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PREFACE

No excuse 1s needed for producing a new translation of
Theragatha. The only complete one in English, that of
Mrs. C. A. FF. Rhys Davids, was published 1n 1913 and was based
upon a text which can now be considerably improved. Further-
more, that translation was made at a time when Buddhist
studies in Europe had not made the progress they have today,
when a number of texts containing parallel passages had not
been published, when a critical edition of Dhammapala’s com-
mentary on Theragatha had not appeared, and when many
other valuable aids to translation including dictionaries and
grammars were not yet available.

In making this translation I owe a great deal to all previous
workers in the field of Buddhist literature. It is impossible, and
indeed undesirable, to depart from previous translators’ ver-
sions on all occasions, and I gladly acknowledge that I have
borrowed much from other scholars. I owe a particular debt,
however, to Miss I. B. Horner, who read through the whole of
the first draft of the translation and notes and made many
valuable suggestions. Many of the defects of this translation
would doubtless have been avoided had 1 followed her advice
more often. I have inserted the initials [IBH] into the notes to
show where I owe information to her, but 1 have been unable
to indicate the many errors I should have committed without
her help. Miss Horner also made available to me a drait trans-
lation in verse of Theragatha 1—-266 by Mr. E. M. Hare, with
comments by Mr. I'. L. Woodward.

My former pupil, Mr. L. S. Cousins ot St. John's College,
Cambridge, provided me with extracts from the unpublished
Tika on the Samyutta Nikaya, and this 1s duly shown by the
insertion of the initials [LSC]. Professor A. K. Warder gave
me mucn helpful advice in the course of our correspondence
about the metres found in Theragatha, and very kindly made
available to me the type-script of his book Pali Metre (since
published by the Pali Text Society) while 1t was still 1n the
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press. I can only regret that I did not obtain this betore the
greater part of the notes on this translation was written, since
it proved impossible to insert into them all the references to his

book that I should have wished.
K. R. NORMAN.

Cambridge.
February, 1968.
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INTRODUCTION

I. THE AUTHORS OF THERAGATHA

§1. At the beginning of his cty on Thag (1 2) Dhammapala asks
ka pana eta T heragatha ? He gives the answer fattha T heragatha
tava Subhitti-thevddihe bhasita. ya h te attana yathddhigatam
magga-phala-sukham paccavekkhitva, kaci udana-vasena, Rdct
attano samapatti-vihara-paccavekkRhana-vasena, kacr puccha-
vasena, Rdct parimibbana-samaye sdsanassa niyanika-bhava-
vibhavana-vasena abhasimsu, ta sabba Sangiti-kale ekajjham
Ratva 1cc eva dhamma-sangahakeht sangita. Oldenberg was
clearly accepting this definition when he placed on the title-page
of his edition of Thag the sub-title ** Stanzas ascribed to elders
of the Buddhist order of recluses ”’. Even a cursory reading of
Thag, however, indicates that the theras were unlikely to have
been the original authors of a number of 1ts verses.

§2. There are several verses which appear to have been spoken
to theras, rather than by them. Dhammapala recognizes this,
and in his cty designates the speaker, e.g. the Buddha 1s said
to have uttered verses 17 29 39 40 83 84 93 101 193 199-200 207
237-9 243 303-5 350 360-4 394 411-16 435 567-76 824 827-31
837 867 1037 1275 ; 18 57 62 187-88 235 are ascribed to various
devatas, 28 to Jambugamika, 82 to Kassapa’s mother, 381 and
385 to Mara, 597 to an upasaka, 673 to Sakka, 705-6 to a
robber-chief, 721 to robbers, 835 to brahman youths, 950 to
Pandarasa, 1224-26 to Ananda. Some of these verses occur as
part of a question and answer duologue, or as part of a narrative
discourse, and Dhammapala usually states that the thera
repeated the verse(s) himself, e.g. tam eva gatham udana-vasena
abhast (1 76) of 18, so that they became his verses, e.g. fen’ eva
ta theragdtha nama jata of 567-76. Sometimes the same
occurrence can be deduced, although Dhammapala does not
mention it, e.g. it i1s related at M 1 46 that the Buddha uttered a
verse' to Mahacunda ; in Thag the same verse (142) 1s ascribed
to Mahacunda himself, without comment by Dhammapaila.

X1X
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Sometimes verses are included which are about theras, rather
than spoken to them, e.g. 431-84 were uttered by the B}Jddha
to Sariputta about Sumana, and added by Sumana to his own
verses (sabba ekajjham katva Sumanatthero pacchd abhast
(ii 183)), 998-1000 by an unnamed speaker about Sariputta,
1023 by a Suddhavasa-mahiabrahma about Ananda.

§3. More remarkable, however, are the verses which show every
sign of being later additions since they put the other verses into
perspective, introducing or concluding a narrative story, e.g.
720 and 724-25. Dhammapala recognizes the incongruity of
these verses, and ascribes them to the sangiti-kara (720) or the
dhamma-sangahaka (724-25). Similarly, the sangiti-kdrakd are
said to be responsible for 869-70, and the sangiti-kara tor 920
948 and 949 ; 1047-49 are said to have been added by the
sangiti-kara in praise of Ananda; 1208 was added dhamma-
sangayana-kale. We might assume that 726 1s also to be
ascribed to the sang7ti-kara, since 1t 1s very similar in form to
920, but the cty makes no mention of this. The phrases 7tz Selo
brahmano, etc., in Sela’s verses (818-41) are hyper-metrical, and
since they are not mentioned in the cty they are probably, as
Stede states (p. 33), reciters’ remarks, but the comment #
Bhagava 1n 1275 although hyper-metrical is said to be sangiti-
Raranam vacanam (i1 202), as is also the pada icc abravi Bhagava
parica-seftho 1n the same verse, although this is not hyper-
metrical.

§4. Winternitz noted (p. 101, f.n. 1) that the verses ascribed to
Ananda included verses referring to him and verses in his praise,
and concluded that the monks who ascribed these verses to
Ananda knew as little about him and the other theras as the
compilers of the Anukramanis knew of the compilers of the
Rgvedic hymns. I do not think that any such conclusion can
be drawn from these ascriptions. The explanation would seem
to lie in the different concept of the ownership of verses which
held 1in ancient India. It is easy to see how the existence of the
simple type of narrative composition, which included reported
conversations, e.g. 338-39 461-62, but which was nevertheless
regarded as belonging wholly to a thera, could lead to the
inclusion in Thag of the type where the whole was uttered by
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another, e.g. 411-16, but was still regarded as being the thera’s
verses. Similarly, once reported comments to a third person,
e.g. 431-34, were included 1n the collection the way was open
for the inclusion of other comparable verses, e.g. 998-1000. As
will be mentioned below (§11), in some cases the verses were
included 1n the canon within a few years of their utterance, and
there 1s no reason to doubt that the compilers were well
acquainted with many of the theras concerned.

§5. Winternitz also considered (p. 101, f.n. 2) that the fact that
the same wverses occur again literally in different places is
evidence of careless redaction. It is true that sometimes the
same verse 1s ascribed to different theras in Thag, e.g. 13 1s
ascribed to Vanavaccha but the identical 1063 to Mahakassapa,
15 to Kundadhana but 633 to Sona, and 1f we consider padas of
verses the situation is even more striking, e.g. padas bcd of 24
recur more than a dozen times. Sometimes a verse which is
ascribed to one thera in Thag 1s ascribed to another speaker, or
different speakers, 1n other texts. So 19 is ascribed to Kula, and
the identical 877 to Angulimala, but the same verse is elsewhere
ascribed to Panditasamanera (Dh 80) and Sukhasamanera
(Dh 145) ; 148 is ascribed to Somamitta and 266 to Vimala, but
at S 11 158 ff and Miln 409 the same verse 1s said to have been
uttered by the Buddha. There need be nothing surprising in
this. There was no concept of copyright in ancient India, and
it was open to any thera to repeat a verse which he had heard,
or, if he wished to compose his own verses, to borrow padas from
what Brough calls ““ the treasure-house of versified tags”
(G.Dh, p. xvi1). It seems likely that some of these verses and
padas are very old, perhaps older than Buddhism, for they are
found also 1in Jain and Brahmanical literature. If memories
were faulty, or the situation slightly changed, then the verse
might be recited in a slightly different manner on another
occasion. Hence the growth of variant readings, e.g. anddaro 1n
987, but andcdro in the same verse in Miln 396, which may then
be as old as the thera himself, and have already been current
at the time of the redaction of Thag.

§6. The ascription of a verse to a thera in Thag does not
necessarily mean that he composed it, only that tradition says
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he recited it upon a certain occasion. There are, however,
several verses which in themselves show the circumstances ot
their utterance, and give an unmistakable reference to the
reputed author, either by naming him or making a pun upon
his name, or by quoting a nickname or giving the reason tor
the adoption of one :(—

(a) Dabba’s name is included in § and Vira's in 8, as well as
nuns upon the names ; 14 includes the name Sivaka which the
cty asserts was that of the speaker, although the rubric does not
name him ; Harita is named in 29 ; Posiya occurs in 34, either
as a name or as a pun upon the name ; Gavampati is named 1n
38, Sumangala in 43, Ukkhepakatavaccha in 65, Siha in 83,
Eraka in 93, Usabha 1in 110, Kappata in 200, Mogharaja in 207,
Khujjasobhita in 234, Senaka in 290, Rahula in 295, Sona in
368, Kulla in 393-94, Katiyana in 411 f/, Sumana in 434;
Bhaddiya is named in 466, although the rubric refers to him by
his nickname of Lakuntaka ; Bhadda is named in 478, Sopaka
in 485, Sarabhanga in 487, Panthaka in 563, Sona in 632,
Kondanna in 679, Parapariya in 726 ; Sela is named in 824, but
the other occurrences of the name in Sela’s verses are interpola-
tions by the reciters ; Bhaddiya is named in 843 ff, Angulimala
in 867 //, Anuruddha in 892 /f; Phussa is named in 949, but this
verse is an addition by the sangiti-kara ; Ananda is named in
1047, but this too is alleged to be due to the sangirti-Rara ;
Kassapa 1s named in 1058 f/, Moggallana in 1178, and Vangisa
in 1241.

(0) In 64 the speaker is referred to by obliquely naming his
mother, dumavhayaya uppanno.

(¢) In 3 we find vinayanti karnkham in Kankha-revata’s verse
In 6 yo Sitavanam wpaga (Sitavaniya); in 55 ogayha Avganam
vanam (AnNjanavaniya) ; in 56 kutika kata (Kutiviharin) ; in
97 mava Kuti (Kutivihdrin) ; in 58 ramaniya me kutika
(Ramaniyakutiya) , 1n 77 tad niggahissami hattki—j)pabhmham
viya (Hatth@rohaputta) ; in 127 Gasnga-tire kuti kata (Gaﬁgé—
tinnya) ; 1n 199 ayam iti kappato (Kappatakura), although
Rappato may be an interpolation; in 808-5 dhammo etc.
(Dhammika) ; in 310 ¢4 ’mata-mada—samgha-suppakinci (Sap-
paka), 1f the cty is correct in glossing this compound sappa ; in
340 nadim aga (Nadikassapa); in 345 Gayaya Gaya-phagg;tyd
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(Gayakassapa) ; in 466 bhaddo (Bhaddiya); in 487 sare
bhanjitva (Sarabhanga); in 838 phasum eka-viharissa (Ekavi-
hariya) ; 1n 608 f/ szlam etc. (Silava) ; in 848 bhaddo (Bhaddiya).
We must, however, recognize that where there 1s no evidence
other than the rubric and cty the thera’s name may well have

been extracted from the verse; §6-58 would be appropriate to
~d1y ascetic.

II. THE ARRANGEMENT OF THE VERSES

§7. The verses are arranged 1n nipatas according to the number
of verses 1n each utterance, single verses 1n the eka-nipata, pairs
of verses in the duka-nipata, and so on. Probably nothing can
be added to Oldenberg’s comment on the lengths of the various
nipatas (p. xiv). Up to the solasa-nipata the number of the
nipata 1S some guarantee against change. So, although the
MSS of ThagA repeat 429 after 432 we can definitely say that
this 1s incorrect because it would give a group of seven verses in
the cha-nipata. The same does not hold true for the visat:-
nipata and later nipatas, for the numbers seem to be intended
merely as rough guides to the number of verses contained in
them. The visati-nipata contains ten groups of between 21 and
2Q verses, the fumsa-nipata three groups of 32, 37, and 33 verses,
the cattalisa-nipata one group of 40 verses, the pannasa-nipata
one group of 55 verses, the safthika-nipata one group of 63
verses, and the sattati-(= maha-)nipata one group of 71 verses.
The uddana variants (O, p. xiv) show that differences have crept
in, and without the help of the nipata number we have no way

of telling how many verses should be repeated after 1021.

§8. Within the nipatas there is no clear order of arrangement,
but certain patterns are apparent : (a) some verses are linked
together by subject, or refrain, or by a ** catch-word ", e.g. 5-8
have the same metre and a similar syntactical structure ; 14
and 15 both refer to sasnga; 39 and 40 have three padas 1n
common ; 51-54 have the same metre and three padas in
common ; 55-60 have the common theme of kufi(ka) ; 80 and
81 have pada a in common ; 88 and 89 both refer to ogha ;
98 and 99 have the general structure of the verse in common ;

169-70 and 171-72 both refer to adasa : 175-=76 and 177-78
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both refer to nada ; 267=70 and 271-74 have two verses n
common : 473-79 and 480-86 contain a reference to ordination
at the age of seven. ) |

() Other verses are linked because of some relationship
between the speakers, e.g. 11 is by Ciila-gavaccha and 12 by
Mahi-gavaccha ; 13is by Vanavaccha and 14 by his samanera ;
36 is by Kumaputta and 37 by his companion ; 56 and 97 are
both by theras named Kutiviharin; 107 is by Dhammasava
and 108 by his father ; 112 and 113 are both by members of the
Vaccha clan ; 129-30 are by Ajina and 131-32 by Melajina ;
133-34 by Radha and 135-36 by Suradha ; Bharata, the author
of 175-76, was the brother of Nandaka, the author of 173-74,
and refers te him by name in 175 ; Bharadvaja, the author of
177-78, is said by the cty to have had a son named Kanhadinna,
although it is not specifically stated that this son was identical
with the author of 179-80.

§9. It is thus possible to surmise something of the way in which
the collection was built up. Verses were recited by the sangiti-
kara as they remembered them, the distinction between ** verses
by ...”, “verses to...”, and ‘" verses about ...” becoming
blurred, and further verses were remembered by the prompting
of name, or subject, or some other (e.g. metrical) association.
Many questions arise, for there is no obvious reason other than
faillure of memory for the separation of some verses which
would seem to belong together, e.g. 1 and 51-54, 17 and 101, 13
and 113 (both by a Vanavaccha, and having a similar subject

and a pada 1in common), 267-70 and 299-302 (with more than
two verses 1n common).

§10. A bigger problem is that of the division of the same thera’s
verses between two nipatas. We find verses ascribed to Revata
at 42 and 649-58, to Kimbila at 118 and 155-56, to Malunkya-
putta at 399-404 and 794~817, and to Parapariya at 726-46 and
920-48. The identity of these pairs is admitted by the cty, but
no such admission 1s made in the case of the two Punnamasas
(10 and 171-7R) although their background stories in the cty
are similar, nor in the case of the two Vanavacchas (18 and
113) although their stories and verses are very similar. No
reason 1is given for the division in the cases of Revata and
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Kimbila, but Dhammapala states (i 42) that 399-404 were
uttered by Malunkyaputta arahatte patitthitena, and 794-817
puthujjana-kale ; we are similarly told (111 73) that 726-46 were
uttered by Parapariya puthujjana-kale, and 920-48 apara-
bhage Satthart parinibbute. The fact that these utterances were
separate in time is not, however, a very convincing reason for
their separation in Thag, for the verses of Ananda, Mahakas-
sapa, Moggallana, and Vangisa all show signs of having
been uttered on several different occasions, and in the case of
Ananda Dhammapala relates (iii 113) fattha tattha bhikkhiinam
ovada-dana-vasena attano patipatti-dipanddi-vasena ca bhasita-
gatha ekajjham katva, anukkamena Khuddaka-nikayam sanga-
yana-kale T heragathasu sangitim aropento. Similarly 1in the case
of Moggallana we are told (iii 162) fattha tattha bhasita gathd ta
sangiti-kale dhamma-sangahakehs vuttd, and of Vangisa (iii 182)
therena arahatt’uppattito pubbe ca paccha ca tam tam dgamma
bhasita thevam uddissa Ananda-ttherddihs bhasita. There seems,
therefore, to be no good reason for the double entries, and one
can only suspect that they are due to an oversight on the part
of the redactors, although the fact that 42 is ascribed to Revata
under his nick-name of Khadiravaniya may have contributed
to the error. The problem is of considerable interest because 1t
Revata’s verses had been combined they would have provided
a pannarasa-nipata.

II1I. THE COMPILATION OF THERAGATHA

§I11. The various references to the sangifi-kira in the cty
presumably refer to the occasions when Thag was recited and
decisions taken as to whether new material should be admitted
or not. Dhammapala has been quoted above as saying that
Ananda himself collected his own verses together and recited
them at the First Council, and if this is true no doubt other
theras recited their verses too. Presumably 1047-49 were
uttered on this occasion. Tradition records, however, that some
of the theras lived after the time of the First Council, and their
verses must therefore have been incorporated at a subsequent
council. So Dhammapaila relates of Sambhiita (ii 123) that he
uttered his verses (291-94) vassa-sata-parinibbute Bhagavati,
dhamma-vinaya-sangahe kate, i.e. during, or immediately after,
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the Second Council. The same will be true of Khujja-sobhita
(234-36) if we are to see in him the representative of the East
at the Second Council (Vin ii 305) rather than the otherwise
unknown thera who summoned Ananda to the First Council,
as Dhammapala relates (ii 92). Of Tekicchakani (381-86)
Dhammapala specifically states (ii 165) eftha ca Bindusara-
raiiiio kale imassa therassa uppannatta Tatvya-sangitiyam 1ma
gatha sangita ti veditabbam. The same must be true of Vitasoka
(169-70) and Ekavihariya (5637-46) 1f, as Dhammapala states,
they were brothers of Asoka.

