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I am very glad to know that the Sacred
Books of the East, published years ago by
the Clarendon Press, Oxford, which have
been out-of-print for a number of years,
will now be available to all students of
religion and philosophy. The enterprise
of the publishers 1s commendable and 1
hope the books will be widely read.

S. RADHAKRISHNAN



PREFATORY NOTLE TO THE NEW EDITION

Since 1948 the United Nations Educational, Scientific
and Cultural Organization (UNESCO), wupon the recom-
mendation oi the General Assembly of the United Nations,
has been concerned with facilitating the translation of the
works most representative of the culture of certain of 1ts
Member States, and, in particular, those of Asia.

One of the major difficulties confronting this programme
1s the lack of translators having both the qualifications and
the time to undertake translations of the many outstanding
books meriting publication. To help overcome this difficulty
in part, UNESCO’s advisers in this field (a panel of experts
convened every other year by the International Council for
Philosophy and Humanistic Studies), have recommendead that
many worthwhile translations published during the 19th century,
and now mmpossible to find except in a limited number of
libraries, should be brought back into print in low-priced
editions, for the use of students and of the general public. The
experts also pointed out that in certain cases, even though there
might be In existence more recent and more accurate trans-
lations endowed with a more modern apparatus of scholarship,
a number of proneer works of the greatest value and interest

ve . o . . 9
to students of Eastern religions also merited republication.

This point of view was warmly endorsed by the Indian
National Academy of Letters (Sahitya Akademi), and the
Indian National Commission for Unesco.

It 1s 1n the spirit of these recommendations that this
work {rom the famous series ‘“‘Sacred Books of the East” is
now once again being made available to the general public as
part of the UNLESCO Collection of Representative Works.



PUBLISHER’S NOTE

First, the man distinguished between eternal and perish-
able. Later he discovered within himself the germ of the
LEternal. This discovery was an epoch in the history of the
human mind and the FEast was the first to discover 1.

To watch in the Sacred Books of the East the dawn of
this religious consciousness of man, must always remain one
of the most nspiring and hallowing sights in the whole history
of the world. 1In order to have a solid foundation for a com-
parative study of the Religions of the Llast, we must have before
all things, complete and thoroughly faithful translation of their
Sacred Books in which some of the ancient savings were pre-
served Dbccause they were so true and so striking that they
could not be forgotten. They contained ecternal truths, ex-
pressed for the first time 1n human language.

With proioundest reverence for Dr. S. Radhakrishnan,
President of India, who inspired us for the task; our deep
sense of gratitude for Dr. C. D. Deshmukh & Dr. D. S.
Kothari, for encouraging assistance; esteemed appreciation of
UNESCO for the warm endorsement of the cause; and finally
with indebtedness to Dr. H. Rau, Director, Max Miiller
Bhawan, New Delhi, in procuring us the texts of the Series
for {eprint, we humbly conclude. |
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INTRODUCTION.

THE work of which a translation is here, for the first
time, presented to the English reading public, has had a
strange and interesting history. Written in Northern India,
at or a little after the beginning of the Christian era, and
either in Sanskrit itself or in some North Indian Prakrit, it
has been entirely lost in the land of its origin, and (so far
as is at present known) is not extant in any of the homes
of the various sects and schools of the Buddhists, except
only in Ceylon, and in those countries which have derived
their Buddhism from Ceylon. It 1s true that General
Cunningham says! that the name of Milinda ‘is still famous
in all Buddhist countries.” But he is here drawing a very
wide conclusion from an isolated fact. For in his note
he refers only to Hardy, who is good evidence for Ceylon,
but who does not even say that the ‘ Milinda’ was known
elsewhere.

Preserved there, and translated at a very early date
into Pili, it has become, in its southern home, a book of
‘standard authority, is put into the hands of those who have
begun to doubt the cardinal points of Buddhist -doctrine,
has been long a popular work in its Pali form, has been
translated into Siz:halese, and occupies a unique position,
second only to the PAli Pizakas (and perhaps also to the
celebrated work of Buddhaghosa, the ‘Path ‘of Puriey’).
From Ceylon it has been transferred, in its Palt form.
to both Burma and Siam, and in those countries also it
enjoys so high a repute, that it has been commented on (if
not translated). It is not merely the only work composed
among the Northern Buddhists which i1s regarded with
reverence by the orthodox Buddhists of the southern

1 In his ¢ Ancient Geography of India,” p. 180.
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schools; it is the only one which has survived at all
amongst them. And it is the only prose work composed
in ancient India which would be considered, from the
modern point of view, as a successful work of art.

The external evidence for these statements is, at present,
both very slight and, for the most part, late. There ap-
peared at Colombo in the year of Buddha 2420 (1877 A.D.)
a volume of 650 pages, large 8vo.—the most considerable in
'point of size as yet issued from the Siszhalese press—entitled
MILINDA PRASNAYA. It was published at the expense of
five Buddhist gentlemen whose names deserve to be here
recorded. They are Karolis Piris, Abraham Liwer4, Luis
Mendis, Nandis Mendis Amara-sekara, and Charlis Arnolis
Mendis Wijaya-ratna Amara-sekara. It is stated in the
preface that the account of the celebrated discussion held be-
tween Milinda and Nagasena,about 500 years after the death
of the Buddha, was translated into the Magadhi language by
‘teachers of old’ (purwa4arin wisin) ;—that that PAli ver-
sion was translated into Simhalese, at the instance and under
the patronage of King Kirtti Sri Raga-simha, who came
to the throne of Ceylon in the year of Buddha 2290 (1747
A.D.), by a member of the Buddhist Order named Hinai-
kumburé Su:inangala, a lineal successor, in the line of
teacher and pupil (anusishya), of the celebrated Weeli-
wiza Saranankara, who had been appointed Samgha-
rdga, or chief of the Order—that ‘this priceless book,
unsurpassable as a means either for learning the Buddhist
doctrine, or for growth 4n the knowledge of it, or for the
suppression of erroneous opinions,” had become corrupt by
frequent copying—that, at the instigation of the well-known
schalar Moho##i-watte Guninanda, these five had had
the texts corrected and restored by several learned Bhikkhus
(kipa namak law4), and had had indices and a glossary
added, and now published the thus revised and improved
edition.

The Simhalese translation, thus introduced to us, follows
the Pali throughout, except that it here and there adds, in
the way of gloss, extracts from one or other of the numerous
Pizaka texts referred to, and also that it starts with a pro-
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phecy, put into the mouth of the Buddha when on his
death> bed that this discussion would take place about 500
years after his death, and that it inserts further, at the
point indicated in my note on p. 3 of the present version,
an account of how the Simzhalese translator came to write
his version. His own account of the matter adds to the
details given above that he wrote the work at the Upo-
satha Arima of the Mah4a Wih4ira near Sri-ward-
hana-pura, ‘a place famous for the possession of a temple’
containing the celebrated Tooth Relic, and a monastery
which had been the residence of Weeliwiza Saranzankara,
the Sasmgha-riga, and of the famous scholars and com-
mentators Daramifi-pola Dhamma-rakkhita and
Madhurasatoza Dhammakkhandha.

As Kirtti Sri Raga-simha reigned till 17811, this would
only prove that our Pali work was extant in Ceylon in its
present form, and there regarded as of great antiquity and
high authority, towards the close of the last century. And
no other mention of the work has, as yet, been discovered
in any older Simhalese author. But in the present deplor-
able state of our ignorance of the varied and ancient literature
of Ceylon, the argument ex silentio would be simply of no
value. Now that the Ceylon Government have introduced
into the Legislative Council a bill for the utilisation, in the
interests of education, of the endowments of the Buddhist
monasteries, it may be hoped that the value of the books
written in those monasteries will not be forgotten, and that
a sufficient yearly sum will be put aside for the editing and
publication of a literature of such great historical value?.
At present we can only deplore the impossibility of tracing
the history of the ‘Questions of Milinda’ in other
works written by the scholarly natives of its southern home.

That it will be mentioned in those works there can be

T e —— - — —— e

' See Turnour’s Mahavansa, p. Ixviii.

* 1 believe that none of the many vernacular literatures of India can compare
for a moment with the Simhalese, whether judged from the point of view of
literary excellence, variety of contents, age, or historical value. And yet a few

hundreds a year for ten years would probably suffice, on the system followed by
the Pali Text Society, for the editing and publication of the whole.
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but little doubt. For the great Indiar writer, whe “long
ago found in that beautiful and peaceful island the best
scope for his industrious scholarship, is already known to
have mentioned the book no less than four times in his
commentaries; and that in such a manner that we may
fairly hope to find other references to it when his writings
shall have been more completely published. In his com-
mentary on the Book of the Great Decease, VI, 3, Buddha-
ghosa refers to the quotation of that passage made in the
conversation between Milinda and NA&gasena, translated
below, at IV, 2,11, And again, in his commentary on the
Ambaztha Sutta (D. III, 2, 12) he quotes the words of a
conversation between Milinda and Nagasena on the subject
he is there discussing. The actual words he uses (they
will be found at pp. 275, 276 of the edition of the Sumangala
Vilasini, edited for the Pali Text Society by Professor Car-
penter and myself) are not the same as those of our author
at the corresponding passage of Mr. Trenckner’s text (pp.
108, 169 ; IV, 3, 11), but they are the same in substance.

The above two references in Buddhaghosa to our author
were pointed out by myself. Dr. Morris has pointed out
two others, and in each of those also Buddhaghosa is found
to quote words differing from Mr. Trenckner’s text. The
formér of these two was mentioned in a letter to the
‘Acadcmy’ of the 12th November, 1881. In the Mano-
ratha Phrazi, his commentary on the Anguttara, on the
passage marked in Dr. Morris’s edition as I, 5, 8, Buddha-
ghosa says:—

‘Imasmim pan’ atthe Milinda-r4¢4 dhamma-
]\athlka Nagasenattheram pukk/Zi: “Bhante Niga-
sena, ekasmim akklarakkhane pavattita-/Zitta-
saszkhard sake riipino assa kiva mahé-rési bhavey-
yati?”’

And he then gives the answer:—Vaihasatinam kho
mahd-rdga vihinam addia-kGla7i #a vAhA vihi
sattammanani dve #a tumbi ekaki/larakkhane

— ——— r—— _m I- il e — P e S S

' This was already pointed out in a note to my translation of the text com-
mented on (‘ Buddhist Suttas,’ vol. xi of the Sacred Books of the East, p. 112).
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pavattitassa k4ittassa sankham pina upenti kalam
pi nh upenti kalasbhidgam pi na upentiti.

This passage of the Milinda, referred to by Buddhaghosa,
will be found on p. 102 of Mr. Trenckner’s edition, trans-
lated below at IV, 1, 19. But the question is not found
there at all, and the answer, though much the same in the
published text, still differs in the concluding words. Mr
Trenckner marks the passage in his text as corrupt, and it
may well be that Buddhaghosa has preserved for us am
older and better reading.

The other passage quoted by Dr. Morris (in the
‘Academy’ of the 11th January, 1881) is from the Pa-
pazka Sudani, Buddhaghosa’s still unedited Commentary
on the Magg/kima Nikdya. It is in the comment on the
Brahmayu Suttanta, and as it is not accessible elsewhere
I give this passage also in full here. With reference, oddly
enough, to the same passage referred to above (pp. 168,
169 of the text, translated below at IV, 3, 11) Buddhaghosa
there says :(—

‘Vuttam etam NAagasenattherena Milinda-
raznd puttisena: “Na mahlriga Bhagavi guy-
ham dasseti #Z4yam Bhagavi dassetiti”’

In this case, as in the other quotation of the same pas-
sage, the words quoted are not quite the same as those
given in the published text, and on the other hand they
agree with, though they are much shorter than, the words
as given in the Sumangala Vilasini.

