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PREFACE

+THIS work is presented as a Popular Buddhist Dictionary.
As such it is a compromise between a true Dictionary, which
1s largely concerned with derivations and synonyms, and an
Encyclopedia, which sets out a few terms at considerable
length. It is therefore more of a Glossary, and 1s based upon
that originally compiled thirty years ago by A. C. March and
later expanded for inclusion in A Buddhist Students’ Manual,
published by the Buddhist Society. It attempts to cover the
entire field of Buddhism, but this field is enormous, and terms
have had to be chosen from seven languages spoken 1n ten
countries in at least ten major Schools of Buddhism. Bearing
in mind that many of these terms have developed and changed
in meaning during the 2,500 years of Buddhist history, it will
be seen that the task has not been easy, and as the chosen
words and phrases had to be compressed into a book of modest
size, principles of choice and treatment had to be devised which
it 1s only fair to the reader to make ciear.

As the work is not scholarly but ‘popular’, I have had to
create and hold in mind the type of reader for whom the work
is intended. Here he is: an English-speaking student of Buddh-
iIsm who on the one hand is more than a casual reader of one
or two volumes, and on’ the other is not a trained scholar.
The former will not need this volume; the latter will have his
own Sanskrit, Pali and other dictionaries for reference, and
a background of knowledge far greater than can be accurately
included in the few lines here devoted to each term.

The test, therefore, is: what foreign terms, or English terms
of special meaning, i1s such a reader likely to find today, or
during te next few years, in the books on Buddhism which
he is likely to read? By such a test has every term been in-
cluded or excluded. Much follows from this standard of choice.
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Preface

THERE CAN BE NO CONSISTENCY

I consider myself bound by the present situation in popular
Buddhist literature, wherein some terms are better known 1n
Sanskrit than in Pali, and vice versa; some spellings have,
clearly come to stay, however unsupported by any scholar-
ship; certain items in a list are well known while others, to the
scholar far more important, are never mentioned. Few lists,
therefore, are complete. From the Tibetan pantheon, for
example, I have mentioned perhaps a dozen out of hundreds,
and the same applies to the technical terms of the Abbhi-
dhamma system of mind-training, and that of Zen.

The selection of people, places, scriptures, and terms will
seem arbitrary. Nevertheless, ail those given are frequently
mentioned, and the rest I think not.

I have included some Hindu, Taoist and similar terms
because they are frequently mentioned in Buddhist literature,
such as Yoga and Wu-wei.

Many terms are substantially different in form when they
appear In translation, and often very different in meaning. For
example, the Sanskrit Dhyana has a different meaning in its
Pali form of Jhana, and the Japanese reading of the Chinese
ideographs produces an utterly different sound. Thus the
famous Chinese artist Wu-Tao-tsu appears in Japanese as
Godoshi. As between the Sanskrit and Pali versions of a word
I have chosen the better known to put first, and often omitted
the little known equivalent.

I have included English words of specifically Buddhist
meaning, like Enlightenment or Soul, and phrases such as the
Wheel of Life which are now well known.

The treatment of each term is in accordance with the picture
of the reader for whom the book is intended. The length, for
example, varies from one word to a page, but the average is
about fifty words for each. Facts are casier to describe in this
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length than doctrines, and I must apologize for the necessary
air of dogmatism when saying so much in so little space.

I have added few derivations. To the reader I have in mind
they are but a hindrance, for in many cases they bear no resem-
blance to the present meaning. I have, for example, because it
is unusual, added that the Japanese Kdan (Chinese Kung-an)
means a public document, but this has no relation to its mean-
ing in Zen.

Finally, I have had to face and overcome six difficulties in-
herent in the premises, and make decisions, however 1ncon-
sistent, 1n each case.

Where does ‘Buddhism’ end and, say, interesting words 1n
Japanese, or terms of Chinese art, or of Indian philosophy, or
mere travelogue, begin? Is Tatami, the Japanese mat, a Buddh-
ist term? Or Garuda or Wabi?

How much cross-referencing should be included? In the
space available I have had to use my discretion, leaving clues
for further study but attempting no more. In the dithcult matter
of bibliography I have seldom given more than one book, and
for the Scriptures have usually reterred to ‘A.P.C.’, an Analy-
sis of the Pali Canon in the Buddhist Society’s Buddhist
Students’ Manual, or to my own ‘W. of Bsm.’, The Wisdom of
Buddhism, an anthology published 1n 1960.

Words have levels of meaning, and the difficulty of choosing
the level at which to describe a term was often considerable.
This applies above all to the same term used 1n the Theravada
and Mahayana Schools, the former being on the plane of
moral philosophy and the latter of mystical metaphysics of
universal significance. Thus Buddha has many levels, Anatta
rises to the cosmic plane in the supreme doctrine of Sinyata,
and Compassion in Theravada, where it 1s but one of the
Brahma-Viharas, becomes in the later School the inseverable
partner of Wisdom itself.

Rightcpf:lling has puzzled more learne¢ heads than mine,
and there 1s still no adopted system for all the languages
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covered in this work. Pali is definite; so is Sanskrit, apart from
the difficulty of diacritical marks, of which more later.
Japanese, now that the post-war change has been abandoned,
is once more clear, but Chinese is extremely difficult. I did not,
for example, recognize Huien-tsiang, the great Chinese pilgrim,
under the guise of Chuang-sang. Tibetan is worse. Amid all
the variations of Tulku, in Tibetan and Mongolan, I have
clung to the simplest, but the reader must be ready to face
eleven. The slow change in a term in the course of centuries
is often illuminating, as in Stipa, Thupa (not helped by the
English archaeologists’ invention of 7Tope), then Dagoba,
Dagaba and Pagoda. In Japan one has at times to choose
between a man’s real name, his later Buddhist name and his
posthumous title of honour. But at least the spelling of each
is clear. What, then, of the v and w of Sanskrit? The actual
sound 1s between the two. Ceylon has moved in the last forty
years from the w to the v, but both will be found, confusingly.

And so to the use of diacritical marks. The West will in time
discard them all, as it has with Nirvana and Mahayana. Mean-
while the marking helps pronunciation, and sometimes distin-
guishes the same word of different meaning according to the
marks it bears. The greatest difficulty is with Sanskrit, a most
precise language, where the removal of habitual marks may
mutilate a word, as if one were to remove the accent from a word
of French. I have compromised by marking the long A, the long
I, thelong U, and the mark over the N. All E’sand O’s are long,
so need not be marked. The real difficulty is with the letter S,
of which Sanskrit has three. The plain S has been left as such,
but where the dash over the S means that it must be pronounced
as SH, 1 have used an invention of my own, clumsy though it
is, for the spelling of the word itself, yet not repeating it in
the text. Thus Sunya, void, 1s pronounced Shiinya, and I have
presented it as S(HH)UNYA. The vowels in all these languages
are continental 1n pronunciation; the C is always CHe, and the
sound TH never in the English way. Every H, anywhere, is
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sounded. Thus Dhamma is pronounced D-h-amma, and
Tathata 1s Tat-h-ata.

I have used no marks in Chinese, and in Japanese the long
O and the long U only. The modified O, as in Bon (T1ibetan)
or Koros (Hungarian), is used but rarely.

Finally, I must deeply thank those scholars who, from their
non-existent spare time, have found it to help me in my own
considerable problems. In particular, that great authority on
Sanskrit Buddhism, Dr Edward Conze, has helped me enor-
mously; in matters Tibetan both he and Mr. Marco Pallis have
been of great help. For Japanese problems I turned to Dr Car-
men Blacker of Cambridge University and Dr R. D. M. Shaw,
and made inquiries from Dr Irmgard Schloegl in Japan.
Mr Maurice Walshe was most helpful over Pali terms, assisted
when necessary by Miss I. B. Horner. But the errors must still
be many, and for all of them I am alone apologetically respon-
sible.

For research I am grateful to the Buddhist Society’s Archi-
vist, Miss Marianne Winder, and for typing to Mrs Mary
Anthony. But the patience of my wife, as in searching through
forty volumes for a vaguely remembered reference, and of the
publishers with the manner of the MSS. turned in, was in-
exhaustible, and I am grateful to the latter for the loan of
Mr Nicholas Cowan who, with remarkable skill, turned a mass
of material into this book.

T. C. H.
St. John's Wood
May, 1961



INTRODUCTION

HERE is a jumble of words translated from ten languages,
themselves the voices of as many racial cultures, between them
covering terms and people, places and doctrines culled from a
dozen countries in which Buddhism has been developing for
2,500 years. In all this time it has never known the word
authority, and differing schools of thought have developed with
no more regard to orthodoxy than lies 1n a common acceptance
of the Buddha’s Enlightenment and the Way by which he
gained it. The tolerance which flows from this absence of
authority, though rare in the field of religion, has enabled
doctrines and practices to flourish which may at first sight
seem to be far from the original Teaching.

In the result the present field of Buddhism, itself a Western
term for the Teaching of the Buddha and all that has grown
up around it, is unique in range, depth and complexity, and no
man is expert in all of it. The difficulty of compressing a thou-
sand terms which are current in its Western literature into
50,000 words is therefore obvious. Vast themes must be set
out in a few lines, and matters still the subject of dispute must
be set down 1n a form too’brief to be accurate. Meanings have
changed, even in one school, in the course of centuries, and
the same term may be used very differently and at different
levels in, say, Ceylon, Japan and Tibet. It follows that accuracy
and consistency are impossible, and the total picture given
must be obscure. The reader theretore deserves some help in
using the book to advantage and this, in the ideal, would be
a menta®map in which the terms described had each their place
and meaning. This, however, would involve an Introduction
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as long as the book, and there is room for no more than a few
notes on the divers factors which make up

Tue FIELD OF BUDDHISM

The component parts of the whole are partly visible and objec-
tive, and partly invisible because subjective. Each part must
be viewed in relation to the dozen major schools of Buddhism
which later developed, and each of these has affected and been
affected by conditions, physical and mental, in its own locality.
Yet bearing all these factors in mind, the following may be
helpful as a tentative sketch-map of the enormous field.

The visible parts would seem to be (A) the History of Buddh-
ism, its genesis and spread, geographically and doctrinally;
(B) the Geography of Buddhism, complementary to (A), show-
ing the countries covered and affected by the ebb and flow of
the schools of Buddhist thought and art and culture; (C) the
Races and Cultures already existing in these countries, in which
the ferment of Buddhist doctrine operated or which it pro-
duced; (D) the Languages in which Buddhism was taught, and
into which the Teaching was translated and written down;
(E) the Literature, Arts and Crafts in which Buddhist prin-
ciples were made visible, and the cultural practices which
flowed from, or were affected by, its coming; (F) lastly, the
dispersion of the Buddhist Monastic ldeal, and the different
forms which it took in the countries in which 1t was established.

The Invisible factors may be diwided into (1) Doctrine and
(i1) the Practice of Meditation.

(1) Doctrine

The East 1s concerned with Truth and the mind which seeks
it, but 1t has never cut up the total field of the search for Truth
and the means of finding it into the tight compartments of
Western scholarship. Yet from the Western point of view a

minimum of ten such categories of the mind’s activities must,
however briefly, be considered:

12
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(@) Buddhology From a human being who, as the guer-
don of a thousand lives on earth, achieved the mind’s En-
lightenment to, let us say, Vairocana, the Sun God of a
Japanese school of ritual, is a long step, and the process
a field of research on its own.

(b) Metaphysics The distinction between these is a
(c) Philosophy fine one. The Buddha deplored any
time spent on ‘unprofitable’ speculation on ultimates, yet
Buddhist achievements in metaphysics and philosophy have
rarely been equalled and never surpassed.

(d) Religion Buddhism itself is not a religion, for 1t lacks
the distinguishing features of such a term, yet certain schools
of it can fairly be so called. Japanese Shingon and Shin,
and much of Tibetan Buddhism, is clearly within the field of
religion.

(e) Mysticism The mystic appears in all times and places,
growing from all types of spiritual soil. And all mystics talk
the same language, using the same symbols, whether
Christian, Sufi or Taoist, ancient Buddhist or modern Hindu.
Much of the finest literature of Buddhism must be classed
as such, whether devotional writing or the incomprehensible
sayings of the masters of Zen.

(f) Psychology Psychology is not a new science, as some
unwisely think. The Abhidhamma, the third division of the
Pali Canon of the Theravada School, contains a complete
system of mind training based on analysis of consciousness
taken to a degree not yet surpassed in the West, while in
the Mahayana, the Yogacara or Mind-Only school is itself
a system of psychology founded on spiritual experience.

(g) Morality Morality 1s common to all religions and ways
of life and the basis of all true spiritual development. Sila,
Buddhist morality, is in range and quality second to none,
and the Theravadd itself may be described as a system of
moral,philosophy.

(h) Ritual and Magic Both play a large part in man’s
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development, and though in a sense ‘visible’ are expressions
of and intended to influence the performer’s mind. The
Shingon School of Japan and most of those of Tibetan
Buddhism are filled with ritual, and some kind of Service in
the temples is common from Theravada to Zen.

() Compassion in action If the power of compassion 1is
little emphasized in Theravada Buddhism, it is of the essence
of the Mahayana, wherein the Bodhisattva’s vow to work
for humanity’s salvation without thought for his own 1s the
very purpose of all activity.

(j) Spiritual Achievement It may be argued that this is the
goal of all spiritual endeavour, but in Buddhism it is also a
class of its own. The mystic achieves his vision in flashes; so
does the man of Zen, but only in the Zen School is there a
long and strenuous training designed to make this ‘break
through’ repeatedly, until an enlightened state of conscious-
ness is attainable and usable at will.

(1) Meditation

All Buddhist schools agree that regular meditation is sooner
or later an essential exercise in the attainment of spiritual man-
hood. The various methods and technique are manifcld, but
the necessity for it 1s a powerful factor in the field of Buddh-
1Ism, and can never be ignored.

As already pointed out, these factors deeply affected each
other in their development. Some of this interchange is visible,
as 1n art and literature; some 1s less obvious for it took place
subjectively. Yet the pattern of all teaching follows the pattern
of the human mind. In Japan, for example, the distinction of
Jiriki, salvation by self-effort, and Tariki, by the help of
Another, reflects a basic antithesis. Again, the Theravadin,
rational, practical-minded, of cold morality, in-turned upon
the Arhat ideal, 1s only one part of the picture; another is the
warmly-compassionate, mystical, more religious follower of
the Bodhisattva 1deal. Yet another part portrays the ritual-
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magic of Tibet and schools of Tantric origin in China and
Japan. Another is Zen, the hunger in the mind to exceed the
hmitations of thought, and to know Reality as thought can
never know.

And even now we are learning about Buddhism. The Tun-
huang caves have been known in China for fifty years, but the
vast array of its pictures and sculpture and Buddhist books
are only in the course of study, and MSS. revealed after a
thousand years of darkness have not yet been translated in their
entirety, any more than the yak-loads of Scriptures brought
from Tibet by Aurel Stein, Sven Hedin, Tucci and a dozen
more. By the translation of new texts, examination of objets
d’art, excavation of Buddhist sites and the reassessment of
early theories, we are daily learning more and more about the
enormous field of Buddhism.

Let us then look briefly at some of the components above
listed, and first at the history and geography of Buddhism. We
begin at Lumbini, in South Nepal, in 563 B.C. when a boy i1s
born to the Rajah of the Sakya clan and Maya, his wife, of
Kapilavastu. They are Hindus of the Kshatriya caste. The child
grows into a young man of brilliant mind and attainment. He
marries Yasodhara and has a son, Rahula. Yet his heart is set
on the fact of suffering, its cause and cure, and the way to that
cure for all mankind. Famuly ties cannot hold this great Bodhi-
sattva. He leaves the palace and for six years leads a solitary
life in the forest in search of Reality. Finally he wins through
to Enlightenment, and under the Bo-tree on the full moon of
May becomes Buddha, the All-Enlightened One, the latest of
his line.

He moves across India to the Deer Park at Sarnath, near
Benares, and there preaches his First Sermon, setting forth
the Buddhist Middie Way between all extremes, the Four
Noble T'ruths and the Noble Eightfold Path which had led him
to his own Enlightenment. He founds the Sangha, the Order
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of Bhikkhus, and sends them forth to proclaim the Dhamma.
Princes and merchants, criminals and courtesans, soldiers,
philosophers and seekers like himself, all came to hear the
Message of the Way. He is given Retreats in which to spend
the rainy season. He preaches to all by parable and story, in
cities and villages, to groups beside the way. He returns to his
father’s home, Kapilavastu, where his wife and son enter the
Order. Great men proudly serve him, Moggallana, Sariputta,
Mahakassapa, and his cousin Ananda. Another cousin, Deva-
datta, strives to create division in the Order, and even to kill
him, but the movement spreads and grows. And so for forty-five
years he proclaimed the Dhamma until at the age of eighty,
at Kusinara, he ended his last sebirth and entered Nirvana.
His ashes were enshrined in numerous Stupas from one of
which have been taken a few to rest in the Buddhist Temple
of the Maha Bodhi Society in Calcutta.

The message spread; to Ceylon by the hand of Asoka’s
children, Mahinda and Sanghamitta, who 1n 252 B.C. planted
a slip of the Bo-tree which may be seen today. To Burma and
Thailand, and down the archipelago to Cambodia and Java.
Then east, along the trade routes to China, Korea and Japan,
and west to the Hellenic-influenced tribes of Afghanistan. Then
north to Tibet and thence Mongolia. But by A.n. 1000 the
movement had ceased. In India the great University of Nalanda
still flourished, but soon with the rest of Buddhism it went
down before the sword-point of Islam.

