugating pains it liberty ?
And by abandoning of what is it

L hat every bond is severed utterly ?

By wishes is the world held prisoncr,
Wishes suppressing gains it liberty,
By wish for this or that abandoning.
o tevery bond is severed utterly,

SAMYUTTANIKAYA
Dranslated by Mrs. Rhvs Davids, M. A.



Ven. Maha Thera's Short Lecture On Love
and Peace.

The leader of the Church of England in Bur-
ma, the well-known and popular Rt. Rev. Dr.
West, Bishop of Rangoon, approached the
Ven. Mohnyin Sayadaw with his respects and
asked for his blessing and a message on his
departure for Europe.

The Ven. Mohnyin Sayadaw accordingly
pave Dr. West a short Buddhist Scrmon on
the Blessings of Metta.

The text of the
Ven. Sayadaw’s Scr-
mon 1n the Enghsh
translation 18 as
follows :

To you all, good

pcople  who want
peace for your
country and tor the
whole  world, ths
scrmon in briel
gIven.

Love begets love
and  hatred  begets
hatred. There 1s no
firc morc nlense
and consuming than
the firc of hatred
born of unrestram-
cd passton, a nd
there 18 no  tharst
morc  dithcult 1o
satisfy than the
greccd bom ol
attachment,  You,
Oh  wis¢e  people,
have olten scen that
it 18 love alone that
brings cnduring
pcace and not brute
forcc.

Truce Peace.

Conquest by force never brings true peace
o the conqueror because the conquered,
with smutten pride smarting from the wounds
of defeat, will try to take revenge sooner o1
Jater.

Peace can be achieved only when sellish-
ness s restraimed. Scltishness s a terrible
hindrance to the attainment of pcace and

peace by
rdden world an
which 18

'J)'

Message from Mohnyin Sayadaw

happiness for it breeds conceit, vanity, pride,

lust, greed, thirst for power and supremacy,
anger,

hatred and passion, bringing in its

train an endless chain of evils culminating in
grief and disaster.

You have all seen that wars were fought
with the utmost cruelty and barbarity in
complete disregard of humanity, love and
compassion for hving beings. Destruction
and desolation spread and untold miscrics
l‘ollowed 1n the wake of recent wars. Such
| terrible weapons as
the atomic bombs
were used and cvery
possible advantage
was taken to com-
mit wholesale
staughter and
bloodshed. Peace
however  was  not
o be obtamed al
the end ol these
wars 1 which both
the victors and the
vanquished were
loscrs m muany
respects.

I.ternal PPeace

L.ord Buddha who
pomnts the way to
cternal  peace  has
said,

*“Jayan veran

Pasavalti,
Dukkhian sett
parajito,
Upasanto
sukkhan seti,
Hitva  Jaya-
paragjayan.”’

These  words

mecan,
““Victory increases cnmity,
The defeated lies in pam!
Having  abandoned both
defeat
The Peaccful one rests i happiness,

victory and

therefore, strive 1o win
pouring oul upon the troublce-
abll-pervading love ;. love
intense, far reaching  and  be-

-You should,
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vond -measure. All persons, male and fe-
male, residing cither in hamlets or  parishes,
Lowns Or cities or in small countries or big
countries should not entertain any feelings
ol hostility towards onc another but should
have kind thoughts both day and night for
all  beings  wherever they may be. You
should have boundless love for all beings
for this can bring about the well-being of
all.
Love Transmission

Whoever is disposed to undertake  this
mission  of  transmitting love-vibrations
should have such attributes as  uprightness,
conscicntiousness, amenability  to  reason
and discipline, gentleness and  hunmility.

Having  sccured  these  attributes  you
should practise the virtue of  LOVE by

deed, word and thought, n the following
Wilys .
(1) By deeds:  promote  another’s

happiness by giving personal assistance  and
by rchieving distress and nuseries, or by
civing alms, cle.

(2) By words : Speak gently and
Your words should be for the  good and
well-bemg of all creatures. By your words
try (o rcheve the distress and misery  of
others.

sweetly.

(3) By thoughts : FFocus your thoughts
on individuals or groups  of persons or on
all those hiving in hamlets or parishes o
snaldl countries or big  countries ; focus
thoughts on any one o whom you wish 1o
extend your love and kindness, visualize
them and then transmit kind thought-
waves o them.

A certatn period of the day should be set
apart for this purpose and you should de-
cide as to the number of times  this love
transmission should be done in a day. This
can be done by telling beads also.

Virtue of Love

If you arc downg this for an individual, do
thus :  Visualize the person and then say,

“ May he (or she) be imppx and peaceful.
May he (or she) be frce from trouble ™

If you are doing it for a large body of
persons, do thus : -

Visualize the persons of both scxes and
then repcat ** May they all be happy and
peaceful.  May they all be frec from
trouble ”’.  Repeat this many times.

If you are doing it for persons living 1n
villages, towns, citics and countries do thus:

Think of the place or the places to which
you desire to send your kind thoughts and
then visualize the persons of  both  scxes
living in that place.  TFocus your thoughts on

these persons and repeat -

* May they all be happy and peacelul.
Mav thev be free from all troubles.

Mav  they all love one another  and
always entertiun kind thoughts towards one
another 7, Repeat this many  timws.,

Pracusce this virtue of love with a strong
will and concentrated attention.

The main requirement in this process of
cllecuvely transmutting love-vibrations 1s (o
try to sccure a mental picture of the ob-
jIccuve as 1l it were actually seen by your

cycs and then to transmiut the thoughts of

benevolence  when  this mental

attitude 1s obtained.

NCCOSSATrY

Our scriptures have a parable to illustrate
how love disarms the enemy or ncutralises
the weapons used against the love trans-
mitter. A hunter after game, 1t s saad, hurled
a spear at a cow which was feeding her call
whom she dearly loved. Such was the -
(ensity of her love while feeding her ofl-

_spring at that particular moment that the

cdge of the weapon curled up causing no
mjury to her who had this tremendous force
called LOVEL.
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Modern Prcblems

And Ancient Wisdom

FRANCIS STORY

The history of man’s conquest of his en-
vironment has been from the carlicst times a
story of adaptation to changes wrought by
his own increasing mastery of the technique
of living. It has been, at best, but a partial
conquest ; differences in modc of living have
not necessarily been accompanied by the
changes in modc of thought or outlook that
might be expected. Man remains, below the
surface, a primitive animal ; his Instincts
work themselves out in the pattern of a more
complex civilisation and their responses are to
situations apparently far removed {from those
that confronted his forbears, yet the instincts
themselves are not different. They remain
basically unchanged since the time of the
carliest rccords left to us.

Events and situations arise {from character,
and while the instincts that bring them about
remain unchanged, the situations and pro-
blems themselves must be fundamentally
the same, though they appear in different
garb. The facile post-Darwinian optimism
which, through a misintcrpretation of the
thcory of cvolution, belicved that mankind
was steadily tmproving, has been discarded.
Knowledge, however far it may advance,
cannot libcrate the spint of man, though it
may frec him from some intellectual bonds,
only to replace them by others. Egoism,
craving, the will-to-live are  dominant
factors, to which mere knowledge, without
the saving grace of wisdom, must remain sub-
servient.

A cursory glance at the carlicst Theravada
Buddhist texts is suflicient to show that the
problems of to-day had their  counterparts
in the India of 2500 years ago. The Lifc-im-

plusc and will-to-live i all beings springs

from craving, and the Buddha, at the time of
his Enlightenment, declared, ** Vainly have
I wandered for many births, scecking the
builder of this house ; pamnful was repeated
birth. Now O Builder of the house, you arc
found ; you shall build no house again ™,
The house is the corporcal form ; the builder
1s craving, the (enacious instinet to cling to
life, (o expericnce conscious existence as i
being among other beings. That s why the
problems that confront humanity now arc
fundamentally the  samc as  those that
have vexed it from the dawn of history ;
they arc mercly transposed into a different

key, given a global instead of a limited per-
sonal or tribal 1mplication.

In the life of to-day, religion, once a major
factor in world history, plays a relatively
umimportant part. The attitude of the
modern man, his mind attuned to other and
apparcntly more immediate and practical
affairs, 1s conditioned by religion only to the
cxtent to which early training, impressed on
a pliant consciousness, remains with him to
colour his mental landscape. Among large
sections of the world’s peoples, formal
recligion has ceased to have any active in-
flucnce ; actions arc weighed and judged,
not by religious or moral standards, but by
their success or failure from the purcly
mundanc point of view. They have ceased to
be *“right” or *“wrong” and have bc-
comc simply practical or impractical. An
opportunist cthos has been established in
place of the former Mystique as a governing
principle in human behaviour, as the result
of a decline in the belief in an after-life with
its concomitant of retributive justice. In onc
scnsc this may be accepted as a step in the
dircction of rationalism ; but since the
motivating factor bechind opportunist action
remains still the old instinct of savage man,
the part played by rcason 1s only a subsidiary
onc. Reason is cmployed in the service of
motives that are essentially unrcasonablc.

In a famous Discourse, the Brahmajala
Sutta of the Digha Nikaya, the Buddha
cnumerates sixty-two types of religio-philo-
sophical systems current 1in His day, ranging
from transcendental  idcalism  to  gross
materialism, rejecting all of them. The Indian
speculative mind was capable of metaphy-
sical subtleties that have not been known n
Furope since the days of the Mediaeval
Schoolmen, and many ol these ancient
Brahmanic theories have disappcarcd from
the world, lcaving only their names ; but
the more pronounced and antagonistic of
the doctrines are to be found with us  stll,
some of them masquerading as the latest
developments of human thought. In another
Discourse, the Apannaka Sutta of the Maj-
jhima Nikaya, the Buddha deals with one
such “iwism”™ in the following words :
“There are some ascetics and Brahmins who
hold and mamtain that there 1s nothing
given, sacrificed or oflered, there is no
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ripening of the fruit of good or bad actions,
(here is neither this world nor another world,
there is neither mother nor_fathcr, nor
apparitional beings, there arc In the world
no ascctics nor Brahmins who have gone and
(ollowed the right way, and who _of them-
sclves have realized the world with higher
knowledge and proclaim 1t..

tn this case, houscholders, 1t 15 10 _bc
cxpected that those ascetics and Brahmins
who hold and maintain that there 1s 1o
ripening of the fruit of good or bad actions,
and that there is no other world....will
abandon the three good things, good be-
haviour in deed, word and thought, and will
embrace and practice the threc bad things,
cvil behaviour in deed, word and thought.
And why is that? because they do not  scc
the danger and folly and depravity of bad
things no: the blessing of renunciation and
the purity of good things. Though there s
indeed another world, their view s that
there is not , and that is a false view, Though
there s indeed another world, they decide
thatg there s not, and that 1s their false
resolve. Though there 1s indeed another
world, they assert that there 1s not, and  that
s false speech. Though there 1s indeed another
world, they say that there 1s not, and
act directly contrary to those arahats who
have @ knowledge of the other worlds.
Though there 1s indeed another world, they
instruct others that there is not, and this is

instruction  of  false  doctrine. With
this mstruction ol false  doctrine  they
cxalt  themsclves and  disparage  others.

Thus thetr former virtue is destroyed and
immorahity s produced, and there results
this false view, false resolve, false speech,
this instruction of false doctrine opposed (o
the noble onces, this exaltation of themselves
and  disparaging of others. Even so these
many bad things arisc on account of their
false  view.

" In this case, houscholders, an intelligent
man reflects thus @ ° If there s no other
world, then this individual with the dissolu-
tion of the body will attain safety (by annihi-
lation) butil there s another world, this
mdividual with the dissolution of the body
after death will be reborn in an unhappy
stite of punishment, in helll I you like,
suppose there 1s no other world or suppose
the words of these ascetics and brahimins to
be true. Yet this individual gets blamed by
the ntelhigent even in this life for holding
[alse views and for being a nihilist. But if

.there really is another world, this individual

has the unlucky cast in both cases, as he gets
blamed even in this life by the intelligent for
holding falsc views, and with the dissolution

of the body after death he will be reborn in
an unhappy state, in a placc of punishment,

in hell. Thus .this particular doctrine is badly
taken and embraced ; he persists 1n being
one-sided, and he gives up a sound position.

*“ In this case it is to be expected that those
ascetics and brahmins who hold and maintain
that there is ripening of good and bad actions
that there is another world, will abandon the
threc bad things, evil bchaviour in deed,
word and thought, and will embrace and
practisc the three good things, good be-
haviour n deed, word and thought. And why
is this? Because they see the danger and
folly and depravity of bad things, and the
biessing of renunciation and purity ol good
things. Thus their former vice i1s destroyed
and virtue 1s produccd, and therce results
this right view |, right resolve, right specch,
this 1instruction m the true doctrine not
opposed to the noble oncs, their avoidance
of ecxalting themselves and  disparaging
others. Even so these many good things
arisc on account of their rnight view ™,
Preaching on the doctrine of Kamma, the
scicntific law of action and reaction, to &
Brahmin student, Subha, the Buddhi touches
on a problem greatly high lighted 1 present
day thought, that of human mequality :

“The Brahmin student Subha, son of
Todeyya, came to the Lord, and having ¢x-
changed courtcous and pleasant  grectings
with hum, sat down at onc side. As he sat
there he smid o the Lord, * Now what,
Venerable Gotama, 1s the cause, what is the
occasion why lowness and greatness are seen
among human beings, among those who
have been born as human beings ; for they
are found to be short-lived and long-lived,
of bad and good health, bad and good look-
mg, weak and strong, poor and wealthy, of
low and high family, stupid and intelligent.
Now what is the cause?’

(The Buddha said) ** Beings, Student,
have their own Kamma, they are heirs of
Kamma, their origin is Kamma, they have
Kamma  as  their kinsman, as  their
resource. Kamma distributes beings, that is,
accordimg to lowness and greatness.

(Subha said) **1 do not understand
the meaning of this utterance so concisely
expressed and not analysed at length. It
would be well if the Vencrable Gotama



would teach me the Doctrine so that I might
understand the meamng of this utterance so
concnsely expressed. ”’

“ Then listen, Student ; reflect well
on it ; I will speak.

‘““ Even so, Venerable Sir,”” Subha
replied.

*“ The Lord said, ‘There 1s the case of
a person, a woman or a man, who takes
life, cruel, with bloodstained hands, given to
striking and killing and without mercy to-
wards living things. When that Kamma 1s
worked out and completed, with the dis-
solution of the body after death, he is reborn
In a state of misery, in an unhappy destiny,
In a state of punishment, or in hell. Or, if he
1s not thus reborn, but attains the state of
man again, wherever he is reborn he 1s short-
lived. This path, Student, tends to shortness
of life ; namely that of onc who takes life,
who i1s cruel, with bloodstained hands, given

to striking and killing, and without mercy to
living creatures.

**There 1s the case of a person, a
woman or a man, who has put aside and re-
frains from taking life, who dwells full of
kindliness, and compassionatc for the wel-
farc of all hving things. When the Kamma is
worked out and compicted, with the dis-
solution of the body after dcath, he 1s reborn
in a state of happiness or the world of
heaven, or if he 1s not reborn 1n heaven but
attains the state of man agam, wherever he
1s recborn he 1s long-lived. This path, Student
tends to length of Iife ; namely that of onc
who has put asidc and refrains from taking
life, who dwells full of kindness, and com-

passionate for the welfarc of all living
things.

*“There is the case of a person who 1s
given to hurting with hand or clod or stick
or knife.... He is reborn v hell or, 1if he
attains the state of man again, whercver he is
rcborn he has much il health.

* There 1s the case of a person who is
not given to so hurting with hand or clod or
stick or knife.... Hec 1s reborn in heaven
or, I he attains the state of man agam, he
cnjoys good hcealth.

“*There 1s the case of a person who 1s
wrathful and very turbulent, who cven if
Ittle 1s said becomes angry and furious,
malevolent and hostile, and shows anger
hatred and resentment ... He is reborn in
hell or, if he attains the state of man again,
he 1s ugly and ill-favourced.

7

“ There 1s the case of a person-who is
not wrathful or turbulent ..... he is reborn in

heaven or, if he attains the state of man
again, he is beautiful.

** There 1s the case of a person who is
jealous-minded, full of jealousy, ill temper-
ed, and harbours envy at the gain, honour,
reverence, esteem, respect and worship shown
to others.... He is reborn in hell or, if he

attains the state of man again, he is lowly
and of little power.

““There 1s the case of a person who is
not jealous-minded .... He 1s reborn in
heaven or, if he attains the state of man
again, he 1s exalted and of great power.

“There 1s the case of a person who
does not give alms to an ascetic or brahmin,
who gives no food, drink, clothes, carriage,
garlands, scents, unguents, bed, lodging or
material for lamps.... He 1s reborn in hell or,
if he attains the state of man again, he is
POOT.

*“There 1s the case of a person who
gives alms to an ascetic or brahmin.... He 1s
rcborn in heaven or, 1If he attains the state of
man again, he 1s of great wealth.

** Therc 1s the case of a person who i1s
proud and haughty, does not salute one who
should be saluted, does not rise for onc who
should be so trcated, does not offer a seat to
onc worthy of it, does not make way for one
who 1s  worthy of 1t, docs not honour,
reverence, esteem, or worship those who
should bec so trecated ..... He 1s reborn in hell
or, if he attains the state of man again, he 1s
born in a low family

** There is the case of a person who 1S
not proud or haughty... He 1s reborn n
heaven or, if  he attains the state of man
again, he 1s born in a high famly.

* There is the casc of a person who
when visiting a holy man does not question
him about what is good, what 1s bad, what
is  blameless or not, what should be
followed or not ; what, if he does 1t, will
lcad to misfortune, and sorrow for
long time.....He 1s reborn in hell or, i he
attains the state of man again, he 1s dull and
stupid.

*“ There is the case of a person who,
when visiting a4 holy man  questions  him
about what is good,....and what, if he does 1t
will lead to good fortune and happiness for
a long time.... He is reborn in heaven or, 1if he
attains the state of man again, he 15 very
intelligent.



“ Thus, Student, beings have their own
Kamma, they are heirs of Kamma, thar
origin is Kamma, they have Kamma as
their kinsman, as their resourcc. Kamma
distributes beings, that is, according to low-
ness and greatness . '

(Abridged from the Cula-kammavibhanga
Sutta of the Majjhima Nikaya) .

From ihis it 1s manifest that inequalitics
among beings must always be a feature of
human life, and it is thus that Buddhism
cxplains the sceming inj.usliccs o which
pcople arce subject from birth. The .dnctru_\c
of Kamma presents life and the universe n
the light of logical and impartial law T a law,
morcover, which is strictly n accordance
with scientific principles of cause and  eflect.

When the Buddha was asked concerning
the welfare of nations and communitics,
with special reference to the Vajjians, a clan
threatened by its neighbours, He said, ™ So
long, Ananda, as the Vajians shall assemble
repeatedly and in large numbers ( for umty),
just so long may the prospenity of  the
Vajjians be cexpected, and not their down-
(all. So long, Ananda, as the Vajpans as-
scmble in harmony and disperse i har-
mony so long as they do their business in
harmony ; so long as they do not introduce
any revolutionary ordinance, or break up any
cstablished ordimance, but abide by the old-
ame Vagpan Law , as ordamed ; so long
as they honour, reverence, esteem  and
worship the elders among the Vajnans and
decm them worthy of hstening to :so long
as the women and madens of the famihes,
dwell without baing forced or abducted : so
tong as they honour, revere, esteem and wor-
ship the Vajpan shrines, both the inner and
the outer ; so long as they allow not the
customary offerings, given and performed,
to be neglected ; so long as the customary
watch and ward over the Arahats that are
among them s well kept, so that they may
have free access to the realm and having ¢n-
tered may dwell pleasantly therein ; just so
long as they observe these principles, Ananda
may the prosperity of the Vajjians be ex-
pected, and not their decay.”

Revolutionary as were the Teachings of
the Buddha in the sense of substituting
cthical  rules  and setting up  principles
of conduct in place of the formalised
ritualism of  His  Brahamic contempo-
raries—i fcature which cmerges clearly and
consistently throughout His discourses—it is
cvident that i temporal  matters  He

advocated the preservation of all customs
which time had proved to be beneficial, and
condemned only those which were socially
retrogressive, as for instal:lcc caste ; or
spiritually obscurantist, as In the priestly
emphasis on ceremonial sacrifice anq extreme
asceticism, which in Buddhism 1s stigmatised
as ** Silabbataparamasa > or  superstition.
In the matter of caste, the Buddha, as we
have already seen, acknowledged distinctions
as being inseparable from the working-out
of Kamma : what He expressly demed was
the Brahmanic teachimg that caste was of
divine origin, and the anmistic concept
that the four major castes of Indian society
took their origin from diflerent parts of the
body of Brahma. This is succinctly sct forth
in thosc verses of  the Dhammapada which
proclaim that a Brahnun (in the Buddhist
sense, a holy man) is a Brahmin not by birth
but by purnty of thought, word and decd.
“Neither by matted hair nor by birth docs
onc¢ become a Brahmin, Butin whom there
exists both truth and Dhamma, he is the
purc onc, and he s the Brahmin ™.
(Dhammapada 393). 1t 1s worthy of note
that in dcaling with the question from the
purely social angle, the Buddha placed the
Khattiva Caste (nobility) haghest in rank.
Distinctions obtain on the worldly level, but
for those who have renounced the world
there arc no distinctions, the worth of the
holy man 1s measured by las virtue alone.
This principle has its broader application
in the sphere  of present day racial and
nationalistic problems. In Buddhism there
1s no basis for racial superiority - cults or
antagontsms. Eachi man has his own indivi-
dual worth, irrespective of is racial or cul-
tural back-ground. '
The question of human rights i1s inextri-
cably bound up with that of individual res-
ponstbilities.  In the present  preoccupation
with the rights of communities and indivi-
duals there s o tendency to overlook  the
fact that the concept of rights implies  also
the ideas of obligations and duties. At about
the same time that the Buddha was preach-
mg in India, Confucius in China was pro-
clatming this truth “in his own doctrine of
rationahistic  humanism.  While  Confucius
outhned his concept of the ideal ruler, be-
nign, Just and cver-solicitous for the welfare
of his people, the Buddha was turning the
thoughts of His disciples away from the old
idea that the duties enjoined by religion were
ritualistic performances, to the higher ideal of



a layman’s duty, his responsibility to others.
In the Singalovada Sutta He preaches to
a young Brahmin who was following his
father’s behest.to worship the six directions,
north, south, east, west, thc zenith and the
nadir, with clothes and hair wet and clasped
hands uplifted. * But in the religion of an
Ariya, young householder, it 1s not thus that
the six directions should be worshipped. ™
Thus the Buddha began His instruction, and
went on to explain that the worshipping of
the six quarters is to be understood 1n an
cthical sense. First comes a general descrip-
tion under numerical heads, of things to be
avoided by a houscholder, as leading to
ruin and disrepute and virtues to be culti-
vated as being conducive to happiness and
prosperity. The sermon then continues :
** And how, young houscholder, does the
Ariyan disciple honour and protect the six
directions? The following should be looked
upon as the six directions - parents as the
East, tcachers as the South, wife and children
as the West, friends and companions as the
North, servants and work-pcople as the
nadir, religious teachers and holy men as the
zenith ', This i1s followed by a detailed c¢x-
planation of a man’s duty towards cach of
these classes of pecople as they stand in
relation to himself, the whole forming a dis-
course on social ethics that 1s unrivalled for
its breadth and nobility of conception, as
well as for its universal applicability. Two
cxamples will suflice 1o show how the 1dea
of reciprocity in duties 18 emphasised.

“In five ways should a clansman mimster
(0 his friends and associates as the Northern
direction ; by gencrosity, courtesy and
benevolence, by treating them as he treats
himself, and by being true to his word. In
these five ways thus munistered to as the
Northern direction, his friends and associates
love him ; they shicld him when he s off his
puard, and on sush occasions protect his
property ; they become o refuge in danger,
they do not forsake him in his troubles, and
they show  consideration  for his  famuly.
Thus is the Northern direction by him pro-
tected and madce safe and scecure.

“In five ways does an Aniyan  master
minister 1o his servants and cmployees as
the Nadir : by assigning them work accord-
ing (0 their strength ¢ by supplymng them
[ood and wages 3 by tending them in sick-
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ness ; by sharing with them unusual delica-
cies and by granting them proper recreation.
In these ways ministered to by their master,
servants and employees love their master in
five ways : they rise before him ; they lic
down to rest after him ;they are content
with what 1s given to them ; they do their
work well, and they spread abroad his
praisc and good fame. Thus is the Nadir by
him protected and made safe and sccure. ™

The Buddha's trcatment of the theme in
this Sutta 1s typical of the wav i which He
was accustomed to take some alrcady eaisting
religious belief and give it a higher spiritual
or cthical meaning ; He conveyed His own
higher truth through the medium of a cur-
rent tradition. It must be remembered that
the Buddha did not teach a new law ; He
preached the * Sanantana Dhamma ™, the
Ancient Truth of the Buddhas before
Him. Although their Teaching had passed
out of men’s memories, or had survived only
in the form of outward observances whose
inner significance had been lost, it sull re-
matned, and remamns, the universal un-
changing Dhamma, the underlying. principle
of causc and cflect that governs phenomenal
existence. Of the Buddha it can truly be said
that He came, not to destroy the law but to
futhl 1t ; to re-state 1o mats highest spiritual
meaning.

We stand now at a turning-point in his-
tory ; the choice 1s ours whether we shall
take the road that leads to further progress or
that which will carry us to.destruction. Man-
kind has had enough experience at least to
show that scientific knowledge and mastery
of the material umiverse 1s not the same thing
as progress in civihisation. Our cyes must be
turned in a new direction if we are to find
way out of the impasse. But, just as we are
bounded by the curved space-time of  phy-
sics, so we are encircled by the sphere of
related concepts. That which s newest s
most mmcasurably  old ; the  Eternal
Dhamma, the ageless Truth  beyond our
small world of  materiad concerns. {1 is (o
that we must  return, i all humihity and
hope, tor the old discases we must seek the
old remedies. But an the sphere ol truth
there 1s nothing old and nothing new. The
sun that sinks this evening tn the west will
rise again tomorrow in the East.
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The Buddha’s Basic Principles of Buddhism
DAVID MAURICE

In the modern world where even the news-
papers arc beginning to tell ~most of 1116!!'
storics in pictures, so that quite actually ™ he
who runs may read”, there have been
several attempts to put Buddhism into a few
brief principles in order to shorten the way.

First of all it should be understood that
there is no * short and easy cut” to Nib-
bana, nor is there really such to the Teaching
of the Buddha. Those two old Latin tags :
““ Facilis descensus Avernus’” and ** Per
ardua ad astra’, still hold good to-day.
But for those who wish to know what 1s
really the beginning and the essencc of
Buddhism, we have the words of the Buddha
Himsell. He first taught the Four Noble
Truths in which are comprised the Noble
Eightfold Path, so that if we need a few short
principles, we can accept these Four Noble
Truths. |

Just before attaining to Mahaparinibbana
the Buddha, out of His great Compassion,
taught and instructed Subhadda, and as we
arc told in the Mahaparinibbana Sutta, he
was the last disciple whom the Exalted One
Himself converted ; and n this Sutta the
Buddha prcached to Subhadda: * In
whatsocver doctrine and discipline, Subhad-
da, the Ariyan Eightfold Path 15 not found,
neither in 1t is there found a man of true
satntliness. And 1in whatsoever  doctrine
and  discipline, Subhadda, the Ariyan
Eightfold Path is found, in it is found the
man of truc saintliness. Now in this doctrine
and discipline, Subhadda, 1s found the
Ariyan Eightfoid Path and in it too are
found the men of true saintliness. ™

What are these basic essential principles :
the Four Noble Truths of which the last is
the Noble Eightfold Path, so simple yet, for
complete grasp, so subtle 7 They are : The
Noble Truth of Suffering. Due to fmper-
mancnce and Insubstantiality of all  things
we may contact with our senses, Life is seen
by the thinking man to be an illusion and i
causc of suffering. Life may seem very sweel
and happy, for a ume, bul suffering out-
weighs pleasure in the aggregate, and even
for the individual who may be quite happy
and contented, Impermanence sooner or
later robs him of pleasure leaving pain in its
stcad.

In the ** Mahavagga™ the Four Noble
Truths arc sct out plamly “This is  the

Noble Truth of Suffering. Birth is suffering.
Growth and decay is suffering. Death is
suffering. To be bound to what we do not
love is suffering. To be parted from what
we love is suffering. Not to obtain that for
which we long is suffering. In brief : all the
five elements of Bcing are suffering.

This is the noble truth of the arising of
suffering : It is that Craving which lcads
from birth to birth, conjoined with lusts and
longings which, now here, now therc, conti-
nually seek satisfaction.

It is desire for the gratification of passion;
it is craving for eternal lifc ; 1tis longing for
enjoyment here in this present life.

This is the Noble Truth of the ccasing of
suffering : It is the utter and complete
annihilation of this Craving ; scparation,
freedom, deliverance from 1t.

This is the Noble Truth of the Way that
leads to the ceasing of suffering : It 1s the
Noble Eightfold Path which consists of
Right Undcrstanding, Right Mindedness,
Right Speech, Right Action, Right Liveli-
hood, Right Endcavour, Right Recollected-
ness, Right Concentration,

Now what is this Noble Eightfold Path,
lcading to the extinction of Suffering ?

It 1s mentioned as an ** Eightfold ”*  Path
and not an ** Eightstep ™ Path because the
“folds ™ are mtertwined as 1n an eight-
strand rope and arc not cight *' stages ™ 1o
be followed one after another. In the ** Dig-
ha Nikaya >, 1. 312 we have an analysis of
this Noble Eightfold Path which shows it
forth very clearly :

" And the Exalted Onc said :

"Now what, brethren, 1s Right Under-
standing (Right View or Right Thinking)
The knowledge about I, knowledge of The
Causc of 11, the ccasing of 11, and the Way
leading to the Ceasing of HI, that, brethren,
18 called Right View.

And what, brethren, 1s Right Aim (Right
Mindedness, Right Dircction of Thought)
The bemng set on Renunciation, on Non-
resentment, on Harmlessness, that, breth-
ren, 1s called Right Aim.

And what, brethren, is Right Speech?
Abstinence from lying speech, from back-
biing and abusive speech, and from idle

babble, that, brethren, is called Right
Spcech.



And what, brethren, is Right Action?
Abstinence from taking life, from taking
what is not given, from wrong-doing 1n
sexual-passions,—that, brethren, is called
Right Action.

~'And what, brethren, is called Right
Living (Right Livelihood)? Hercin,
brethren, the Ariyan Disciple, by giving up
wrong living (such as manufacture or dealing
in weapons or intoxicants which brings
harm to other beings) earns his hving 1n a
way that does not harm others, that,
brethren, is called Right Living.

And what, brethren, is called Right Effort
(Right Endeavour) (Right Exertion)? Here-
in, brethren, a brother generates the will to
inhibit the arising of evil immoral conditions
that have not yet arisen : hc makes an
cffort, he sets energy afoot, he applics his
mind and struggles. Likewise he does the
same to reject evil immoral conditions that
have already arisen. Likewisc he does the
same to cause the arising of good conditions
that have not yet arisen. Likewise he does the
same to establish, to prevent the corruption,
to cause the increase, the practice, the ful-
filment of good conditions that have already
arisen. This, brethren, is called Right Effort.

And what, brethren, 1s called Right Mind-
fulness  (Right  Recollectedness)  (Right
Attentiveness)? Herein, brethren, a brother
dwclls regarding body as a compound, he
dwells ardent, self-possessed, recollected, by
controlling the covctousness and dejection
that arc in the world. So also with regard to
feclings, with regard to perception,  with
regard to the activitics or volitional energies
with regard to thought. This, brethren, s
called Right Mindfulness.