It would be premature to attempt to arrive at the reason
of this difference between Buddhaghosa’s citations and
Mr. Trenckner’s edition of the text. It may be that
Buddhaghosa is consciously summarising, or that de is
quoting roughly from memory, or that he is himself trans-
lating or summarising from the original work, or that he is
quoting from another Pali version, or that he is quoting
from another recension of the text of the existing Pali
version. We must have the full text of all his references
to the ‘Questions of Milinda’ before us, before we
try to choose between these, and possibly other, alternative
explanations. What is at present certain is that when
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Buddhaghosa wrote his great works, that is about 430 A.D.,
he had before him a book giving the conversations bétween

Milinda and Nigasena. And more than that. He intro-
duces his comment above referred to on the Amba##ia
Sutta by saying, after simply quoting the words of the
text he is explaining : ¢ What would be the use of any one
else saying anything on this? For Nagasena, the Elder,
himself said as follows in reply to Milinda, the king1’—
«and he then quotes Nagasena, and adds not a word of his
own. It follows that the greatest of all Buddhist writers
known to us by name regarded the ‘Questions of
Milinda’ as a work of so great authority that an opinion
put by its author into the mouth of Nagasena should be
taken as decisive. And this is not only the only book, out-
side the Pali Pizakas, which Buddhaghosa defers to in this
way, it is the only book, except the previous commentaries,
which he is known even to refer to at all. But, on the
other hand, he says nothing in these passages to throw any
further light on the date, or any light on the authorship, of
the work to which he assigns so distinguished, even so
unique, a position.

So far as to what i1s known apout our ‘Questions of
Milinda’ in Ceylon. The work also exists, certainly in
Pali, and probably in translations into the local dialects, in
Burma and Siam. For Mr. Trenckner mentions (Intro-
duction, p. iv) a copy in the Burmese character of the PAli
text sent to him by Dr. Rost, there is another copy in that
character in the Colombo Museum?, and Mr. J. G. Scott, of
the Burmese Civil Service, has sent to England a Burmese
Nissaya of the Milinda (a kind of translation, giving the
Paly text, word for word, followed by the interpretation of
those words in Burmese ). A manuscript of the Pili text,
brought from Siam, is referred to in the Simhalese M SS. in
the marginal note quoted by Mr. Trenckner at p. vi of the

! Kim ettha asiZiena vattabbam? Vuttam etam Nigasenattheren’
eva Milinda-ra7#4 pu#tkena .. .. (Sumangala Vilasint, loc. cit.).
* See p. 51 of the ¢ Journal of the PAli Text Society ’ for 188a.
* This Nissaya is now in the possession of his brother, the Bursar of St.
John’s College, Cambridge.
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Introduction to his cdition. And there exists in the library
“of Tainity College, Cambridge, a complete MS., in excellent
condilion, in the Siamese-Pili character!, while there are
numerous fragments in the Paris Bibliothéque Nationale of
one or more MSS. of the text, in the same Kambojan
character used in Siam for the writing of Pili texts 2.

It may be noticed here that there are seven MSS. of the
text written in the Ceylon character known to exist in
Europe. Two of them (one a very ancient one) are in the®
Copenhagen University Library, two in the Bibliothéque
Nationale?, one in the Cambridge University Library3, and
two in the India Office Library*. Three only of these
seven have been used by Mr. Trenckner for his very able
and accurate edition of the text, published in 1880.

That is all the external evidence at present available.
What can be inferred from the book itself is about as
follows. It consists of the discussion of a number of points
of Buddhist doctrine treated in the form of conversations
between King Milinda and Nagasena the Elder (Thera).
It must be plain to every reader of the following pages that
these are not real conversations. What we have before us
is really an historical romance, though the didactic aim
overshadows the story. Men of straw, often very skilfully
put together, are set up for the purpose, not so much of
knocking them down again, as of elucidating some points
of ethical or psychological belief while doing so. The
king himself plays a very subordinate part. The questions
raised, or dilemmas stated, are put into his mouth. But
the solutions, to give opportunity.for which the questions
or dilemmas are invented, are the really important part of
the work, and these are put into the mouth of Ndgasena.
The dialogues are introduced by a carefully constructed

1 By the kindness of the Master and Fellows of the College 1 have been
allowed to collate this MS. in London.

2 See ¢ Journal of the Pali Text Society’ for 1883,.p. 35.

5 See * Jourrnal of the Pali Text Society’ for 1883, p. 146.

¢ See ¢ Journal of the Paii Text Society’ for 1883, p. 119.

[35) b
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preliminary story, in which the reader’s interest in them is
aroused by anticipation. And the ability of this part of
the work is very great. For in spite oi the facts that all
the praise lavished therein upon both Milinda and Nagasena
is in reality only praise of the book itself, and that the
reader knows this very well, yet he will find it almost
impossible tc escape from the influence of the eloquent
words in which importance and dignity are ient to the
“occasion of their meeting ; and of the charm and skill with
which the whole fiction is maintained.

The question then arises whether the personages were
any more real than the conversations. Milinda is supposed
to be the Menander, who appears in the list of the Greek
kings of Baktria, since he is described in the book as being
a king of the Yonakas reigning at Sigala (the Euthydemia
of the Greeks), and there is no other name in the list which
comes so near to Milinda. This identification of the two
names 1s certainly coirect. For whether it was our author
who deliberately made the change in adapting the Greek
name to the indian dialect in which he wrote, or whether
the change is due to a natural phonetic decay, the same
causes will have been of influence. Indra or Inda is 2 not
uncommon termination of Indian names, and meaning king
1s so approgriate to a king, that a foreign king’s name end-
Ing in -ander would almost inevitably come to end in
-inda. Then the sequence of the liquids of m-n-n would
tend in an Indian dialect to be altered in some way by
disstmilation, and Mr. Trenckner adduces seven instances
in Pali of | taking the place of n, or n of 1, in similar cir-
cumstances 1,

‘There remains only the change of the first E in Men-
ander to I. Now in the Indian part of the inscription, on
undoubted coins of Menander, the oldest authorities read
Minanda as the king's name?, and though that interpreta-
tion has now, on the authority of better specimens, been
given up, there is no doubt that Milinda runs more easily

! < Pali Miscellany,’ part i, p. 55.
* For instance, Wilson in his ¢ Ariana Antiqua,’ p. 283.
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from the tongue than Melinda, and Mil may well have.
seemea. as appropriate a commencement for a Milakkha's
name as -inda is for the ending of a king's name. So
Men-ander became Mil-inda.

It may be added here that other Greek names are men-
tioned by our author—Devamantiya at I, 42, and the same
officer, together with Anantakiya, Mankura, and Sabba-
dinna, at II, 3. Therc is a similar effort in these other Pali
forms of Greek words to make them give some approach to
a meaning in the Indian dialect: but in each case the new
forms remain as really unintelligible to an Indian as Mil-inda
would be. Thus Deva-mantiya, which may be formed on
Demetrios, looks, at first sight, Indian enough. But if it
meant anything, it could only mean ‘counsellor of the
gods. And so also both Ananta and Kiya are Indian
words. But the compound Ananta-kiya would mean
‘having an infinite body, which is absurd as the name of
a courtier. It may possibly be made up to represent An-
tiochos. What Mankura and Sabbadinna (called simply
Dinna at p. 87) may be supposed to be intended for it is
difficult to say!. But the identification of Milinda with

Menander is as certain as that of Kandagutta with Sandro-
kottos. |

Very little is told us, in the Greek or Roman writers,
about any of the Greek kings of Baktria. It is a significant
fact that it is precisely of Menander-Milinda that they tell
us most, though this most is unfortunately not much.

Strabo, in his Geography 2, mentions Menander as one
of the two Baktrian kings who were instrumental in spread-
ing the Greek dominion furthest to the East into IndiQ.
He crossed the Hypanis (that is the Sutlej) and penetrated
as far as the Isamos (probably the Jumna).

Then in the title of the lost forty-first book of Justin’s
work, Menander and Apollodotus are mentioned as ‘ Indian
kings.’ :

Finally, Plutarch?® tells us an anecdote of Menander.

! Compare Mr. Trenckner’s note at p. 70 of the * Pili Miscellany.’
% Edit, Miiller, xi, 11, 1. - 3 De Repuln Ger., p. 8:1.
L2
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He was, he says, as a ruler noted for justice, and enjoyed
such popularity with his subjects, that upon his deatlzf which
took place in camp, diverse cities contended for the posses-
sion of his ashes. The dispute was only adjusted by the
representatives of the cities agreeing that the relics should
be divided amongst them, and that they should severally
erect monuments (uvnueia, no doubt dagabas or sthapas)
to his memory.

This last statement is very curious as being precisely
analogous to the statement in the ¢ Bock of the Great De-

cease !’ as to what occurred after the death of the Buddha
himself. But it would be very hazardous to draw any con-
clusion from this coincidence.

The only remaining ancient evidence about Menander-
Milinda (apart from what is said by our author himself), is
that of coins. And, as is usually the case, the evidence of
the coins will be found to confirm, but to add very little to,
what is otherwise known.

As many as twenty-two 2 different coins have been dis-
covered, scme of them in very considerable numbers, bear-
ing the name, and eight of them the effigy, of Menander.
They have been found over a very wide extent of country,
as far west as Kabul, as far east as Mathuri, and one of
them as far north as Kashmir. Curiously enough we find
a confirmation of this wide currency of Menander-Milinda’s
coins in the work of the anonymous author of the ¢ Periplus
Maris Erythrei’ He says?® that Menander’s coins, to-
gether with those of Apollodotos, were current, many years
after his death, at Barygaza, the modern Baroach, on the
coast of Gujarat.

The portrait on the coins is very characteristic, with a
long face and an intelligent expression, and is sometimes
that of a young man, and at other times that of a very
old man. It may be inferred therefore that his reign

' Mahaparinibbana Suttanta VI, 58-62, translated in my ‘ Buddhist Suttas’
(vol. xi of the Sacred Books of the East), pp. 133-135.

* This number would be greatly increased if the differences of the monograms
were allowed for.

3 Chapter 47 of Miiller’s edition.
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was as long as his power was extensive. All the coins
have a'.legend in Greek letters on one side, and a corre-
sponding legend in Ariano-pali letters on the other side.
On twenty-one out of the tweniy-two, the inscriptions,
according to the latest interpretations from a comparison
of the best examples, are respectively,

BASILEOS SOTEROS MENANDROU
and
MAHARAGASA TRADATASA MENANDRASA .

Wilson read? the last word Minadasa. But when he
wrote, in 1840, the alphabet was neither so well known as
it 1s now, nor had such good examples come to hand. So
that though the Mi- is plain enough on sevéral coins, it is
almost certainly a mere mistake for Me, from which it only
differs by the centre vowel stroke being slightly prolonged.

Fifteen of the coins have a figure of Pallas either on one
side or the other. A ¢ victory,” a horse jumping, a delphin,
a head (perhaps of a god), a two-humped camel, an
elephant goad, a boar, a wheel, and a palm branch are
each found on one side or the other of one of the coins;
and an elephant, an owl, and a bull’'s head each occur
twice. These are all the emblems or figures on the coins.
None of them are distinctively Budchist, though the wheel
might be claimed as the Buddhist wheel, and the palm branch
and the elephant would be quite in place on Buddhist
coins. It may be said, therefore, that the bulk of the zcins
are clearly pagan, and not Buddhist; and that though two
or three are doubtful, even they are probably not Buddhist.