§12. It may be that the separation of certain theras’ verses
referred to above (§10) 1s an indication of a certain lack of care
on the part of the compilers. Winternitz pointed out (p. 104,
f.n. 2) that Vaddha's verses (335-39) seem at one time to have
formed a single continuous narrative with his mother’s verses
(Thig 204-12). The whole has been quite arbitrarily divided,
with the result that the theri’'s utterance (338-39) 1s in Thag, not
Thig, while several of Vaddha’s verses (Thig 207 210-12) are
included in Thig, but not in Thag. The inclusion of Sumangala’s
verse (43) in the eka-nipata seems also to have been a blunder
on the part of the compilers, for the verse is in fact two ganac-
chandas verses, and so should be in the duka-nipata. We may
perhaps assume that this verse was included in Thag at a very
late date, when metrical matters were no longer understood by
the bhikkhus, but even so it should not have escaped their
notice that the verse 1s twice as long as the very similar
utterance of an unnamed theri recorded at Thig 23.

§13. More important, and equally mystifying, is the problem of
the omission from Thag of many verses which are elsewhere
ascribed to theras. We cannot tell whether these verses were

omitted by oversight or for some other reason, perhaps doubt.

about their authenticity. While we may assume that the
omission from Thag of some verses which are found in BHS (see
Breth. p. 423) 1s the result of a difference in the tradition under-
lying these texts, and surmise that if Miln is a north-western
text the tradition behind it may well have preserved verses not
regarded as canonical in other traditions, such an explanation
cannot account for the differences which are found in the last

L
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few verses by Vangisa as recorded in 1253-62 and S i 196.
Although Dhammapala himself records verses which are not
included in Thag, e.g. in the stories prefixed to the verses by
Vajjiputta (62), Jotidasa (143-44), Jenta (423-28), and Sopaka
(480-86), he gives no hint as to why these verses are not found
in Thag.

IV. THE DATE OF THERAGATHA

§14. Thag can be dated relatively on several grounds: tradi-
tional, doctrinal, metrical, and linguistic. The answers gained
by these various methods may well be contradictory, for the
last three tell of the composition of the verse(s), while tradition
tells only of the recitation by the thera concerned.

(a) Tradition, as recorded in the cty, tells us that most of the
verses in Thag were uttered during the Buddha’'s lifetime, or
soon after his death. Many of the theras are referred to in other
canonical texts and there 1s no reason for doubting the tradition
about them. Other theras are not mentioned elsewhere, and we
have no way of determining whether the tradition is correct or
not. Some theras are specifically stated to have been born after
the death of the Buddha, e.g. Dhammapala (203-4) and
Sabbakama (435-58). As has been stated (§11), Sambhiita
(291-94) 1s reputed to have uttered his verses at the time of the
Second Council, Tekicchakani (381-86) to have lived in
Bindusara’s reign, and Vitasoka (169-70) and Ekavihariya
(637-46) to have been Asoka’s brothers. The cty makes no
mention of any thera living after the reign of Adoka, although it
1s possible that Dhammapala 1s mistaken about Vitasoka, and
we should rather see in him Asoka’s grandson Vigatasoka.

(0) Two theras, Bhadda (473-79) and Sopaka (480-86) state
in their verses that they were ordained at the age of seven. This
was forbidden by the Vinaya teaching (Vin i #8) that the
minimum age for ordination was 20. Even if we assume that
sampada was being confused with pabbajsra (cf. Sumana (429-34)
who went forth at the age of seven), we must note that the
minimum age for the latter was fifteen (Vin 1 79), unless a boy
could scare crows ! It may be, then, that such child-ordinations
and admissions were earlier than the Vinaya ordinance.
Dhammapala, however, makes no reference to their illegality ;
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in fact he multiplies the number of the admission by recounting
how others, e.g. Sopaka (33), Sinu (44), Manava (73), and
Sankicca (597-607) also went forth at the age of seven.

Winternitz (p. 110) listed a number of features in Thag which
he considered to be unrepresentative of the oldest stratum of
Buddhist poetry and thought, e.g. the ideas expressed In
96 429 563 1082, and the prophecies in 920-48 949-80. Such
judgments are bound to be subjective, and since ideas are not
datable there seems to be no way of deciding whether Winternitz
was correct. There was, however, speculation about mythology
and supernatural things in India before the time of the Buddha,
and if such ideas are not often found in early Buddhist texts
there is no evidence that they were completely absent from
Buddhist minds. The dating of the prophecies depends partly
on whether they were genuine prognostications, or made with
the benefit of hindsight. Even if the latter were the case, there
is no need to believe that the verses were later than the time of
Asoka, as Winternitz thought. If the Vinaya is to be believed,
there were evil monks even during the Buddha’s lifetime. We
have the evidence of Mhvs 5.96 that the theras dutiye sangahe
foresaw the downfall of the faith during Adoka’s reign, and
Mhvs 5.229-30 tells of heretics who took the yellow robe
labha-karana, which seems to echo the words of 942-43. We
know from Asoka’s Bhabra inscription that the canon in his
time contained anagata-bhayanz, even if these were not identical
with A i11 100 ff in its present form.

(c) It 1s possible to consider the metres of the verses in Thag
and to assess their approximate position in the development of
each metre, and hence provide a relative chronology for the
composition of Thag. There are considerable difficulties in this,
for 1n the lower-numbered nipatas the utterances contain too
few verses to provide a statistically valid sample. There is also
the complication that although a verse in a metre which can be
proved to be late must be late, a verse in an early metre is not
necessarily early, because of the possibility of deliberate
archaizing on the part of the author. Hence we can say nothing
more definite about the anustubh verses in Thag which do not
show the standardized cadence v-vx in the posterior pada (see

§33) than that they are probably early. Professor Warder has
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surveyed the metres of the canon, and concluded that Thag
covers a long period of development, some portions being very
old and others characteristic of the later period, approximately
coinciding with the time of the Mauryan empire (1967, §§ 138
I42 167 193 304).

(d) Attempts to date Thag on linguistic grounds also present
difficulties, because of the danger of conscious or unconscious
archaizing. Certain verses, however, show Magadhan features,
e.g. the confusion between -tya, -tka, and -¢fa in §7 etc., probably
going back to an Eastern form in -i7ya, and we can be fairly
certain that these verses ante-date the *‘ translation " into Pah
which Professor Warder dates in the 3rd century B.C. (1967,
§13). The same must be true of chetvd wrongly written for
chetta in 1263, and arising from a mistranslation of chefta
occurring in a dialect where the absolutive and agent noun were
identical in form.

We may therefore conclude that all the evidence supports the
view that the verses collected together in Thag were uttered

over a period of almost 300 years, from the end of the 6th
century to the middle of the 3rd century B.cC.

V. THE COMMENTARY

§15. To each thera’s verse(s) Dhammapala prefixes a narrative
story which usually includes the life-history of the thera and an
account of the circumstances in which the utterance was made.
Much of this material 1s based upon tradition, and agrees with
the information found in the canonical texts. Very occasionally
a detail 1s found which seems to be based upon non-canonical
tradition, e.g. the fact that the First Council was held in the
Sattapanni cave (found in the cty on Khujjasobhita’s verses
(234-36)) 1s not mentioned in the Vinaya, but is found in the
Dipavamsa (4.14). A number of the stories may be based upon
genuine tradition, but could just as well have been deduced from
the contents of the verses, e.g. the woodland details in the two
Vanavacchas’ verses (18 and 113), or be pure invention, e.g. the
story prefixed to Vira’s verse (8). Some stories are so vague that
it 1s clear that to Dhammapala and his predecessors the theras
concerned were little more than shadowy figures. There are in
fact grounds for believing that Manava (73) is a mythical
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personage. In some cases, e.g. Sopaka (480-86), Dhammapala
mentions contradictory traditions (ii 201), while conversely
Mrs. Rhys Davids has drawn attention to what she calls
“ bifurcated legends’’ (Breth., p. xxviii) in which the same, or
nearly the same, story is told of two different theras. The authen-
ticity of some stories may therefore be questioned, but there
seems to be no good reason for rejecting the majority of the
stories based upon canonical tradition, and to this extent
Winternitz’s rejection of the narratives as * entirely unau-
thentic ”’ (p. 101) seems unjustified.

§16. Mrs. Rhys Davids claims (Breth., p. xxvi) that the cty
makes a number of verses intelligible where without its help they
are unintelligible, but some of the stories which Dhammapala
gives are so unlikely that they must be regarded as pure inven-
tion, based upon a misunderstanding of the verses. The story
of Anjanavaniya (88) making a couch into a hut seems to have
arisen because Dhammapala or his sources did not recognize
asandim as a verb ; the story of Pakkha (63) watching the kites
swooping down fits the verse only if cuta is taken in an unnatural
way and a separate subject supplied for it ; the story of
Satimattiya (246-48) being no longer trusted bccause of his
alleged assault upon a young girl is appropriate only if saddha
1s taken to mean “‘ faith in me ”’ instead of the far more likely
interpretation ‘ faith in the Buddha ”.

§17. It 1s easy to show that sometimes Dhammapala did not
understand a verse because he was unaware of the meaning of
a particular word ; the case of dsandim has been mentioned,
and phalesin (1121) can also be quoted. Individual words not
correctly explained in the cty include mukha-nargalz (101) and
artta (198), but on the whole Dhammapala comments accurately
upon the vocabulary of Thag. It is clear that sometimes the
tradition he is following goes back a long way, for in at least
two cases 1t seems to be based upon a knowledge of Magadhi :
commenting upon cold (170), Dhammapala says cord viya
rusala-bhanda-cchedanato sadhihi (alatabbato) dsarnkatabbato,
sankara-kutddisu chaddita-pilotika-khandam VYA 1SSAra-janena
ariya-janena jigucchitabbataya cold viya ti, an explanation which
must have first been given in a dialect where the word for
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‘““thief ”’ was pronounced cola. Similarly, Dhammapala glosses
abhibhdsana (613) as fosana, but this 1s the meaning not of
abhibhdasana but of abhihdsana (= *abhihassana < *abhiharsa-
na) and the explanation must have been made in a dialect
where both abhibhasana and abhihasana would have the form
abhihdasana.

§18. Sometimes Dhammapala contradicts himself, or gives
different interpretations of the same verse, e.g. 909 and 1181,
indicating either an oversight on his part or a contradiction 1n
the traditions behind these verses. In such cases I have not
hesitated to differ from Dhammapala, and to retain the same
meaning or interpretation in both places. By an extension ot
the same process I have sometimes departed from Dhamma-
pala’s version altogether, where he seemed not to understand
the text, or to be commenting upon a reading which was inferior
to one found elsewhere.

V1. THE TRANSLATION OF THERAGATHA

§19. This translation is based upon Oldenberg’s edition of Thag,
with certain emendations which are mentioned in the notes.
They are for the most part those listed in the second edition of
O (App. I, pp. 223—32), but as I stated in the preface to that list
some of the alternative readings found in other editions of Thag
or in other texts are probably due to later normalization, and
I should not now advocate their acceptance. Almost all the
alternative readings I have adopted can be found elsewhere,
but in a small number of verses I have gone against the testimony
of all MSS, editions, and the cty, because I think that the text
which has been handed down to us i1s based upon a very old
mistake. I have naturally discussed these points in the notes.

§20. In deciding between alternative readings the metre was a
great guide, although 1t was at all times necessary to beware of
later normalization. In correcting the text on metrical grounds
I have been greatly influenced by the opinion of Professor
Alsdorf (App. 11, p. 233) that prosody ought to be used as the
surest guide to the restoration of a corrupt text, but I have not
been unaware of Professor Brough’s warning (G. Dh p. 194) that
there is no reason to suppose that the compilers of the Pali
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canon were particularly sensitive to metrical minutiae. We
must certainly recognize that the authors of Thag did not always
conform to strict classical standards of metre (see §39), but it
may be suspected that the majority of metrical faults were
subsequently introduced during the centuries of oral and
written tradition by those who were ignorant of metrical
matters. We find that the sloka padas have proportionately far
less need of correction than the ganacchandas and matrachandas
padas, presumably because knowledge of the latter had been
lost at an early date.

§21. I decided to produce a prose translation for two reasons.
Firstly, any verse translation into English is hardly likely to
improve upon Mrs. Rhys Davids’, except in the passages where
she was relying upon an inferior text or mistranslated for some
reason. Secondly, I feel that verse-form in English is properly
the province of poets, while the theras who composed the verses
of Thag were not (with a few exceptions) poets. They composed
in verse simply because in ancient India that was the medium
for epigrams, gnomic utterances, etc. I have therefore tried as
far as possible to produce a literal, almost word-for-word, trans-
lation. In some places this has resulted in a starkness and
austerity of words which borders upon the ungrammatical in
English, but 1t will, I hope, when considered alongside the
original Pali adequately convey my understanding of the theras’
words. I have tried to avoid poetic and archaic English words,
but since Miss Horner insisted that it was the task of a trans-
lator to find synonyms in English for all the synonyms in Pali,
so that as far as possible each different Pali word, or meaning,
was translated by a different English word, I have occasionally

been obliged to use words not in every-day use. I have kept
these to a minimum.

§22. 1 have rarely made any innovations in the translation of
technical Buddhist terms, but have borrowed freely from other
translators. Their names are too many to list, but I have some-
times acknowledged a borrowing in the notes. Some words,
e.g. deva, 1 have left untranslated when it seemed to me that
any Enghsh equivalent could only be misleading. I have
commented on these in the note to the first verse in which they
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occur. A number of words which have a technical sense in later
Pali I have translated in a non-technical way, relying upon the
etymological sense, e.g. ** quenched "’ (not strictly etymological)
and ‘° quenching " for n1bbuta and nibbana, for 1 believe that
many of the verses of Thag are old enough to antedate the
development of technical meanings. Since the composition of the
verses covered a period of some hundreds of years it is hardly
likely that the meanings of words did not change, but I have
for the most part been consistent in my translations and left it
to the reader to decide from the context whether more should
be read into the meaning of any word than I have admitted.

§23. In the notes I have gone beyond what is strictly required in
the way of annotation to a translation, and have produced what
will serve to some extent as a commentary upon the text. Since
my interests are largely lexical and grammatical I have quoted
at length from Dhammapala’s cty any information which seems
to augment or contradict dictionary entries, and I have drawn
attention to errors and omissions in PED, PTC, and CPD.
I have also discussed metrical and phonological points where
they help to decide the original form of the verse, or give aid 1n
the translation or interpretation.

VII. THE METRES OF THERAGATHA

§24. The following metres are found in Thag :—

Tristubh : 3 10 12 17 72 101 142 15I-2 188 303 527-9 532-3
554-6 776-83 #85-6 860 868-70 1009 I099—-1100 I1263-71
12734

Jagati : 35 69747 86 109 209 211-2 307-8 51822 524-5 725 1103
IT06 1108 IIII-2 III4-5 III7—20 1123 1126 1128-306 1138
1140-5 1184

Vaitaliya : 19 41 57 68 71 75 85 103 123 180 210 234-5 399 599
877 1018-9 1051 1167 1234

Aupacchandasaka : 5-8 51—-4 310 325—Q 411-6 Q31

Rathoddhata : 258-60

Vegavali . 1214-7 1221

Ganacchandas : 22 36 42—-3 50 65 9I 104 118 189—-Q0 199—-200
321 357-8 386 489 588-9 595-06 1242-5
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Unnamed metres : 111 381 382—4

Sloka : 2 49 11 13-6 18 20 23-34 39—40 44—9 55 58-61 63—4 66-7
70 74 76 78-84 87-90 92—7 100 105-8 II2—4 110-7 120-2
125-41 143-50 153—79 181-6 191-8 201—4 208 213-33 23057
261-302 304 309 3II-20 322—-4 330-55 360-9 375-80
387-98 400-10 417-88 491-3 496-517 530 53746 543-50
552-3 557-86 597-8 600723 726-42 744-75 789-93 795 797
709 801 803 805-65 871-3 875-6 878-908 91080 982-1003
1005-8 10I10—7 1020-50 I1054-71 1074-88 1090 I146-51
1153-66 1168-80 11823 1185-1213 1223-33 1235-41 1246-51
1254-02 1276-9

Mixed metres :

Tristubh/Jagati . 38 73 110 187 205-0 305 370—4 490 523 526
531 534-0 547 724 784 787-8 867 874 109I1-8 I10I-2 11045
1107 I1109-I0 1113 I110 II21-2 II124-5 1127 1137 1139 I252
1272 1275

Tristubh/Sloka © 98—9 743 794 796 798 800 802 804 1253

Jagati/Sloka : 306 1089

Vaitalvya/Aupacchandasaka : 124 207 494—-5 90Q 1052—3 1072—3
1181

Vaitaliya/Sloka : 21 37 551

Vaitaliya/Ganacchandas : 356

Vaitaliya/Vegavatr . 62 119 1218-20 1222

Vaitaliya/Vegavati /Sloka : 1004

Aupacchandasaka /Sloka : 1

Ganacchandas /Sloka : 56 102 115 359 385 587 500—4 1152

§25. The following analyses are based upon the readings in O,
and represent an attempt to define the metre of each pada,
except the slokas, which were dealt with by Simon (pp. 83-97),
and some of the ganacchandas padas which seem too corrupt for
classification. An asterisk (¥*) signifies that an alternative reading
1s suggested in the notes; a query (?) indicates that the
suggested reading alters the metre ; the inclusion of a pada
number in parentheses in the lists of metrical and orthographical
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variants indicates that the variant listed 1s found 1n the alter-
native reading, not in O. Many padas can be scanned 1n two or
more ways, but I have listed such padas under one category
only. Decisions have been made quite subjectively, and there
are certain to be mistakes, particularly in the case ot corrupt
verses which can often be corrected in a number of ways, each
way producing a different metre. 1 have discussed these
alternatives in the notes. I have been similarly arbitrary
in determining the position of the caesura in doubtful cases in
Tristubh and Jagat? padas. Resolved syllables are 1ignored 1n
these analyses, but lists of such syllables are added in the case
of Tristubh, Jagati, and sloka padas. The question of svara-
bhakti vowels is discussed at the end of the introduction (§51).