11

And what, brethren, is called Right Con-
templation (Right Concentration) (Right
Rapture)? Herein, brethren, a brother, re-
mote from sensual appetites, remote from
evil conditions, enters upon and abides in
the First Jhana, which i1s accompanied by
directed thought and sustained thought on

an object. It 1s born of solitude, full of zest
and happiness.

Then, by the sinking down of thought
directed and sustained, he enters on and

abides in the Sccond Jhana, which 1s an
imner Calming, a raising up of the will
In 1t there 1s no directed thought, no sustain-
ed thought. 1t 1s born of contemplation, full
of zest and happiness.

Then, again, brethren, by the fading away
of the zest, he becomes balanced (indifferent)
and remains mindful and sclf-posscssed, and
while still in the body he experiences the
happiness of which the Ariyans aver ** the
balanced, thoughtful man dwells happily
indeed . Thus he enters on the Third Jhana
and abides therein.

Then, again, brethren, rejecting pleasure

-and pain, by the coming to an end of the joy

and the sorrow which he had betore, he
cnters on and remains i the Fourth Jhana
which 1s free from pain and free  from
pleasure, but 1s a state of perfect purity of
balance and of cquanmty. This 1s called
Right Contemplation. This,  brethren, s
called the Ariyan Truth of the Way leading
to the ceasing of woe. ™

Then, and  only then, does true Insight
arisc. Then and only then, can there be any
* change of heart ™.

. s s il a =S o iy =

pain,

“ A monk whose mind is thus released cannot be followed and tracked out even by the
| gods so that they could say, * There rests the consciousness of @ released person.”
why? Even in this actual life, Bhikkhus, I'say that a released person 1s not to be thoroughly
known. Though I thus say and thus preach, some ascetics and brahmins accuse me wrongly,
basclessly, falsely, and groundlessly, saying that the asccetic Gotama is & nihihst, and
nreaches the annihilation, destruction, and non-existence of an existent bemng. That s what
| am not and do not aflirm. Both previously and now 1 preach pain and the cessation ol
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!
|
Alagadupama-sutta., Majjhima, i, 135. |
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The Word of the Buddha

By Bhikkhu Sangharakshita

Like threads of silver run the rills

From faintly blue horizon-hills ;

Journcying downward, day by day

( From hidden springs how far away 1),

They run by forest, field and farm,

Then"roll, a river, broad and calm,

Through flowery pastures white with
king,

Through desert sands, to mect the brine

And mingle there, in joyous motion,

With the waveless heart of occan.

So flows the River of Thy Word

( In century after century heard )

Down from that shining mountain
herght

Thou didst ascend on Wesak Night

To win the heart’s, the mind’s release,
Wilhing Thy way from strife to peace.
Down from the steep green Arahant-hills
into Time's lap that River spills.

Through Bamboo Grove and Mango
Grove,

Where did the poct-Theras rove,
Its current wound and rippled long

And made o bloom their Nlowers of

song ;

Then i its flowing doth 1t sec
Verdant and desert  century.

[-or hundred and for thousand years

§W¢Nrrr.r.r.rr.

It nourishes 1ts saimts and seers
Through other lands, 'neath
skics,

altered

It flows, refreshing to the wise.

Through plaguc and famine, pcace and
war,

Smoothly and purely as bcefore,
Age after age that River winds

Through
minds.

million mithion hearts and

Now 1n these after-days doth pour

That sweet Flood forth from days ol

yore.
Water of pcace and purity,
Oh how | long to drink of thee!
River of Wisdom, becar me on
Whither the Arahants have gone :
Stripped of the rags of * thou” and * I°
Into the Deathless  did they die.
I made me not, as though of reeds,
A small frail raft of my good deeds ;
Nor satl of meditation spread,
Nor oar of wisdom furntshed.
Yet do | long to quit this shore
Of darkness, doubly than before ;
To be commingled, then, with thy
Dceep current ull the death of 17,
low tll thou reach  Nibbana’s Sca,
O River, with, yet without “me’ !
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Shrines of Burma
DAVID MAURICE

No. 1. The Famous Shwedagon Pagoda.
The first Englishman ever to visit Burma
was Ralph Fitch, who in the late fifteen
hundreds sailed from the Thames in ** the
talle shippe Tyger ”, the same vessel men-
tioncd by Shakespeare’s witches in ** Mac-
beth>., For the *“Tyger” was ndeed
wrecked on its voyage to Aleppo and his

pood Kamma saved Ralph Fitch  and
ceventually brought him  home, safe and
sound after many adventures ncluding

his short but happy sojourn in Burma,

Ralph Fitch found in Rangoon a cultured
civilisation in which commerce and the arts
lourished, and the clecanness and sweetness
of all he saw inspired him to writc most
enthustastically—so much so that his story,
published in Hakluyt's ** Voyages™ captured
the mmagmation of all Lurope.

lie wrotc of the nmughty  Shwedagon
Pagoda ;. " 1t as the fairest place, as | sup-
pose,  that doc bee v all the worlde 7.
Certainly the great Shwedagon as the oldest
and mightiest of Buddhist fanes, and draws
pilgrims from ncar and far to worship at 1ts
sacred base and to remember the Great
Teachings of the Buddha as thev repeat
“Anicca,  Dukkha, Anatta & All s
lmpermancence, a source ol discontent, with-
out any unchanging soul or cgo ™.

The ancient stories  tell of the trading
misston o India of two brothers, Burmese
merchants, Tapussa and Bhallika by name,
more than 2500 years ago, and of how they
met the Buddha just after He had attained
his long-sought Enlightenment, and obtamed
from Him cight haars of His head to be en-
shrined in their native town of Okkala, the
present day Rangoon.

On their return, after many  difhiculties
and dangers, the brothers met with & royal
welcome and the Haars of the Buddha were
cushrined in a Golden Pagoda.

Through the ages this pagoda, the Shwe-
dagon, has been added 1o untl i F774 10 was
raiscd 1o its present height of 326 1. by Shin
Byu Shin, king of Ava. Since the Shwedagon
s on a hill overlooking Rangoon, 1t has
comnmunding  positton  and  donunates  the
lindscape. Rising from the sunminut of the
hill which has been levelled to form i plat-
form about 900 1. long and 700 {t. wide the

Pagoda is surrounded by tazaungs (shelters)
which have some of the finest woodcraft and
mosaic work existing in the world today.
These tazaungs may have as many as five,
seven or nine storied roofs some culminating
In a spire and hti (umbrella). There are also

almost nnumerable figures of the Buddha
of brass or of alabaster.

The Wonder Of The World

If the world has but seven wonders, then
Shwedagon i1s not the least of them and there
arc many cven among the non-Buddhists
who comic from the ends of the carth to sec
the beauty and romance of almost-facry
architecture, though therc are thosc who,
objecting to the Eastern injunction (given
also to Moscs) : " Take off thy shoes, for
thou art upon Holy Ground ', do not enter
when  they find that 1t 1s  necessary 10
remove  one’s footwear,  This prejudice is
now happily dving out.

Many distinguished visttors in recent times
have expressed therr awe and reverence and
have used that very phrase ' one of the
wonders ol the world . With all the
rcverence and all the wonder mspired by this
mighty symbol, one gets also the atmosphere
of quict happiness and tranquil joy that is so
pecculiarly  Buddhist, A few of the many
cntries in the Visitors’ Book show this.

* My visit to the Shwedagon Pagoda this
morning is the fulilment of a long-cherished
ambition.  Lver since 1 first heard of the
Pagoda many yecars ago, as once ol the
world's supreme art treasures, | have looked
forward (o the day when its beauty and in-
terest - would  changefrom a  drecam 1o
rcality. Thanks to the Kindness and courtesy
ol the Trustees ol the Pagoda my dream
has now come true. The Pagoda, o all its
grace and  dignity,  has witnessed  many
dramatic cvents o Burma’s  long  and
Hustrious hastory. T am happy to think that
i will so soon witness the achtevement by
Burma of complete  national independence,
and the beginning of a new and glorious
chapter 1n the carcer ol a  great people.
Mav Britine and Burma always walk to-
pcether as fniends aud cquals. ™

7th September 1947, (Lord) LISTOWLI,
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“ The members of the United Kingdom
Defence Mission to Burma were shown
round the Pagoda on 24th August 1947.
We have looked forward since our arrival in
Burma to paying this visit not only because
the Pagoda is, as a work of art, one of the
wonders of the world, but also bccause of
its particular  significance as a symbol ot
Burmese unity.

The peoples of Great Britain and Burma
will find mutual understanding  easier 1o
achieve if they can  sharc  together the
appreciation of the world’s treasures. We
Lhave felt this moming particularly, under-
standing of the aspirations and ideals of a
united and mdependent Burma.
24th August 1947."  JOHN FREEMAN,

Parliamentary Under Secretary of

State.
War Oflice.

“1 have been told of the  Shwedagon
Pagoda. 1 have read of the Shwedagon Pa-
podil. Now 1 have scen the Shwedagon Pa-
poda, and that 1s the best of all.
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Agam,
Again,
Again,
Apam,
Again,
Agiain,

agan
QRN
agam
ANATEY
agEann
AN

Again, again
Agaun, again

When once the man
Which bring no new

Mrs. RHYS

UDAY A

Agam, agam is seed in furrow sown,
Again, again the cloud-king sends down rain,
1 Again, again the ploughmen plough the ficlds,
Agan, agamn comes corn into the realim,

do beggars go their round,
do generous donors give,
when many gilts are given,
the donors find their heaven.
the dairy-folk draw milk,

| the calf” tts mother sceks,
Agaan, again we tire and 101l anew,

| N the slow wits seek rebirth,
Agaan, again comes birth and dying comes,
men bear us 1o the grave.

ol broad msight that Patl.
A becoming doth attain,
Fhen 1s he no more born again, agam,

l-'rt?m lhtf: l’*}?p]( of the KINDRED SAYING
(NMANYUT FA-NIKAYA) or GROUPLD SUTTAS.

DAVIDS

| am deeply grateful to the Trustees of the
Pagoda for their kind welcome to me and
my wife and members of my staf.

| regard it as a good omen that one of my
{irst acts after my arrival in Rangoon as the
High Commissioner of the United King-
dom has been to visit this wonderful shrine.”

st December 1947. JAMES BOWKER.

** The dignity and splendour of what 1 have
scen this evening 1 find diflicult to express
in words. What is even more striking 1s the
atmosphere of pecace and tranquillity. A
visit to such surroundings is an inspiration
and a source of spiritual strength and
sustenance. My visit will remain one of the
most chcrished memories of my hfe. ™

6th Januarv 1948, ARTHUR HENDLERSON
Sccretary of State.,

[Fire, carthquakes, the ravages of time and
the inclemencies of the weather and, during
the last war, British and Japanese bombs,
have menaced the Shwedagon but still it
cleams  majestically  towards  the sky and
Ralph Fitch's words arc stull as true @ ** It s,
as | suppose, the farrest place that doe bee
in alt the Worlde. ™
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Buddhism and Modern Creeds

A talk by Myanaung U Tin, former Minister
of Health and Local Government, broadcast
from - the Burma Broadcasting Service on
Thursday, the 29th May 1952 at 9.15 p.m.

From times immemorial there have always
been two main divergent views of life among
men : those who believe in an after hife and
those who believe that life ends with death.
During the life-time of the Buddha there
were, besides his disciples, two sets of people,
one holding the Eternity-Belief or the belief
in a soul existing independently of body and
continuing after death cternally and another
the Annihilation-Belief or the belief 1n a
personality which is annthilated by death.
Among those who held the Etermty-Behef
were found persons who sincerely believed
that they could attain salvation through self-
mortification or sclf-castigation. And among
those who held the Annihilation-Belief were
found persons who yielded completely to
the urge of self-indulgence or who indulged
excessively in sensual pleasures. The former
were known as the practisers of sclf-morti-
fication and the latter as the practisers of
worldly enjoyments. The Buddha teaches
us that thesc two extremes must be
avoilded, and shows us the Middle Path. We¢
came across, in ancient Greece, Stoics and
Epicurcans, whose bcliefs represented the
same cxtreme views of life. Going through
the history of mankind,we find 1 every age
the same ** ignorant oscillation between
cxtremes.”

Nothing is new in this world. History only
repeats itself. Differences there might be on
the surface but intrinsically the concepts are
the same. History can be interpreted 1n
scveral ways. Lifc can be scen from several
angles. If anybody thinks that his view alone
1s correct and others wrong, it would be well
for him to remember the parable of the
Elephant and the Blind Men. The parable
was recorded in the Udana Sutta, in which
the Buddha related the story to his disciples
when some of them described the behaviour
of a number of wandcring philosophers,
quarrelling noisily about their several views.
The Buddha said @ ** Thus are  thosc
wandcerers who, blind, unsecing, knowing
not the truth, yet cach maintains that it 1s
thus and thus.” In the present times we
hear much about isms, 1dcologies and
philosophies. Capitalism, Fascism Naziism,
Marxism, Socialism, Communism, Imperia-

lism, Nationalism, Materialism, Rationalism
and all sorts of isms. Turn wherever we
will, we see clashes between these divergent
views. No 1sm or ideology can be wholly
false or, in other words, each ism or ideology
can be partly right. And yet the proponents
of each ism or ideology appear to believe
that they alone are perfectly right and
others totally wrong. Whether sincerity or
expediency is their keynote, the world is
torn between these isms or ideologies, and
their clashes, in the forms of cold war and
hot .war, aggressions from without and in-
surrections  within, are causing untold
misery to mankind. The present world
situation reminds us of the saying : *“‘Hell
1S paved with good intentions. ™

The biggest conflict is said to be between
those who believe in materialism and those
who do not. In truth, whatever materialism
may mean in its idcological or philosophical
sense, thc struggle between them. is for
material gains and nothing else, as it appears
to an ordinary man or rather a man frec
from any bias or prejudice. In this
large sphere of conflict there is a criss-cross
of i1deas or idcologies on both sides, circles
within a circle intersecting one another. They
relate to politics and economics, philosophy
and religion. Such a ferment of tdeas or con-
cepts about life had prevailed in the carlier
ages but 1t seems that the present one,
becausc of the tremendous progress  of
science, will cither destroy the world or
usher in a Golden Age. In the life of 0 world
or in a kappa, onc century 1s but a small
mcasurcment  of time. Nobody knows
how long this Age of Confuston will last.
The development of the revolutionary ideas
of our age has been definitely accelerated
by modern scicnce. Modern ideas clash with
traditional beliefs not only in pohtics and
cconomics but also i philosophy and rchi-
gion. The process 1s still going on at a terrific
pace, and whether it will lead to destruction
of the human cavilization that . has come
down to us or to a reconstructioh” on a
truer foundation depends on the modern
man’s capacity to show his tolerance and
goodwill to his opponent or in other words,
to his ability to hive and let hve.

Judging by the dreadful conditions in the
whole world as also by the crescendo of
ficry violence since the beginning of this
century, 1t will not be wrong to say that some
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modern creeds, far from being tolerant, are
fanatical. The difference is in degree and not
i1 kind. In some cases, fanaticism 1s naked
and in others velvet coated. A good end
can never be achieved by bad means. The
end can never justify the means. Salvation

through persccution as well as social
progress through bloody conflicts are plam
contradictions. Fanatical creeds arc now

much more in fashion than in the last century
and are likely to exhibit more savagery
in the days to come. History has shown un-
mistakably that fanaticism defcats 1ts own
purpose, and that its temporary successcs, if
any, arc followed by disastrous results and
scrious set-backs. Of all the 1isms m human
history, fanaticism 1s the most dangerous
and is, therefore, most to be dreaded. A
fanatic is excited and subjective, just the
opposite of a scientist, who 1s cool and
objective. A fanatic cannot allow himscl
to be guided by reason or, better still, by
the scientific  principles  of observation,
analysis and induction. In the well known
Kalama Sutta, the Buddha advises us @ “'Do
notsbehieve in what you have heard ; do not
believe in tradittons, because they have been
handed down for many generations ; do not
believe in anything, because it 1s rumoured
and spoken by many ; do not bclicve merely
because a written statement by some old
sage 18 produced ;. do not believe in con-
jectures @ do not believe i that as  truth (o
which you have become attached by habit .
do not believe merely the authority of your
tcachers  or  clders.  After  observation,
analysis, when it agrees with reason and is
conducive to the good and giin of once
and all, then accept it and live up to it ™
Fraditional beliefs as also modern creeds
must be able to stand such a test. Orthodo-
Xies have been replaced or drastically modi-
licd by new discoveries.  Nevertheless the
scienufic principles do not change, and once's
atutude to hife should be that of a scientist.
One who can adopt such an attitude can
never be a fanatic or a bigot but, on the
other hand, will be able to show his tolerance
and goodwill.

Professor Whitehead  has  ventured  the
propheey that ™ We are entering upon an
age ol reconstruction, in religion, in science,
i,l::dhm lpollllci':;!l l“oughl. And he adds that
such  ages, Iy are AVOI -
ignm';lnlb mcilI;tlionyl)cil\.::cnu::\l;‘l:l(l)llfj s

el we . ¢S, must
seek  truth  moats ultimate depths. The
Buddha teaches us that there are (wo hinds

of truth ; the dpparent  or conventional

truth, the real or ultimate truth. The ultimate
truth can be realized only through meditation
or mental concentration, and not by theori-
zing or speculation. The Buddha’s teaching
is divided into three parts: learning,
practice, and realization. Those who do
not seek truth in its ultimate depths are not
free from the danger of the extremes ; they
arc not capable of avoiding 1gnorant
oscillation between extremes. For this very
reason, we have come across in all the
ages of  mankind fanatical creeds of
persons who suffer terribly from morbid
religiosity, and of persons who madly believe
that satisfaction of material wants or sensual
desires 15 the be-all and end-all of hte. The
Buddha has shown by example as well as by
teaching that the Middle Path leads not only
to peace in this existence but to Nibbana, the
Eternal Pcace. By treading this  Middle
Path. one can develop his morality, Mental
Concentration and Intuitive knowledge or
[nsight. The Buddha teaches us that this
Middle Path leads us to the Right View or
Belief, as against the two extreme views or
beliefs.

As the followers of the Buddha we must
show our tolerance and goodwill to all those
who hold views or beliets different from our
own—to all thosc whose isms, dcologics or
philosophies arc different from ours. How-
cver, t behoves us to test the vahidity of any
creed by the scientufic method. Buddhism
s emprical and free from dogmas. As the:
foHowers of  the  Buddha  we must not be
dogmatic. Our approach to any creed or
idcology should be without any bias or pre-
judice. We  must not  impose  our will or
views on anybody ; on the other hand, we
cannot allow anybody to mmpose his will
or views on us. The Buddha says @ * Lhi
Passiko™ ,  which  literally  means ' come
and sce L In modern parlance, T See, it
works ;i so, accept 117 it does not work
we would say i the words ol Shakespeare,
“““There are more things in heaven and earth

Than are dreamt of in your Philosophy*”.

We would further say @ " Why not (ry
our way of lifc for the attainment of peace
lor  yoursell, for your family, for your
country, for the world - nay, for the attain-
ment of - Nibbuna, the  Eternal Peace?™
Buddhism is a way of Life not only for those
who seek truth in its ultimate depths but for
all those who wish o live and let live peace-
lully 1 the short span of life on this carth
which 1s but a speck of dust in the illimitable
space of the cosmos,
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The Message of Visakha

A talk broadcast from the Burma Broad-
casting Service by Francis Story, Director-
in-Chief of the Burma Buddhist World-
Mission. _

On a full Moon Day of the month called
Visakha, twenty-five centuries ago, a son was
born to the King of the Sakyas in the ancient
city of Kapllavatlhu Thirty-five years later,
ulso on the Full Moon Day of May, the
young Khattiya, no longer a Prince but a
Yellow-Robed ascetic, sat beneath a fig trec
at Gaya and attained Supreme Enlighten-
ment. He who had been the Prince Siddattha,
and afterwards the Samana Gotama,
ceased to be, and 1n His place arose a
Buddha, a perfect Being, the Most Exalted
Teacher of Gods and Men, the [ully-
Awakened One, the Master of Infinitc Com-
passion. For forty-five ycars the Lkxalted
Buddha taught the Sublime Dhamma, and
at last passed away mto Parmibbana, on a

third Full Moon Day of Visakha, in the

cighticth yecar of His age, honoured by ali
beings throughout the three worlds.

That, bricfly, i1s the story of the sacred
Threae-fold Anniversary that we celebrate n
all Buddhist countrics on the Full Moon
Day of May. Hcre in Burma we feel that
many besides Buddhists arce sharing the great
FFestival with us : Chrstians, Hindus and
Muslims because Buddhism is universal and
the Buddha Himself the Umiversal Teacher.
Lverybody sooner or later must become a
follower of the Buddha, if not in this hfe 1
some subsequent one. There 1s nothing ex-
clusive about our creed ; 1t embraces all,
without reservation or  discrimmation. [t
rejects none, condemns none it teaches us
to extend unlimited goodwill and benevolence
towards all beings, and  when we wish 1o
honour and magnily the teaching ol our
Master this is the best way ol all for us to de
it AL that is fine and noble in the way of hife
followed by others we are taught to commend
and respect and uphold, so that all may hive
together I peace and brotherhood.

The teaching of the Buddha is the univer-
sal remedy for a universal discase, and that
discase i1s Craving.  What were the words of
the Buddha immediately after His o Attamn-
ment? * Through many a round of barth and
death have | sought vou, O Builder of the
housc. Now vou arc found © your ridge-
pole is cast down ; never agan shall you
buitd the house.  For me there s no re-

birth ; the Holy Life is fulfilled. My task is
accomphshed. For conditioned life there can
be no hereafter . Such were the words of
the Conqueror @ ** For me there is no more
rebirth and no more death ™.

~ But although the Buddha passed away
into the ultimate Nibbana, wherein there
1Is no residuc of attachment to pheno-
menal being, we who stand 1n the light of
[is Teaching feel that the Buddha is wnh us
yel. For did He not say, ** He who sees the
Buddha sces the Dhamma, and who beholds
the Dhamma beholds the Buddha? ™ We
pav  homage to lths glorious Image, the
symbol of His presence, every day ; but
after all, this is only the material form. If we
really wish to behold the Buddha in all the
majestic beauty of His ideal presence we
must scck Him in Dhamma. 1t s in the
practice of the Dhamma that we can draw
close to Him and feel the wonderful radiance
ol His undyimg Wisdom and Compassion.
His presence i1s then very real and immediate
to us: much more close and actual than any
material form of Anicca, Dukkha and Anat-
ta.  The words of the Buddha are eternally
nCw . we oare not conscious of the two
thousand five hundred years that separate
us in time, for His Teaching stands outside
of time and all s relationships. Here and
now the voice of victory rings clearly i our
cars, spurring us on 10 sell-hiberation.

For us to-day that Voice carries a special
message, for we hve in a world made dark
and menacimg by the grim forces of  Lust,
Hiatred and Tgnorance. We do not know what
the future may hold. All we can be certain of
is the need to preserve our own integrity, the
need to keep our actions pure and unsulhed,
for they are our sole real possessions and our
only heritage. ™ Be unto yourselves a refuge:
seck no oexternal refuge.”” These were the
Buddha's parting words as He lay between
the twin Sal trees at Kusmnara just before
His Linal passing away. For what shall 1t
profit a man, though he be rich and fortu-
nate, enjoying all the rewards of - past good
deeds, i he be not virtuous, charrtable and
benevolent i his present hife”? He s hike a
nan living on has capital, drawimg from s
bank account of pgood Kamma all the
tme, without replacing anything. When 1t
s all eahausted and  he passes on to his
future existence he will be bankrupt:a pau-
per. Then whom will he be able to blame lor
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his miscrable state? His fellow me11? Most
certainly he will not be justified in blaming
his fellow men. Then can he blame God or
Fate? The answer is again “ No ™, given
most emphatically by the Buddha in many a
precious discourse on the Caugal Law. Such
2 man can blame only himsclf ; there
is no such thing as luck, good or bad. But a
man who is poor in this present hfe may pass
on to his next existence a rich man:rich n
the merit of good deeds, the only sort of
wealth that we can take with us beyond
the grave. For though he may posscss only
eight annas, if he should give four annas In
Dana, and that with a Kind and loving hecart-
his reward will be incalculable.

1t was thus that the Supreme Buddha
taueht the Law of Cause and Effect. But no
man can measure the depth and extent of
the Dhammi § 1t 1s a vast ocean, 1mmmeasu-
rable and infinite, and like the occan 1t has
but one flavour throughout, the flavour of
iberation. We who to-day yearn to express
our gratitude to the Great Teacker and
ofler Him some supreme act of homage and
veneration, should also remember those
other words of His, uttcred shortly before
Ilis  Parinibbana ** He who fulfils all the
greater and lesser duties, who 1s pure
thought, word and deced, who strives dili-
eently to cross the occan of Samsara:he it is
who renders the greatest and most fitting
honour to the Tathagata ™.

It is casy and pleasant to go to the great
Shwe Dagon Pagoda and ofler flowers and
candles to the Shrine ; we all enjoy doing it.
We love the beauty and tranquillity of the
Pagoda precinets and our hearts are soothed
and made calm by the loveliness of  our
surroundings. Similarly we hike to histen to
the Yellow Robed Monks reciting  the
Suttas, and m doimng so we are uplifted and
reed from cveryday cares. But 1t 1s not so
casy to be mundful, everyday and in all cir-
cumstances, of the Precepts, or to walk
hourly in the Path of Virtue sct forth by our
Teacher. That indeed calls for fortitude and
high resolution ¢ atas a sacrifice, a renuncii-
tion of so many of the seeming pleasures of
life that  appear  so  attractive  to  the
unawakened muand. But precisely because of

that, because it represents a sacrifice, it is the
supreme act of veneration we can offer
to the Exalted Buddha. Let us then, from
to-day, determine to make our lives better,
to sweeten and sanctify every passing moment
of consciousness, to destroy the Asavas
and to shed the pure light of our love
over all the world, desiring nothing but the
happiness and welfare of every living being.

The Birth, Enlightenment and Parinibba-
na of the Buddha stand out as the three most
tremendous facts of our historical epoch.
Birth and death we all experience, but
Supreme Enlightenment 1s the prerogative
of a Buddha, a fact before which we stand in
stlent awe. We cannot imagine what was the
naturc of the great spiritual  Hlumination
which came about on that Full Moon night
of twenty-five centuries ago, when a wander-
Ing ascetic became freed from the shackles
of birth and death and entered the uncondi-
tioned realm of absolute knowledge. All we
know 1s that thercafter He propounded a
Doctrine the hke of which had never been
known 1 lastory, nor cqualled since, a
Doctrine unmique and perfect in all its parts,

bearing upon it the unmistakable stamp of
Truth.

" There 1s no Soul, no principle of indivi-
dual selfhood ™ - so the Exalted Buddha
proclaimed. ** All. phenomena  are  imper-
manent, fraught with suffering and illusory :
Anicca,  Dukkbha,  Anatta.  Destroy  the
delusion of Sclf, put an end to Craving,
bring to an end the process of conditioned
becoming  which is rooted in the impure
states  of  consciousness.  Free  yourselves
from Ignorance and you will reach the end
of suffering. So may you know Nibbana
in this very life, and hereafter the perfect and
unchanging Peace. ™

SO, on this Visakha Full Moon Night.the
Message of the Buddha goes out from Burma
to the world. By the Blessing of the Triple
Gem ol the Buddha, the Dhamma and the
Sangha, may all beings  throughout  the
cosmos be secure, peaceful and happy. May
they hear the Voice of Infinite Compassion
and hearing 1t be at peace. ,
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The First Sermon
DHAMMACAKKAPPAVATTA-SUTTA

The Discourse of sctting in motion the Wheel
of the Doctrine.

Thus have I heard : at one time the Lord
dwelt at Benares at Isipatana in the Deer
Park. There the Lord addressed the five
monks : -

** These two extremes, Bhikkhus are not
to be practised by one who has gone forth
from the world. What are the two? That
conjoined with the passions and luxury, low,
vulgar, common, ignoble, and uscless, and
Lhat conjoined with self-torture, painful,
ighoble, and unprofitable. ™

* There i1s a Middle Way, O Bhikkhus
avoiding these two extremes, discovered by
the Tathagata---a path which opens the eyes
and bestows understanding, which leads to
pcace of mind, to the higher wisdom, to tull
cnhightecnment, to Nibbana. ™

And what, Bhikkhus, 1s that Miuddle
Path  which giveth Vision, which gveth
Knowledge, which causcth Calm, Enhghten-
ment  and Nibbana?

Vertly 1t 1s this Aniyan Lightfold Path,
that 1s to say :

RIGHT VIEW, RIGHT AIM, RIGHT
SPEECH, RIGHT ACTION, RIGHT
LIVING, RIGHT EFFORT, RIGHT

MINDFULNESS, RIGHT CONTEMPLA-
TION.

This, Bhikkhus is that Middle Path
which giveth Vision, which giveth Knowledge
which causcth Calm, Insight, Enlightenment
and Nibbana.

Now this, Bhikkhus 1s the Aniyan Truth
about Suflering :

- Birth s Suftering, Decay i1s Suflening,
Sichness is Suflering, Death is Suffering,
h.kcwisc Sorrow and Griel, Woce, Lamenta-
ton and  Despuir. To be conjomned  with
things which we dislike, to be separated from
things which we like --- that also is Suflering.
Not to get what one wants --- that also is
Sull‘cring. In & word, this Body, this five-
told Mass which is based on Grasping, that
IS Suflering.,

Now this, Bhikkhus, is the Ariyan Truth
about The Origin of Suffering :

Hoas that Craving that feads downward to
birth, along with the Lure and the Lust that
lingers longigly now  here, now  there :
hamely, the Craving for Scnsual pleasure,
the Craving connected with Sassata ditthi i.c.
the beliel that life s cternal, the Craving

connected with Uccheda ditthi i.e. the
belief that there 1s no future existence. Such,
Bhikkhus, 1s the Anyan Truth about The
Origin of Suffering.

And this, Bhikkhus, 1s the Anyan
Truth about The Ceasing of Suflering :

Verily 1t 1s the utter passionless cessation
of, the giving up, the forsaking, the release
from, the absence of longing for, this Crav-
Ing.

Now this, Bhikkhus, 1s the Aryan
Truth about The Way leading to the Ceasing
of Suflering. Verily 1t 1s this Aniyan Eight-
fold Path, that 1s :

RIGHT VIEW, RIGHT AIM, RIGHT
SPEECH, RIGHT ACTION, RIGHT
LIVING, RIGHT EFFORT, RIGHT
MINDFULNESS, RIGHT CONTEMPLA-
TION.

At the thought, Bhikkhus, of this Ariyan
Truth of Suflering, concerning things un-
lcarnt before. there arose i me Vision, In-
sight, Understanding : there arose m me
Wisdom, there arose in me Light.

At the thought, Bhikkhus ** this Anyan
Truth of Suffering 1s to be understood,™
concerning things unlearnt before, there arose
in me Vision, Insight, Understanding : there
arosc in me Wisdom, there arose inme Light.

At the thought, Bhikkhus ** this Aryan
Truth of Suffering has been understood, ™
concerning  things  unlecarnt  before,  there
arose 1 me Vision, Insight, Understanding
there arose in me Wisdom, there arose in me
Light.

Again, at the thought, Bhikkhus ol tus
Ariyan Truth of the Origin ol Suflering,
concerning  things unlcarnt  belore,  there
arosc i me Vision, Insight, Understandiong, ;
there arose in me Wisdom, there arose i me
Light.

At the thought, Bhikkhus, ** the Origm
of Suflering must be put away, = concern-
ing things unlearnt before, there arose m me
Vision, Insight, Understanding @ there arosce
in me Wisdom, there arose in me Light.