One coin, however, a very rare one, differs, as to its
inscription, from all the rest that have the legend. It has

on one side
BASILEOS DIKAIOU MENANDROU,

and on the other,
MAHARAGASA DHARMIKASA 3 MENANDRASA.

1 See Alfred Von Sallet, ¢ Die Nachfolger Alexander’s des Grossen in Baktrien
und Indien,’ Berlin, 1879; and Professor Percy Gardiner’'s ¢ Catalogue of the
Coins of the Greek and Scythic Kings of Baktria and India,” London, 1886.

3 In his ¢ Ariana Antiqua,’ p. 283, London, 1841.

S The r is a little doubtful and is written, if at all, after the dh, though
intended to be pronounced before the m.
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Is any reference intended here to the Buddhist. Dharma
as distinct from the ordinary righteousness of kihgs? I
think not. The coin is one of those with the figure of
Pallas on the side which bears the Greek legend, and five
others of the Baktrian Greek kings use a similar legend on
their coins. These are Agathocles, Heliokles, Archebios,
Strato, and Zoilos. There is also another coin in the series
with a legend into which the werd Dharma enters, but
which has not yet been deciphered with certainty—that
beating in the Greek legend the name of Sy-Hermaios, and
supposed to have been struck by Kadphises I. If there is
anything Buddhist in this coin of Menander’s, then the
others also must be Buddhist. But it is much simpler to
take the word dharmikasa in the sense of the word
used in the corresponding Greek legend, and to translate
it simply ‘the Righteous,” or, better still, ‘the Just” Only
when we call to mind how frequent in the Paili texts is the
description of the ideal king (whether Buddhist or not) as
dhammiko dhamma-riga, we cannot refuse to see
the connection between this phrase and the legend of the
coins, and to note how at least six of the Greek kings, one
of whom is Menander, are sufficiently desirous to meet the
views of their Buddhist subjects to fix upon ‘Righteous-
ness’ or ¢ Justice’ as the characteristic by which they wish
to be known. The use of this epithet is very probably the
foundation of the tradition preserved by Plutarch, that
Menander was, as a ruler, noted for justice; and it is
certainly evidence of the Buddhist influences by which he
was surrounded. But it is no evidence at all that he
actually became a Buddhist. '

To sum up.—Menander-Milinda was one-of those Greek
kings who carried on in Baktria the Greek dominion
founded by Alexander the Great. He was certainly one
of the most important, probably the most important, of
those kings. He carried the Greek arms further into
India than any of his predecessors had done, and every-
thing confirms the view given by our author at I, 9 of his
Justice and his power, of his ability and his wealth. He
must have reigned for a considerable time in the latter
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part of the second century B.C., probably from about 140

to abﬁut 115, or even 110 B.C.! His fame extended, as did

that of no other Baktrian king, to the West, and he is the

only Baktrian Greek king who has been remembered in

India. Our author makes him say, incidentally ?, that he

was born at Kalast in Alasanda (= Alexandria),a name given

to an 1sland presumably in the Indus. And, as was referred

to above, Plutarch has preserved the tradition that he died
in camp, in a campaign against the Indians in the valley of
the Ganges.

[It is interesting to point out, in this connection, that
the town (gdma) of Kalasi has not been found mentioned
elsewhere. Now among the very numerous coins of the
Baktrian kings there is one, and only one, giving in the
legend, not the name of a king, but the name of a city,
the city of Karisi. As this coin was struck about 180 B.C.
by LEukratides, who was probably the first of these kings
to obtain a settlement on the banks of the Indus, it is
possible that the two names, one in the Pali form (or
more probably in the form of the dialect used by our
author), the other in the local form, are identical; and
that the coin was struck in commemoration of the fact of
the Greeks having reached the Indus. If that be so, then
that they gave the name Alasanda (Alexandria) to the
island on which the town was built, and not to the town
itself, seems to show that the town was not founded by
them, but was already an important place when they took it.]

— e ——— i =

Beyond this all is conjecture. When our author says
that Milinda was converted to Buddhism3, he may Jbe
either relating an actual tradition, or he may be inventing
for his own purposes. There is nothing inherently im--
possible, or even improbable, in the story. We know that
all the Baktrians, kings and people alike, eventually became

1 Gee the chronological table in the Introduction to Professor Gardner’s

work, quoted below.
3 See the translation below of III, 7, 5.

* See p. 420 of the Pili text,
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Buddhist. But the passage occurs in a part of theqbook
which is open to much doubt. We have to place against it
the negative evidence that none of Menander’s coins show
any decisive signs of his conversion. And the passage in
question goes much further. It says that he afterwards
gave up the kingdom to his son, and having entered the
Buddhist Order, attained to Arahatship. The Sismhalese
MSS. add a marginal note to the effect that the whole of this
passage with its context was derived from a MS. brought
from Siam. Mr. Trenckner is therefore of opinion! that it
belongs to a spurious supplement. That may be so, in
spite of the fact that it is quite in our author’s style,
and forms an appropriate close to the book. But it is
incredible that an author of the literary skill so evident
throughout the work should have closed his book de-
liberately in the middle of a paragraph, without any
closing words to round it off. The Siamese MS. may
after all have preserved the reading of older and better
MSS. than those in Ceylon, and the last leaf of the
book may have been lost there. There must have been
some conclusion, if not in the manner of the paragraph
under discussion, then in some other words which we may
not be able to trace. But even if our author actually
wrote that Menander did become a Bhikkhu and an Arahat,
that 1s very poor evidence of the fact, unless he not nnly
intended what he states to be taken quite literally, but also
wrote soon after the events he thus deliberately records.
Now the opinion has been expressed above that we
have to deal with a book of didactic ethics and religious
controversy cast into the form of historical romance. If this
1s correct no one would be more astonished than the author
himself at the inconsistency of modern critics if they took
his historical statements au grand serieux, while they
made light of his ethical arguments. It is true that he would
scarcely have been guilty of anything that seemed grossly
improbable, at the time when he wrote, to the readers whom

he addressed. But if, as is most probable, he wrote in North-

' ¢ Introduction,’ pp. v, vi.
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Western India when the memory of the actual facts of
Menanelers reign was fading away-—that is, some gene-
rations after his death—he may well have converted him to
Buddhism, as the most fitting close to the discussion he
records, without intending at all to convey thereby any real
historical event.

This brings us to the next point of our argument.

We have seen that the work must have been written
some considerable time before Buddhaghcsa, and after the
death of Menander. Can its date be determined with
greater accuracy than this? The story of Nagasena intro-
duces to us his father Sonuttara, his teachers Rohana,
Assagutta of the Vattaniya hermitage, and Dhamma-
rakkhita of the Asoka Ardma near Pazliputta, and there
is also mention of a teacher named Ayupila dwelling at
the Sankheyya hermitage near Sigala. None of these
persons and none of these places are read of elsewhere in
any Buddhist text, whether Sanskrit or PAali. For the
Asvagupta referred to in passing at p. 351 of the Divyai-
vadina has nothing in common (except the name) with
our Assagutta, the Rohana of Anguttara, III, 66, is quite
distinct from our Rohaza, and there i1s not the slightest
reason for supposing Ndgasena to be another form of the
name NAagdiguna, found in both the Chinese and Tibetan
Buddhist literatures !, and in the Jain lists2. The famous
Buddhist scholar so called was the reputed tounder of the
Mahiyana school of Buddhism. Our Nagasena represents
throughout the older teaching. If there is any connection
at all between the two names, Nagasena must have been
invented as a contrast to Nagarguza, and not with ‘the
least idea- of identifying twc men whose doctrines are so
radically opposed. Even were there any reason to believe
this to be the case, it would not help us much, tor the date

e e~~~ W e e e B

1 See the passages quoted by Dr. Wenzel in the ¢ Journal of the Pali Text
Society’ for 1886, pp. 1-4.

3 See Professor Weber in the ¢ Handschriftenverzeichuise der koniglichen
Bibliothek in Berlin,” vol. v, part 3, p. 36s.
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of NAgirguza is quite as much open to dispute as that of
the author of the ¢ Questions of Milinda 1’ ]

I ought to mention here that an opinion of a Naga-
sena is, according to Burnouf %, discussed at length in the
Abhidharma Kosa Vydkhya; and that Schiefner 3 quotes
from a Tibetan work, the Bu-ston, the statement that a
schism took place under a Thera Nagasena 137 years after
the Buddha’s death. It would be very interesting if the
former were our NAgasena. And if Schiefner’s restora-
tion of the name found in his Tibetan authority be correct,
and the authority itseif be trustworthy, it is possibly
the fading memory of that Nagasena which induced our
author to adopt the name as that of the principal interlo-
cutor in his ‘ Questions of Milinda.’

Finally, Professor Kern, of Leiden—who believes that
Buddha is the sun, and most of his principal disciples stars—
believes also not only that our Nigasena is an historical
person, but also that there never was a Buddhist cleric of
that name; and that Nagasena is simply Patazigali, the
author of the Yoga philosophy, under another name. If
this 1s not a joke, i: is a strange piece of credulity.

The only reason alleged in support of it is that Patazgali
has the epithets of Nagesa and of Phazin. That he was a
Hindu who believed in the soul-theory of the current ani-
mistic creed, while all the opinions nut into NAigasena’s
mouth are those of a thorough-going Buddhist and non-
individualist, is to count as nothing against this chance simi-
larity, not of names, but of the name on one side with an epi-
thet on_ the other. To identify John Stuart Mill with Dean
Milman would be sober sense compared with this proposal.

—t

' Compare on this point Dr. Wenzel, loc. cit.,, with Dr. Burgess in the
‘Archaeological Reports for Southern India,’ vol. i, pp. 5—¢. Dr. Burgess thinks
the most probable date of his death is about 200 A. D.

The 1dentification of Nagirgunza and Nagasena was made independently by
Major Bird in the ¢ Journal of the Bombuay Branch of the Royal Asiatic Society’
for October, 1844 (who was followed by the Rev. R. Spence Hardy at p. 51%
of his ¢ Manual of Buddhism,’ published in 1860), and by Benfey in his article
‘Indien’ in Ersch and Gruber’s Encyclopedia (who was followed by Burnouf at
p. 570 of bis ¢ Introduction,’ &c., published in 1844).

2 Loc. cit. 3 Note to his translation of TAranitha, p. 298.
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But it is deliberately put forward to support an accusation
agamst the Buddhists of having falsely appropriated to
themsSelves every famous man in Indial!. Any mud,

would seem, is good enough to pelt the Buddhists w1th
Yet who is it, after all, who really makes the ‘appropria-
tion,” the Buddhists or Professor Kern himself ?

It would seem, therefore, that most of our author’s person
and place names are probably inventions of his own 2.
~ But it is quite different with the books quoted by our
author. In several passages he has evidently in his mind
certain Pali texts which deal with similar matters. So far
as yet ascertained the texts thus silently referred to, either
in the present volume or in the subsequent untranslated

portion of the book, arc as follows:

Page of this
volume,

8 . . Digha Nikdya II, 1, 2.
10 ,s ,, 11, 20.
I0 . . s 5 I, 1.
38 . . ', , 1L, 1o.
28¢ . . s . II, 11,
40 . . Katha Vatthu I, 1.