But that which arrived and develpped in the lands about
India was not any more one Buddhism. No Teaching which
expressly allows its followers to explore all aspects of the mind
1s likely to remain of one school only, and in the long years of
its history Buddhism has happily flowed into a dozen or more
channels of thought and practice. Yet all retain three factors
in common; the Buddha, as the All-Enlightened One; a large
body of doctrine and practice; and a quite remarkable tqlerance
of differing points of view. There has never been a Buddbhist
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war, nor has any man been killed or even injured for holding
a different point of view.

Let us, then, look briefly at these schools of Buddhism, their
scriptures and the men who wrote them.

The earliest school on record is the Hinayana which, by the
third century B.C. had split into eighteen sects. Of these only
one has survived, the Theravada or doctrine of the Elders,
found today in Ceylon, Burma, Siam and Cambodia. Its Canon
1s complete, much having been written down in the first century
B.C. All of it is available in English, thanks to the work of the
Pali Text Society. Lying as it does on the fringe of the Buddhist
world, this school was unaffected by development elsewhere,
and 1is still, in doctrine and practice, built about the Sangha.
But early in the history of Buddhism there was dissension at
the great Councils called from time to time to settle and pre-
serve the Doctrine, and already in the second century B.C.
we find in two other schools of the Hinayana the seeds of the
later views and practices which together formed the magnifi-
cent palace of thought which we know as the Mahayana.

Great scriptures continued to be written in India for cen-
turies after the Theravada had found its home i1n Ceylon. A
group of great importance was the Prajna-paramita literature,
concerning ‘the Wisdom which has gone beyond’. Two famous
summaries are the Diamond and the Heart Sutras. All are con-
cerned with Sunyata, the doctrine of the Plenum-Void, which
i1s the Theravada doctrine of Anatta carried to its ultimate
limits. About the same time appeared the Maha-Parinirvana
Sutra, with the developed teaching of the Bodhisattva, the
famous Lotus of the Good Law Sutra (Saddharmapundarika),
about which two entire schools, the Tendat and Nichiren, were
later founded, and the two Sukhavati Sutras which developed
the teaching of the Pure Land, later to become the largest
school in Japan. Al these themes and ideas developed from
seeds allready vistble in sects of the Hinayana School, and all
were eagerly debated in the great University of Nalanda, where
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for nearly a thousand years the greatest minds of the East
taught and debated the doctrines of Buddhism.

From this mass of learning there slowly crystallized out two
major schools of Mahayana Buddhism. One of the greatest
minds of India, Nagarjuna, in the second century A.D., founded,
or at least systematized, the Madhyamika School as a ‘Middle
Way’ between the prevailing views of Existence and Non-
existence concerning visible and invisible phenomena. To solve
the problem an Absolute and Relative Truth were admitted,
but behind both lies the Sunyata of the Prajna-paramita litera-
ture. Later, in the fifth century these metaphysical doctrines
were transferred to the field of psychology by the brothers
Vasubandhu and Asanga, who between them crystallized the
views of the Yogacara or Vijnanavada School of Mind-Only.
In their foremost Scripture, the Lankavatara Sutra, the Buddha
becomes a cosmic principle of Buddhahood; the doctrine of
his three Bodies (Trikaya) 1s displayed, and in the Alaya-
Vijnana, the ‘Store-consciousness’, appears the forerunner of
the Unconscious of Western psychology. Another great Scrip-
ture is the vast Avatamsaka Sutra, but better known is the
Awakening of Faith, thanks to the early translation by Dr
Suzuki (1900).

These doctrines and schools took a long time to develop,
but for a thousand years (300 B.C. to A.D. 700) they had the
benefit of Buddhist rulers, such as the Emperor Asoka, King
Kanishka of the Kushans in the north-west, and of King Harsha
in the north-east, in whose shadow to grow. Buddhist art was
able to thrive; the semi-Hellenic art of Gandhara in the north-
west, the lovely art from the Mathura School under the Gupta
Dynasty, and the spiritual faces of the Rupas of north-east
India produced under the Pala kings. Groups of cave-dwellings
were slowly carved out through the centuries, from mere
Stupas, or relic-mounds, to lecture halls with rock-cut Viharas
for the monks. In Bhilsa, Barhut and Sanchi, and Jlater at
Ajanta, Ellora and Karli, we can trace in existing ruins the
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lives and longings of the Bhikkhus and: laymen of that day.
Still the great names appeared, and great Scriptures were writ-
ten, by Santideva in the seventh century, in the dialogues we
know as the Questions of King Milinda, and in the Surangama
Sutra, which may be of Chinese origin. Meanwhile the Abhi-
dhamma of the surviving Theravada School was being slowly
developed, and the Sutta Nipata and the Dhammapada, early
works now famous the world over, were written down and
made the subject of commentaries. But the sun of Indian
Buddhism was setting. Whatever the causes of its decline 1n
India, the swords of Islam destroyed the monasteries and those
who lived in them, and when the Sangha went the Teaching
followed.

But Indian thought was not a closed circuit. The trade routes
to the East carried more than merchandise; they carried ideas.
Early in the second century Buddhism arrived in China, per-
haps with the Sutra of 42 Sections, a Hinayana work. By the
time of Kumarajiva (fifth century) the task of translating the
Indian Sutras was in full swing, and schools were founded
about them. A curious blend of the old and the new took
place, and out of the mixture came purely Chinese schools.
The Tientai (Jap. Tendai) centred about the Lotus Sutra, while
about the Avatamsaka Sutra was gathered a group of minds
which, 1in the Kegon-Shu of Japan, produced some of the
greatest philosophy of the world. The Pure Land teaching of
the Sukhavati Sutras formed the heart of the Jodo School,
which in Japan was carried to its limits in the Shin-Shu, while
the uncompromising directness of Bodhidharma founded, with
the aid of his great tollowers of the Ch'an tradition, the Sudden
School of direct enlightenment known today as Zen.

Meanwhile a series of Chinese pilgrims, Fa-hsien, Hiuen-
Tsiang and I-Tsing, brought back an increasing quantity of
Indian texts, all of which were translated, studied and in turn
applied in methods of self-enlightenment. Between them they
encouraged and produced some of the world’s greatest art, that
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of the T’ang Dynasty (seventh to tenth century), which in the
view of many has never been surpassed.

The message spread to Japan. First in the seventh century,
when Buddhism was adopted by Prince Shotoku at his capital
of Nara, and then in Kyoto which, from the eighth century
onwards, produced some of the greatest schools, scriptures and
minds in the field of Buddhism. All the Chinese schools were
brought over and new ones were founded. Ch’an became Zen,
in its two forms, Rinzai and Soto; Jodo was developed into
Shin; Tendai and Kegon developed from their Chinese coun-
terparts, and Nichiren founded the movement of his name, to
adore the Lotus Sutra as Wisdom incarnate in words. The
Tantric beliefs and practices of India passed through the
Mantra School of Peking to become the Shingon of Japan,
and in the Ritsu School even the Vinaya discipline was prac-
tised for centuries. Japanese art and culture developed accord-
ingly, the Samurai preferring Zen, the people preferring Shin;
the scholars developing the schools of thought of Tendai and
Kegon. From these and the Japanese love of beauty came the
Tea-Ceremony and Flower-Arrangement; Judo and Kendo and
Bushido adopted the cult of Zen. Today the Shin sect has
the greatest numbers, but Zen is the spiritual strength which
reflects the virility of the nation and has power to affect as
well the Western mind.

Meanwhile the Message was carried north, into Tibet in
the eighth century by Padmasambhava and those who followed
him, and thence into Mongolia. Thsee strains of Buddhism
were taken in, the Vinaya discipline, the principles of the Yoga-
cara School and the Tantras of Bengal. All were blended in
the Tibetan mind, which also had the Prajnaparamita scrip-
tures to study and apply. Schools were founded, reformed and
allowed to die, as in the other countries where Buddhism had
spread. Then the Gelug-pa, the Reformed movement of
Tsongkha-pa became dominant, and includes today the Dalai
and the Panchen Lamas. The pantheon grew under Tantric

20



Introduction

influence; heights of spirituality in pure experience were
attained by some, even as the lowest ranks of the people were
sunk in sorcery and psychic practices but little removed from
the indigenous religion of Bon. Here again, the art of the
country 1s Buddhist, the Thankas and images alike conforming
to a rigid ecclesiastical discipline.

So, by the fifteenth century the picture is reasonably com-
plete. In Ceylon, Siam, Burma and Cambodia, the Theravada
with its Sangha of yellow-robed Bhikkhus and its complete
Canon in Pali. In Tibet, a Tibetan Buddhism, a blend of many
schools, and an Order which, having much in common with
the older Sangha, 1s yet more of a Church. In Japan, the Order
as such never claimed the authority which obtains in the
Sangha proper. The monks are more teachers than priests;
many of them marry and return to the world. In doctrine there
1s vast variety, including all those factors set out earlier herein.
None alone is ‘Buddhism’; none claims to be. Much is at the
heart of Buddhism, the group of doctrines common to all
schools. But at the edge of the circle, as it widened through
the centuries, are beliefs and practices which seem remote
from the centre. What would the Buddha have said to Tantric
ritual, or to the pure faith of Shin? But that, says the Buddhist,
1s not the question, for the attitude to the Buddha himself has
changed. Nowhere have the ‘accidents of history’ less impor-
tance than in Buddhism. Buddhism would not teday be
troubled if some great mind should prove that the Buddha as
a man never lived at all. Buddhism is a Way, and so long as
there are men who seek a Way from sorrow to Enlightenment,
it will exist for those who tread it.

Buddhism came west. Back to India whence it had been
expelled 1n the tenth to twelfth centuries. In the work of the
Maha Bodhi Society, which has centres in all the great cities,
and in the work of the late Dr Ambedkar among the ‘untouch-

ables’,® there are signs of a movement which may yet pro-
foundly affect the face of India. But Buddhism continued west.
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Introduction

to Europe and the U.S.A. A great range of Buddhist Scripture
is now available in English; text-books on every corner of the
field are appearing every year. There are societies large and
small all over Europe; in England the movement began in
1907 and has since grown steadily. The same applies to the
U.S.A. which, though behind in iiterature, is now catching up.
As a factor in the field of Western thought Buddhism has
come to stay.
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ABBREVIATIONS

A.F.M. Awakening of Faith in the Mahayana (Suzuki).
ANG. N. Anguttara Nikaya

A.P. Abhidhamma Pitaka.

A.P.C. Analysis of Pali Canon, see R.5.M.
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Siam. Siamese.

Sk. Sanskrit.
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Tib. Tibetan. .

V.P. Vinaya Pitaka.

W. of Bsm. The Wisdom of Buddhism (Ed. by Christmas Hnmphreys).
Warren Warren’s Buddhism in Translations.
W.E.S. Wisdom of the East Senes.



A POPULAR DICTIONARY OF
BUDDHISM

A (Sk.and P.) The prefix meaning ‘not’, the negative. Before
another vowel it may be followed by a supplemental conso-
nant for euphony: e.g. a(n)-atta, not Atta.

Abhaya (Sk.) Fearless. As a gesture in an 1mage of the
Buddha is that of protection. (See Mudra and Buddha Rupa
for description.)

Abhayagirni Famous monastery and surviving Stiipa at Anu-
radhapura (q.v.), once the capital of Ceylon.

Abhidhamma (P.) Lit. Higher Dhamma. The third division
of the Canon of the Theravada School (q.v.). (See Tipitaka.)
It 1s largely a commentary on the Sutta Pitaka, the Sermons,
and subjects them to analysis. Philosophical and psychological,
1t contains an entire system of mind training. (See Satipatt-
hana.) The Burmese Sangha specializes in the study of Abhi-
dhamma. See Nyanatiloka, A Guide through the Abhidhamma
Pitaka (1957).

Abhijia (Sk.) or Abhinia (P.) Super-knowledge. Modes of
Insight attained by the practice of Dhyana (q.v.). A high state
of consciousness when sik spiritual powers have been deve-
loped. They are (1) Power to see what one wills to see, any-
where; (2) Power to hear and understand all languages;
(3) Power to read thoughts; (4) Knowledge of former lives
(one’s own); (5) Knowledge of former lives (those of others);
(6) The deliverance of mind from passions. (See 1ddhis.)

Abhishgkha (Sk.) Lit. sprinkling. Baptism; hence consecra-
tion or 1nitiation. A term in the Bst. Tantras of Tibet. See
Snellgrove, The Hevajra Tantra, Vol. 1, pp. 131-3 (1960).
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Absolute

Absolute There 1s no one Bst. equivalent to the Hindu
Parabrahman, the indescribable Ultimate. The nearest 1is
Dharmakaya, a philosophic term. Psychologically this is the
Alayavijidna of the Yogiciara School. Ontologically Siinyata
1s the absolute Void, even void of voidness, of which a posi-
tive concept i1s Tathata, the Suchness or Thusness of things.
For relationship see Suzuki, Essays in Zen Buddhism Third
Series, p. 295-8 (1939).

Acala (Sk.) The immovable. A stage in the Bodhisattva’s
career. ‘A Nirvana which is not extinction’ (Suzuki). In Jap.
art 1s Fudo, the most important of the five Mydd, minor
gods who are earthly agents for the five Nyorai (q.v.).

Acarya (Sk.) Suffix meaning master or teacher, e.g. Sankar-
acarya.

Acintya (Sk.) Inconceivable. Beyond the power of menta-
tion.

Adi-Buddha (Sk.) The primordial Buddha of Tibetan Bsm.,
the self-existent, unoriginated source of Universal Mind. Its
creative power 1s symbolized under form of five Dhyani
Buddhas (q.v.), whose active aspects are personified under
the Dhyani Bodhisattvas, these in turn being represented on
earth as the Manushi or human Buddhas of the seven Root
Races of humanity. There are seven Dhyani Buddhas, but
names of five only are generally given. Avalokitesvara (q.v.)
is the Dhyani Bodhisattva of the present age and the Buddha
Gautama his earthly reflex.

Advaita (Sk.) Hindu termn meaning non-dual, not two. The
Indian doctrine taught by Sankara of 4 Non-duality beyond
the Pairs of Opposites which 1s more than One, One being
only the Opposite of Many. Cp. Zen which strives for the
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AjantH

immediate nner experience of such a Non-duality. (See
Vedanta.) Some Buddhist writers use the form Advaita.

Zgama (Sk.) Tradition. The Agamas are Chinese transla-
tions of the Sitras or Sermons as collected by the Sarvasti-
vadin School of the Hinayana. They vary little from the
corresponding Sutta Pitaka of the Theravada Canon of today.

Agati (P.) The wrong path as distinct from the right path
(to Enlightenment). Not to be confused with Agati, rebirth.

Agnosticism The doctrine that man can never know the
nature of Ultimate Reality. Bsm. differs from agnosticism 1n
that it asserts an innate transcendental faculty in man
(buddhi) which by elimination of all elements of ‘defilement’
(asavas) may contemplate Reality and attain perfect know-
ledge and enlightenment—Nirvana (q.v.). (See Intuition.)

Ahamkara (Sk.) The false belief of individuality, that the
self contains some immortal and unchanging faculty or
soul (q.v.).

Ahimsa (P.) Not hurting; compassion, especially for
animals. Both Buddhist and Jain lay great stress on virtue
of ahimsa. First Bst. precept enjoins negative compassion by
not taking life, and second of Four Sublime Moods (see

Brahma Viharas) inculcates positive compassion for all life.
(See Karuna.)

Ajanta Series of rock-cut caves in the Deccan containing
world-famous Bst. frescoes, mostly of sixth century A.D., and
Bst. sculptures. Caves’cut for Viharas and halls for worship
between- second century B.C. and seventh century A.D. and
show a corresponding development in style.
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Ajiva

Ajiva (P.) Livelihood Right Livelihood is the fifth step on
the Noble Eightfold Path (q.v.). (See Livelihood.)

Akasha (Sk.) Space, as the spiritual essence of Space. The
primordial Substance. Without cognizable attributes 1t 1s the
plane of manifestation in which lies inherent the Ideation of
the Universe. It lies beyond differentiation and therefore be-
yond description. In esoteric Bsm. the Akasic records hold
‘nature’s memory’.

Akshobhya (Sk.) The Imperturbable. One of the Dhyani
Buddhas (q.v.), ‘pairing’ with Amitibha (q.v.) even as
Amoghasiddhi and Ratnasambhava are another pair, with
Vairocana (q.v.) in the centre.

Akusala (P.) Unwholesome, used of those volitions which
are accompanied by Greed, Hate or Delusion and thereby
cause undesirable Karmic results. Cp. Kusala, wholesome.

Alambana (Sk.) Arammana (P.) Object of consciousness.
Alamkara (Sk.) Adornment, as a rhetorical figure of speech.

Alara Kalama The recluse to whom the youthful Prince
Gautama first went for spiritual help on leaving his father’s
home to save mankind.

Alaya-vijiana (Sk.) The central ‘or universal consciousness
which 1s the womb or ‘store’ (alaya) consciousness. A term
introduced by the Yogacdara School of Indian Bsm. (q.v.)
For comparison with the Unconscious of Western psychology
see Suzuki, Zen Buddhism and Psychoanalysis (1960).

Amaravati Site of magnificent specfrmen of Buddhist art,
near Madras. Sculptures formed decorations of a Stipa (q.v.)
138 feet in diameter, and an inner and outer rail surrounding
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America, Buddhism in

it. Most of the sculptures were destroyed before the Stupa
was discovered, the specimens rescued being now in British
Museum and Madras Museum. The work dates from
200 B.c.—300 A.D. and represents the intermediate stage
between ancient Buddhist art and that of the Gandhara
period (q.v.), both symbol and figure being used to depict the
Buddha.

Ambapali A courtesan in the city of Vaisali who gave a
mansion to the Buddha for the use of the Sangha. He
graciously accepted.