§26. T7ristubh padas :

(a) Openings :

-~ - 12bc 17¢d 72a 73d 101cd 110ab 142bC 152b 205¢C
206c 303d 370b 373a 523ab 526b 527b 528ab
531abd 532abcd 533d 554acd 555bd 556d 777D
778b 779bd 78oc #81c #82abd 785ad #86bd %787b
788d 866b 868b 86gc 870c 874ac 1009ad 10QIac
1093a I0Q5a I0gbac I0g7a 10g8a I109ga II00abc
11orad 1rozac 1105ab 11102 IIIOC IXI2IC II22a
1124d 1125C 1I37C 1204b 12065d 1267Cc 126QC
1271ac 1272b 1273a 1274ad 1275cC

--v- 3acd 1obcd 12ad 17ab 38a #2bcd 101ab 142ad
151bcde 152ac 187bcd 188abcd 205ab 2o06ab
303abc 305a 370ad 371abd 372abd 373bd 374abd
490a 527acd 528cd 529acd 533abc 534b*(?) 535bd
536d 547cd 554b 555ac 556abc 724cd  743c¢
776abcd 777acd 778acd 779ac 78o0bd 781ad 482c
783abc 784acd 785bc #86ac 787cd 788b 866acd
867bd 868cd 86gabd 870ad 874d 1009Cc 1091Db
1092cd 1094¢ 1095C¢ 1097b 1098b r099bcd 1100d
I1101b 1104b 1105C 1107C 1109b 1110d III3C*(?)
1122d 1125a 1127b*(?) 1139C 1252d 1253a 1263acd
1264acd 1265abc 12606abcd 1267abd 1268ab
126gabd 1270abcd 1271bd 12724 1273cd 1274bC
1275ad
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3b* 10a*

38b

g8b* ggb* 536¢* 794b* 796b* 798b* 8oob* 302b*
804b*

151a%

152d* 743d* 78o0a* 781b* 783d* 1009b* 1272d*
1273b*

529b*

788c 1124b 1263b

867c*

868a*

870b 1121a%

1093C
ITIOC®

1268c*
1268d*

3a 10c 17ad 38d 72b 73d 101cd 110ab 152b 188a
205¢ 206c¢ 305a 370d 371d 372ad 373d 374bd 490a
s27acd 528a 531ad 532d 535b 547¢d 5542 555¢d
556abd 724d 777¢ 778acd 779ad #8obc 781ad 4382b
~83ab 784acd 785abd 786¢ 787b 788b 867bc 868c
869d 870bc 1009c 1092¢ 1094C 1096ac 1098b 1100C
I10la II02C IIIOC II2Iac II25a II3Qc 1I263ac
1265ab 1266cd 126gbc 1271cd 1272bd 1273bd
3bc 12ab 17b #2d 101b 152d 205b 206b 303ad 371a
373a 5260b 528bd 529bd 531b 532abc 533abc 535d
536d 555b 776c 781b 782cd #83d ~#86abd 787cd
788c 870a 874a 1009ab 1091abc 1092d 109Q3C
I097ab II00a II02a 1105bC I10%7C 110g9b 1124bd
I125C 1I127b 1137Cc 1266b 1268b 1260d 1270ad
1273C

3d 1oad 12d 72a 98b ggb 101a 151bcde 152ac
187bc 188bc 303b 370a 371b 372b 523a 529a 533d
534b 554bc 555a 724c 743c 776abd 777ab 778b
779b 780d 782a 783c 785¢ 794b 796b 798b 8oob
8ozb 8o4b 866d 867d 868ad 86gac 1009d 1093a
1095bc 1093c 1099acd 1100bd 1I0Ibd ITO4b
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1110a(c) 1113c 12532 1263d 12604ad 1265cd
12677abd 1274d 12752
-v~ (with caesura after third syllable)
142b 187d 556c¢ 874d 1095a 1122ad 1260a
-v~ (with caesura elsewhere, or no caesura)
523b 777d 1272a
(2> v~ 10b¥
== 12¢ 142c¢d 188d 529c¢ 743d 779c 1268c 1273a 12744
, ¥ - 38a #72c 151a 527b 868b 1099b 1252d 1264b 1275d
>, 38b* 205a 206a 370b 373b 528c 866ab 870d*
1268a*d* 1270cC
, = I142a I105a*
-, - 303C
, ==~ 374a 780a 788d 1274b*
,= = 536¢ 1110d 1267¢C