So also at the thought ** The Ongin ol
Suffering has  been put away 7 ... there
arose i me Light.

Again, at the thought, Bhikkhus of this
Ariyan Truth of the Ceasing of Suflerig.....
there arose 1 me Light.

At the thought, Bhikkhus ** the Ceas-
ing of Suflering must be realized ™ ... there
arosc I me Light.
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At the thought, Bhikkhus, ** the Ceast
ing of Suffering has been realized ™ ... here-
arose 1 me Light.

Finally, Bhikkhus at the thought of
This Ariyan Way leading to the Ceasing of
Suficring there arose i me Light.

At the thought, Bhikkhus, ** the Way
lcading to the Ceasing of Suffering 1s to be
developed ™ there arose i mc Light.

At the thought, Bhikkhus ** the Way
lcading to the Ceasing of Suffering has been
developed ™ concerning things unlearnt
before, there arose 1 me Vision, Insight,
Understanding : there arose in me Wisdom,
there arose o me Light.

Now so long, Bhikkhus as my know-
ledge and my insight ol these thrice - revolved
twelvelold Arniyan Truths, i their essential
nature, were not quite purtfied, — so long

iiiii

iiiii

was 1 not sure that in this world, togcthcr
with the Devas, the Maras, the Brahmas,
among the hosts of recluses and
Brahmins of devas and mankind, there was
one enlightened with suprecme enlightenment.

But so soon, Bhikkhus, as my knowledge
and my insight of these thrice-revolved
twelvefold Ariyan Truths, in their essential
nature, were quite purified,—then, BlhukKkhus
was | assured what it is to be enlightened with
supreme enlightenment with regard to the
world and Devas, Maras, and Brahmas,

and with regard to the hosts of recluses
and brahmins, of devas and mankind.

But now Knowledge and Insight have
arisen 1nome, so that 1 know, ' Surc 1s my
heart's release. This s my last birth, There
15 no more becoming for me. ™

Samyutta Nikaya
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What is Theravada Buddhism ?

DAVID MAURICE

BACKGROUND TO BUDDHISM

Two thousand five hundred and seventy
six years ago there were in India only four
castes and these were but loosely separated,
though all were separated from the outcaste
aborigines. The leading caste at the time was
the Khattiva or “*Warrior > caste and at
such a period of development 1t was natural
for the warriors to form the ruling houses of
each clan. Next was the Brahmin caste or
caste of " Prniests™, the educated or
preacher class which was struggling for the
caste or social superiority 1t was even then
clatming and was later to win.  The third
caste was the Vaisyas or traders and the
fourth the Sudras or menials and workers.

At this time was born to the Khatuya-caste
ruler of the Sakya clan, whose fanily name
was Gotama, a son to whom was given the
name Siddattha, and who was rearcd in quite
a degree of luxury and comfort ; perhaps a
greater degree of comfort than s possible
m the modern world.  On  attuning
young  manhood,  Siddattha  Gotama
rcalised “ the flecting nature of all carthly
jovs T and renounced his sheltered hfe and
all the Tuxury of his world to become a home-
less wanderer and asceuc, spurred on by a
burning dcsire to penetrate finally to Real
Truth.

Studying successively under the two great
masters of philosophy in India of that ume,
he yet did not find any satisfactory answer to
his questions and with a band of five followers
rctired to the comparative solitude of the
country where they gave themselves up to
practices tending 1o mortdy the flesh 7.
The young Gotama, 1n the prime of hife, of
powerful physique and of great tenacuy of
purpose, cexcelled in these, to the great ad-
miration of s compantons, until finally he
fell fammting by the roadside, at the point of
death. He then realised how hife could be lost
by a4 continuation of such practices and yet
Truth might not be won, and he considered
afresh the whole matter and  remembered
that he had had " a moment of  cosmic
consciousness T when as a lad he had sat n
meditatton  under a4 Rosc-apple  tree,
while his roval father was, according  to
custom, ploughing the first ficld in his per-
forming of the fertility rite to ensure rich
crops. He wondered then af this Peacelul

Meditation were not the real way to Wisdom,
decided that 1t was and determined to live
accordingly. This was later formulated in the
Dhammacakkappavattana Sutta : * There
are two paths of error which he who is
striving for salvation should equally avoid.
The one, of sensual enjoyment and the
gratification of passion ; 1s base, vulgar, de-
grading and rumous : 1t 1s the way of the
children of the world. The other, of sclf-
torture and mortufication, is sad, painful and
uscless. The Middle Way alone, which the
Perfect One has found, avoids these two
paths of errors, opens the eyes, endows with
discernment, and leads to deliverance, to
wisdom, to perfection, to Nibbana. ”

His somewhat hidebound fellows whose
chinging to customs and conventions held
them stldl to their over-ascctic course, were
very horrified and determined not to have

anvthing to  do with onec who  had
abandoned the strict ascetic life of self
torture.

Leaving then his five companions, Gota-
ma dectded to make a determuned cffort 1o
pierce  the veill of  allusion, usig all his
strength of body and mind, and spent forty-
nine days sitting o various  places under a
huge spreading Banvan tree, during which
time he took his great mind o the very peck
of intellect, unnl at last the Way became
clear and he became Perfected Man, the
Buddha, Teacher of Gods and men.

He realised then how difhicult 1t was to
make plain to mankind the simple vet subtle
Teaching of Truth but saw that there were
“ beings whose cyes are but hghtly covered
with dust 7 and who would respond to and
understand the Teaching, and for the sake of
these He began His misston which was 1o
last for forty vears of his hifetime and has
lasted for the 25 centuries sinee His attain-
ment to - Mahaparnmibbana.

In  the  Cullavagea & the  Buddha
pointed out 1 77 As the preat ocean, discr-
ples, s penetrated throughout by the cavour
of salt, so 1« my Doctrine 1 all its parts
permeited by the spinit of deliverance™,
and while  there are those  who  denve
cmotional inspiration and intuttion from the
moral Teaching of the Verses of the | aw and
those who by the sermons of the Suttas,
come to perceive Truth, there have always
been those who by the more detaled and
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logical exposition of the great laws of Being,
given in the Abludhamma, morc casily find
a practical way out of the morass of exis-

tence,

In the Abhidhamma it is shown very con-
clusively that neither Ego nor * Soul
exists, but that neither can 1t be said : The
end then is annihilation ™. The Doctrine or
Dhamma is very deep and subtle, necessarily
s0. and requires for clucidation and under-
standing both the mental training  and
pr:lt‘tiCt; of Meditation for Insight.

A study of the Abhidhamma, that prac-
tical analvsis of mind, mental concomitants
and matter  which  make up the whole
“ whirlpool of cxistence 7, condttions  ong
in a conditioning brought about by one-
self, to perceive and understand the Doc-
trinc in a way acceptable to the logical mind.

The Buddha taught (more than 2500
years ago) that the universe was composcd
of milhons of world-svstems such is we know
as bur solar System, cach with its various
planes of existence, and w0 this modern
science now subscribes. The Buddhist con-
cept of ** Universe 7 has been ssummed up
as  follows by U Ba Khin, Accountant-
General, Burma, m us booklet < What
Buddhism s 7 0 2 Hhere s the Okasa Lok
(The Universe of Space) which accommo-
dates Nama and Rupa (Mind and Matter). In
this mundane world 1t 1s Nama Rupa (Mind
Matter) which predommates under the in-
flucnce of the Law of cause and cffect. The
next isthe Sankhara Loka (The Universe of
Mental Forcees), creative or created. This is
the mental plane arnsing out of the creative
cnergies of nund through the medium of
bodily actions, words and thoughts. The
third s the Satta Loka (The Universe of
Sciticnt Bemgs) visible or invisible which are
the products of these mental forees. We may
term thas a0 U Three-in-one ™ UIIiVCI’.\L:,
since  one s nseparable from the other.
They are, so to say,interwoven and inter-
penetrating.

THE RELIGION O RFEASON

As compared with religions of revelation
and dogma, the Teaching of the Buddha is
the  Supreme  Teaching  of Reason
and ol sheer,  matter-of-fact  common

sense, and 1its one of the most reasonable

the Rehgron of  Reason  that

POINLS ol

the Buddha exhorted us to test each step
for ourselves, to take nothing on trust
through mere blind faith. Since He had to
teach relativity, a concept of almost
countless world-systems and an Atomic
Theory, all of which the modern Western
world prides itself on having ** discovered ™
quite recently, He had to use the words of
the masses in commonsense combinations to
elucidate and teach the most abstruse scicn-
tific and philosophic concepts, and n an age
when there were no machines, microscopes
or telescopes. This was done without any
“airy-faury 7 nonsense so  that the Teach-
ing is fresh and true to-day, since Truth does
not alter. Mcamngs ol common words had
to be extended, so that Pathavi, Apo, Tejo
and Vayo : Earth, Water, Heat & Cold and
Air had to become, Extension, Cohesion,
Radiation and Motion, for instance, and, 1o
describe an atom ;. the smallest physical
particle ;  the word * Kalapa ™ was dec-
fined as ** one-forty-six-thousandth part of
a particle of dust raised by a chariot-wheel
in Summer . To the average modern this is
an extremcly picturesque definition, and to
the mind of the men i those days, who saw
in the fine dry Indian summer-weather the
impalpable dust riised by a chariot-wheel,
of whicii onc grain could not be divided out,
and o be toid how the smallest imaginable
division of this timest of all particles could
caist sepirately, ciched the concept *t atom”™
on the bram more distinetly than most of
our modern defimtions,

I'he Buddha's Teaching went further than
this and showed that the atom  was not
“Bemng? but *t Becoming UL But even in
the Buddha's day  there  were those who
thought that they knew  better  than the
Teacher, and the Buddha was constrained to
say o U It may well be, mooks, that some
vimn man, out of gnorance,  plunged in
iwnorance, overpowered o mind with thest,
thinks  himself bound to go  beyond the
message of the Master 7 and since then there
have been many who have tried to introduce
Cantastie accreuons to His Teaching, and as
will be seen by consideration ol the necessity
to use existent words and phrases, as pointed
out above, this was  sometimes the more
possible by reason of mis-translations of the
Pali by those who had not caught the spirit
of the Teaching. Nevertheless the only sure
gutde to the Teaching 18 the word of the
Buddha, as handed down by the Sangha, the
unbroken succession of Buddhist Bhikkhus
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(monks). immediately after the demise of  clection of the Members of the First Council,

the Buddha a Council was called at Rajagaha
in order to fix the various Discourses and
sayings that had been handed down. Thus
was laid the ground-plan of the Pali Canon
and successive Councils have met to com-
parc and classify and arrange the Teachings
of the -~ Buddha. The “Bhanakas”
or ** Reciters ”  of the Text werc specially
chosen until the Texts were committed
(o writing in Ceylon 1n  about the
ycar 20 B.C. Therc have been scveral
Councils since then and the Pah Canon is
thus regarded as the pure form of the Teach-

ing. The Ti-pitaka or ™" Three Baskets of

Wisdom ™ is, as the namc mmplics, divided
into three sections. There is the Vinaya, the
rules for Bhikkhus, together with stories
showing how the main rules came to be in-
troduced ; then there is the Suttanta being
scrmons  and  Teachings to laymen  and
Bhikkhus, and finally the Abhidhamma or
* Further Teaching™ which s the plhilo-
sophical Tecaching. The Teeching has thus
been handed down in the Pabi Canon and s
known as the Theravada, or ** The Way ol
the Lblders 7.

THHERAVADA : OTHER SECIS AND
** MIRACLES * °

The Teaching of the Buddha 1s & Teaching
of stern reality, and there are in the world
those who just cannot face stern reality and
can thus truly be termed * escapists 7 osinee
all their endeavour is 1o escape from Reahity,
usually behind some barrage of words : but
the Theravada Buddhist, though he s intent
on cscaping permancintly from this world
where  everything is so  plainly subject 10
Anicca, Dukkha, Anatta (lo impermanence,
sorrow  and  insubstantiality)  and  where
Lobha, Dosa and Moha (Craving, Anger
and Hlusion) are of the process, 1s not in the
position of onc who pulls the sheet of fantasy
over the head  of fear but, undertaking
stern and strict discipline, n the pure dawn
of Reason, sces clearly and more clearly the
shining light of Truth.

“Tot homines tot sententiae ™ said the old
Romans : * So many men,  so many
opinions *, and it is natural that i the
course of 2500 years much ol the Teach-
ing of the Buddha should be distorted and
misrepresented in parts ol the Fast as well
as the West, We believe, with the best of all
possible reasons, that from the tme ol the

just after the Maha Parinibbana of the

Buddha, that the Tcaching has been preserved
as closc as possible to its pristine purity by the
comparisons and discussions and majority
agreement of so many learned Elders, drawn,
be 1t noted. from all parts of the Buddhist
countrics, and from men of all previous
" walks of life ” who were not economically
or politically dependent on any central do-
minating figurc or group and therefore free
1o give unbiassed cvidence and opinions.

~ltas not the part of Theravada Buddhists
cither to praise or condemn the so-called
Buddhist " sects ™ bui some mention must
be made ol these. Largely they have classified
themselves  as  Mahayana @ Buddhists,
mtimating  as a dogma that they have
received  a special *tintuitional 7 teaching,
and an " csoteric ' teaching handed down
by word of mouth. They have split up into
what must now number many hundreds of
divisions holding all sorts of diverse ™" views ™
including the ** Zen™ Buddhists, maunly
m Japan who clum to be a " reformed
Mahayanist group . Some ol these groups

arc closer to the Teaching of the Buddha
than others.

The Hcebrew  Psaloust  sang ol ™ the
heathen ™ who ' rage and imagine a vain
thing 7 and 1t 1s unfortunately too casy for
the mind of man, cven educated man, to do
this when there s no guide. TFor " types ol
rehigious  expericnce 7, T CosMIC CONSCIOUS-
ness U, manifestation of spirttual attam-
ment L, even Ut nuracles TToare not S0
diflicult as the correct mterpretation ol the
cxperiecnces and phenomena so referred (o.
The Sublime states of Mceditative Conscrous-
ness are stll without * Lgo ™ or “soul
but those trained in the * Soul Theory &
guite readily aceept the phenomena of supri-
mundanc intellectual states as cvidence ol
what they have consciously or unconscrously
been seeking ol a " Soul ™ or U God 7 ool
SOMC sort,

The Word of the Buddha and the system
of training given in the Suttant as well as
the Vinaya and Ablidhamma is o guide and
mdeed that 1s the mcticr of the Buddhas, to
“poimnt out the Way.™

Fisewhere in this magazine we try 1o give
vou as full as possible o picture ol ** The
Waord of the Buddha ™ and 1t shall be our
cndeavour (o continuc this m future issucs.
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Burma And Buddhism Today

Population of Burma : - The total population
of the Union of Burma is about scventecn
million, of which nincty per cent arc Bud-
dhists. Among the Burmese and Shans who
occupy the fertile Irrawaddy valley and the
salubrious high plateau of the Shan State,
the percentage of Buddhists is about ninety-
nine : whilst the percentage of Buddhists
among the hill-tribes  occupying  the hill
wacts on the borders of Burma, and the
Karens who, formerly hill folk, have
later years had a tendency to come down to
the more fertile plains of lower Burma, 1s
about seventy hive per cent.

Advent of Buddhism. It 1s generally believed
that Buddhism came to Burma during the
very  life-time of the Buddha, but it 1s an

accepted fact among scholars that Buddhism

was brought by two Arahats, viz. Sona
and Outara, as sent by Moggali Putta Tissa,
the  Sanghatthera of the  Third  Great
Buddhist Counctl  during the days of the
vreat - King  Asoka, Recent  archacological
discoveries  have  brought to hght  many
terracotta plaques and gold leaves, on which
ol seriptures were written, proving definite-
ly that Buddhist scriptures in a written form
were extant i Burma about the 4th century
C. L. Teas also gencrally accepted that the
written texts ol the Pali Tipitakas were re-
mtroduced from Cevion in the 4th or Sth
century Co E Smce then the higher studies
of the Buddhist literature have taken a
very deep root, flourishing throughout the

centuries without any interruption up to the
present day.

Pariyatis Sasana, Burma has been associated

with a very high tradition and standard of

learming e the doctrines of the  Ruddha.
Pantvatti sasana has been well encouraged
and supported by the Kings and the people
ithihe T even during the British vegime higher
studhies i the Pali prtakas were given support
by —the Government. The Bhikkhu Sangh:
of  Burma have  from  the  beginning
been  much respected for  their profound
learnig m Tipitakas and o great many of
them were looked upon as authorities in
the - Abhdhammi stadies. During the days
ol the Burmese  Kings,  the  Bhikkhus
numbered  over ninety thouwsand.  These

lcarned Blnkkhus have been the custodians
of the Buddha Sasuna.

An idea of subsequent history is best givn
by reproducing a speech by the Hon’ble U Win,
Minister for Home and Religious Affairs, at
the inaugural meeting of the Buddha Sasana

Organization on 26th August 1951 at Rangoon
University.

Promoting the Sasana. 1 am very glad to
have this opportunity of paying my humble
respects to the Reverend Sayadaws (Heads
of Buddhist Monasterics) on this auspicious
occasion. I need hardly say how this congre-
gation is blessed by the presence of the
lecarned Sayadaws. Since the capitulation ol
King Thibaw sixty years ago, our country
has never witnessed such a glorious assembly
of monks and laymen m the cause of
Buddhism. While being fully conscious of
the magnitude of responsibilitics as Minister
for Religious Affuirs 1 feel extremely happy
at the thought that the task of promoting
Buddhism has fallen on my shoulders. The
primary purposc of this assembly 1s to 1m-
plement  the provisions of  the Buddha
Sasana Council Act of 1950, Let me recall
why the Union Government took necessary
mecasures 1o pass this Act. This Act is once of
the three picces of  Rchgious Legislation
sponsorcd by Government with a view to
promoting Buddhism in a concrete manner..
Three  Acts of  Parhament: Vinicchava
Thana Act, 1949, Palhi University  and
Dhammacariya  Act, 1950 and Buddha
Sasana  Councit Act, 1950 have  been
duly cnacted and they are but heralding a
scrics of Rcligious Legislation  yet to come.
Our rcligion has been in a neglected state for
the past sixty six ycars since the overthrow
of King Thibaw, Promoter of the Fuaith, The
prosperity of Religion, as you are all aware,
depends on the presence of a ruler who s
genuinely iclined to promote it. The absence
of such a ruler makes for the decline
Religion in all  its three aspects. When we
were dented Freedom, what was the state of
our Rehgron? Sanghas sphit up imnto diflerent
sects 3 contacts between the Sanghas and
laymen were few and far between ;o there
was a dearth of  learned men ;) religious
practicc  was  nceglected and  darkness
gradually fcll on our Sasana. I came to such
a pass that the Buddhist got bewildered and

became unable to st the true {rom the
false.
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While in the past every Buddhist child got
his rudiments of Buddhist religious educa-
tion thanks to our wonderful monastic
schools, our children were gradually kept
away from them during the alien regime.
Thus an ever-widening gulf crept in between
the Sanghas and the laymen; the old Sangha
Organisation, lost its former cohesicn, and
the Sangha eventually came wunder the
acgis of lay courts of law.. With this decline
in the structure of Sangha socicty came the
deterioration 1n the Sangha's code of con-
duct. Lay morality also declined in consc-
gquence. With this general deterioration 1n
‘human morality, brecaches of law became
rampant. In fact the present insurrection in
our, country 1s attributable to this dechine 1n
human moralty.

You will no doubt remember that the
[{on’ble Prime Minister on several occastons
pave a picture of the Union just on the brink
of the precipice. Plcase ponder over the
forces which succeceded in saving the country
from this catastrophc. 1 consider that the
rcligious force which we have been able to
build up in the last two years 1s  manly
responsible for our rencwed strength to tide
over the sinister forces of disorder. You will
no doubt rcahize that m order to restore
pcace and prosperity in the country, our
armed forces, our admimstration and our
new cconomic stystem alone will not suflice.
Forces of Rcligion or in other words the
Religious Front which the Prime Muster
aptly described as the Moral Patlar as also
called for. I feel no compunction in clamming
that 1t stands to the credit of the ALF.P.-L.
Government that it has been able to organize

this Religious Front at a time when morahity
1s at s lowest ebb.

LU as true that even after the fall of King
Thibaw the Buddhist public endeavoured to
promote the great religion as best as they
could. Pagodas and Monasteries were built,
thousands of monks were well-looked-alter,
religious  associations  were  formed  and
seriptural - examinations  were  conducted.
Those good-intentioned people carried on
this noble work for over 60 years without the
material support of the then Government,
They were the real Promoters of the Faith
in the absence of the Faithful Ruler. Now
the circumstances  have changed. Indepen-
dence  is once more  restored  and
the Government is duly clected by the people
according to the constitution. It s but
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incvitable that the Government becomes
the Promoter of the Faith on behalf of the
pcople who elect it. The Government thus
elected cannot merely look on indifferently
at the religious structure which had been
disintegrating during the last sixty years.
The Government wishes to see the unity of
the Sanghas, the zealous decvotion of the
Sanghas to religious knowledge and practice
and wishes to encourage to the utmost the
propagation of the Dhamma. The Govern-
ment is determined to help the Sanghas in
their endeavours to cleanse the great religion
of undesirable elements and the Government
in the foot-steps of the great Promoters of
the Faith i the past, will implement by
means of legislation what the Sanghas desire
to carry out according to the Dhamma.

The progress of  Buddhism rests on the
three following factors : -

(1) The existence of a true and devoted
Sangha (brotherhood of Bhikkhus) ;

(2) Strongly umted lay people to

pro-
motc Rchgion and

(3) A Government determined to en-
courage to the utmost the propagation ol
the Dhamma.,

With  these facts e nund  the Union
Government has cnacted the Pale LUngversity
ond  Dhammacariya Act, The Viniechava
Thana Act and Buddha Sasana Council Act.
The Unmon Government has allotted o sum
of Rs. 76,000 towards the implementation of
the Palt University and Dhammacariya Act
and intends to allot a further sum ol Rs.
3,50,000 for the purpose mn the next financial
ycar.

By the enactment of the Vintechaya Thana
Act the Sangha are no longer required to
appear in fay courts of law as before and
Saneha  Councils have been set up to try
Sangha's cases. Under this Act five councils
i Rangoon, five councils in Mandalay and
four counctls in Sagaing arc functioning. To
extend the operation of this Act i arcas
where councils are not yet sct up, arrange-
ments are being made to introduce a sup-
plementary Vinicchaya Thana Act in the
forthcoming session of Parliament. T need
not of course tell you that the Reverend
Sayadaws who administer these counciis are
deeply learned in the Law andthey are duly
clected by the Sangha themselves, An allot-
ment of Rs. 36,000 was made for the function-
ing of these councils and 1t 1s the intention
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of the Government to allot a furll'lcr sum ol
Rs. £2.000 in the coming financial ycar.

Buddha Sasana Council Act sets out 10
organize the Promoters of the Faith nto
come kind of Parliament of Sasana. All
religious measures will be undertaken byithc
Union Government through the good ofhces
of this Parliament of Sasana and 1 hopc
that real efiective work will be accomphished.
I wish to give this assurance that the Union
Government,  befitting the role of truc
representative of the Promoters of the Futth,
will subsidize all activitics under Buddha
Sasana Council Act as far as the country's
finances warrant.

Another point I want to stress 1s the fact
that  this organisation formed under  the
Buddha Sasana Councll Act 1s no way
connected with politics nor 1s 1t sectarian.
It is formed purcly for the purpose of  pro-
moting the Sasana as best 1t can. Under the
circumstances the Union Government do not
in the least desire to see this great Organm-
sation contanminated with  aflaars other than
religious and 1t 1s the fervent hope of the
Union Government  that the
this Orgamisation will promptly get rid of all
undesirable clements i they do appear in the
fold of the organisation.

Before 1 conclude Iet me tell vou that the
intention of the Union Government 1s no
other than o see  ths great Organisation
freely  admmstering  all  religious matiers
under the Act  without let or  hindrance.
Under the Act the Muuster for Religious
Altaars 1s & member of the Exccutive Com-
nmittee as the representatives of - Religious
Orgamisations who drafted the Bill wanted
him to be so. The following are in brief some
of the rehgious measures  contemplated ; -

l. Renovation of dilapidated pagodas and
images  wherein sacred  relics of Lord
Buddhao  arc  authentically  stated 1o have
been enshrined.

2. The study of the Dhammit will be en-
couraged with renewed vigour, as befits the
lcading Buddhist country in the world.

3. The practice of the Lord's teaching will
be encouraged.

4. With a view 1o spreading the Dhamma
all over the world like the rays of the sun and

the beams of the moon, utmost endeavours
will be made to organtze the Siath Buddhist
Council on a grand scale as befits  the
Occusion.

members ol

These four meastires arc the main activitics
the Union Government has in mind. It is up
to you to exert your utmost to promote the
great religion and make the Buddha Sasana
Council a success and an object of estecem and
admiration by the entire world.

Sasana Since Independence. Ever since the
beginning of its life as a Sovereign Indepen-
dent country, Burma has introduced many
epoch-making measures for the revival and
propagation of Buddha.Sasana in Burma and
abroad. Under the lcadership of such a very
devout and pious Buddhist as the Prime
Minister U Nu, the Government has been
giving unstinted support in ali directions to
the Buddha Sasana, without prejudice to its
obligations to other religious denominations
Pariyatti Examinations. Pariyatti  Examina-
tions of very high standard were held annually
by the State since the beginning of the 17th
Century C.E. ull the annexation of Upper
Burma by the British in 1885 C.E. The
Burmese Kings gave attractive prizes to the
successful - candidates. Under  pressure  of
public  opmion the Brtish  Government
resumed  the practice of  holding  these
annual Panyatt Examimnattons i 1895
and continued ull the outbreak of the last
World War.

The Exammations are for 3 Classes of De-
grees. viz., the Lower, the Middle and the
Highest, During the Fast 40 years the Exami-
nations have been held annually at about 20
Centres throughout the country. The exami-
nation known as  * Dhammacariya Exami-
nation © also 1s held  for those who have
passed the Highest degree examination and
wish to qualify for teachership in the Dham-
ma. these successful  candidates in exami-
nitions are granted prizes for cach depart-
ment ol study, ‘

There was an mterruption of five years
during the last war, but the Examinations
were resumed in 1947, when 1170 candidates
sat for the examinations and 610 passed, in-
creasing i number cvery  year, so that 4789
candidates sat in 1951 for the examination
at 34 Centres and 2605 passed.

Pali University. Palt is the language of the
Tipttakas and as such has been studied most
asstduously throughout the centuries by the
Bhikkhus and lcarned men in all the Buddhist
countrics. In Burma it was a compulsory
subject in all the schools  throughout the
country durmg the days of Burmese Kings,
In the Constitution of the Union of Burma



it has been laid down as a directive principle
of State policy to encourage the study of
Pali which ‘¢ shall enjoy the protection and
support of the State”. In 1947 the Committee
for enquiring into the project for estab-
lishing a Pali University submitted its report
to the Government recommending the
establishment of a Pah University in Burma.
Again in 1948 another committce was con-
stituted to go 1nto the question and the
Committee submitted a report in the same
year. Again the matter was referred to a
farger  committee which finally submitted
report recommending a Pali -University and
giving support to Dhammacariyas. It was
this report which led 1950 (¢ the ntro-
duction and passage of an Act known as
“The Pali Umiversity and Dhammacanya
Act 1950 7. Under this Act a Pali University
has been  established with 22 .Constituent
Colleges throughout the country with 114
Dhammacariyas (tcachers) and over 500
students. Tt may be noted that only those who
have passed the Highest Degree Examunations
arc  cligible for admission to  the Pal
University.

Tipitaka-dhara LExamination. This examin-
ation was started n 1948 by an organisation
known as ** The Buddha Sasana Nuggaha
Association 7 subsidised by the Govern-
ment. This examimation is by far the hardesi
examination and of the haghest standard in

the world. The curriculum covers the whole of

the Tipitakas together with all the commen-
taries, and the candidates are required to
carry the Tipitakas by heartand to be able to

cxpound thoroughly cvery passage  con-
tuned therein.
Mangala Sutta Exanunatioans. Mangala

Sutta is a collection of the most valuable
precepts for the Lty containing 38 beatitudes
for the benefit of man i this and the other
world. Tt was also the first lesson every Bur-
mese boy or girl had to learn, as soon as he
or she knew the alphabets, throughout the
centurics during the days of the Burmese
Kings. During the last War an organmisation
wis formed for the purpose  of  holding
Mangala Sutta Examinations and the exann-
nations were held in 1944 and 1945 in Ran-
goon. Over 10,000 school boys and girls sat
and over 8,000 passed. In 1948 the Young
Men's Buddhist  Association (Y. M.B.A)
ook up this movement and 1t has held
Examinations annually since then with very
great success.  In 1951 the Mangala Sutta
Examinations were held at 70 Centres; 15,637
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candidates sat for the examinations including

adults,_school-boys and school-girls and
332 prison inmates ; 5,473 passed.

- B

Buddhist Lessons in Schools and Colleges.
A Committee formed for the purpose of
enquiring into and making recommendations
for Buddhist lessons to be taught in schools
and colleges, submitted its report recently.
On these reports the Government are taking
steps to introduce the' teaching of Buddhism
i all the schools and also the Rangoon
University and its Constituent Colleges.

Buddhist Mission in the Hill Tracts. The
Burma Hhill Tracts Buddhist Mission Organi-
sation was formed in 1946 under the auspices
of the ** All Burma Maha Sangha Samagei™
and the General Council of  Buddhist
Associattons.  This Organisation has now
established 10 Buddhist Mission (Monastic)
Centres in Kampalet District (middle sector
of the Special Chin Division). 4 centres
in Tiddim (Northern sector  of the Special
Chin  Diviston). 1t has also established
onc  Buddhist (monastic) centre and once
adult nussionary school at Myitkyina in
Kachin State. In the Kayah State the Orga-
nisation has reorganised and given support
to 13 monasteries. In the Chin Division lay
schools arc also being established along with
the Monastic Mission Centres. The organi-
sation has also been distributing clothing and
medicine 1 those backward arcas. 1t has
sent out 65 Bhikkhus to those Hill Arcas,
and up 1o now over 52,000 pecople of those
arcas  have cmbraced  Duddhism ;. over
4.000 pcople also have been given education,

The Buddha Day Celebrations.  The Vesakha
Dav (the full moon day of May) has been
celebrated  throughout the country 1 o
traditional manner by holding ceremonies of
pouring water at the Bodhn Tree ; the Kings
of Burma celebrated this occasion with great
pomp and splendour and  all the  people
throughout the country also celebrated 1t in
all villages and towns. In 1951 the World
Felfowship  of Buddhusts (World - Centre)
passed a resotution requesting all the World
ellowship Centres and the Buddhist peoples
throughout the world to celebrate the Buddhi
Day by observing silence for two minutes,
sending out Love to all bemmgs and prayimng
for Universal Peace. Under the leadership of
the World Fellowship of Buddhists (Burma
Centre) the Buddha Day in 1951 was cele-
brated throughout the country with gread
success. I Rangoon 0,000 BhikKkhus were
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assembled at the foot of the great Shwedagon
Pagoda and chanted Parittas (Mangala Sutta,
Ratana Sutta Atanatiya Sutta, and Pubbanha
Sutta), and also sent Mctta 1o ;_lll the beings
of the World, praying for ur_nvcrsal pcace
and prosperity.  The Buddhist flag was
hoisted by the President of the Union of
Burma at the ceremony, where, besides 6,000
Bhikkhus, about a hundred thousand people
were present. All the Bhikkhus were given
food at the end of the ceremony. 100 pounds
of paritta threads were sent 10 all places
throughout the country. Besides this, the
celebration in the traditional manner also
wis  carried out at the Great Shwedagon
Pagoda. All the Government and public
buildings were, on that day, flying Buddhist
flaes & the Buddhist flag was also flown by
hundreds of buses carrying the Bhikkhus 1o
and from the Great Shwedagon Pagoda, and
by many other public vehicles. Many houses
were also flving Buddhist flags. Thas year
(1952) the Buddha Sasana Council held the
Buddha Dav celebrations under its leader-
shyp at Rangoon, Mandalay and all the mn-
portant towns and villages throughout  the
country, combining, the  traditional
ceremony  with the assembly of Bhukkhus.
At Rangoon 6,000 Bhikkhus assembled at the
foot of Shwedagon Pagoda and chanted
Paritta as in the previous vear, sending out
metta and prayimg for umversal peace. Relays
of Bhikkhus continued to chant Paritta for
9 davs and mights continuously with hundreds
of pecople attending. Trood was ofleredto all
the BlukKhus.