Ambedkar, Bhim Rao, PH.D., Barrister at Law (1891-1956).
Indian Bst. who founded a movement in India for convert-
ing millions of the Scheduled Castes (‘Untouchables’) to Bsm.
Horrified with the conditions in which they lived he dedicated
his life to their redemption. Became a Member of the Bom-
bay Legislative Assembly and Law Minister to the Central
Government, where he helped draft the present Constitution.
On 31 October, 1956, at Nagpur he and his wife with half a
million followers formally renounced Hinduism and took
Pansil (q.v.) from a Bst. Thera. Already a sick man, he died
soon after. His work is being carried on by the Indian Bst.
Society he founded, under the inspiration of the English
Bhikshu Sangharakshita (q.v.) See, The Buddha and his
Dhamma (1957).

America, Buddhism in Although there have been thousands
of Japanese Bsts. on the West Coast for many years. and
although there have been well-founded Bst. organizations 1n
various States for the past thirty years, there i1s as yet no
central Bst. organization in the U.S.A., and the position of
Bsm. fluctuates too fast for accurate assessment. The
Japanese have formed The Buddhist Churches of America
in San Francisco, but the oldest established Bst. society for
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Amida (Jap.)

Westerners is the First Zen Institute of America (q.v.) in New
York. Theravada interests are catered for in the American
Buddhist Academy of Riverside Drive, New York. The oldest
periodical is probably The Golden Lotus, published in Phila-
delphia.

Amida (Jap.) See Amitabha.

Amis du Bouddhisme, Les The Buddhist Society in Paris,
founded in 1929 by Miss Constant Lounsbery (q.v.) under
the inspiration of the late Tai Hsii of China while on a visit
to Europe. The Headquarters of Buddhism in France.
Address: 62 bis, rue Lhomond, Paris 5. Sece France, Buddh-
iSm in.

Amitabha (Sk.) Amida (Jap.) The Buddha of Infinite Light.
As Amitayus, the Buddha of Infinite Life. The Fourth of
the Dhyani Buddhas (q.v.). The personification of Com-
passion. In the Pure Land sects of China and Japan,
Amitabha 1s the intermediary between Supreme Reality and
mankind, and faith in him ensures rebirth in his Paradise
(Sukhavati q.v.). Esoterically, Amitabha is Higher Self, and
rebirth into his paradise is the awakening of the Bodhicitta
(g.v.) 1n the heart of man. For Scriptures see Pure Land.

Amoghasiddhi (Sk.) One whose achievement is not in vain!
One of the five Dhyani-Buddhas (q.v.) of Tibetan Bsm.

Amrita (Sk.) Amata (P.) Immortal, deathless, a name for
Nirvana. Lit,, and in mythology, the ambrosia of the Gods.

Amritananda, Thera Nepalese Buddhist who became a
Bhikkhu 1n Ceylon and then returned to become the leading
Bst. in Nepal. Founded his own ‘Theravida Centre and
School on the hill of Swayambhiunath (g.v.), near Katmandu.
Organized fourth Congress of World Fellowship of Buddhists
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Anapana-sati (P.)

at Katmandu in 1956, and has since travelled extensively in
Europe, the U.S.A., the U.S.S.R. and Japan.

Anabhoga (Sk.) Purposeless. Effortless, unaware of con-
scious striving. (See Purposelessness.)

Anagamin (P.) ‘Never Returner’; third of the four stages
on the Path. The anagamin does not return to earth after
his death, but is reborn in the highest formless heavens and
there attains arhatship. (See Fetters, Four Paths.)

Anagarika Lit. a homeless one. One who enters the home-
less life without formally entering the Sangha. A term first
adopted in modern times by the Anagarika Dharmapala (q.v.).

Ananda I. The Cousin and ‘Beloved Disciple’ of the
Buddha. It 1s said that at the Master’s death he had not yet
attained to Arhatship, and suffered intense grief at his pass-
ing. Later his very love for the Master enabled him to burst
the bonds of self and so to enter Nirvana.

II. A word originally meaning physical pleasure and later
spiritual bliss.

Ananda Metteya The name given to Charles Henry Allan
Bennett 1n 1902 when he was ordained 1n Akyab, Burma, as
a Bhikkhu. In 1908 he led a Mission to England to establish
Buddhism as a living religion in the British Isles. The
Buddhist Society of Great Britain and Ireland (g.v.) was
founded to assist him on arrival. A.M. returned to Burma
after six months, but in 1914 was forced to return to Eng-
land by ill-health. Author of The Wisdom of the Aryas. He
died in March, 1923. See ‘The Development of Buddhism
in England’ in B.S.M.

Anapana-sati (P.) Watching over the breathing, in and out.
One of the fundamental exercises 1n ‘Mindfulness’, and the
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Anatta (P.) Anatman (Sk.)

development of higher states of consciousness. Of all subjects
for concentration, and later meditation, the most common 1n
all Schools. Analysed at great length in Bst. Scriptures (see
Sati-patthana and Vipassana).

Anatta (P.) Anatman (Sk.) The essentially Buddhist doctrine
of non-ego. One of the ‘Three Signs of Being’ with Anicca
and Dukkha. The doctrine of the non-separateness of all
forms of life, and the opposite of that of an immortal and
vet personal soul. As applied to man it states that there is no
permanent ego or self in the five skandhas (q.v.) which make
up the personality. The Buddha, however, nowhere denied
the existence of an ego or soul, but taught that no permanent
entity, not subject to Anicca and Dukkha, can be found 1n
any of the human faculties. That which pertains to any
human being is not immortal; that which is immortal and
unchanging is nct the possession of any one human being.
The Reality behind the flux of Samsdra (q.v.) is an indivisible
unity, and the separate possession of no part of it. (See
Attavada, Ego, Sakkayaditthi.)

Angkor Complex of religious buildings iIn Cambodian
jungle, dating from zenith of Khmer rule in twelfth century
A.D. Most famous is Angkor Wat, one of finest religious
buildings in the world. Partly Hindu and partly Bst. 1n style
and decoration. The ruins of the Royal city of Angkor Thom
nearby have the Bayon, a four-faced tower at centre. See
Groslier and Arthaud, Angkor (1957).

Anguitara Nikaya Fourth of the five Nikayas or collections
of Discourses of Buddha into which Sutta Pitaka is divided
(see A.P.C.). Trans. as Gradual Sayings, the subjects being
grouped singly, then in twos, threes, etc.

Anicca (P.) Impermanence; one of the three characteristics
of all existence; the others being Dukkha and Anatta (q.v.).
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Anuradhapura

Bsm. teaches that everything is subject to the law of cause and
effect, is the creation of preceding causes and i1s in turn a
cause of after-effects. There is in existence, therefore, no
unchanging condition cf being, but only an ever-becoming flux.

Animal Rebirth as an animal is often recorded in the Bst.
writings but should be accepted figuratively, in sense of dis-
playing vices of stupidity, gluttony, etc. No actual rebirth In
animal form exists for human beings.

Annihilation Misunderstanding of Anatta (q.v.), has led to
1dea of annihilation as goal of Buddhist endeavour. The only
kind of annihilation taught by Buddha was that of the
skandhas (q.v.) which form the evanescent part of man. When
the Arhat enters Parinirvina he passes ‘beyond the vision of
gods and men’ (i.e. losing objective existence but retaining
subjective being). See Anatta, Nirvana.

Anshin (Jap.) Repose of mind. As used, e.g., in the famous
question by the second Patriarch Hui—k’o to Bodhidharma,
who sought repose of mind. See Hui-k’o.

Antara-bhava (P.) Condition between lives.

Antaskarana (Sk.) Lit. ‘Making an end’. In the esoteric
analysis of man’s principles the path or bridge between the
lower mind or personality and the higher mind or reincarnat-
ing compound of principles and faculties in which 1s inherent
the power to achieve Enlightenment. See Blavatsky, The Voice
of the Silence.

Anuradhapura One of the ‘lost’ cities of Ceylon, now largely
uncovered. Founded 437 B.c., it was the capital of Ceylon
until Tamil invaders.drove Sinhalese to Polonnaruwa (q.v.)
and thence to Kandy (q.v.). Once had five million inhabitants.
Sights include Bodhi-Tree (q.v.), three famous Stipas and the
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Apabhramsa

seated Buddha under the trees. See also Mahinda. See
Mitton, The Lost Cities of Ceylon (1916).

Apabhramsa An Eastern dialect of India, in which was

written, inter alia, Saraha’s Treasury of Songs. (See B.T.
No. 188.)

Apaya (P.) The four ‘Lower Worlds’, the amimal world,
ghost world, demon-world, hell. (See Asura, Preta, Wheel of
Life.)

Appamada (P.) Zeal in right doing. Unwearying mindfulness.

Apramana (Sk.) Immeasurable. Used of the four Brahma
Viharas (q.v.).

Apsara (Sk.) One of the many terms in the East for the
nature spirits 1n female form which vary in importance from
‘Angels’ to ‘fairies’. Cp. the Dakinis of Tibetan Bsm. Also
the Yakshinis of India.

Aranyakas (8k.) A forest dweller. One who leaves his home
to seek Enlightenment. (See Anagarika, Homelessness.)

Arhat (Sk.) Arahat (P.) In Chin. Lohan. In Jap. Arakan.
A worthy one. One who has travelled the Noble Eightfold Path
(q.v.) to the Goal and, having eliminated the ten Fetters
(q.v.), attains Nirvana (q.v.). The Arhat is the 1deal of the
Theravada School, the Bodhisattva (g.v.) that of the M.
School. See Horner, Early Buddhist Theory of Man Perfected
(1937).

Arupa (P.) Formless, Incorporeal. Aripalokas: The highest
meditative worlds, where tform cognizable by the five senses
does not exist, being purely mental. Ariparaga: attachment
to the formless meditative worlds; the Seventh Fetter on the
Path. (Sees Fetters, Four Paths.)
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Asceticism

Aryan From Arya (Sk.) meaning noble. In P. Ariya, e.g.,
the Aryan or noble Eightfold Path, or the four Aryan or
noble Truths. Taken from the Aryan race, the word was used
by the Buddha as worthy of the race, noble in conduct.

Asana (Sk. and P.) Posture in meditation. For a list of those
most common 1in Bsm. and Bst. art see Gordon, The Icono-
graphy of Tibetan Lamaism, p. 24 (1939). Dhyanasana, the
posture of meditation with the soles of the feet visible on
either thigh, is used throughout the East. That with only one
sole raised, sometimes called the half-Lotus (see Lotus), is
found 1n some Ripas, as in Siam. (See Buddha Rupas.)

Asanga Brother of Vasubandhu (q.v.). Natives of Peshawar
in fifth century. Founders of the Dharmalakshana or Yogacara
School of Mahayanist Idealism. Also known as the Vijiana-
vada or Mind-Only School. Hiuen Tsiang (q.v.) was a follower
of Asanga and founded the Hosso School on his teachings.

Asava (P.) Asrava (Sk.) Mental intoxication, defilement. The
four Asavas are: Kama, sensuality; bhava, lust of life; dirthi,
ideas which 1ntoxicate mind so that i1t cannot contemplate
pure truth and attain enlightenment. Total freedom from
Asavas 1s a sign of the Arhat (q.v.).

Asceticism As practised for gaining magical powers or pro-
pitiating gods is essentially selfish. In First Sermon Buddha
condemned extreme asceticism as ignoble and useless, and
taught Middle Way between self-mortification and allurements
of senses. Only asceticism Bsm. permits is bodily self-control
as aid to mental self-control: 1.e., renunciation of temporary
pleasure for permanent happiness. Rules governing laymen
are Five Precepts (q.v.) always, three additional for special
occasions. For Bhikkhus Ten Precepts plus 227 Vinaya Rules.
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‘As if’

(See Patimokkha.) Buddhist ideal is the Arhat or Bodhisattva,
not the ascetic.

‘As i’ Bsm. teaches that all manifestation i1s in the last
analysis illusion. Within this field of Maya the imagination
may be usefully directed to create in thought the condition of
mind desired, and an effort made to behave ‘as if’ this con-
dition had been achieved. Thus the SO0td Zen monks are
taught to ‘act as Buddha’, in meditation and in daily life, on
the principle that they are Buddha already, and have only to
become aware of it.

Asoka (the Great) Emperor of India (270-230 B.C.), grand-
son of Chandragupta, founder of the Maurya Dynasty. A
great Bst. ruler, who was converted to Bsm. from Hinduism
after long period of wars of conquest. He abolished wars in
his Empire, restricted hunting or killing for food, built hos-
pitals for man and bcast, and engraved on rocks and pillars
throughout the Empire his famous Edicts, setting forth the
moral precepts of Bsm. He sent his son Mahinda and
daughter Sanghamitta to Ceylon where they converted the
ruler and people to Bsm. Also known as Dharmasoka and
Piyadasi. See Vincent Smith, Asoka (1901); Mookerji, Asoka
(1928) and for Edicts, see Nikam and McKeon, The Edicts
of Asoka, Chicago (1959). (See Ceylon, Lumbini, Nepal.)

Asrava (Sk.) See Asava (P.).

Assaji (P.) The disciple of the Buddha whose simple declara-
tion of the doctrine of causation converted Sariputta and
Moggallana. See No. 25 in W. of Bsm.

Asura (Sk. and P.) The Sura were *benevolent gods, the
Asura those who fought against the former. Elemental forces,
projections of the iorces in man’s mind. (See Apaya.)
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Atonement

Asvaghos(h)a A Buddhist writer and poet of the first cen-
tury A.D. Author of the Buddha-Carita Kavya, famous Life
of Buddha 1n verse. There i1s a trans. from the Chin. version,
the Fo-sho-hing-tsan-king in S.B.E. Vol. 19, and from the Sk.
version 1n S.B.E. Vol. 49. The famous Shastra trans. by
Suzuki as The Awakening of Faith was attributed by the
Chinese to Asvaghosa, but 1t 1s now considered a fifth century
Chinese work.

Atheism Bsm. i1s atheistic in that it does not recognize an
absolute Personal Deity, but it is not philosophically atheistic
as 1t does not deny Ultimate Reality. (See Agnosticism.)

Atis(h)a (Sk.) Famous Indian scholar of profound learning
(982-1054). Arrived in Tibet in 1038 and stayed till his death.
Entirely reformed the prevailing Buddhism, enforcing celibacy
in the existing Order and raised the level of morality. Founded
the Kahdam-pa School, ‘those bound by ordinance’. In the
fifteenth century Tsong-kha-pa (q.v.) again reformed this
School, re-naming it the Gelug-pa (q.v.). See Snellgrove,
Buddhist Himalaya, pp. 193-8 (1957).

Atman (Sk.) Atta (P.) The Supreme SELF; Universal Con-
sciousness; Ultimate Reality. The Divine element in man,
degraded 1nto idea of an entity dwelling 1n the heart of each
man, the thinker of his thoughts, and doer of his deeds, and
after death dwelling in Bliss or misery according to deeds
done in the body. For Buddhist attitude to Atman conception
see Anatta. (See Self, Soul.)

Atonement Vicarious. Primitive Bsm. knows nothing of
vicarious atonement; each must work out his own salvation.
We may help each other by thought, word and deed, but can-
not bear results or take over consequences of another’s errors
or misdeeds. In Mahayana the stress on compassion has pro-
duced doctrine of Bodhisattvas who help humanity by
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Attavada (P.)

renouncing benefit of their accumulated store of ‘ment’, and
‘handing 1t over’ to credit of bad karma of humanity. This
has further developed into salvation by grace of Amida by
calling on his name. If. however, atonemerit is understood as
an ‘at-one-ment’ with the Law of the universe (Dharmakaya
g.v.) then 1t may be called a Buddhist principle. (See
Amitabha, Parivarta, Tariki.)

Attavada (P.) The false belief in the existence in man of a
permanent soul, Attd (Sk. Atman) which makes him separate
from the other manifestations of the One Life. The false
belief 1n an immortal soul. Cp. Sakkayaditthi. (See Anatta,
Atman.)

Attha-sila (P.) Eight Silas. Some laymen take for a period
eight of the Precepts (q.v.) instead of the normal five.
Samaneras (q.v.) take them permanently. Bhikkhus take Dasa-
Sila, all ten.

A UM The Pranava A UM, usually spelt OM (q.v.) 1s an
invocation of multiple symbolic meaning and ritual uses. Each
constituent letter has its own meaning of profound power. It
precedes, pronounced as only an 1nitiate knows how, the

Tibetan formula Om Mani Padme Hiim. See Govinda,
Foundations of Tibetan Mysticism (1960).

Australia, Buddhism in Buddhist Societies have been
founded 1n various parts of the continent, notably in New

South Wales, and there 1s now a Buddhist Federation of
Australia in Melbourne, G.P.O. Box 2568-W.

Authority (1) There i1s no ‘authority’ in Bsm. in the sense
of one who gives forth doctrine which’ must be accepted, or
who gives authoritative explanation of doctrine. Each Budd-
hist 1s his own authority, in the sense that he must learn the
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Avatara (Sk.)

L I N . ] Ame———

Truth for himself, by study, self-discipline and practice.
(2) No wrntten teaching or scripture is authoritative in the
sense of binding. See Buddha’s advice to Kalamas. (W. of
Bsm. No. 22.) (3) So-called ‘authorities’ on Bsm. are authori-
ties only in the sense that they translate the letter of the
teaching and comment upon it. They are not necessarily com-
petent to expound its spiritual meaning.

Avalokites(h)vara (Sk.) Also called Padmapani. ‘The Lord
who i1s seen.” The SELF as perceived by Buddhi, the
faculty of intuition. The Bodhisattva of the Dhyani Buddha

Amitabha (q.v.). Personification of the self-generative creative
cosmic force. For feminine aspect see Kwan-yin.