v 554d 866c¢

-,~~[-] #81c 86gb 1263b*
-, ¥ - 874C 1271b
-,~~[~] 1264C*
,vv~[-] 1266a

-v,~[¥] 1270b* 1274C*®
~~~ (with caesura after eighth syllable)
1271a* 1275C*

(c) Cadences :
- - 10c* g8b* ggb* 794b* 796b* 798b* 8oob* 8o02b*

W W

804b*
-—— 72C*
v~ 866a*
- - I124b*
-—-- 1263b* 1267b*
-—- 1268d*
-V - the remainder

(d) (1) Resolution. Long syllables are resolved in the following
padas :—

Iirst syllable : 10a 72d 101b 527d 535d 788b 1110d 1252d
1265c 1266b 12609d
IFourth syllable : 868a

Fifth syllable : 1092d 1094c 1110(Cc)d 113%7¢C (1264C)
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(ii) Redundant syllables. There are redundant syllables in
the following padas :—

Fifth syllable : 788c 1093c 1110c* 1124b 1263b (1268cC)
Eighth syllable : #81c 86gb 1263b 1264c* 12662 1270D
1274C*

(iii) Omitted syllables. Syllables are omitted in the following
padas :(—

First syllable : 867c
IFifth syllable : 10D.

§27. Jagati padas :
(@) Openings :

v-v- 35a 73bc 77ac 86ac 10gbcd 110Cd 209abed 211abe
212abcd 307ad 308ad 518bd 519bd 520ad 52r1ad
s22ad 523ad 524ad 525abd 526ad 531c 547ab
725cd 788a 867a 874b 1089d 10922 1094a 1096d
1097¢c 1098a 1102b 1103ab 1104acd 1106ad 11072b
1108bc 1109ad 1111abd I1II2b III3ad III4bd
1115d 1r116bd 1117¢d 1118bd 11192abd 1120d
1122b 1123bd 1124C 1125b TI26b 1128aCc 1129ab
r130ac 1131b 1132acd 1133abd 1134bcd 1135acd
11306abc 1138ad 1139ad 1140abc 1141d 1143a
I144acd 1145¢cd 1184a

——~ - 35bcd 38cd 6gabed 73a 77bd 86bd 187a 205d 206d
211d 305bcd 306cd 307b 308b 370c 371c 373¢ 374¢
490bcd 518c 519c 520bc 521bc 523¢ 524b 525¢
526c¢ 534acd 535a 536ab 724ab 725a 787a 108¢e
1091d 1092b 1093bd 1094bd 1095d 1096b 10Q7d
10938d 1101C 1102d 1103cd 1105d I1I06bC ITO%d
1108d 1109C I110b TITIC T112acd 11I3b IIIgac
IT115abc 11162 I1II7b 1118aCc IIIQC II20abC
I1121bd 1122C¢ 1123ac 11242 1125d TI126acd
1127acd 1128bd 1129cd 1130bd 1131acd 1I32b
I133C 1134a* 1135b 1136d 1137ab 1138bC 1139b

I140d 1141abc 1142abcd 1143bd 1144b 11452
1134cd 1252ac 1275b

- _ _ _ 109a 372C 5198.* III78.*
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305d
307¢c* 308c* 1252b*
518a*
522b*

§522C* 524c*

535c* 1137d* 1272C*
725b*

784b

1roda*

I143C*

I145b*

1184b

35b 38d 69d 77a 110C 2092 211C 212b 307b 308bC
374¢ 490b 518bc 519c 524b 534a 788a 1097¢ 1102b
1103a 1106a 1107abd 1108ad 1109ad 1111d 1112bC
1113bd 1114d 1115d 1116d 1117abd 1118bd 1119bd
1120cd 1121bd 1123cd 1124Cc 1125b 1126ab 11273acd
1128d 1129cd 11302 1131ac 1132ad 1133d 1134b
1136d 1138acd 113092 1140ad 1141b 1142b 1144acd
1145a I134cC

73¢ 86d 10gabc 18~7a 209bd 212d 305¢d 307¢d 308d
370c 371c 372¢ 373c 518d 519ad 520abd 521bd
s22ad 523d 524d 525bcd 526acd 535ac 536b 867a
1091d 1092a 1093bd 1094ad 1095d 1096DLd
1097d 1098d 1101Cc 1102d 1103d 1I04d I105d
1106d 1108b IIXIC III5bC IIIQC I120ab 11244
1125d 1126d 1128b 1129b 1I31Ib II32bC II35C
1137bd 1138b 1139bCc 1141d 1142d 1143d 1144D
1145¢ 1184d 1252ab

35ad 69gac 73b 86ac 110d 206d 209Cc 211ab 212acC
305b 307a 308a 52Ia 523C 524a 525a 534cd 536a
5477ab 724a 725ac 787a 108gde 1092b 1095b 10983a
1103bc 1104ac 1106bc 1110b IT1I1ab 1112ad 1114C
ITI5a III6ab 1II7Cc 1118a 111092 II22bC 1123ab
1128a 1131d 1133abc 1134acd 1135b 11362 11374
1139d 1140C I141aC 1142ac 1145d 1184b
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-v~ (with caesura after third syllable)
35¢ 86b 521c 522C 524¢ 724b 725bd 1114ab 112092
I1140b II143C I1252C

-v~ (with caesura after fourth syllable)
518a* 522b*

-v~ (with caesura elsewhere, or no caesura)
38¢ 6gb #7d 490c 519b 1108C 11132 1128C 1130d
1135ad 1136bc 11432 11844

--v  73a¥

- 77bc* 306d* 1130bc* 12%2C 1275b

o~ 109d 1094b

v v 205d 211d 490d 1109C 1118C 1143b I145D*

-~ 306Cc 520Cc* 531C
-~ 784b*

, == 374b

v~ I1126C

(c) Cadences:

uuuuu 1275b*
VRN the remainder

(@) (i) Resolution. Long syllables are resolved in the following
padas :
First syllable : 305b 490c¢ 1094a 1272C
Fourth syllable : (518a) 1142C
Fifth syllable : 109abc 305¢cd 307d 308d 518d 519d 520d
521d 522(b)d 523d 524d 525bcd 526ad 1252a
(1) Redundant syllables. There are redundant syllables in
the following padas :

First syllable : 1184b
Fifth syllable : 305d 518a* 522b* 1145b 1275b.

(11) Omitted syllables. A syllable is omitted in #84b 1143cC.
In addition 1113c and 1127b become Jagaiz if syllables are
restored to them.

§28. Vaitalrya padas :
(2) Openings :
(1) Odd padas:

vvove 19a 57a 123a* 180a 207a 356C 399a 877a I004c
1018ac I0IgC 105Ia 10523,
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1gc 57¢ 68c 71c 75¢ 85C I0O3C I24a 2I0C

234ac 235aC 494a 4952 55IC 599c¢ 877C I10I9a
I05IC I053a I072a I0%73a I218ac I2IQa 12223

1234C
21c 85a goga 1073C 1181a I2I1QC

41ac 71a 210a 1167ac
68a*

752

I103a 3560a

I10a (i.e. a syncopated even pada used as an
odd = Rathoddhata)

123c* (i.e. an even pada used as an odd)

124C 495C I053C |
18oc* (syncopated form of v~-~~)

399c*
599a* (syncopated form of v~--)
12204

12344

(i1) Even padas:

vvvvvv

_____

w W

UUUUUU

______

______

19b 62b 68bd 85d 103bd 123d 180bd 234b 235b
356d 399d 494b 551d 8%%b 1051bd 1052b 10%72Db
19d 21b 41bd 57bd 71d 75bd 119b 123b 210d
234d 235d 399b 551b 599d 877d 1013d 1010d
1052d 1167bd 1234b

21d 37d 1073d*

62d 599b 1018Db

71b 210b

85b*

119d

124d 495d 1053d

207b (syncopated form of -vv-+-~)

207d*

I101gb*

1234d*

I1Qb*
57d* 180d* 356c* 1219C*
10I8a*
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I051Ic*

1073C* 1234b*
1218a

1218cC

1222a*

the remainder

(¢) (i) Syncopation. There are syncopated openings in the
following padas: 119a 180C 207b 599a.

(ii) Redundant syllables. There are redundant syllables in
the following padas: 124d 495d 1053d 1218ac 1222a.

(iii) Omitted syllables. Syllables are omitted in the following
padas : 85b 207d 1018a 1019D.

§29. Aupacchandasaka padas :

(@) Openings :

(1) Odd padas:

W w LW

- N N

v o W W

Iac (1.e. an even pada used as an odd)

5a 6a 7a 8a 5IC 52C 53C 54C 207C 325¢C 326¢ 327¢
328c 329C 4I1ac 413ac 415ac 416ace g31c
5C 6¢C 7¢c 38C 412a 414a

5Ia 52a 53a 54a 325a 326a 327a 328a 3209a
310ac

412¢C

414C*

494C 1052C 1072C

Q0QC 1181C

g81a*

(1) Even padas:

—————

vvvvvv

_______

w-__v_

1d 5bd 6bd 7d 8bd 51b 52b 53b 54b 124b*(?)
310b 325b 320b 327b 328b 329b 411bd 412b
413b 414b 415b 416df 494d 495b*(?) gogbd
931d 1053b*(?) 1072d 1181bd '

7b 51d 52d 53d 54d 325d 326d 327d 328d 329d
412d 413d 414d 415d 1073b

310d

416b* (i.e. an odd pada used as an even)
g81b*
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(b) Cadences :

Vv 6a*

~[)-- 7

VY. 51d* 52d* 53d* 54d* 325d* 326d* 327d* 328d*
329d*

”””””” 54¢*

- -v<[~~-]310¢*
-[¥]¥-v-~ 41Ib%®

—eo(*y-- 4T4c?
mvoveo g81a*
-[¥]¥-~-- 0o81c*
v v the remainder

(c) (1) Redundant syllables. There are redundant syllables i1r
the following padas: #7a 310C 411b g81cC.

(11) Omitted syllable. A syllable 1s omitted in 414c.
§30. Rathoddhata padas :
(a) Openings :

-v-v~~  258abcd 259abcd 260abd
------ 260c*

(b) Cadences :
-[-]¥-~- 258c*
v eva the remainder

(c¢) Redundant syllable. There i1s a redundant syllable in 258c.

§31. Vegavatr padas :

(a) Openings :
(1) Odd padas:

~v-[v-]v-  62a%*

VN 62c 119Cc*(?) 1217a%

v 1004a 12I4C I2I5C 12106a I21%7C 122Ia
wv vy~ I1214a*

vvvvv I2I5a%

I 1216¢C (i.e. an even pada used as an odd)

-—v 121Q0d I220C I22IC I1222aC
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(1) Even padas:

—vv - 1004b 1221b

—v v 1214b*

-vv-[v]vv  1214d*

T 1215d*

vy 1216d (i.e. an even pada extended by one
syllable)

-V 1217d*

Vv v 1218b

v-v[v~]-~- 1218d* (syncopated form of -vv-~~)

—vvove 1215b 1219b 1220bd 1221d 1222b

------ I1219d*

----- 1222d

(b) Cadences :
[«]~~-~ 1004a*
cevox 1004b* 1217d* 1221C*
—vo-x 1215b*d*
v v~ 1216d*
(~Hvav I220b*
—v~ o the remainder

(c) (1) Syncopation. There is a syncopated opening in 1218d.
(1) Redundant Syllables. There are redundant syllables in
the following padas: 62a* 1004a* 1214d* 1218d*.
(i11) Omitted Syllables. Syllables are omitted in the following
padas : I214a* 1220b*.

§32. Ganacchandas verses :

The corrections and emendations necessary to scan these
verses are discussed in the notes and it is sufficient here to list
as far as possible the metre of each verse :

Old Arya: 36 43ef 56ab 65 1182 1242-45

New Arya: 22 102abd 104 II5ab 200 356b 357-8 383abc
590bcd 592abd 593bcd 594bcd 595-96 11 52bcd

Gitr: o1

Uagits : 359bcd

Upagiti . 489 587bd 588-89 591bd

28 + 28 morae : 386
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26 + 26 morae : 50
34 + 38 morae . 321
Doubtful : 42 43abcdgh 118bcd 189—9o 199

(i) Deficient ganas : the following padas have ganas which
contain only three morae : 65ac 102d 1243b.

(i1) The following lines are vipula : g91cd 104cd 115ab 592ab.

§33. Unnamed metres :

The corrections required to scan these verses are discussed in
the notes :

III: 4 X ----- evee -
381 L4 X vvve-- >
382-84: I X -v-voovovevoo | ovoveoo oveeeve oo

§34. Sloka padas :

Tables of all the sloka padas in Thag were given by R. Simon
(pp. 85 ff), and 1t was not thought necessary to repeat them,
although the figures Simon gave must be to some extent suspect
since he nowhere made it clear what principles he was adopting
with regard to resolution and svarabhakt:. There are a number of
even sloka padas in Thag which do not end in the characteristic
cadence ~-v=, and 1t seems likely that these are to be regarded
as anustubh verses, following the scansion of anustubh verses in
early Skt literature, where, as Arnold (§38) and Hopkins (p. 239)
have shown, variations from the later fixed form are found.
The fact that these verses in Thag may be regarded as showing
an old variation does not imply anything about their date of
composition since an element of conscious archaizing cannot be
discounted. Some of the cadences are undoubtedly due to faulty
readings, and many can be regularized without much difficulty,
but it seemed worthwhile to list all those occurring in O.

§35. (@) with long fifth syllable (--~=):

34/ anamantetva Posvyo (? scan -efvd ; Se quotes a wv.l.
anamaniiya)

1280 me bhasita (? scan mé)

4554 tthi-ricpasmim dissare (Be reads -rupasmi)
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757b abbhantardpassayam (ThagA reads abbhantara-apas-
sayam)
119g0b kappa-tthayino (M i 337 and Be read -thayino)
In addition, in a number of padas the word brahrmana occurs
in the cadence so that the fifth syllable becomes long unless the
combination b7- is held not to make position. This 1s discussed

below (§50).
(b) with short sixth syllable (v~~=):

701b loke viharate (ThagA virajjaty)

739d yo sakkoti viriyavd (Se virzyava, Be viryyava)

753d yadi thati (all other editions fifthatt)

035d satthu garahita (the svarabhaktt vowel should be dis-
regarded)

969—72d kasavam arahaty (the svarabhakit vowel should be
disregarded)

(c) with long seventh syllable (~--=) :

23b madhupayasam (Be madhupayasam)

950 kantaraddhana pakkhanno

954 sahayena papena

1154 yasassina pari[c]chadena (with resolution of the sixth
syllable)

6884 sandaviharena (all other editions -viharina)

7270 Rim samacaram (ThagA samdcaram)

7436 abhpgisaty (O (f.n.), ThagA, Be, and Se -jig7sati)

875d antvidhiyaniu (? read -a[n]iu)

1075b mansiaty attanam (? read attdnam)

1204b balam dahamsi t:

(d) with short sixth and long seventh syllables (~v-=) -

78d aparaddho (Ke paraddhato)

It 1s clear that when those examples which are due to faulty
readings or to svarabhakti, or some other easily ‘ corrected ”’
reason, are eliminated, there is still a residue of padas where a
cadence other than v-~= has to be admitted.

§30. Resolution. There are resolved syllables in the following
padas :

First syllable : gb 24a 100d 129d 186¢ 230c 323d 324d*

3342 304d 3652 366a 369d 481c 572d 576d 585¢c 667¢ 672d
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692b 694b 703b 704d 752a 754a 789d 818a 840a 847a 850a
876a 882d 9352 986c 1024c 1054b 1165ab 1187-88C
I1207a 12252 1228a
Sixth syllable : 14a 31a 93ce 94a 115d 1562 157a* 164a
244a 3352 35I€ 353a 436a 453¢ 484a 502—06a 545¢ 5607¢ 571a
587¢c 635a 684a 728c 818c 823¢ 935¢ 979¢ 988C g9IC I1524a.
Other syllables (many of these examples are doubtful, and
should probably be regarded as hyper-metric padas, or explained
in some other way) :

Second syllable : 2g5b 880ob 881ab

Third syllable : 546a 817a*

Fourth syllable : g3f 100c 134bd 186¢ 404b 567a 572a 642c¢
743b 8o07e 80ge 811e 813e 815¢ 817e 8552 884a g6gb 1032d
1182b 1198b* 1278C

Seventh syllable : 242a 257a 368a 380a 605a 657a 688a
847a 850a 852a 855a 861a 893Cc 1143—49a 1136a.

§37. Redundant Syllables There are redundant syllables in the
following padas :

Nine-syllable padas : 247c* 44c 46b 48b 56d 59b g3e 1047b
136b 154c 233c* 291Cc 324d* 360-63a 305b 380b 405c 605b
645b 657b 676a 688b 69g2a* 757b* 793b 807f S8ogf 8r1f 813f
815f 817f 818d 875a 1071a* 1146—47a 1186b 11g0a* 11Q8a
1209b 1237b

Ten-syllable padas : 1183b*c* 1198c

Twelve-syllable pada : 58d*

A number of padas listed as showing resolution of syllables
other than the first or sixth are probably rather to be regarded
as hyper-metric.

Some of these hyper-metric padas arise from faulty readings.
Others can be normalized by contraction (e.g. the frequently
recurring 46b) or by elision. Some seem to be genuinely hyper-
metric, e.g. 291¢ which 1s the opposite of 293c. As Windisch
has pointed out (p. viu), an irregular number of syllables 1s
sometimes the result of turning a regular verse into i1ts opposite,
e.g. 93¢ 291c. An interesting example of this 1s 324¢ where an
1irregular pada has been produced by the invention of sakubbato
as the opposite of akubbato 1n 323d4. Other irregular verses arise
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from the inclusion of proper names, e.g. 295b, as Geiger noted
(1908, p. xxvi), or of technical terms, e.g. 1146—47a4.

§38. Omitted Syllables The following padas have less than eight
syllables :

Five syllables : 404a
Seven syllables : ga* g3a 135a 447a* 5094a* 753d* 824a
857-58a 885-86*

Some of these padas may be made regular by assuming the
loss of syllables, but there seems to be no doubt about the
genuineness of the remainder. Arnold has pointed out (§20) that
such verses occur 1in the Rgveda.

VIII. METRICAL LICENCE

§39. Many verses in Thag, as printed in O, scan only because of
certain changes which have been introduced into them wmetrs
causa. Such changes usually involve the writing of a long syllable
as short, or vice versa, but other forms of metrical licence are
employed too. Many more verses can be regularized if the
necessary changes are made m.c. The following lists give
examples of the changes which have been made, and suggest
padas where similar changes could be made to improve the
metre. It must, however, be made clear that the fact that the
metre of a verse can be improved 1s no evidence that it should be
improved. There are many padas which do not scan by strict
classical standards but seem incapable of improvement. Unless
we assume that the text 1s hopelessly corrupt, we are forced to
admit that the authors wrote unmetrical verses. There is no
reason for doubting this, for there are surely bad versifiers in all
languages. It follows therefore that we should be very careful
about emending the text, especially where an emendment
would change the meaning. So when Alsdorf points out that in
91b we must read suld)dhannam m.c., we are faced with the
problem of deciding whether we should regard this as an
unhistoric doubling of the consonant (cf. §40) and assume that
the compound consists of sudhd + anna, or regard it as
suddha + anna. Even when the correction involves no change
ot meaning, there is need for caution. In 119c O reads ma ca
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pamado, which scans as a Vegavati pada 1n a Vaitaliya verse.
If we read pamado we should have a complete Vaitaliya verse
and better syntax too, since we should have the regular aorist
form with ma. Yet Brough has pointed out (G. Dh p. 194) that
ma pamado occurs regularly in Pali against the metre, so that
we are dealing here not with a single mistake in one text but the
tradition underlying a number of texts. We must also recognize
that writers in Pali did not always follow the stricter rules of
Skt literature. Although O reads #ifthanti (against the MSS)
in 8416 1083d 1178d, he retains &ifthantt 1n gob 1200 4406 and
yacanti in 8360, so we cannot be certain that the opening =-~- for
an even pada was avoided in Pali. Similarly, we can read
passati in 61a and hanniali 1n 449c to avoid the opening =~-- 1n
an odd pada, but FFausbgll has drawn attention to the facts that
the former opening 1s found 1in Dh 124 389 405 etc. (p. 294), and
the latter in Dh 1—2 382 etc. (p. 93), although 1t would be easy
to correct the text.

§40. The unhistoric doubling of consonants. Examples of this
are found in the following padas :
74a 1010a Rama-cchando ($])
786 sandhavissam (S1)
1454 Ru-nnadinam (Sl)
179c patipajjissam (Sl)
277d maha-pphalam (S1)
296d 3360 amata-ddaso (S)
3044 su-ggatim (S])
307a suci-pandara-cchada (Jag)
321cd ossajjeyya (Gana)
480d 621d vandissam (Sl)
481¢ anucankamissam (Sl)
521c I1143c¢ 1234¢ samyojana-bandhana-cchidam (Jag
and Vait)
5734 moha-cchadana-chadito (Sl)
6180 su-mmano (Sl)
6590 dhura-ssaho (Sl)
698c acchadanam (1)
758a dhamma-ppats (Sl)
760c¢ ku-dditthy (S1)
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765¢ amaririvssam ($1)

7774 ppathavim (Trist)

288a duma-pphalaniva (Jag)

915¢ abhijanissam (Sl)

0374 bahuttaram (Sl)

978b maha-bbhayam (Sl)

1028¢ su-ggahitam (S1)

1091b a-ddutiyo (Irist)

1122¢ maha-bbhaya (Jag)

(1134a) dhiti-pparam (Jag) (O reads dhz dhi param)
11360 su-citta-patta-cchadana (Jag)

Some of these changes may not be genuine changes m.c., since
they can be explained in other ways : amata-ddasa and dhura-
ssaha are probably merely variations of amatam-dasa and
dhuram-saha, i.e. compounds with the first element i1n the
accusative case (cf. -gata-ddasd occurring in ThagA as a v./. for
-gatam-dasa n 1257d) ; maha-pphalam and maha-bbhayam are
variants of wmaha-phala and maha-bhaya ; forms with -ch-
developing into -cch- are in conformity with the rule in Skt that
-cn- 1s doubled after a short vowel. There are, however, some
words where, to preserve a short vowel, -cA- is not doubled, e.g.
abbha-chadita 1068b, citra-chada 1108b.

There 1s a number of padas where the metre becomes more
regular if doubling of this kind is postulated :

54¢ aldydutiyo (Aup)

910 su-{d>dhannam (Gana)
1114 aniccalt)tam (unnamed)
599a alpypandaro (Vait)
1215a {p)pathavim (Veg)

34I. The simplification of consonant groups. Examples of this
are found in the following padas :

519b 7344 737b 738d 11156 dukha (Jag and $])
527a bhadante (Trist)

I118b bhikkhasu (Jag)

I1141a nibandhisam (Jag)
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The metre 1s improved if groups are simplified in the following
padas :
36c attha-pu[c]chanam (Gana)
62a ara[7i)nie (Veg)
73a 10734 du[k]khita (Jag and Vait)
797¢ 1130c niggahis)samr (Jag)
1154 pari[c|chadena (S])
123¢ ahara-[t]thitiko (Vait)
151a ¢[t]the (Trist)
444a tiki[c|chantam (S1)
518a 519a 585¢ 669c 1051c 11240 du[k)kha (Jag, Trist,
Vait, and $l)
046a kRantaka-[tthanamhy ($l)
(081b) yata-sankappa-[7]jhayi (Aup)
11900 Rappa-[tithayino (Sl)
1217b puthu[r]janataya (Veg)
12426 abhibhu[y]ya (Gana)
12440 sabba-[t|thitinam (Gana)
12676 vicikiccha-[t)thana (Trist)
1274b [s]sa (Trist)

§42. The restoration of doubled consonants. Examples are found
in the following padas :

30¢ ppamayyrtum (Sl)

Qoa 120a 369a 440a kRhandha (Sl)
259d tthitam (Rath)

3710 kkRhambhayante (Trist)

6440 ppavedhents (Sl)

833¢ ppasideyya ($l)

871b ppamajgjats (1)

The metre 1s improved if consonants are restored in the
following padas :

866a (¢Hthito (Trist)
1073¢ Rila{m)ymatr (Vait)
(1219¢) {pO>pamucchito (Vait)

§43. The shortening of nasalized vowels. In a number of words
a nasalized vowel 1s to be scanned as short. This 1s shown in O
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by the omission of the anusvdra, although this is, ot course, on
guide to the actual pronunciation of a short nasalized vowel.

() Examples of the loss of -m- internally :

129d ajanata (Sl)
320b tcchato (S])

The metre is improved if -m- 1s omitted 1n :

36d aki[7i)canassa (Gana)
5220 viha[mlga-pathe (Jag)
750¢ ~-mu[#i|cam (S])

875d vidhiya[m]tu (Sl)

() Examples of the loss of final -1 :

66b 69ob 1253d sabba-dhammana (Sl)

75a suvihitana (Vait)

95b kantaraddhana (Sl)

1860 sakkareyyana (Sl)

2044 500d buddhana (Sl)

484a Angana (S)

795f 797/ 799/ 8o1f 803f 8o5f 807/ Bogf B11f 813f B15f
814f nibbana (S1)

1109d 1139c mayha (Jag and Trist)

I1121b chettu (Jag)

11320 1145a tuyha (Jag)

11710 vedana (Sl)

1266d devana (Trist)

The metre i1s improved if -» is omitted in :

12¢ bhojana[m] (Trist)
36c¢ -pucchana[m] (Gana)
56a kutikaya[m] (Gana)
4554 thi-rupasmai[m] (Sl)
4389a samatta[m] (Gana)
518a dukkha[m] (Jag)
868a cirassa[m] (Trist)
10044 ida[m] (Veg)
I117a anicca[m] (Jag)
12150 jagatogadha[m] (Veg)
12154 eva[m] (Veg)
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1243¢ tasmi[m] (Gana)
12630 victkicchana[m)] (Trist)

§44. The metre can frequently be improved by the restoration
of one or more syllables :

100 (sa) samato (1rist)

850 pavivekalssa) rasam (Vait)
207d 86%7¢ t{uyvam (Vait and Trist)
321a agha-{gaytam (Gana)

3500 d<{u)vara (Gana)

414¢ {ca) middam (Aup)

