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PUBLISHER’S NOTE

In presenting to the reading public, for the first
time in pamphlet form, the famous address of Mr. H.
Dharmapala (now Ven’ble Sr1 Devamitta Dharmapala)
at the Great Parliament of Religions held at Chicago
in Sept., 1893, we are giving one of the earliest papers
on Buddhism written by our revered Founder and
Director General. This paper was read to a crowded
session of the Parliament on the 181;h September, 1893,
and so great was the impression created by 1t that he
received congratulations from every quarter. The

following 1s a pen-picture of his personality as recorded
in St. Louts Observer, Sept. 21, 1893 :

“With his black curly locks thrown from his
broad brow, his keen clear eyes fixed upon the
audience, his long brown fingers emphasising the
utterances of his vibrant voice, he looked the very
1mage of a propagahdist, and one trembled to know
that such a figure stood at the head of the movement
to consolidate all the disciples of Buddha and-to spread
the ‘Light of Asia’ throughout the avilized world.”

Numerous were the invitations Revd. Dharmapala
recerved to lecture at different places on the Life and

Teaching of Lord Buddha which he could not accept
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as he had to return to India. On his way to India his
steamer touched Honolulu where the memorable

meeting with the late Mrs. Mary E. Foster, fraught

with so beneficial results, took place.
Ven. Dharmapala 1s now 68 years old and 1is

confined to bed with heart disease as a result of the
strenuous life he had to lead. Even from his sick bed
he has sent a few lines to be incorporated 1n this
pamphlet and are given 1n the appendix.

BraHMACHARI DEVAPRIYA VALISINHA,

Secretary, Maha Bodhi Society.

Calcutta,
Dated the 15th May, 2475/1932.
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THE
WORLD'S DEBT TO BUDDHA*

Ancient India, twenty-five centuries ago, was the
scene of a religious revolution, the greatest the world
has ever seen. Indian society at this time had two
large and distinguished religious foundations—the
Sramanas and the Brahmanas. Famous teachers arose
and with their disciples went among the people
preaching and converting them to their respective
views. The air was full of a coming spiritual struggle,

hundreds of the most scholarly young men of noble
families (Kulaputta) leaving their homes 1n quest of
truth, ascetics undergoing the severest mortifications
to discover a panacea for the evils of suffering, young
dialecticians wandering from place to place engaged
In disputations, some advocating scepticism as the best
weapon to fight against the realistic doctrines of the
day, some a life of pessimism as the nearest way to get
rid of existence, some denying a future life. It was a
time of deep and many-sided 1ntellectual movements,
which extended from the circles of Brahmanical

* Paper read before the World’s Parliament of Religions, Chicago,
by Rev. H. Dharmapala.
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of Buddha says, “Gautama got rd of even that shade
of a shadow of permanent existence by a metaphysical
tour de force of great interest to the student of
philosophy, seeing that it supplies the wanting half
of Bishop Berkeley’s well-known 1dealist argument.
It is a remarkable indication of the subtlety of Indian
speculation that Gautama should have seen deeper
than the greatest of modern 1dealists.” The tendency
of enlightened thought of the day all the world over
1s not towards theology, but philosophy and psycho-
logy. The bark of theological dualism 1s drifting
into danger. The fundamental princaples of evolu-
tion and monism are being accepted by the
thoughtiul.

History 1s repcating 1tself. Tiventy-five centuries
ago India witnessed an 1ntellectual and religious
revolution which culminated 1in the overthrow of
monotheism, priestly selfishness, and the establish-
ment ot a synthetic religion, a system of light and
thought which was appropriately called Dhamma—
Philosophical Rehgion.  All that was good was
collected from everv source and embodied therein,
and all that was bad discarded. The grand personality
who promulgated the Synthetce religion 1s known as
Buddha. For forty-ive years He lived a life of
absolute purity and taught a system of life and
thought, pracucal, simple, vet philosophical, which
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makes man active, intelligent, compassionate and
unselfish—to realize the fruits of holiness 1n this

life on this earth. The dream of the visionary, the
hope of the theologlan, was brought into objective,
reality. Speculation in the domain of false philo-
sophy and theology ceased, and active altruism reigned

supreme.

Five hundred and forty-three years before the
birth of Christ, the great being was born in the Royal
Lumbini Garden, near the city of Kapilavastu. His
mother was Maya, the queen of Raja Suddhodana of

the Solar Race of India. The story of his conception:
and birth, and the details of his life up to the twenty
ninth 'year of his age, his great renunciation, his
ascetic life, his enlightenment under the great Bo:
Tree at Buddha Gaya in Middle India, are embodied
in that incomparable epic, “The Light of Asia” by
Sir Edwin Arnold. I recommend that beautiful
poem to all who appreciate a life of holiness and
purity.

S1x centurles before Jesus of Nazareth walked
over the plains of Galilee preaching a life of holiness
and purity, the Tathagata Buddha, the enlightened
Messiah of the World, with his retinue of Arhats, or
holy men, traversed the whole peninsula of India with

the message of peace and holiness to the sin-burdened
world. Heart-stirring were the words he spoke to
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the first five disciples at the Deer Park, the Hermitage
of saints at Benares.

His First Message :—“Open ye your ears, O
Bhikkhus, deliverance from death 1s found. I teach
“you, I preach the Law. If ye walk according to my
teaching, ve shall be partakers in a short time of that

for which sons of noble families leave their homes
and go to homelessness—the highest end of religious
effort: ye shall even in this present life apprehend
the truth itself and see it face to face.” And then
the exalted Buddha spoke thus: “There are two
extremes, O Bhikkhus, which the truth seekers ought
not to follow: the one a life of sensualism which 1s
low, 1gnoble, vulgar, unworthy and unprofitable ; the
other the pessimistic life of extreme asceticism, which
1s painful, unworthy and unprofitable. There 1s a
Middle Path, discovered by the Tathagata, the
Messiah—a path which opens the eyes and bestows
understanding, which leads to peace of mind, to the
higher wisdom, to full enlighteniment, to e;ernal

peace. This Niddle Path, which the Tathagata has
discovered, 1s the noble Eight-fold Path, viz., Right
Knowledge—the perception of the Law of Cause and
Iffect, Right Thinking, Right Speech, Right Action,
Right Protession, Right Exertion, Right Mindfulness,
Right Contemplation. This 1s the Middle Path
which the Tathagata has discovered, and it is the
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path which opens the eyes, bestows understanding,
which leads to peace of mind, to the higher wisdom,
to perfect enlightenment, to eternal peace.”
Continuing his discourse, he said: “Birth 1s
attended with pain, old age 1s pairiful, disease 1s
painful, death 1s paintul, assoclation with the un-
pleasant is painful, separation from the pleasant 1S
painful, the non-satisfaction of one’s desires 1s paintul,
in short, the coming into existence 1s painful. This
1s the Noble Truth of suffering. “Verily 1t 1s that
clinging to life which causes the renewal of existence,
accompanled by several delights, seeking satisfaction
now here, now there—that is to say, the craving for
the gratification of the passions, or the craving for a
continuity of individual existences, or the’ craving for
annihilation. This is the Noble Truth of the origin of
suffering. And the Noble Truth of the cessation of
suffering consists in the destruction of passions, the
destruction of all desires, the laying aside of, the

getting rid of, the being free from, the harbouring no

longer of this thirst. And the Noble Truth which

points the way 1s the Noble Eightfold Path. This is
the foundation of the Kingdom of Righteousness, and

from that centre at Benares, this message of peace and
love was sent abroad to all humanity: “Go vye,

O Bhikkhus, and wander forth for the gain of the

many, in compassion for the world, for the good, for
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the gain, for the welfare of gods and men. Proclaim,
O Bhikkhus, the doctrine glorious. Preach ye a life
of holiness, perfect and pure. Go then through every
country, convert those not converted. Go therefore,
each one travelling alone filled with compassion. Go,
rescue and receive. Proclaim that a blessed Buddha
has appeared 1n the world, and that he 1s preaching
the Law of Holiness.”