Avadana (Sk.) Stories or a collection of such stories to illu-
strate the life of a hero. Part of the surviving Canon of the
Sarvastivadins (q.v.) being tales of the Buddha and his former
lives. For comparison with Jatakas (q.v.) see Appendix I of
E. J. Thomas, History of Buddhist Thought (1933).

Avarana (Sk.) An obstacle. In his trans. of the Heart Sutra
Conze gives ‘thought-covering’. Andvarana, unobstructed.

Avatamsaka Sutra (Sk.) In Chin. Hua-yen. In Jap. Kegon.
Part of the Sutra 1s separately known as the Gandavyiha

(q.v.); all these terms mean flower decoration, or garland.
Many Chinese scholars regard 1t as the highest development
of Bst. philosophy in China. This enormous work of M. Bsm.
has never been translated in full. For partial trans. see Vol. I
The Eastern Buddhist. (See Jijimuge, Kegon.)

Avatara (Sk.) A Manifestation or incarnation of the Hindu
God Vishnu. The Buddha is regarded by many Indians as
his ninth and latest A%atar, thus keeping the most famous of

all Indian Teachers within the Hindu pantheon. (See Kalki
Avatara.)
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Avici (Sk.)

Avici (Sk.) °‘No waves.” Stagnation, therefore death. The
lowest of the Bst. hells. Or ‘no intermission’, of suffering.

Avijja (P.) Avidya (Sk.) Lit. unwitting. Hence ignorance;
lack of enlightenment. The fundamental root of evil, and the
ultimate cause of the desire which creates the dukkha of
existence. It is the nearest approach to ‘original sin” known to
Bsm. Its total elimination, resulting in perfect enlightenment,
1S Goal of Buddhist Path. Ignorance is first of the Twelve
Nidanas or Links in the Chain of Causation; first because it
1s the primary cause of existence. It is the last of the Ten
Fetters, last because until full enlightenment is attained there
still remains some degree of ignorance. The final removal of

the veil of ignorance reveals supreme Truth—Nirvana. (See
Moha, Sin.)

Awakening of Faith, The (Sk. Shraddhotpada Shastra. Chin.
Ch’i-hsin-lun). Sk. original lost. Two trans. from Chinese are
T'he Awakening of Faith, Suzuki (1900) and The Awakening
of Faith, Timothy Richard (1907). A work of the Yogicara
(q.v.) School. One of the most famous Bst. Scriptures. Now
held to be a Chinese work of fifth century A.D.

Ayatana (P.) Spheres. Used psychologically. The twelve
bases or sources of mental processes. Six are the five sense
organs and mind; the other six are the corresponding sense
objects, conceptions or thoughts heing objects of mind. (See
Indrivya.)

Ayodhya Important city in the kingdom of the Kosalas in
north-east India in the time of the Buddha. Not to be con-
fused with Ayuthia, equally important city in north of Thai-
land.

Ayudhya (Ayuthia) (Siam.) The Thai Bst. capital after
Sukhodaya (q.v.) until sacked by the Burmese in 1767. The
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Begging-Bowl

Bst. school of sculpture followed that of Sukhodaya. Only
notable change in head-dress. See Le May, The Buddhist Art
of Siam (1938). Distinguish from Ayodhya in India.

Bala (P.) Powers. In particular, five of the twenty-two
Indnya (q.v.). They are Faith (Saddhd), Energy (Viriya),
Mindfulness (Sati), Contemplation (Samadhi) and Wisdom
(Paiifia, In Sk. Prajiid). For the ten Bala of the Bodhisattva
see Suzuki, Studies in the Lankavatara Sutra, p. 425 (1930).

Bamboo Grove Famous place of retreat near Rajagriha
given the Buddha by King Bimbisara of Magadha. (See
Retreat.)

Bamiyan Ruins of Bst. monastery in Afghanistan. Large
range of Bst. assembly halls carved from face of sandstone
cliff, but famous for two enormous 1mages of Buddha as Lord
of the World, one 120 feet high and one 175 feet. Gandhara

art, third to sixth century A.D.
Bardo Thodol (Tib.) See Tibetan Book of the Dead.

Basho (Jap.) Famous Japanese poet (1643-1694). A great
traveller and lover of nature, he was the founder of the
modern school of Haiku (q.v.) in which he embodied, as few
before or since, the spirit gf Zen.

Beauty Bsm. is the only religion which recognizes a form
of deliverance through the appreciation of beauty (Subha).
See W. of Bsm. Nos. 51 and 52. In the pure contemplation
of great beauty there is no sense of self, and completely to be
free of self i1s a moment of enlightenment.

Begging-Bowl Bhikkhus of the Theravada daily go round
the neighbourhood getting their bowls filled with food at the
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Belgium, Buddhism in

choice of the householders, and this meal they eat according
to their Rules betore noon. Cp. Takuhatsu.

Belgium, Buddhism in Various attempts have been made to
form Bst. Societies in Belgium, that of M. Kiére of Liége,
with its periodical, Le Sentier, lasting the longest. The present
group in Brussels centres round the lectures of M. Robert
Linssen, author of Living Zen. A Summer School is held
every year.

Belief Sarmmaditthi, the first step on the Noble Path 1s often
translated ‘right belief’. More correct rendering 1s ‘right view’.
Belief in Bsm. must result from apprehension based on reason,

not on mental obedience to the authority of another. See
Faith, Noble Eightiold Path.

Bhagavad Gita (Sk.) The ‘Lord’s Song’. A complete treatise
on spiritual development along the lines of Karma Yoga, the
way of Right Action. Is included 1n the epic poem the Maha-
Bharata. Date unknown. Trans. Radhakrishnan (1948).

Bhagavat The Holy Lord, hence the Blessed One. A Hindu
term used in the invocation to the Buddha which opens Pansil

(q.v.).

Bhakti (Sk.) Devotion to a spiritual ideal, from bhaj, to
love or honour. Those using this way of development prefer
to personify the ldeal and to reach Truth by its service. Bsts.
who take the Bodhisattva Vow (see Vow) are at least in part
Bhakti Yogins. The Bst. Bhakti schools include the Shingon
and Shin of Japan.

Bharhut An early Bst. Stopa of c¢. 156 B.c. Most of remain-
ing carving removed to Calcutta Museum. Valuable to art
historians as bemng pure Indian art before influence of Gand-
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Bhilsa

hara felt, and before the first image of the Buddha had been
made. See Cunningham, The Stipa of Bharhut (1879).

Bhatgaon One of the three cities lying near together in the
plain of Nepal (see Katmandu and Patan). Famous for its
wealth of carved buildings, for the great bell in the Darbar
Square, and the golden doors of the old Palace, ‘one of the
finest specimens of metal-work in Asia’ (Landan).

Bhava (Sk. and P.) Philosophical term signifying ‘becom-
Ing’; a state of existence (all existence being states of ‘becom-
ing’), a life. In the Causal Chain (see Nidanas), bhava is the
link between upadana (clinging to life), and jari (rebirth).

Bhavana (Sk. and P.) Lit. a °‘making-to-become’. Self-
development by any means, but especially by the method of
mind-control, concentration and meditation.

Bhavanga (P.) The sub-conscious stream of becoming In
which all experience is stored. Corresponds to Alaya-Vijiina

(q.v.).

Bhikkhu (P.) Bhikshu (Sk.) A member of the Buddhist
Sangha (q.v.); variously translated as monk, mendicant, friar,
almsman, priest; all of which are alone 1nadequate. A
Bhikkhu is one who has devoted humself to the task of follow-
ing the Path by renunciation of the distractions of worldly
affairs. He relies for his sustenance upon the gifts of the lay
disciples, being under no obligation to give anything in return,
but often devoting part of his time to secular and religious
teaching. A Bhikkhu keeps the Ten Precepts (q.v.) and his
daily life 1s governed by 227 Rules (v. Patimokkha). Feminine
equivalent Bhikkhuni (P.) Bhikshuni (Sk.).

Bhilsa The Bhilsa topes 1s a generic name for a group of
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Bhiimi (Sk. and P.)

Stipas near Bhopal in India of which the most famous 1s
Sanchi (q.v.). See Cunningham, T he Bhilsa Topes (1854).

Bhumi (Sk. and P.) Ground, as Bhimisparsa (q.v.) A stage
In progressive sense, as in Loka (g.v.). In the M., the ten or
twelve stages in the career of a Bodhisattva. See E. J. Thomas,

History of Buddhist Thought, ch. XVL.

Bhuta (Sk.) (1) Real, Reality. Thus Bhitata, Reality,
Bhitatathata, ‘real suchness’. (2) The ghost or shell of the
dead which exists for a while after the death of the body. It 1s
these ‘astral’ remains (called starry because faintly visible to
some) which are contacted and often unnaturally used 1n
spiritualistic practices, whether in the Shamanism of Mongolia,
among the Dug-pas of Tibet or in Western s€ances. Hence the
Eastern term ‘Bhita-worship’ applied to those in the West
who indulge in these practices.

Bhutan A country in the Eastern Himalayas ruled by a
Maharajah of Tibetan stock. The natives are Bsts., mostly of
the Dug-pa (q.v.) or unreformed school of Tibet.

Bhutatathata See Tathata.

Bhumispars(h)a The earth-touching attitude in a Buddha-
Ripa (g.v.) in which the Buddha calls the earth to witness his
sacrifices to attain Enlightenment. (fee Mudra, Buddha Rupa.)

Bibliography, A Buddhist Compiled by Arthur C. March.
260 pp. medium 8vo. Published by the Buddhist Lodge, Lon-
don, in 1935. Over 2,000 1tems detailed and classified under
authors, with a detailed subject index. Referred to as B.L.B.
(Buddhist Lodge Bibliography). Supplements were printed for
the years 1936-40.

Bimbisara King of Magadha at time of Buddha. Built city
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Blyth, R. H.

of Rajagriha. Convert to Bsm. and presented Bamboo Grove
to Buddha for use of Sangha. Was dethroned and murdered by
his son Ajatasattu.

Birth The arising of a state of being in any sphere of existence,
the effect of anterior conditions. No coming of existence from

previously non-existent: creation ex nihilo inconceivable to
a Buddhist. (See Gati.)

Blavatsky, Helena Petrovna Born Russia, midnight 30/31
July, 1831. Co-founder with Col. Olcott (q.v.) of Theosophical
Society; author of Isis Unveiled, The Secret Doctrine, The Key
to Theosophy, The Voice of the Silence, etc. Declared herself
a Buddhist at Galle (Ceylon) in 1880 and inspired the Buddhist
revival in Ceylon. d. 8 May, 1891, London. Accusations of

deceit made by agent of S.P.R. were withdrawn. See W. Kings-
land, The Real H. P. Blavatsky.

Blofeld, John English Buddhist. A leading scholar in Chinese
Bsm., having travelled widely in China. Translator for the
Buddhist Society of works of Huang Po and Hui Hai. Author
of The Zen Teaching of Huang Po (1958), The Jewel in the
Lotus (1948) and The Wheel of Life (1959). Now Professor of
English in Chulalongkorn University, Bangkok.

Blue Cliff Records See Hekigan Roku.

Blyth, R. H. English Buddhist who has spent most of his
life in the Far East. For sixteen years studied Zen in Korean
monasteries. Now lives in Japan with Japanese wife. Professor
of English in the Peers’ School, Tokyo. Author of Zen in
English Literature and Oriental Classics (1942), of several
volumes on the Haiku (q.v.), and a series on Zen and Zen
Classics.
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Bodhi (Sk.)

e

Bodhi (Sk.) Enlightenment. The spiritual condition of a
Buddha or Bodhisattva. The cause of Bodhi is Prajia (q.v.)
wisdom, and Karuna (q.v.) compassion. Bodhi 1s the name
given to the highest state of Samadhi (q.v.) in which the mind
1s awakened and illuminated. (See Buddhi.)

Bodhi-citta (Sk.) Wisdom-heart. The aspiration of a Bodhi-
sattva (q.v.) for supreme enlightenment for the welfare of all.
Nagarjuna says that the Bodhisattva, by renunciation of all
claim to results of individual meritorious deeds, practises com-
passion to the highest degree of perfection by working ever 1n
the worlds of birth and death for the ultimate enlightenment of
humanity. (See Bodhisattva, Parivarta.)

Bodhidharma (Sk.) Deeply learned Indian Bst. who arrived
at the Chinese Court in A.D. 520. Known in China as Tamo,
and 1n Japan as Daruma. For his famous interview with the
Emperor see W. of Bsm. No. 118. Thereafter he meditated for
nine years in silence and departed. The twenty-eighth Indian
and first Chinese Zen Patriarch. (See Patriarchs.) The father
of Zen Bsm., although it was left to Masters of the eighth
century, led by Hui-neng, to consolidate his teaching and tech-
nique into a school of Bsm. (See Zen.)

Bodhisattva (Sk.) Bodhisatta (P.) One whose °‘being’ or
‘essence’ (sattva) 1s bodhi, that is, the wisdom resulting from
direct perception of Truth, with the compassion awakened
thereby. (See Bodhi-citta.)

In Theravada, an aspirant for Buddha-hood: the Buddha is
described 1n Jataka accounts of his former lives as the
Bodhisatta.

In Mahayana, the Bodhisattva i1s the ideal of the Path as
contrasted with the Arhat of the Theravada. Having practised
the Six Paramitas and attained Enlightenment, he renounces
Nirvana in order to help humanity on its pilgrimage. The
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Bonze (Jap.)

Bodhisattvas are often called ‘Buddhas of Compassion’, as
love 1n action guided by wisdom is their aim.

The Dhyani Bodhisattvas (q.v.) are hypostatic personifica-
tions of the attributes of the Dhyani Buddhas, who are in their
turn the objective aspects of the self-creative forces of the
primal reality, Adi-Buddha (q.v.). (See Paramitas.)

Bodhi Tree (or Bo-tree) The tree under which the Buddha
attained Enlightenment at Buddha Gaya (q.v.). A fig tree,
popularly called Pipal; scientific name Ficus religiosa. The
cutting at Anuradhapura in Ceylon, planted by the son of
Asoka (q.v.) is the oldest historical tree in the world.

Bodhnath Buddhist temple near Katmandu, Nepal. Date of
foundation unknown, but may be contemporary with Asoka.
Regarded as the holiest shrine of Bsm. outside India, it 1s a
famous place of pilgrimage for Tibetans coming down from
the North. The central Stupa famous for the all-seeing eyes
painted on the four sides.

Bojjhanga (P.) Bodhyanga (Sk.) Factors leading to Enlight-
enment. For seven of these, see Sambodhi.

Bon (Tib.) Pronounced Pon. The indigenous, pre-Buddhist
religion of Tibet. Little 1s known of it in detail, but it seems
to have much in common with the Shamanism of Mongolia,
a form of nature-worship mixed with psychic and sexual prac-
tices. At its best it has been influenced to the good by Bsm.;
at its worst is has dragged down members of the Dug-pa school
to 1ts own level. See Hofimann, The Religions of Tibet (1960).

Bonze (Jap.) Enghlsh variation on the term Bonzu or B34-zu,
meaning originally the chief monk in a Bst. monastery, but
later used for any monk. The term now preferred is Bo-san,
meaning literally one who lives in a Buddhist temple.
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Borobudur

Borobudur Enormous Bst. structure in Java covered with
fine reliefs of subjects from M. Bsm. A stepped pyramid on
square base covering about 520 feet square. Begun about A.D.
850. Restored by Dutch. See Krom, The Life of the Buddha
(The Hague, 1926).

Brahma (Sk.) One aspect of the triune God-head of Hindu-
1sm, with Vishnu and Shiva. But in the Bst. Scriptures the
word is used as an adjective meaning holy or God-like, as 1n
the Brahma-viharas.

Brahma-Cariya The pure or chaste holy life, used of the
monk. Also used of a layman who takes eight of the Precepts
(g.v.) and interprets the third as a vow of chastity.

Brahma Vihara Brahma in this connexion means lordly, or
divine. Vihara here means a state of mind. Hence the four
‘Divine States of Mind’ which are methods of meditation in
which the mind pervades the six corners of the universe with
concentrated thoughts of Metta (love), Karuna (compassion),
Mudita (sympathetic joy) and Upekkha (serenity) (q.v.).

‘British Buddhist’, The Organ of the Maha Bodhi Society’s
Buddhist Mission in England. Founded October, 1926. Pub-
lication ceased December, 1934. See Wheel, T he.

British Maha Bodhi Society Founded in July, 1926, by the
Anagarika Dharmapala (q.v.) at Foster House, 86 Madeley
Road, Ealing, as a branch of the parent Society founded by him
at Calcutta in 1891. Published The British Buddhist in Octo-
ber, 1926, replaced by The W heel in January, 1935. Moved to
41 Gloucester Road, N.W.1, in 1928. Closed 1939. See ‘The
Development of Buddhism in England’ in B.S.M.

Buddha A title, not the name of a person. Derived from root
budh, ‘to wake’, it means one who knows in the sense of having
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Buddha Gaya

become one with the highest objects of knowledge, Supreme
Truth. There have been Buddhas in the past and there will be
others in the future. (See Maitreya.) Gotama, the historical
founder of Buddhism (q.v.), was born at Lumbini (g.v.). Date
of his birth not entirely agreed, but according to modern his-
torical research, 563 B.C. The birthplace is marked by pillar
erected by Asoka (see Lumbini). Birth, death and Enlighten-
ment celebrated on Full Moon day of month Vaisakha (April-
May) (see Wesak.)