447a {ev’) atwvassatr (S1)

534b Maya-nam<dasya (Jag)

590c cittassa {ca) (Gana)

592c¢ bhajitabblakyan: (Gana)

594a bhaveyya {ca) (sl)

5940 anatta-sariniam {ca) (Gana)
596¢ vi{ppaymutto (Gana)

7394 {sa) sakkoti ($l)

7534 {tutythate (S)

784b 1dhl{am) adhigacchat (Jag)
871a yo {ca) (Sl)

1018a kRodhanena {ca) (Vait)

10190 pannavata {ca) (Vait)

1079a {te> tesam (S)

1113c viralgayye or vivraldhadye (Jag)
11270 karost {(mo) (Jag)

1143¢ nanu {na) (Jag)

1152b {karisa-)paribandham (Gana)
1160a sukhumam {te) (Sl)

1214a aratim {ca)y (Veg)

1220b {padpatantr (Veg)

12430 {su->maggam (Gana)

1245¢ tasma {&1» ha) (Gana)

1268c v{a) (Trist)

§45. Removal of syllables. Hyper-metric padas can often be
corrected by shortening or denasalizing vowels and then
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assuming resolution of a long syllable, but the metre can some:
times be improved by the removal of one or more syllables :

7a maccu-raja[ssal-senam (Aup)

277¢ 233¢ panud[ahlissam (Sl)

36¢ [pa-]dakkhina- (Gana)

56a kuti[kda]yam (Gana)

56d 59b kuti[Ra] (S])

584 [yesam attho] ($1)

62a [mayam] (Veg)

102b [sam-lkilissamanase (Gana)
1040 [ca] (Gana)

123¢ aharatthiti[ ko] (Vait)

124b 495b 10536 kule[su] (Aup becoming Vait)
124d 4954 10534 [Ra-]purisena (Vait)
200a [kho tvam] (Gana)

2004 [samgha-majihamhi] (Gana)
258¢ tiracch[anla-yoniya (Rath)
3I0c vippavasjasamaylo (Aup)

3244 [sa-]kubbato (s])

386a [catasso] (Gana)

405¢ acchara-[sam-lghata-mattam (Sl)
4110 [a]hu (Vait)

593a [ca] (S] becoming Gana)

692a acca[ntalruct ($1)

7576 [sallam] (8])

817a [vi-]ganato (1)

871a pamajyitvi[na] (1)

875a [h] ($1)

981c [su-]samahittato (Aup)

11830 [atta-1bhavam ($])

1183c¢ [aham] ($])

1218d paticca-[ pari-lnibbuto (Veg)
1242¢ bandhana-[ pa-imutica-[karalm (Gana)
1245¢ [h1] (Gana)

1245d [appamatio] (Gana)

§46. Lengthening of vowels. The metre is frequently corrected
by lengthening or nasalizing a vowel which is normally short,
e.g.
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(a) Tristubh padas :
12b 1424 satima
3030 avahats
5550 nihiyatt
5550 matt
74709b vala
784c¢ bhavabhavesu
1125a prydapryam
12744 acart

(b) Jagat: padas:
7474 11304 acari
520a dve-
(784b) adhigacchati
110Q9c ajjhupagato
1123bc 1128a -heti
11344 puram
113806 1139b labbhatr
1252d atirocasit

(¢} Vaitaliya padas:
374 rattham-cariya
57a anu
68a satimato
3990 viya
399c palavatr

(d) Aupacchandasaka padas :
6d kaya-gata-satim
6d dhitima

(e) Ganacchandas pada :
590a muni

(f) Sloka padas :

13b 10630 sucindhara

20b nikantt

157a manasi-kara (lengthened incorrectly)
163d ahu

176b pabbajayi

lv
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222d 514a 9974 panidhi
26Qa manasi-karo

279a II50c pure

2854 880d agamam
2Q90C vImocay?t

2074 kumina-mukhe
3154 3934 Rimihi

316d savali

331b anitiho

3340 anukampi

338¢ ha

36064 477b pavist

400a 401 sahali

459c alattaka-kata-pada
461d va

468d kaya-gata-satim
5164 12504 miripadhs
548a -satz

5574 gai

574a vatlaly

580d Q920 ramatr

626d ovadi

6616 6716 bhavibhava
676-78¢c nibbindats
(692a) accaruct

761a sabbadhi

768¢ panudi

8074 809d 811d 813d 815d 817d carati
826a send-paty

829a may?

832d nadaty

835a ruccaty

(838a) dgamha

84106 1083d 11484 titthants
8730 yuijatr

881c sarana-

897a aggaht

8976 rajayr

8970 dharayt
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034¢ -heti

046d muni

968c bhani

989c viradhayi
QQO0c aradhayi
1049a salimanto
1175a kimi
1206a pasavi
1230a bhasatt

Simon pointed out (p. 91) that verbal forms in -a¢z in Pali
sometimes correspond to Skt forms in -afe (see the notes on 61
400 676 992), and we may perhaps conclude that the
compensatory lengthened forms were introduced as the use of
the middle forms declined. The so-called ** split compounds ”
should perhaps be included in this section, since their use 1s
undoubtedly m.c., and just as O prints ratthamcariyd in 37d as
a compound, so perhaps we should print amaram-tapam 1n 219c,
or milakkhu-vajanam-rattam 1in 9bs5a, where the cty specifically
states that -m- 1s m.c.

§47. The metre can be corrected in many padas by lengthening
or nasalizing vowels :

(a) Tristubh padas :
3 aggi
10a vthari{m) or vihari (but more likely vihare)
10c antipalitto
386 Gavampat?i
98-99b 7940 796b 798b 800b 802b 804b pryalm)
98-99b 794b 7960 798b 8000 8020 804b manasi-karoto
151a «thi (1f not made long by brahati)
152d puna
5290 utiu
536c pitii
743d alopati
780a dayhati
7810 pana
783d na
870d ahii
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1009b agarisi

1110C sabbam (i.e. -m > -m)
1268a 7atu

I1271a 1275¢C 74t

1272d 12730 mohay?

(b) Jagatr padas:
307¢ palehiti
308¢ pariyesal?
522C 424¢ bhikRhit
535¢ modati
I1108a I143c nani
11374 mudi
1252b virocati
1272¢ anjal?
12750 digha-ratianusdyitam

(c) Vastalyya padas :
54¢ aduliyo
57d puna
123¢C -thitt
130c ¢’ ahii
180d elarah’i
356c citta-kali
1219c mana-pathasmilm)

(d) Aupacchandasaka padas :

5I-54d 325-29d patthayasi (or patthayase)
4160 vatena
gd1a satima

(e) Vegavatr pada :
1215a 1dhd or idhal{m) (or read {p)pathavim)

(f) Ganacchandas padas :
65c bhdsat?
1020 samkharesii
104b piti-sukhena
1150 -sallakikena
5950 1ddhi-padant
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1152¢ bhikkhii
12444 desay’i

(¢) Unnamed metres :
IIIC vultl

(h) Sloka padas :
56d 590 kuti
O1a passati
90b 120b 4400 titthant?
286a sarana-
436a piti-
449c hannat
~13b va (for va, printed ca)
733a ambila{m)
821b Raticana-
8360 yacant?
926a nica-

§48. Shortening of vowels. The metre is frequently corrected
by shortening a vowel which is naturally long, e.g.

(a) Tristubh padas :
370—744d visest
527d bhagt
534b Maya-
7979a natt
12744 ahu

(b) Jagati padas :
2094 -bhan
I119c dosina-

(¢) Vaitalrya pada :
57a ahu

(d) Aupacchandasaka padas :
5~8¢ vijitave
4110 ahu

(€) Sloka padas :
136 10630 -dhara
163d ahu
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2400 #idatinam

240d bandhunam
287b 3454 Gaya-
510C Q02a Q05a ahu
838b atthame

034c¢ -bhikRha-

993f papryo
12104 apalayinam

§49. The metre can be corrected in a number of places by
shortening vowels :

(a) Tristubh padas :
72¢ anitaya
374a j1andt
1110c calam (1.e. - > -m before a vowel)

1121a ropetva
1264¢ namassam (1.e. -mm > -m before a vowel)

(b) Jagatr padas:
3004 dosind-
520¢ passitvd
725b bhavetva
(¢) Vastalvya padas :
68a adhicetaso
1190 hadayasmim (i.e. -m > -m before a vowel)

180c¢ ¢’ dhu
599a apandaro
12344 anigha
(d) Aupacchandasaka padas :
ba upagd
414¢ khiddad-
981a yathd-cari
(¢) Rathoddhata pada. :
260c viditvd
(f) Vegavati padas :
10046 pacchd vd
1214b sabbaso
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12174 -gahi
1218d -parinibbuto
1221Ic ¢ dnubhoty

(g) Ganacchandas padas :
220 sugiva
500 maluto
500 vipputa
321a abbitlham (1.e. -m > -m before a vowel)
357—58a 1152d yathd
1242d bhagaso

1243b maggam (i.e. -m > -m before a vowel)
1245d sasané

() Unnamed metres :

IXIa duradhivdsa
IXXC itarilaren’ eva

(¢) Sloka padas :

23b madhupaydsam
34f anamantetva
1280 mé

157a -manasi-Rara
418¢ aghdtanam
420a MIARAHano
703a mAndpant
743b abhijigisdt
052¢ nand-vada
1043¢ mano- (Or mana-)
10750 attanam

1198b Sudhammayam (i.e. -m > -m before a vowel)

IX. ORTHOGRAPHY AND PHONOLOGY

§50. Consonant groups not making position. In general the
language of Thag follows the usual rule that a naturally short
vowel is scanned as long if it is followed by a consonant group.
Simon, however, pointed out (pp. 94-95) that certain groups
appear not to make position, 1.e. a short vowel before them 1s
still to be scanned as short. The evidence for this depends upon
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the occurrence of the vowels in question in positions where a
short vowel is normally found, e.g. in the cadence of an even
sloka pada. As has been stated (§33), there are sloka padas in
Thag which do not have the characteristic cadence ~-~=, and it
must be concluded that Simon’s assertions are not entirely

without doubt.

(@) br : Simon maintained that &» made position in braha,
brahma, braviti, and brithets, but not 1in anubrih- and brahmana.
The position in Thag is as follows, assuming as Simon did that
the metre is regular 1in each case :

brahati makes position in 151a

abravi does 1n 4304 4760 484d 764d 1275d

abravum does 1n 7204

britst does not 1n 8666

brahma- does not in 9ogb 11816, but in sabrahmacarisu 1n
387—92a 1078a 1t probably does, i1f the opening =--- was
avolded (see §39 and the note on 61)

brahmana does not in 140b 185b 221b 745d 747d 8284 829b
112%7a 11730 1187-88f 12%76d, but in 5544 the seventh syllable 1s
more likely to be long, so possibly b makes position here

anubrith- does not make position in 23 f 27d 233d 925¢

(0) tv: 1n-tva and -tvana it makes position, e.g. karitvana 285a
tvain probably makes position in 385d (see the note on 385),
but not 1n 200c 11094 1124d. In 2074 it either makes position
or we must read ({uyvam. Perhaps we should read fam in padas
where 1t does not make position, as Alsdorf does in 200c (see

App. 11, p. 236)
(¢) dv: dvara does not make position in 1254

(4) by (vy) : byadhitam does not make position in 73a
byahare does not in 209c
byagghehi does not in 113

(e) tr . citra makes position in 787a 11124
anutrast probably does in 864a

The other occurrences of conjunct consonants are in positions
where the metre is not fixed.
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851. Svarabhakis vowels. In many words a vowel which can be

shown on historic grounds to be epenthetic, evolved to resolve

a consonant group, must be disregarded for the purposes of

scansion. In most cases this probably results from the fact that

the epenthetic vowel had not yet developed at the time the

verse was composed. In other examples the phenomenon 1s

probably that of the resolution of a long syllable rather than the

disregard of a svarabhakis vowel, e.g. sukhuma 1s found at the

beginning of $loka padas (8426 10120) where resolution 1s

common, and in Vautaliya verses (124¢ 495¢ 1053¢) in a position

where either - or -~ is possible. For the purposes of the following

list all such ambiguous occurrences have been listed here, and

not 1n the lists of resolved syllables (§§25(d), 26(d), 35).

Ganacchandas and matrachandas padas are marked with (7).

arah- 5004 822a 969d 970d g71d g72d (but not g73c, nor the
related araha 1n 10860)

arahat 69od 9Qgic (but not 185a 296c 336a 516c 9616 Q630
11734)

arvya 35¢ 484 148a 215¢ 266a 334a 421c 492a 5074 595¢] 6034
0454 650c 660d 99gc 1258¢ 1273a (but not 9594 1259c*)

asamhariya 372c¢

aharvya 759b

ahivika 943d (but not akhirikata in 1123a, nor the related Airz in
922b 9564)

acariya 288a (but not 721-226 11400)

171y~ 68gc (but not 2766%*)

wiyd 59101 (but not 4326 5704 927d, nor the related #7zya in
921c) '

kayir- 152¢ 226ab 322ab 451a 6356

kasira 16ce

kilittha 29oa (but not 2%%7b nor Akilis- in 1020 9544, nor the
related kilesa in 67a 438a 5200 5216 9300 931a 932ac IIISC
1268a (cf. kelisa 1010d), nor kilestka 1n 898d)

garah- 9354 (but not 160ac 965b)

garaha 668c (but not 668b)

cariya (see also brahmacariya) 473¢ g81b (but not 37d)

tatrya (see the note below) 128¢

tiriya 163c

turiya 267d 398a 1071a
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dutiya (see the note below) 97d 8624

pakiriya 7794

payiy- 1236c 12380 12514

parry- 125¢ 184¢ 308c 997a 1235¢ 1249¢ 12504 (but not 3394
422d 941a 1224a 1248 1262d)

pavivekiya 669c (but not 6690)

Parapariya 726b

brahmacariya 236¢ 277¢ 631a 679d 709a 710a 836c 1027¢ 12744
(but not 837a 1079c*)

bhariya 934a (but not 72c¢ 299d)

rattiyo 207¢ 385b (but not rattiyd in 627ace ; ratya occurs 517a
628a)

rahada 759a

vajira 4194

viriya 148¢c 156a 167ad 224b 266¢ 311d 335¢ 3534 359¢i 5150
585a 638a 745a 818d 861a 979c 1139c 12644 1273b (but not
1474 165b 265d 899d 962b 9876, nor 1n virtyava 7394*)

veluriya 1190c

sakkariy- 1011a

strimat 940

sukhuma 124c] 495cf 842b 10126 1053cf (but not 71a 2104
1160a*)

suriya 477¢ 517b 628b

-hariya 534c¢

hethiyaty 149c |
In general all other words are scanned as they are spelt,

except that in d<wu)vara (3560) and t{udvam (2074 867c)

svarabhakiy vowels must be supplied for scansion purposes.
The classification of {atrya and dutiya as svarabhakti forms is

doubttul, since no forms *fatya and *dutya exist. The existence

ot AMg facca and docca, however, may support this interpreta-

tion (ct. Pischel, 1goo, §82), although it is possible to regard

these forms as contracted or syncopated from tatiya and dutiya.

Pada 128¢ could well be an example of the resolution of the

first syllable, but in g7d and 862d we must otherwise assume

resolution of the third syllable, of which there are few certain

examples (see §36).
Despite its appearance, dahissati (969b) does not include a

svarabhakty vowel, but dah- < dadh- has replaced dha-.



THERAGATHA

SINGLE VERSES

SECTION I

Subhiiti
My small hut is roofed, pleasant, draught-free ; rain, sky
(-deva), as you please; my mind is well-concentrated,
released ; I remain zealous ; rain, sky(-deva).

Mahakotthika
Calm, quiet, speaking in moderation, not conceited, he shakes
off evil characteristics as the wind shakes off the leaves of a
tree.

Kankharevata
See this wisdom of the Tathagatas, who, giving light and
vision like a fire blazing in the night, dispel the doubt of those
who come.

Punna Mantaniputta
One should associate only with the good, the clever, those
who see the goal ; wise, vigilant, and discerning, they attain
to the goal which is great, profound, hard to see, subtle, fine.

Dabba,
He who was hard to tame is tamed by (self-)taming ; he i1s
worthy (dabba), contented, with doubts overcome, victorious,
with fears truly gone ; that Dabba is quenched, with stead-

fast self.

Sitavaniya
The bhikkhu who went to Sitavana 1s alone, contented, with
concentrated self ; victorious, with excitement gone, guarding
the mindfulness concerned with the body, possessed of
resolution.

Bhalliya
He who has thrust away the army of king death, as a great
flood pushes down a very weak bridge of reeds, is victorious,
with fears truly gone, tamed, quenched, with steadfast self.

) L
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Vira
8. He who was hard to tame is tamed by (self—)tami}'lg : 'he 1S
a hero (vira), contented, with doubts overcome, victorious ;
with excitement truly gone that Vira is quenched, with

steadfast self.

Pilindavaccha
9. It has come, it has not departed, nor was that bad advice to
me ; among the things shared out (among men) I obtained
the best.

Punnamasa
10. Whoever, having attained to knowledge, being quiet, with
self restrained, destroys longing for this world or the next, he,
not clinging to all phenomena, would know the arising and
passing-away of the world.

SECTION 2

Culagavaccha
11. A bhikkhu who has much joy in the doctrine taught by the

Buddha would attain to the peaceful state, the happy
calming of the constituent elements.

Mahagavaccha
12. Having strength through wisdom, possessed of vows and
virtuous conduct, concentrated, delighting in meditation,

possessed of mindfulness, eating whatever food is proper, one
should await one’s time here, with desire gone.

Vanavaccha

13. Those rocks delight me, the colour of the blue clouds,
beautiful, with cool waters and pure streams, covered with
Indagopaka insects.

Vanavaccha’s pupil
14. My preceptor said to me, ““ Let us go from here, Sivaka.”
My body dwells in the village ; my mind has gone to the

forest. Even though I am lying down, I shall go there ; there
1s no attachment for those who know.
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Kundadhana
15. One should cut oft five, one should abandon five, one should
especially develop five ; a bhikkhu who has gone beyond the
five attachments 1s called a *‘ flood-crosser .

Belatthasisa
16. Just as a noble thoroughbred, with swishing tail, and mane,
goes with little difficulty, so for me the days and nights go
with little difficulty, when spiritual happiness has been
obtained.

Dasaka
17. When he 1s lazy and a glutton, a sleeper who rolls as he lies,
like a great hog fed on grain, the fool comes to the womb
again and again.
Singalapita
18. There was a bhikkhu, an heir of the Buddha, in the
Bhesakala forest ; he suffused this whole earth with the

contemplation of the skeleton-notion. Very quickly, I think,
he will get rid of desire for sensual pleasures.

Kula
19. Truly canal-makers lead water, arrow-makers bend the bow,
carpenters bend wood, men of good vows tame the self.
Ajita
20. I have no fear of death, I have no longing for life ; attentive
and mindful I shall abandon the body.

SECTION 3

Nigrodha
2I. I am not afraid of fear ; our teacher 1s well-skilled 1n the
undying ; where fear does not remain, there by the (eight-

fold) road the bhikkhus go.

Cittaka
22. Blue, with beautiful necks, the crested pecacocks call n
Karamvi; urged on by the cool brecze they awaken the
sleeper to meditation.
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Gosala

23. Having eaten honey and rice in Velugumba, skilfully
comprehending the arising and passing away of the elements
of existence, I shall return to my hill-side, devoting myself to
seclusion.

Sugandha

24. 1 went forth after keeping one rainy season; see the
essential rightness of the doctrine. The three knowledges
have been obtained, the Buddha’s teaching has been done.

Nandiya

25. Attacking such a bhikkhu, whose mind is like splendour,
constantly fruitful, you will come to grief, Kanha. '

Abhaya

26. Hearing the well-spoken utterance of the Buddha, the
sun’'s kinsman, I pierced the subtle thing indeed, as one
pierces the tip of a hair with an arrow.

LLomasakangiya

27. With my chest I shall thrust aside dabba grass, and kusa
grass, and potakila grass, and usira, and munja grass, and
bulrushes, devoting myself to seclusion.

Jambugamika’'s son

28. Are you not intent on clothes ? Do you not delight in
adornments 7 Do you, not other folk, send forth this odour
of virtue ?

Harita
29. Making the self erect, making your mind straight as an
arrow-maker makes an arrow straight, break ignorance to
pieces, Harita.
Uttiya

30. When 1llness arose in me, mindfulness arose in me: illness
has arisen 1n me, 1t 1s time for me to be vigilant.
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SECTION 4

Gahvaratinya
31. Tormented by gnats and mosquitos in the forest, in the
great wood, like an elephant in the van of the battle, one
should endure there mindful.

Suppiya
32. I shall exchange the ageing for agelessness, the burning for
quenching, for the highest peace, for unsurpassed rest-from-
exertion.

Sopaka
33. Just as a woman would be good towards her beloved only
son, so one should be good to all iving creatures everywhere.

Posiya
34. These women are always best when not approached by one
who knows. Coming from the village to the forest, from there
I entered the house. Rising up from there I, who deserve to
be fed (posiya), went out without having taken my leave.

Samanfakani
35. Practising this, he who seeks happiness gains happiness and
obtains glory ; his fame increases who develops the noble,
eight-fold, straight, direct road for the attainment of the
undying.

Kumaputta
36. Hearing is good, action is good, the houseless life is always
good ; the questioning of the aim, doing what is skilful, this is
the ascetic’s state for one who has nothing.

Kumaputta’'s companion
37. They go to different countries, wandering unrestrained. If
they lose concentration, what good will this bad conduct do ?
Therefore one should dispel pride, one should meditate
undistracted.

Gavampati
38. That Gavampati, who by his supernormal power made the
River Sarabhu stand fast, i1s unfettered and unmoved. The
devas revere that great sage who has surpassed all attach-
ments and reached the far shore of existence.
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Tissa

39. A bhikkhu should wander about as though smitten by the
sword, with his head on fire as it were, mindful of the

abandonment of desire for sensual pleasures.

Vaddhamana
40. A bhikkhu should wander about as though smitten by
the sword, with his head on fire as it were, mindful of
the abandonment of desire for existence.

SECTION 5§

Sirtvaddha
41. The flashes of lightning fall upon the cleft of Vebhara and

Pandava, but gone to the cleft in the mountain the son of
the incomparable venerable one meditates.

Khadiravaniya

42. Cala, Upacala, Sisupacala, now indeed remain mindful ;
one has come to you like a hair-piercer.

Sumangala
43. Well-rid, well-rid, very well-rid am I of the three crooked
things ; well-rid are the sickles of me, well-rid are the ploughs
of me, well-rid are the curved spades of me ; even if they are
here, here, even so enough of them, enough. Meditate Suman-
gala, meditate Sumangala, remain vigilant Sumangala.

Sanu
44. Mother, they weep for one who 1s dead, or for one who

although alive 1s not seen. Why, mother, do you weep for me
who am both alive and seen ?

Ramaniyaviharin
45. Just as a noble thoroughbred, having stumbled, stands firm
(again), so should you consider me as one possessed of insight,

a disciple of the fully-enlightened one, the Buddha’s own
thoroughbred son.
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Samiddhi
46. In faith I went forth from the house to the houseless state ;
my mindfulness and wisdom have increased, my mind 1s well-