The essence of the vast teachings of the
Buddha 1s:
The entire obliteration of all that 1s evil,
The perfect consummation of all that 1s good

and pure,

The complete purification of the mind.

The wisdom of the ages embodied 1n the three
Pitakas— the Sutta, Vinaya, Abhidhamma, compris-
ing 84,000 discourses, were all delivered by Buddha
during his ministry of forty-five years. To give an
elaborate account of this great system within an hour
1s not 1n the power of man.

Buddha, 1n a discourse called the “Brahmajala

sutta”’, enumerates sixty two different religious views
held by the sectarians.

After having categorically explained these differ-
ent systems Buddha continues: Brethren, these
believers hold doctrines respecting the past or respect-
ing the future, and meditating on previous events or
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those on which are in futurity, declare a variety of
0pini0ns respecting the past and future In sixty-two
modes.

“These doctrines are fully understood by the
Tathagata Buddha, he knows the causes of their being

held and the experiences upon which they are founded,
he also knows other things far more excellent than
these ; but that knowledge has not been derived from
sensual impressions. He with knowledge, not derived
from the impressions on the senses, 1s fully acquainted
with that by which both the impressions and thelr
causes become extinct, and distinctly precelving the
production, the cessation, the advantages, the evils,
and the extinctions of the sensations, he 1s perfectly
- free having no attachments. Brethren, these doctrines
of Buddha are profound, difficult to be perceived, hard
to be comprehended, tranquillizing, excellent, not
attainable by reason, subtle and worthy of being
known by the wise. These the Tathagata (Buddha)
has ascertained by his own wisdom and publicly makes
them known. But the teachings of the other believers
are founded on 1gnorance, their want of perception,
their personal experience, and on the fluctuating
emotions of those who are under the influence of their
passions.

“Brethren, all these modes of teaching respecting
the past or the future originate in the sensations
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experienced by repeated 1mpressions made on the six
organs of sensitiveness, on account of these sensations
desire 1s produced, in consequence of desire an attach-
ment to the desired objects, on account of this attach-
ment, reproduction In an existent state, In consequence
of this reproduction of existence, birth; in conse-
quence of birth are produced disease, death, sorrow,
weeping, pain, grief and discontent.”

A systematic study of Buddha’s doctrine has not
yet been made by Western scholars, hence the con-
flicting opinions expressed by them at various times.
The notion once held by the scholars that 1t 1s a
system of materialism has been exploded. The posi-
tivists of France tound 1t a Positivism ; Buchner and
his school of materialists thought 1t was a materia-
histic system ; agnostics found in Buddha an agnostic,
and Dr. Rhys Dawvids, the eminent Pali scholar, used
to call him the agnostic philosopher of India; some
scholars have found an expressed monotheism therein;
Arthur Lillie, another student of Buddhism, thinks it
a theistic system ; pessimists 1dentify 1t with Schoep-
enhauer’s pessimism, the late Mr. Buckle identified
1t with pantheism of Fichte ; some have found in 1t
a monism ; and the latest dictum of Prof. Huxley 1s
that 1t 1s an 1dealism supplying the wanting half of
Bishop Berkeley’s well-known 1dealist argument.

In the religion of Buddha 1s found a comprehen-
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sive system of ethics, and a transcendental metaphysics.
embracing a sublime psychology. To the simple-
minded it offers a code of morality, to the earnest
student a system of pure thought. But the basic
doctrine 1s the self-purification of man. Spiritual
progress 1s 1mpossible for him who does not lead a
life of purity and compassion.

The rays of the sunlight of truth enter the mind

of him who 1s fearless to examine truth, who 1s free
from prejudice, who 1s not tied by the sensual passions.
and who has reasoning faculties to think. One has.
to be an atheist in the sense employed by Max Muller :
“There 1s an atheism which i1s unto death, there 1s:
another which 1s the very life-blood of all truth and
faith. It 1s the power of giving up what, 1n our best,
our most honest moments, we know to be no longer
true ; 1t 1s the readiness to replace the less perfect,
however dear, however sacred i1t may have been to us,.
by the more perfect, however much i1t may be detested,

as yet, by the world. It 1s the true self surrender, the
the true self sacrifice, the truest trust in truth, truest
faith. Without that atheism, no new religion, no
reform, no reformation, no resuscitation would ever
have been possible ; without that atheism, no new life
1s possible for any one of us.”

The strongest emphasis has been put by Buddha

on the supreme 1mportance of having an unprejudiced

2546
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mind before we start on the road of investigation of
truth. Prejudice, passion, fear of expression of one’s
convictions and ignorance are the four biases that have
to be sacrificed at the threshold.

To be born as a human being 1s a glorious
privilege. Man’s dignity consists 1n his capability to
reason and think and to live up to the highest 1deal
of pure life, of calm thought, of wisdom without
extraneous intervention. In the Samannaphala Sutta,
Buddha says that man can enjoy 1n this life a glorious
existence, a life of undivided treedom, or fearlessness
and compassionateness. This dignified 1deal of man-
hood may be attained by the humblest, and this con-

summation raises him above wealth and royalty. “He
that 1s compassionate and observes the law 1s my

disciple”, says Buddha.

Human brotherhood :—This forms the funda-
mental teaching of Buddha ; universal love and sym-
pathy with all mankind and with animal life. Every
one 1s enjoined to love all beings as a mother loves her
only child and takes care of it, even at the risk of her
Iite. The realization of the idea of brotherhood is
obtained when the first stage of holiness 1s reached ;
the 1dea of separateness 1s destroyed and the oneness
of life 1s recognized. There i1s no pessimism in the
teachings ot Buddha, for he strictly enjoins on his holy

disciples not even to suggest to others that life is not
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worth living. On the contrary, the usetulness of life
is emphasized for the sake of doing good to self and
to humaﬁity.

Religion characteristic of Humanity :—From the
first worshipping savage to the highest type of huma-
nity, man naturally yearns after something higher,
and it is for this reason that Buddha inculcated the
necessity of self-reliance and independent thought. To
guide humanity in the right path a Tathagata
(Messiah) appears from time to time.

The theism of Buddhism :—Speaking of deity in
the sense of a Supreme Creator, Buddha says that
there 1s no such being. Accepting the doctrine of
evolution as the only true one, with 1ts corollary, the
law of cause and effect, he condemns the idea of

creator and strictly forbids inquiry into it as being
useless. But a supreme god of the Brahmans and
minor gods are accepted : but they are subject to the
law of cause and effect.