41 . . Anguttara I, 15, 4-7-
41 . . Digha Nikaya 11, 17.
41 . . ., ,, 1l 23.
42 . . s , I, 26.
50 . . ,  XVIJL
8o . . Mahavavgal I, I.

129 . . Various (see my note).

132 . . Kullavagga IX) 1, 4.

163 . .. Kullavagga VII, 1, 27.

170 . . Vessantara Gataka.

179 . . Sivi Gataka.

204 . . Magghima Nikaya LXIII.

! Kern’s ¢ Buddhismus’ (the German translation), vol. ii, p. 443.

2 As these pages were passing through the press I have found Assagutta of
the Vattaniya hermitage, mentioned in the last chapter of the Saddhamma
Samgaha, which is passing through the press for the Pali Text Society. But
this is taken no doubt from the Milinda, and is not an indepeundent reference to
any such teacher as an historical person. (The Saddhamma Sasmgaha was
written by Dhamma-kitti in Ceylon, probably ir the twelfth century.)
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Page of this
volume.
212 Gitaka (No. 69).
256 Sutta Vibhanga (Par. 4).
257 Kitoma Sutta (No. 67).
250 Kullavagga 1X| 1, 3.
204 I\r‘Ia}iﬁvagga I1, 16, 8.
275 Dhamma-4akka-pavattana Sutta.
2177 Anguttara 11, 1, 1.
283 The 540th Gataka.
285 Amba Giataka (No. 474).
285 Dummedha Gétaka (No. 122).
286 Tittira Gitaka (No. 438).
286 Khantivida Giataka (No. 313).
287 Kila-Nandiya Gataka (No. 222),
287 ‘Takkha-stikara Gataka (No. 492).
288 Karlya- plfalra 11, 6.
288 Silava-naga Giataka (No. %2).
288 Sabba-daska Gataka (No. 241).
289 Apannaka Gataka (No. 1).
289 Nigrodha-miga Gitaka (No. 12).
290 Nigrodha Gataka (No. 445).
290 Mahi-paduma Gitaka (No. 472).
290 Mahi-patipa Gataka (No. 358).
294 Ummagga Giataka (No. 546).
298 Kullavagga VII 3, 11.
302 Anguttara 1V, 13.

Page of the

Pali Text.
220 Gitaka, No. 310 (vol. iii, p. 32).
231 Sutta Nipata I, 4.
236 (rataka (vol. i, p. 56).
256 »  (vol. iv, p. 232, line 20).
27" Vessantara Giataka.
289 . . Gataka (vol. i, p. 57).
291 . . Gitaka (Nos. 258, 541, 494, and 243).
313 . . Magg/iima Nikdya, No. 75 (p. 502).

In several other passages he refers to a PAili book, or a
chapter in a Pali book, by name. This is much more
valuable for our purposes than the silent, and sometimes
doubtful, references in the last list. So far as is yet ascer-
tained, these references are as follows :
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)2
21
21
21
21
21
21
21
22
22
22
25
27
28
31
31
32
32
32
34
56

71, 88
137
195
213
213
213
213
213
213
232

204—-267

Page of the
Pali Text.

241

242
258

281
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Vinaya, Sutta, Abhidhamma.
The Suttantas.
The Abhidhamma.

Dhamma Samgani.

Vibhanga.

Dhatu Katha.

Puggala Pazatti.

Kathi Vatthu.

Yamaka.

Pa#thana.

The Abhidhamma Pifaka.

The Abhidhamma.

The Abhidhamma.

The three Pifakas.

Mahi Samaya Suttanta (No. 20 in the Digha).

Mah4i Mangala Suttanta (Sutta Nipata II, 4).

Sama-kitta-pariydya Suttanta (unknown).

Rahulovdda Suttanta (No. 147 in the Magg/Aima).

Paribhava Suttanta (Sutta Nipata I, 6).

The three Pifakas.

Samyutta Nikdya (the words quoted are in the
Sutta Nipata).

The Abhidhamma.

The ninefold Scriptures.

Moliya Sivaka chapter of the Samyutta.

Ratana Sutta (in the Sutta Nipata II, 1).

Khandha Parittd (not traced). |

Mora Parittd (GAtaka, Nos. 159, 491).

Dhagagga Parittd (in the Gitaka Book).

Afinifiya Parittd (in the Digha Nikiya).

Angulimila Parittd (not traced).
The Patimokkha.
Patimokkha, Vinaya Pifaka.

Dhamma-diyida Sutta of the Magghima Nikaya
(vol. i, p. 13).

Samyutta Nikiya (vol. i, p. 67).

Dakkhizd Vibhanga of the Magghima Nikaya
(No. 142).

Kariya Pisaka G. 3.
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341
341
341
341
342
342
348
349
349
349
349
349
349
349
349
349
349
350
359
350
350
350
362
369
371

372
377

378
379
3381
334
335
339
392
396
399
401
402

403
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Navangam Buddha-vakanam.

The Gataka Book.

The Digha Nikaya.

The Magghima Nikaya.

T'he Samyutta Nikaya.

The Khuddaka Nikéya..

The three Pifakas.

Mahi Rahulovida (in the Maggkima, No. 14%).

Mahi Mangala Suttanta (in the Sutta Nipata II, 4).

Sama-4itta Pariydya (not traced).

Pardbhava Suttanta (in the Sutta Nipata I, 6).

Purdbheda Suttanta (Sutta Nipata IV, 10).

Kalaha-vivida Suttanta (Sutta Nipita IV, 11).

Ktla Vyfiha Suttanta (Sutta Nipata IV, 12).

Mahi Vyfiha Suttanta (Sutta Nipata IV, 13).

Tuvasaka Suttanta (Sutta Nipata 1V, 14).

Sariputta Suttanta (Sutta Nipata IV, 16).

Mah4-samaya Suttanta (in the Digha, No. 20).

Sakkha-pazha Suttanta (Digha, No. 21).

Tirokudda Suttanta (in the KhuddakaP4za, No. 7).

Ratana Suttanta (in the Sutta Nipata II, 1).

'T'he Abhidhamma.

Ekuttara Nikiya (=Anguttara I, 13, ).

Dhaniya-sutta of the Sutta Nipata (I, 2).

Kummfipama Suttanta of the Samyutta Nikaya
(not yet printed).

Vidhura Puzzaka Gitaka.

Sakka Samyutta of the Samyutta Nikidya (not yet

printed).
Dhamimapada (verse 327).
Samyutta (55, 7). '
Sutasoma Giataka (No. 53%).
Kanha Gitaka (No. 440, vol. iv, p. 10).
Sutta Nipata (I, 12, 1).
Samyutta Nikiya..
Ekuttara Nikdya (= Anguttara X, 5, 8)
Lomahamsana Pariyiya.
Samyutta Nikdya (III, 5, 6, vol. i, p. 73).

»  (XVI, 1, 3, vol. ii, p. 194).

K. akkavaka Giataka (No. 451, vol. iv, p. 71).
Kulla Narada Gitaka (not traced).
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Page of the -
Pali Text.

40\ Samyutta Nikiya (not traced).

405 '. . Lakkhaza Suttanta of the Digha Nikaya (No. 30).
406 . . Bhalliziya Gitaka (No. 504, vol. iv, p. 439).
- 408 *. . Parinibbina-suttanta of the Digha Nikiya (D.

. . XVI, 5, z4).

408 . . Dhammapada- (verse 32).

409 . . Samyutta Nikiya (XIV, 16, vol. ii, p. 158).

451 . . Sutta Nipita (11, 6, 19).

414 . . » (I, 11, 43).

‘Lastly, our author quotes a large number of passages
from the Pifaka texts, which he introduces (without naming
any book) by the formulas: ‘It was said by the Blessed
One;’ or, ‘It is said by your’ (you in the plural, you members
of the Order); or, ‘It was said by so and so’ (naming some
particular member of the Order). A great many of these
quotations have already been traced, either by Mr. Trenck-
ner or myself. Occasionally words thus attributed, by our
author, to the Buddha, are, in the Pizakas, attributed to
some one else. Such passages are distinguished in the follow-
ing list by an asterisk added to the letter B, which marks
those of them attributed by our author to the Buddha.
The women quoted are distinguished by the title ¢ Sister.’

IL 1, 1, p. 45. Sister Vagird. | Samyutta Nikdya V, 10. 6.
IL, 1, 9, p. 53. l B*. . . VII, 1, 6.
II, 1, 9, p. 54. B. Not traced.

II) I, 11, pD. 57. l B. 9 ’9

II, 1,13, p. 61. B. Samyutta Nikiya XXI, 5.
I1, 2, 4, p. 69. B. INot traced.

11, 3, 1, p. 79. B. Magghima Nikiya XXI.
11, 3, 2, p. 8o. B. ,  XVIII.
I11, 4, 3, p. 101. B*. Samyutta. Nikaya 1I, 3, 2
II1, 4, 4, p. 104. B. Anguttara I1I, 35, 4

ITi, 6, 1, p. 114. B. | Not traced.

IV, 1, 10, p. 145.
IV, 1,13, p. 150.
IV, 1, 35, p. 170.
IV, 1,42, p.179. | Int
1V, 1, 55, p- 185.
IV, 1, 55, p. 186.

P
>
.
go.
=
oy
o8

Digha Nikaya XIV, 6, 1.
» » X1V, 3,13.
e Sutta. | Not traced.
Kullavagga X, 1, 6.
I Digha Nikaya X1V, 5, 62.

2w b

& =
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IV, 1,67, p. 196. |

1V, 1, 67, p. 196.

IV, 1,471, p. 199.
IV, 1, 71, p. 199.

IV, 2, 1, p. 202.
IV, 2, 1, p. 202.
1V, 2, 4, p. 204.
IV, 2, 6, p. 206.
IV, 2, 6, p. 206.

IV, 2, 15, p. 213.
IV, 2, 20, p. 214.
1V, 2, 20, p. 214.
IV, 2, 27, p. 224.
IV, 2, 29, p. 225.
IV, 2, 29, p. 225.
iV, 2, 31, p. 227.
IV, 2, 31, p. 227.

IV, 3, 1, p. 229.
IV, 3, 1, p. 229.
IV, 3, 5, p. 234.
IV, 3, 5, p. 234.

IV, 3,15, p. 238.
IV, 3,15, p. 238.
IV, 3,19, p. 241.

IV, 3, 19, p. 241.
IV, 3, 21, p. 242.

IV, 3,21, p. 243.

IV, 3, 24, p. 246.

IV, 3, 24, p. 246.

IV, 3, 277, p. 248.
IV, 3, 2%, p. 248.
IV, 3, 31, p. 2571.
1V, 3, 31, p. 251.
IV, 3, 33, p- 253-
IV, 3,33, p- 253
1V, 3, 35, P- 254.
1V, 3, 38, p- 257

IV, 4,1, p. 261.

IV, 4, 4, p. 204.
IV, 4, 9, p. 268.

IV, 4,11, p. 270.
IV, 4, 11, p. 2791.

W W W W

You.
You.
You.

B.
B

You.
You.

B.

You.
You.
You.

Sariputta.

B.
B*.
B

I* )

0 b0t b 9 Y b W

You. l
|

The Theras.

THE QUESTIONS OF KING MILINDA.

Not traced.

Digha Nikiya XIV, (3, 60.
1 9 XIV, 3, 63.

Not traced.

Digha Nikiya XIV, 6, 3.

XIV, 2, 32.

' »)

| Dhammapada 129.

Not traced.
Dhammapada 127, 8.
Not traced.

) 2

Digha Nikaya XIV, 2, 22.

| Not traced.

) b b

) b b

Various (see note).