The best Life is Brewster’s Life of Gotama the Buddha
(1926), compiled exclusively from the Pali Canon. The Lalita-
vistara (on which Arnold’s Light of Asia is based), and Fo-
sho-hing-tsan-king (S.B.E. 19) are overlaid with myth and
legend. (See also Fiction.)

Buddhacarita The Sanskrit title of a poem by Asvaghosa
(q.v.). It 1s a life of the Buddha with much legendary matter.
For translation from the Sanskrit see E. H. Johnston (1936);
for translation from the Chinese by Beal, vol. 19 S.B.E. (Fo-
sho-hing-tsan-king).

Buddha Day The World Fellowship of Buddhists (q.v.) 1s
working to secure the agreement of all Buddhist countries to
observe as ‘Buddha Day’ the Full Moon day of the lunar
month of Vaisakha (April-May) (in the West called Wesak)
(q.v.). Thus, even though the Japanese keep 8 April as the
Buddha’s birthday, Japanese Buddhists may accord with the
rest of the world in keeping ‘Buddha Day’.

Buddha-Dhammma (P.) The teaching of the Buddha. The

phrase most often used in Theravada countries for what in the
West is called Buddhism or Buddha Sasana (q.v.).

Buddha Gaya (Bodh Gaya) One of the four Holy Places of
Bsm. (q.v.); the place where Buddha attained Enlightenment.
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Buddhaghosa

Spot marked by Bo-tree and Temple, six miles from Gaya,
Bihar, India. (See Dharmapala.)

Buddhaghosa A great Buddhist scholar born N. India early
fifth century A.D., who translated Sinhalese Commentaries 1nto
Pali and wrote Visuddhi Magga (q.v.) and other works, includ-
ing Commentaries on much of Pitakas. See B. C. Law, Life

and Work of Buddhaghosa (Calcutta, 1923).

Buddha Jayanti (Sk.) The year 1956-7 was observed with
great celebrations in the Bst. world as the 2,500th of the Bst.
era, and the celebrations were named Buddha Jayanti, from
jaya, a victory, hence a banner, hence celebration.

Buddha Rupa An image of the Buddha. For 500 years the
person of the Buddha was considered too holy to be depicted
in the form of an image. At Sanchi, for instance, the symbols
of the vacant throne or the footprint are used; at Amaravati
(second century A.D.) both symbolic and actual representation
were used (see Gandhara). Buddha ripas represent the Blessed
One as seated, standing, or recumbent (lying on the right side).

In the images found in the Theravada School the four most
common Mudras (gestures) are: Bhiimisparsa, or ‘Calling the
Earth to witness’. Here the right hand is stretched down over
the right knee; the Dhyana, or Samadhi, with the hands folded
In the lap in Meditation; the Abhaya, meaning fearlessness,
the mudra of Protection or Blessing. Here the right hand is
raised, palm forward. Fourthly, the Dharmacakra, or Teaching
mudra, where the Buadha 1s ‘setting in motion the Wheel of
the Law’. Here the raised right hand has at least two fingers
closed, or the two hands may be touching in more complex
form.

In M. Schools a great variety of forms are used, espccially
in Tibetan Bsm. In iconography there, are also Ripas of
Bodhisattvas and lesser members of the Bst. pantheon. (See
Mudra)
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‘Buddhist Annual of Ceylon’

Buddhi (Sk.) The vehicle of Enlightenment (Bodhi, q.v.).
The faculty of supreme understanding as distinct from the
understanding itself. The sixth principle in the sevenfold con-
stitution of man taught in the esoteric schools of Buddhism,
and as such the link between the Ultimate Reality and the
Mind (Manas). Nearest English equivalent is the intuition.

Buddhism The name given by the West to the Teachings of
Gautama the Buddha (q.v.), but usually called by his followers
the Buddha Dhamma (see Dhamma). Buddhism is a way of
life, a discipline; not a system of dogmas to be accepted by
the intellect. It is a way to live Reality, and not 1deas concern-
ing the nature of Reality.

Buddhism in England The Journal of Oriental Philosophy
and Religion, published by the Buddhist Lodge, London.
Founded May, 1926, by A. C. March. In 1945 1t was re-
named The Middle Way (q.v.).

Buddhist Nominally, one born into the Buddhist religion, or
one who accepts Buddhism as his religion by public recitation
of Pansil (q.v.). Actually, one who studies, disseminates and
endeavours to live the fundamental principles of the Buddha-
dhamma (q.v.).

‘Buddhist’>, The Bst. .monthly periodical published in
Colombo. Founded 1888. Organ of the Young Men’s Buddhist
Association of Colombo.

‘Buddhist Annual of Ceylon’ Published at Wesak each year
by Bastian and Co., Colombo, from 1920 to 1932, It was well
illustrated, with reproductions of Buddhist architecture and
works of art, and with portraits of notable persons in the
Buddhist Movement. Largely succeeded by the Ceylon Daily
News Buddhist Annual, published at Wesak.
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‘Buddhist Review, The

‘Buddhist Review’, The Journal of the Buddhist Society of
Great Britain and Ireland, 1909-22. First Bst. magazine pub-
lished in Europe. Distinguished list of contributors. Editors
included Capt. Ellam, Francis Payne (q.v.), Howell Smith,
Sir D. P. Jayatilaka and Ananda Metteya (q.v.). See ‘Develop-
ment of Buddhism in England’ in A Buddhist Students’
Manual.

Buddhist Society, The The oldest Buddhist organization in
Europe. Founded in London as The Buddhist Lodge in 1924
by Mr and Mrs Christmas Humphreys (q.v.), it seceded from
the Theosophical Society in 1926, when its journal, Buddh-
ism in England, now The Middle Way, was founded. Renamed
"I'he Buddhist Society, London’, in 1943, and ‘The Buddhist
Society’ in 1952 in deference to the request of provincial affilia-
ted societies.

Its present premises at 58 Eccleston Square, S.W.1, include a
lecture hall, a library of 3,000-4,000 volumes, a shrine room, a
bookstall, an art collection, archives and offices. Its patron is
H.H. the Dalai [.ama. Vice-Presidents include Miss I. B.
Horner (q.v.) and Dr E. Conze (q.v.).

Buddhist Society of Great Britain and Ireland See England,
Buddhism in.

Buddhist Vihara Society in England Founded in April, 1948,
to expedite the opening of a Vihasa (g.v.) in London. The

founding Hon. Secretary was Mrs A. Rant. See “The Develop-
ment of Buddhism in England’ in B.S.M.

Buji (Jap.) In Chinese Wu-shih. ‘No thing (special)’. A term
of Zen Bsm. A natural, unaffected attitude to life, seeing all
things as they are and accepting them as such, without fixing
the mind on any of them.

Bunko (Jap.) A library. Thus, the Matsugaoka Bunko, the
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Caitya (Sk.) Cetiya (P.)

Pine Hill Library opened by Dr. Suzuki at Kamakura for
Japanese students interested in Western thought.

Burma, Buddhism in Kanishkha (q.v.) introduced M. Bsm. c.
A.D. 100, but when Buddhaghosa visited Burma c. A.D. 450
he established the Theravada as the national religion. Burmese
scholars have specialized in the Abhidhamma and the prac-
tice of meditation. For modern scholars see Thittila. In 1954-6
the Sixth Great Council was held in a specially built Cave near
Rangoon designed to reproduce the Saptaparna Cave (q.v.) I1n
which the First Council was held at the Buddha’s passing.

Bushido (Jap.) The knightly cult of the Japanese Middle
Ages which produced the finest swordsmen and some of the
finest warrior minds in history. In the Kamakura period (1185-
1335) the Japanese genius, says Suzuki, went either to priest-
hood or soldiery. From the blend of the two, the warrior
trained in spirit as well as body in the service of his Lord,
came the spirit of Bushido.

Bu-ston (Tib.) Tibetan scholar (1290-1364) who, as well as
writing commentaries and histories, collected the existing
translations of the Bst. Scriptures and arranged them into two
groups. These later formed the two divisions of the Tibetan
Canon, the Kanjur and Tanjur. Author of History of Buddh-
ism in India and Tibet, trans. Obermiuller (1932).

Butsuden {Jap.) The bdilding in a Japanese monastery which
houses the principal Bst. image. The monastery’s Shrine. Cp.
Butsudan, a private shrine in a house. Cp. Hondo.

Caitya (Sk.) Cetiya (P.) From Cita, a funeral pile. Any tumu-
lus raised over the dead. In Bsm. synonymous with Stipa (q.v.)
though Caitya is a mere religious term. It is, however, used by
archaeologists for the rock-hewn temples found 1n India. (See

Chorten, Pagoda.)
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Cakra (Sk.) Cakka (P.)

Cakra (Sk.) Cakka (P.) A wheel. Used figuratively as In
the Wheel of the Law and the Wheel of Life (q.v.).

Cambodia Ancient seat of Khmer civilization, Buddhism,
introduced about fifth century, completely subdued Brahman-
ism by twelfth century. Formerly tinged with Mahayanism,
now pure Theravada. Capital Phnom-Penh has ‘National Insti-
tute for study of Buddhism of Lesser Vehicle’, opened 1n 1930.
Has many Buddhist ruins and temples, including tfamous
Angkor Wat. (q.v.) See Brodrick, Little Vehicle.

Canon Only Canon recognized by Theravada School is the
Tipitaka (q.v.) or Three Baskets in Pali. Not committed to
writing until ¢. 100 B.c. Mahayana Schools have their own
Scriptures in Sanskrit, Chinese, Japanese, Tibetan, etc. The
Tibetan Canon (Kanjur) comprises the Sutras and Tantras.
The commentary (Tanjur) 1s an encyclopaedia of 224 volumes,
dealing with metaphysics, art, astrology, etc., with commen-
taries and texts by Nagarjuna (q.v.) and other Masters. (See
Tibet.) See also ‘Analysis of Mahayana Scriptures’ in B.S.M.

Caste Class distinctions, dependent mainly on Aryan or non-
Aryan birth or on occupation, prevailed at time of Buddha,
but caste system a later development. No class distinctions in
Sangha (q.v.): e.g., Upali the barber, one of the despised trades,
was superior of Kshatriya nobles Ananda and Devadatta,
superiority depending on length of time since ordination.

Catechism There is no ofhicial Catechism for Bst. children,
or for those entering Bsm., but Col. Olcott wrote The Buddhist
Catechism in 1881 as part of his work i1n organizing Bst.
schools in Ceylon, and Subhadra Bhikshu wrote A4 Buddhist
Catechisim 1 1890, later reprinted as The Message of
buddhism.
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Ch’an (Chin.)

Catena A chain. Beal’s Catena of Bst. Scriptures from the
Chinese is a famous early anthology (1871).

‘Cat’s Yawn’ Periodical of the First Zen Institute of America,
Inc. As a bound volume contains thirteen issues published

1940-41. Contains much of the work of Sokei-an Sasaki (q.v.).

Causation For the so-called Chain of Causation see Nidanas,
Wheel of Life. For Causation as a factor in the universal and
human cycle of existence see Karma.

Cause See Hetu, Nidanas, Paccaya.

Cetana (P.) Volition. A factor of consciousness. Nearest Bst.
term for Will (q.v.). The Sankhiras (q.v.) have been called
Karma-producing impulses or volitions. (See Karma.)

Cetasika (P.) An Abhidhamma term for a factor of con-
sciousness. The fifty-two cetasikas are really the three skand-
has (q.v.) of Feeling, Perception and the Sankharas.

Ceylon Ancient names Taprobane and Lanka. Converted to
Bsm. by son and daughter of Asoka (q.v.) (c. 252 B.C.). Strong-
hold of Bsm. for many centuries, but had periods of decline.
The teaching became almost extinct on several occasions, being
revived by Bhikkhus from Siam and Burma. Almost exter-
minated by forced conversions under Portuguese rule, revived
under Dutch and British rule, last revival being that by Col.
Olcott (q.v.) in 1880. Always consistently Theravada in doc-
trine. Present sects Siamese, Ramanya (rigid in doctrine and
discipline), Amarapura (more liberal in views). (See Anuradha-

pura, Mahinda.)

Ch’an (Chin.) From the Sk. Dhyana. In Jap., Zen. The Zen
Bsm. of Japan derives from the Ch’an Bsm. of China, founded

in the sixth century by Bodhidharma and formed into a School
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Chanda (P.)

by Hung-jen, Hui-neng and their followers in the eighth cen-
tury. Ch’an Bsm. has been described as the Chinese reaction
to the intellectual Bsm. of India. Zen Bsm. may be called
Japan'’s reaction to Ch’an. Yet the Ch’an/Zen School 1s, even
with the distinction of Rinzai and S6t6 Zen, unique as a School
of spiritual development, and the word ‘Zen’ has in this work
been used for both the Chin. and Jap. forms. For specific Ch’an
Bsm. see Chang, The Practice of Zen (1959), and a series by
Charles Luk, Ch’an and Zen Teaching (Vol. I, 1960). (See
Zen.)

Chanda (P.) A term approximate to will. Intention, desire,
but desire which is still under some control and can be directed
downward, becoming Tanha (q.v.) or upward, to liberation.

Channa The Buddha’s charioteer, who drove him from his
father’s palace into the forest, where he entered the homeless
life to seek salvation for mankind. A favourite subject in
Bst. art.

Cha-no-yu (Jap.) The Japanese Tea Ceremony. Lit. Tea and
hot water. The ceremonial making and taking of tea in a mood
which aims at Sarori (q.v.). A form of Japanese culture which
springs from Zen Buddhism. See Okakura Kakuzo, The Book
of Tea.

Chela (Hind1) The disciple or follower of a Guru, a spiritual
teacher.

Chenresi (Tib.) ‘The greatly compassionate.” The Tibetan
name for Avalokiteshvara (q.v.). The supreme Protector and
patron Deity of Tibet. The Bodhisattva who manifests in the
Dalar Lama (q.v.).

China Buddhism was introduced into China in A.D. 67 by
two Indian Bhikkhus, Kasyapa Matango and Dharmarak-
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Compassion

sha: the White Horse Monastery built to accommodate them
exists today. It made rapid progress, eventually becoming one
of the ‘tripod’ of religions with Taoism and Confucianism.
Many schools of Buddhist thought developed and flourished,
but the two predominating schools were the Ch’an (Jap. Zen)
and Pure Land (q.v.).

Best work is Buddhist China, by R. F. Johnston. See also
Pratt’s Buddhist Pilgrimage, and Blofeld, The Jewel in the
Lotus. (See Amitabha, Bodhidharma, Kwan-Yin, Patriarchs,
Pure Land, Zen.)

Chohan A Rajput term used by Indian writers to denote high
spiritual rank. See, Mahatma Letters to A. P. Sinnett (1924)
for references to the Maha-Chohan.

Chorten (Tib.) Tibetan name for Stapa (q.v.). (See Mani.)

Chuang-Tzu (Chin.) Chinese Taoist writer and philosopher,
who by his writing consolidated the teaching of Lao-Tzu and
his Tao-Té-Ching and so founded Taoism (d. c. 280 B.C.).
Taoism has strong affinities with Zen. See, Chuang-Tzu, Mystic
and Mordlist, trans. Giles (1926).

Chunda (P.) The metal-worker who invited the Buddha to
the meal after which he died. The food is described as ‘pig’s
flesh’, but may mean truffles, on which pigs feed. But the whole
story may be symbolic. See Humphreys, Buddhism, p. 41.

Citta (Sk. and P.) Mind. Consciousness, Cp. Manas. Also
heart, as in Bodhi-citta (q.v.). (See Citta-matra.)

Citta-matra (Sk.) Nothing but mind. Hence All-Mind or
Mind-Only.

Compassion Lit. ‘tcesuffer with’, compassion is the supreme
Buddhist virtue, being based on the fundamental principle of
the unity of all life. The second of the Four Sublime Moods—
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Conscience

karuna, identifying oneself with the suffering of others and so
creating active affection (metta)—is the only form of vicarious
sacrifice known to Buddhism. (See Bodhisattva, Brahma
Vihara, Karuna.)

Conscience Buddhism knows nothing of an ‘inner monitor’
implanted by deity as an infallible guide to right conduct. ‘Con-
science’ is a quality of the mind resulting from past experi-
ence. One’s state of moral development depends on one’s
response to experience in past lives, and in the present life.
There is no absolute right and wrong; there is gradual growth

towards the highest morality—utter unselfishness. (See Hini,
Sin.)

Consciousness Consciousness in Bsm, 1s divided into two
classes: Phenomenal (manovijiiana) and Transcendental
(alayavijnana). The former is the relation between subject and
object and the inferences drawn therefrom. It depends for its
expression on the sense organs and mind, and is therefore per-
sonal. The latter i1s independent of sense organs and of the
relation of subject and object. The action of the former 1s
ratiocinative, of the latter intuitive. These two aspects are
united in an ultimate identity which will be realized at the goal
of the Eightfold Path. The dhyanic consciousness represents
the union of the two aspects of consciousness, in which indivi-
dual consciousness is not lost, but is transcended in the union
with universal consciousness. (See Alayavijiiana, Dhyana,

e gy -

Manas, Samadhi, Vininana.)
Conversion See Paravrntti.

Conze, Dr Edward, Ph.D. (Cologne) Born 1904. English
Buddhist. Recognized authority on Sk. and Tib. Bsm. Specialist
in the Prajnaparamita philosophy and diterature. Vice-Presi-
dent of the Buddhist Society, London. Author of Buddhism
(1951), Selected Sayings from the Perfection of Wisdom (1955),

58



Cremation

The Buddha's Law among the Birds (1955), Buddhist Medita-
tion (1956), Buddhist Wisdom Books (1958), Buddhist Scrip-

tures (Penguin, 1959), etc., and Editor of Buddhist Texts
through the Ages (1954).