Evolution as Taught by Buddha :—The teachings
of Buddha on this great subject are clear and expah-
sive. We are asked to look upon the cosmos “as a
continuous process unfolding itself in regular order in
obedience to natural laws. We see 1n 1t all, not a
warring chaos restrained by the constant interference
from without of a wise and beneficent external power,

but a vast aggregate of original elements, perpetually
2
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working out their own fresh redistribution in accor-
dance with their own inherent energies. He regards
the cosmos as an almost infinite collection of material
atoms animated by an infinite sum total of energy”’—
which 1s called Akasa. We do not postulate that
man’s evolution began from the protoplasmic stage ;
but we are asked not to speculate on the origin of
life, on the origin of the law of cause and effect etc.
So far as this great law 1s concerned we say that 1t
controls the phenomena of human Iife as well as those
of external nature. The whole knowable universe
forms one undivided whole, a “monon” (see Haeckel
Iovolution of Men, Vol. 1, page 45)5).

[mportance of a serious study of all systems of
Religion :—Buddha promulgated his system of Philo-
sophy after having studied all religions : and 1n the
Brahmajala Sutta sixty-two creeds are discussed. In
the Kalama Sutta, Buddha says: “Do not believe mn
what ve have heard : do not believe 1n traditions,
because they have been handed down for many genera-
tions : do not believe in anything because 1t 1s
rumoured and spoken of by many; do not believe
merely because the written statement of some old sage
1s produced : do not believe 1n conjectures : do not
beheve 1 that as truth to which you have become
attached by habit: do not believe merely on the

authnrity of vour teachers and elders : after observa-
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tion and analysis, when 1t agrees with reason and 1s
conducive to the good and gain of one and all, then
accept it and live up to 1t” (Anguttara Nikaya).
Moral Teachings of Buddha :—To the ordinary
householder whose highest happiness consists 1n being

wealthy here and going to heaven hereafter, Buddha

inculcated a simple code of morality. The student of
Buddha’s religion abstains from destroying life, he lays
aside the club and the weapon, he 1s modest and full of

pity, he 1s compassionate and kind to all creatures that
have ife. He abstains from theft, and he passes his
life 1n honesty and purity of heart. He lives a life of
chastity and purity. He abstains from falsehood and
injures not his fellow-men by deceit. Putting away
slander he abstains from calumny. He 1s a peace-

maker, a speaker of words that make for peace.
Whatever word 1s humane, pleasant to the ear, lovely,
reaching to the heart—such are the words he speaks.
He abstains from harsh language. He abstains from
toolish talk. He abstains from intoxicants and stupe-
tying drugs.

I'ne Higher Morality :—The advanced student of
the religion of Buddha when he has faith in him
thinks: “full of hindrances is household life, a path
defiled by passion: free as the air is the life of him
who has renounced all worldly things. How difficult
it 1s for the man who dwells at home to live the higher
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life in all its fullness, in all 1ts purity, 1n all 1ts per-
fection! Let me then cut off my hair and beard, let
me clothe myself in orange-coloured robes, and let me
go forth from a household life 1into the homeless state.

“Then, before long, forsaking his portion of
wealth, forsaking his circle of relatives, he cuts off his
hair and beard, he clothes himself 1n the orange

coloured robes and he goes into the homeless state.
Then he passes a life self-restrained according to the
rules of the order of the Blessed One ; uprightness 1s
his delight, and he sees danger in the least of those
things he should avoid, he encompasses himself with
holiness 1In word and deed, he sustains his life by
means that are quite pure: good 1s his conduct,
guarded the door of his senses, mindful and self-
possessed, he 1s altogether happy.”

T'he Low and Lymng Arts :—T1The student of pure
religion abstains from earning a livelthood by the

practice of low and lying arts, viz., all divination,
interpretation of dreams, palmistry, astrology, crystal-
gazing, prophesying, charms of all sorts.

Unwversal p1ty :—Buddha says: “Just as a mighty
trumpeter makes himself heard in all the four direc-
tions without difhculty ; even so of all things that have
life, there 1s not one that the student passes by or
leaves aside, but regards them all with mind set free,

and deep-felt pity, sympathy, and equanimity. He
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lets his mind pervade the whole world with thoughts
of Love.”

The Realization of the Unseen :(—To realise the
unseen is the goal of the student of Buddha’s teach-
ings, and such a one has to lead an absolutely pure
life. Buddha says: “Let him fulfil all nghteousness,
let him be devoted to that quietude of heart which
springs from within, let him not drive back the ecstacy
of contemplation, let him look through things, let him
be much alone, fulfill all righteousness for the sake of

the living and for the sake of the beloved ones that
are dead and gone.

Psychic Experiments:—Thought transference,
thought reading, clair-audience, clairvoyance, projec-
tion of the sub-conscious self, and all the higher
branches of psychical science that just now engage
the thoughtful attention of the psychical researches,
are within the reach of him who fulfills all righteous-
ness, who 1s devoted to solitude and contemplation.

The Common Appanage of all good Men:—
Charity, observance of moral rules, purifying the mind,
making others participate in the good work that one
1s doing, co-operating with others 1n doing good,
nursing the sick, giving gifts to the deserving ones,
hearing all that 1s good and beautiful, making others

learn the rules of morality. accepting the law of cause
and eflect.
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Prohibited Employments :—Slave dealing, sale of

weapons of warfare, sale of poisons, sale of intoxicants,
sale of flesh—these are the lowest of all low professions.

Fiwe kinds of wealth : —Faith, pure life, receptivity
of the mind to all that 1s good and beautiful, iberality,

wisdom—those who possessed these five kinds ot
wealth 1n their past incarnations are influenced by the

teachings of Buddha.

Universalism of Buddha’s teachings:-—Buddha
says: “He who 1s faithful and leads the life of a
house-holder and possesses the following four
(Dhammas) virtues: truth, justice, firmness, and
liberality—such a one does not grieve when passing
away, pray ask other teachers and philosophers far
and wide whether there 1s found anything greater than
truth, self-restraint, liberality, and forbearance.”

T'he Pupil and Teacher:—The pupil should

minister to his teacher. He should rise up in his
presence, wait upon him, listen to all that he says with
respectful attention, perform the duties necessary for

his personal comfort. and carefully attend to his
Instruction.

The teacher should show affection to his pupil,

he trains him 1n virtue and good manners, carefully
instructs him, 1mparts unto him a knowledge of the
science and wisdom of the ancients, speaks well ot
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him to friends and relations and guards him from
danger.

The Honourable Man:—The honourable man

ministers to his friends and relatives by presenting

eifts, by courteous language, by promoting them as
his equals and by sharing with them his prosperity.
They should watch over him when he has negligently
exposed himself and guard his property when he 1s
careless, assist him 1n difficulties, stand by him and
help to provide for his family.

The Master and Servant:—The master should
minister to the wants of his servants and dependents.
He assigns them labour suitable to their strength,

provides for their comfortable support ; he attends to
them 1n sickness, causes them to partake of any extra-

ordinary delicacy he may obtain and makes them
occasional presents. And the servants should mani-
fest their attachment to the master. They rise before

him 1n the morning and retire later to rest, they do

not purloin his property; do their work cheertully

and actively, and are respecttul in their behaviour
towards him.