The World Peace Pagoda. When the Sacred
Relies of the two Chief Disciples of the
Buddha, (Sariputta and Maha Moggalana)
which were discovered i 1851 by General
Cunningham at one of the three principal
Stupas at Sanchi (Bhopal State) and taken to
and  preserved moa museum in London,
were returned by the Brinsh Government 1o
the Government of India, a wave of tremen-
dous mterest  was roused  throughout the
Fast,  particularly  in Indin, Burma and
Cevlon.

These  Sacred  Relies were received by
thousands of - devotees wherever they were
tahen o omany  parts ol India
Ceylon and Burma and are to be taken back
to Sanchir where they will be enshrined  in o
spectally  constructed  stupa. Through the
pood oflices of the Government of India and
at the special request of the Prime Minister

of Burma, portions of the Sacred Relics of
these two disciples were given to Burma
for the worship of the people of the country.
A high plateau land about two miles out of
Rangoon, which is an old site of a Pagoda
that has already disappeared and known as
the ** Sri Mangla Plateau > was chosen for
the site to erect a special Pagoda for en-
shrining the Sacred Relics of the two Dis-
ciples. On 20-10-50 a delegation consisting
of Maha Theras, Sasana Affairs Minister
and Buddhist leaders of Burma went to Cal-
cutta in orderto receive the Sacred Relics
from the Government of India through the
Governor of Bengal and they were brought
back to Burma by a special plane. The en-
crowning and conshrining ceremonics were
held from  Sth to 1lth of Muarch 1n this
ycar, when hundreds of thousands of people
from all over the country, including repre-
sentatives from India and Ceylon, attended
the ceremonies. The pagoda 1s constructed in
such a4 way that it contauns a  strong room
in the centre as a rchquary which can be
opened on occastons for periodic exposition
of the Sacred  Rcehies. This Pagoda s
mcant to be the symbol for the coming  of
universal peace 1o this war-torn and miser-
able world.

Buddha Sasana Council. In Burma as in
many other Buddhist countries, 1t 1s a com-
mon behel that  full support to the Buddha
Sasana can be maintained only if the three
clements of the State , viz., the Bhikkhu
Sangha, the Government and the people
co-operate with one another.

The Buddhists who constitute about 90 per
cent ol the total poputation of the country
can be an invincible force against  undesir-
able deologies if only they can be organised
and kit together properly. [tis also felt that
there should be one organisation which can
give a lead to the whole country and repre-
sent the people i all - matters refating (o the
Buddbha Sasana. For this reason and with
this object an Act of Parliament was passed in
FOSO estabhishing an organisation known as
©The Umon Buddha Sasana Council ™ con-
sisting o the representatives of the above-
mentioned three clements of the State. The
General Council and the Exccutive Council
consist of the representatives of the Bhikkhu
Sangha as chosen by them, clected represen-
tatives of the religious organisations through-
out the country and also representatives
nominated by the Government. This council



has four standing - Committees, viz., (1)
Pariyatti Committee (2) Pati-patti Commit-
tee, (3) Buddha Sasana Propagation Com-
mittee and (4) Finance Committee. Under
the management of the Pariyatti Committee
many measures for the advancement of Pari-
yatti Sasana have been undertaken. Many
books have been published by it. Arrange-
ments have been made for holding exami-
nations in the Abhidhamma throughout the
country. The teaching of the Dhamma is

Thou shalt walk 1n peace.

(Book 10, Story 9,
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also being organised in the Jails and Prisons
throughout the country. The Patipatti Com-
mittce has been doing active work in the
advancement of Patipatti Sasana by giving
support to Kammatthana and Vipassana
(Meditation) Centres in the Country. The
Buddha Sasana Propagation Committee is
producing Buddhist periodicals in Burmese
and also 1n Enghsh. These publications of

which this 1s the English edition, are
published quarterly.
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What 1s past,—Ict that scem best.
Before thee let there be nothing.
And il thou wilt not grasp what hies between,

Dhammapada Commentary.)

®

When an angry malicious thought, a sinful and evil inclination arises in-dman, et him
throw it away from him, drive it ofl, destroy i, make it that it shall cease to be.

Sabbasava Sutta.
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Union Buddha Sasana Council Act

An Act to establish a Buddhist Central Organization for the Union of Burma.
| Summary of some of the speeches.

.Tl‘lc Hon’ble Minister for lnfor.mation and
Religious Affairs (U Tun Pe) said : -

* The statement which appears at the end
of the Bill explains shortly but adequately
the objects and reasons of this Bill.  This
statement is rather brief and with your per-
mission. Sir. 1 shall read a portion of 1t which
runs as follows : - that there should be
formed onc organization which can represent
and give a lecad to all the Buddhists of the

Union of Burma ; that there should be
coordination and concord amongst the
Buddhists of the country, and that the

various nationalities of the Union profess-
g Buddhism should be able to contribute
cllectively towards the promotion and pro-
pagation of the Sasana in its three mam
aspgets namely, (1) Panyatu ™, the study
of the Dhamma, (Teachings of the Buddha)
(2) * Paupatti 7, practice i the Tcachings,
and (3) ' Patvedha 7, higher spintual and
mental realizatton of the Dhamma.

To put 1t briefly, the bill aims at the for-
mation  of  a  ceatral  organizition  with
representatives of  all Buddhist groups in
Burma.

The draft Bill was first discussed at a con-
fcrence of all the Buddhist Associations in
Rangoon held at the Thathana-yeiktha on
the  Sth August 1950, This  conlerence
appoiated & committee of seven members to
cximine the bill with request o sugpest
amendments. The members were (1) The
Hon'ble Miunister for Religious Aftairs (2)
The Hon'ble Justice U E Maung, Judge of
the Supreme Court (3) The Hon'ble Chief
Justice U Thein Maung, Chiel” Judge of the
High Court (4) The Hon'ble Justice U Ohn
Pe, Judge of the High Court (5) U San Kyu,
Partyatti: Sasima Noggaha  Association (0)
Chatthin . U Ba Tin, (7) U Chan Htoon
Attorney-General, '

Again on 12th August 1950 the bill was
discussed 10 detail at another  mecting
ol the vartious  Buddhist  Assoctitions of
Rungoon. |

It was then considered for the third time.
when it was placed beforc a conference of
lcading Bhikkhus numbering over a hundred
held at the Thathana-yeiktha on 10th
Scptember 1950.

The Bhikkhus who attended this con-
ference were the Union Qvada-Canya Maha
Theras and the Union Vinayathana
Maha Theras and also many other Maha
Theras. rise Maha Theras present  after
examination gave their blessing to  the
Bill by saying ** Sadhu ™ (wcell-done)  three
Limes.

The Bill was also placed by me for consi-
deration before a conference of the Maha
Theras of Mandalay and ol all Buddinst
Assoctations of that town at the Eimdawya
Pagoda on the 16th Scptember 1950, The
Ven'ble Nyaungyan Sayadaw who presided
at that conference said of the bl - ** This s
a rcal boon to the Sasana.”™  On that occa-
sion, the Attorney-General, U Chan Htoon
and mysclf were present in Mandalay where
we had gone to explain the Bill.

All matters relating to the bill were agamn
cexpliuned to members of various Buddhist
Assoctations of Mandalay at a mecting held
at the house of U Khin Maung Dwe. All
gave therr warm support.  Among  those
who helped us to give proper shape  and
form to this Bill we must mention the leaders
ol the AEF.P.F.L. organizations with whom
we also discussed 1t at great length,

Only after necessary amendments  have
been made as a result of those discussions
has the Bill now been placed before  the
Hon'ble Members for  consideration  and
discussion. 1 give this assurance to  the
Hon'ble Members of this House, that the
cnactment ol this Bl will not 1 any
way be prejudicial to the interests of other
rehigions,™



Summary Of The Hon’ble Prime Minister’s
Speech Delivered In Parliament On 3rd Octo-
ber 1950 in Support Of The Union Of Burma
¢ Buddha Sasana Council Act”’

[ am very glad to have an opportunty of
acquainting the House with some of our aims
and obiccts in presenting this Bill. If the Bill
is passed by the House, a central Buddhist
organization will come into being, and this
organization will be truly representative of
all the Buddhists of this country. The first
aim of the organization is to propagate the
Dhamma in foreign lands to the best of its
abilitv and its second aim is to lay solid and
lasting foundations of Buddhism 1n this
land.

How are we going to propagate the Dham-
ma in other lands? Generally speaking we
will send Buddhist missions abroad in the
same way as other countries have been
sending their missions here. The work of
sending out Buddhist missions will be one of
the objectives of this organization.

Off and on, international Buddhist con-
ferences are held 1in many countries and some
of these conferences extend their invitations
o us. On most of these occasions we are
confronted with difliculties in the choice of
suttablce delegates. 1t 1s not an casy task to say
which Buddhist organizations represent the
Buddhists of this country and which
organ:zations do not. As things stand at
present we cannot say with confiderce that
any individual or organmization docs represent
all the Buddhists of this country. In the past
we have been hard put to it in the sclection
of truly representative Buddhists for overscas
Buddhist conferences. Those representatives
who did attend such conferences were handi-
capped in that they were not sclected by the
Buddhists of Burma. To overcome this draw-
back, a central Buddhist organization truly
representative of all Buddhists s proposed
to be formed. The discharge of this function
has been one of the chiel aims of the Bl

The second aim is to fay firm and lasting
foundations  of Buddhism in our own
country. You may well question the truth
of the assumption that the foundations of our
religion are not firm and lasting 1n such a
country as ours. Let me assure you that the
foundations are liable to give way. Buddiusm
has been very casually practised in our land.
It is not the fault of the great religion but the
fault lics in those who belicve they profess
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this great religion. Among the Buddhists
only a very small minority genuinely follow
the path laid down bv Lord Buddha. 1
think 1 need not remind you that a true
Buddhist i1s one who sincerely works for the
attainment of Nibbana. Many of us are
simply content with paying visits to the pa-
godas, telling beads or reciting prayers with-
out actually practisitng what Lord Buddha
wanted us to practise. These considerations
have prempted me to say that the founda-

tions of Buddhism are not yet well and truly
lard here.

This Act will help to strengthen this
foundation. All Buddhists in any part of the
country must be made to hive and act accord-
ing to the teachings of Lord Buddha. This is
one of the objects of this Bill now before the
House.

Another object 1s to counter the machi-
nations of those who are out to destroy the
very foundations of our religion. Their
mcthods arc very subtle and their intention
1s undoubtedly smister.  From certain
quarters Lord Buddha's ommniscience has
been questioned and ridiculed. Worse than
that some cven go the extent of declaring
that Lord Buddha was a Jesser man than
Karl Marx. It will bc one of the lunctions of
this Buddhist organization to combit such
challenges 1in the ntellectual field.  Any
doubt regarding the existence of omniscience
must be promptly dispelled. We must be able
to explain what omniscience really s, If any
Marxist comes out with the  statement that
Karl Marx was a very wise man, 1t s
not our concern to question 1. Butaf he
encroaches on our sphere and ridicules Lord
Buddha whom we all adore and revere and if
he has the effrontery to say that Marx was
wiser than Lord Buddha, 1t 1s up to us o
retaliate. Tt will be our duty to retort i no
uncertain terms that the wisdom or know .-
cdge that might be attributed to Karl Marx s
less than one-tenth of a particle of dust that
lics at the feet of our great Lord Buddha,
The contrast 1s so marked.

| admit that Burma is a land of Buddhists
but the growing challenge to Buddhism has
not been effectively met. There 1s no properly
organized  force to meet  this  challenge.
Doubts regarding the true wisdom of Lord
Buddha and assertions that Marx was o wiscer
man than Lord Buddha have so for bicen
viewed  with  indifference. The Buddhist
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organization we are going to have will combat
these challenges not only in the intellectual

field but if need be, in the practical field as
well. Perhaps intellectual activities alone
will not suffice.  The disbelievers and

destroyers of Religion are very cunning in
their methods. If we suffer their slanders

meekly, they will get emboldened and say
that the Buddhist religion is like opium and
nat this glorified drug will entrance 1ts ad-
herents. They may even go to the extent of
exercising force and drag us away from
religion. Should we submit to  such moves
meckly? At such a stage the method of
““a nose for a nose and an eyc for an cye
is clearly called for. 1t will be one of the
functions of this Council to fulfil this obh-
gation.

As things stand at present we are against
odds to meet this growing challenge success-
fully. The reason is not far to scek. We are
cither net fully equipped for the work or we
arce fighting shy of the task. The explanation
pcthaps lies 1n the fact that we are not
sufliciently rooted in Buddhism and that we
have not attained the required degree of
religious conviction. When this Act comes
into operaticn, steps will be taken to tran-
slate the Ti-pitakas into plain Burmese so
that peoplc of all classes can understand the
sacred teachings. Translations will be of
various types : those meant for the ordinary
man-in-the-sticet and  young pecople and

Thosc in the world who are wicked . who nceelect the fulfilment of their duties -
who arc slanderers and falsifiers, dishonourable, who act like the lowest of men —
of these, and not of the mere cating of flesh, may we utter the world ** unclean *.
cty, treachery, envy, ostentation, pride and
s — this, and not the mere cating of flesh, |

Anger, drunkenness, sell-will, feigned pi
conceit, compamonship with the unrightec
IS Impurity.

those meant for more advanced adults. Then
it will be our endeavour to sc¢t up Buddhist
centres of learning where the teachings of
Lord Buddha wiill be imparted to all those
who seek the light. These Buddhist Univer-
sities will produce missionaries competent
to propagate the Dhamma in and outside

the country. This is one of the principal aims
of the Bill.

The Bill has been drafted with the kind
assistance and co-operation of many learned
Buddhist scholars and representatives of all

Buddhist assoctations i Rangoon. QOur
thanks arc duc to these gentlemen  who
closely scrutinized the provisions of this

Bill for days on end.

| do not suggest that the present Bill is
perfect and that it leaves nothing to be de-
sired. 1t 1s open to improvement and amend-
ments 1in course of time, provided that such
improvements and amendments make for
the progress of the Buddhist religion.

Before 1 conclude, allow me to give this
assurance. In introducing this Bill 1t 1s far
from our intention to disparage in anv way
other religions like Mohamedanism, Hin-
dutsm, Chnistianity or spirit worship. We
have been prompted by the sole consider-
ation to combat efectively anti-religious
forces which are  raising  their ugly heads
everywhere,
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Amagandha Sutta,
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Causes which Led to the Enactment of the Bill

Speech of Thado Maha Thray Sithu U Chan Htoon, Attorney-General, in support of the
Bill (dated 3rd October 1950).

As T am one of the persons who oniginally
conceived the idea of the bill and drafted 1t,
I would like to say a few words about the
causes which led to the formulation and in-
troduction of the bill. There are two main
causes, one relates to the present world
situation and the other to the present situa-
tion i the Union of Burma. Look at the
world situation and you will find that the
people have to face one great calamity
after  another without any hope of
lasting peace. The First World War enveloped
us in widesprcad destruction and slaughter.
In the Second World War all mankind was
subjected to unprecedented forms of cruelty
suffering, calamities and ravages. Now we
are threatened with another global war and
total annihilation of mankind. The pcople of
the world are greatly alarmed and very
anxious to find some way out of this -
pending catastrophe. Buddhism alone can
provide the way, and thus the World
Buddhist Conference was held in Ceylon
during last May (1950). It was attended by
Buddhist delegates from 29 countrics, in-
cluding delegates from almost cvery tmpor-
tant country of the West : and one thing was
noticeable at that Conference, and that was
the unanmmous belief of all those present
there that Buddhism is the only deology
which can give peace to the world and save
1t from war and destruction, I found there
that the western  countries are longing for
Buddhism now. What is the cause ol it? They
find in Buddhism the real truth wiich can
ive man from the endless sorrow and sufler-
ing into which they have been plunged by
following idcologics which they have now
fonnd out to be false and 1nadequate. The
world is now full of greed, hate and delusion
which those false ideologies encourage and
which will never bring peace to the world ¢
but if men would lead the Buddhist way of
life and conduct themselves towards cach
other and as between one nation and another,
on the basts of mutual love, sympathy and
cquanimity, world peace would be casily
secured. For that reason the peoples of the
world are looking up to Buddhism to save the
world.

The World Buddhist Conference  there-
fore resolved that all the Buddhists should

make utmost endcavour to observe and
practise the teachings of the Buddha that we
may be radiant examples of the living faith
and that we should strive with all our might
and main to make known the sublime doc-
trine of the Buddha so that its benign spirit
of service and sacrifice mav  pervade  the
entire worid, mspiring and influencing  the
peoples of the carth and their governments
o lead the Buddhist way of hite. There are
ditficrent rehigions i the world. Tt s not an
casy thing for a person to give up a religion
which has come down to hum from his
ancestors. What was amed at at the Budd-
hist  Conference was not to attempt 1o con-
vert the followers of all the other religions
of the world into Buddhists. But what we
hoped for was tas, People may profess any
rchgton they hike, but 1t their moral conduct
1s such as s v confornuty with the principles
of Buddha's Teachimgs, or i other words
they lead the Buddhist way of hife, then there
will be  ceverlasting peace 1 the world.
That was our behel, Tt does not mean that
onc must profess Buddhiusm to conform 1o
Buddhistic principles. A man ol anv creed
can hive according to those principles. As &
matter of fact the Buddhist code ol moratl
conduct docs not transgress the tenets ol
any other rehigion. That s very clear, beciruse
once need not necessartly be a Buddhist o
practisc  Generostty,  Goodwill, Right
Knowledee, Loving Kindness, Compassion,
Joy i another’s advantage and bquanumaty.
The present s the opportune moment and
long-hoped-tor time 1o win the West over Lo
the principles ol Buddhism. We also see un-
mistakable signs  and indicavons  that the
ame has come tor revaval ol Buddhism
Indhia, the country ol 1its origin, The Baddhist
World Confcerence at Ceylon was dttended
by Dr. Ambedhar the Law Nuster of the
Govermment ol Indi, He sard that he came
there to represent the forty mithon * Hari-

jans T (Hidu out-castes) ol whom he was

onc. e also sard that Buddhism was the
only hope Tor them to secure the status ol
human beimngs, He added that he and other
lciaders of ITndi including Shir Nehru, were
agreed that the time had come to make
sertous cflorts tor the revival of Buddhism i
Fndie, This L't\llh.'l\ U]H“H'llll]il_\' should not
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he missed. This is in relation to the world
situation. |

Next, let us examine the condition of Bur-
ma. We are of the firm conviction that the
time has come for us to make everyonc in
the country live according to the Teachings
of the Buddha. All aspects of national life,
including civilisation, culture, literature, law
and  customs cte., of all the indigenous
peoples of Burma, have arisen from and still
have their roots in Buddhism. According to
history, Buddhism has taken root in Burma
for more than two thousand years, and
Burma may now be said to be the leading
Buddhist country, where the influence of
Buddhism on the people is strongest and
studies in the Buddha’s Teachings are most
vigorously carried out. 1t may be said to be
doing very well here, because of the unbroken
traditions and high standard of learning
handed down faithfully from generation to
generation. Although the Dhamma (Buddha's
Teaching) is very sublime, we are sorry to say
that the daily life of the people does not In
mgny cases conform to that standard, because
we find that there are many lapses in their
daily moral conduct. In fact when we went to
the World Conlference, I was rather afraid
that some one there might ask mc why in spite
of the fact that Buddiism was flourishing
i Burma there should be such widespread
disorder and ruthless  kilhing.  Perhaps out
of regard, p2ople did not put any such un-
pleasant questions. What 1s actually happen-
ing 1s that though Buddhism lays down a
very fine code of moral bchaviour, we find
that the people here are very cruel towards
onc another in their relations. One faction
ights another out of anger, men become
rebels, murderers and dacoits, and crime is
on the increase. Hatred, greed and delusion
secem to have overwhelmed the people. For
tnstance, we find that the prices of many con-
sumer goods, such as as textiles ete, are very
low 1t Ceylon, while as a result of inordinate
grecd they are very high in Burma., We
hnd  that although the  religion of  our
country 1s sublime and the standard of
learning very high, yet the standard of moral
conduct of the people s rather low,

What 1s the cause of all this? For about
one hundred years m Lower Burma and over
sixty years i Upper Burma we were domi-
nated by a forcign nation—a  nation from
another part of the world with difTerent
civilisation,  culture,  law,  customs and

religion. The result was that the country be-
came like a rudderless ship sent adrift from
spiritual moorings. There was a decline 1n
the moral tone and cultural standard. Now
that we have got back our independence, it
is our duty to promote all the spiritual
and material wellbeing of our people. Above
all we must promote our religion - the main
spring ol our civilisation, culture, law and
customs. We shall be able to consolidate our
position in strengthand unity as a sovereign
independent nation on democratic principles
as embodied in the Constitution, only if we
follow the creed and ideology that are in
consonance with our present conditions and
past history and our common beliefs and
aspirations. What is the most essential factor
(or truec Democracy to take root and flourish?
The majority group must always act fairly
and justly to all others. All know
that Article 21 of our Constitution lays down
that the State recognizes the special position
of Buddhism as the faith professed by the
grcat majority of the citizens of the Union !
I may say that 90 to 959, of the population
i Burma are Buddhists, If all these people
would observe and practise the Teachings of
the Buddha, there would be no cause for
fcar or anxiety on the part of the minority
groups, and the country would undoubtedly
become a radiant cxample as a true Buddhist
country, run on the highest principles of
justice and democracy. | therefore believe,
that if the remaining 5% would also act
according to the Dhamma we would have
laid a firm foundation in strength and unity
as declared in the Preamgble to the Constitu-
tton of the Union of Burma for an indepen-
dent sovercign state to maintain social order
on the basis of the ecternal principles of

Justice, liberty and equality. With this belicl,

the Prime Minister of Burma and mysell
concetved the idea of a bill of this type.
Article 20 of the Constitution of the Umon
ol Burma guarantees that all persons are
cqually entitied to  freedom of conscience
and the right freely to profess and practise
rchgion. Some Hon'ble Mcembers may ask
s 1o whether or not the bill, when passed
into law by this Hon'ble House, would
offend the provisions of that Article. I would
ke to state that the establishment of the
Buddha Sasana Council will not in any way
affect or infringe the rights of other religions
or the interests of the followers of other faiths,
On the contrary, | am confident that if
all the Buddhists become true Buddhists and



fead a Buddhist life, there will be no
interference with the adherentg of other
rcligions in the enjoyment of their rights.

For these reasons this bill was drafted
after due and careful consideration from all
angles. The Prime Minister and myself
drafted three Bills and discarded them before
we accepted 1t in the present form, and what
we now have is one which 1s possibly without
any flaw. We discussed 1t with other persons
who should be consulted and they also
approved it.  After that as stated by the
Minister for Rchgious Affairs steps were
taken to consult and get  the approval
of the representatives of all the religious
associations of Rangoon and Mandalay as
well as the Maha Theras of Rangoon and
Mandalay who also gave their blessings.
The Maha Theras of Mandalay accepted the
bill in principle but suggested certain nmnor
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amendments ; steps have been taken (o carry
them out, without aflecting the principle
already accepted. For all these recasons 1
would like to say that this is not a bill whicl
1S designed merely for promotion of
Buddlhusm. You will find in it aims and
objects for the peace of the World. The
purpose is to form an organization which will
work 1 accordance with the * Dhamma ™
to secure lasting peace for mankind and also
to encourage the observance of the Buddhist
way of life by all men. It i1s also our intention
that such an organization would greatly help
(o ensure the stability of a4 democratic form
of  government i the Umon. For these
rcasons  the Union  Buddha  Sasana
Council Bill 1s replete with many  virtues,
namely, that 1t 1s good for the needs of the
present age, that it has a good cause, that 1t
has a good object, and that 1t has a good
programme of work.

There exists. O Sirs, a realm wherein s neither carth nor water, netther tlame nor

air : nor the vast ether nor the infinite of thought ; nor utter void nor the co-existence

of cognition and non-cognition is there — neither this world nor another, neither sun

| nor moon. That, 1 declare unto you as ncither Becoming nor yet passing away —

neither life nor death nor being born ; unlocalised, unchanging, and uncaused — that

s the cading ol Suffering.  There is, O Sirs, an unborn, unorigmated, uncreated,

unformed. Were there not this unborn, unoriginated, uncreated, unformed, there
would be no escape from the world of the born, origimated, created, formed.

But since there is an unborn, unoriginated, uncreated, unformed, therelore s
there escape from the born, the originated, the created, the formed.

Udanavagga,



The World Fellowship of Buddhists

There are more Buddhists in the v_vqud than
(here are followers of any other religion, and
though perhaps all of those who term them-
selves “*Buddhists™ are not necessarily strict
followers of the Sublime Teachings of the
Buddha yet they have a common Buddhist
inspiration and a common  basis of thought
and character, while the whole world, West
as well as East, has been, threugh the ages,
influenced to a greater or lesser degree by
the lofty moral Teachings of the Lord
Gotama Buddha.

Although, in so far as Buddhist ** Schools™
are concerned. there are those who profess
(o have some ** further intuttonal Teach-
ing ", the diftering  ** Schools ™ all respect
and revere the Sacred Treasury of the Law,
the Pali Canon, and there s thus a common
bond of brotherhood umtng us all.

In addition, as western scientific discover-
ies clear away much of the qungles of mis-
coyception from the mimds of men, the way
is opened to a realisation (new and amazing
to many in the West) of the Lternal Truths
taught by the Exalted One so many centuries
ago. Therefore more and more 1s the West
turning tonards the oripinal Teaching, the
Dhamma ot the Buddha.

With the attainment of self-determination
after the war, Burma, Cevlon, India, Thai-
land and other countries were cgamn able to
take stock of therr common herttage and (o
join with other Buddhist countries, and with
other lands where there are many Buddhists,

i making plans to set upright the Lamp of

the Buddha Dhamma and to feed the flame
that 1t maght shed s rays of Truth and en-
hghtenment for all mankid. Atmost simul-
tancously 1 several countries there arose
discusstons and deliberations as to the best

way ol promoung the  great revival ol

Buddhism, and i December 1947 the All-
Cevion Buddinst Congress, at its 28th annual
sesstons,  unimmously  passed a resolution
that the Buddinst Cengress should (alie siepe
(o nvite  representatives from various
Buddhist countries and from countries where
Buddhist Communities are to be found, to a
World Buddhist Congress to be held in
Ceylon in~ 1950, for the purpose of bringing
closer together the Buddhist: of the world,
of exchangimg news and views about the con-
ditions of Buddhism tn different countries
and ol discussimg ways and means wherceby

the Buddhists could make their duc contri-
bution towards the attainment of peacc and
happiness, so that, when the 2,500th year
after the Passing Away of the Buddha was
reached in 1956 A.C., the whole world would
have adopted the Buddhist Way of Life.

Accordingly, an Organising Committce
was set up to make the necessary arrange-
ments, and invitations were sent out to
various parts of the world, requesting the co-
operation of Buddhists and Buddhist organi-
sations and announcing that a Conference
for the formation of a World Fellowship of
Buddhists would be held in the last week of
Mav and the first week of June 1950. Pro-
fessor Malalasckera, who attended the East-
West Philosophers’ Conference at the Uni-
versity of Hawat in June 1949, availed him-
sclf of the opportunity of contacting scveral
Buddhist  organisations in the countries
which he happened to visit en route in Amert-
ci, burope, and Asia and of enhsting their
sympathy and support.

The response o the mvitation wias most
cncouraging. The Organising Committee set
about to finahise its arrangements  for  the
reception, accommodation and provision of
amentties for  the  delegates, during  their
vistts to vartous places of interest in Ceyvlon,
and the conduct of mectings connected witly
the Conference. The  date for the maugu-
ration of the Conference was fined for Mon-
day, 25th May 1950. It was originally antici-
pated that not more than 15 countries would
be represented by about 30 or 40 delegates,
but when the Conference assembled there
were 129 delegates representing 29 countrices,
excludimg  Ceylon.

The Organmising Committee had  decided
that the mauguration of the World Fellow-
ship of Buddhists should take place i some
spot redolent of sacred associntions and the
Datada Maligawa (the Holy Temple of the
Tooth Rehie) in Kandy, was chosen  as
the most sutable. Kandy had been the last
capital ol the kings of Buddhist Ceylon and
the repository of the sacred Tooth Relic of
the Buddha which, for many centuries has
been an object of veneration by Buddhists

from many lands.

The following resolution was moved and
carried unanimously. ** We who constitute

this gathering of  Buddhists  from  many



countries and numerous organisations from
all parts of the world, assembled in this
venerated shrine of the Holy Temple of the
Tooth, at Kandy, once the Capital of Lan-
ka’s Buddhist Kings, today pledge ourselves
and those whom we represent to make our
utmost endeavour to observe and practise
the teachings of the Lord Buddha that we
may be radiant examples of the living
Faith : to foster unity, solidarity and
brotherhood amongst Buddhists everywhere;
to strive with all might and main to make
known the Sublime Doctrine of the Lord
Buddha so that its benign spirit of service
and sacrifice may pervade the entirc world,
inspiring and influencing the peoples of the
carth and their governments (o lead the
Buddhist Way of Life, which i1s for all ages
and all climes, that thcre may be peace and
harmony amongst men and happiness for all
beings.

To achicve this aim we hereby resolve that
the World Fellowship of Buddhists be found-
cd and the Heads of delegations here present
be empowered to implement this resolution
and bring it into immediate cffect. May the
blessings of the Buddha, Dhamma and
Sangha be on us and our endcavours. ™

The Hon. Dr. B. R. Ambedkar, Munister
for Law in the Government of India, who
with his wifc was present as an observer de-
clared that the Harijjans (non-castc Hindus)
of whom he was the leader had decided to
embrace Buddhism. The deliberations and
discussions, recsolutions and dccisions of
the Conference were admirably reported.

The delegates expressed their appreciation
of the arrangements that had been made.
They had, they said, come to Ceylon with a
certain amount of misgiving about the suc-
cess of the Conference which was the first of
its kind in history, but the results had ex-
cceded all expectation.

Dr. Malalasckera, replying on behalf of
the Organising Committee, said that normal-
ly a gathering of that nature would have been
preceded by  several  years’  prelininary
organisation ; that had not been possible.
But all those who had been invited had most
cordially responded. Many more delegates
than were expected had come. This was most
heartening but it also meant that the dele-
gates had to put up with a certain amount
of unavoidable inconvenicence, as regards
their personal  comforts.  He  offered his
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apologies to the delegates on behalf of the
organisers. The mauguration of the World
Fellowship of Buddhists was made possible
only because of the loyal and ready assistance

received from everyone whose help was
sought.