- Aggasizia Sutta (Digha).

Not traced.

b4 3

Paragika 1, 5, 11.
Gataka III, 24.
Gataka IV, 210.
Digha Nikiya XIV, 4, 23.
9 T, XIV: 4, 57

Not traced.

Mah&-parinibbana Sutta (D.

XVI, 5, 24).
Not traced.
Kullavagga VII, 3, 9.
Not traced.

Brahmagala Sutta (D. I, 1, 5).
Sela Sutta (SN. III, 7, 7).
The g21st Gitaka.
Dhaniya Sutta (SN. I, 2, 2).
Anguttara I, 14, 1.
Anguttara 111, 124.
Patimokkha (Pa%. 1).
Not traced. '

3 b 3
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IV, 4,13, p. 273. | B. Sutta Vibhanga (Par. 3, 5, 13).
IV, 4,13, p. 273. B. Not traced.
1V, 4, 152, D. 279. B. Anguttara XI, 2, 5, and the
169th Gataka.
IV, 4,16, p.280. |  You. The 540th GAtaka.
IV, 4, 17, p. 283. You. Not traced.
1V, 4, 42, p. 294. B*. The 536th Gataka.
IV, 4, 44, p. 297. B. Not traced.
IV, 4, 46; p. 301. | You. oy
The Pali Text,
P. 211, 1. 6. B. Muni Sutta (SN. I, 12, 3).
211, ]. 8. B Kullavagga VI, 1, 5.
213, 1. 6. B { Dhammapada 168.
213, 1. 4. B - Magghima Nikaya %Y.
215, 1. 10. B. | Not traced.
215, l. 12. B. Anguttara I, 14, 4.
217, L. 9. B Samyutta Nikdya XXI.
21%, | 11. B Not traced.
219, L. 14. B. B
219, 1. 15. | It is said. Gataka (No. 433).
221, l. 20. B. Khaddanta Gataka(vol.v,p.49).
221, 1. 24. It is said. Not traced.
223, 1. 16. B. Magghima Nikaya (No. 8%).
223, 1. 18. It is said. . s ’s
225, L. 2. B. Sela Sutta (SN. III, 4, 33).
228, 1. 2. B. Sutta Nipata I, 4, 6 =111, 4, 26.
230, 1. 13. B*, ' Kapi Gataka (vol. iii, p. 354).
232, 1. 4. You Not traced.
232, L. 10. You. 3 9
235, 1. 2. B. Magghima I, p.157=Vinaya I,
p. 8.
235, 1. 4. B. - Magghima (No. 86).
236, 1. 27. B. Anguttara I, 15, 10.
240, 1. 3. B. Magghima Nikiya (No. 142)e
242, l. 1 7. b‘ﬁriputta, Not traced.
242, 1. 26. B. Samyutta Nikaya 44.
245, 1. 1. B. | Samyutta 6, 14 (vol. i, p. 157)
= Thera-gatha 256, 7 = Di-
vydvadana, p. 300.
253, 1. 1. You. Not traced. -
255, 1, 8. You. R, 1
20 2. B. ) T,
323 You. » oo

[35]
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The Pali Text.

P. 333. B. Dhammapada g4-56.(taken in

part from Aﬁguttara('III, 79).

366, 1. 6. B. Samyutta XX, 8, 5.

366, . 10. | Sariputta. - Thera-githi 985.

367, 1. 8. B. Not traced (see S. XII, 63, 8).

3647, 1. 19. | MahaKakkayana. | Thera-gatha 5o1.

368, 1. 2. B. Samyutta 46, 4.

368, 1. 6. Sariputta. Not traced.

368, 1. 20. | Kulla Panthaka. | ,,

369, 1. 5. B. Sutta Nipata I, 2, 12.

369, 1. 22. | The Theras who | Not traced.

held the Synod
(at Ragagaha).

3vo, I 11. | Sdriputta. Not traced.

377. L 14. | Upasena. Thera-githa g577.

371, L. 28. B. Samyutta I, 17, 2 (vol. i, p. 7)

372, 1. 12. | Rahula. Not traced.

372, 1. 23. B. Gataka (No. 545).

373, L. 13. | Sériputta. Not traced.

374, L. 5. Sariputta. L

374, I 16, | Sariputta. L

375, L 15. | B. | Magghima (vol. i, p. 33).

3476, 1. 3. | Anuruddha. | Not traced.

346, L 17, Rahula. o, .

377, 1. 14. B | Samyutta 55, 7.

378, 1. 5. | Sériputta. Not traced. |

378, 1 17. B. | Malii-parinibbina Sutta (D.
XVI, 2, 12).

379, L. 1. B. Dhammapada 327%.

379, 1. 14. B. Samyutta 55, .

380, L. 1. | Sariputta. Not traced.

381, L 15. ! B. Sutasoma Gataka (No. 537).

383, 1. 3. Sister Subhadda. | Not traced.

384, 1. 4. B. - Kazha Giataka (vol. iv, p. 10).

385, 1. 1. 3. (?) Magghima Nikiya (No. 62).

3835; 1. 28. B. Sutta Nipata I, 12, 1.

386, 1. 2. | B. Dhammapada 81.

386, L. 19. B. Dhammapada 404 (from S,

. . | III) G 35)

386, 1. 26. | Subhfiti. Not traced.

337, 1. 8. B. ' Dhammapada 28.

387, I. 6. | Sister Subhadda. | Not traced.

388, L. 14. B. IMagghimaNikiya(voli,p.424).
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The Pali Text. _
P. 389, L. 9. B. [ Samyutta Nikdya XVI, 3.
390, ) 17. | Vangisa. “Not traced.
391, 1. 6. Subhiti. s
391, . 21. | B. - Dhammapada 350.
392, . 3. B. Anguttara X, 5, 8.
392, 1. 10. B. Not traced.
393, 1. 3. Vangisa. s
393, 1. 25. B. no
304, 1. 6. Upasena. 2w
394, 1. 16. | Upasena. by 3
304, 1. 28, | Sariputta. s
395, 1. 9. Maha Kassapa. by s
395, l. 22. | Upasena. Thera-gatha 580.
396, 1. 3. B. Magghima Nikaya(vol. 1, p.74).
396, 1. 20. | Sariputta. Not traced.
397, 1. 15. | Sariputta. sy
398, 1. 5. Pindola. . 's
399, 1. 16. B. Samyutta Nikaya III, 5, 6 (vol.
. i, p‘ 73)' _
401, 1. 10. B. Samyutta Nikdya XVI, 1, 3
(vol. ii, p. 194).
402, 1. 8. B. Kakkavaka Gataka (vol. iv, p.
71; not in III; 520).
402, 1, 26. | Brahma. | Samyutta Nikaya VI, 2,4 (vol. |,
' p. 154="Thera-gatha 142).
403, 1. 13. B. - Kulla-narada Gataka (vol. iv,
- p- 223).
403, . 2. B. Samyutta Nikdya (vol. iii,p.125).
404, 1. 12. | Pindola. Not traced.
405, 1. 3. B. Digha Nikiya XXX.
405, 1. 22. | Anuruddha. Not traced.
407, 1. 1. Sariputta. Thera-githa ¢82, 3.
407, 1. 20. | Anuruddha. Not traced.
408, 1. 8. B. Digha Nikaya XVI, 5, 24.
408, 1. 22. B.- Dhammapada 32.
400, 1. 17. B. “Samyutta Nikaya XIV, 16 (=
T'hera-gatha 148, 266).
410, 1. 8. Sariputta. { Not traced .
411, 1. 9. Sariputta. v s
411, 1, 29. B. [ Sutta Nipdta 11, 6, 10.

— el i g e i —. - A — S

1 That is, not in the Pirakas. The stanza is found in the commentary on the
Dhammapada (Fausboll, p. 147), .and also in Buddhaghosa's Papasida Sidani
(see Trenckner’s note)—each time with a variation at the close of the verse,

C 2
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The Pali Text. |

' Not traced.

'}

M)
Sutta Nipata (not traced?).

Not traced.

)

)

3)

'3

)

))

)

)

3

)

)3

f

II1, 11, 43.

Now the PAali Pizakas consist of the following twenty-

P. 412, 1. 21. | Moghariga.
413, 1. 6. | Rahula.
414, 1. 1. B.
414, 1. 18, B.
415, . 14. B.
416, 1. 4. Sariputta.
416, 1. 29. | Upali.

417, 1. 12, | B.
418, 1. 1. Moggailana.
419, 1. 11. | Sariputta,
nine books:
Title.

Ii
2.

0

~ At H

. The Parivira .

The Sutta Vibhanga .
The Khandhakas ,

a. Mahavagga
b, Aullavagga

Total . . .
The Digha Nikaya .

. The Magghima Nikaya
. The Samyutta Nikaya .
. The Anguttara Nikaya

Total

. The Khuddaka Pa//za

. The Dhammapadas

. The Udanas .

. The Iti-vuttakas

. T'he Sutta Nipata .

. The Vimana Vatthu

. The Peta Vatthu

. The Thera-Gatha

. The Theri-Gatha .

. The Gatakas. , .

. T’he Niddesa . . . .
. The Pasisambhida . .,
. The Apadanas . . .
. The Buddha Vansa .,
. The Kariya Pisaka . ,

Total

360
308

—

No. of printed

pages 8vo.

617"
668*

226%

150

. 1000
. 1250
. 1500

15117

4500

2000

|
f

THE VINAYA
Pi17AxkA.

THE SurTa
P1r7akA.

(The four great
Nikiyas.)

THE KHUDDAKA
NIKAYA.

(The repeaters of
the Digha add
these to the Sut-
ta Pifaka. The
repeaters of the
Magghima add
them to the Abhi-
dhamma Pitaka.)

T M. T renckner gives no reference, and 1 have searched through the Sutta

Nipata, which has no index, in vala,
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23. The Dhamma Sangani . 260

2 4. The%Vibhailga . .« « . 325
25. The Katha Vatthu . . . 440
26. The Puggala Pasizatti. . 75*
2%, The Dhatu Katha . . . 100 THE ABHIDHAMMA
28. The Yamakas . . . 400 P17AkA.
29, The Pasthdna . . . . 600

Total Abhidhamma . 2200

10,211

This shows the total extent of the three Pisakas to be
about 10,000 pages 8vo. as printed, or to be printed, by
the Pali Text Society!. If our English Bible, in the
older authorised version, were to be printed in the same
manner and type and on the same size of page, it would
occupy about 5,0c0 pages. So that the Buddhist Bible
without its repetitions (some of which are very frequent,
and others very long), would only occupy about double the
space of the English Bible. This would not have been a
literature too large to be familiarly known to our author.
What is the conclusion which can fairly be drawn, from
a comparison of the last list with those preceding it, as
to his knowledge oi those books now held, by living
Buddhists, to be canonical?