Religious teachers and Zaymen - — T he religious
teachers should manifest their kind feelings towards
them ; they should dissuade them from vice, excite

them to virtuous acts ; being desirous of promoting
the welfare ot all, they should instruct them 1n the
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things they had not previously learned ; confirm them
in the truths they had received and point out to them
the way to heaven.

The laymen should minister to the teachers by
respectful attention manifested in their words, actions
and thoughts; and by supplying them their temporal
wants and by allowing them constant access to them-
selves. '

“In this world, generosity, mildness of speech,
public spirit and courteous behaviour are worthy of
respect 1n all circumstances and will be valuable 1n
all places.”

[f these be not possessed, the mother will receive
neither honour nor support from the son, neither will
the father receive respect or honour.

The Mission of the Buddha:—DBuddha says:
“Know that from tme to tume a Tathagata 1s born
into the world, fully enlightened, blessed and worthy,
abounding 1 wisdom and goodness, happy with
knowledge of the world, unsurpassed as a guide to
erring mortals, a teacher of Gods and men, a blessed
Buddha. He by himselt thoroughly understands and
sees, as 1t were tace to face, this universe, the world
below with all 1ts spirits, and the worlds above and
all creatures, all religious teachers, gods and men, and
he then makes his knowledge known to others, the

Truth doth he proclaim both in its letter and 1its
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spirit, lovely 1n its origin, lovely in its progress, lovely
In its consummation; the higher life doth he proclaim,
in all its purity and 1n all 1ts perfectness.”

The Attributes of Buddha:—(1) He 1s absolutely
free from all passions, commits no evil, even 1n secrecy,
and 1s the embodiment of perfection; he 1s above
doing anything wrong.

(2) Without a teacher by self-introspection he has
reached the state of supreme enlightenment.

(3) By means of his divine eye he looks back to
the remotest past and future, knows the way of
emancipation, 18 accomplished 1n the three great
branches of divine knowledge and has gained perfect
wisdom. He 1s 1n possession of all Psychic powers,
1s always willing to listen, tull of energy. wisdom and
dhyana.

(4) He has realised eternal peace of Nirvana and
walks 1n the perfect Path of Virtue.

(5) He knows the three states of existences.

(6) He 1s incomparable 1in purity and holiness.

(7) He 1s teacher of gods and men.

(8) He exhorts gods and men at the proper time
according to their individual temperaments.

(9) He 1s the supremelv enlightened teacher and
the perfect embodiment of all the virtues he preaches.

The two characteristics of the Buddha are wisdom
and compassion.
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Buddha’s Disciples: —Buddha says: “He who 1s
not generous, who 1s fond of sensuality, who 1s dis-
tressed at heart, who 1s of uneven mind, who 1s not
reflective, who 1s not of calm mind, who 1s discon-
tented at heart, who has no control over his senses—
such a disciple 1s far from me though he 1s 1n body
near me. '

The compassionateness shown by Buddhist
muissionaries :—~Actuated by the spirit of compassion,
the disciples of Buddha have ever been in the fore-
front of missionary propaganda. The whole of Asia
was brought under the influence of the Buddha’s law.
Never was the religion propagated by force, not a
drop of blood has ever been spilt in the name ot
Buddha. The shrines of Sakyamun:i are stainless.
The following story 1s interesting as i1t shows the
nature of the Buddhist missionaries. Punna, the
Bhikkhu, before he was sent in his mission to preach

to the pecople of Sunaparanta was warned by Buddha
in the following manner : —

“T'he people of Sunaparanta are exceedingly
violent. If they revile, what will you do?”

"l will make no reply.”

"And 1f they strike you?”

"] will not strike in return.”
“And 1f they try to kill you?”

“"Death 1s no evil 1 1tself. many even desire 1t,
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to escape trom the vanities of life; but I shall take
no step either to hasten or to delay the time of my

departure.”

The ultimate goal of man:—The ultimate goal
of the perfected man 1s eternal peace. To show
humanity the pat'h on which to realise this state of
eternal peace, Buddha promulgated the Noble Eight-
fold Path. The Nirvana of Buddha is beyond the
conception of the ordinary mind. Only the perfected
man realizes it. It transcends all human thought.

Caught in the vortex of evolution man undergoes

changes and 1s constantly subject to birth and death.
The happiness in the highest heaven comes some day
to an end. This change, Buddha declared 1s sorrowtul.

And until you realize Nirvana you are subject to
birth and death. Eternal changefulness in evolution
becomes eternal rest. The constantly dissipating
energy 1s concentrated 1n Nirvanic life. There 1s no
more birth, no more death. It 1s eternal peace. On
earth the purified, perfected man enjoys Nirvana and

after the dissolution of the physical body there 1s no

birth 1n an objective world. The gods see him not,
nor does man.

I'ne attainment of Salvation:—It is by the per-

fection of self through charity, purity, self-sacrifice,
self-knowledge. dauntless energy, patience, truth,
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resolution, love, and equanimity, that the goal 1is
realised. The final consummation 1s Nirvana.

The glorious freedom of self—the last words of

Buddha—Be ye lamps unto yourselves. Be ye a
refuge to yourselves. Betake yourself to no external

refuge. Hold fast to the Truth as a lamp. Hold

fast as a refuge to the truth. Lobk not for refuge
to any one besides yourselves. Learn ye then, O
Bhikkhus, that knowledge have I attained and have
declared unto you, and walk ye in 1t, practice and
increase, 1n order that this path of holiness may last
and long endure, for the blessing of many people, to
the relief of the world, to the welfare, the blessing,
the joy of gods and men. O Bhikkhus, everything
that cometh into being 1s changeth. Strive on un-
ceasingly for the consummation of the highest ideal.”

T'he spread of the Religion of Humanity:—Two
thousand one hundred years ago the whole of Asia
came under the influences of the sceptre of one
emperor and he was truly called Asoka, the delight
of the gods. His glory was to spread the teachings
of the Buddha throughout the world by the force of
love, and 1ndeed nobody could say that he had failed.
His only son and daughter were made apostles of the
gentle creed, and, clad 1n the orange-coloured robes,

thev went to Cevlon, converted the king and esta-
blished Buddhism there. For the first ume 1n the
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history of civilization the brotherhood of Humanity
1s recognised, different nations accept one living truth,
virtue is enthroned. It was a proud achievement, un-
precedented in history since the dawn of civilization.
Pure religion recognizing no Deity finds welcome
everywhere. There is a grandeur inherent in 1t, for
it does not want to appeal to the selfishness of man.
When the human mind reaches a higher state of
development, the conception of a Deity becomes less
grand. Nearly three hundred millions of people ot
the great empire of Asoka embrace a system of pure
ethics ; a social polity 1s for the first time enunciated.
The king sees much that 1s sinful 1n the destruction
of animals, and therefgre “one must not kill any
living animal.” He declares that at the time when
the edict 1s engraved “three animals only are killed
for the royal table, two pea fowls and a gazelle. Even
these three animals will not be killed in future.
Everywhere 1n his empire, and in the neighbouring

kingdoms such as Greece etc., the king has provided
medicines of two sorts, medicine for men and medicine

for animals. Wherever useful plants, either for men
or for animals were wanting, they have been imported

and planted. And along public roads wells have been

dug for the use of animals and men. It 1s good and

proper to render dutiful service to one’s father and
mother, to friends, to acquaintances and relations:
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it is good and proper to bestow alms on religious
teachers and students of religion, to respect the life
of living beings, to avoid prodigality and wviolent
language.