Council The First Great Council was held at Rajagriha 1m-
mediately after the passing of the Buddha, the Ven. Kasyapa
presiding. The Scriptures, as then agreed, were recited by all,
Ananda leading with the doctrine and Upali with the Rules of
the Order. The Second was held at Vaisali about 100 years
later. As only a minority upheld the original teachings and
Rules the majority seceded and held a rival Council, from
which schism the 18 sects of the Hinayana School were later
formed. The Third Council was held in the reign of Asoka
(q.v.) at Pataliputra (Patna) about 250 B.c. Here the Canon
was fixed, though not reduced to writing until the first century
B.C. in Ceylon, when a Fourth Great Council was held. About
A.D. 70 a Council was held in Kashmir under the patronage of
King Kanishka, but as the doctrines promulgated were exclu-
sively Mahayana 1t 1s not recognized by the Theravada. The
Fifth Council was held in 1871 at the instance of King Mindon
of Burma, when the Tipitika was carved on 729 marble slabs
and preserved at Mandalay. The Sixth Great Council was
opened in Rangoon at Wesak, 1954, and sat until 1956 when
Buddha Jayanti (q.v.) opened. Meetings held 1in enormous Hall
built specially near Rangoon in imitauon of the Saptaparna
Cave (q.v.): 2,500 Bhikkhus took part in checking the entire
Pali Canon.

Craving See Desire.

Cremation Cremation is the usual mode of treating the dead
In hot countries, and ¢he Buddha's body was cremated The
ashes were divided 1nto ten parts, and Stipas (g.v.) erected
over each of them. It is from surviving Stiapas that undoubted
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Culla (P.)

relics of the Buddha have been recovered. (See Piprawa Relics.)
Cremation not only destroys the physical body but also certain
finer ‘bodies’ which, if not destroyed, can be used for evil or
unnatural purposes by those with the necessary knowledge.
(See Bhuta, Dug-pa.)

Culla (P.) Small, as opposed to Maha, big.

Dagoba More correctly spelled Dagaba. From the Sk. Dhatu-
garbha, relic cavity. Used in Ceylon as co-terminous with Stipa
(q.v.), but the Dagaba is the actual relic-chamber, which 1s
found apart from Stupas, while many Stiipas have no Dagaba.

Dahlke, Dr Paul (1865-1928) Pioneer German Bst. Prolific
writer of books and articles, those in English 1ncluding
Buddhist Essays (1908), Buddhism and Science (1913) and
Buddhism and its Place in the Mental Life of Mankind (1927).
Editor of Die Brockensammlung, which he largely wrote. Built
in the garden of his house at Frohnau, near Berlin, Das Buddh-
istische Haus, the first Vihara (q.v.) to be built in Europe. Here
he lived in ascetic conditions, observing the Rules of the
Sangha. After his death the Haus fell into decay but is now in

use again in Bst. hands. For Memoir see B. in E.' vol. 3,
pp. 50-53.

Dai Butsu (Jap.) The Great Buddha at Kamakura. Erected
in 1252 of bronze plates welded together, 1t 1s 52 feet high. A
figure of Amida in meditation. The monastic building (Hondo)
which once housed i1t was destroyed in a tidal wave, and the

great image now stands amid the trees of the old monastery
garden. (See also Todaiji.)

Daigo (Jap.) Great Satori (q.v.).

Daitokuji (Jap.) Rinzai Zen monastery in Kyoto founded by
the great Zen master Daitéo Kokushi in 1383. One of its sub-
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Dalai Lama (T1b.)

temnples i1s Rydsen-an (q.v.) of which Mrs Ruth Sasaki is ‘Head
Monk’. The monastery is famous for its gardens and its collec-
tion of Bst. Art.

Dakini (Sk.) In Tib. Khadoma. A ‘sky-walker’. The Dikinis
are female embodiments of intuitive knowledge as taught in
the Tantras (q.v.). They act as female counterparts of the male
divinities, and may appear in horrific form. In art they appear
as naked female figures in hieratic attitudes. For classes of

Dakini see A. Gordon, The Iconography of Tibetan Lamaism
(1939).

Dalada Maligawa The Temple of the Tooth at Kandy,

Ceylon. Kandy is the scene of the annual Perahera (q.v.) at
Wesak, the Full Moon of May.

Dalai Lama (T1b.) The spiritual and temporal Head of Tibet.
Regarded as the earthly manifestation of Chenresi, the
‘Precious Protector’, the Tibetan term for Avalokiteshvara.
The word Dalai, ‘great Ocean’ (pronounced Dailé, to rhyme
with barley) 1s Mongolian, and was a title granted to the third
Grand Lama of the Gelugpa School in 1587 by Gusri Kham,
a Mongol prince whom the Lama had called into Tibet to
help him quash rival attempts for supreme power. There have
been fourteen Dalai Lamas, of whom the fifth and thirteenth
are most famous. The Fifth (1615-1680), a great administrator
and reformer, was the first to gain fuli temporal power of all
Tibet 1n addition to being Grand Lama of its leading School,
the Gelugpa. For Life of the Thirteenth (1876-1933) see Bell,
Portrait of the Dalai Lama (1946). For method of choosing
successor see Tulku. The present, Fourteenth, Dalar Lama was
born in Amdo on 6 June 1935, and was approved, brought
to Lhasa and enthroned in 1940. For his early life see Norbu,
Tibet is my Country (1960). He visited India in 1956 for India’s
Buddha Jayanti (q.v.) celebrations, and then returned to Tibet.
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Dambulla

In 1959 he was forced into exile by Chinese Communists.
Pending his return he lives at Dharmsala in the Punjab.

Dambulla A cave in the hillside near the centre of Ceylon
containing an enormous reclining Buddha, first century A.D.

The level of art in the figure and attendant painting 1s not
high.

Dana (Sk. and P.) The virtue of alms-giving to the poor and
needy; also, making gifts to a Bhikkhu or community of
Bhikkhus. One of the three ‘acts of merit’, dana, benevolence,
sila, moral conduct, bhavana, meditation. The first of the ten
Paramitas (q.v.).

Dars(h)ana (Sk.) Dassana (P.) Seeing. Objectively, a display,
a splendid sight, the reverence roused by that sight. Subjec-
tively, the inward understanding. Cp. Vipassana. In Hinduism
may mean a philosophic view, a school of thought.

Dasa-Sila (P.) The Ten Precepts taken by all Samaneras and
Bhikkhus. (See Sila.)

Davids, Dr T. W. Rhys, LL.D., PH.D., D.SC. (1843-1922)
Pioneer Pali Scholar. In 1864 entered the Ceylon Civil Service
where he learnt Pali from the Ven. Sumangala Thera. Back
in England he founded in 1881 the Pali Text Society (q.v.),
and gave the rest of his life to it. President of the Buddhist
Society 1in Great Britain and Ireland (q.v.) at its foundation
in 1907. Apart from translations, author with Dr Stede (q.v.)
of the Pali-English Dictionary, and three works on Bsm.—
Buddhism (1878), Buddhism, its History and Literature
(1896) and Buddhist India (1903). (See Mrs. Caroline Rhys
Davids.)

Davids, Mrs Caroline Rhys, M.A. (1858-1942) Pioneer Pali
scholar. Worked all her life with her husband, Dr T. W. Rhys
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Depung (T1b.)

Davids (q.v.) in the Pali Text Society (q.v.) which she carried
on after his death in 1922 to her own in 1942. Prolific transla-
tor and writer. Interested in isolating in the Pali Canon the
actual teaching of the Buddha, she wrote a series of polemic
volumes, in particular Gotama the Man (1928) and Sakya,
or Buddhist Origins (1931). Her numerous articles were 1n

part collected in Wayfarer's Words, published posthumously
in 1942. (See Horner.)

Dayaka (Sk. and P.) Lit.: Giver. A term used in both Thera-
vada and Mahayana countries to denote the lay supporter of a
Bhikkhu or the Mahayana equivalent. The Dayaka undertakes
to supply the Bhikkhu with his legitimate needs, such as food,

new robes and medicine, and in modern times will often pay
his travelling expenses.

Death (Sk. and P. Marana) 'The last of the chain of the twelve
Nidanas (q.v.). The abandonment of the body (Ripa) and
other sheaths or bodies which alike dissolve at death. To the
Bst. a recurrent phenomenon. (See Devachan, Rebirth.)

Delusion See Avijja-Avidya, Maya, Moha.
Dengyo Daishi See Tendal.

Dento Roku (Jap.) Japanese name for the Transmission of
the Lamp (q.v.) written in 1004, the earliest Zen history extant.

Dependent Origination A commonly accepted term for the
twelve Nidanas (q.v.) or Paticca Samuppada.

Depung (Tib.) The ‘Mound of Rice’ monastery, or College
of Lamas outside Lhasg, at one time containing eight to ten
thousand students. Founded 1414. Wealthy and powerful, it has
long exercised much influence on Tibetan Bsm.
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Desire (Sk. Trishna, P. Tanha)

Desire (Sk. Trishna, P. Tanha) Thirst for separate existence
in the worlds of sense. ‘Desire’ in itself is colourless, but selfish
desire is the cause of suffering. The ‘will to live’ must be trans-
muted into ‘aspiration’ for the welfare and ultimate enlighten-
ment of all beings. Tanha is one of the twelve links 1n the
chain of Causation (Nidanas) (q.v.). Its source is delusion
(Moha) (q.v.) caused by attraction to the six objects of sense.

Detachment See Viveka.

Deva (Sk.) ‘Shining One.’ Celestial beings, good, bad or in-
different in nature. The devas may inhabit any of the three
worlds (see Tiloka). They correspond to the angelic powers
of Western theology.

Devachan ‘Dwelling place of shining ones’, is the subjective
‘heaven’ state in which an individual lives between two earth
‘Tives’ after the death of the gross physical bodies and the
separation of the Kama-riipa.

Devadatta (Sk. and P.) A cousin of Gautama the Buddha
and his most persistent enemy. According to the Pali Canon
he twice tried to kili him, as well as attempting to cause

schisms 1n the Sangha. See Brewster, The Life of Gotama the
Buddha (1926).

Devil There are numerous classes of demons mentioned in
the Buddhist scriptures. The personification of evil and the
tempter of man 1s usually called Mara (q.v.). The allegory
of the Buddha’s temptation by Mara is related in the Maha
vagga (A.P.C. 270b).

Devil Dances of Tibet The so-called Devil Dances, in which
the Devil 1n many forms is frequently portrayed, are in fact
cognate to the Western Morality Plays, and are equally ways
of teaching a populace of low education the basic principles
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Dhamma (P.) Dharma (Sk.)

of morality and some of the principles of Bsm. The costumes

and masks are traditional, and like the NG examples in Japan
of high craftsmanship.

Dhamma (P.) Dharma (Sk.) The Pali form is generally used
by the Theravada School, the Sanskrit by the M. School.
Dharma, in sense of ‘the course of conduct right for a man
at this particular stage of evolution’, is now well known in the
West through its use in Theosophical literature.

The Sk. form comes from Aryan root ‘dhar’, to uphold,
sustain, support, and has been rendered in English as system,
doctrine, religion, virtue, moral quality, righteousness, duty,
law, standard, norm, ideal, truth, form, condition, cause, thing
and cosmic order ; it may mean any of these according to the
context. We may trace basic meaning in Eng. form, that which
supports, that which gives state or condition to the orderly
arrangement of parts which makes a thing what it is; from

which comes Eng. ‘good form’, conduct appropriate to any
given occasion,

Technical definitions come under five headings:

(a) Dhamma—Doctrine. Any teaching set forth as a formu-
lated system; the guiding principles accepted or followed by a
man; as applied to Bsm.: the Teachings of the Buddha. (See
Buddhism.)

(b) Right, Righteous conduct or nrighteousness, Law,
Justice, (See Samma.)

(c) Condition. Cause ot causal antecedent. Cause and effect
being practically identical, Dhamma i1s here viewed from its
causal side, as in (d) it 1s viewed from aspect of effect.

(d) Phenomenon. Dhamma as effect. It 1s used in this sense
in first verse of Dhp.: ‘All dhammas (phenomena) are mind-
created’; and in the famous formula sabbe dhamma anatta-—
the whole of the phenomeml world 1s anatta, etc.

Application of woxd Dhamma to phenomena indicates
orderly nature of existence; universe is expression of Law.
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Dhamma-cakka-ppavattana-sutta (P.)

(e) Ultimate Reality. In Mahayana Dharma is sometimes
synonymous with Tathata (q.v.) or Ultimate Reality. (See
Dharma-kaya.)

Dhamma-cakka-ppavattana-sutta (P.) The ‘setting in motion
of the Wheel of the Law’, or Sermon on the Foundation of the
Kingdom of Righteousness. The first discourse of the Buddha
after his Enlightenment. Delivered to his first converts in the
Deer Park at Benares. (See First Sermon.)

Dhammaduta (P.) A missioner, one who proclaims the
Dhamma, the Teaching of the Buddha.

Dhammapada (P.) The Path or Way of the Buddha’s
Dhamma or Teaching. The most famous Scripture in the Pali
Canon. A collection of 423 verses comprising a noble system
of moral philosophy. There are many English translations from
the Pali version. For a translation of the Chinese version, see
Beal’'s Texts from the Buddhist Canon commonly known as
Dhammapada.

Dharana (Sk.) Intense concentration upon one interior object
to the complete exclusion of all else. In one sense can be
practised throughout the day.

Dharani (Sk.) An invocation, usually longer than a Mantram
(q.v.), which has magical powers in its recitation. ‘The embodi-
ment of a power in a sound’ (Morgan). Lit.: ‘supporters’, they
fix the mind of the meditator on an idea or vision, Can also
be a by-product of meditation, the ‘fixing of an experience’. See
Suzuki, Manual of Zen Buddhism.

Dharmakaya (Sk.) The Body of the Law. The Buddha as the
personification of Truth. In Mahayana, one of the triple aspects
of Bhatatathata (see Trikaya). The Essence Body, ‘Conscious-
ness merged in the Universal Consciousness’.
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Dhyéani-Bodhisattvas

Dharmapala, the Anagarika Name used by D. H. Hewavi-
tarne, the famous Buddhist propagandist. Born in Ceylon 1n
1865, he joined the Theosophical Society in 1884, Inspired by
H. P. Blavatsky (q.v.) he studied Pali, and in 1891 founded
the Maha Bodhi Society (q.v.). He then proclaimed himselt
as an Anagarika, a homeless wanderer, and worked hard
for the main object of the Society, the restoration of Buddha
Gaya (q.v.) into Buddhist hands, which was only achieved 1n
1953. In 1893 he attended the Parliament of Religions at
Chicago. In 1925 he founded the British Maha Bodhi Society
in London. In 1931 he entered the Order as Sri Devamutta
Dhammapala, and died in 1933. Photograph in Pelican
Buddhism.

Dharmasala (Sk.) A Rest-house for pilgrims, often provided
by a rich man for those coming to a special place of pilgrimage.

Dhatu (P.) Root, in sense of elements. Used in several senses
in Bst. Scriptures, of the four elements, of the three basic
planes of existence and so on. Dharmadhatu is the root, or
seed, or conversely universal world of Dharma, Truth.

Dhyana (Sk.); P., Jhana (q.v.); Chin. Ch’an (q.v.); Jap. Zen
(q.v.) A term so fundamental in Bsm. that the above varia-
tions have four distinguishable meanings. A fifth 1s Dzyan
(q.v.). Basic meaning, meditation. The practice of Dhyana
leads to Samadhi (q.v.); ,both are to be distinguished from
Prajna (g.v.) which is out of time and duality. Rinzai Zen,
following Hui-neng, concentrates on Prajna; Sotd on Dhyana,
quiet meditation, though both are necessary. Prajina, supreme
Wisdom, is reached by Dhyana; Dhyana leads to Prajna. For
the Dhyana posture in meditation and in art see Asana,
Buddha Rupa and Mudra.

Dhyani - Bodhisattvas The five Dhyani - Bodhisattvas of
Tibetan Bsm. are emanations from their respective Dhyani-
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Dhyani-Buddhas

Buddhas (q.v.). They are Avalokiteshvara (q.v.) or Padma-
pani, Samantabhadra (q.v.), Vajrapani (q.v.), Ratnapam and
Visvapani.

Dhyani-Buddhas The personifications of aspects of the one
Adi-Buddha which appear in meditation. Hence name of
‘Meditation Buddhas’. These and the Dhyani-Bodhisattvas
(q.v.) are part of the methods of Tantric Bsm. (q.v.). Their
names are Vairocana, Aksobhya, Ratnasambhava, Amitabha
and Amoghasiddhi. See A. Gordon, The Iconography of Tibet-
an Lamaism (1939), and Govinda, Foundations of Tibetarn
Mysticism (1959).

Diamond Sutra The Vajracchedika Prajnaparamita Sutra,
‘the Perfection of Wisdom which cuts like a Diamond’. One
of the two most famous Scriptures in the vast Perfection of
Wisdom (Prajna-paramita) group of the M. Canon. The Heart
Sutra (q.v.) 1s a still smaller epitome of this ‘Wisdom which
has gone beyond’. The Sk. original of the Diamond probably
compiled 1n fourth century. A Chinese trans. in the British
Museum dated 868 is the oldest printed book known to us.
As the Kongo-kyo the work i1s immensely popular in Japan.
The latest trans. from Sk. 1s in Conze, Buddhist Wisdom Books

(1958), with commentary. For trans. from Chinese, see Price,
T he Diamond Sutra (1935).

Digha Nikaya The ‘Collection of Long Discourses’ 1s the
first section of the Sutta Pitaka (q.v.). For analysis see A.P.C.
Dialogues of the Buddha, vols. I-1I1 contain whole of Digha.