At the conclusion of the Conference the
dclegates began to leave Ceylon singly and
In groups. There were many touching scenes
of farewell because numerous friendships had
been formed and bonds of goodwill and
affection forged. The delegates had obviously
cnjoyed their stay in Ceylon. The programme
arranged for them had been exacting, but they
had gone through it with cheerfulness and a
scnsc of the stgnificance of the events in
which they were taking part. The foundations
had been securely laid for unity and solidarity
among Buddhists the world over. They werc
going away to their destinations carrying
with them to their compatriots a message of
brotherliness from their fellow-Buddhists
and dctermination that - Buddhists, who
formed one-fifth of the whole human race,
should do their utmost in the cause of peace
and happiness.

The Conference of the World Fellowship
of  Buddhisis was a  most memorable
occasion. It marked the beginning of another
cpoch in the long and glorious history of
Buddhism. The Buddha Dhamma is  once
more on the march. In the past its progress
had always mcant contentment and pros-
perity, the awakeming of the highest in men
and women, the growth of culture, the
sprcad of enlightecnment. The world is 1n a
mood of expectancy, awatting 4 new message
that would bring solace to humanity, weary of
stress  and strife and unrest. The delegates
to the Fellowship will form the vanguard of a
mighty army whose aim will be to spread the
tidings of cheer which the Buddha proclaim-
cd to mankind 25 centuries ago. Thus alonce
will the world be saved f{rom the holocaust
of misery and suffering which threatens 1t
from all sides and a new cra dawn of
harmony and happiness.  Such was the very
successful  Inaugural Conference of  the
World Fellowship of Buddhists.

The Sccond Convention

A World Buddhist Conference was held at
Hirosaki from 3rd to Sth May 1952 and
Burma seat a  Declegation consisting  of
Thado Maha Thray Sithu U Chan Htoon,
U Kyin Thein and U Tun Lwin,
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A second Convention of the World Fellow-
ship of Buddhists is being held 1n Japan for
about a fortnight from September 25th,1952.
The arrangement is for the W.F.B. Conven-
tion to form part of the International
Buddhist Conference which is being held
inder the auspices of the Buddhist Council
{ Japan, the Chairman of which is the well-

sown scholar and priest, Dr. Makoto

wal. This is the first time since 1935 that

‘nternational Buddhist Conference is being

n Japan and this year's ceremony is

doubtless unique for Japan in that for the

first time delegates will attend not only from

Astan countrics but from other parts of the
world as well. _

Lavitations have already been issued direct
by the Buddhist Council of Japan and also
by the Headquarters of the W.F.B. in Ceylon.
These  delegates  will be given hospitality
during their stay in Japan and arrangements
will be made for their travel in Japan itsclf
tq, Buddhist shrines and meetings organized
by the Conference.

In addition 10 these delegates, facihitics are
alsor being provided for a certain number of
others representing Buddhist organizations
in different countries to  participate in the
Conference. -

Onc of the chicf aims of the Convention is
to make the Buddhists of the Mahayana and
the Theravada countries better acquainted
with cach other, so that they may discuss
common interests and  draw  up  plans in
collaboration for making the Teachings of the
Buddha  known  throughout the world.
They will also discuss ways and means of
making  Buddhists better followers of the
Teachings of the Master.
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iopes For The Future

The third Convention is to be held in
Burma in 1954 and this will coincide with
the Chattha Sangayana, the Sixth Great
Buddhist Council for examination and re-
cension and translations of the Pali Texts.
The inaugural meeting of the Chattha San-
gayana will take place on the Visakha Day
of 2498 B.E. (Full moon day of May 1954)
and will continue till the Visakha Day of
2500 B. E. (the full moon day of May 1956).
Thus the bi-annual World Fellowship of
Buddhists Conference which 1s scheduled
to take place in Burma in 1954 is also timed
in such a way that the delcgates attending
the Conference will have the opportunity of
participating in the inaugural mceting of the
Sangayana.

Since the Chattha Sangayana will be held
as a joint undertaking and with the coop-
eration of the Buddhist pcople of the world,
The Buddha Sangha, the Government, and
the people of Burma offer to all the Buddhist
countries and the Buddhist peoples of the

world their collaboration from beginning to
cnd.

Burma is already preparing for the Chattha
Sangayana which will be of great historic
tmportance and a memorable landmark of
the great Buddhist Revival and we hope and
cxpect that from this the whole of the
Buddhist World will go on from strength to
strength, from purity to purity, from Insight
to higher levels of Insight 1in 1nts struggle,
towards cnlightenment  and  1immortality
towards Nibbana where alonc 1s absolute
peace. '
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he knows that all ends in madness. For,
- and induce others to drink.,
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~ The layman who holds to the Teaching will
will never mavite anyone to drink, neither will

lollowing upon drunkenncss, fools fall into vice

L e et S . Men should shun this haunt of all evil, this madncss,
- -this foolishmess, m which only the witless find delight.
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not be addicted to strong drink. He
he approve of drinking in another, since

Dhammika Suti.
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A Sermon delivered to students at Rangoon University
by U Lokanatha a Buddhist Monk formerly an- Italian
' Roman Catholic

I am going to preach on a variety of sub-
jects connected with Buddhism, the super
science of the atomic age. I am always happy
in a University because I remember the time
when I was in a University myself in Ameri-
ca. And recently 1 have just returned from
three and a half years’ survey around the
world, in which I have addressed thousands
of American students in the University of
Michigan, in the University of Chicago, in
the North Western University of Minnesota,
and in the Hamline University.

The world is on the brink of sudden world
destruction. No power on earth can save
the world except the beneficent rays of the
sublime BUDDHA DHAMMA. Unless the
people agree to destroy or attenuate Greed,
Hatred and Delusion there i1s no hope.
Materialism spells destruction. Buddhism
spells Salvation. Buddhism is the eternal
truth and never grows old. It remains fresh
like a full-blown lotus for all times. Ages
may come and ages may go, but the incom-
parable BUDDHA DHAMMA lasts for-
ever. Other religions are a few thousand
ycars old, but Buddhism is timelcss.
Philosophy----What is philosophy? It 1s thc
scarch for truth. Who is the Supreme truth-
finder? Our Exalted Buddha. How did he
find the truth? By paying the price for it.
What is the price for truth? Renunciation.
Renunciation. What  1s renunciation?
Renunciation of unreality. Life consists of
thoughts and only thoughts. Where i1s your
past? The past is gone. Where ts your future?
The future is not here. Wherc is the present?
The word present is too long. We cannot
finish saving ** the present ™  before 1t has
alrcady passed. Then you arc in the flying
thoughts and there can be certainly no per-
manent  self in the fleeuing thoughts.
To renounce the dream is not diflicult once
you rcalise that life 1s a drecam and one who
renounces the dream finds himself awakened.
What is ultimate truth? Ultimate truth s
that  which  never  changes. What s
untruth? Untruth 1s that which changes.
Truth and love go together. Truth gives love,
love gives beauty. What is ugliness? Ugliness
1S hatred. Buddhism the religion of truth and
love, has given rise to the highest beauty n
the world. Love and lust arc near encmics.

One who practises METTA BHAVANA,
the meditation of boundless love, must be
careful that his love does not degencrate into
lust. One must continually keep his mind on
Death and practise Meditation on gradual
decay of a dead body in order to destroy
lust. That i1s the way to keep away lust by
realising that everything is foul.- The body
inspite of all human eftorts to beautify and
bedeck it, living or dead, is intensely foul if
we see 1t as it really is. So those who {ove life
love foulness and those who love Nibbana
love the beautiful the supremely lovely.
What 1s the difference between selfish love
and selfless love? The difference isthat sel-
fish love involves ** me”, *“ mine” and

“myself 7.  Selfless love is beyond the
notion of a separate self. -

Even worldly love which you find every-
wherc 1s 1nherently selfish. Because the self
always enters into such forms of love, but
the real selfless love 1s pure love, boundless
love and infinite love where the self never
enters. How do we practise boundless sell-
selfless love? We practise loving kindness
by reaising that patience is the highest
asceticism. We must bear and forbear with
boundless love. We must remember that
sc'fless love 1s the highest and sclfis’: love
the lowest. We must send out thoughts of
love, sitting, lying down, standing or
walking. This form of love, this state of mind
and hcart 1s the finest and greatest in the
world. We¢ begin suffusing fricnds  with
love, then the necutral, then the enemy. I we
have no cnemy so much the better. If we
have an cnemy we must change him into a
fricnd. How do we do so? We must reflect
within ourselves. With whom am [ angry?
Am | angry with the body, nails, teeth,
flcsh, bone, marrow, heart, liver, spleen?
These parts of the body arc unconscious 1m-
personal matter. Am I angry with the hair,
with the air, water, fire, space? Am | angry
with the cnemy of the past, the present or
the future? The futurc 1s not here. Am |
angry with the cnemy of the present? When
we say present it is alrcady past. Then, with
whom am | angry? Am I angry with the
flying thought of the moment? It is impossi-
ble because the flving thought of the moment
1s a force and a form of energy like clectricuty,
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Electricity is impersonal and all forms -of
energy are impersonal. How can the imper-
sonal be angry with the impersonal? For
thinking philosophically anger dies and the
enemy becomes a friend.

We must think of how the Buddha during
infinite past lives gave His eyes, gave the
lesh of His body and never became angry

nd what He did we ought to do, being the

lowers of such a Great Master. For, if

" our philosophical attempts fail, then we

ust apply the practical method - the offer
ing of a gift. We approach the enemy and say,
** My friend, here is a little gift. Take 1t ™.
By his taking the gift we will become friends
and become happy. When he takes the gift all
anger dies even the anger of the previous
births. And then he becomes your friend.
You suffuse him with love as a friend. Love
is equable - with equal love for the friend,
the neutral, the enemy and yourself ; when
the love is equal the barriers are destroyed.
There are no frontiers of self. The heart
expands because boundless, cosmic, unlimi-
ted,and infinite love plunges us immediately
into ecstasy - the absorption of the first stage
of Meditation of boundless love and we
immediately partake of the cleven wonder-
ful advantages of boundlcss, sclfless, loving
kindness, that 1s to say, we sleep happily,
wake  happily, s¢e no evil  dreams.
We are beloved by Dcevas and by humans.
Necither firc nor poison nor sword cian make
their way to us. Our complexion is serene, we
arc lovely to bchold, beautiful and sweet all
over, charming through boundless love.
Our thoughts arc casily composed. We pass
away unbewildered and if we do not attain
Supreme Nirvana, we go to Brahma Loka
happy here, happy hercafter. These are the
cleven wonderful advantages of boundless,
sclfless, loving kindness. So by attaining
the First Stage one enjoys the happiness of
Brahma Loka right here and now, and not
after death as they do in other religions. Be-
causc Buddhism is_lhc religion of the present
rcalization anq cnjoyment. It does not POst-
ponc the attaiinment to a future life.

We have spoken on boundless, selfless love.
Now, wc are going to speak on Buddhism
and Materialism which is the opposite of
boundlcss, sclfless love.  You have heard
so much now-a-days  about materialistic
ideologics. Let us scientifically investivate 1o
find out exactly where we stand and what i«
- the difference between scientific Buddhism
and unscicntific Materialism,  Well, the first

" point

which comes to our mind is
the thought that materialism declares that
all men are equal. As you all know this 1s a
fallacy because there is no human equality
in the world. Each and every individual‘is
the sum total of all his actions of the infinite
past and since each one of us performs
different actions every minute, we cannot be
the same. There are no two individuals alike
because no two individuals have performed
the same actions in the infinite past. We all
act differently, our actions make us what we
arc and therefore different actions have made
us different individuals. The scientific law
declares that action and rcaction arc cqual
and opposite. To give 1s 1o receive, not Lo
give is not to receive. Why are people rich?
Because they were generous. Why are people
poor? Because they were stingy in the past.
Hatred is the cause of ugliness. We can prove
it on a laboratory table, because, it you take
a handsome man and you give him a good,
hard blow, when he does not expect it, well,
his body will be transformed into ugliness
after receiving the hard blow - because he be-
comes angry and ugly at the same time. So
vou sce how anger gives rise to ugliness.
But, on the other hand, take a young person
- preferably - let us say - a young lady
who 1s homely to behold. If she practises
boundless, selfless love - METTA BHAVA-
NA - her homehiness will be  transmuted
into charm through METTA BHAVANA
because charm is not something physical.
Charm 1s something mental. 1t as the charm-
ing  heart which radiates outwards giving
charm all over. If onc 1s charming within

onc becomes charming  without  because
love attracts and hatred repels. I one
wants many fricnds and 1if onc wants to

be popular, let him love. A great lover s
beloved by all. Beauty comes {rom loving
kindness and ugliness comes  from  hatred.
Every  cffect comes from a cause and
people are different on account of diflerent
actions mn the past as well as in the present.

Materniahism s antrinsically  unscientifte
and to prove it again, materialism says, once
a man 1s dead, he 1s dead - he s finish-
¢d. There 1s no rebirth, When such materiali-
smclaams 1o be scientific, 1t 1s most utterly
unscientthic and untrue. How do we know
that there s hife after death”? What 1s the
sciecntific basts of  Rebirth? How do we
know there s Rebirth? You know very well
that according to the law of Physics, the
fundamentad Law 1s the law of Conservation
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of Energy. Energy can neither be created nor
destroyed. It can only be transformed from
one form into another. This 1s the funda-
mental law of Physics - conservation of
Energy. What happens when a man dies?
When a man dies - earth returns to earth
as you all know, water returns to water, air
returns to air, fire to fire, space to space.

We agree on this point ; but is that all?
That is the question. What happcns to the
dying man’s craving force? Now please do
not tell me that his craving force simply
evaporates at the time of death and goes 1nto
nothingness. Please do not tell me that be-
cause that would be defying the fundamental
law of Physics : and please remember
that the craving force 1s onc of the strongest
forces in cxistence.  The craving force 1s
stronger than electricity. Just as clectricity
persists as a force, craving force must exist as
a force. Whether it i1s mental force or physical
force - a forceis a force. The mental force
which can create an Atomic and Hydrogen
bomb 1s no mecan force. The craving force
1s the most potent force in the universe and
that force at the time of death must follow
the law of the conscervation of Encrgy like
all other torces. According to Physics a foree
once it is liberated will always go on as
force untl it meets an opposite and cqual
force 1o ncutralize. That 1s Physics. We must
be purely scientific and tackle scientific
questions in a scientific way. Very well,
since a force will always go on as a force {or-
cver until and unless 1t meets its equal and
oppositc force to neutralize it, the same thing
applies to the craving force which is liberated
by a human being. 1t is only when a human
being by means of MORALITY (Sila), COIN-
CENTRATION (Samadhi), INSIGIHIT
(panna) can develop an equal and opposite
non-cravingforce before he dies, if he can
develop an cqual and opposite non-craving
force to neutralise his craving force then and
then alone will there be no Rebirth for hum.
Therelore o destroy Rebirth we must de-
velop belore death - or even at the time of
death, though it may be too late at the time
of death, an cqual and opposite non-craving
force by means of morality, concentration
and insight - develop and bring into being
an cqual and opposite non-craving loree
which will completely neutralize our craving
force. Then and then alone once the craving
force is completely neutralized is there no
Rebirth, only then, is there nothing to be re-
born. Nibbana has been attained, and you are
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free from the rounds of transmigration for-
ever. But as a rule, most human beings
are not so fortunate as to develop this equal

and opposite non-craving force before they
die. The result is that the craving force goes

on its way and takes Re-birth. There is
Rebirth for most individuals, that is to say,

for every individual who does not attain
Arahatship.

There 1s Rebirth, and Materialism which

says " thereis no Rebirth”. Materialism
which says - ** Let us eat, drink and be

merry for tomorrow we die - that cancels
all 7 thits materialism is extremely unscien-
tfic and 1t violates the fundamental law of
Physics - the Law of the conservation of
Encrgy. What 1s the aim - the highest aim
of materialism? Well, the highest aim of
materialism 1s to give man a form of
plcasure which 1s wholly based on the six
senses - only sensual pleasure and nothing
more. Thatis the only aim of materialism
and nothimg higher than that. In other words,
the amm of materialism i1s to reduce man to
the status of an animal, because animals also
enjoy the pleasures of the scnses and nothing
more. And since there 1s no permanence in
anvthing Matenialism cannot realise this aim,
which 1s another evidence of the unscientific
basis of Materialism,

But Buddhism gives forms of happiness
which  are much higher than the lowest
pleasure - the pleasure of the senses. In
the first stage of  Meditation - the  first
absorpuion, Buddhism  gives the form of
happiness which brings you n the realm of
the temporary Heaven. You cenjoy the same
happiness cven  on this carthly plane as
Brahima Loka in the first Stage which cvery-
body can attain it he tries. And that is not
the only pleasure  that  Buddhism  gives.
Buddhism you the pleasure of the 2nd Stage,
the 3rd Stage and the 4th Stage and cach
pleasure 1s infimitely higher than the preced-
ing pleasure. When you go mto the  4th
Stage, you get the psychic powers.

That is not the only  pleasure that Bud-
dhism gives.

1t goes much higher than that to the Form-
less Stage, that is to say, pleasure of the
realm of infinite conscrousness, the picasure
of the realm of nothingness, the pleasure ol
nothingness, the pleasure of the realm of
neither perception nor yct non-pereeption.
And then finally, the absorption of cessation
- the highest pleasures of all where the four
intonicants, the cankers of lust. of clinging
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(o existence. of speculation and of 1gnorance
are destroyed. Nirvana 1s attained - which
i the paramount Good - the highest

happiness of all. |
While | Buddhism leads  from happiness

to happiness, materialistic ideology plunges
man into the animal state of sensuality -
beastly pleasures and nothing more than
beastly pleasures. Matenalism degrades man
‘o the brute state while Buddhism elevates
man into divine state and finally enables man
(o attain NIBBANA. That is the highest
reality of unchangeable TRUTH which 1s
the highest happincss forever .u_nd cver where
being fully awakened - becoming has ccascd
and one has attained the state where he has
finally become. No more becoming 1n Nibb-
ana. He has become once and for all and for-
over. He has become what? Become Reality.

Thercfore you scc the difference between
Buddhism and Materialism. This is the com-

parison between  Materiahsm  and  our
Supreme Buddha, the Man above God.
And what man has attained, man can

attain. Fach one of us can become a Buddha
if we follow the example of the Supreme

Buddha.

So to summarize, what do we hind? We
find that in their Materiahstic regime the
individual must sacrifice himself. He becomes
a slave to the state. In a materiahistic regrme
men become slaves to their senses - slavery
to the senses, slavery to the State - mental
slavery. There 1s no freedom of thought in
materialistic regime. Hence materialism s
the opium  of the masses of the people.
Materialism for the masses of the people is
the oprum, that 1s my own slogan. Science is
the best instrument to defeat  materialism.
Materialism oflers three forms of slavery :
slavery (0 a totalitanian state where man 1s
zero and the  state as everything, slavery of
the mind where man has no freedom o think
and slavery through the senses where man
becomes an animal. These are three forms of
slavery under the Matenalistic Regime. And
Buddhism saves us fronvall forms of slavery.

So away with Materialism and up with
Buddhism | The Materialistic ideology s
opium, only  Buddhism can give the
spiritual nounishment - can give peace and
joy to a sorrow-stricken  world. Boundless,
sclfless, loving kindness solves the problem
between capital and lTabour and gives peace.
Said our Lord Buddha, ™ All worldly beings
arc  lunatics.”  Matenalism  oflers  only
sensuality as the goal and sensuality gives

strife, contention and War. Misery is the
only goal of materialism and materialism

falsely promising happiness 1s the real opium
and power loving dictators and their

sycophants offer this opium for thcir own
selfish gain.

Materialistic ideology will always fail be-

cause it wants to extract happiness out of

Anicca, Dukkha and Anatta out of Tran-
siency, Suffering and Insubstantiality . If we
squceze an orange what do we get? Orange

juice. If we squeeze the world what do we

get 7 Anicca, Dukkha, Anatta. Out of a world
of Dukkha you can only get Dukkha and
nothing more and 1f you want Sukha-
happiness - you will have to renounce the
world of Dukkha to get Nibbana the para-
mount Good.

That 1s the only way and there 1s no other
way. And when materialists promise to give
you happimesss out of a world of suflfering
do not believe them. Because it is impossiblce
to get happiness out of a world whose
charactenistic 1s Dukkha.

An orange, rcmember, cxists only on
account of 1ts propertics. Without propertics
there 1s no orange. And the world also exists
on account of 1ts propertics.  Without
is propertics there would have been no
world. What are the propertics of the world ?
transiency, suflering and  insubstantiality :
and these are the only things you can get out
of the Universe. You cannot get more out of
the Universe and therefore since the world
can only give - transiency, suffering and
insubstantiality - do not believe materialists
who promuse to give you happiness where
there 1s no happiness in the world. Becausc
happiness 1s not one of the properties of the
world. The property of the world is suflering
and 1t can only give suffering  which
can be conquered by Insight. If you want
happiness you must  renounce the world
(acquire enlightenment) as our Lord Buddha
chd and atttan Nibbana because the absence
of suflering 15 Nibbana. The absence of
darkness 1s light. The absence of non-
reality s reality.  The absence of untruth
s Truth. The world i1s  darkness
of ‘untruth and Nibbana is  the light
of Truth - Reality. Just as a doctor 1o attain
a4 cure for the patient must remove the
cause of the discase so to destroy suffering
we must  destroy the cause  of suffering.
Materahsts never try to destroy the real
causce of suflering. They never try to destroy
Craving. Therefore how can they cver gel



happiness without removing the causc of
unhappiness. See, how unscientific the
materialists are. But our Lord Buddha, the
great physician of the world, scientifically
shows the way to remove the cause, Craving
- and by removing the cause of unhappi-
ness - the result is happiness.

The only reliable Guide i1s the Greatest
Physician in the Universe who removed his
own cause of unhappiness who destroyed his
Craving and attained the highest happiness
through the destruction of the cause of un-
happincss. Economic ways will never give
happiness because cconomics ncver destroy
_Greed, Hatred and Ignorance. Each one
must attain his own happiness within him-
self 1 each man must be a physician to
himself. Only by conquering the passions.
which burn within can one attain the cool
state where there 1s no longer any burning.
There 1s no fire like lust, our Lord Buddha
said. It 1s the ficrcest of all fires. And those
who think that burning 1s a pleasure,
well,  they can go on burnmg. They
can go on burning because our Lord Buddha
sald that the fires of lust arc the fhercest
fircs. And we have been burning from the
infinite past and we will go on burning to the
infinite future until and unless we extinguish
the flame by means of the water of Truth and
by withholding the fuel. Adding water of
Truth and withholding the fucl. Withhold
what fuel? It is the fuel for the fires of
passions. We must sce without attachment.
We must listen philosophically - sceing and
knowing things as they rcally are without
attachment. And once we see, we smell, we
taste, we hear, we touch and we think with-
out attachment, then, we are using the senses
as our Lord Buddha used the senses - as
the Master and not as a slave. e used the
senses without clinging, This divine detach-
ment withholds the fuel from the senses and
by withholding the fuel the fires dic.

The Universe was not created once upon
a time. The Universe 1s being created every
fraction of a sccond. As soon as creation
ccascs, the Universe vanishes. Creation 1s
purely subjective. 1 am forever creating my
world millions of times cvery fraction of
seccond by my own craving rooted 1 igno-
rance, and you also are creating your world
millions of times every fraction ol a sccond
by your craving rooted in ignorance. Let us
iry to stop crcating the world.  You know-
the potter. He goes on turning the Potter’s
Wheel and - why does the wheel turn 2
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Because his finger is on the wheel. But if he
removes his finger from the wheel, the
wheel will finally cease to turn. We, like the
Potter, are turning the wheel of Existence by
our craving rooted in ignorance. Let us re-
move the finger from the wheel. Let us stop
turning the wheel and once we cease to turn
the wheel, Existence will begin to stop for
cach of us. And the sooner we lift the finger
from the wheel, the better it will be for us.

Buddhism 1s sclf-research. What 1s the aim
of life? The aim of hife 1s the attainment of
happiness through the development of noblc
character ; and only Buddhism will make
us attain  the highest aim of life which is
the attamment  of happiness  through
development of character. Buddhism tcaches
how to attain peace within. While Buddhism
makes the individual paramount,
Matenialism  degrades the individual and
makes him a cog in the wheel. Therefore, let
us keep our dignity and let us not degencerate.

You know, a certain Dr. Yang once wrote
me a letter m which  he raised the question,
“Venerable Sir! Please let me know 1n
what way Buddhism s supreme ? Tell me
why 1s Buddhism the only real Truth 1™ So,
I rephied as follows @ - " My dear Dr. Yang,
Buddhism is the finest relhigion 1 the world
because 1t gives Nibbana, the supreme
deliverance, right here and now. ™

I say that Buddhism makes the world a
lovely place 1o live in because boundless
love 1s 1ts beauty.

Let us work lor the spread ol Buddhism
so that the world may become a lovely
place to live in through boundless love.

Buddhism s the only religion which has
The Four Noble Truths and the Noble Eight-
fold Path. Buddhism is what you need becausc
it teaches  non-eaistence  of an enduring
Ego. All things arc transitory, fraught with
suffering and insubstantial; renouncing that
which has as qualitics transiency, suflering
and insubstantiality and one attains the
highest Reality - of Supreme Nibbana which
is onc unchangeable Truth.

Buddhism s the only rehgion wluch
teaches the cause of change and of origi-
nation.  All things dertve from a cause. All
things ccase from a cause.

And  Buddhism is the only rchgion
which really destroys suflermg. [tis the only
rchgion - rather the system ot Noble and
Absolute Truths - mterpreted by a supremely
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Enlightened Buddha and followed com-
pletcly by its perfect Arahats. All other

founders of religions are only quacks - be-
causc they could not curc themselves -

much less could they cure others.

All the theories that we find 1n science are
superseded by fresh theories and they are
always making fresh theories and the old are
overthrown, as you will all know because
scientists arc not Arahats. They are sull
bound, circumscribed by Greed, Hatred and
Delusion - these three - so they have not
scen Reality, they have not attained the
highest Truth. They can only speculate and
theorise while in Buddhism  there are on
theories because the Buddha was o scer.
Onec who saw. He did not speculate, he did

not theorise. Every word he uttered is the
Highest Truth and Buddhism has never been
changed during the 2500 years of its exis--
tence. How can the Truth be changed? It 1s
impossiblc. Realisation, not mere intellectual
gymnastics is the criterion of spiritual
SUCCCSS.

Our Exalted Buddha is the only scientist who
solved the Riddle of the Universe. He solved
the riddle of the Universe by realising that
the Universe is Unreal. And by renouncing
unrcality, he woke up from the dream stalte.
And while the world dreams on and on,
the¢ Buddha stops dreaming forever. The
Buddha first  destroyed s own  Greed,
Hatred and lTgnorance and he taught others
how to destroy their Greed, Hatred and
[gnorance.

PART 1l

When a doctor sees a paticnt he first makes
surc that the paticnt 1s sick - that he 1s not
make-believing with a4 fantasuic mmaginary
discase ;and then when he knows that the
patient is rcally sick, he tries to find the cause.
Remove the cause and the patient 1s cured.
So the Buddha, in the same way, realised
that the whole universe 1s suffering ; that the
cause of suflfering i1s craving. He sad, ** Re-
move the cause andthe eflect will automati-
cally disappear 7. And then he showed how
to destroy craving by walking on the Noble
Cightfold Path. He gave the fingst  prescrip-
tion the world has cver seen. Buddhism is the
Path. The finest Path. [tis a practical doctrine
and we must walk on the Path and not mere-
ly admire the Path. If the patient merely
admires a  bottle of medicine - Quining
mixture - he will never get cured. He should
gulp 1t down. | have never scen anvbody
admiring quinine mixture, but nevertheless,
simply looking at the bottle, admiring the
Jabel, or anything clse will not cure the
patient. e has to drink it then he will
get cured @ whether he admires or he does

not admire makes no difference. The chief

thing _is to gulp 1t down, then only will the
medicine work., So we must walk on the

path. By walking on the path one will attain
peace.

Once v America after preaching o the
High School students at  Anne Harbour,
Michigan, on  Good Friday, - Can  you
imagine I was invited 10 preach on Good
Friday - one boy asked me the question,
“ Is 1t possible to practise Buddhism without

renouncing Chrsttianity?”' 1 siud  to lam
“Don’t worry 77 Simply walk on the Noble
Lightfold Path. It you walk on the Noble
Lightfold Path everything will take care of
iselt but, do walk on the Noble Eightlold
Path. No matter what label you keep. It
makes no dillerence. Walk on the Path !
That 1s the chiel thing ! A materiahist
idcology, as | told you before makes the
world an ugly place to live i with its hatred
and process of extermimation. Metta solves
the problem between capital and labour and
gives peace. Capital should love Labour and
Labour should love Capital and by mutual
love they will serve cach other and both will
be happy. Like the organs of the body. If the
organs wereto fight one another in o body
we would not live long ; but, by co-opcrat-
ing, the heart co-operating with the lungs,
the lungs co-operating with the hiver and the
liver co-opcerating with the spleen - if all the
organs work harmontously - that 1s hcalth,

Now the whole world 1s discased. Yes, the
whole world 1s sick because the organs are
upstde down warring with cach other. So let
us make peace with cach other all over the
world. Then, there will be happiness through
boundless love because love 1s a divine
lubricant which removes the friction of the
machinery and makes the machinery run
very smoothly indeed.

What 1s the core of Buddhism®? The Four
Noble Truths. That 1s the core of Buddhism.
One must practise continual awarencss 1n
Buddhism. Science 1s based on observation
and cexperiment. Buddhism is also based on



observation and experiment ; but, it leads to
realisation and science does not lead to
realisation. The true Buddhist observes, ex-
periments and realises.

There is no rest for a Buddhist till he attains
Nibbana. The true Buddhist is a subjective
experimentalist, forever trying to know him-
self. And how can a man whose whole
world is aflame lay himsell down to rest.
Thereiore, in Buddhism there 1s ceascless
activity. Those who say that Buddhism is the
religion of laziness are talking through their
hats because Buddhism teaches the urmost
diligence. - through zeal the goal 1s attained-
** Work out your own salvation with dili-
eence, ”” These were the last words of the
Buddha. We must try, with might and main
to escape from the prison house of existence.
That is the core of Buddhism to escape for-
cver and attain Reality. Buddhism 1s the only
religion which has shown in a scientific way
how to escape from the prison house.
The Exalted Buddha taught one thing and
one thing alone. ** Just as the occan has onc
Taste - the taste of salt so Buddhism has
one taste, the tastc of dehverance. ™
How can the teaching of dcliverance be dub-
bed as pessimism ? We must aceept Buddhism
which gives supreme dcliverance i this very
life itself - which 1s laboratory proof. In
America they want cverything tested on a
laboratory table. Very well, our Buddha also
tested Buddhism on a laboratory table - by
attuning  Nibbana and Arahatship 1 his
very life time. So you sce it leads to practical
results attiunable 1 this very life and such
attainment 1s proof in itsclf that Buddhism
1S Reality - because 1t gives Reality in this
very life time, not after death. Other rehigions
cannot prove themsclves with practical re-
sults in this life time. Buddhism is the only

religion which  gives  the  Iighest  prool
right  here and now. " Eht passika ™
(" Come and sec for  yoursell ™) - the

Buddha said. Buddhism is scientific because
It can be tested  right here.

There are two kinds of  religion @ one
kind of religion is based on rites and cere-

monics. It is based on blind faith - a kind of

rchigion  which has many dogmas, sacra-
ments, hocus pocus. But  there is another
Kind of religion which is based on pure
knowledge alonc - and that is  Buddhism.
Buddhism is purc knowledge and nothing
clse but pure Knowledge. And who can re-
ject pure Knowledge? So Buddhism s for

the wise. T grant that a religion bascd on
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rites, ceremonies, blind faith, dogmas, hocus
pocus. sacraments etc. - might be a form of
opium while Buddhism which is based on

pur¢ Knowledge - that is Bliss - Highest
Bliss.