“Thanks to the instructions of the religion spread

by the king, there exist today a respect for living
creatures, a tenderness towards them, a regard for
relations and for teachers, a dutiful obedience to
father and mother and obeisance to aged men, such
as have not existed for centuries. The teaching of
religion 1s the most meritorious of acts and there 1s

no practice of religion without virtue.”

“The practice of virtue 1s difhicult, and those who
practice virtue perform what 1s difficult. Thus 1n the
past there were no ministers of religion, but I have
created ministers of religion. They mix with all sects.
They bring comfort to him who 1s 1n fetters.”

“T'he king ardently desires that all sects may live

in all places. All of them equally purpose the subjec-
tion of the senses and the purification of the soul;

but man 1s fickle in his attachments. Those who do
not bestow ample gifts may yet possess a control over
the senses, purity of soul and gratitude and fidelity
in their aftfections, and this 1s commendable.”

“In past umes the kings went out for pastimes.
These are my pastimes—visits and gifts to teachers,
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visits to aged men, the distribution of money, visits
to the people of the empire etc.”

“There 1s no gift comparable with the gift of
religion.”

“The king honours all sects, he propitiates them
by alms. But the beloved of the gods attaches less
importance to such gifts and honours than to the
endeavour to promote their essential moral virtues.

[t 1s true the prevalence of essential virtues differs n
different sects. But there 1s a common basis and that
1s gentleness and moderation 1n language. Thus one
should not exalt one’s own sect and decry the others:
one should not deprecate them without cause but
should render them on every occasion the honour
which they deserve. Striving thus, one promotes the
welfare of his own sect while serving the others.
Whoever trom attachment to his own sect, and with

a view to promote 1t, exalts 1t and decries others. only

deals rude blows to his own sect.”

“"Hence concord alone 1s meritorious, so that all
bear and love to bear the beliets of each other. All
people, whatever thewr faith may be, should sav that
the beloved of the gods attaches less importance to
gifts and external observances than to the desire to
promote essential moral doctrines and mutual respects

for all sects. The result of this 1s the promotion Of
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my own faith and its advancement in the light of
religion.”

“The beloved of the gods ardently desires security
for all creatures, respect for life, peace and kindliness
in behaviour. This 1s what the beloved of the gods
considers as the conquest of religion. . . . I have felt
an intense joy—such 1s the happiness which the con-
quests of religion procure. It 1s with this object that
this religious inscription has been engraved, in order
that our sons and grandsons may not think that a
new conquest 1s necessary; that they may not think
that conquest by the sword deserves the name of
conquest; that they may see 1n 1t nothing but destruc-
tion and violence; that they may consider nothing as
true conquest as the conquest of religion.”

In the eighth edict the great Emperor says: “I
have also appointed ministers of religion 1n order that
they may exert themselves among all sects, monks as
well as worldly men. I have also had 1n view the
interest of the clergy, of Brahmans, of religious mendi-
cants, of religious Nirganthas and of various sects
among whom my officers work. The ministers exert
themselves, each 1n his corporation, and the ministers
of religion work generally among all sects. In this
way acts of religion are promoted in the world as
well as the practice of religion, viz., mercy and charity,
truth and purity, kindness and goodness. The
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progress of religion among men 1is secured In two
ways, by positive rules and by religious sentiments.
Of these two methods that of positive rules 1s of poor
value, it is the inspiration in the heart which best
prevails. It 1s solely by a change 1n the sentiments
of the heart that religion makes a real advance 1n
INsSpiring a respect for life, and in the anxiety not
Who shall say that the religionr

of this himane emperor has not endured, and within

b

to kill living beings.

the two thousand years which have succeeded, man-
kind has discovered no nobler religion than to promote
in this earth “mercy and charity, truth and purity,
kindness and goodness.”

To what degree has each religion helped the
historic evolution of the Race? @ When Buddhism
flourished 1n India, the arts, sciences and civilization
reached their zenith, as witnessed 1in the edicts and
monuments of Asoka’s reign. Hospitals were first
founded for man and beast. WMissionaries were sent
to all parts of the world. Literature was encouraged.
Wherever Buddhism has gone, the nations have im-
bibed 1its spirit, and the people have become gentler

and milder. The slaughter of animals and drunken-
ness ceased, and wars were almost abolished.

What the Buddhist Literature has wrought for
mankind : —With the advent of Buddhism into

Ceylon, and other Buddhist countries, literature
3



[ 30 ]

flourished, and wherever it went 1t helped the deve-
lopment of arts and letters. The monasteries became
the seats of learning, and the monks 1n obedience to
their Master’s will, disseminated knowledge among
the people.

Religion and the Family:—The Domestic Educa-
tion of Children, The Marriage Bond—The Sigalo-
vada Sutta lays down the relations of the members
of the household to one another.

Parents should: (1) Restrain their children from
vice; (2) Train them 1n virtue; (3) Have them taught
arts and sciences; (4) Provide them with suitable wives
and husbands; (5) Endow them with an inheritance.

Children should: (1) Support their parents;
(2) Perform the proper family duties; (3) Guard their
property; (4) Make themselves worthy to be heir;
(5) Honour their memory; The gift of the whole world
with all 1ts wealth would be no adequate return to

parents for all that they have done.
The Husband should: (1) Treat his wife with

respect; (2) Treat his wite with kindness; (3) Be faith-
ful to her; (4) Cause her to be honoured by others;
(5) Give her suitable ornaments and clothes.

The Wite should: (1) Order her household
aright; (2) Be hospitable to kinsmen and friends;

(3) Be chaste; (4) Be a thnfty house-keeper; (5) Show
diligence and skill.
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Buddhist Brotherhood : —Buddha was the first to
establish the brotherhood without distinction of caste

and race. Twenty-four centuries ago he declared,
“As the great streams, O disciples, however many
they may be, the Ganges, Yamuna, Achiravat,
Sarabhu, when they reach the great ocean lose their
old name and their old descent, and bear only one
name—the great ocean, so also do the Brahmans,

Kshatriyas, Vaishyas, and Sudras, lose their distinc-
tions when they join the brotherhood.” The outcaste
as well as the prince was admitted to this order.
Virtue was the passport, not wealth and rank.