concentrated. Make shapes as you please, you willnot frighten
me.

Ujjaya
47. Homage to you, enlightened hero; you are completely

released 1n every respect. Living in the field of your achieve-
ment, I live without asavas.

Sanjaya
48. Since I went forth from the house to the houseless state,
I have not been aware of having any ignoble hate-ridden
intention.
Ramaneyyaka
49. Amidst the sound of chirping and the cries of the birds, this
mind of mine does not waver, for devotion to solitude is mine.

Vimala
50. The earth is sprinkled, the wind blows, lightning flashes in
the sky. My thoughts are quietened, my mind 1s well-
concentrated.

SECTION 6

Godhika

51. The sky(-deva) rains melodiously ; my small hut 1s roofed,
pleasant, draught-free, and my mind 1s well-concentrated.
So rain, sky(-deva), if you wish.

Subihu
52. The sky(-deva) rains melodiously ; my small hut 1s roofed,
pleasant, draught-free, and my mind 1s well-concentrated on
my body. So rain, sky(-deva), if you wish.

Vallhiya
53. The sky(-deva) rains melodiously ; my small hut 1s roofed,
pleasant, draught-frce ; I live in it vigilant. So rain, sky
(-deva), if you wish.
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Uttiya

54. The sky(-deva) rains melodiously ; my small hut 1s roofed,
pleasant, draught-free ; I live in it without companion. So
rain, sky(-deva), if you wish.

Afijanavanlya

55. Making a small hut, plunging into the Anjana forest,
I dwelt there. The three knowledges have been obtained, the
Buddha’s teaching has been done.

Kutiviharin
56. Who i1s in the small hut ? A bhikkhu 1s in the small hut,
with desire gone, with well-concentrated mind. Thus know,
friend, your small hut was not made 1n vain.
Kutiviharin
57. This was your old hut; you desire another, new, hut.

Discard the hope of a hut ; a new hut will be painful again,
bhikkhu.

Ramaniyakutika
58. My small hut 1s pleasant, a gift of faith, delightful. I have
no need of girls. Go there, women, [to those who have need].

Kosallaviharin
59. In faith I went forth ; I made a small hut in the forest, and
I am wvigilant, zealous, attentive, mindful.

Sivali
6o. My intentions, which I had as my goal when I entered the
hut, have prospered. Abandoning the propensity to pride
I shall come to the knowledges and to release.

SECTION 7

Vappa
61. The seeing onec sees the sceing one, and sees the non-seeing
one too ; the non-seeing one does not sec the non-seeing one
nor the seeing one.

. Vajjiputta
62. We dwell alone 1n the forest like a tree rejected in a wood.
Many envy me, as hell-dwellers envy one going to heaven.
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Pakkha.

63. Passed away, they fall ; fallen and being greedy, they have
come again. What was to be done is done, what was to be
enjoyed is enjoyed. Happiness has been attained by
happiness.

Vimalakondaiina
64. 1 was born of the tree-named one, begotten by the bright-
bannered one. The banner-killer has destroyed the bearer ot
the great banner by means of the banner.

Ukkhepakatavaccha
65. Well-poised, full of noble joy, he preaches to householders
that which has been collected by ‘“ Heap-made " Vaccha
OVer many years.

Meghiya
66. The great hero, having reached the far shore of all
phenomena, counselled me. Hearing his doctrine 1 dwelt 1n
his presence, mindful. The three knowledges have been
obtained, the Buddha’s teaching has been done.

Ekadhammasavaniya
67. My defilements have been burned up ; all existences have
been rooted out; journeying-on from rebirth to rebirth 1s
completely annihilated ; there is now no renewed existence.

Ekuddaniya
68. For a sage who is attentive, vigilant, training himself in the
paths of sage-hood, venerable, calm, always possessed of
mindfulness, griefs do not come into existence.

Channa
69. Hearing the great-flavoured doctrine of the great one,
taught by him who 1s of supreme knowledge and omniscience,
I entered on the road for the attainment of the undying. He
1s well-skilled 1n the path to rest-from-exertion.

Punna
70. Virtue indeed is foremost here, but the wise man is supreme,
conquering among men and devas because of his virtue and
wisdom.
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SECTION 8

Vacchapala

71. Quenching is truly not hard to obtain for him who sees the
goal even though it is very fine and subtle, who 1s skilled 1n
thought, of humble manner, practising the virtuous conduct
cultivated by the Buddha.

Atuma

72. Just as a young bamboo is hard to trample down when its
tip has grown, and it has developed hard wood, so I find it
hard to go forth because of the wife who has been brought
home. Give me permission. Now I have gone forth.

Manava
73. Having seen an old man, and a miserable diseased one, and
having seen a dead one come to the end of his life, then having
gone forth I became a wanderer, abandoning mind-beguiling
sensual pleasures.

Suyamana
74. Desire for sensual pleasures, malevolence, sloth and torpor,
conceit, and uncertainty are in no way found in a bhikkhu.

Susarada
75. Good 1s the sight of the well-disposed ; doubt is cut off,
discretion increases. They make even a fool into a clever
man ; therefore union with good men is good.
Piyanjaha
76. One should settle down when others are flying up; one
should fly up when others are settling down. One should

remain when others are not remaining ; one should not take
pleasure when others take pleasure.

Hattharohaputta
77. FFormerly this mind wandered where it wished, where it
liked, as it pleased ; now I shall control it properly, as the
hook-holder controls an elephant in rut.

Mendasira
78. I have run through the journeying-on of numerous rebirths,
without expiation. I have suffered pain, (but now) my mass
of pain has disappeared.
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Rakkhita
79. I have eliminated all desire ; all hatred has been rooted out ;
all my delusion has gone. I have become cold, quenched.

Ugga
80. Whatever action was done by me, whether small or great,
all that is completely annihilated. There is now no renewed
existence.

SECTION @

Samitigutta
81. Whatever evil was done by me previously in other births,
that must now be experienced. No other basic cause exists.

Kassapa
82. Go there, child, wherever there are good alms, pleasant and
without fear. Do not be smitten by grief.

Siha
83. Siha, remain vigilant, not relaxing day or night. Develop
good characteristics ; quickly give up the body.

Nita
84. Sleeping all night, delighting in company by day, when
indeed will the fool put an end to pain ?

Sunaga
85. One who 1s well-skilled in grasping mental images, knowing
the sweetness of solitude, meditating, zealous, mindful, should
attain to spiritual happiness.
Nagita
86. Outside this (order) the road of the many who profess
another doctrine does not lead to quenching as this one does ;

so indeed the blessed teacher instructs the Order himself,
truly showing the palms of his hands.

Pawvittha
87. The elements of existence are seen as they are; all
existences are torn asunder ; journeying-on from rebirth to
rebirth is completely annihilated ; there is now no rencwed
existence.
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Ajjuna
88. Truly I was able to draw myself from the water to dry land.
As if being borne along on a great flood, I comprehended the
truths.

Devasabha
89. The muds and mires are crossed, the chasms are avoided.
I am released from flood and tie. All conceits are extermi-
nated.

Samidatta.
go. The five elements of existence, being known, stand with
root cut off ; journeying-on from rebirth to rebirth 1s com-
pletely annihilated ; there is now no renewed existence.

SECTION IO

Paripunnaka
9I. Pure food with 100 flavours is not so well thought of as 1s
that which I enjoyed today : the doctrine taught by Gotama
the Buddha, whose vision 1s unlimited.

Vijaya
92. He whose asavas are completely annihilated, and who is not
interested 1n food, whose field of action is empty and signless
release, his track is hard to find, like that of birds in the air.

Eraka
93. Painful are sensual pleasures, Eraka; not happy are
sensual pleasures, Eraka ; he who loves sensual pleasures
loves pain, Eraka ; he who does not love sensual pleasures
does not love pain, Eraka.

Mattaj1
94. Homage to that blessed, glorious member of the Sakya clan.
He taught well this foremost doctrine when he had attained
to the foremost state.

Cakkhupala
95. I am blind, with eyes destroyed; I have entered this
wilderness-road. Even though I am prostrate I shall go on,
but not with an evil companion.
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Khandasumana
96. Having left one flower as an offering, having amused myself
in (different) heavens for 8o crores of years, because of the
remainder I am quenched.

Tissa
g7. Giving up a costly bronze bowl, and a valuable golden one,
I took an earthenware bowl. This is my second consecration.

Abhaya
98. The mindfulness of one who thinks upon a pleasant object
becomes confused when he sees its form. With impassioned
mind he experiences it, and stays clinging to it. His asavas,
which lead to the root of existence, increase.

Uttiya
99. The mindfulness of one who thinks upon a pleasant object
becomes confused when he hears its sound. With impassioned
mind he experiences it, and stays clinging to it. His asavas,
which lead to journeying-on, increase.

Devasabha
100. Possessed of proper exertion, having the application of
mindfulness as his field of action, covered with the flowers of
release, he will be quenched, without asavas.

SECTION II

Belatthakani
10I. Giving up the householder’s state, having no firm con-
victions in his mind, like a great hog fed on grain using its
snout as a plough, gluttonous, inactive, the fool comes to the
womb again and again.

Setuccha
102. Deceived by conceit, being defiled by the constituent
elements, agitated by their various gains, they do not attain
concentration.
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Bandhura
103. I have no need of this; I am gladdened and delighted by
the flavour of the doctrine, having drunk the best, the top-
most flavour; but I shall not make acquaintance with
po1Sson.
Khitaka
104. Truly my body is light, touched by much joy and happi-
ness. My body floats as it were, like cotton blown by the
wind.

Malitavambha
105. If one is dissatisfied, one should not remain ; if one 1s
enjoying oneself, one should depart. Truly a discerning man
would not inhabit a dwelling which was not connected with

the goal.

Suhemanta
106. When the goal has 100 marks and bears 100 signs, the
person who sees but one part is a fool, but he who sees 100 1s

clever.

Dhammasava
107. After reflection, I went forth from the house to the house-
less state. The three knowledges have been obtained, the
Buddha’s teaching has been done.

Dhammasava’s father
108. At the age of 120 I went forth to the houseless state. The
three knowledges have been obtained, the Buddha'’s teaching
has been done.

Sangharakkhita
109. Having gone to a secret place, he does not yet take account
of the teaching of the one who had compassion for the highest
good ; for he lives with uncontrolled faculties, like a tender
deer in the forest. '

Usabha
110. The trees on the mountain-tops have shot up, well watered
by the fresh rain-cloud on high. More and more it produces
excellence for Usabha, who desires solitude and possesses
forest-sentiment.
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SECTION I2

Jenta
111. Truly it is hard to go forth; houses are hard to live in;
the doctrine is profound ; wealth is hard to obtain; sus-
tenance of life is difficult for us with whatever comes our way.
It is fitting to think continuously of impermanence.

Vacchagotta
112. I possess the triple knowledge, I am a great meditator,
skilled in the calming of the mind. I have obtained the true
goal ; the Buddha’s teaching has been done.

Vanavaccha
113. With clear water and wide crags, haunted by monkeys and
deer, covered with oozing moss, those rocks delight me.

Adhimutta
114. Whence will perfection as an ascetic come for one who 1s
heavy with grossness of body and greedy for bodily happi-
ness while life 1s fading away ?

Mahanama
115. You are found wanting by the mountain with its many
shrubs and trees, the famous Mt. Nesadaka with 1ts covering.

Parapariya
116. Giving up the six organs of contact, with sense-doors
guarded, well-restrained, having rejected the root of misery,
I have attained the annihilation of the asavas.

Yasa
117. Well-anointed, well-dressed, adorned with all my orna-
ments, I attained the three knowledges. The Buddha's
teaching has been done.

Kimbila
118. (Old) age falls upon one as though ordered ; the shape,
although the same, is as though different. I remember my
own self as though of another, although I am the same, not
having been away.
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Vajjiputta
119. Having approached a thicket at the foot of a tree, having.,
put quenching in the heart, meditate, Gotama, do not be«
indolent. What good will this hullabaloo do you ?

Isidatta
120. The five elements of existence, being known, stand with
root cut off. I have obtained the annihilation of pain ; I have
attained the annihilation of the asavas. '



PAIRS OF VERSES

SECTION I

l Uttara

121. There 1s no permanent existence, nor are the constituent
elements eternal ; the elements of existence arise and pass
away repeatedly.

r22. Knowing this peril I am not concerned with existence,
being detached from all sensual pleasures. I have gained the
annihilation of the asavas.

Pindolabharadvaja
123. This life is not lived by fasting ; food does not produce
peace for the heart. Seeing that the body subsists upon food,
I go searching.
124. They know that this respect and homage in high-born
families 1s truly a “bog’’. A fine dart, hard to extract,
honour i1s hard for a worthless man to give up.

Valliya
25. A monkey having approached the five-doored small hut
goes round and round from door to door, knocking again and
again.
126. Stand still, monkey, do not run. For this is not for you as
it was before ; you are restrained by wisdom ; you will not
go far from here.

Gangatiriya
127. My hut was made of three palm leaves on the bank of the
Ganges. My bowl was only a funeral pot, my robe a rag from
a dust-heap.
128. In two rainy seasons I uttered only one word. In the third
rainy season the mass of darkness (of ignorance) was torn
asunder.

Ajina
129. Even if one has the triple knowledge, has left death behind,
and is without asavas, ignorant fools despise him as bcing
unknown.

17
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130. But whatever individual obtains food and drink in thisi
world, he is honoured by them even if he is of evil nature.

Melajina
131. When I heard the teacher uttering the doctrine, I was not
aware of having any doubt in the omniscient unconquered
one,
132. in the caravan-leader, the great hero, the best and fore-
most of charioteers. No doubt exists in me with regard to the
road or the path.

Radha
133. Just as rain penetrates a badly-thatched house, so desire
penetrates an undeveloped mind.
I134. Just as rain does not penetrate a well-thatched house, so
desire does not penetrate a well-developed mind.

Suradha
135. My (possibility of) rebirth 1s now annihilated ; the
conqueror's teaching has been lived out. \What is called the
“net "’ has been eliminated ; that which leads to renewed
existence has been rooted out.
1360. I have attained that goal for which I went forth from the
house to the houseless state — the annihilation of all fetters.

Gotama
I137. At ease slcep the sages who are not bound to women,
among whom, truly always to be guarded, truth is very hard
to find.
138. We have caused your death, sensual pleasure. Now we are

not i your debt. Now we go to quenching, where having
gone one does not grieve.

Vasabha
139. First he kills himself, afterwards he kills others. He kills
himself well-dead, as a fowler with a decoy.
140. A brahman does not have his colour on the outside, for a

brahman has his colour on the inside. He truly is black in
whom are evil deeds, Sujampati.
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SECTION 2

Mahacunda

4I. Desire to hear increases hearing ; hearing 1s an increaser
of wisdom ; by wisdom one knows the goal ; the goal, when
known, brings happiness.

42. One should make use of solitary beds and seats; one
should practise release from fetters. If one does not gain
contentment there, one should dwell in the Order with
guarded self, possessed of mindfulness.

Jotidasa
'43. Those people of harsh effort, who molest men with an
action involving nooses and varying in aims, are treated 1n
the same way, for their action does not perish.
44. Whatever action a man does, good or evil, he 1s the heir
of whatever action he does.

Herannakani
45. Days and nights pass by ; life is brought to a halt. The
life of mortals 1s exhausted like the water of small streams.
46. But while doing evil actions the fool does not understand
that afterwards it is bitter for him ; truly his fruit 1s evil.

Somamitta

'47. Just as one climbing on to a small plank would sink in the
great ocean, so even one who lives a virtuous life sinks if he
depends upon an inactive man. Therefore one should avoid
that inactive man, who 1s lacking 1n energy.

48. One should dwell with those clever ones who live apart,
the noble resolute meditators, (who are) continually putting
forth energy.

Sabbamitta
149. People are bound to people, pcople depend on pcople ;
people are hurt by people, and people hurt pcople.
150. What need then has one of people, or those born of people ?
Go, leaving this pcople who have hurt many pcople.
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Mahakala

151. The large swarthy woman, like a crow, having broken a
thigh-bone and then another, having broken an arm and then
another, having broken a skull like a curds-bowl, 1s seated
having heaped them together.

152. The fool who being ignorant makes a basis for rebirth
comes to pain again and again. Therefore one who knows
should not make a basis for rebirth. May I never lie again
with my skull broken.

Tissa
153. With shaven head, wearing his outer robe, obtaining
food, drink, clothes and bed, he gets many enemaes.
154. Knowing this fearful peril in honours, a bhikkhu should
go forth receiving little gain, without lust, mindful.

Kimbila
155. In the Pacinavamsa grove companions of the Sakya clan,
having given up no small store of wealth, delighting in what-
ever comes into their alms-bowls,
156. putting forth energy, resolute, always of strong effort,

delight In contentment in the doctrine, having given up
worldly contentment.

Nanda
157. Because of unreasoned thinking, I was addicted to
ornament. I was conceited, vain, and afflicted by desire for
sensual pleasures. _
158. With (the aid of) the Buddha, skilled in means, kinsman

of the sun, I, practising properly, plucked out my mind
(= desire) for existence.

Sirimat
159. If others praise him, and the self is not concentrated, others
praise 1n vain, for the self is not concentrated.
160. If others blame him, and the self is well-concentrated,
others blame 1n vain, for the self is well-concentrated.
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SECTION 3

Uttara

61. I know the elements of existence ; my craving has been
completely rooted out; my constituents of enlightenment
have been developed ; I have gained the annihilation of the
asavas. |

162. This same I, knowing the elements of existence, having
plucked out the ensnarer, having developed the constituents
of enlightenment, shall be quenched without asavas.

Bhaddaji
163. That king was called Panada, whose pillar, made of gold,
was sixteen (arrowlengths) across, in height 1000-fold.
164. It was 1000 arrowlengths high, and had 100 ball-orna-
ments. It was covered with banners, and made of gold, and
seven times 6000 musicians danced there.

Sobhita
165. Being a wise bhikkhu possessed of mindfulness, putting
forth power and energy, in one night I recollected 500 eons.
166. Developing the four applications of mindfulness, and the
seven (constituents of enlightenment) and the eight (factors
of the way), in one night I recollected 500 eons.

Valliya
167. What is to be done by one of strong energy, what 1s to be
done by one wishing to gain enlightenment, that 1 shall do.
I shall not fail ; see my energy and effort.
168. And do you show me the straight path which plunges into
the undying. By sage-hood I shall know 1t, as the stream of
Ganges will (eventually) know the sea.

Vitasoka
169. (I thought) “I shall shave my hair’ ; the barber
approached. Then taking a mirror I considered my body.
170. My body seemed empty. In my state of (mental) blind-
ness the darkness (of ignorance) disappeared. All top-knots
have been cut off ; there is now no renewed existence.
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Punnamasa
171. Leaving the five hindrances in order to attain rest-from-
exertion, taking the doctrine as a mirror, the seeing and
knowing of the self,
172. I considered this whole body inside and out. Both 1nside
and outside the body seemed empty.

Nandaka
173. Just as a noble thoroughbred, having stumbled, stands
firm (again), and making a violent effort again, draws 1ts
burden undaunted,
174. so should you consider me as one possessed of insight, a