Dipankara Buddha (Sk.) The Luminous. The only one of
the predecessors in office of Gautama the Buddha of whom
there are any details 1n the Scriptures. It was he who taught
Gautama Siddhartha in previous births, and prepared him for
his future achievement.
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Dosa (P.)

Ditthi (P.) Views. Samma-ditthi, right view, is the first step
of the Noble Eightfold Path (q.v.). An example of wrong views
iIs Sakkaya-ditthi, the false belief that the skandhas, or con-

stituents of personality, contain an immortal ‘soul’. (See
Belief.)

Dogen (Jap.) The Japanese Founder of S6t0 Zen Bsm. 1n
Japan (1200-1253). DG4gen studied the teaching of the T sao-
tung School in China for four years before bringing 1t, in 1227,
to Japan. He stands alone as the Founder of the Japanese
School, and is by far its greatest name. He would have no
dealings with the Court, but retired to the mountains where
he founded Eiheiji, near Fukui. There he taught that moral
training, meditation and enlightenment are three facets of one
process. All is Buddha, and we have but to realize what we are.
Dogen was a very great man, and his school of Zen Bsm.
should be far better known. Extracts from his writings appear
In Masunaga, The Soto Approach to Zen (see Shobo-
genzo). For SOt0 and Rinzai Zen see Middle Way, May, 1960,
pp. 14-17.

Dojo (Jap.) Any place where Bst. teaching i1s given or the
Way practised. Hence a Bst. monastery, but used more par-
ticularly in Jado (q.v.) and Kend0d (q.v.) for the room where
that art is practised. Cp. Sodo.

Dokusan (Jap.) Private Interview with Roshi, or Zen teacher,
in a Rinzai Zen temple. Cp. San-Zen, the name for the general
practice of such interviews,

Dorje (Tib.) (Sk. Vajra) The thunderbolt symbol used in art
and ritual magic in Tibet.

Dosa (P.) (1) Fault, (2) Hatred, anger, ill-will. One of the
‘three fires’ which burn in the mind until allowed to die for
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Doshin (Jap.)

want of fuelling, the others being Lust and Illusion. (See Moha,
Raga.)

Doshin (Jap.) See Tao-hsin, the Fourth Chinese Patriarch.

Doubt As a factor of consciousness in the Abhidhamma
analysis see Vicikiccha. For the ‘Great Doubt’ which precedes
Sator1 1n Zen Bsm. see I-ching. (See Nivarana.)

Dug-pa (Tib.) Originally a sub-sect of the Kargyut-pa School
(twelfth century), it remained unreformed by the work of
Tsongkha-pa, and has largely sunk to the level of the indi-
genous Bon (q.v.). Now found mostly in Bhutan and Ladak. It
claims three levels, the high, middle and low. The best is at
Kargyut-pa level, the worst little better than sorcery. Some-

times known as the Black Hats. See Hoffmann, The Religions
of Tibet (1960).

Dukkha (P.) Ordinarily translated as suffering or ill, but
no word in English covers the same ground as Dukkha in Pali.
Ordinarily set in opposition to Sukha, ease and well-being, it
signifies dis-ease in the sense of discomfort, frustration or dis-
harmony with environment.

Dukkha is the first of the Four Noble Truths (q.v.) and one
of the three Signs of Being, or Characteristics of Existence,
with Anicca, impermanence, and Anatta, unreality of self.
Dukkha 1s largely the effect of man’s reaction to Anicca and
Anatta. 1t follows that existence cannot be wholly separated
from Dukkha, and that complete escape from it is possible
only by liberation from the round of birth and death.

Dukkha is the last link in the chain of Dependent Origina-
tion, Jaramarana, old age and death, being characterized as
inseparable from grief, lamentation, sorrow, distress and
despair.

Dzyan Another corruption of the Sk. word Dhyina (Cp.
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Ekaks(h)ana (Sk.)

Jhana, Ch’an, Zen). The Book of Dzyan 1s a highly cryptic
Tibetan work 1n the same series as The Book of the Golden
Precepts (q.v.). On 1ts Stanzas, H. P. Blavatsky compiled The
Secret Doctrine (q.v). (See Kiu-te )

Eastern Buddhist, The The Journal of the Eastern Buddhist
Society, Kyoto. Published irregularly from 1921 to 1939. Two
1ssues since the war. Founded and edited by Dr D. T. Suzuki
and his late wife Mrs B. L. Suzuki.

Ego Bsm. denies an ego 1n the sense of a self in man ulti-
mately separate from the self in every other man. The belief
In an ego creates and fosters egoism and desire, thus prevent-

ing the realization of the unity of life and the attainment of
enlightenment. (See Anatta, Skandha.)

Eisai (Jap.) Japanese Bst. (1141-1215) who brought Rinzai
Zen from China to Japan. He made little headway in Kyoto,
but among the warriors of Kamakura (q.v.) the new teaching
of direct action immediately caught on. He also brought tea
plants from China, and 1s known as the father of Japanese
tea and all that 1t has come to represent.

Eka (Jap.) See Hui-kK’0, the Second Chinese Zen Patriarch.

Ekacitta (Sk.) The ‘one thought-moment’ out of time, in
which the Zen monk experiences Non-duality, that state before
the One became the Many, before thought was born. Cp.
Ichinen, Kensho, Satori.

Ekaggata (P.) One-pointedness of mind, rather in limiting
sense of reducing other factors in consciousness. Cp.
Dhyana, Manasikara, Samadhi.

Ekaks(h)ana (Sk.) ‘Lhe One Moment of eternal NOW. Cp.
Fkacitta.
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Ellora

Ellora Group of buildings in the Deccan, some Hindu and
some Bst., all carved from solid rock. Bst. group date from
period when work at Ajanta (q.v.) ceased, about seventh cen-
tury A.D. Bst. caves partly Vihdras and partly Halls for Wor-
ship, with Stipa and Buddha-rupa. (See Karli.)

Emerald Buddha A large image of the Buddha in jasper on
the altar of the Temple of that name in the royal palace of
Bangkok. It has a strange history of being stolen and recovered
many times by rival would-be owners.

Encyclopaedia of Buddhism, An Scheme sponsored by
Ceylon Government to coincide with Buddha Jayanti (q.v.) in
1956. Editor 1n Chief, Dr G. P. Malalasekera. National com-

mittees set up in many countries. A Volume of Specimen
Articles published 1in 1957, and the First Fascicule in 1961.

Engakuji (Jap.) Famous Rinzai Zen monastery in Kama-
kura, founded 1n 1282 by H6j6 Tokimune for his Zen teacher,
Bukko Kokushi, who became the first Abbot. Built origin-
ally 1n the Chinese style, it commemorates the Mongolian as
well as the Japanese dead in the unsuccessful invasion of Japan
by the Mongels 1n 128i. Tokimune, who led the defending
forces and was a pious Buddhist, is buried there. Imagita
Kodsen, the first Roshi of Dr D. T. Suzuki (q.v.) is also buried
there, and Dr Suzuki lived for many years in Shoden-an, one
of its sub-temples. He chose 1t for thé photographs of the train-

ing of monks 1n a Zen monastery in his Zen and Japanese
Buddhism (1958).

England, Buddhism in First Bst. Mission to England landed
Apnl, 1908, led by Bhikkhu Ananda Metteya (g.v.). Received
by Buddhist Society of Great Britain and Ireland, founded
November, 1907, by Dr Ernest Rost and others, with Professor
Rhys Davids as President. The Buddhist Review, founded
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Engo (Jap.)

1909, ceased 1922. The Buddhist League was founded 1923,
by Francis Payne, to replace moribund Buddhist Society of
Great Britain and Ireland, which was formally wound up 1925.
The Buddhist Lodge was founded November, 1924, becoming
Buddhist Lodge, L.ondon, in 1926, the Buddhist Society, Lon-
don, in 1943 and the Buddhist Society in 1952. Its journal
Buddhism in England, founded May, 1926, was renamed T he
Middle Way in 1945. The Buddhist Mission was founded by
Anagarika Dharmapala (q.v.) at Ealing, July, 1926; removed
1928 to 41 Gloucester Road, N.W.1. The British Buddhist,
founded as their journal 1926, replaced in January, 1935, by
T he W heel.

The London Buddhist Vihara was opened in Knightsbridge
in 1954 with funds from Ceylon to serve as such in London
(see Vihara). One or more Bhikkhus are always in residence.
In 1956 the English Sangha Association was founded to pro-
vide a home and upkeep for an English Sangha. The Sangha
1s now 1n residence in a house in Hampstead. Its journal is

Sangha. See “The Development of Buddhism in England’, being
Part I of A Buddhist Students’ Manual (1956).

English Sangha Association, The Founded by the Bhikkhu
Kapilavaddho (Wm. Purfurst) in 1956 to support the English
Sangha Trust which 1n turn was founded to provide a home
and maintenance for a branch in England of the Sangha (q.v.).

Its Journal is Sangha, and present address, S0 Alexandra Road,
LLondon, N.W.8.

Engo (Jap.) Yuan-wu (Chin.) Chinese Zen Master (1063-
1135). Famous for his comments and ‘Introductory Words’
to a hundred cases or sayings of earlier Chinese masters collec-
ted by Setcho (q.v.). Engo’s pupils collected the total material
ana in 1125 published it as the Hekigan Roku (q.v.) or Blue

Cliff Records. See, T'he Blue Cliff Records (1961), trans.
Shaw.

73



Enlightenment

Enlightenment Buddhism rests historically on the fact that
Gautama Siddhartha became Buddha, a word meaning (fully)
enlightened or awakened. Both meanings imply freedom from
the mind’s limitations, and the expansion of this mind until
one with All-Mind and commensurate with the universe. This
1s the goal of every Bst., to break through the barriers of
thought to the Non-duality which lies beyond the One and
the Many, and all others of the ‘pairs of opposites’. But ‘rare
indeed 1s a Buddha, rare as the flower of the udumbara tree’,
and the Scriptures only attempt to speak of lesser stages of
spirttual achievement, such as Samadhi, Prajna and Satori
(q.v.) (See Nirvana, No-Mind.)

Eno (Yeno) (Jap.) See Hui-neng, the Sixth Chinese Zen
Patriarch.

Equanimity One of the aims of meditation. (See Samadhi,
Samata, Upekkha.)

Esoteric (1) Secret; in the sense of teaching not revealed to
those unworthy or unfit to receive it. Such teaching may refer
to phenomenal or spiritual matters. (2) Symbolic; the inner
or spiritual meaning underlying the literal surface meaning.
Spiritual truths are apprehended by the intuition (see Buddhi)
and cannot be revealed or explained except to those whose
inner development enables them to grasp them. The ‘Heart’
doctrine, as opposed to the ‘Eye’ doctrine.

Esoteric Buddhism A book written by A. P. Sinnett from
material given him in letters from the Mahatmas M. and K .H.
and first published 1in 1883. The letters themselves were pub-
lished in 1924 as The Mahatma Letters to A. P. Sinnett (q.v.).
H. P. Blavatsky said that the title should have been Esoteric
Bodhism, for the teaching given is that ol the esoteric school of
Wisdom (Bodhi) which long antedates the religion founded by
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Experience

Gautama the Buddha. The book is a basic text-book of
Theosophy.

Essence of Mind Term used in Wong Mou-Lam’s transla-
tion of the Sutra of Hui-neng for Hsin (Jap. Shin), an untrans-
latable term for the Heart/Mind which is behind the ephem-
eral personality or skandhas, and, being already enlightened,
needs but awakening to that fact. (See Mushin, No-Mind.)

Ethics Buddhist ethics are based on the doctrine of Anatta

(q.v.). Every quality encouraging altruism is therefore con-
sidered a virtue, and every opposite quality a vice. The Buddh-
ist moral code is set forth in the Noble Eightfold Path and in
the Precepts (q.v.).

Evans-Wentz, Dr. W, Y., M.A., D.LITT, D.SC.{(0xON.) English
writer on Tibetan Bsm. now living in U.S.A. Author of The
Tibetan Book of the Dead (1927), Tibet’'s Great Y ogi, Mila-
repa (1928), Tibetan Yoga and Secret Doctrines (1935) and
The Tibetan Book of the Great Liberation (1954).

Evil Bsm. is not dualistic, and therefore does not divide
phenomena into absolute ‘good’ or ‘evil’. It recognizes ‘evil’
as limitation, and therefore purely relative. There is theretore
no ‘problem of Evil’ as in theistic systems of thought. All evil
1s traced to desire for seM. (See Anatta, Dukkha, Ego, Sak-
kayaditthi.) The basic evil i1s the i1dea of separateness, and the
Buddhist goal is the removal of evil by the eradication of all
sense of separate Selfhood. (See Kusala, Sin.)

Experience Buddhism is not so much a religion as a way of
life. Even the Scriptures have little value compared with
actual experience of the doctrines they describe. This i1s why
Bsm. claims no Authority (q.v.) for any doctrine and professes
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Extinction

complete tolerance for differing opinions. Satori (q.v.)
1s described as a personal yet impersonal, direct, intuitive
experience of the non-relative. It is unmistakable and unforget-
table, but being beyond the plane of the intellect incommuni-
cable in words. This experience, large or small, is the goal of
Zen training.

Extinction Early translators of the Bst. Scriptures wrongly
interpreted Nibbana (Sk. Nirvana) as extinction, without
explaining that 1t 1s the extinction of awareness of separate
self-hood. (See Nirodha))

Eye Doctrine Name used for the exoteric teaching of the
Buddha, of the intellect, as distinct from the Heart Doctrine
or the ‘true Seal’, as handed down from Master to Master.

See Notes to The Voice of the Silence. Trans. H. P. B. (1889).

Fa-Hsien Chinese Buddhist pilgrim who in the early fifth
century travelled through India to collect information on Bsm.
He reached as far West as Afghanistan and then sailed home
from Ceylon, arriving 1n 414. At the request of Kumarajiva
(q.v.) published an account of his journey and the books he
had collected as An Account of Buddhist Kingdoms. The
account 1s doubly valuable when compared with that of Huien
Tsiang (q.v.) who travelled much the same journey in the
eighth century. See, The Travels of Fa-Hsten. Trans. H. A.
Giles (1923).

Faith In Bsm. faith (Saddha, P.) is not the acceptance of
doctrinal beliefs, but confidence in the Teacher and his Teach-
ing as a Way to a Goal desired. In Bsm. there 1s no reliance
on the authority of anothee’s spiritual achievement, however
ercat, and the Buddha so taught in words. See his admonition
to the Kalamas, W. of Bsm. No. 22 Ia the Mahayana faith
1s in the power of the Buddha within.
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First Sermon

Fetters The Ten Fetters arc erroneous mental conceptions
and desires which have to be cast off as the Path is followed to
the Goal. For details see Four Paths and Samyojana.

Fiction, Buddhism in There are yet few books which convey
in fiction the essence and flavour of Bsm. The Lama in Kip-
ling’s Kim and in Talbot Mundy’s Om are both good. Mrs
Adam Beck’s Life of the Buddha is the best Life in fiction
form, and her Garden of Vision is still the best attempt to put
the flavour of the Zen life into a story, though somewhat
sentimental. Some of her short stories are more successtul.
Less known works are Mundy’s Ramsden, a tale of black and
white magic in Tibet, and The Youngest Disciple, by Edward
Thompson (1938).

Findland, Buddhism in Buddhism in Finland is inseparable
from the work of its founder, Consul Mauno Nordberg (1884-
1956), who studied Bsm. while a Consul in Paris and founded
the ‘Friends of Buddhism’ in Helsinki in 1945. Here he built
up a Bst. Library, lectured and broadcast on Bsm., translated
Bst. works into Finnish and Swedish. Represented Finland at
Conferences of the World Fellowship of Buddhists.

Fire Fire appears in Bst. writings as the flames of undesirable
forces in the mind. Thus the Three Fires of Hatred, Lust and
[llusion which must be allowed te die for lack of fuelling. See
the ‘Fire Sermon of the Buddha’ (W. of Bsm. No. 14). For the
psycho-physical heat induced by special meditation in Tibet,
see Tum-mo.

First Sermon After the Buddha’s Enlightenment at Buddha
Gaya he moved slowly across India until he reached the Deer
Park near Benares (.;ee Sarnath), where he preached to five
ascetics his First Sermon. It sets forth the Middle Way between
all extremes, the Four Noble Truths and the Noble Eightfold
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First Zen Institute of America

Path. See W. of Bsm. No. 13. (See Dhamma-cakka-ppavattana
sutta.)

First Zen Institute of America Founded in New York in
1930 as the First Zen Institute of New York, to replace the
existing Buddhist Society of America, which had been formed
round the teaching of Sokei-an Sasaki (q.v.), the first Zen
Roshi to make his home 1n the West. Name later changed to
First Zen Institute of America. Publications, The Cat’s Y awn
(1947) and The Development of Chinese Zen, Dumoulin
(1953). A Japanese branch has been opened at Rydsen-an,
Kyoto, by Mrs Ruth Sasaki (q.v.).

Iive Houses, The Common term for the five lines of trans-
mission or Schools of Chinese Ch’an (Zen) Bsm. existing at
the end of the T ang Dynasty (c. 900). Two of them, the Ikyd
and Hogen sects, did not long survive; the Ummon sect did
not long survive its founder, Ummon, though it produced great
men, and this left the two schools which, under their later
Japanese names, are the Soto and Rinzai schools of today.

Five Precepts See Pansil, Precepts, Sila.

Five Ranks A doctrine constructed by Tosan Rydkair (807-
8609) (q.v.). Based ‘not on the ontological-psychological analy-
sis of Bst. philosophy but on the experience of enlightenment’
(Dumou!lin). The exercisc involves five relations between the
Absolute and the Relative, A later commentary by Sozan
Honjaku gives the fivefold analogy of the lord and vassal, or
master and servant. See Dumoulin, The Development of

Chinese Zen (1953), Chap. 1I.