Buddha’s Exalted Tolerance:—“Bhikkhus, 1t
others speak against me, or speak against my doctrine,
or speak against the order, that 1s no reason why
you should be angry, discontented or displeased with
them. . . . If you, in consequence thereof, become
angry and dissatisfied, you bring yourself into danger
. ... If you become angry and dissatished, will
you be able to judge whether they speak correctly
or incorrectly? “We shall not, O Lord, be able. . .
If others speak against me you should repudiate the
falsehood as being a falsehood, saying, these things

are not so, they are not true, these things are not

existing amongst us, they are not mn us.”
“Bhikkhus, 1f others speak 1n praise of me, speak

in praise of my doctrine, or speak 1n praise of the
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order, that is no reason why you should be pleased,
eratified, or elated in mind. . . .. If you 1n con-
sequence thereof, be pleased, gratified, or elated 1in
mind, you bring yourselves thereby into danger. The
truth should be received by you as being the truth,
knoWing that these things exist, that they are true,
that they exist among you and are seen in you. . . .~

Buddhism and Modern Science:—Sir Edwin
Arnold says: “I have often said, and I shall say again
and again, that between Buddhism and modern
Science there exists a close intellectual bond. When
Tyndall tells us of sounds we cannot hear, and
Norman Lockyer of colours we cannot see, when
Sir Willhlam Thompson and Prof. Sylvester push
mathematical 1nvestigation to regions almost beyond
the calculus, and others, still bolder, imagine and try

to grapple a space of four dimensions, what 1s all

these except the Buddhist Maya? .And when Darwin
shows us life passing onward and upward through a
series of constantly improving forms towards the
Better and the Best, each 1ndividual starting in new
existence with the records of bygone good and evil

stamped deep and 1neftaceably from the old ones,
what 1s this again but Buddhist Doctrine of Karma

and Dharma?” Finally, if we gather up all the results
of modern research, and look away from the best

literature to the largest discovery 1N physics and the
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latest word in biology, what 1s the conclusion—the
high and joyous conclusion—forced upon the mind,
if not that which renders true Buddhism so glad and
so hopetul?

Can the knowledge of the Religion be Scientific?
—Buddhism 1is a scientific religion, in as much as it
earnestly enjoins that nothing whatever be accepted
on faith. Buddha has said that nothing should be
believed merely because 1t 1s said. Buddhism 1s
tantamount to a knowledge of other sciences.

Religion 1n 1ts Relation to Morals:—The highest
morality 1s inculcated 1n the system of Buddha since
1t permits freedom of thought and opinion, sets its
face against persecution and cruelty, and recognises
the rights of animals. Drink, opium, and all that tend
to destroy the composure of the mind are discoun-
tenanced.

Different schemes for the Restoration of Fallen

Man :—It 1s the duty of the Bhikkhus and of the
religious men (Upasakas) not only to be an example
of holy life, but continually to exhort their weaker
brethren by pointing out the pernicious effects of an
evil hife, and the gloriousness of a virtuous life, and
urge them to a life of purity. The fallen should on
no account be neglected; they are to be treated with
sympathy.

Religion and Social Problems :—The basic doc-
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trine of Buddhism i1s to relieve human suffering. A
life of sensual pleasure is condemned, and the con-
flicts of labour and capital and other problems which
confront Europe are not to be met with in Buddhistic
countries. In the Vasala Sutta he who does not look
after the poor is called a vasala or low-born man.
In the Sigalovada Sutta, Buddha enjoins on men to
devote one fourth of their wealth 1n the cause of the
relief of the needy. In the Mahadhamma Samadana
Sutta, Buddha says the poverty of a man 1s no excuse
for his neglect of religion. As the dropsy patient must
take bitter medicine, so the poor, notwithstanding
their poverty, must lead the religious life which 1s
hard.

Religion and Temperance :—Buddha said: “Man
already drunk with 1gnorance should not add thereto
by the inhibition of alcoholic drinks.” One of the
vows taken by the Buddhist monks and laity runs
thus: "I take the vow to abstain from intoxicating
drinks because they hinder progress and virtue.”
Dhammika OSutta says: “The householder that
delights 1n the law should not indulge in Intoxicating
drinks, should not cause others to drink, and should

not sanction the acts of those who drink, knowing that
1t results 1in 1nsanity. The ignorant commit sins in
consequence of drunkenness and also make others
drink. You should avoid this. It 1s the cause of
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demerit, 1nsanity and 1gnorance—though it be pleas-
Ing to the ignorant.”

The dangers of modern life originate chiefly
from drink and brutality, and in Buddhist countries the

law of Karma, based upon the teaching of Buddhism,
prohibits the manufacture, sale and use of liquor, and
prevents the slaughter of animals for food.

Benefits conferred on Women by Buddhism :—
The same rights are given to woman as to man. Not
the least difference 1s shown, and perfect equality has
been proclaimed. .“Woman”, Buddha says in the
Chulavedalla Sutta and in the Mahavagga, “may
attain the highest path of holiness, Arahatship which
1s open to man.”

The 1nscriptions of Asoka and the histories of
Ceylon, Burma and other Buddhist countries prove
this.

Love of Country and Observance of Law :—In
the Mahaparinibbana Sutta Buddha enjoined love for
one’s country. “So long as a people meet together
in concord and rise in concord and carry out their
undertakings 1n concord, so long as they enact nothing
not already established, abrogate nothing that has
been already enacted, and act in accordance with the
anclent 1nstitutions as established in former days, so
long as they esteem and honour and revere the elders,
so long as no women or girls are detained among
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them by force or abduction, so long as théy honour
and revere the shrines in town and country, so long
will they be expected not to decline, but to prosper.”

The F raternity of People :—As Buddhism
acknowledges no caste system, and admits the perfect
equality of-all men, it proclaims the universal brother-
hood. But peoples should agree in the acceptance
of ‘the universal virtues. Buddhism advocates uni-
versal peace amongst nations, and deplore war and
bloodshed. The rights of smaller tribes and nations
for a separate existence should .be protected from
aggressive warfare. In the Anguttara Nikaya, Tika
Nipata, Brahmanavagga, Buddha advocates arbitra-
tion instead of war. Buddhism strongly condemns
war on the ground of the great losses 1t brings on
humanity. It says that devastation, famine and other
such evils have been brought on by war.

Works Treating on Buddhism :—The Idea of
Rebirth, by F. Arundale ; The Wheel of the Law, by
Alabaster ; The Light of Asia, by Sr1 Edwin Arnold ;

Religions of India, by A. Barth; Imitation of Bud-
dha, by Ernest M. Bowden; Catena of Buddhist

Scriptures, by S. Beal; Buddhism in China, by S.
Beal ; Buddhist Records of the Western World, by
O. Beal, 2 vols. ; Life of Hiouen Thsang, by S. Beal ;
Dhammapada, by S. Beal ; Sutta Nipata, by Sir M.

Coomaraswamy ; Sarva Darsana Sangraha, by Cowell ;
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Pali Dictionary, by R. C. Childers ; History ot Ancient
Civilization of India, by Romesh Ch. Dutta ; Indian
Empire by Sir W. W. Hunter ; Buddhist Birth Stories,
Buddhism, Hibbert Lectures, by Prof. T. W. Rhys
Davids ; Buddhism by Dr. Eitel ; Handbook for the
Student of Chinese Buddhism, by Dr. Eitel ; Legend
of Gautama, by Bishop Bigandet, 2 vols.; The Un-
known God, by Loring Brace; Chinese Buddhism,
Religions in China, by Dr. Ch. Edkins; Philosophy
of the Upanishads, by Gough ; Oriental Religions, by
S. Johnson, 2 vols. ; Manual of Hindu Pantheism, by
Col. Jacob ; Vicissitudes of Aryan Civilization, by M.
M. Kunte ; His Life and Works, by Korosi; Sacred
Books of the East, vols. VIII., X., XI., XIII, XVII.,
XIX., XX., XXI., XXII., XXXV., by Max Miller ;
Buddhist Catechism, by H. S. Olcott ; Golden Rules
of Buddhism, by H. S. Olcott ; Theosophy, Religion
and Occult Science, by H. S. Olcott; Buddha, His
Life, Law and Order, by Dr. Hermann Oldenberg ;

Udana Varga, Life of Buddha, by W. W. Rockhill ;

Tibetan Tales, by Ralston ; Buddhaghosha’s Parables,
by Caf)tain Rogers ; Manual of Buddhism, Eastern
Monachism, by R. Spence Hardy; Buddhist Cate-
chism, by Subhadra Bhikshu ; Buddhism in China,

by Schlagintweit ; Ceylon Mahavansa, by Wijesinha.