What 1s life? Life is a process of continual
becoming. We are forever bccoming. Let us
stop becoming forever. What is man? Man
1S a bundle of factors bound togcther by
craving rooted in ignorance. That is man,
Now, how do we explain the Four Noble
Truths in terms of these factors? - the
grasping factors. Well, the Ist Noble Truth
1s that to have the factors of grasping is suffer-
ing. The cessation of the factors  is
the cessation of  suftering. And  the
wav to the cessation of the factors 1s
the way leading.to the cessation of suffer-
ing. Now science without morality spells
destruction.  You know very well that
sciecnce 1s a kind of Frankenstein’s monster,
a great monster cvolved by man. And now,
unfortunately, the very monster which man
has created has become more powerful than
man himsell. Man can no longer control the
monster which he created. The scientists are
forcver saying now - on the radio, n the
magazines, in  the newspapers - we are
afrard. 7 Why? Because we can no longer
control the science which we have created.
And why? Because science 1s hke a great
locomotive. The engincer cannot control the
locomotive anymore. The locomotive s
going to plunge over the precipice destroying
the driver and everybodyv. Scientists have
invented the atomic bomb, the hydrogen
bomb. And now they cannot control the usc
of these things. The craving is so strong. The
only brake which can control these things
is Morality - Only the Five Buddhist Pre-
cepts side by side with Science can give
happiness to mankind. Only this morality
can act as a brake to prevent man from
destroving the world. Science alone would
destroy the world but science plus Buddhist
morality will save the world and make
the people happy. So let us practise  this
morality and thereby save the world from
destruction. ot

It we could place a copy of the Dhamnma-
pada in the hands of every human being, 1
the world there would be no Warld War No.
HE Tt was the Dhammapada which comple-
tely changed my life. | became o Buddhist by
reading the Dhammapada, and il cverybody
will read this book there will be no World
War {11, no World War 1V or any more wars
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because this is the book which teaches you to
become sane and how to avoid 1nsanity.
The Buddha started with a clean slate like
an experimentalist without any preconceived
ideas. He sincerely left his fellows - his
wife and son, and went into the forest.
struggled like a real warrior - he was 2
Khattiya - a fighter by birth - and Dby
fighting on the battle ficld agunst Tempta-
tion, he won victory and attained Buddhi-
hood. He was an experimentalist, he  was
willing to test evervthing himself and after
six ycars of self-mortification he renounced
this method when he saw that it was uscless
and gained Nibbana by foilowing the Middic
Path. So therefore Buddha s the supreme
experimentalist of the Universe who really
got realisation after paying the hughest price.
In the Patthana, Buddhism teaches Re-
lativity, the highest relativity, three thousand
pages of Pali teat, can you imaging, of  re-
lativity ? You sce self-rescarch 1s the highest
rescarch.  There  are people  downg
rescarch into  all Science  based on recent
developments of the theory ol Relauvity
cledtrical  rescarch, ctymological 1escarch,
astronomical rescarch  and all kinds of
rescarches but only when we know ourselves
do we know everything. Looking outside one
sces nothing. ' we look mside, that s the
only way to find who we are. Know yoursell’
and you know cverything. But some people

want (o know  cverything  except
themselves,  chinging o cvervihimg
cxcept themselves.  But i Buddhism we

believe we are always  developing Sankharas
tendenctes - and we must take care to avoid
bad Sankhuaras which we develop when we
ching to things.

You know there were once two ascetics.
These  two ascetics were mentioned i the
Majjhima Nikaya. There was a dog ascetic
and a cow ascetic. What do we mean by a
dog ascetic? Well, vou see, in India atthat
time there were asceties performing various
forms ol asceticism hoping 1o conquer them-
sclves thereby. So one thought that by acting
like o dog, hving like a dog, as a form of
sclf-morutication he would attain enlighten-
ment. So he walked on all-tours and he ate
with us mouth on the ground. Actually as
he lived he began thinking like a dog, acting
like o dog but thinking that he was poing
neiarer to Nibbana.

And the cow ascetic also - he lived with
the cows, walked on all-fours and 10 show
that he was acow ascetic he had on the horns
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which he had taken from some dead cow ;
and he wore them on his head so that people
would know that he was a cow ascetic. And
he wore the tail also of a cow. - - |
Both these ascetics went to the Buddha
and the cow ascetic said. O Lord a man
acting like a cow, behaving like a cow etc.
What is his destiny atter death 7 Where will
he g0?” Lord Buddha said * Don’t ask
me that question. ™ But on the persistence
of his questioner, answered: ** He who acts
like a cow, behaves and thinks hike a
cow, walks with cows - develops  the
tendencies  of cows when he dies  he
will  be  reborn as a cow it he s
lucky 1 if he is unlucky he will go to hell. ™
That 1s the lughest goal he would attam -
birth as a cow. Then the cow ascetic bepan
weeping when he heard these words. The
Buddha said " Didn’t 1 tell you not to ask
this question”” He said, " 1 am not weeping
because you answered the question correctly
I am weeping because 1 was cheated by my
clders who told me that by performing such
austeritics, I will get Nibbana.” Simdar advice
was givento a Dog Ascetic who performed
the austerity of hving ke a dog. - This
ascetic  then said 1 am ready to renounce
the world.  Accept me imto the Order. ™
The Dog Ascetic became a Buddhist monk
and 1 no long time attained Arahatship.
And now remember well that it 1s starvation,
spiritual starvation  which 18 the cause of
nisery an the  world. and 1t is spiritual
nourishment  which  will give the highest
happiness. The world suflers because 1t takes
material food cveryday but takes spiritual
food once 1 a blue moon. It you take the
right spintual nournishment every day vou
will all atttun Nibbana very quickly indeed.
The sky is in flames, the earth 1s 1n flames,
the water 1s in flames, the mund s in flames -
Al are m flames. So let us be at peace with
oursclves  and the whole world. War is the
cllect of a cause. We Buddhists are not inter-
rested i effects, But we ars interested in the
cause of War so that we may destroy the
cause and attain world peace. What 1s the
cause of War? Internal fire is the cause of the
eaternal fire. War s fire. The Exalted Buddha
sard the six senses are burning. So (o destroy
War we must extinguish  the fire of senses.
Man as at war with himself. Then there s
national war, mternational war, global war
and all kinds of war. Only when we attain
peace within can we cenjoy peace without
So  cach mun must police himself’ by



himself; no man can policc another. We ex-
tinguish the flames by adding the water of
Truth, by taking spiritual nourishment. We
extinguish the flames by withholding the
fuel - seeing dispagsno.nately_, gmcllmg,
tasting, touching, thinking dispassionately.
That is the way - A Universal ‘Flre Brigade
is required to quench  the raging flames of
(his universal fire. Hence the urgent nced of
Buddhist Dhammaduta to t‘he world. We
must be a Fire Brigade roaming all over the
world extinguishing the fires of lust, hatred
and delusion - the Supreme  Fire Extin-
guisher, the incomparable Buddha Dhamma.

And when each conquers himselt and
attains peace within, there will be peace with
out. There is no other way. They may evolve
this mcthod and that mcthod, they may
evolve a thousand diflerent methods but
they will always fail as they have always
failed. If you study history what do you
{ind? Nothing but onc war tollowing another
war. You know what Mussolint once said,
“War is continuous. Pcace 1s only a
breathing space between continuous warfare.”
So the people are always hghting. There s
never peace. Whenever you have peace at s
only make-believe peace. Because peace s
only time for preparing for the next war and
pcople stop fighting only when they have no
more mcans to fight. It pcople had mfinite
weiapons and mfinite ammunttion  always
rcady, they would  hight forever to the last
man. Remember that peace comes only when
people arc  thoroughly c¢xhausted - when
there are no more means to continue fighting.
The only way to produce rcal peace 1s 1o
mike every man peacclul - to  destroy
violence in all its forms all over the world.
We should teach the young how to be peace-
ful. We should not give them toy soldiers and
toy cannons, and give militiiry uniforms to
the little boys, encouraging wartare in the
young, It s that continuous strife which s
gomg  on i the human heart - which
produces war within, war without, war all
over. And it we destroy Greed, Anger and
lgnorance we get peace within, peace without
and peace all over, There is no other way. |
woinder when the world  will understand
these few simple facts.

How much did the last War cost? 1t must
have cost millions  of  dollars,  millions
of lives. A single stanza of the Dhammit-
pada if practised can prevent World War.
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“ Never indeed by hatred do hatreds

ccase, By love alone doth hatred cease. This
1S the law eternal. ™

.This single stanza 1s worth more than
millions of lives because it can prevent a
World War.  As a matter of fact, it can pre-
vent all wars, if every body would engrave
this golden stanza in his or her heart. [t
should be painted in gold and displayed all
over the world - and then perhaps, people
might think a little bit of peace. But as long
as people think in terms of War, there will
always be war because war is caused by our
thoughts - thoughts ol lust, hatred and
delusion and when cach and every man’s
thoughts become thoughts of love, goodwill,
non-greed, thoughts of cnlightenment, then,
there will be peace. Loving kindness plays a
great part 1n Buddhism because 1t 1s Truth
which gives love—a glorious transmutation.
00 perishable seconds can  be transmuted in-
to sixty seconds of glorious love if we prac-
tice Mctta Bhavana. You know that alche-
mists want to change lead into gold. But we
practisc Mectta Bhavana - which 1s better ;
changing lead into gold or changing perish-
able time mto impernishable Love? | should
think the latter 15 far morc precious.
We are changing the changeable into the
unchangeable  through Mectta  Bhavana -
love which lasts forever. And by this glorious
method your heart will one day become full
of immortal Love. And love 1s indestructible.
Love and Truth go together. So, kindly enter
the gymnasium, not the gymnasium where
we  make our muscles  large but  the
gymuasium where we expand the heart until
it becomes infinite with boundless love and
this infinite expansion of mind and heart
produces the Absorption which places us m
Brahma Loka.

What is the true philosopher’s Stone”? The
Three Gems of Buddha, Dhamma, Sangha,
were evolved by the jewel of thought, 1t s
thinking - the power of thought which 1s lhc_
truc philosopher’s stone.  Itis the power ol
thought - the iewel of thought which s the
tru¢  philosopher’s  stone because 1t can
change flecting time mmto immortal low:.‘ I
can destroy Scll. 1t can make one scltfess.
This jewel of thought can liberate us from all
suflering. Buddhbism leads to the highest joy
the Supreme Nibbana in this very hife it-
self. Lveryone is invited to come and see for
himsell how the highest is attuned. Tt can
he tested in actual hife - Buddhism s @ Wiy
of living. ‘The best prool of Buddhism lics
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In realising and testing the subhme truths
which are offered in this life itself. Just think,
a mortal crawling on the earth can taste the
highest pleasures of a Mighty God through
the Ist stage of Meditation and also Nibba-
na through the end of ignorance. I am de-
lighted 1 became a _Buddhist, overjoyed,
enthused - and for that reason roam all over
the world dynamically urging others to walk
on the Noble Eighttold Path which leads to
deliverance.  ** Self is a phantom. Self 1s
another Frankenstein’s Monster evolved by
the human brain. The self - the phantom -
came from craving rooted 1n 1gnorance.
From the infinite past we have been thinking
in terms of * Me, Mine and Myself ™ -
with reference to the eye, with relerence to
the form, with reference to consclousness
resulting from contact, the teeling, the crav-
ing, and so the sclf has grown stronger, has
become great. So from now on with reference
o all phenomenal things you must  think n
terms of  ** not Me, not Mine, not Mysclf.”
And then gradually through Right nundful-
ness,  right  recollectedness,  knowing  and
seeing things i therr true transient, suflering,
void  state, we relinquish, we et go, we
detach ourselves from all phenomenal things.
We say *This 1s not me, not Mimne, not
Myselt” and by letung  go, the phantom
sell becomes smaller and smaller.

This s not My house, not My body. It is
transitory.  What is transttory? The pheno-
mena - Me, Myself.  So we et go and
by this unique state of thinking, of always
letting Lo, we getinto the habit and finally
we detach, completely detach from external
things, completely detach from the body,
detach from the mind.  We relinquish all
tachment to the ageregates of existence, the
heavy load ol the hive groups of grasping,
matter, fceling, perceeption, tendencies and
conscrousiiess  are thrown down., We no
longer are coolies carrying this heavy load
ot the five aggregates. And lhcn'bcing
reiteved ol the burden, knowing that CVCry-
thing is selfless we attaim the state of im-
mortality, which s the supreme Nibbana,
Fhas s the way to destroy the Frankenstein's
monster, the phantom sell’ and there is no
other way thanthat by which one becomes
a Dvine Bemg by purity, And this is the real
God, not the Creator, because yvou all know
that the  Creator s uur,\ci\-c;‘ OUr  own
Craving. That s the devil, the eriminal who
CECLCS !III\ world of sullfering. ‘The creator iy
not o God. do therclore, et us destroy

creation, let us stop creating self and then,
become selfless. We become Divine Being
because the aim of Buddhism is not to be-
come a Prophet of God, not to become a son
of God. The aim of Buddhism is to become
God Himself. And by God I mean one who
destroys craving and attains Nibbana. That
is the real God - Divine Being - God by
purity - the highest, he is the God of Gods
by destroying craving.

Now, you should practise Metta Bhavana
because that is the best way we can practise
philanthropy - universal philanthropy giving
wellbeing to  the whole universe. And
then, we will, in our own humble way, try to
ncutralize the fumes of hatred, the poisons
of hatc which make the world such
an ugly place to hive in.  We should try to
beautify the world with the waves of bound-
lcss, selfless, loving Kindness.  For two
minutes let us keep our backs straight, cyces
half closed. Let us not keep the eyes wide
open, that will provoke distraction. Let us
not closc the eves - that may induce sleep,
but followimng the Middle Path, because
Buddhtsm is always the Middle Path - hke
our Lord Buddha keep the cyes half-closed,
with back straight. Let us offer love - the
waves of boundless, sclfless, loving Kindness
for two minutes in order to ncutralize the
poisons of hatrcd and to make the world
pcaceful.  This 1s the best way we can exert
ourselves for the world by ncutralizing
hatred through boundless love and by
practsing this meditation and atttuning the
first Jhana - one cnjoys the 11 wonderiul
advantages  right  here and  enjoys  the
happiness of the Mighty Gods in this very
carthly state.  Lct us practise silence and
boundless, loving kindness sending our love
like boundless waves to the cnds of the
Universe 1f there 1s any end. Let us make
the love infinite and suffuse cvery sentient
being  with infinite  waves, cvery blade of
grass, with boundless, sclfless, loving kind-
ness, and may we all attaun supreme Nibbana
5001,

We ofler the merit to all the Devas, all the
humans, all the ghosts, to all the anmmals, to
all the denizens of purgatory.  We oller the
mertit to all our relatives, who are iving, who
have passed away, we ofler our merit to the
sentient beings throughout the whole universe.
By oflering micrit we reeeive mernit. By ofler-
g love and Truth we reccive the same. By
offering joy, we receive joy.  Give happiness
Lo all beings and  all happiness  will surcly
come unto you. Blessings.
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Thoughts on the Dhamma: Excerpts from

Buddhism as World Religion
By Anagartka P. SUGATANANDA

There arc many indications of an awaken-
ing interest in Buddha Dhamma, as a system
of ethics and a philosophy in keeping with
modern thought, and suitable for present
day nceds. Outside Buddhist countries, this
awareness 1s showing 1tself in various move-
ments for the study and propagation of the
Buddha'’s teaching, and more and more
thinking people arc turning towards 1t for a
solution of thc many problems that perplex
them.

To understand the diverse tactors at work
in the world to-dav, and obtain a clear picturc
of the involved pattern that life has taken, 1s
no simple task.  Often the issues confronting
the individuai arc so obscure that the distine-
tion between right and wrong action 1s far
from obvious. It requires a disciplined mind,
with a firm anchorage in the unchanging
veritics, as distinet from local and contempo-
rary fashions of thought, to move with
certainty and frcedom between the conthicting,
currents  within and without. A certain
clearly-defined attitude to life s essential, and
1t must be onc that 1s founded cqually upon
rcason and goodwill.

The present cra t1s onc of transition  and
uphcaval; but this 1s truc also of cvery cra
that has preceded 1it. Like cverything else,
values change, and to seck for any constancy
throughout history is to seck in vain.  The
sole difference lies in our increased capacity
Lo bring about worldwide tragedy out ol such
upheaval. The prevailling mood 1s one ol
distllusion, scepticism and mistrust of cvery-
thing except that which can be scen and
handled. 1t is materialism without the back-
ground ol even a materialist philosophy, and
its cause hies in the failure of religion to keep
pace with independent thought in the more
cducationally advanced nations of the world.

Rationalism alone is only suflicient for the
small mmority who are capable of ordering
their lives on an  cthical basis, as  did
Confucius, without enquiry into the rationale
ol morality.  For there is a point beyond
which reason alone will not carry us.  As
Pascal has said, ** The final stage of reason is
Lo know that there is an infinity of things that
transcend 11,7 Nevertheless, reason must not
be outraged, for o abandon reason is o

embark upon an unexplored ocean whose
farther shore is not Truth but the fantasies of
mental derangement.  This is the danger that
bescts the followers of Bhakti cults, leading
them nto extravagances of conduct and
belief that are repugnant to commonsense.

[t 1s time that we, who believe the Buddha's
middle way of Enlightenment to contain the
remedy for this century’s ills, asked our-
sclves on what we base our claim for
Buddhism as universal truth and, having
examined that claim in a spirit of impartia-
lity, proclaimed its message with a fearless
spirit. - What cxactly does Buddhism ofler
that other rchgions lack 7 That is  the
question that must be answered.

The valuc of religion shows itsell nowhere
more clearly- than i the collective lile of
those who profess 1. Rchgton can be the
most active power for good within that lile,
or 1t can be a mere formalised convention.
ln the first degree it acts as a unilying
clement, n the second 1t tends 1o split the
community.

A rcligion, to fit the modern outlook, must
be one that does not depend upon restriction
of thought to mmntaim its hold on the minds
and hearts ot its followers.

Despite this, the need for religton in somge
form remains. So strong is 1t that people are
frequently  driven to 1t by their own intense
inner craving, regardless of the fact that n
doing so they are forced to accept dogmis
that their intelligence rejeets. This i turn
pives rise 1o further internal conflict,  which
the individual has to resolve as best he can.
There are then (wo alternatives open to lam ;
one iIs o strengthen himself to do without
religion altogether, which often results in o
drying-up of the finer emotions and idcahisms;
the other is to stifle the eriticism of the mund,
and thereby commit intellectual suicide. The
position for such a person is indeed an un-
happv one. He s unable 1o reconcile his
spiritual needs with the dictates ol reason,
and he falls vicum to mental anarchy. Tt s
not surprising that his state reflects itsell in
his life and actions and, on & broader scale,
projects itsell into the soctety of which he
and his kind form the majority.
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But the scientific outlook has become 100
firmly established to give way. There can be
no return to a mediaceval religious domin-
ance. What, then, is to take ‘its place ? Philo-
sophy, in the restricted sense in which at s
understood inthe West, as having 1ts begin-
ning and end in the Greek schools and their
Germanic derivatives, is looked upon as a
matter of academic interest only. It 1s not
thought of as having any applicability to hi
as it has to be lived. The tendency to regard
all such speculations as mere archalc survi-
vals is an unfortunate one, since it transfers
to a purely materialistic sphere  all those

activities of the mind that have scrved to

clevate man, the  *thinking reed 7, ol
Pascal, from a state of spiritual serfdom. The
scientific approach is itsell” a healthy one, n
that it takes nothing for granted. 1t does not
strive 1o make out a case to it some precon-
ceived theory, but ventures boldly upon
unknown scas i quest of a truth 1t dimly
feels to lie somewhere beyond the farthest
horizon. What is needed in the world to-day
is &t religion or philosophy which will provide
chart and compass torthe spintual voyage |
onc that will serve as a basis for-conduct.
vet not attempt to contine the adventurous
mind of man within the prison
supcerstitton and mythology. The need can
be hlled i all its requisites by i proper under-
standing of Buddha Dhamma, because the
Buddha fostered the spirit of enquiry i the
minds  of  His disciples by His  frequent
cxhortations to accept nothimmg  on autho-
rity, cven s own, but (o seeh inwardly
along the hines He prescribed, and 1o test

cvery  proposition by the  principles  of
rattonahism or right thinking.
The Buddha  preached a doctrine  of

liberation, and it 1s notable that the ideal of
perfection He Lkud down s one that teaches

sell-rehance above all else.

The Noble Lighttold path of Right Under-
standing, Right Livelihood, Right  Eftort,
Right Speech, Right Action, Right Minded-
ness, Right Recollectedness, and Right Con-
centration s i sublime
man’s freedom 10 work out his own destiny
by means of his Kamma, independent of the
whims ol & capricious god. From the time

when He kud down the first principles of

His Doctrine i the sermon at Holy Isipatit-
na, to the last  exhortation delivered 1o His
disciples before Hhs Parmibbana,  ** Be unto
vourselves a reluge ©oseek no external re-
fuge. All compound things are impermanent.

walls ol

proclamation  of

Strive with carnestness,” the emphasis was
always upon sclf-culturc. He showed that
man is elevated to the highest pinnacle of
self-responsibility and is thereby invested
with the dignity of complete liberty to work
out his own Kammic weal or woe. The Eight-
1old Path, together with the Five Precents of
a layman, to abstain frem taking life @ to
abstain from theft ; to abstsin from unlaw-
ful sexuality @ to abstain from harsh and un-
truthful spcech, and to abstain from mind-
destroving intoxicants and drugs presents a
pattern of living that for simplicity and com-
pleteness surpasses all others. He taught the
path to the destruction of suffering, and 1t
followed of necessity that to retfrain from the
infliction of suflering on any hiving thing was
a high virtue.

“All tremble belore the rod ;o all fear
death. Putting  onesclt i the place of
another, one should ncither strike nor slay.”
Dhammapada.

Universal appreciation of this truth alone
would free the world from the mghtmare
oppresston of  war.  In Ias * Soul ol
People, 7 L Tielding Hall says

" There can never be a war of Buddhism.,
No ravished country has cver borne witness
to the prowess of the followers of Buddha ;
no murdered men have  poured out their
blood on  thewr hearth-stones, killed  in
Lhis name ; no rumed women have cursed
His name to high heaven. He and His fanth
are clean of the stan of blood. He was the
preacher of the  Great Peace, of love, of
charity, of compassion, and so clcar is His
Teachmng  that it can never be misunder-
stood.™

" So clearas His Teaching that it can never
be musunderstood. ™ Fhere 1s the stark and
mescapable tact, Lord Buddha taught with-
out reservittton and without ambigutty, But
it should not be imagined because of this that
Buddhism is a creed of passive acceptance of
cvils, or of escype from the responstbilities
of hrving, Fac from 1t. In the Ten Paramiutas’
or Supreme Perfections of Buddhism we are
presented with a virtle and positive doctrine
with which (o confront and overcome the
forces of evil. The Ten Paramitas  are
Chanty, Virtue,  Renunciation,  Wisdom,
[nerpy, orbearancee, Truthfulness
Resolute Determmation,  Loving Com-
passion and Fquanimity. Many are the tales
ol courage and resourcefulness given in the
Buddlust  scriptures to illustrate  these



gualities. The Buddha realised them all in
Himself, and by their means arrived through
His own effort at the goal of His striving. As
Bodhisatta He shared His merit with all sen-
tient creatures ; as Buddha He revealed, for
the good of all, the path by which He
had arrived. -

Avoiding all extremes, Buddha Dhamma
represents  the middle Way of samty  and
self-mastery. It demands nothing 1in the way
of conduct that is contrary to good sense or
detrimental to physical and mental health,
The body is important in that it s the vehicle
ol the mind which alonc defilas or purifies it-
self, and it must function healthily as the
first essential 10 progress.

It is somectimes asserted, often by those
whose knowledge should give them better
understanding, that Buddhism 1s pessimistic.
This presumably arises from its insistence
upon Dukkha, Suffering, as an essential con-
stituent of being. But surcly no one would
take so onc-sided a view of ¢xistence as 1o
deny the incvitabilty of suffering”? Without
recognising the cxistence of suflering in the
world, all rchigions would be superfluous—
life would need no antidote. By their very
nature they seck to give a haven from the
suffering that surrounds and thrcatens cevery
living creature. Buddhism could only be
justly accused of a pessimistic attitude if 1
taught that there is no way out of the net of
suffering. But there is a way out, and Bud-
dhism scts it forth clearly, as being available
to cvervone. Why then is Buddhism accused
of being pessimistic? 1t would indeed  be
difticult to find any rchigion, except the carly
paganism of Greece, which disregarded the
reality of suflering. Suffering 1s all aboul us,
and the creed of * everything being for the
best, in the best of all possible worlds 7 may
have been  satisfactory to an cighteenth-
century Pangloss, but can hardly be sid to
commend itself 1o a thoughtful man. Yet
because of this, are all those who refuse 10
subseribe o the
T God’s i his heaven, all’s right with the
world ™ 1o be condemned as  pessimists?
There is no special virtue in being  unable
to fiuce facts.

All existence is o process of change and
becoming.  Empty  phenomena continually
unfold themselves before our eves. A true
understanding ol their  nature, as  being
1r:_|nsil0ry and without essence, relieves the
mind of craving and thus of the suffering

lh:l.l arises from it Just as we can realise @
solid object as being composed of atoms and

facile s optimism  of
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electrons moving in space, because modern
physics tells us it is so, although we cannot
see them, and further can understand that in
the final analysis there is no substance in the
atoms and electrons, but only currents of
pure energy, so 1t is possible to realise moti-
vation without a motivator, objectivity with-
out an object. Oncc this is grasped, the
Buddhist doctrine of Paticca Samuppada, or
Dependent  Origination,  becomes  clear.
There 1s then no need to postulate an outside
source of motivation, or any permanent sub-
stratum behind or within the procession of
cvents.  There 1s no neced to imagine a
creator or a soul. Such ideas are seen to be
iconsistent with the logic of causation, and
in the illumination of this knowledge the
conthet between science and religion comes
to an end.

Buddhism 1s not revealed religion. It is
the first example of the purely scientific
approach as applied to questions of the ul-
umate nature of existence. The Vedas con-
taned the sceds of the method, but they also
had a tendency to make unjustifiable state-
ments about the nature of god and the soul,
and other matters that onlv exist in the realm
yWassumption. It was left to the Buddhato
carry the svstem of scientific analysis to tts
logaical  conclusion  without recourse  to
dogmatsing. In the religious thought of all
ages this stands out as an unique phenom-
cnon. The mind of the Buddha s the sole
cxitmple  of  an absolutely umeless  one,
transcending His age and environment 1n - a
wav that none other has donce before or
since. Hearing Hhs voice across the centuries,
mvstic and rationahst alike recognise a kind-
recd mind - the thoughts of an Elder Brother
of mankind, who speaks direct to them, with
a message for their own problems, delivered
in the accents of athentic truth.

This absence of himitations of period and
locality is the prime necessity i a religion
which claims to have o eniversal appheation.
Without it no creed can  survive  the
onslauehts of criticism. The Doctrines of
Buddha Dhamma stand to-day as unaffected
by the march of time and  the growth of
knowledee as when they were first enunciat-
cd No  matter 1o what lengths increased
weientfic knowledge con extend man’s men-
al horizen, within the framework of the
Dizimma there is room for the acceptance
and  assimilation ol further  discovery.
1t does not  rely  for its appeal upon the
limited  concepts of  primitive minds, nor
(or its power upon the negation of thought.
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Sakya Muni taught the doctrine of com-
passion and right living as truth capable of
demonstration here and now. He taught the
necessity for dispassion, and made its meaning
clear to the point where all who had within
them the capacity for understanding had to
acknowledge it. In propounding the unique
Anatta Doctrine, the Buddha at once placed
His teaching on a higher level than that of
any other. o

Buddhism alonc asserts the validity of
moral  values in the universe on a  basis of
cause and cfleet, and so doing gives them a
power and reality that no theology has suc-
cceded 1n maintaining.

Revealed religions depend greatly upon
their miraculous element : by that they
stand or fall. But although the nmuraculous
clement is present in Buddhism  also, its
philosophy and ethics are in no way depen-
dent upon the miraculous. Even stripped of
every shred of the so-called miraculous, the
Dhamma would still remain a complete
cosmic doctrinal system 1 its own rnight.
Science to-day s far from denyig the
possibility of miuracles, as 1t once did, but the
view of most scientific minds s that what are
known as muracles are  but mamfestations
of  laws as o ycet unknown.  The
Buddha Himselt expounded this view : to
Him nuracles were not in themselves to be
rcgarded as demonstrations of truth, but
showed only a mastery of httle-known
powers that may be developed by the Yogin,
whatever his views. They were no proof that
their possessor was an enlightened being.
This being so, He not only taught His
followers 1o be wary 1 the excrcise of any
miraculous powers they might acquire, but
also warned others not 10 be unduly im-
pressed by such exhibitions. Thus , whereas
most other creeds exploit their miraculous
clement to the greatest possible eatent, with
the ntention of  convincing  the  massces.
Buddhism treats all such things as of very
minor importance. What matters in Bud-
dhusm 1s the release from Samsara, and the
mcthod by which 1t is to be attained. Even

contact with modsarn thought.” Its conclu-
sions are tending to be confirmed more and
more strikingly as scientific investigation
into the machinery of consciousness; pro-
gresses. Psychoanalysis has not discovered
any permanent element or unchanging
principle in human consciousness. The Ego,
on which the theory of personality and in-
dividual survival was based, is found to be
non-cxistent. All that can be traced 1s a
succession of mwental states, a continuum
formed of progressions supervening upon,
and conditioned by, one another, and sub-

ject to modifigation by all kinds of internal

and external influences. As in physics,. the
static concept  has  given way to  the
dynamic, and the process i1s a parallel one.
Nowhere ts there evidence of any permanent
rcality behind the phenomena, or any cause
other than that existing in the nature of change
from one state 10 another. In view of this 1t
1s inevitable that the Buddhist interpretation
ol causality must prevail. It 1s the only one
that satisfactorily fits the facts as we know
them. At the same time 1t provides the much-
nceded incentive  towards well-directed
effort and universal good-will without which
civilisation must perish. ,

[t has been rightly said that Buddhism of
all rchgions 1s the farthest removed from
paganism ; 1n other words, it contains the
civilised quahties in a more marked degree
than any other. Compassion and self-con-
trol arce the msignia of the civilised man ;
absence of greed, and knowledge of the truc
nature of mmpermanent  things are what
distinguish him from the savage. All faiths
(o some extent teach these truths, but in
Buddhism alonc s to be found their complete
fulfilment.

The lighest doctrine cannot be realised
by all at the same time, but through elimi-
nation of the obstacles of ignorance and
attachment to self it may be attained ulti-
mately by everyone. In this sense Buddhism
knows neither distinctions nor superioritics.
Only according to a man’s attainments is
his worth mcasured by the Buddhist.

morahty s only sigmficant in that it is an

| This 1s the message of hope that Buddhism
essential - means 1o that end ; yet  for

. _ _ oflers the world, and the Buddhist asks
!hIS Very rCi‘lSOI\ the IITCUICIHIOH ol‘ mor;llily l]()lhing more than that the Doclrinc ShOUld
s stronger v Buddhism than in any other  be given a hearing and judged impartially
faith. Buddhisny recognises no escape from  in the hght  of the highest standards of
_‘hC conscquences of evil-doing, save exertion  human thought. We oflfer 1t to the world,
in the sphere ol good. in the sacred name of our Lord Buddha, the

The psychological svstem of Buddhism is  Compassionate. May the world listen and
onc more mmstance of s many points of  Jearn. -



News of Buddhists and Buddhism.