The answer to this question will be of some importance
for another reason beyond the help it will afford towards
settling the date of the original ¢Questions of Milinda.’
As is well known, Asoka, in the only one of his edicts,
addressed specially to the members of the Buddhist Order
of mendicants, selects seven portions of the Buddhist Scrip-
tures, which he mentions by name, and expresses his desife
that not only the brethren and sisters of the Order, but
also the laity, should constantly learn by heart and reflect
upon those seven. Now not one of the seven titles which
occur in the edict is identical with any of the twenty-nine
in the last list. Whereupon certain Indianists have rejoiced
at being able to score a point, as they think, against these

iy

1 This estimate excludes the space occupied by notes. The books marked
with an asterisk in the foregoing list have already been printed.
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unbrahmanical Buddhists, and have jumped to the,::onclu-
sion that the Buddhist canon must be late and cpurious;
and that the Buddhism of Asoka’s time must have been
very different from the Buddhism of the Pali Pifakas. That
would be much the same as if a Japanese scholar, at a time
when he knew little or nothing of ("hristianity, except the
names of the books in the Bible, were to have found an open
letter of Constantine’s in which he urges both the clergy
and laity to look upon the Word of God as their only
authority, and to constantly repeat and earnestly meditate
upon the Psalm of the Shepherd, the words of Lemuel, the
Prophecy of the Servant of the Lord, the Sermon on the
Mount, the Exaltation of Charity, the Question of Nico-
demus, and the stoty of the Prodigal Son—and that our
Oriental critic should jump to the conclusion that the
canonical books of the Christians could not have been
known in the time of Constantine, and that the Christi-
anity of Constantine was really quite different from, and
much more simple than the Christianity of the Bibie. As
a matter of fact the existence of such a letter would prove
very little, either way, as to the date of the books in the
Bible as we now have them. If our Japanese scholar were
to discover afterwards a Christian work, even much later
than the time of Constantine, in which the canonical books
of the Christians were both quoted and referred to, he
would have much surer ground for a sounder historical
criticism. And he would possibly come to see that the
seven portions selected for special honour and commenda-
tion were not intended as an exhaustive list even of re-
markable passages, much less for an exbaustive list of
canonical books, but that the number seven was merely
chosen in deference to the sacred character attaching to
that number in the sacred literature.

Such a book is our Milinda. It is, as we have seen,
later than the canonical books of the Pali Pizakas, and on
the other hand, not only older than the great commentaries,
but the only book, outside the canon, regarded in them as
an authority which may be implicitly followed. And I
venture to think that the most simple working hypothesis
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by which to explain the numerous and varied references
and qn)otations it makes, as shown in the preceding lists,
from the Pifakas as a whole, and from the various books
contained in them, is that the PA4li Pifakas were known,
in their entirety, and very nearly, if not quite, as we now
have them, to our author. For out of the twenty-nine
books of the Pizakas, we find in the lists of works referred
to by him the three Pifakas as a whole, the Vinaya Pizaka
as a whole, and all of its component books except the
Parivara (which was composed in Ceylon), the Sutta Pizaka
and each of the four great Nikayas, the Abhidhamma Pi-
faka and each of its seven component books, and the
Khuddaka Nikdya as a whole and several of its separate
books. And when we further recollect the very large num-
ber of quotations appearing in my lists as not yet traced in
the PiZakas, we see the necessity of being very chary in
drawing any argument ex silentio with respect to those
books not occurring in the lists. .

To sum up.—It may be said generally that while the
Sutta Vibhanga and the Khandhakas, the four great
Nikayas, and the Abhidhamma were certainly known to
our author, he very likely had no knowledge of the Pari-
vara; and it remains to be seen how far his knowledge of
the Khuddaka Nik4ya, which he happens to mention once*
as a whele by name, did actually extend. At present it is
only clear that he knew the Khuddaka PazZa, the Dham-
mapada collection of sacred verses, the Sutta Nipéta, the
Thera and Theri-gdth4, the Gitakas, and the Kariya
Pizaka. I hope to return to this question in the Introduc-
tion to my second volume, only pointing out here that the
doubtful books (those concerning which our author 1s®ap-
parently silent) would occupy about two thousand pages
octavo, out of the ten thousand of which the three Pizakas
would, if printed, consist: and that those two thousand
pages belong, for the most part, precisely to that part ot
the Pizakas which have not yet been edited, so that there
they may very likely, after all, be quoted in one or other

1 Page 342 of the printed text.
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S —
of the numerous quotations entered as ‘not traced’ in my
lists L.

Such being the extent, so far as can at present be shown,
of our author’s knowledge of the three Pifakas, the question

arises as to the degree and accuracy_of his knowledge. In
the great majority of cases his quotations or references

entirely agree with the readings shown by our texts. But
there arec a few exceptions. And as these are both in-
teresting and instructive, it will be advisable to point them
out in detail.

The reference to the Aviki Hell as being outside the
earth, if not at variance with, 1s at least an addition to the
teaching of the Pizakas as to cosmogony?® But there is
some reason to believe that the passage may be an inter-
polation, and the difference itself is not only doubtful but
also of no particular importance.

Thne description of the contents of the Puggala Paizatti
given in I, 26, does not really agree with the text. The
book, in its first section, sets out six different sorts of dis-
crimination or distinction. One paragraph only is devoted
to each of the first five discriminations, and the author or
authors then proceed, in the rest of the book, to deal
with the details of the last of the six. Our author gives
the six as the divisions of the book itself.

But 1 think it is clear that so far as the description is
inaccurate, the error is due, not to any difference between
the text as he had it and that which we now possess, but:
simply to our author laying too great a stress upon the
opening paragraphs of the book.

Ih the reference to the Buddha’s first sermon, the Foun-
dation of the Kingdom of Righteousness (in I, 38), our
author says that ¢ eighteen kot¢is of Brahma gods, and an
innumerable company of other gods, attained to compre-

' About balf of the canonical books, besides a considerable number of the

ancanonical works, have already been edited in the last few years, chiefly owing
to the Pali Text Societv’s labours.

* See the passages quoted in my note at p. 9.
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hension of the truth.’ There is no statement of the kind
in the Jizaka account of this event (see my translation in
‘ Buddhist Suttas,” pp. 146-155). But it is not inconsistent
with the PAli, and is doubtless added from some edifying
commentary.

There is a difference of reading between the lines put
into Siriputta’s mouth, at 11, 2, 4, and those ascribed to
Siriputta in the Thera Gathd (1002, 1003). If the Milinda
reading .is not found in some hitherto unpublished passage,
we have here a real case of divergence.

Perhaps the most important apparent variation between
our author and the Pizaka texts is the statement put by
him, in IV, 4, 9, into the mouth of the Buddha, that a
deliberate lie is one of the offences called Paragika, that is,
involving exclusion from the Order. Now in the old Canon
Law there are only four Parigika offences—breach of chas-
tity, theft, murder, and a false claim to extraordinary spiritual
powers (see my translation in vol. i, pp. 1-5 of the ‘Vinaya
Texts’); and falsehood is placed quite distinctly under
another category, that of the PAZittiyas, offences requiring
repentance (see p. 32 of the same translation). If our author
was a member of the Order, as he almost certainly was, it
would seem almost incredible that he should make an error
in a matter of such common knowledge, and of such vital
importance, as the number and nature of the Paragikas.
And indeed, in the immediate context, he refers to the
Pakittiya rule, though not in the exact words used in the text
of the Patimokkha. I think that he must have known very
well what he was talking about. And that a passage, not yet
traced, will be found in the unpublished parts of the Pifakas,
in which the Buddha is made to say that falsehood i$ a
Paragika—just as a Christian might maintain that false-
hood is forbidden in the Ten. Commandments, and yet be
perfectly aware of the exact phraseology of the Ten Words.

In IV, 4, 26, our author identifies the learned pig in the
Takkria-stkara Gataka with the Bodisat. He differs here
from the Gitaka Commentary, in which the Bodisat is
identified with the tree-god, who acts as a kind of Greek
chorus in the story. And the summariés in IV, 4, 28 of
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Ruru Gitaka, and in IV, 4, 30 of the Sabba-dizka GAtaka,
du not exactly agree with Professor Fausboll’s text(l, But
the commentary is not'the text; and it is well known that
there are numerous such light variations in the different ex-
pansions of the verses, which latter alone form the actual text.

In IV, 4, 44 we find our author giving a versioa of a
well-known incident in the Buddhist Gospel story different
from the oldest version of it in the Pizaka texts. This is
another instance of an expansion of the original adopted
from some unknown commentator, and does not argue an
ignorance of the text as we have it.

I have noticed in the untranslated portioa of our author,
four or five cases of readings apparently different from the
Pizaka texts he refers to. These I hops to deal with in my
next volume. But I may notice here that two stanzas,
given on p. 414 of the text, and said on p. 413 to be ‘in
the Sutta Nipata, are not found in Professor Fausbolls
edition of that work ; and we have there, in all probability,
another case of real divergence. But the reading in the
Milinda may possibly be found to be incorrect.

‘The general result of this zomparison, when we remember
the very large number of passages quoted, will be held,
I trust, to confirm the conclusion reached above, that our
author knew the Pizakas practically as we now have them,
that is as they have been handed down in Ceylon.

Quiside the Pifakas there are unfortunately no references
to actual books. But there are several references to coun-
tries and persons which are of importance, in as much as
they show a knowledge in our author of places or occur-
refices not mentioned in the sacred books. It will be most
convenient to arrange these passages first in an alphabetical
list, and then to make a few remarks on the conclusions the
list suggests. They are as follows :(—

Name. Page of the Pali Text,
Anantakiya (Yonako) . : : . 29,30,
Alasando (dipo) . . . . . 82, 327, 331, 359.
Asoka (lhamma-rigi) .. . 121

il

1 See my notes to the passages quoted.
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_ Name.
Asdkirdma (near Patna)

x 11

Page of the Pali Text.
16, 17.

Assagutta (Ayasma) 6, 7, 14.
Ayupala (Ayasma) 1.

Uha (nadf) . 70.

Kalasi (gdmo) 83.
Kasmira (raftkam) 82, 327, 331
Kola-pasfana (seaport) 350.
Gandhara (ra/tham) 32", 331
Kandagutto (ragi) 202.

Kina (? China) " . .
Takkola (f =Karko/a;

Sigala (nagaram)
Sura/fha (nigamo)
Suvazna-bhimi (? Burma)
Sonuttara (brahmazno) .

121,327,331, 359-
359

Tissatthera (lekhi ariyo) N1,
Devamantiya (Y onako) 22—24, 29, 30.
Dhamma-rakkhita (A yasmai) . 16, 18.
Nikumba (ratt4am) 327.
Bindumati (gazika) 121
Bhaddasila (sen apatl-putto) 292
Bharuka%4ka (men of) . 331.

Mankura (Yonako) 2g, 30.
‘Madhura (nigamo) 331.

Yonaki (the tribe) . I, 4, 20, 68
Rakkhita-tala (in the Hlmalayas) 6, 7, 12, 18
Rohaza (dyasma) 7, 10.

Vanga (Bengal) . 359.
Vattaniya (senisanam) 10, 12, 14—16.
Vigamba-vatthu (sendasanam) 12,

Vilata (ratiham) . 3247, 331.
Saka-yavana (the countries of) 327, 331.
Sankheyya (parivenam) . 19, 22.
Sabbadinna or Dinna (Yonako) 29, 56.

I, 3,5, 14, 22.
359, men of, 331.

@
359

O,

o

It will be noticed that the only names of persons, besides
those occurring in the story itself, are, in one passage, Asoka
and Bindumati the courtesan, and in another K andragupta
and Bhaddasila who fought against him. Of places, besides
those in the story, we have a considerable number of names
referring to the Panjib, and adjacent countries; and be-
sides these the names only of a few places or couatries on
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the sea coast. The island Alasanda in the Indus, and the
town of Kalasi situated in that island, have been difcussed
above. The country of the Sakas and Yavanas, Gan-
dhéira, Kashmir, Bharukak£/a, Surat,and Madhura, explain
themselves. Nikumba and Vilita were probably in the
same neighbourhood, but these names have not been met
witl. elsewhere, and I can suggest no identification of them.
The places on the sea coast, to which a merchant ship could
sail, menttoned on p. 359, are mostly well known. Kola-
pattana must. I think, be some place on the Koromandel
coast, and Suvanna-bh(imi be meant for the seaboard of
Burma and Siam. The author mentions no places in the
interior south of the Ganges.