APPENDIX
DESTRUCTION OF BUDDHISM IN INDIA

The assumption that Buddhism was absorbed into
Hinduism 1s historically untrue.

Buddhism was a living religion until the advent
of Islamic invaders into Chinese Turkestan, Bactria,
and Gandhara. Prof. Sylvain Levy says that ull
1000 A.C. Buddhism existed in Chinese Turkestan.

Bacteria, Afghanistan, and Gandhara were full of
Buddhist Viharas till they were destroyed by the

Islamic invaders. Punjab, Kuru, Kosala, Kas1 were

full of Buddhists until the advent of Moslems.
Sind was full of Buddhists until they were forcibly
converted 1nto Islam. Mohammad of Ghazni
destroyed the Viharas and Chaityas in the Jalalabad
Valley. In the 11th Century Buddhist Bhikkhus of
Magadha and Bengal went to Tibet to revive Bud-
dhism there. In 1200 A.C. the University of
Nalanda and the Great Vihara at Buddhagaya were
destroyed by Bakhtiyar Khilji. Mohammad Ghori
massacred the Bhikkhus and destroyed the Viharas
at Sarnath.

In the Buddhist period there was no specialized
untouchable Class. The forcible conversion of the
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agricultural and artisan classes in India by the Arab
invaders brought several millions of Moslems 1nto

existence. Those who declined to accept Islam were
condemned to slavery and they are known to-day as
untouchables. If Buddhists were absorbed into
Hinduism"-how are we to account for the existence of
the millions of Moslems where Buddhism flourished,
and for the existence of several millions of the so-
called untouchables? Who destroyed the architec-
tural wonders of ancient India which existed side by
side at Ellora, Sanchi, Ajanta? How are we to
account for the occupation of all ancient Buddhist
Shrines by Moslem Zamindars? From the time of
Mohammad of Ghori to the time of the prede-
cessor of Akbar there was a systematic destruction of
Aryan culture. Taxila, the seat of the great Uni-
versity, was utterly destroyed during the Moslem
period.

Buddhism being a monastic religion was easily
extinguished with the massacre of Bhikkhus, with the
destruction of monasteries and libraries. In the
Aryan period there was no religion known as
Hinduism. The existing Religions before the advent
of Moslems were Souryaism, Vaisnavism, Saktaism,
Saivism, Brahmanism and Bauddhagama. Alien
Arabs first mnvaded Sind, and to them the subjugated

races became known as Hindus. Every one who
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worshipped an image appeared to the Arab 1conoclast
as a But, the Arabic phonetic form of Buddha.
After 800 years of oblivion the Maha Bodhi

Society appeared in May 1891, to resuscitate the reli-
gion of the Lord Buddha in the land of 1its birth.

For 26 generations the Aryan people of India had.
forgotten the origins of Aryan culture. For nearly
26 generations Arablan and Persian cultures flourished
in Indaa.

* * * *

“There was a time, when from sea to sea, from
the mountains and deserts of the north to the grand
woods and downs of Ceylon, there was but one {faith,
one rallying cry—to save humanity from the miseries
of 1gnorance 1n the name of Him who taught first the
solidarity of all men. How 1s it now? Where 1s the
g;rrandeur of our people and of the one Truth? These,
you may say, are beautiful visions which were once
realities on earth, but had flitted away like the light
of a summer’s evening. Yes; ,now we are 1n the
midst of a conflicting people, of an obstinate, ignorant
people seeking to know the truth, yet not able to find
1t for each seeks 1t only for his own private benefit
and gratification, without giving one thought to
others. Waill you, or rather they, never see the true

meaning and explanation of that great wreck and
desolation which has come to our land and threatens
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all lands—yours first of all? It is selfishness and

exclusiveness that killed ours, and it [1s] selfishness
and exclusiveness that will kill yours—which has in
addition some other defects which I will not name.
‘The world has clouded the light of true knowledge,
and selfishness will not allow its resurrection, for it
excludes and will not recognise the whole fellowship
of all those who were born under the same 1immutable

natural law.”

The Mahatma Letters to A. P. Sinnett, p. 252.

% ¥ ¥ 3

“The Buddhist rule of Iife was generally
-observed, “Throughout the country’, we are told, ‘no
one kills any living thing, or drinks wine, or eats
onlons or garlic . . . they do not keep pigs or fowls,

there are no dealings 1n cattle, no butchers’ shops or
distilleries 1n their market places”. P. 297.

“The Poliical decadence of Magadha never
affected the reputation of the kingdom as the centre
and head-quarters of Buddhist learning, which con-
tinued to be cultivated sedulously at Nalanda and
other places under the Pala Kings up to the time of
the Mohammadan conquest at the close of the twelfth
century, when the monasteries with their well-stocked
libraries were reduced to ashes. P. 312.
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“The savage invader, who worshipped as his
patron deity Siva, the god of destruction, exhibited
ferocious hostility against the peaceful Buddhist cult,
and remorselessly overthrew the Stupas and monas-
teries, which he plundered of their treasures.” P. 319.

“During the eleventh century (A.D. 1013 and
1042) Buddhist missionaries from Magadha securely

re-established Buddhism as the official and predomi-
nant religion of Tibet.” P. 364.

“The furlous massacres perpetrated 1n many
places by Musalman invaders were more eflicacious
than orthodox Hindu persecutions, and had a great
deal to do with the disappearance of Buddhism in
several provinces.” P. 368.

“Buddhism although then declining in Hindu-
stan, flourished 1n the Pala dominions during the

reign of Ramapala, the monasteries of Magadha being
crowded with thousands of residents.” P. 401.

C‘

. but Buddhism as an organized religion
1n Blhar its last abode 1n Upper India south of the

Himalayas, was destroyed once for all by the sword
of a single Musalman adventurer. Many monks who

escaped death fled to Tibet, Nepal and Southern
India.” P. 404.

From VincenT SmitH's “EarrLy History or InDpIA”.



'LEGACIES AND DONATIONS

Legacies and donations are urgently needed by
the Maha Bodhi Society of India for the maintenance

and 1mprovement of the following meritorious 1nsti-
tutions : —

. MULAGANDHAKUTI VIHARA AND THE (CONNECTED
InsTiTUTIONS at Holy Isipatana, Sarnath,

Benaras, U. P.

(a) Mulagandhakutr Vihara was built at the holy
spot in 1931 after 800 years of neglect of
the place in order to enshrine the Holy
Relics of Lord Buddha presented by the
Government of India. Nothing can be

more meritorious than to help the mainte-
nance of this famous place of worship.

(b) Mulagandhakut: Vihara Library. Bult to
serve as the central Library of the Society.
FFunds are needed for the purchase of
books, furniture and other equipment.

(c) Free Dispensary. The buillding was erected
with a donation received from the late
Mr. Chan Chore Khine and his son, Chan
Cheng Leang. Medical treatment 1s given
Iree to all villagers as well as visitors. Your
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generous help to continue this humani-
tarian work for the benefit of the poor 1s
needed.