disciple of the fully-enlightened one, the Buddha's own
thoroughbred son.

Bharata
175. Come, Nandaka, let us go into the presence of the pre-
ceptor. We shall roar the lion's roar face to face with the best
of the Buddhas.
176. We have now attained that goal for which, in compassion

for us, the sage made us go forth — the annihilation of all
fetters.

Bharadvaja
177. Thus the wise roar, like lions in a mountain cave, heroes,
victorious 1n battle, having conquered Mara and his elephant.
178. The teacher has been waited on by me, the doctrine and the
Order have been honoured. I am happy and joyful seeing my
son without asavas.

Kanhadinna
179. Good men have been served, the teachings have been
heard repeatedly. Having heard (them), I entered on the
straight path which plunges into the undying.
180. Desire for existence i1s not found again in me, since I have

smitten desire for existence ; it was not, and will not be in
me, and 1s not found in me now.
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SECTION 4

Migasira
181. Since I went forth in the teaching of the fully-enlightened
one, in the act of being released I rose up. I overcame the
element of sensual pleasure.
182. Then while Brahma was looking on my mind was released.
(I know that) my release 1s unshakable because of the
annihilation of all fetters.

Sivaka,

183. Little houses are impermanent. Here and there again and
again I have sought that housebuilder. Rebirth again and
again 1s painful.

.184. You are seen, housebuilder, you will not build a house

again. All your rafters are broken, your gables are torn

asunder. The mind, brought to an end, will blow about in
this very existence.

Upavana
185. The arahat, the well-farer in the world, the sage, is
troubled by winds ; 1if there 1s hot water give i1t to the sage,
brahman.
186. I wish to bring it to him who 1s honoured by those who are
to be honoured, revered by those who are to be revered,
respected by those who are to be respected.

Isidinna
187. I have seen lay-followers, experts in the doctrine, saying
“Sensual pleasures are impermanent ’; but they are

passionately devoted to jewelled car-rings, because of their
regard for children and wives.

188. Truly they do not know the doctrine as it really is, even
though they say ‘‘ Sensual pleasures are impermanent .
They have no power to cut their desire, therefore they are
attached to children, wives, and wealth.

Sambulakaccana
189. The sky(-deva) rains and the sky(-deva) thunders, and
I dwell alone 1n a fearful hole ; but while I dwell in a fearful
hole, I have no fear, no consternation, no excitement.
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1go. This is my normal state when I am dwelling alone in a
fearful hole : I have no fear, no consternation, no excitement.

Khitaka

191. Whose mind stands like a rock, and does not quiver, (and)
unattached to lustful things, is not shaken amidst the shaking
world ?  Whence will pain come to him whose mind 1s
developed ?

192. My mind stands like a rock, and does not quiver; un-
attached to lustful things, it is not shaken amidst the shaking
world. My mind is thus developed ; whence will pain come

to me ?

Sona Potiriyaputta
193. Night with 1its garland of lunar mansions 1s not just for
sleeping ; this might 1s for staying awake for one who knows.
194. If an elephant should trample upon me when 1 had fallen
from the shoulder of my elephant 1n battle, death would be
better than that I should live, defeated.

Nisabha
195. Giving up the five strands of sensual pleasures, delightful
1in form, pleasing the mind, in faith having gone forth from
the house, one should put an end to pain.
196. 1 do not long for death, I do not long for life, but I await
my time, attentive and mindful.

Usabha
197. Putting over my shoulder a robe the colour of mango
sprouts, seated on an elephant’s neck I entered a village to
beg.
198. Descending from the elephant’s shoulder, then I felt great
agitation ; I was agitated, then calm. I gained the annihila-
tion of the asavas.

Kappatakura
199. This fellow Rag-(= Kappata)kura is truly a rag. In a
clean jar of the undying, filled to overflowing, a measure of
the doctrine has been put ; a place has been made to‘heap
up meditations.
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200. Do not nod off to sleep, Rag, lest I strike you on the ear ;
for nodding oft in the midst of the Order, Rag, you have not
learned the measure.

SECTION 5

Kumarakassapa

201. Hail to the Buddhas, hail to the doctrines, hail to the good
fortune of our teacher, wherein a disciple will experience such
a doctrine for himself.

202. Through i1nnumerable eons they have attained indivi-
duality. This 1s their last, this is their final body connected
with the journeying-on of birth and death. There is now no
renewed existence.

Dhammapala
203. The young bhikkhu who applies himself to the Buddhas’
teaching is indeed awake amidst the sleepers. His life 1s not
In vain.
204. Therefore a prudent man, remembering the Buddhas’
~ teaching, should devote himself to faith, virtue, trust, and

sight of the doctrine.

Brahmali
205. Whose faculties have been quietened, like horses well-
tamed by a charioteer 7 What venerable one, rid of pride and
without asavas, do even the devas envy ?
206. Mine are the faculties which have been quietened, like
horses well-tamed by a charioteer. Even the devas envy me,
venerable, rid of pride, and without asavas.

Mogharaja
207. Mogharaja, of evil complexion but noble in heart, you are
always concentrated. There are wintry, cold, dark nights.
You are a bhikkhu ; how will you fare ?
208. I have heard that all the Magadhas possess corn. I should
lie down with a roof of thatch, like others in comfort.
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Visakha Pancaliputta

209. One should not suspend others (from the order), nor object
(to them). One should not revile nor raise one’s voice against
one who has gone to the far shore. One should not utter praise
of oneself in the assemblies, not being conceited, speaking 1n
moderation, having good vows.

210. Quenching is not hard to obtain for him who sees the goal,
even though it is very fine and subtle, who 1sskilled in thought,
of humble manner, practising the virtuous conduct cultivated
by the Buddha.

Culaka .

211. The fair-crested peacocks cry out, fair-winged with
beautiful blue necks, fair-faced and with beautiful song and
fine cry ; this great earth is well-grassed and well-watered ;
the sky has good clouds.

212. There 1s the beautiful aspect of a happy man ; meditate
upon it ; a good man finds it easy to go forth in the
teaching of the well-enlightened one. Attain that uttermost
unchanging state, most pure, subtle, very hard to see.

Anupama
213. The mind, seeking its own pleasure, erecting its own stake,
has come (back). You go only where there is a stake, an
executioner’s block.

214. I call you witch-mind, I call you rogue-mind ; you have
found the teacher who 1s hard to find ;: do not incite me to
what 1s not the goal.

Vajjita

215. Journeying-on for a long time I have changed from one
transition to another, not seeing the noble truths, a blind
ordinary individual.

216. When 1 was vigilant the journeyings-on were brought to
an end. All the transitions were cut out : there is now no

renewed existence.

Sandhita
217. Beneath the fig tree, of green appearance, sprouting, being
mindiul I obtained one perception concerning the Buddha.
213. Which perception I obtained 31 eons ago; by reason of
that perception 1 have gained the annihilation of the asavas.
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Anganikabharadvaja

219. Seeking purity by the wrong method, I tended the fire 1n
the wood. Not knowing the path of purity, 1 performed
austerities to gain immortality.

220. 1T his happiness is gained by happiness ; see the essential
rightness of the doctrine. The three knowledges have been
obtained, the Buddha’s teaching has been done.

221. Formerly I was a kinsman of Brahma ; now indeed I am a
(true) brahman. 1 possess the triple knowledge, and 1 have
washed, and am versed in sacred knowledge, knowing the
vedas thoroughly.

Paccaya

222. F1ve days ago 1 went forth, a learner, not having attained
mental perfection. A resolve arose in my mind when 1 had
entered my cell.

223. ‘“ 1 shall not eat, I shall not drink, nor shall I go forth from
my cell. 1 shall not even lie down on my side, while the dart
of craving i1s not removed.”

224. See my energy and eftort as I dwell thus. The three
knowledges have been obtained, the Buddha’s teaching has
been done.

Bakula

225. Who afterwards wishes to do the things which were to be
done before, he 1s deprived of the happy state, and afterwards
repents.

226. One should say only what one would do ; one should not
say what one would not do. Clever men recognize one who
talks but does not act.

227. Truly quenching taught by the fully-enlightened one 1s
very happy, without grief, dustless, a place of rest where
pain 1s brought to an end.

Dhaniya
228. If one wishes to live happily, full of longing for the
ascetic’s state, one should not despise the Order’s robe, nor
its food and drink.

27
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22q. If one wishes to live happily, full of longing for the ascetic’s
state, one should make use of (the Order’s) lodging, as a snake
a mouse’s hole.

230. If one wishes to live happily, full of longing for the ascetic’s
state, one should be satisfied with whatever comes one's way,
and develop the sole doctrine.

Matangaputta

231. ‘‘ This was too cold, too hot, too late in the evening ™ ; the
opportunities pass by men who with these words have
abandoned their work.

232. But he who thinks of cold and hot as being no more than
grass, doing a man’s duty he does not fall short of happiness.

233. With my chest I shall thrust aside dabba grass, and kusa
grass, and potakila grass, and usira, and mufija grass, and
bulrushes, devoting myself to seclusion.

Khujjasobhita

234. One of those brilliant speakers, ascetics with great
learning who live at Pataliputta, old Khujjasobhita, stands
at the door.

235. One of those brilliant speakers, ascetics with great learning
who live at Pataliputta, stands at the door, an old man, blown
by the wind.

236. Because of good fighting, good sacrifice, and victory in
battle, and especially by the practice of living the holy life,
this man prospers in happiness.

Varana
237. Whoever among men harms other living creatures in this
world, falls from both this world and the next.
238. But whoever with benevolent mind has pity on all living
creatures, such a man produces very much merit.
239. One should train oneself in the well-spoken utterance, and

In attendance upon ascetics, and in solitary retirement, and
in calming the mind.

Passika
240. Although I alone of my unbelieving kinsmen in this.world
had faith and wisdom, standing in the doctrine and possessed
of virtue, 1t 1s to my relatives’ advantage.
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241. I rebuked my kinsmen and from compassion urged them
on, because of my love for relatives and kinsmen. Having
done a service to the bhikkhus,

242. having passed away and died, having attained happiness
in the three heavens, my brothers and mother rejoice,
realizing their various desires.

Yasoja

243. (Here 1s) a man with limbs like the knots of the kala plant,
thin, with his veins showing, knowing moderation in food and
drink, with undaunted spirit.

244. Tormented by gnats and mosquitoes in the forest, in the
great wood, like an elephant in the van of the battle, one should
endure there mindful.

245. One (bhikkhu) alone is like Brahmai, two (together) are
like two devas ; three together are like a village ; more than
this are like a tumult.

Satimattiya

246. Formerly you had faith ; today it is yours no more. What
1S yours 1s yours only. No bad conduct 1s mine.

247. For thus I have seen that faith to be impermanent and
wavering. Even though people are interested, they become
disinterested. @Why should a sage waste away on that
account ?

248. A sage’s food is cooked a little here, a little there, 1n this
family or that. I shall wander for my small alms ; there is
strength 1n my legs.

Upah

249. Having departed from the world in faith, a novice newly
gone forth should associate with good friends who are clean-
living, not relaxing.

250. Having departed from the world in faith, a novice newly
gone forth, a wise bhikkhu living in the Order should learn
the discipline.

25I. Having departed from the world in faith, a novice newly
gone forth should wander undistracted, skilled in what 1s

proper and not proper.
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Uttarapala

252. 1 was indeed clever, peaceful, able to discern what 1s good
and useful ; the five strands of sensual pleasures, the
bewilderers in the world, caused me to 1all.

253. Entered into Mara’s sphere, afflicted by the strong dart,
I was able to free myself from the snares of king death.

254. I have eliminated all sensual pleasures; all existences
have been torn asunder. Journeying-on from rebirth to
rebirth is completely annihilated ; there 1s now no renewed
existence.

Abhibhiita
255. Listen, kinsmen, as many as are assembled here. 1 shall
teach you the doctrine ; rebirth again and again 1s painful.
256. Exert yourselves, go forth, devote yourselves to the
Buddha’s teaching. Knock down the army of death as an
elephant knocks down a reed-hut.
257. Whoever will dwell vigilant in this doctrine and discipline,
eliminating journeying-on from rebirth to rebirth will put an
end to pain.

Gotama

258. While journeying-on I went to hell ; I went to the Peta
world again and again. In the intolerableness of animal birth:
many times | long remained.

259. Existence as a man too was successfully obtained ; I went
to a heavenly body once or twice. 1 remained in the fine-
material and non-material planes, and among the neither-
percipient (-nor-unpercipient) and among the unpercipient.

200. These existences are well-known to be without substance,
determined, unstable, always driven on. Knowing this to

have 1ts origin 1n myself, being possessed of mindfulness
| attained peace.

Harita
261. Who afterwards wishes to do the things which were to be

done betore, he 1s deprived of the happy state, and afterwards
repents.
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»62. One should say only what one would do ; one should not
say what one would not do. Clever men recognize one who
talks but does not act.

263. Truly quenching, taught by the fully-enlightened one, is

 very happy, without grief, dustless, a place of rest where pain
is brought to an end.

Vimala

264. Avoiding evil friends one should associate with the best of
individuals ; one should stand fast in his exhortation, seeking
the unshakable happiness.

265. Just as one climbing on to a small plank would sink in the
great ocean, so even one who lives a virtuous life sinks 1f he
depends upon an inactive man. Therefore one should avoid
that inactive man, who 1s lacking in energy.

200. One should dwell with those clever ones who live apart, the
noble resolute meditators, (who are) continually putting forth

~ energy.
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Nagasamala
267. Ornamented, well-dressed, wearing a garland, anointed
with sandal, in the middle of the main-road a dancing girl
dances to music.
268. 1 entered for alms. As I was going along I saw her
ornamented, well-dressed, like a snare of death spread out.
269. Then reasoned thinking arose in me ; the peril became
clear ; disgust with the world was established.

270. Then my mind was released ; see the essential rightness of
the doctrine. The three knowledges have been obtained, the
Buddha’s teaching has been done.

Bhagu

271. I went forth from my cell overcome by torpor. Stepping
up on to the terrace I fell to the earth on that very spot.

272. Rubbing my limbs, stepping up on to the terrace again,
I paced up and down on the terrace. I was well-concentrated
1nside.

273. Then reasoned thinking arose in me; the peril became
clear ; disgust with the world was established.

274. Then my mind was released ; see the essential rightness

of the doctrine. The three knowledges have been obtained,
the Buddha’s teaching has been done.

Sabhiya

275. Others too do not know that we come to an end here, but
those who have knowledge in this respect, thereby their
quarrels cease.

2760. And when those who are ignorant behave as though
undying, those who know the doctrine are diseaseless among
the diseased.

277. Whatever action 1s slack, and whatever vow is defiled,
(whatever) holy living 1s vile, that does not bring great
reward.

278. He who has no reverence for those living the holy life with

him, 1s as far from the true doctrine as the sky is from the
earth.

32
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Nandaka

279. A curse upon bodies, evil-smelling, on Mara’s side, oozing ;
there are nine streams in your body which flow all the time.

280. Do not think much of bodies : do not offend the Tatha-
gatas. They are not interested in heaven, how much less in
human existence ?

281. But those who are fools, are stupid, have bad advisers,
are cloaked 1n delusion, such men are interested therein, when
the snare has been thrown by Mara.

282. Those whose desire and hatred and ignorance are dis-
carded, such are not interested therein, having cut their
cords, being without bonds.

Jambuka

283. For 55 years I wore dust and dirt ; eating a meal once a
month, I tore out my beard and hair.

284. 1 stood on one leg, I avoided a seat ; I ate dry dung; and
I did not accept special food.

285. Having done manysuchactionsleading to a bad transition,
being swept along by the great flood, 1 went to the Buddha
as a refuge.

280. See the going to the refuge ; see the essential rightness ot
the doctrine. The three knowledges have been obtained, the
Buddha’s teaching has been done.

Senaka

287. It was truly welcome to me at Gaya at the Gaya spring-
festival, when I saw the enlightened one teaching the
supreme doctrine,

288. very splendid, teacher of a group, having attained to the
foremost state, the leader, conqueror of the world including
the devas, of unequalled 1nsight,

289. great elephant, great hero, with great splendour, without
asavas, with all the asavas completely annihilated, the teacher
who has no fear from any quarter.

200. That blessed one freed me, Senaka, from all ties, truly long
defiled and tethered with the tether ot wrong view.

Sambhiita
201. The fool who hurries at the time for going slowly, but goes

G
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slowly when there is something to be hurried, goes to pain
because of his unreasoned arrangements.

292. His affairs wane away, like the moon in the dark fortnight,
and he acquires disgrace, and is at variance with his friends.

293. The wise man who goes slowly at the time for going slowly,
but hurries when there is something to be hurried, obtains
happiness because of his reasoned arrangements.

204. His affairs increase, like the moon in the bright fortmght,
and he acquires fame and renown ; he 1s not at variance with
his iriends.

Rahula

295. They know me as ‘“‘lucky’ Rahula, fortunate for two
reasons ; one that I am the Buddha's son, and the other that
I am one with vision into truths.

296. Since my asavas are exhausted, and since there 1s no
renewed existence, 1 am an arahat, worthy of gifts, with
triple knowledge, seeing the undying.

297. They are blind with sensual pleasures, enveloped 1n a net,
covered with the cloak of craving, bound by the kinsman of
the 1indolent, like fish in the mouth of a funnel-net.

208. I, casting off that sensual pleasure, cutting Mara’s bond,
plucking out craving root and all, have become cool, quenched.

Candana

299. Covered with silver (ornaments), attended by a crowd of
servant women, taking her child upon her hip, my wife
approached me.

300. And seeing her coming, the mother of my child, adorned,
well-dressed, like a snare of death spread out,

301. then reasoned thinking arose in me; the peril became
clear ; disgust with the world was established.

302. Then my mind was released ; see the essential rightness

of the doctrine. The three knowledges have been obtained,
the Buddha's teaching has been done.

Dhammika
303. Truly righteousness protects the practiser of righteous-
ness ; righteousness when well-practised brings happiness.
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This 1s the reward of righteousness when well-practised —
the practiser of righteousness does not go to a bad transition.
4. For righteousness and unrighteousness do not both have
equal results ; unrighteousness leads to hell ; righteousness
brings one to a good transition.

5. Therefore one should show zeal for (acts of) righteousness,
thus rejoicing because of the venerable well-farer. Standing
in the doctrine of the best of the well-farers the disciples are
led on, firm, going to the top of the best of refuges.

0. The root of the cancer has been burst ; the net of craving
has been rooted out. He has annihilated journeying-on, and
there 1s no stain upon him, like the moon on a clear full-moon
night.

Sappaka

7. When the crane, with clear bright wings, terrified by fear
of the black cloud, flees to shelter, seeking shelter, then the