- At four places he gives lists of famous rivers. In three
cut of the four he simply repeats the list of five—Gangai,
Yamuna, Akiravati, Sarabh{; and Mahi—so often enume-
rated together in the Pifakas!. In the fourth passage
(p. 114) he adds five others—the Sindhu, the Sarassati, the
Vetravati, the Vitamsa, and the Kandabhigi. Of these
the first two are well known. Professor Eduard Maiiller
suggests 4 that the Vitamsa is the same as the Vitasti (the
Hydaspes of the (Greeks and the modern Bihat). The
Vetravati is one of the principal affluents of the Jumna;
and the Aandrabhaga rises in the North-West Himéilayas,
and is not unfrequently referred to as the Asikni of the
Vedas, the Akesines of the Greek geographers, the modern
Kinab*.

The list is meagre enough. An ethical treatise is scarcely
the place to look for much geographical or historical mat-
ter. But unless our author deliberately concealed his
kndwledge, and made all the remarks he put into the
mouth of Nagasena correspond with what that teacher
might fairly be expected to have known, the whole list
points to the definite conclusion that the writer of the
‘Questions of Milinda’ resided in the far North-West of

e — — el —— e S,

1 See pp. 70, 87, 380 of the PAli text.

4 ¢ Journal of the Pali Text Society,’ 1888, p. 87.

* See Lassen, ‘ Indische Alterthumskunde,’ vol. i, p. 43 (first edition, p. 55 of
the second edition), and the passages there quoted.
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India, or in the Panjab itself. And this is confirmed by the
great improbability of any memory of Menander having
survived elsewhere, and more especially in Ceylon, where
we should naturally look for our author’s residence if he
did not live in the region thus suggested.

i

As my space is here limited, I postpone to the next
volume the discussion as to how far the knowledge displayed
by our author, the conditions of society with which he.
shows himself acquainted, and the religious beliefs he gives
utterance to, afford evidence of his date. I will only say
here that on all these points his work shows clear signs of
being later than the Pifaka texts. And in the present
state of our knowledge, or rather of our ignorance, of Pili,
there is very little to be drawn from the language used by
our author. In the first place we do not know for certain
whether we have the original before us, or a translation
from the Sanskrit or from some Northern dialect. And
if, as 1s probably the case, we have a translation, it would
be very difficult to say whether any peculiarity we may
find in it is really due to the translator, or to the original
author. No doubt a translator, finding in his original a
word not existing in Pali, but formed according to rules of
derivation obtaining in Pali, would coin the corresponding
Pili form. And in doing so he might very likely be led
into mistake, if his original were Prakrit, by misunderstand-
ing the derivation of the Prakrit word before him. Childers
in comparing Buddhist Sanskrit with Pali, has pointed out
several cases where such mistakes have occurred, and has
supposed that in every case the Sanskrit translator mis-
understood a Pili word before him !, As I have suggested
elsewhere it is, to say the least, quite as likely that the
Sanskrit Buddhist texts are often founded on older works,
not in PAli, but in some other Prakrit? And it may be
possible hereafter to form some opinion as to what that
dialect was which the Sanskrit writers must have had be-

1 See the articles in his ¢ PAli Dictionary,’ referred to under note 3, p. xi of the

Introduction.
2 See the note on pp. 7458, 179 of my ‘ Buddhist Saut<s.”
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fore them, to lead them into the particular blunders they
have made. In the same way an argument may be drawn
from the words found exclusively in Milinda as to the dia-
lect which he spoke, and in which he probably wrote. A
list of the words our author uses, and not found in the
Pizakas, can only be ten:ative, as we have not as yet the
whole of the Pizaka texts in print. But it will be useful,
even now, to give the following imperfect list of such as
I have noted in my copy of Childers’ ¢ Dictionary.’

Word. Page of the Pali Text. Note.
Alaka 418 . See ¢ Journal,” 1886, p. 158.
Anekamsikata 03 N ’s y  P-I23.
Anipako 147 Peon, officer.
Anitka//ia 234 Sentinel.
Anughiyati 343 Trace by smell.
Anuparivattati 204, 255, 307 Turn towards.
Antobhaviko . U5 ‘Journal,’ 1886, p. 124.
Avapana 249 y . IST
Asipasa 191 A caste so called.
Anupeseti 31, 36 Send after.
ﬁsﬁdaniyam : 205 Injury.
Afona ', 191X Professional beggars.
Ayfihito 181 Busy.
Ayfihako . 207 Busy.
{ Bhadfilp u.tfaz 191 ' } A caste so called.

Bhatsfiputia : . 133 . .

Bhavatitha . . 92, 93, 342 Introducing verses.
AXandakanta . 118 A kind of gem.
Kavaka . 156, 200 Wretch.
Dhamadhamayati . 117 To blow.
Ekaniko 402 'On the one true path.
Ghanika 19T Musicians.
Gildnako M4 A sick man, a" patient.
Hiriyati 171 Is made afraid of sin.
Issatthako 419 Archer,
GralQipika 407 Leech.
Kali-devata . IQI Worshippers of Kali.
Kafumika 78,79 . Reminding.
Kummiga 346 . Animal.

y—— e— —— ~ e

* Hinazi-kumburé (p. 252) reads andnayo.

* The Simhalese has bhaddiputrayo.
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Name. Page of the Pali Text.
Lakanaka . : . 377
Ladkaka, 134,242, 256,362
Langhako 34, IQI, 33I
Lekhaniyo . 172
Mamkata . 384
Manthayati . 173
Manibhadda . 197
Na/thiyiko 207
Naraka . . 10§
Niyyamaka 194, 376
Okassa . 21C
Pabbati 191
Pakkhanno . 144, 390
Parimaggaka . 343
Parimutti 112
Parirazigita M B
Parisazha . 198
Paniyoga ' - . 118
Pasisalliyati . 130
Patisisaka QO
Penahika . . . 402
Pizaka . : : 18, &c.
Pimsati . 43
Ratani ° 85
Sakkika 526
Samayiko 22
Supina . 147
Tamyatha I
Thila . 62
Tipefako . . 90
Ukkhadeti 241 (see 315)
Uhana . 32
Ukkalati 143
Uparama . . 41, 44
Viggadharo . . 153,200
Yogivakaro . 43, 400 and foll.
Yogin . . 2, 400 foll.

Note.
Anchor.
Epithet of the Nikiyas.
Tumbler. |
Sharp (of medicine).
Done by me.
Churn.

A caste so called.

(?) Farmer.

The weapon so called.
Pilot.

Rudely.

A caste so called.

Lost, fallen.

Touchers of.

Release.

Marked over.

Subtle.

Cauldron.

To be secluded.

Chignon.

A bird so calied.

See my note to p. 28.

Compound (a medicine).

Cubit. |

True.

[.earned in doctrine.

vog.

See Trenckner’s ¢ PAli Mis-
cellany,” p. 55.

Gong.

Who knows the Pifakas.

Perfume the body.

Synthesis.

Revole.

Cessation.

Magician.

See my note on p. 68.

Ascetic.

1 This word has been found in the Pizakas (e. g. Magg/ima I, 480) in the

sense of ¢ practice.’
4 The Pifaka form 1s ratana.
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This list might be considerably extended if words were
included which differ from those used in the Pizakas only
by the addition of well-known suffixes or prefixes—such,
for instance, as viparivattati, at p. 117, only found as
yet elsewhere in the Tela Kazdha GA4th4, verse 37. But
such words are really only a further utilisation of the exist-
ing resources of the language, and would afford little or no
ground for argument as to the time and place at which our
author wrote. I have thought it best, therefore, to omit
them, at least at present.

If we turn from isolated words to the evidence of style it
will be acknowledged by every reader that the Milinda has
a marked style of its own, different alike from the formal
exactness of most of the Pizaka texts, and from the later
manner of any other PAili or Sanskrit-Buddhist authors as
yet published. It is no doubt the charm of its style which
has been one of the principal reasons for the great popu-
larity of the book. LEven a reader who takes no interest in
the points that are raised, or in the method in which the
questions are discussed, will be able, I trust, to see, even
through the dark veil of a lame and wooden translation,
what the merits of the original must be. And to a devout
Buddhist, in whose eyes the book he was reading offered
a correct solution of the most serious difficulties in religion,
of the deepest problems of life,—to whose whole intellectual
training and sympathies the way in which the puzzles are
put, and solved, so exactly appealed,—to such a reader
both the easy grace of the opening dialogue, as of a ship
sailing in calm waters, and the real eloquence of occasional
passages, more especially of the perorations by which the
solutions are sometimes closed, must have been a continual
feast. I venture to think that the ‘ Questions of Milinda’
1s undoubtedly the master-piece of Indian prose; and in-
deed is the best book of its class, from a literary point of
view, that had then been produced in any country. Limits
of space prevent the discussion of this last proposition,
nowever interesting: and it would be, no doubt, difficult
to prove that anything from India was better than the cor-
responding thing produced by our nchle selves, or by those
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whose Karma we inherit. But in ancient Indian literature
there are only two or three works which can at all com-
pare with it. It ought not to seem odd that these also are
Buddhist and P4ili; that is, that they come from the same
school. And while the Digha Nikdya may be held to
excel it in stately dignity, the Visuddhi Magga in sustained
power, and the Gataka book in varied humour, the palm
will probably be eventually given to the ‘Questions of
Milinda’ as a work of art.

I am aware that this conclusion is entirely at variance
with the often repeated depreciation of Buddhist literature.
But the fact is that this depreciation rests upon ignorance,
and is supported by prejudice. As a critical judgment it
will not survive the publication and translation of those
great Buddhist works which it overlooks or ignores. Some
Sanskrit scholars, familiar with the Brahmin estimate of
matters Indian, and filled with a very rational and proper
admiration for the many fine qualities which the old Brah-
mins possessed, may find it hard to recognise the merits of
sectarian works written in dialects which violate their most
cherished laws of speech. But the historical student of the
evolution of thought, and of the rise of literature in India,
will more and more look upon the question as a whole, and
will estimate at its right value all Indian work, irrespective
of dialect or creed.

T. W. RHYS DAVIDS.

TEMPLE,
August, 1889.

[35] d
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REVERENCE BE TO THE BLESSED ONE, THE
ARAHAT, THE SAMMA-SAMBUDDHA.

mlle—

BOOK 1.

THE SECULAR NARRATIVE L,

i. King Milinda, at Sagala the famous town of yore,
To Nigasena, the world famous sage, repaired.
(So the deep Ganges to the deeper ocean flows.)
To him, the eloquent, the bearer of the torch
Of Truth, dispeller of the darkness of men’s minds,
Subtle and knotty questions did he put, many,
Turning on many points. Then were solutions

given
Profound in meaning, gaining access to the heart,
Sweet to the ear, and passing wonderful and

strange.

For Nagasena's talk plunged to the hidden
depths

Of Vinaya and of Abhidhamma (Law and
Thought)

1 Bahira-kath4, literally ¢ outside talk ;’ so called in contradis-
tinction to the religious character of the subjects treated of in the
remaining books.

(35] B
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Unravelling all the meshes of the Suttas’ net,

Glittering the while with metaphors and reason-
ing high.

Come then! Apply your minds, and let your
hearts rejoice,

And hearken to these subtle questionings, all

grounds
Of doubt well fitted to resolve.