(d) International Buddhist Institute. Started for
the proper training of bhikkhus and
brahmacharis for Buddhist missionary
work and for the study of Buddhism 1n all
1ts aspects, this will serve as the nucleus

of the proposed Buddhist University at
Sarnath.

(¢) Mahabodht Free School. Started 1in 1902, this

School has been continuously giving ele-
mentary education to the village children.

(f) Mahabodhi Vidyalaya. Started in 1935 as a
Middle English School. It has now grown
ito a High English School with over 300
boys. Government permission has been
obtained to open Intermediate Arts classes.
Examination results are the best in the
District. Expansion of the bulding 1s
urgently required.

(2) Residence for Bhikkhus. To remove the
present monastery tfrom the Vihara Park,
a new building 1s planned with 24 rooms.
Cost of each room 1s estimated at Rs. 2,500.

(h) Dharmapala Kumara Vidyalaya. This 1s the

orphanage maintained at the holy place by
4
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the Maha Bodhi Society. Help to meet
the expenses of the boys.

(2) Arya Dharma Sangha Dharmasala. This
magnificent building donated by Raja
Baldeodas Birla 1s the guest house of the
Soclety.

2. Sr1 DHarMARAJIKA ViHARA, CaLcurra. This 1s
the first Vihara built by the Society for the
revival of Buddhism 1n India. Library, Free
Reading Room and Hostel are attached. The
ofhces of the OSociety are situated 1n the
Mrs. Foster Bulding behind the Vihara.
Rs. 30,000 are required to redecorate the walls
of the Vihara with frescoes depicting the life of
Lord Buddha. More than a lakh of rupees 1s
needed to purchase the adjoining huts to
enlarge the Head Quarters.

3. Zawtika HarLr, Gavya. This Dharmasala was
built for the benefit of devotees going to wor-
ship at Buddhagaya Temple. It also serves as
the Society’s Centre of work at Gaya.

4. Mana Boour Rest House, Buddhagaya. Built
very close to the famous Buddhagaya Temple,
1t serves as a pilgrim’s rest. Bhikkhus of the
Society reside here to help the pilgrims.

Separate residence for bhikkhus 1s planned.
Estimated cost: Rs. 30,000.
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5. Buppua Vigara, New Delhi. This Vihara 1s the

head-quarters of the Society in the capital of
India and 1s visited by thousands of people
every day. Library 1s attached:

6. Buppnist TEmpLE, Lucknow. Founded by the
Ven. Bodhananda Maha Thera; this Vihara 1s

now another centre of the Society’s work.

7. Banujana ViHara, Parel, Bombay-12. The Society
maintains this Vihara which was founded by
the Late Prof. Dharmananda Kosambia.

8. Maua Bobpur Sociery, Madras. A commodious
double storyed building has been purchased at
10, Kennet Lane, Egmore, Madras, to serve as
the Society’s Centre of work 1n the aty.
Pilgrims and visitors are accommodated.
Funds are needed to equip the place.

9. BANGALORE CENTRE OF THE SOCIETY. [lhe Gov-
ernment of Mysore has very generously

granted a valuable plot of land 1n the Bangalore
City for the erection of a Vihara and other
buildings. About Rs. 2,00,000 are required for
the whole scheme.

10. LumsiNt REst Housg, Nautanwa, U.P. This Rest
House 1s meant tfor pilgrims going to Lumbini,
the birthplace of Lord Buddha in the Nepal
Terar and 1s situated at a distance of about
10 miles from the sacred place.
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11. CHEeTIAGIRI VIHARA, Sanchi. The construction of
this Vihara to enshrine the sacred Relics of
Sariputta and Mahamoggallana Arahans, the

two chief disciples of Lord Buddha, has already
commenced. His Highness the Nawab of

Bhopal has given a donation of Rs. 25,000. The
total esttmated cost 1s about Rs. 2,00,000.

12. MaHa Bopur BuppaisT Mission, Calicut, Mala-
bar. Established with the aim of disseminat-

ing Buddha Dharma i Malabar. Help to

Imececet CXPENSCS.

13. THE Mana Bopni. This Monthly Journal which
1s now 1n the 58th year of publication 1s the
organ of the Soclety and 1s maintained for the
dissemination of the Dharma. Life subscrip-
tion Rs. 100. Annual subscription Rs. 5.

14. DuHarmapura. This 1s the Hindi Monthly pub-
lished by the Sarnath Centre of the Society.
Annual Subscription Rs. 2.

REMEMBER THE ABOVE INSTITUTIONS WHEN YOU.WRITE
Your Last WiLL. ExpDowMENTS ARE WELCOME.

Correspondence invited: General Secretary, Maha

Bodhi Society of India, 4A, Bankim Chatterjee
Street, Calcutta-12 or Holy Isipatana, Sarnath,
Banaras, U. P.



THE MAHA BODHI SOCIETY OF INDIA

Premicer lnternalional P)uddhist Association

FOUNDED BY THE SRI DEVAMITTA DHARMAPALA
On 31ist May, 1891

SOME OF 1TS OBJECTS.

I. To revive Buddhism in India and to disseminate and publish Pali and
Sanskrit Buddhist literature.

T'o cducate the illiterate people by opening schools in villages.

To revive ancient Buddhist arts and crafts by importing teachers from
Buddhist countrries.

t. To train voungmen of unblemished character to become BhikRkhui
Missionaries to carry the message of the Lord Buddha of Love and
Activity to the people of India and other countries.

5. To found the nucleus of a Buddhist University on the lines of the
ancient University of Nalanda.

6. To found Pali scholarships and to send students to Buddhzsr countries
and to Europe and America; and to provide facilitics to foreign
Buddhist students in Calcutta.

To found « Buddhist International Library and Museum with a fully
cquipped Press to print Texts and pamphlets and lo start journals.
8. To mcorporate any society or association having similar objects as (his

(ASso0C1alion.

e 19
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NMENMBERSHIP.

9. fdmission wnto membersiup of the Society 1s open to all withoul
distinction of race, caste, creed, or sex, the only pre-requisile being
the candidate’s sympathy with the object of the association and
willingness to help its work.

/(). x\l(’mb(’rsth 1s ctther Life, Active, Correspouding or Honorary. Hon.
Members are persons enunent for their knowledge of Buddhisn or

, for their services to hunmanity.

[1. Corresponding members are persons of distinction and learning <who
are willing to furnish information of interest to the Society.

[2. Lafe members are persons paving Rs. 250/- in one instalnient whicl
entitles them to be members for life.
13. Active members are expc’(‘t(’d o occupy themselves as far as theiy

circumstances  permit in the propagation of the rrva Dharma of
the Lord Buddha.

DIPL.LOMAS AND FEES.

I4. An entrance fee of five rupees must be paid by cach candidate tpon
mal.,mg applzcatzons for sActive m(’mbers/np and an annual subsc Fif)-

lion of twelve rupees is payable by each active member. .1 diplonta of
mwnbers‘hz[) will be issued to each member.

‘“The Maha Bodhi’’' Free to Members.

Address all Communications to—

GENERAL SECRETARY. MAHA BODIIT SOCIETY OIF INDIL\.
4A, Bankint CHATTERJEE STREET., CAl.cUTTA --12.
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