FINLAND

We have been very glad to receive a report
from Mr. Mauno Nordberg, Mariankatu
17 A, Helsinki, of the ** Buddhismin Ysta-
vat > of Helsinki which shows that this
Buddhist group in Finland 1s doing remark-
ably good work. With greater financial
means they would be able to do very much
more and we hope that the finances will be
forthcoming. They have been domg a great
deal of translation and pubhlishing and are
now appealing for financtal assistance
order to increase their DNhammaduta work.

INDIA
Under the auspices of the Southv India
Buddhist Association, Champroa Reel, Ko-
lar Gold Ficeld. the foundation for a Baudha
Vihara was laid with appropriate ceremonial.
The building is fast nearing completion.
thanks to the Dharma Duta Samaga.

The Dhammachakka Festival was cele-
brated at Mahabodht Ashram, Pcerambur,
Madras.

A public mceting was also  held at the
Mulagandhakuti Vihara in Holy Isipatana
in - commemoration ol the fesuval. Prot
Agrawala of the Benares Hindu  Uanversiy

presided and there were a jarge number of

speakers.  The  Dhamimachakbkappavattana
Sutta was recited by the Sangha, who ad-
ministered the Five Precepts to the gather-
g after students of the Mahabodin
Primary School had sung  Mangala. The
Vihara was illummated i the might.,

Burma is looking forward to a visit from

Prof. P. V. Bapat, M.A., Ph.D.. Professor of

Pali & Buddhism, Professor in Charge, De-
partment of Ancient Indian Culture, Univer-
sity of Poona, a great Pali scholar and
sincere Buddhist.
Buddhist Revival In India
Dr. R. L. Soni of Mandalay has recently

made a trip through India conducting  «
Dhammaduta  Survey and has found  the
beginnings of a great revival of Buddhism
there.

INDONELESIA
By special nvitation of the Chinese com-
munity  of Indonesia, Mr. G. F. de Saram,
an Laghish-trained teacher of many  yvears’
experience, 1s leaving Cevlon for Dhamma-
duta work in that ccuntry.
VIET NADM
_Social Services 1 - The Buddhist Assoctation
IS very active in Soctal  Services. The
Buddhist Art-Culture-Literature Committes

collected funds by means of dramatic shows
tor the Buddhist orphanage. With the help
of the Ban Van My Nghe Phat Giao
(Buddhist Art-Culture-Literature Committee)
1t also organised performances, to help the
victims of war in That Binh. Al expenses
were defrayed by the Organisation Commit-
tee compnising many young Buddhist actors,
actresses and singers of Hanot Radio. The
two performances were presided over by the
Governor and Mr. Than Hoang Tin, Lord
Mavor of Hanot. -
Propagation of Buddhism : - Everv weck a
Buddhist delegation comprising monks and
laymen goes from province to province 1o
propagatc  Buddhista.  According to  the
weekly Buddhist News (Tin Tue Phat Giao)
issued at Hanor, there are now 292 Buddhist
branches 1 North Viet Nam which are doing
vood work. )
GLERMANY

The German Buddhist NMisston s also
(Hourishing and has cstablished hbraries
Berhin, Hambure, Stutigart and  Muntch.
This month the Mission s holding its Annual
mecting m Stuttgart.

PALL TEXT SGCIETY, LONDON

Miss Horner writes that the Trustees of
the A. B, Gomes Trust of Colombo have
civen a sum sufficient for the reprinting of
1.000 copies of Kindred Sayvings H, and they
ATC NOW 1IN a posttton 1o send another volume
to the press for reprinting. This gift 1s proof
of” the confidence of Theravada Buddhists
a Socicty which has been carrying on its work
for 71 vears.  The Society has also recently
reccived a few copies of B, C. Law’s Sasana-
vamsa translation. It s volume 17 1 the
Sacred Books of the Buddhists series and 1s
priced at one guinca. Dr. Law himsell had
been so kind as to finance the publication.
The Pali Text Society’'s translations  and
their Pali-English - Dictionary are  famous.
Those who destre to obltain translatons of
the Buddhist seriptures should write to Miss
1. B. Horner, Palt Text Society, 30, Dawson
Place, London, W. 2. Thanks to gencrous
donors their work has been carried on
spite of the great ditliculties of publishing
Pali Texts and translations thercof but no
less thanks are due to Miss Horner and other
scholurly and sclf-sacrificing workers. 1tis to
be hoped that those who wish to gain merit
by * the Gift of the Dhamma ™ will reahse
how much good they can doin this way by a
donation to the Pali Teat Soctety.
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Pali Terms

[t has not been possible to avoid entrely
the use of Pali terms, since many of these are
not exactly translatable i their subtlest
nuances even by the use of long and cumber-
some English phrases. - They are not used m
the magazine so frequently as to detract from
‘he  style and serse and n each issuc
v¢ shall give a short glossary of the Pal
~ords contained and trust that this will be
found valuable.

We regret that we were unable 10 obtun
types with diacritical marks for those Pah
words which appear i the body ol the text,
but 1 tus

imately as follows?: -

a s pronounced hke @ in what or
v n hut

{l ' Tooa i father

' a T omant

1 " T e 1IN See

u N T u I pul

u " 7 00 1 pool

c " Toa moacorn

0 B T au i haul

K B Tk kind

kh B 7 Kkh an blackheath

g B T omogame

gh B o ehan big house

) " Tooong o osmger

< ' " ¢h i change

ch B oo ch hom owiteh-havsel

jh " ©dge hom sledge-
hammer

1] ' Cony o canyon

1 h Tt m cat

th " T th an ant-hill

(| " © o d o bad

dh h ©dhoin red-hot

n N T knin know

t B “ th i thumb

th " " th an pot-herb

d B " th i then

dh h © o dhin adherent

ph o © ph oin uphill

hiy ' © bh oin abhorrence

y h Ty oIn ves

S " s sight

m v Tooongoin sing

J,n, p, by myr L vand hare pronounced just

as they are pronounced in English.

glossary we have added the
diacritical marks., Pronunciation 1s approx-

and Phrases

Attan (Atta) : (1) The soul, in the sense of

Anatta
Asavas :

Anicea

an integrated, everlasting
life, as postulated in the
animistic religions of reve-
Jation ; a separate *‘Self”,
Buddhism dentes the exis-
tence of such.

(2) oneself. Ego-principle

without a soul.

Intoxicating extract or
secretion of a flower or tree.
Figuratively used in Buddhist |
Psychology for the four biases |
of mind which intoxicate i,
muddle 1t, so that it cannot
rise to Iigher things. They
are 1. Sensuality, 2. Lust for

hie, 3. Chlinging to mecre
views and speculation, 4.
| gnorance.

lpermanence.

ABHIDHAMDNMA : -The ™ Special Dhamma™

Arahant :

Ariyan :

Buddha :

Theory of the Doctrine, the
doctrine classithed, the
analytic doctrine, Namc of
the Tihnrd Pitaka, the Third
croup of the Buddhist cano-
nical books.

Used by the Buddhists as
technical term for one who
has attamed. A Saint.

Noble, distinguished. Held in
csteem by the Aryan clans.

Once who has attained cen-
Lightenment ; a perfect man,
superior  to all other beings
human  and divine, by His
knowledge of the truth.  The
word U Buddha ™ s an
appellative, not  a  proper
name. There are two sorts of
Buddhas, wiz. Pacceka-bud-
dhas, who attain complete
cnhghtenment but do  not
precach to the world, and
Sammasambuddhas who have
attiuned  omniscience and
secured the 10 powers.  The
latest  of these was Gotama
Buddha now reflerred to as

“*the Buddha .



Bodhi :

Brahma :

Bodhisatta :

BHIKKHU :

Bhavano

Dhamma :

Difthi :

(1) Enlightenment, (2) The
tree of wisdom (Ficus
religiosa) under which Gota-
ma sat 1n meditation to attain
the Enlightenment of a
Supreme Buddha.

A God. Mahabrahma was
referred to as* The Creator,
the ancient of days, the
omuiscient the omnipotent.
The Buddha i1in more than
one sermon showed that even
Mahabrahma is impermanent.

A being destined to attamn
fullest  enhghtenment.

(Sanskrit-Bhiksu) An  alms-
man, a mendicant, a Buddhist

monk or priest. The BHIK-
KHU takes certain vows

(including chastity and
celibacv) and hves a monastic
life, but 1s free from much of
the ** regimentation ”” of the
monks of other rcligrons.

Calling mto existence,
producing, mental develop-
ment.

(1) The Thberatung law dis-

covered and proclaimed by
the Buddha, 1s summed up
i the four Noble Truths,
(2) Constitution, Norm, Law,
Yus tice, Righteousness.
(3) Qualhity, thing, object ol
mind, ‘' Phenomenon 7.

view, belief, dogma, theorys
speculation, false theory, un-
grounded opinion. (opposcd

to  Sammi-ditthy, ¢ hrmly-
srounded  knowledge, rnight
beliet).

Dhamma-cariyi: Walking in nighteousness.

Deva

rightcous  living, observance
of the Dhamma, piety.

Spirit, Holy Ghost, implying
goodness and brightness. In
Buddhist lLaterature many
Gods including “God Almigh-
ty,”” worship the Buddha and
certain outstanding Buddhist
Saints.  The term 1s  also
applicd 1o outstanding
humans, still implying **good-
ness .

>
Dukkha : suffering, pain, discomfort,
misery, agony unrest.

Gifts, giving, charitable
offering.

Dana :

Ehipassika :  (Ehi—come here. passika—re-
cognize, know, realise). Come
see for yourself the Dhamma,

open 1o all.

Jhina : Trance, mental absorption.
Khattiya : The warrior caste : In  the
Buddha's day, the highest

social caste.

(Sanskrit-Karma) Doing, deed
work, action : (The doer and
the deed are not diftferennia-
ted) character. Wholesome
and unwholesome Vohtions
and their concomitant mental
factors causing rebirth and
shapimg the destiny of bemgs.

Kamma :

world-period, 1S an  incon-
ceivably long space of time,
an acon, a so-called eternny.,

Kappa :

Kammatthana : occasion or ground for con-
templating Kamma., Kamma-
subject, a technical term re-
ferring  to  objects  used
for meditation to reahise nm-
permancnce.

[.oka:

MANGALA :

world, state ol existence
prosperous,  lucky, ol good
omen, festive ceremony.,

Mara: Death:  The  personthcation
of passions.
Mijjhima-patipada :The Middie  Path, s

called The Noble kEightiold
Path which, by avoiding the
two extremes of sensual Just
and sclf-castigation, leads 10
cnhightenment and deliverance

from suflering.
Metta : Love,  amily,  sympathy,
friendliness, acuve goodwill,
Maha : Gircal
Nibbina : The  highest  and  ulumate
goal : extinction of craving.
Patipatti : “way T omethod,  conducts
practice  of the  Teaching,

performance, behaviour.
penetration,  comprehension,
attainment, ansight,  know-
ledge.  Realization  of - the
Dhammiat,

PPativedha
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Paritta :
Parivatti :

protection, safeguard, refuge.

adequacy, accomplishment,
competency, capability : ac-
complishment n the
scriptures, study of the holy
texts.

complete nibbana.

The highest good, truth mn the
ultimate,  absolute, sense,
philosophical truth.

understanding.  knowledge,
wisdom, intethigence,  com-
prising all the higher facultes
of cognition. Insight.

Parintbbana :

Paramattha

Panna :

Pali : The literary language of the
carty  Buddhists @ The canon
ol Buddhist wrnitings,

Piramitas : Perfections

Sanehia : multitude, assembly (2)  the
order, the  clergy,  the

Buddhist Church.

Sasapa : Teaching ol the Buddha.

Sutta the  part of the Buddhist
Scriptures  containmg  the
Suttis - or  dwlogues. The
Sutta-Prtaka.

Suttanta : a chapter of the Scriptures, a

tent, o discourse, orosulta, a
dralogue. '

A plossary such as thns can from its very nature be only sketchy.

meditation, one-pointedness.
ol mind. concentration.

moral practice : morality.

Round of Rebirth : whirlpool
of existence of which onc
“hfe-time 7 i1s  the  merest
tiny fraction.

Samadhi

Sila :
Samsara :

Silabbataparamasa: clinging to mere rules
and nitual : one of the fetters
inhibiting

an clder :

attamment.

Thera : d SeNntor.

Theravada : the doctrine of the Theras.

Ti-pitaka : the three divisions of  the
Buddhist  Canon.
Ti-pitaka-dhara : Konowing the Ti-pitaka by
heart. .
Tathigata :  The * Perfect one ™. A utle
of the Buddha.
Uccheda-ditthi Anmhilation belief,
Vipassani @ mward viston, insight.
Vinicchava @ deasion,  rial,  judement
(ziven by the Kmg or his
Ninisters) . having Lhe

Vinava as the Law Court.
Visakha(Wesak) A month corresponding  wo
the  month  of  May-Junce.
Festival of the Annmiversary of
the Buddha's Birth, Linhight-
coment and Parmibbina.

We would reler

students 1o the Pali Text Society’s * Palt Dictionary ™, or it something less expensive is
required, to the wonderfully good ** Buddhist Dictionary ™ of Rev. Nyvamitiloha, obtainable
throueh ** The Buddhist World 7 advertised in this issue.
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Message from Yathazeyon Sayadaw

Good pecople, please remember this
message which is for your welfare and
happiness.

There are clearly three great enemies
tormenting and playing havoc with the
lives of sentient beings in this world. Do
not let them arise In you. You must resist
them with all force.

Who are these three focs 7 One of them
is desire, craving for a pleasurable object ;
another 1s anger leading to violence.  The
third 1s delusion which hides trom us the
truc naturc of things.

Just as bamboos and certiun palm trees
dic as soon as they bear fruit, so that it
may be said that these plants bear fruit
to their own destruction ; i hke manner
do thesc three cnemies cause damage and
destruction to the very persons in whom

they anise. You must therelore prevent
their arising.

Remember that crimes ol violeace such
as dacoty, murder and arson are directly
traccable to these three enemies which are
harbourcd by the perpetrators. Do not
lct them enter your heart.

The best armour to keep them far from
vou is to Kknow, understand, regard and
practise five essential precepts. You must
therelore pay  special attention to - these
very important five moral  precepls.

Remiember that as a stone thrown

will surcly drop 1o the ground by the law
of gravitation the world sttuation also will

assuredly brighten up day by day to the
samc extent as more and more people pay
regard to these five noble precepts ; and
conversely 1t will deteriorate to the same
cxtent as people begin to pay less and less
regard to these hve precepts. 1t is impossible
for those persons who do not follow these
five precepts 1o be  successful  in their
attempts (o attain to higher stages of the
cestacy of meditation and the path leading
to Nibbina.

[t 15 therefore incumbent upon the Rulers
of States and Territones to take urgent
steps 1o propagate these hve  precepts .

Abstaining :

(1) trom Kithng any hiving beimng,

(2) from steahing,

(3)  from unlawful sexual intercourse,
(4) from lymg,

(S) from partaking  of

Mav  all bemmgs be happy. May  all
people  practise  almsgiving  whiach  makes
lor unmiversal  peace. May  they  practise
meditiition so that  they  will ultimately
attin to the Dbhiss of Nibbana which
cxtinguishes the fires of 1 obha (craving)
Dosi (hatred) Moha (delusion) and tran-
wends the pleasures of the thirty-one planes
of enistence. These are my constant thoughts
and wishes for you.

mtonicants.

Agga Mahi Pandita

U Kalvanabhivamsa,
Patamagvaw and Ovadacary.a
Mahathera.

e dmeliinft e e S S TR S g = - - -t i S -, — e —— - -

vl —————— - e e e AR A - —— - pe— i - - - =
plleieey o U e E————— -

* Satcless are desires, full of torment and all depair @ thes very height of
wretchedness ! ' I, Mahanama, the noble disciple, wholly wise, t_hus righlly ~CCS
according to the truth: and yet, apart from desires, apart from things cvil. attins
not to happiness or to aught better, then he certvinly does not turn away lrom
following after Jesires.

But when, Mahanana, the noble disciple. with true wisdom bcholding things.,
ceven as they have come to be, perceives the insatuite naturc of desircs, lhcn_' torment
and despair, their utter wretchedness, and apart (rom desires and all things cvil,
finds happiness, finds something  better ; then, venly, he follows no morc
after desires. |

Majjhima Nikaya lourteenth Discourse.

—
_-—-—___.—I - _ — f—  ————————— =i
e —————
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Cula Kamma—Vibhanga Sutta
Minor Discourse on the Classification of Kammas

(Majjhima Nikaya)

ranslated by the Pili Dcpartment of the University of Rangoon.

Thus 1 have heard—At onc time the
Bhagavi was residing at the Jetavana
monﬁlslcry of Anathapmdika. Then a
young man named Subha, son of Todeyya
approached where the Bhagava was, and
having approached he greeted him, and
exchanged words of greeting and of courtesy.
(Then) he sat down at onc side, and sitting
at one side the young man Subha, the son of
Todeyya asked the Bhagavi ©* What 1s the
cause and what is the reason, O Gotama for
which among men and the beings who have
been born as men there is found to be high
or low status? For menare seen, O Gotama
to suffer much from sickness or to be free
from sickness, men arc seen to be ugly or
beautiful, men are scen of little power or
possessing great power, men are scen devoid
of wealth or possessing great wealth, men
are secn born nto low familics or into high
familics, men arc scen devoid of intelligence
or possessed of great intelhgence.  What s
the causc, what 1s the reason, O Gotama for
which among men and the bemngs who have

been born as men there s found high and
low status 7"

“Men have, O young man, Kamma as their
very own, they arce inheritors of Kamma.
kamma 1s their matrix, kammas their kith
and kamma s their refuge. 1t s kamma
that classifiecs men into this low or high
state.”

1 cannot at all understand in detil the
sense of  what the Reverend Gotama
has said  briefly without having analysed
their meaning in extenso. 1t would be well
should the Reverend Gotama teach me the
Dhamma i such a way that | can understand
1n detil the sense of what the Reverend

Gotama  has said  bricfly  without  having
analysed their meaning in exrenso.”

* Then, young man, listen and give good
heed ;T shall explamm.™  ** Yes, Sir ™ said
Subha the young man the son of Todeyya
in agreement, and the Bhagavi spoke thus :

I (¢) ' Here, O young man, somc
woman or man is a taker of life, fierce, with
hands stained by blood, engaged 1n killing
and beating, unendowed with mercy for
living beings. As a result of that kamma
thus accomplished, thus undertaken he 1s
recborn, on the break-up of the body and
after death, into a state of woe, of 1ll-plight,
purgatory or hell.

If he 1s not reborn on the break-up of
the body and after death, into a state of
woe, of ill-plight, purgatory or hell, 1if he
comes to be born as a man, wherever he
may be  reborn he  becomes  shortlived.
This course, young man, namely that he
1s 4 taker of hle, ficrce, with hands stained
by blood, engaged 1n killing and beating,
unendowed with mercy for living beings,
lcads to shortness of hfc.

(h) Here, on the other hand, O young
man, some woman or man gives up killing,
totally  reframnmg from taking  hte  and
abides laying down the rod, laying down
the weapon, conscientious, cendowed with
mercy and  sensitive  to the weal ol all
living beings.  As a result of that kamma
thus accomplished thus undertaken, he s
rcborn on the break-up of the body, after

death into a happy state, in a hcavenly
world.

I{ he is not reborn, on the break-up of
the body, alter death mto a happy statc
i o heavenly world, if he comes to be
born as a man, wherever he may be reborn,
he becomes long-lived. This course, young
man, namcely that one gives up taking lhife,
refrains from taking hfe and abides laying
down the rod, laying down the weapon,
conscicntious, endowed with mercy for all
living beings, lcads to longevity.

2. (a) Here, O young man, some woman
or man 1s by nature o tormentor of living
beings with the hand, the clod, the stick or
the weapon. As a result of the kamma
thus accomplished and undertaken he 1s



reborn on the break-up of the body and
after death - into the state of woe, of
ill-plight, purgatory or hell.

If he is not reborn on the break-up of
the body and after death into the state of
woe, of ill-plight, purgatory or hell, if he
comes to be born as a man, wherever he may
be reborn he suflfers much from sickness.
This course, young man, namely that one
is by nature a tormentor of living beings
with the hand, the clod, the stick or the
weapon, leads to much sickness.

L

(b) Herc, on the other hand, O young
man, some woman or man 1s not by nature
a tormentor of living beings with the hand,
the clod, the stick or the weapon. As a
result of that kamma thus accomplished
. ... heis reborn . ... mto a happy state
. . . . and becomes free from sickness.

This course, young man, namely that
one 1s not by nature a tormentor of living
beings with the hand . ... the weapon, leads
to frcedom from sickness.

3. (@) Here, O young man, some woman
or man 1s wrathful and very turbulent : if
blamed even a little he 1s enraged, irritated
and upsct and stubborn and gives vent to
anger, ill-will and displeasure.  As a result
of that kamma thus accomplished . . . . he
1s reborn . . . . into the state of woe .. . il
he comes to be born as a man . . . . becomes
ugly. This course, young man, nameiy
that one becomes wrathful . . . . and gives

vent to . . . . displeasure, leads to ugliness
(of form).

(6) Here, on the other hand, O young
man, some woman or man is not wrathful
and not at all turbulent ; even if he is blamed
much he is not enraged and irritated, upset
and stubborn and does not give vent to
anger, 1ll-will and displeasure.  As a result
of that kamma thus accomplished . . . . he s
recborn . . . . into a happy state . . . . if he

comes to be born as a man . . . . beromes
beautiful.

This course, O young man, namely that
onc s not wrathful . ... does not give
vent 1o displeasure, leads to beauty

(of forn;):

4 () Here, O young man, some womin
Or man has an cenvious mind, is corrupted
and cherishes envy towards others for the
gain, honour, reverence, respect, salutation

3

and homage they receive. As a result of
that kamma thus accomplished . . . . he is
reborn . . . . into the state of woe . . . . if he
comes to be born as a man . . . . gains no
power. This course, young man, namely

that one has an envious mind . . . . cherishes
cnvy, leads not to power.

(/) Here, on the other hund, O young
man, some woman or man has not an envious
mind, 1s not corrupted and does not cherish
envy towards others for the gain, honour,
reverence, respect, salutation and homage
they receive. As a result of that kamma
thus accomphished . . . . he is reborn . . .
mto a happy state . . . . if he comes 1o be
born as & man he . . . . gains great power.

This course, young man, namely that
one has not an envious mind . . .. does not
cherish envy leads to  great power.,

5 () Here, O young man, sonec woman
or man s not a giver of food, drink, clothes,
shoes, garlands, perfumes, cosmetics, beds,
dwelling and lighting materials to monks
and brahmins.  As a result of that kamma
thus accomphished . . .. heis reborn L L.
o a state of woe . .. . if he comes to be
born as & man he becomes poor,

This course, young man, namcly that
onc is not a giver of food . .. . dwellings and
lighting materials leads to poverty.

(h) Here. on the other hand, O voung
NG, SOME woman or man is a giver of food

and drink . . . . beds, dwelling and lighting
materials.  As a result of that kamma thus
accomplished . . .. he s reborn . L. nto a
blissful state . . . . f he comes to be born as

a man . . . . he becomes very rich.  This
course, young man, namely that one 1s a
giver of . . beds, dwelling and highting
materials feads to great wealth.

6 («) Here, O young man, some women
or man is proud, sclfconcented, does not
ereet one who deserves to be greeted, does
not rise up to receive one who deserves to be
<o received, does not ofler a scat to onc who
deserves to be offered a scat, does not neke
wiay for one who deserves to be given way.
does not honour one who deserves (o be
honoured, does not revere one who deserves
(o bhe revered, does not respect one who
deserves to be respected,  does not pay
homage to onc who deserves 1o be patd
homage.  As o result of that kamma, thus
ilCCOIl;plihllL‘d .. heas reborn oo mmto &



state of woe....if he comes to be born
as a man he takes birth into a low

family.

This course, young man, namely that
onc is proud ....docs not.... pay
homage to onec who deserves to be paid
homage, leads to birth into a low famly.

(b) Here, on the other hand, O young
man, sonie woman or a man Is not proud,
not sclf-conceited, grects one who deserves
to be grected . . . . pays homage to one who
deserves to be paid homage. As a result
of that kamma thus accomplished . . .. he
1s reborn . . . . into a blissful state . . . .1l he
comes 1o be born as. a4 man he takes birth
into a high family. This course, young
man, namely that onc¢ 1s not proud.. ..
pays homage to one who deserves to be
paid homage, leads to birth into a high
family.

7 (¢) Here, O young man, a woman or a
man is not an interrogator, approaches not a
mopk or a brahmin asking ** What, Reverend
Sir, 1s tight 7 What 1s wrong? What 1s
blamable ? What 1s blamcless ? What should
be practised ? What should not be practised?
What being done tends to my harm and
suffering for a long time, and what, on the
other hand, being done tends to my welfare
and happiness?  As a result of that kamma
thus accomplished . ... he is reborn . . ..
mto a state of woe. . . . 1f he comes to be
born as a man he becomes stupid.

This course, young man, namecly that
one 1s not an interrogator *“. . .. tends to
my welfare and  happiness 7 leads 1o
stupidity.

Here, on the other hand, O young man,
some woman  or man Is an interrogator
who approaches a4 monk or a brahmin
asking * What, Reverend  Sir, s right?
.+« . tends to my welfare and happiness 7
As aresult of that kamma thus accomplished
. ... heasreborn . L. L into a blissful state

. he comes to be born as a man he
becomes  very  wise,

This course, young man, namely that

one is an interrogator . ...tends to my
welfare and happiness 77 leads to great

wisdom.

Thus indeed, O young man, the course
that tends to shortness of life brings about
shortness of life, the course that tends to
longevity brings about longevity, the course
that tends to much sickness brings about
much sickness, the course that tends to
freedom from sickness brings about freedom
from sickness, the course that tends to
ugliness brings about ughiness, the course
that tends to beauty brings about beauty, the
course that tends to powerlessness brings
about powcerlessness, the course that tends
to great power brings about great power, the
coursc that tends to poverty brings about
poverty, the course that tends to wealth
brings about wealth, the course that tends to
birth into a low family brings about birth
into a low family, the course that tends to
birth into a high family brings about birth
into a high fanmily, the course that tends to
stuptdity  brings about stupidity and the
course that tends to great knowledge brings
about great Knowledge.

Mcn have, O young man, kamma as their
very own, they are inheritors of kamma,
kKamma 1s thcar kith and kamma 1s therr

refuge. It s kamma  that classifiecs men
into this low or high state.

This being said, Subha the young man,
the son of Todeyya said to the Bhagavi :
“ftis wonderlul! O Gotama, it is wonderful!
Just as, O Gotama, onc should turn up that
which 1s upside down or lay bare that
which 1s conccaled, or tell the way to the one
who has lost his way or hold a lamp in the
dark so that those who have c¢yes might see
things ; cven so, the Dhamma has been
revealed to me in many ways by your
Reverence Gotama.  Such 1 take refuge in
the Vencerable Gotama, in the Dhamma and
the Order of monks ; may the Venerable
Gotama accept me as a lay disciple who
has taken refuge from today onward as
long as my life lasts.
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The Botataung Pagoda, Rangoon, as it appecared in pre-war days before the disastrous bombing
which reduced it to runs.
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Arust’s conception of the Botataung Pagoda which is now rising from the ashes of the old.



Shrines of Burma
No. 2 The Botataung Pagoda
MAUNG OHN GHINE

Tradition says that the name “Botataung™
is fiom *“Bo?” a military oflicer and
** ta taung >’ one thousand and that it was on
a hillock at this site that one thousand
military officers of the king were drawn up
Fas a guard of honour to welcome the land-
'ing in Burma of the relics of the Buddha
| brought over from India more than two
thousand years ago.

An account from ancient histories ol the
building of the Pagoda states that the
Buddhist king Sihadipa gave one of his
ministers a sacred hair from the Buddha’s
head and two body relics and this minister,
renowned for his goodness and faith,
consulted a famous religious leader and,
on his advice, chose the Botataung Mount
on the bank of Rangoon River at a distance
one thousand tars (7,000 cul:iats) 11 4
South-Easterly direction from the Shwe-
dagon Pagoda and there cashrined the
sacred relics.

For over two thousund years the histories
and traditions told that here, beneath this
sacred edifice, was buried the sacred hair,
the two body relics and an unspecified
amount of treasure.

Burmese historics were always noted for
a degree of truth and candour greater than
that of some more modern histories in
the newer countries, but after more than

two thousand years have rolled by in this .

world, so demonstrably subject to Anicca
(impermancnce) it may be forgiven if
memories cloud and men’s minds grow
doubtful.

There were those who i pre-war Burma
were ready to doubt the real existence of
tie ancient rclics and the accounts of the
old historics.

It has been said that ** Somctimes out of
cvil cometh forth good ™ and the old
histories were to be vindicated by the trials
and misfortuncs of war.

The Botataung Pagoda was a famous
land-mark on  Rangoon’s  watcrfront.
Situated just below the long lines of jettics
that serve this busy port whence rice,

petroleum, timber and mineral are shipped
to the whole world, a most wvulnerable

spot 1n war, yet the Japanese air-raids on

Rangoon n 1941-42 did no damage
though bombs fell nearby "and bullets
rained dcath from the sky ; but on the 8th
of November, 1943 the R.A.F. bombed
Rangoon’s wharves and a whole ** stick ”
of bombs straddled the ancient Botataung
Pagoda, leaving where had stood one of
Burma’s oldest and most venerated fanes, a
heartrending heap of twisted and blackened
tuins.

As soon as the war ended a Rehabilitation
Committee of leading citizens was formed
to take steps to rebuild the Pagoda. Preli-
minary work was commenced and plans
drawn up for the rebuilding.

The top-burden of the ruins was cleared
away and then on the 4th of January,
1948 marking the day on which Burma re-
gained her freedom and independence, the
Rehabilitation  Committee put  in  gold
pegs as the first step towards actual re-
crection of the Pagoda. A fitting ceremony
was performed and the aid of all Forces
and Beings was 1nvoked and at 8-45 a.m.
on this Independence day, a moment judged
auspicious, five gold pegs were driven
simultancously 1into the ground. The
centre gold peg was handled by Thado
Thiri Thudhamma Sir U Thwin, the gold
peg at the North-East Point by U Ba Thaw,
Botataung Pagoda Trustee, the gold peg at
the South-East point by Sir Mya Bu,
Retired Chief Justice, the gold peg at the,
South-West point by U Po Byaw, Shwe-
dagon Pagoda Trustee, and the gold peg at
the North-West point by Thado Thiri Thud-
hamma U Thein Maung, Chief Justice of
the Union. These gold pegs were driven
home simultancously by these five gentlemen
at the precise moment.

Discovery of Rare Treasure. After the
driving in of the gold pegs the debris was
cleared from the ground demarcated and
bronze and silver images, coins and orna-
ments, somc¢ of which had been on
display at the Pagoda at the, tme of the
hombing, were recovered. Then dcp{h
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of seven feet having been excavated in
order to establish the foundations of the
new Pagoda, further excavations were
carried out for a relic chamber in the
very centrc of the site. At a depth of
three feet an ancient and well-constructed
chamber was uncovered, in size 200 x 20°
and 6' in height gradually decreasing In
size towards the top and appearing like a
huge pot placed up-sided down to cover
completely what lay inside.

In the very centre of this hreasure vault
was discovered a wonderful stone casket 1n
the shape of a pagoda with a diameter of
23 ins. and 39 ins. high. Encircling this
stone casket were figures of Nats (Minor
Deities) carved out of laterite and evidently
placed there to act as sentinels.  The casket
was immersed 1in mud as water had tnickled
into the vault during the many centuries it

had been there.
l

With this pagoda-shaped stone caske
within the relic chamber were found various
kinds of trcasures : precious stones, orna-
ments, Jjewellery, terra-cotta plaques and
images of gold, silver, brass and stone. The
total number of these 1mages recovered
from within and without the relic chamber
was seven  hundred. The terra cotta
plaques, some of them in a fair state of
preservation, depict Buddhist  scenes.