River Ajakarani delights me.

)8. When the crane, clear and bright, terrified by fear ot the
black cloud, flees to refuge, not seeing refuge, then the
River Ajakarani delights me.

). Whom indeed do the jambu trees not delight there on both
banks ? They adorn the bank of the river behind my cave.
0. The deep-voiced frogs, well-rid of the group ot those who
rejoice in the undying, croak, “ Today 1s not the time for
staying away from the hill-streams. The River Ajakarani is
safe, pleasant, delightful.”

Mudita

(1. I abandoned the world for the sake of life; having
obtained ordination, then I gained faith ; I made an effort,
having strong energy.

(2. Let this body be broken willingly ; let the lumps of flesh
be dissolved ; let both my legs fall down on the knee-joints.
(3. I shall not eat, I shall not drink, nor shall I go forth from
my cell. I shall not even lie down on my side, while the dart
of craving 1s not removed.

4. See my energy and effort as I dwell thus. The three
knowledges have been obtained, the Buddha’'s teaching has

been done.
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Rajadatta

315. I, a bhikkhu, going to a burial ground, saw a woman cast
away, thrown away in the cemetery, being eaten, tull of worms.

316. Seeing her, dead and evil, some men were disgusted. (But
in my case) desire for sensual pleasures arose. Truly I was
as though blind with regard to the flowing (body).

317. Quicker than the cooking of rice 1 left that place.
Possessed of mindfulness, attentive, I sat down on one side.

318. Then reasoned thinking arose in me ; the peril became
clear ; disgust with the world was established.

319. Then my mind was released ; see the essential rightness
of the doctrine. The three knowledges have been obtained,
the Buddha's teaching has been done.

Subhitita
320. Devoting himself to some wrong practice, desiring some

end, 1f practising he does not attain it, a man (says), ** That
1s 2 mark of my bad fortune.”

321. If one should let go one misery which had been plucked
out and conquered, that would be a losing throw as it were ;
but 1t one were to let go all, he would be as though blind,
because of not seeing the smooth and the rough.

322. One should say only what one would do ; one should not
say what one would not do. Clever men recognize one who
talks but does not act.

323. Asi1s a beautiful flower, full of colour but without scent, so
are the well-spoken but fruitless words of one who does not
act.

324. As 1s a beautiful flower, full of colour and with scent, so
are the well-spoken and fruitful words of one who acts.

Girimananda
325. The sky(-deva) rains melodiously ; my small hut is roofed,
pleasant, draught-free. Init I dwell calm ; so rain, sky(-deva)
1f you wish.
326. The sky(-deva) rains melodiously ; my small hut is
rooted, pleasant, draught-free. In it I dwell with peaceful
mind ; so rain, sky(-deva), if you wish.

36
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426. Having seen the supreme leader, best and foremost of
charioteers, like a blazing sun, revered by the Order of
bhikkhus,

427. having cast away pride and intoxication, with settled mind,
with my head I saluted respectfully the best of all creatures.

428. Arrogance and contempt have been eliminated and com-
bletely rooted out. Egotism has been cut out ; all forms of
concelt have been struck down.

Sumana

429. When 1 was newly gone forth, at the age of seven, having
overcome by supernormal power the king of the snakes, who
had great supernormal powers,

430. I brought water for my preceptor from the great lake
Anotatta. Then seeing me the teacher said this:

43I. ° Sariputta, see this young boy coming, well-concentrated
inside, carrying a water-pot.

432. (He 1s) of pious behaviour, of noble deportment, and
skilled 1in supernormal powers, Anuruddha’s novice,

433. made a thoroughbred by a thoroughbred, made good by
one who 1s good, disciplined and trained by Anuruddha whose
task 1s done.

434. That novice .Sumana, having come to the highest peace,
having realized the state of imperturbability, wants no-one
to know him.”

Nhatakamuni

435. Brought low by colic, dwelling in the grove, in the wood,
where there is a restricted food supply, where 1t 1s harsh, how
will you fare, bhikkhu ?

436. Suffusing this body with much joy and happiness, enduring
even what is harsh, I shall dwell in the grove.

437. Developing the seven constituents of enlightenment, the
faculties, and the powers, possessed of subtlety of meditation,
I shall dwell without asavas.

438. Continually considering my pure mind which has been
released from defilements and i1s undisturbed, I shall dwell
without asavas.

439. Those asavas which were found in me, inside or out, are all
without exception rooted up, and will not rise again.
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440. The five elements of existence, being known, stand with
root cut off. The annihilation of pain has been obtained
there is now no renewed existence.

Brahmadatta

441. Whence does anger arise for him who is devoid of anger,
tamed, living in peace, released by proper knowledge, calmed
venerable ?

442. Therefore 1t 1s worse for the one who repays an angry man
in kind ; one who does not repay an angry man in kind wins
a battle which 1s hard to win.

443. He acts in the interests of both, of himself and of the other,
who, knowing the other is angry, is mindful and becomes
calm.

444. Those who are unskilled in the doctrine think that he who
1s a healer of both, of himself and of the other, 1s a fool.

445. 1f anger should arise in you, reflect upon the simile of the
saw ; 1if craving for flavour should arise, remember the simile
of the child’s flesh.

446. 1t your mind runs among sensual pleasures and existences,

quickly restrain 1t with mindfulness, as one restrains a bad
cow eating corn.

Sirimanda

447. 1t rains only on the covered, it does not rain on the opened.
Therefore you should open the covered, then it will not rain
on 1t.

448. The world 1s smitten by death and surrounded by old age ;
it 1s beset by the dart of craving ; it is always obscured by
wants.

449. The world 1s smitten by death and enclosed by old age.
It 1s beaten continually, without a refuge, like a thief who
has received his punishment.

450. Death, disease, old age, these three approach like huge
fires. There 1s no strength to comfort them ; there is no
speed to run away.

451. One should make one’s day not unproductive, whether by

a little or by much. Every (day and) night one passes, one’s
life 1s less by that much.
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327. The sky(-deva) rains melodiously ; my small hut is roofed,
pleasant, draught-free. In 1t I dwell rid of desire ; so rain,
sky(-deva), 1f you wish.

328. The sky(-deva) rains melodiously ; my small hut is roofed,
pleasant, draught-tree. In it I dwell rid of hatred ; so rain,
sky(-deva), 1f you wish.

329. The sky(-deva) rains melodiously ; my small hut is roofed,
pleasant, draught-iree. In 1t I dwell rid of delusion ; so rain,
sky(-deva), 1f you wish.

Sumana

330. That which the preceptor desired me to do with regard to
the teachings, when he helped (me), who wished for the
undying, has been done by me.

331. I myselt have attained and realized the doctrine ; 1t has
not been received by others’ tradition. With purified know-
ledge and without doubt I explain it in your presence.

332. 1 know my former habitation ; my deva-eye 1s purified.
I have obtained the true goal ; the Buddha’s teaching has
been done.

333. 1 have been vigilant ; my training has been well-learned
in your teaching. All my asavas are annihilated ; there 1s
now no renewed existence.

334. You taught me the noble vows ; you were compassionate,
you helped me. Your exhortation was not in vain; I am
your trained pupil.

Vaddha
335. Wellindeed did my mother show (= use) the goad ; hearing
whose bidding, instructed by my mother, 1 attained to the
supreme enlightenment, putting forth eftort, resolute.
336. I am an arahat, worthy of gifts, with triple knowledge,
seeing the undying. Having conquered Namucl's army
I dwell without asavas.

337. The asavas which were found 1n me, inside and outside,
are all without exception cut out, and will not rise again.
338. My wise sister said this (to me): “° Now 1n you as in me

- craving 1s not found.”
339. Pain is brought to an end ; this s the final body connected
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with the journeying-on of birth and death. There 1s now no
renewed existence.

Nadikassapa

340. Truly for my sake the Buddha went to the River Nerai-
jara ; having heard his doctrine, I avoided wrong view.

341. (Previously) I sacrificed various sacrifices; a blind,
ordinary individual, I performed the aggihutta, thinking
“This 1s purity

342. Entered into the thicket of wrong views, dazed by mis-
apprehension, blind, ignorant, I thought impurity was purity.

343. 1 have eliminated my wrong view ; all existences have
been torn asunder. I (now) sacrifice to the fire which really
merits a gift ; I revere the Tathagata.

344. 1 have eliminated all delusions ; craving for existence has
been torn asunder ; journeying-on from rebirth to rebirth 1s
completely annihilated ; there 1s now no renewed existence.

Gayakassapa

345. Three times a day, in the morning, at midday, in the
evening, 1 went down into the watery stream at Gaya at the
Gaya spring-festival.

346. ©° Whatever evil was done by me previously in other births,
that I now wash away here ' ; such was the view I formerly
held.

347. Hearing the well-spoken utterance, the word connected
with the doctrine and the goal, I gave reasoned consideration
to the true and essential goal.

348. (Now) I have washed away all evil, I am spotless, purified,
clean, the cleansed heir of the cleansed, the true-born son of
the Buddha.

349. Having plunged into the eight-fold stream, I have washed

all my evil away. I have attained the three knowledges, the
Buddha’s teaching has been done.

Vakkali

350. Brought low by colic, dwelling in the grove, in the wood,
where there is a restricted food supply, where it is harsh, how
will you fare, bhikkhu °?
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35I. Suffusing the body with much joy and happiness, enduring
even what 1s harsh, I shall dwell in the grove.

352. Developing the applications of mindfulness, the faculties,
and the powers, and developing the constituents of enlighten-
ment, I shall dwell in the grove.

353. Having seen men putting forth energy, resolute, always with
strong effort, harmonious, united, I shall dwell in the grove.

354. Recollecting the enlightened one, the foremost, the tamed,
the concentrated, not relaxing day or night, I shall dwell 1n
the grove.

F Vijitasena

355. I shall fasten you, mind, like an elephant at a small gate.
I shall not incite you to evil, you net of sensual pleasure,
body-born.

356. When fastened, you will not go, like an elephant not
finding the gate open. Witch-mind, you will not wander
again and again, using force, delighting 1n evil.

357. As the strong hook-holder makes an untamed elephant,
newly taken, turn against its will, so shall I make you turn.

358. As the excellent charioteer, skilled in the taming ot
excellent horses, tames a thoroughbred, so shall I, standing
firm 1n the five powers, tame you.

359. I'shall bind you with mindfulness ; with purified self I shall
cleanse (you). Restrained by the yoke of energy you will not
go far from here, mind.

Yasadatta

360. Having a hostile mind, the fool hears the conqueror’s
teaching ; he is as far from the true doctrine as the earth is
from the sky.

361. Having a hostile mind, the fool hears the conqueror’s
teaching ; he wanes away from the true doctrine like the
moon 1n the dark fortnight.

362. Having a hostile mind, the fool hears the conqueror’s
teaching ; he dries up in the true doctrine like a fish in little
water.

363. Having a hostile mind, the fool hears the conqueror’s
teaching ; he does not thrive in the true doctrine, like a
rotten seed 1n a field.
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364. But he who hears the conqueror’s teaching with a joyful
mind, having annihilated all his asavas, having realized th?l
state of imperturbability, having attained to highest peace, he
1s quenched, without asavas.

Sona Kutikanna

365. I have obtained ordination, and I am released, without
asavas. I have both seen the blessed one, and dwelt with him?
in the abode.

366. The blessed one spent much of the night in the open arr,
then the teacher skilled in the abodes entered the abode.

367. Spreading his outer robe, Gotama made his bed, like a lion
in a rocky cave, with fear and terror eliminated.

368. Then Sona, the disciple of the fully-enlightened one, having
a clear delivery, uttered the true doctrine 1n the presence of
the best of the Buddhas.

369. Knowing the five elements of existence, having cultivated
the straight path, having attained to highest peace, he will be
quenched, without asavas.

Kosiya

370. Whoever knowing his teachers’ utterance should dwell in
1t, firm, and should produce affection, he indeed 1s devoted,
and clever, and having knowledge in respect of phenomena
would possess distinction.

371. Whom great misfortunes when they arise do not disturb,
while he 1s reflecting, he indeed 1s strong, clever, and having
knowledge 1n respect of phenomena would possess distinction.

372. He who stands like the sea, unmoved, with profound
wisdom, seeing the subtle goal, is indeed immovable, clever,
and having knowledge 1n respect of phenomena would possess
distinction.

373. He has great learning, and 1s expert in the doctrine : he
practises righteousness 1n accordance with the doctrine ; he
indeed 1s such a one, clever, and having knowledge in respect
of phenomena would possess distinction.

374. He who knows the meaning of what is said, and knowing
the meaning acts accordingly, he indeed is clever, concurring
1in the meaning, and having knowledge in respect of pheno-
mena would possess distinction.
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Uruvelakassapa

375. Seeing the marvels of the famous Gotama, I did not at
once fall down before him, being deceived by envy and pride.

376. Knowing my intention, the charioteer of men urged me on.
Then there arose in me strange hair-raising agitation.

377. Then despising what little supernormal power I had had
previously when I was an ascetic with matted hair, I went
forth 1in the conqueror’s teaching.

378. Previously satisfied with making sacrifices, distracted by

 the element of sensual pleasure, afterwards I rooted out desire
and hatred and delusion too.

379. I know my former habitation, my deva-eye 1s purified.
Having supernormal powers, knowing the minds ot others,
I obtained the deva-ear.

380. I have obtained that goal for which I went forth trom the
house to the houseless state — the annihilation of all fetters.

Tekicchakani

381. The rice is harvested, the rice has gone to the threshing-
floor ; but I do not get any alms. How shall I tare ?

382. Recollect the immeasurable Buddha ; believing, with your
body suffused with joy, you will be continually exultant.

383. Recollect the immeasurable doctrine ; believing, with your
body suffused with joy, you will be continually exultant.

384. Recollect the immeasurable Order ; believing, with your
body suffused with joy, you will be continually exultant.

385. You live in the open air ; these wintry nights are cold. Do
not perish, overcome with cold ; go into your cell, with its
doors fastened.

386. I shall fasten on to the four illimitables, and I shall dwell
well-pleased with them. I shall not perish of the cold, dwelling

unaftected.

Mahanaga
387. He who has no reverence for those living the holy life with
him, wanes away from the true doctrine like a fish 1n little

water.

4T
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388. He who has no reverence for those living the holy life with
him, does not thrive in the true doctrine, like a rotten seed
1in a field.

389. He who has no reverence for those living the holy life with
him, is far from quenching in the teaching of the doctrine-
king. '

390. He who has reverence for those living the holy life with
him, does not wane from the true doctrine like a fish in much.
water.

391. He who has reverence for those living the holy life wath
him, thrives in the true doctrine, like a good seed 1n a field.

392. Quenching in the teaching of the doctrine-king 1s near him
who has reverence for those living the holy life with him.

Kulla

393. 1, Kulla, going to a burial ground, saw a woman cast away,
thrown away 1n the cemetery, being eaten, full of worms.

394. See the body, Kulla, diseased, impure, rotten, oozing,
trickling, the delight of fools.

395. laking the doctrine as a mirror for the attainment of
knowledge and 1nsight, I considered this body, empty inside
and out.

396. As this, so that ; as that, so this. As below, so above ; as
above, so below.

397. As by day, so by night ; as by night, so by day. As before,
so afterwards ; as afterwards, so before.

393. There 1s not such pleasure from the five-fold music as there
1s for someone with intent mind rightly having insight into
the doctrine.

Malunkyaputta

399. The craving of a man who practises indolence grows like
a maluva creeper. Like a monkey desiring fruit in the forest
he bounds to and fro.

400. Whomsoever this vile craving, this attachment to the
world, overcomes, his griefs increase like birana grass when
rained upon.

401. But from him who overcomes this vile craving, which is

hard to overcome 1n the world, griefs fall like a drop of water
from a lotus.
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102. I say this to you, your honours, as many as are assembled
here. Dig up the root of craving, as one seeking usira digs
up birana grass. Let not Mara break you again and again, as
a, stream breaks a reed.

403. Do the Buddha’s bidding ; let not the opportunity pass
you by. For those who have missed the opportunity grieve
when consigned to hell.

404. Indolence is defilement ; defilement arises from indolence ;

by vigilance and knowledge one should pluck out one’s own
dart.

Sappadasa

405. It 1s 25 years since I went forth. Not even for the duration
of a snap of the fingers have I obtained peace of mind.

406. Not having obtained intentness of mind, afflicted by desire
for sensual pleasures, wailing with outstretched arms, I went
out from the cell.

407. Shall I ... . orshall I take up a knife ? What need have
I of living ? How indeed should one such as I, rejecting the
training, die ?

408. Then, taking a razor, I sat on the couch. The razor was
placed around to cut my own vein.

409. Then reasoned thinking arose in me ; the peril became
clear ; disgust with the world was established.

410. Then my mind was released ; see the essential rightness of
the doctrine. The three knowledges have been obtained, the
Buddha’s teaching has been done.

Katiyana

411. Stand up, Katiyana, pay attention; do not be full of
sleep, be awake. May the kinsman of the indolent, king death,
not conquer lazy you, as though with a snare.

412. Birth and old age overwhelm you like a wave of the great
sea. Make a good island for yourself, for certainly no other
refuge 1s available for you.

413. For the teacher has mastered this road which goes beyond
attachments and fear of birth and old age. Continuously
vigilant, devote yourself ; make resolute application of mind.

414. Release old bonds. Wearing an outer robe, shaved with a
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razor, and eating alms, do not devote yourselt to sport and
delights, nor to sleep ; meditate, Katiyana.

415. Meditate and conquer, Katiyana ; you are skilled in the
paths to rest-from-exertion. Having obtained unsurpassed
purity, you will be quenched like a flame by water.

416. A lamp with feeble rays is bent down by the wind like a
creeper. In the same way do you, kinsman of Inda, not!
clinging, shake off Mara. Rid of desire for things experienced,
await your time here, having become cool.

Migajala

417. The eight-fold way which was well-taught by the one with
vision, by the Buddha, the sun’s kinsman, which has passed
beyond all fetters, the destroyer ot all rolling-on,

418. leading on to salvation, crossing over, drying up the root
of craving, cutting the root of poison, the place of execution,
brings one to quenching.

419. By breaking the root of ignorance 1t 1s a destroyer of the
compulsion of action ; 1t causes the thunderbolt of knowledge
to fall on the acquisition of the consciousnesses.

420. Giving 1nformation about our sensations, freeing from
grasping, by means of knowledge regarding existence as a
charcoal-pit,

421. of great flavour, very profound, warder-off of birth and
death, causing the quieting of pain, blissful,

422. knowing that action is action, and knowing result as result,
showing (= casting) real light upon the phenomena which
have arisen consequentially, leading to great rest, peaceful, it
1s fortunate at the end.

Jenta purohitaputta

423. Intoxicated by pride of birth, and by wealth and position,
I wandered intoxicated by the colour and form of my body.

424. 1 thought that none was equal or superior to myself, being
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