Flag, The Buddhist Jointly devised by Mr J. R. de Silva and
Coloncl Olcott, tounding President of the Theosophical Society
(1875) to mark the revival of Bsm. 1n (fcylon which followed
the arrival 1n the Island of Col. Olcott and H. P. Blavatsky in
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Four Paths

1880, when they publicly took Pansil as Bsts. First used 1888
when Wesak (q.v.) celebrated as a public holiday. The six
colours are those alleged in the Scriptures to have radiated
from the aura of the Buddha. Flag consists of the six colours
red, blue, yellow, white and rose in vertical stripes with ‘a tint
compounded of them all together’, represented by these five
colours in horizontal stripes at the end. Adopted by the World
Fellowship of Buddhists, and now used widely in Bst, build-
ings and at Bst. celebrations.

Flower-Arrangement In Japanese, Ikebana. As great lovers
of nature, the Japanese try to create miniature editions, as in
their gardens, built of stones, trees and water; or stunted trees
in small containers, and in flower arrangement so stylized that
each symbolizes a message, frequently a Bst. message. Ikebana,
like Cha-no-yu (q.v.) was born i the Silver Pavilion (q.v.)
near Kyoto built in fifteenth century. Leading exponent in
England, Miss Stella Coe, a qualified master of the art. See
Gustie Herrigel, Zen in the Art of Flower Arrangement (1958).

Fohat (Chin.) Sk. equivalent, Daiviprakriti. Primordial Light.
The intelligent vital force of the universe, forming or destroy-
ing perishable forms. The power of the One Life of the
universe. It has been called cosmic electricity. See Blavatsky,
T heosophical Glossary.

Four Noble Truths The basic truths of Bsm., as set forth by
the Buddha in his First Sermon (q.v.). They are: Dukkha:
There can be no existence without ‘suffering’; Samudaya: The
cause of suffering is egoistic Desire; Nirodha: The elimination
of Desire brings the cessation of Suffering; Magga: The Way
to the elimination of Desire is the Noble Eighttold Path (g.v.).

Four Paths The Four Paths or Stages on the Path to libera-
tion are (I) Sotapanda: ‘He who has entered the Stream’. At
this stage he is free from the first three of the Ten Fetters (Sam-
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Fourteen Fundamental Buddhist Beliefs

yojanas), i.e. Sakkaya-ditthi; the illusion of being a ‘self’ sep-
arate from all other selves. (2) Vicikiccha; mental vacillation,
doubt. (3) Silabbata-paramasa; belief in the efficacy of Rites
and Ceremonies. ’

The second stage is (II) Sakadagamin: ‘He who will return
once only’ to this world before attaining liberation. Such 1s
nearly free from (4) Kamacchanda, dclusions of the senses.
(5) Patigha or Vyapada; 1ll-will or aversion.

(III) Anagamin: ‘He who will never return’ to this world,
being utterly free from these five Fetters.

(IV) Arahat: ‘The Worthy One’, who attains Nirvana. Such
a one has cast off the five higher Fetters of (6) Raparaga,
desire for existence 1n the worlds of form; (7) Aruaparaga, desire
for existence in the formless worlds; (8) Mana, Conceit or self-

(See Arhat.)

Fourteen Fundamental Buddhist Beliefs The Fourteen Points
compiled at the Council organized by Col H. S. Olcott at
Adyar, Madras, in 1891, and accepted by the representatives
of Burma, Ceylon, Japan (nimne sects), and Chittagong; and
later by the chief Mongolian lamas. The points are set forth
in the Appendix to Olcott’s Buddhist Catechism.

France, Buddhism in Les Amis du Bouddhisme (q.v.) was
founded in Paris in 1929 by Miss Constant Lounsbery (q.v.)
and 1s the only substantial Bst. organization in France. Famous
French Bst. scholars include Bigandet, Poussin, Sylvain Lévi,
Grousset, David-Neel (q.v.), Demiéville, Guénon, Benoit.

Freewill Determinism, in the sense that human action is
determined by forces indepcndent of the will, i1s classed in
Bsm. as an erroneous conception. It asserts that the will of
man i1s not bound by external causes, btit 1s free in the sense
that all fetters are of man’s own making, and may be by man
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Ganden (T1b.)

himself cast off. In other words; will per se is free, but is
hmited by the results of its own previous acts. (See Karma.)

Fudo (Jap.) Jap. name for Acala (q.v.), a manifestation of
Dainichi (Vairocana, q.v.). Popular subject for Jap. painting
and sculpture, adopted into Bsm. as one of five Myd0, mani-
festations of the five Nyorai (q.v.).

Gahakaraka (Sk.) ‘The builder of the house’ of self, the self

which holds together unreal components in an unreal unity and
gives the illusion of being a compound thing. The analogy 1s
from a house which, being taken to pieces, ceases to be—a
house. An equally well used analogy is that of the chariot.
But for an attack on these analogies as false see Sammitiya.
See Dhp. 153-4, and for verse translation Arnold, The Light of
Asia, Book Sixth.

Gampo-pa (Tib.) Tibetan saint and author (1077-1152).
Regarded as a reincarnation of Srong-tsan-Gampo; hence his
name. A pupil of Marpa (q.v.) and his successor. As such,
one of the founders of the Kargyut-pa School (q.v.). His
greatest work i1s The Precious Rosary, trans. Evans-Wentz as
The Supreme Path of Discipleship. See “The Precepts of the
Gurus’ in Book I of his Tibetan Yoga and Secret Doctrines
(1935). See also the Jewel Ornament of Liberation, trans.
Guenther (1959).

Ganda-vyuha (Sk.) Part of the Avatamsaka Sutra (q.v.).
A name for the forty fascicles of the Sk. original of this great
M. scripture, the rest only surviving in Chinese translation.

Ganden (Tib.) Large monastic college just outside Lhasa,
founded in 1417 by Tsong-Kha-pa (q.v.) who i1s buried there.
One of the three largest and most powerful monasteries 1n
Tibet. (See Depung and Sera.)
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Gandhara

Gandhara The Sk. name for a district covering thc modern
Peshawar in India, and parts of modern Afghanistan. At one
time a Bst. stronghold, it played an important part in evolu-
tion of the doctrines of the Mahayana School. Famous for its
style of sculpture, which is a blend of ancient Indian modified
by the Graeco-Roman styles of Asia Minor. Its period was
A.D. 100-300. Ancient Indian Bst. art did not depict figure of
the Buddha but symbolized his presence; Gandhara art depicts
the figure, the whole life history of the Buddha being drawn
upon for scenes. See J. Marshall, The Buddhist Art of Gand-
hara (1960). (See Buddha-Rupa.)

Garbha (Sk.) WomP, as Tathagata-Garbha, the womb of
Buddha-hood or the Alaya-Vijnana.

Garuda (Sk.) Figures of birds with human heads, the tradi-
tional enemies of Nagas (q.v.). Popular in Hindu and by deri-
vation in Bst. art, esp. in Siam.

Gatha (Sk.) A set of verses. A stanza or song produced by
a mind in a condition of spiritual insight. See the Thera- and
the Therigatha, the Songs of the Brethren and Sisters, in the
Pali Canon (see A.P.C.). The records of Zen Bsm. give many
cases of men expressing their sudden flashes of enlightenment
in Gatha form.

Gati (P.) A course of existence, gate, entrance, way of going.
The conditions of sentient existence. (See Wheel of Life.)

Gelong (T1b.) The general term for an ordained monk of a
Tibetan Buddhist Order. (See Trapa and cp. Bhikkhu.)

Gelug-pa (Tib.) Lit. a virtuous one. A member of the School
of Tibetan Bsm. founded in the fourteenth century by Tsong-

kha-pa (q.v.) as a reformed school of the earlier Kah-dam-pa
founded by Atisha in the eleventh century. On ceremonial
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Geshe (T1b.)

occasions its higher ranks of lamas wear yellow hats, whereas
the remaining Schools continue to wear red head-dress. The
famous monasteries of Depung, Sera and Ganden belong to
this School, as do the Dalai Lama and Panchen Lama. Its
members are celibate. (See Tibetan Buddhism, Schools of.)

Gendun (Tib.) The Tibetan genenc term for the Bst. Order,
in the Theravada School known as the Sangha. (See Tibetan
Buddhist Orders.)

Germany, Buddhism in Germany is and has always been the
only rival to England in its interest in Bsm. Apart from its
own pioneer Bst. scholars, as Neumann and Oldenberg, Ger-
man scholars have become famous in other lands, as Nyana-
tiloka (q.v.) and Govinda (q.v.). In 1903 a Buddhist Mission
Society was founded at Leipzig, and held a Buddhist Congress
in 1906..As early as 1888 the Bhikshu Subhadra (Zimmer-
mann) published his Buddhist Catechism, while Buddhist
Essays of Dr Paul Dahlke (q.v.) appeared iz 1908. George
Grimm’s Old Buddhist Community was founded at Utting 1n
Bavaria in 1921; the Gemeinde um Buddha worked in Berlin
from 1928-33, and by the Second World War there were active
centres also in Hamburg, Stuttgart, Munich, Diisseldorf and
Cologne, some publishing their own journals. After the war
Guido Auster founded a Bst. Secretariat in Berlin to reorganize
the suppressed Bst. activities, and 1in 1955 a pan-German
society was founded as the Deutsche Buddhistische Union,
with headquarters in Munich (now Hamburg).

Gesar of Ling A famous hero of Tibet. A very long poem
of war and chivalry of the fifth century A.D. It has been cailed
the Iliad of Central Asia. See David-Neel and Yongden, The
Superhuman Life of Gesar of Ling (1939).

Geshe (T1b.) Lit. a ’Spiritua] preceptor. A man learned in
ecclesiastical law, ‘a kind of Doctor of Divinity’ (Tucci).

83



Ghanta (Sk.)

Ghanta (Sk.) A hand-bell used 1n Tibetan Bst. ceremonies,
usually with a Vajra (thunderbolt) handle,

Ginkakuji (Jap.) See Silver Pavilion.

Gods There are many Gods in the Bst. as in the Hindu
pantheon, but none is absolute or beyond the Wheel of
Becoming (q.v.). All that exist objectively, as Devas, or hypo-
statically, as projections from the human mind of aspects of
the multiple Reality, are forces in Nature and the mind, and
none is worshipped as having power to abrogate Karma (q.v.).
All alike are part of manifestation, and with its disappearance
at the end of a cycle will also disappear.

Golden Pavilion See Kinkakuiji.

Golden Precepts, Book of the A series of ninety small
treatises, some pre-Bst., of which H. P. Blavatsky translated
parts of thirty-nine to form her work I'he Voice of the Silence
(1889). The original 1s 1in Senzar (q.v.), for which language see
Preface to the work. It belongs to the Yogacira School of
Tibet where the translator received her training.

Gompa (I1b.) The Tibetan term for a Buddhist monastery.

Goroku (Jap.) Enigmatic remarks or replies by Zen masters
to their pupils, often collected into such works as the Mumon-
kan or Hekigan Roku for the use ol later generations.

Gotama (P.) Gautama (Sk.) Clan name of the Buddha. Cp.
Siddhartha.

Govinda, The Lama Anagarika German Buddhist born in
1898 as E. L. Hoffmann. Studicd in three European univer-
sities before leaving for Ceylon and Burma where he studied
Pali Bsm. Then studied Sk. and leelan Bsm. 1n India; later,
after further study, entered the Kargyut-pa School (q.v.),
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Hakuin, Ekaku (Jap.)

of Tibetan Bsm., founded by Marpa. A painter of distinc-
tion, he has held exhibitions in India. His wife, Li Gotami,
i1s a distinguished Parsi artist. Now lives in Almora, India.
Recent publications include Foundations of Tibetan Mysticism

(1959) and The Psychological Attitude of Early Buddhist
Philosophy (1960).

Gradual School of Enlightenment The Zen School of Shen-
Hsiu, pupil of Hung-jen, the Fifth Chinese Zen Patriarch, who
founded this School in the North while Hui-neng (q.v.) founded

the Sudden School in the South. For meaning of the distinction
see Sudden.

Guilt The Bst. born has no feecling of guilt in the sense of fear
of a God who will punish him for his wrong-doing. But he
knows that he will by the law of Karma receive the effects of
his wrong-doing and 1n this way suffer the effects of his sin
(q.v.).

Guna (Sk.) The three Gunas pertain t¢ Hindu philosophy.
They are Sattva, here meaning spiritual happiness or bliss;

Rajas, restless energy with the implication of violence, and
Tamas, 1nertia.

Gunin (Jap.) Japanese name for the Fifth Patriarch of China,
Hung-jen (q.v.).

Haiku (Jap.) Japanese verse-form of 17 syllables arranged
5, 7, 5. Modern school founded by Basho 1n seventeenth cen-
tury. In its brevity and sole concern with humble things of
the moment the Haiku expresses much of the Japanese atti-
tude to life. Yet the overtones are subtle and profound, and
what is merely hinted at i1s more important than what is said.
See Tanka, the larger form of 31 syllables and see Blyth,
Zen in English Literature (1942). (See Sabi, Wabi.)

Hakuin, Ekaku (Jap) Hakuin Zenji, the Zen teacher (1685-
1768), was the father of purely Japanese Rinzai Zen Bsm., as
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distinct from Chinese Ch’an Bsm. practised in Japan. From a
humble life in a small temple he became the greatest Zen
master of modern times. He believed in fierce, direct methods
of training, and entirely remodclled the Koan system. He
trained a very large number of successors. A prolific writer,
little of his work is yet published in English, but his ‘Song of
Meditation’ appears in W. of Bsm. No. 137, and, with a long
commentary by a modern master, Amakuki Sessan, in Leggett,
A First Zen Reader (1960). Hakuin produced the famous
Ko6an, the ‘sound of one hand clapping’. He was also a notable
sculptor and artist.

Halo A halo or nimbus, whether as circle behind the head or
oval behind the whole figure, is widely found in Bst. art. It pre-
sumably represents the effulgence of light round the holy figure
produced by his spiritual development. (See Urna, Ushnisha.)

Happiness (In P. Sukha, the opposite of Dukkha, q.v.). To the
Bst. happiness 1s a by-product of right living, and never an
end 1n itself. The sense of happiness and unhappiness are both
transcended in the course of mind-development (Bhavana,
q.v.). Happiness should not be confused with spiritual states
of consciousness such as Samadhi, or Prajna.

Harsha King Harshavardhana (606-647) ruled over all N.
India as the last of India’s great Bst. rulers. After years of
highting he ruled the country as Asoka (q.v.) before him, as
a tolerant, enlightened and progressive monarch. A patron of
the arts and an author of repute himself, he did his best to
enforce Ahimsa, harmlessness, throughout his kingdom.
Tolerant 1n religion, he allowed Hindus full liberty. After
his death they gained full power again.

Heart Doctrine, The The distinction between the Doctrine
of the Eye and that of the Heart is basic to Oriental Wisdom.
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The former contains the doctrines and practices of a teaching;
the latter its Wisdom which cannot be written down. In the
words ot The Voice of the Silence, “The Dharma of the “Eye”’ is
the embodiment of the external and non-existing. The Dharma
of the “Heart” i1s the embodiment of Bodhi, the Permanent
and Everlasting’. (See Eye-Doctrine, Seal.)

Heart Sutra, The The Prajiaparamita Hridaya Sutra, one of
the smallest and, with the Diamond Sutra (q.v.) the most
popular of the many Scriptures contained in the vast Prajha-
paramita literature. As the Shingyd it is recited daily in count-
less Bst. monasteries in Japan. It is the most remarkable
epitome of the “‘Wisdom which has gone beyond’, and one of
the greatest scriptures in the world. For trans. see Suzuki,
Manual of Zen Buddhism (with Chin. text, 1935), and Conze,
Buddhist Wisdom Books (with commentary, 1958). See also
Suzuki, Essays in Zen Buddhism, 111, ‘Essay V’.

Heaven See Devachan, Sukhavati, Tushita,

Hekigan Roku (Jap.) or Hekigan Shu In Chinese, Pi-yen Lu
or Pi-yen Chi. The Blue Cliff Records or Blue Cliff Collection
of 100 stories of previous Masters made by Setchd (q.v.) with
his own comments on each in versc. The collection was used
by a later Master, Engo (q.v.) who added his own comments
and Introductory Words. Engo’s pupils published the whole
material in 1125 as the Hekigan Roku. In the thirteenth cen-
tury the work was translated into Japanese and has been
ever since one of the most popular such collections. Recently
trans. into English as the Blue Cliff Records (1961) by
R. D. M. Shaw.

Hell There is no hell in Bsm. in the sense of endless torture.
The hells described and depicted in Bst. countries are tem-
porary states of purgatory (apayas), of which Avict 1s the

lowest. The period oflsuﬁering is measured by the acts of the
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sufferer in the previous life. See B. C. Law, Heaven and Hell
in Buddhist Perspective (1925). (See Heaven.)

Heruka (Tib.) A type of Tantric divinity in Tibetan Bsm.
which appears under many names. Another i1s Hevajra. The
‘fierce’ manifestation of the Buddha-nature. See Snellgrove,
Buddhist Himalaya, pp. 202-211.

Hetu (Sk. and P.) Cause, antecedent condition. Important
term in Bst. doctrines of causation. Nearly synonymous with
Pratyaya (q.v.). Must be considered with background of
accumulated Karma (q.v.). Looking forward, Hetu is 1n one
sense motive, as the producing cause.

Hiei, Mount (Jap.) A high hill to the N.E. of K