Image of Lord Buddha in Terra-Cotta.
Once of the terra-cotta plaques excavated
from the relic chamber bears an image of the
Lord Buddha and though aflected by age
and moisture it is exceptionally important.
On the reverse side are inseribed characters
which are very close to the ancient Brahmani
script which came from Southern India. It
1s a precious evidence of ancient times and
has been deciphered by U Lu Pe Win,
Superintendent  Archacology, Government
of the Union of Burma, who points out that
the mitial word ** ¢ ™ from * cvay vadi »
shows that the scriptis in the manner of the
ancient Mons.  This 1s prool of the belief
that the people who cerected the Pagoda
N ancient times  were the Mons.  The
iscription 1s reproduced  herein and  the
characters form the verse which summarises
lersely the Buddha's Teaching as explained
by Assapi (onc of the five companions of
Gotama i his strenuous ascetic practices,
o whom after His Enlightenment He
igturped and first preached the Doctrine),

to Sariputta who in turn explained it to his
friend Moggalana. These two thereupon
perceived the Truth of the Buddha’s
Teaching, joined the Order and became
the chief disciples. The English translation
is: “*The Tathigata has explained the cause
of all things which proceed from a cause

and also the cessation thereof. This
the Great  Samana has  taught.”
(Sariputta—Mahavagga, pubbujja  Khan-

daka, Moggalana vinaya pitaka).

The Opcening of the Stone Casket. It
was at once realised that the stone casket
contained rclics, but as this could not be
opened up unceremoniously the pilgrims
who flocked from all over Burma to sce
these discoveries had at first just to
imagine the contents. The Rehabilitation
Committee met on several occasions but
could not take the responsibility of opening
the casket. Then a meeting was called
to which were invited 15 of the leading
religious leaders (Mahi Theras). At this
meecting, on the advice of these Bhikkhus,
that as an act prompted by good motives
and rehigious faith 1t would be quite meri-
torious to open the casket, 1t was unani-
mously decided to do this 1in the presence
of the members of the Committee and the
public. Great precautions were taken so
as not to cause the shightest damage and
actually the cone was removed from the
stone salver on which it stood without any
very grcat difficulty.  When this cone or
stone layer was removed there was found
inside another stone layer of stmilar shape
but with a brilhant gold coating and this
was morce represcntative of a pagoda 1n
shape while 1ts exquisite workmanship and
brilliance nspired feelings of deep religious
fervour 1in the crowd present. Some mud
had penctrated even here and the sides of
the base were covered with this and when 1t
was washed and sifted precious stones and
gold and jewcllery were discovered round
the base. This second stone casket was
then removed and inside was found a small
pagoda of pure gold standing on a silver
salver or base and beside this  golden
pagoda was a carved stone image 44 ins.
high of very ancient workmanship.

When the gold Pagoda was hfted up, &
tiny gold cylinder of 3 ins. length with 2
diameter of 5/12 s, was found and in this
tiny cylinder were found two small body
relics cach the size of a mustard sced and a



Sacred Hair of the Buddha. This Hair
was coiled round and fastened with a little
acquer on which were traces of gold piaster.

The New Pagoda. The Sacred Body
Relics and the Sacred Hair of the Buddha
with all the images and other precious
objects recovered from the ruins of the
Pagoda have been temporarily stored in a
shelter near the site of the Pagoda. Mean-
while the building of a new pagoda goes on
apace. There had been a good deal of
encroachment on the ancient Pagoda lands
when Burma was taken by the British and
these lands have been restored as glebe
lands by the Government of the Union of
Burma and the Pagoda site 1s now restored
to 6} acres. The new pagoda i1s of original
design and 1n height 131 ft. 8 ins. on a base
of 96 ft. x 96 ft. The pagoda is of reinforced
concrete and i1s to be gilded and observers
from abroad opine that this pagoda i1s a
happy blend of the ancient and of the
ultramodern and a really wonderful picce
of architecture. The date of complection
and crowning is yet to be determined but it
will be before that great forthcoming

7

event in Buddhist history, the Sixth Great

Buddhist Council which will be held in
Burma from 1954.

Unlike many of the older shrines, the
Pagoda is not a solid core but has a huge
internal cavity and worshippers may enter.

Strength has not been sacrificed in the
construction and the internal design is such
that the odd nooks and corners, inseparable
from an edifice of this shape, are being
made the most of for artificial lighting and
for guarded show cases in which to display
the relics for public veneration. There is
a well in the centre of the pagoda where
was the ancient treasure chamber and this
1Is to bc kept open.  Analtar is to be
erected in this  well where the relics will

rest so that they may be taken out on
spectal occasions for worship.

The Botataung Pagoda is symbolic of
the vitality and energy exhibited in the
great Buddhist revival. Here from the
ruins of the old culture 1s bemg salvaged
all that was best of the ancient wisdom and

displaved in modern manner to a modern
world.
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The Perfection of Giving

By Bhikkhu -Sangharakkhita

Earth and air and sun and sca

All give their boundless life to me :

From the wounded earth there spring
Herbs for body’s nourishing ;

From the circumambient air

Is drawn the breath of life men share ;
From the glorious sun there flow
Light.and warmth to all below ;

From the green bosom of the main
Clouds -suck the fertilizing rain.
Farth and air and sun and sca

All sacrifice themsclves for me,

And each from its own being gives
To man the lifc whereby he lives.
Yea, and cvery thought subhime
Whose hight has pierced the gloom of time
And lcaps 1into my heart’s recess

To fill with stars its nothingness,
Flamed from some vast sunlike soul
Whosc love now helps us reach our goal.
Let praiscs ring from star to star

For them whose lives have made us
what we are !

Thou Utterly Awakened One

Whose Wisdom poured forth (as the sun
Sheds his bright beams  voluminous)
So inexhaustibly on us.

And touched mto the life divine

That lotus bud, this hcart of "mine,
Which clse had slumbered ages long

Under the threefold flood of wrong :

Thou by Whom, potcent in Thy Word.,

Daily my deepest heart 1s- stirred
Into a sense of things unspoken
To which 1t has not yet awoken,

And puts perfections onc by one
Forth petal-hke 1 Thy Wisdom-Sun
By virtue of its radiant power,

Till full and perfect stands the flower
At some far day, in some far hour ;

:
4
:
: 9
Oh Thou to Whom 1 daly turn'! E
By that grcat love in which did burn 4
Thy lifc for other lives-away— b
Love beyond loftiest ‘words to say— %
. . >

Teach us in our lives to be <
: . »

FFlames of seclfless love hke Thee : s
Aund, as we daily drav more near h
Love’s Very Heart, to see more clear
That we should be always hiving g
In an ccstacy of giving. :
Earth and air and sun and sca :
All sacrifice their lives for me. A
Countless millions i the past /
b

4

4
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b
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3

4

b

9

b

Dicd that T might hive at last.

Yea, and Thou, O lord, didst give
Thy Truth that I might truly hve.

To win that Truth, to cross Life's flood,
Wherein man sinks zllnrd dics,

Maore than the seas Thou gav'st Thy blood,
More than the stars Thine eyes.

How shall 1 not, with eyes to sce,
For love of all Thy love for me,
Dcvote one life to following Thee ?



The stone casket which was discoverad in the treasure chamber below the old Botataung Pagzoia.
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Ideas

and Language

Anagarika P. Sugatananda

The communication of 1deas calls into
operation three factors : the idea as it
exists in the mind that conceives it ; the
interpretation of it in the receiving mind
and a system of mutually-understood verbal
symbols by which to convey.it from one to
the other. Words are only an approximation
to ideas, even between people sharing the
same language ; they are not the 1deas
themselves but only significations, and
therefore, since each individual tends to put
his own personal interpretation on many
words, drawn from his own personal back-
ground of thoughts and associations, all
ideas are liable to undergo some modification
between the conceiver and the recipient.
Especially 1s this the case when the 1deas are
abstract and decal with things outside the
ordinary, shared concepts that form the
universal basis of experience. Pcople do
not as a rule misunderstand onc another
when cxchanging thoughts about chairs,
tables and other elementary  things—
although this is not by any means unknown
—but they are everywhere and at all times
pronc to put their own interprctation on
idcas that range beyond these subjects.
Every rcligious teacher in history has been
misunderstood, by some at lecast of his
followers : the Buddha Himself was no
exception, despite the fact that onc of the
characteristics of Supreme Buddhahood is
the possession of the faculty of teaching in
its highest degree. Not only did many
followers of other doctrines fail to under-
stand the Buddha's Teaching, but somc

cven among His own disciples, such
as the Vencrable Sati, who believed

e &y -

that Viniina (Consciousness) i1s an clement
that survives from one birth to another,
misunderstood the Teaching despite  the

cxtreme carc and circumspection of the
Teacher.

If this is the case between people using a
common language with which bcth have
becn familiar since childhood and the
words of which carry with them a gencrally
accepted connotation, a language 1in current
use, how much more frequently is it bound to
occur when i1deas have to be transplanted
from one language to another. Cansidering
lh_at' the users of the Pili language, when
Pali was still a language of the people in

daily use, soxl_le;_irnes failed to understand
one another, it is hardly surprising that in
the process of translating from Pali into

languages that have an entirely different
background of ideas, and no common stock
of references to draw upon, many miscon-
ceptions should have arisen about the
Dhamma. The very word * Dhamma®
itself has no equivalent in English, and any
English word offered in its place is at best
only an unsatisfactory substitution.

It 1s axiomatic that every translation is in
a sensc a desecration, even between lan-
guages that share a common etymological
basc and a common stock of concepts. The
adoption of words from other languages is
a necessity in a living and developing tongue,
and the specific contributions made to
universal speech by various peoples provides
an interesting index to national and racial
characteristics, cultural pecuharities and
mass-psychology. The habit of employing
forcign phrases has become discredited as a
litcrary affectation but 1t is certainly justified
when the phrase or word has no counterpart
outside the language 1t belongs to.

Experienced wnters on  Buddhism in
English arc well aware of the difficultics
they are up against, and the failure of their
predecessors, - any conscichtious attempt
to convey Buddhist idcas through the
mcdium of a language that has no per-
fect equivalents for the words required by
Buddhist philosophy, and this for the very
good reason that it has no equivalent ideas
to the Buddhist ones, and hence no mecans
of denoting them. The English language
in the world of i1dcas 1s impregnated with the
Christian view of lifc and 1ts terminology 1s
radically unsuited to any kind of adaptation
to Buddhist needs. Certain words, such
as ‘“‘soul ™, tspint”, “divimty 7y ele,
part of the stock vocabulary of the mystic
or metaphysical writer in Enghsh, are
redundant, while for the Kkey-terms of
Buddhism English offers no counterparts.
The word * SankhfAra®, for instance, al-
though its basic Pali meaning 1s a very
simple onc—dcnoting the state ol beirg
compounded, gathcred  together—in ity
philosophical usage by the Buddha took

on a significance altogether beyond  the
limits of its original and litcral meaning ,



't is a word that has to be understood as the
~ddha meant it to be wunderstood, and

ery dictionary definition becomes inade-
-uate, if not misleading. All such words
must be studied and interpreted in relation
to the whole system of Buddhist thought :
only thus can their meaning emerge in such
a way that the word comes to symbolise for
the reader the same thing that it symbclised
for the Buddha and His immediate listencrs.
A much simpler word, * Kamma ™, in 1ts
Sanskrit form, ¢ Karma ™, too loosely used
by Theosophists and Western writers on
Eastern mysticism, has been placed in danger
of misinterpretation, in that it has come to
stand for a kind of fatalistic predestination

in many Western minds. Even among
horn Buddhists there are some who
spate “Kamma ™ with the  Enghsh

" luck "—a kind of mysterious power
... ~-edetermines events and situations.
Actuzily, “Kamma’™ mecans volitional action,
nothing more. Butin the context of Buddhist
thought it also carries the implication that
al| willed activity produces resultant effects,
so that in one scnse “Kamma'™', denotes an
aspect of the causal law.  ** Kamma ",
however, 1s cause, and cause alone ; 10 take
it as embracing both the cause and the
cffect 1s to confusc the issuc.  Accurately
defined, the process 1s ** Kamma ™ (voli-
tional action) plus " Vipika ™ (resultant
effect). At the same time, cven to under-
stand this simple word ** Kamma ™ in all
its implications 1t is necessary for the reader
to have some knowledge of the different
kinds of Kammit (the cethical connotation),
the logical process by which the law of
causality operates, the different degrees and
conditions in which results manifest thems-
sclves, and to have some knowledge of the
Buddhist law of Paticca-samuppida or
Dependent  Origination.

Laterally, ** Paticca Samuppida ™ means
“ansing by way of cause ", but neither
this defimmion nor the one given above
conveys anything i Lnglish on its own.
The word or phrase used has in every case
to be supplemented by the reader's own
knowledge. 1t he has the requisite know-
ledge 1t s quite  mmmaterial - whether
Paticca-samuppida is rendered ** Dependent
Origination ™', ** Causal  Genesis ™ or
“Arising by way of cause ™, all of these
attempts  having  been made by  various
writers.  Similarly, if he has no knowledee
whatever of the Buddhist mode of thought

in this connection, it makes not the slightest
difference what English word or phrase is
used in translation. The meaning of
Paticca-samuppada cannot be conveyed in a
single phrase in any language ; even the
Pili words mean nothing but they carry a
meaning—a very diffcrent thing—to those
who are accustomed to using them in Pali.
They are, like all words, merely a symbol of
the idea, not the idea itself.

Unfortunately, many Buddhist thinkers
who themselves have never made any attempt
to translate Buddhist terms into any other
language, expect to find a rcady-made
phrase that will convey exactly what the
words ** Paticca-samuppida™ convey to
them, not realising that the search 1s bound
to be futile. Their nterpretation of the
meaning 1s an entirely subjective one, there-
forc any word-symbol that came through
habit to be associated with the specific idea
they have in mind would scrve the purposc
so far as they arc concerned, while an
unfamihar one presents to their view only
the defects inherent 1n all verbal approxi-
mations.

What then s the formula, the way out of
the difficulty, for those who wish to express
Buddhist concepts in  English, French,
German or any other tonguc 7 We have
to fall back on the second factor with which
this article began—that is, the co-opcration
of the reader, the contribution he himself
has to make in understanding the 1deas
beimg oflered to him.  There 1s much to be
sitd for the retention of the Pili words and
phrases, 1n that the scrious student who
genuinely desires to gain understanding of
the Dhamma should be prepared to take a
little trouble to acquaint himself with its
cssential key-words. In this he has at his
disposal scholarly works such as the Bud-
dhist Dictionary of Nyanatiloka Thera, or,
tf he wishes to go deeply into the subject,
the  Pah-English  Dictionary of the Pali
Text Society. At the same time, there s
no rcason why the casual reader should be
discouraged by a formidable array of Pali
words where English ones are available. The
present writer has always tried to use discri-
mination by employing English words where
suflic'ently expressive ones can be found,
or where there 1s no subtle philosophical
distinction to be considered, while retaining
Pili terms and phrases where the subiect
matter calls for a carcful philosophical
cxposttion. There arc, for instance, contexts



in which the word “Riipa” can be adequate-
Jy rendered as “Form™ or “Physical Body”,
since that is the aspect of ** Ripa” that is
being discussed. But in other contexts these
definitions would be a hopeless over-simpli-
fication because philosophically ** Rupa”
means much more than they convey :
round the word i1s clustered a mass of
Buddhist concepts concerning the nature
of physical and other phenomena that have
no correspondences in Western thought. It
is easy for the pedant, disregarding the needs
of the particular context in which the word is
used, to criticise the rendering of ** Riipa ™
as ‘““ Form ”°, but the fact 1s that the Buddha
Himselt used it with precisely that meaning
expanded in many places, while giving it its
philosophical meaning clsewhere. Aside
from all other nuances of meaning and
implication according to the context in
which it is found, every Piali word used in
Buddhism has two characters. [t has the
character under which it 1s known In
Sammuti-sacca (relative or conventional
truth) and that referring to Paramattha-sacca
(absolute truth or the highest philosophical
sense). It must necessarily be understood in
which sense the word is being used.  This
applies most emphatically to the much-
misunderstood word ** Atti >, around which
SO many misconceptions have gathered and
wh'ch has proved such a source of contention
to Western scholars. “Atta” may be tran-
slated ** Self ” or ** Soul »*, this being a case
in which the choice lies between two English
words and would be made according to the
idea the writer wishes to convey.

BUT there 1s no ** Self ™ or ** Soul” in
Buddhist thought, and when the Buddha
said, ** Attt hi attano natho, ko hi nitho
paro  siya, attani ° va sudantena nitham
labhati dullabham ™ He was using the word
§|g|1il'yillg “Sclt T in its conventional sense —-
I other words, He was then teaching in
lcrms  of  Sammuti-sacca.  © Self 18 the
master of scif ; who clse could be the master
Having trained oneself well one obtains the
best master . We may be aware that there
1S N0 * self 7 in the highest, ultimate sense,
but only a collocation of related phenomena,
yet i ordinary speech we cannot avoid the
use of the words 1™, **me ™, * myscll 7.
Speech deals with relative and conditioned
things ; we have no standard terms  of
reference in any language for the knowledge
that wanscends tis level.

11

" Nibbana ”, because it simply means the
extinction of the fires of Lust, Hatred and
Delusion—or, more comprehensively, all
the elements of craving and hence of rebirth,
does not therefore necessarily mean annihi-
lation. It cannot in fact mean annihilation
because properly understood there has never
been any personality to annihilate. But
because people in general, even among
BUDDHMHISTS, have failed to realise that
this 1s the only way in which the idea of the
inexpressible could have been expressed
without falsifying it by linking it with terms
that only apply to conditioned and unreal
phenomena, have (aken this as being its
meaning. Here again no defimtion serves
any useful purpose, but may well serve to
cloud and obscure the real meaning, which
has to be understood with insight rather than
be gained from words. In this instance
even Pal failed the Buddha ; He preferred
stlence, or at best a negative definition, to
conveying a false idea to His listeners.

The subject could be carried forward
through the next three or four issues of
this magazine, by giving specific mstances
of words which can and cannot be
rendered from Palt into English together
with the reasons therefor, but cnough has
been written to give the reader some know-
ledge of the difficulties that confront the
writer. For teaching to bear fruit the
lcarner must play his part ; the onus hes on
the reader to try to understand, as much as
on the writer to try to express.  The writers
who, through the medium of this magazine,
conscicntiously endeavour to spread know-
ledge of the Dhamma in English, do not ask
any indulgence of their recaders or therr
critics, who are certain to be  plentiful.
In the case of the latter they ask only that
criticism should be constructive and  given
in a helpful spirit, and should be accompanied
by an equally sincere effort to supply defi-
ciencies, correct  defects and  offer  better
alternatives. It is not cnough to say that
Lobha. Dosa and Moha do not mean Lust,
Hatred and Declusion : one who does
not realise that these words convey only
an  approximation to the meaning of
the Pati terms would not be writing about
the Dhamma.  But the critic should ask
himself, before he ventures Lo Taise the
voice of eapostulation, whether the context
in which the words are being used calis for
any cxtended meaning or not, and should



12

remind himself that the Buddha was not
always teaching Abhidhamma but sometimes
found 1t helpful and beneficial to His

hearers to speak quite simply, in terms of
Sammuti-sacca. We, who are not Buddhas,

or even Arahants, h'm, more neced than He
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The Dhammapada Commentary

The Story of Thera Cakkhupala
Translated by the Pali Department of the University of Rangoon

~ Salutation to the Bhagava, the Arah3, the
Supremely Perfect Buddha.

Having bowed at the feet of the Perfect
Buddha possessed of glory who beheld the
end of the world that is shrouded in the
darkness of profound ignorance, he of shining
occult powers, who lit the lamp of the goed
Law, and adoring the good Law and raising
folded hands towards the Order, (let me
begin).

The Master skilled in (the knowledge of)
right and wrong conduct with reference to
appropriate causes thereof, who had attained
the state of superb Truth, with heart deeply
moved by the force of Compassion taught
the beautiful Dhammapada stanzas that

verily augment the joy and delight of gods
and men.

A subtle Commentary on it composed in
the island of Tambapauni in the dialect of
the 1sland has been handed down but it does
not tend to the benefit and prosperity of the
rest of mankind. * May it perchance
accomplish the welfare of the whole world ™
thus by the monk Kumirakassapa who
signified the desire, who is restrained and of
tranquil Iife, 1s steady of mind and desires
the long life of the good Law was I
respectiully requested.

~ Duscarding  that dialect with its prolix
hitecrary style and employing the pleasing
fanguage of the sacred Texts I shall expound
only the words of the stanzas not expounded
there, and the sense of the rest 1 shall tell in
the other language (Pali) belnging joy
and delight that rest on reason and morality
Into the hearts of the intelligent.

THE STORY OF THE
THERA CAKKHUPALA.

Activities are preceded by will, will is the
foremost of them ; they consist of will.
Should a person with a wicked will speak or
act, suffering then follows him as the wheel
(follows) the foot of the draught animal.

Where  was  this  religious  instruction
spokcnf' At Sivatthi. Concerning whom
Concerning Thera Cakkhupala.

It 1s said that at Savatthi there lived a
householder named Mahasuvanna who was
rich ; he had great wealth and possessed
many objects of enjoyment but he was
childless. One day he went to the bathing
ghat, took his bath and when returning saw
on the way a large tree with spreading
branches and thought ** This tree must be
possessed by a spirit of great power ™, and
he caused the ground underneath to be
cleared, the tree to be enclosed in a fence and
sand to be scattered. (Then)he bedecked
the tree by hoisting flags and banners and
made the prayer—" On getting a son or a
daughter [ shall do you great honour ”, and
went back.

Later, a child was conceived in the womb
of his wife and he gave her the (ceremonial)
protection of the embryo. On the expiry
of ten (lunar) months she gave birth to a son.
Because the merchant got the son on account
of the tree tended by him, he gave the name
Pala to him.  Later he got another son whom
he named Cullapala, and to the other he
gave the name Mahipala. When  they
came of age he tied themy with the bond of
marriage.

At that time the Master who had set
motion the splendid wheel ol the Dhamma
travelled in due course, and while stopping
at  the great Jetavana  monastery  which
Anathapindika, the great banker had caused
to be built by spending a fortune amounting

to fifty four crores, He put people on the
road to heaven and to lhiberation. The

Tathiigata had lived only one rainy season
in the monastery which his twice eighty
thousand kinsmen—cighty thousand on his

mother's side and cighty thousand on
his father's side had caused to be constructed.

He lived nineteen rainy  seasons in the
Jetavana monastery caused to be built by
Anithapindika and six raimny scasons 1
Pubbiramu which Visikhi had built ex-
pending wealth amounting 1o twenty seven-
crores.  Thus, because of the .oulslandmg
merit of the two families He lived twenty
five rainy scasons close upon Savatthi. ‘Bo'lh
Anithapindika and Visikha, the cnnm:r'_lt
female devotee, regularly went twice to waill
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upon the Tathagata, and when going, they
never went empty-handed knowing that the
young novices would cast a look at their
hands ; when going before breakfast thcy
had eatables, etc., carricd, and after meal
time the five medicaments and cight: drinks.
Besides, permanent scats for two thousand
monks were laid in their residences. Of
food, drink and medicaments, whatever any
one wanted, to him was it provided as

much as he destred.

Between them, Aniithapindika never for a
single day asked the Master a question.  Itis
reported that he did not ask a question think-
ing ** The Tathiigata, the delicate Buddha,
the tender prince that he was, would fecl tircd
if He should preach mc the Dhamma saying
to Himself ” This banker was a benefactor
to me”. Now as soon as he (the banker)
sat down, the Master thought ** This banker
guards me where I nced no guarding for
during four Incalculables and a hundred
thousand kappas i addition, did 1 shave my
decked and dressed head, gouged out my
cyes, and rending the heart muscle did |
rcnounce my children and wife dear as hfe,
fulfilling the Perfections, and these 1 ful-
filled for the purposc of teaching others the
Dhamma.  This man  guards  me  where
I nced no guarding ™, and stranghtway He
gave a rehgious discourse.

At that ume seven crores of men lived 1
Savatthi.  Out of them five crore  disciples
by listening to the religious talk of the Master
became  regencrate @ only  (two  crores
remained  un-regenerate. Out of  them.
the regenerate disciples had only two things
to do—becfore breakfast they gave gifts and
after breakfast they went to listen- to the
Dhamma with perfumes, garlands, clothes.
medicaments, drinks, cte., being  carried.

Then one day Mahiapila, secing  the
regenecrate disciples going to the monastery
with perfumes, garlands, cte., in hand ashed
where those people were ofl 1o and learning
that 1t was ** to listen (o the Dhamma ™,
oo might go ™, and he went bowed 1o the
Master and squatted on the fringe of the
assembly.

Now the Buddhas in preaching  the
Dhamma  observe  the supporting  quali-
hpalnqn for the refuges, the l’rcccl;ls, Or-
dination, cte., and teach the Dhamma in
accordance  with one's predilection. There-
fore, ll]al day the Master observed  his
supporting quahiication and preaching the

Dhamma spoke the graduated discourse,
namely, discourse on charity, discourse on
morality, discourse on heaven; and revealed
the evil, the debasement and the misery of

desires and advantage of the renunciation

of desires. Hearing it the householder
Mahapila thought, ** neither sons an
daughters nor wealth follow one going t l
the next world ; even the body does not go
with oneself. Of what usc is the family
life to me ? | will renounce the world.”
At the end of the discourse he approached
the Master and asked for ordination. Then
the Master asked him ** Have you no
relation, whom it is proper to ask for per-
mission 7° 1 have a younger brother,
Lord . " Then please take his permission ™,
Hea greed and said, ** Yes ', bowed to
the Master and went back home. He sent
for his younger brother and said ** Dear
one, whatever wealth there is in this family,
animate or m-animate, all that 1s your
concern ; get on with 11”7, *“And what
about vou, Sir 77 1 shall renounce the
world under the Master . What do you
say, brother ; when mother died, 1 got 1n
vou my mother, when father died, 1 got in
vou my father. There is great wealth n
our housc. It 1s possibic to do deeds of
mertt while living in the house.  Act not in
this way.” " Dcar one, | have heard the
rehigious teaching of the Master, and the
Master preached the Dhamma blessed
the begimning, i the middle and at the end
bringing  the  three  exquisite and  subtle
Signs 1o bear upon i, “That (the Dhamma)
Ix not possible to fullil while one lives 1 the
house o Fwill renounce the world, dear one™.
" Brother, you arc yet young 1 you may
forsake the world 1in old age™. ™ Dcear onc,
an old Man’s hands and feet do not obey
him and are not under his control, not to
speak of relatives. Such as 1 will not do as
vou sav o bwall fulfill the vows of a4 monk ™,

. .,

(The hands and feet become decrepit and
disobedient. How can one with impared
strength practice Dhamma 7 1 will forsake
the world, dear One.)

ven though his brother was crymmg he
went 1o the Master and asked for ordimation,
and having reccived the lower and higher
ordmations he lived five rainy scasons under
a teacher and a preceptor and having kept
the Lent celebrated the Pavirani festival.
(Then) he approached the Master, bowed to
him and asked ** Lord, how many * yokes”®
arc there o this Religion 27



sight—only two yokes, O monk ™. ** Which,

Lord, is the-Yoke of Learning and which the

p(okc.a‘of*EInS_ight:?’:: *“The learning of one
or two-Nikayas or indeed of all the words of
the s{Buddha i forming the three Pitakas
according to one’s understanding and bearing
it in mind, discoursingon it and reciting it—
this is called the Yoke of Learning. Winning
of'-Arahatship on the part of one of plain
living - who! delights (to live) in remote
dwelling : place, by developing insight by
means of acts of perseverance and by estab-
lishing the sense of decay and decline in
respect. of the body—this is known as the
Yoke: of Insight.

“Lord, have renounced the world in old
age ; I shall be unable to manage the Yoke
of Learning ; 1 will, however, manage the
Yoke of Insight ; kindly tell me a subject for
meditation.’;

Then the “Master told him a subject for
meditation leading to arahatship.  He bowed
to the Master and scarching for monks who
might accompany him found sixty of thcem.
He started with them and travelled along
the road for twenty yojanas arriving at a big
border village which hc entered for alms
along with the company. The pcople notic-
ing that the monks observed religious practice
were pleased at hcart, spread seats and
invited them to take their scats.  And they
served them with delicious food and asked
whither the noble ones were gomng, and
when it was said **to somc comfortable
place, ” the wisec men (of the village) came
to know that their Reverences were looking
for a dwelling place for the rainy scason,
and they said, ** Reverend Sirs, if the noble
monks should stay hcre for these three
months we ‘may get scttled in the Refuges
and reccive the Precepts ™. They too
thought, *‘* Depending jon  these  families
we shall find a way i of the round of
existences.” The people having  sccured
their assent repatred the monastery  and
provided day-time accommodation and
night-time accommodation.  The  monks
uscd to go regularly into the viilape for alms.
Then a physician approached them and made
an offer saying ** Reverend Sirs, Hi-health s
surc to break out in a place mhabited by
many. If 1t appcars please mform me; |
shall treat you.”” On the day of commence-
ment of the rainy scason the Llder addressed
those monks and asked, ** Bretheren, in how
many ‘posture ways will you spend  these

.‘.f.ﬂé_a;"(ﬁice"of' Learning and that of In--
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thrée months ”? ““ In four, Reverend Sir,”
(standing, walking, sitting, lying down).
““Is this proper, brothers ? Must we not be
carnest—we who have taken the subject
of meditation - from the living Buddha ;
the Buddhas can not surely be propitiated by
a fraud—they can only be propitiated by a
person of good intention ; to one who is
heedless the four states of woe are like one’s
own housc : be earnest, brothers . *“ And
you, Rcverend Sir 7 ** I shall pass my
time in three posture ways—my back 1 will

not stretch.” ** Good, Reverend Sir, may
vou be earnest .

Then when the first month had elapsced,
the Thera who allowed himself no sleep
began to suffer from a disease of the eyes.
Strcams of tears like the strecams of water
from a leaking vessel, trickled from his eyes.
(However) he devoted himself to his religious
dutics for the whole night and at dawn he
cnterced his cell and sat down. When it was
time to go round for alms, the monks went
to the Thera and infformed him that it was
ttme to go for alms. (Thereupon) the
Thera bade them take his bowl and robe
saying, " Very well, take my bowl and
robe,” and he set out.  The monks on
sceing  that tears were trickling from  his
cyes, asked, " Reverend Sir, What s the
matter 77 " My eyes are aflected by the
wind, Brethren.”  ** Reverend Sir, has not
the physician oficred his services to us ?
We will wform him 7. ** Very  well,
brethren 7.

They infermed the physician and  he
prepared medicated ol and sent 1t to the
Thera. The Thera applied the oil to s
nose remaining seated as he was and entered
the wvillape for alms. The physician on
sceing him said to lam, *° Reverend Siry |
have been imformed that your cyes arc
aflected by the wind.”™  * Lay disciple,
that 1s s0.” " Reverend Sir, did you put
into your nose the medicated oil, which 1
prepared and sentyou 77 Yes, lay disciple.”
“How do you feel now 77 " The pain
continues dust the same,  lay  disciple.”
The physician thought, * 1 have sent him the
oil which should have cured him with one
application only,  Why is it that he s not
cured " and he asked the Thera, ** Reverend
Sir, did vou remain scated when you put the
oil into your nose or were you lying down 7<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>