2. Thus hath it been handed down by tradition—
There is in the country of the Yonakas! a great
centre of trade?, a city that is called Sagala, situate
in a delighttul country well watered and hilly,
abounding in parks and gardens and groves and
lakes and tanks. a paradise of rivers and mountains
and woods. Wise architects have laid it out?3, and
its people know of no oppression, since all their
enemies and adversaries have been put down.
Brave is its defence, with many and various strong
towers and ramparts, with superb gates and en-
trance archways; and with the royal citadel in 1its
midst, white walled and deeply moated. Well laid
out are its streets, squares, cross roads, and market
places ¢, Well displayed are the innumerable sorts
of costly merchandise [2] with which its shops are
filled. It is richly adorned with hundreds of alms-

-

! That is Ionians, the Pali word for Baktrian Greeks.

2 Nana-pufa-bhedanam, literally ‘the distributing place of
parcels of merchandise of many kinds.” Trenckner renders it
‘surrounded with a number of dependent towns, but surely

entrepot is the idea suggested.
3 Sutavanta-nimmitam; which Trenckner renders ¢ pious are

its people.” But 1 prefer the Simhalese interpretation.
¢ This list recurs at pp. 34, 33¢ of the text. See below, p. 53.
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halls of various kinds ; and splendid with hundreds
of thousands of magnificent mansions, which rise
aloft like the mountain peaks of the Himilayas.
[ts streets are filled with elephants, horses, car-
riages, and foot-passengers, frequented by groups of
handsome men and beautiful women, and crowded
by men of all sorts and ‘conditions, Brahmans,
nobles, artificers, and servants. They resound with
cries of welcome to the teachers of every creed, and
the city is the resort of the leading men of each of
the differing sects. Shops are there for the sale of
Benares muslin, of Kosfumbara stuffs !, and of other
cloths of various kinds; and sweet odours are ex-
haled from the bazaars, where all sorts of flowers
and perfumes are tastefully set out. Jewels are
there in plenty, such as men’s hearts desire, and
guilds of traders in all sorts of finery display their
goods in the bazaars that face all quarters of the
sky. So full is the city of money, and of gold and
silver ware, of copper and stone ware, that 1t 1s a
very mine of dazzling treasures. And there 1s laid
up there much store of property and corn and things
of value in warehouses—foods and drinks of every
sort, syrups and sweetmeats of every kind. In
wealth it rivals Uttara-kuru, and in glory it 1s as
A/akamanda, the city of the gods?2

3. Having said thus much we must now relate the,
previous birth history of these two persons (Milinda

. — ———

I Tt is worth noting, as there 1s a doubt about the spelling, that
Hinas-kumburé reads Kofumbara, not Kodumbara.

2 Here follow in Hinasi-kumburé’s version two pages of intro-
ductory matter, explaining how he came to undertake his transla-
tion.

B 2
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and NAgasena) and the various sorts of puzzles'.
This we shall do under six heads:—

1. Their previous history (Pubba-yoga).

2. The Milinda problems.

3. Questions as to distingutshing characteristics.

4. Puzzles arising out of contradictory statements.

5. Puzzles arising out of ambiguity.

6. Discussions turning on metaphor.

And of these the Milinda problems are in two
divisions—questions as to distinctive characteristics,
and questions aiming at the dispelling of doubt;
and the puzzles arising out of contradictory state-
ments are in two divisions—the long chapter, and
the problems in the life of the recluse.

— i e

THEIR PREVIOUS HISTORY (PUBBA-YOGA).

4. By Pubba-yoga 1s meant their past Karma (their
doings in this or previous lives). Long ago, they
say, when Kassapa the Buddha was promulgating
the faith, there dwelt in one community near the
Ganges a great company of members of the Order.
There the brethren, true to established rules and
duties, rose early in the morning, and taking the
long-handled brooms, would sweep out the court-
yard and collect the rubbish into a heap, meditating
the while on the virtues of the Buddha.

. 5. One day a brother told a novice to remove the
heap of dust. But he, as if he heard not, went
about his business; and on being called a second
time, and a third, still went his way as if he had not
heard. Then the brother, angry with so intractable
a novice, dealt him a blow with the broom stick.

- i R R —————— T, e
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[8] This time, not daring to refuse, he set about the
task crying; and as he did so he muttered to him-
self this first aspiration: ‘May I, by reason of this
meritorious act of throwing out the rubbish, in each
successive condition in which I may be born up to
the time when [ attain Nirvaina, be powerful and
glorious as the midday sun!’

6. When he had finished his work he went to the
river side to bathe, and on beholding the mighty bil-
lows of the Ganges'seething and surging, he uttered
this second aspiration: ‘May I, in ‘each successive
condition in which I may be born till 1 attain Nir-
vana, possess the power of saying the right thing,
and saying it instantly,-under any circumstance
that may arise, carrying all before me like this
mighty surge!’

7. Now that brother, after he had put the broom
away 1n the broom closet, had likewise wandered
down to the river side to bathe, and as he walked he
happened to overhear what the novice had said.
Then thinking : ¢If this fellow, on the ground of
such an act of merit, which after all was instigated
by me, can harbour hopes like this, what may not 1
attain to?’ he too made his wish, and it was thus:
‘In each successive condition in which I may be born
till T attain Nirviza, may I too be ready in saying
the right thing at once, and more especially may 2
have the power of unravelling and of solving each pro-
blem and each puzzling question this young man may
put—carrying all before me like this mighty surge!’

8. Then for the whole period between one
Buddha and the next these two people wandered
from existence to existence among gods and men.
And our Buddha saw them too, and just as he did
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to the son of Moggali and to Tissa the Elder, so
to them also did he foretell their future fate, saying :
‘Five hundred years after I have passed away will
these two reappear, and the subtle Law and Doc-
trine taught by me will they two explain, unravelling
and disentangling its difficulties by questions put
and metaphors adduced.

9. Of the two the novice became the king of the
city of Sigala in India, Milinda by name, learned,
eloquent, wise, and able; and a faithful observer,
and that at the right time, of all the various acts of
devotion and ceremony enjoined by his own sacred
hymns concerning things past, present, and to
come. Many were the arts and sciences he knew—
holy tradition and secular law ; the Sankhya, Yoga,
Nyaya, and Vaiseshika systems of philosophy; arith-
metic; music; medicine; the four Vedas, the Purazas,
and the Itihdsas; astronomy, magic, causation?, and
spells; the art of war; poetry; conveyancing *—
in a word, the whole nineteen 3.

[4] As a disputant he was hard to equal, harder

|

* Hetu, uterally ‘cause”’ Trenckner has ‘logic(?);’ Hinati-

kumburé repeats the word.

* Muddj, literally ¢seal-ring.” The meaning of the term (which
recurs In similar lists at Digha I, 1, 25; I, 2, 14; and below,
,D. 59 of the text) is quite clear, but the exact details of the ‘art’
are unknown. I follow Buddhaghosa’s comment on those passages.
Trenckner leaves the word untranslated, and Hinas-kumburé says,
‘ Aingillen cel-wima,’ that is, ‘adhering with the finger,” which I do
not understand, unless it means the sealing of a document. At

1V, 3, 25, the context makes it probable that ‘law of property’
would be the best rendering.
* The number of the Sippas (Arts and Sciences) is usually

miven<as eigiteen. In the Gataka (p. 58, 1. 29, Professor Faus-
boll's edition) it 15 twelve.
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still to overcome ; the acknowledged superior of all
the founders of the various schools of thought. And
as in wisdom so in strength of body, swiftness, and
valour there was found none equal to Milinda in all
India. He was rich too, mighty in wealth and pros—l
perity, and the number of his armed hosts knew
no end.

10. Now one day Milinda the king proceeded
forth out of the city to pass in review the innu-
merable host of his mighty army in its fourfold
array (of elephants, cavalry, bowmen, and soldiers
on foot). And when the numbering of the forces
was over, the king, who was fond of wordy disputa-
tion, and eager for discussion with casuists, sophists?,
and gentry of that sort, looked at the sun (to ascer-
tain the time), and then said to his ministers: ‘The
day is yet young. What would be the use of
getting back to town so early ? Is there no learned
person, whether wandering teacher?® or Brahman,
the head of some school or order, or the master of
some band of pupils (even though he profess faith

! Lokiyatas and Vitandas. Other Pali passages, where
they are mentioned, are AKullavagga V, 3, 2; Anguttara 111, 58, 1;
Sumangala Vildsini, 96, 247; and below, § 22 (p. 17). See also
Weber, ¢ Bhagavati, II, 246; Muir, ¢ Sanskrit Texts,” III, 93;
Deussen, ‘Das Vedanta-System,” 31o0.

2 Samana. There is no expression in English corresponding
to this common word in Pali texts. It means any ¢ religious " $in
the technical meaning of that word) who is not a recluse according
to the orthodox Brahman rules. It includes therefore many who
were not Buddhists, and also even Brahmans if they had joined
the Buddhists or Gains, or any other of the non-conforming bodies.
The Samarnas remained in one place during the rains, and for the
rest of the year wandered from place to place, promulgating théir
particular views. They were not necessarily ascetics in any strict
use of that term; though they were usually celibates.
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in the Arahat, the Supreme Buddha), who would be
able to talk with me, and resolve my doubts ?’

11. Thereupon the five hundred Yonakas said to
Milinda the king: ‘There are the six Masters, O
king |—Pliraza Kassapa, Makkhali of the cowshed?,
the Nigant/ia of the Nata clan, Sazigaya the son of
the BelastZa woman, Agita of the garment of hair,
and Pakudha Kak#fiyana. These are well known
as famous founders of schools, followed by bands of
disciples and hearers, and highly honoured by the
people. Go, great king! put to them your pro-
blems, and have your doubts resolved 2’

12, So king Milinda, attended by the five hun-
dred Yonzkas, mounted the royal car with its
splendid equipage, and went out to the dwelling-
place of Piraza Kassapa, exchanged with him the
compliments of friendly greeting, and took his seat
courteously apart. And thus sitting he said to

! So called because he was said to have been born in a cowshed.
See the Sumangala, p. 143. All these six teachers were contem-
poraries of the Buddha; and lived therefore about five hundred
years before Milinda.

2 All this is a mere echo of the opening paragraphs in the
Simasia-phala (D. 2), where Agatasattu is described as visiting
these six famous sophists. And the plagiarism is all the more
inartistic as the old names are retained, and no explanation is
given of their being born twice at an interval of five hundred
years. One may indeed ask what is a glaring anachronism to our
good Buddhist romancer compared with the advantage of intro-
ducing the stock-names when he has to talk of heretics? But the
whole book 1s so full of literary skill, that it is at least sirange that
its author should have made this blunder; and there are other
reasons for thinking the whole episode an interpolation. (See
note on §§ 13, 15.) So that probably our § 15 came originally
immediately after § 10, and then (after the episode in §§ 15-36)
§ 347 takes up the narrative interrupted at the end of § 10.
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him: “ Who 1s it, venerable Kassapa, who rules the
worid ?’ '

‘ The Earth, great king, rules the world!’

‘ But, venerable Kassapa, if it be the Earth that
rules the world, how ccmes it that some men go to
the Avi4i hell}, thus getting outside the sphere of
the Earth?’ [5]

When he had thus spoken, neither could Pliraza
Kassapa swallow the puzzle, nor could he bring 1t
up; crestfallen, driven to silence, and moody 2, there
he sat.

13. Then Milinda the king said to Makkhali of
the cowshed ®: ‘ Are there, venerable Gosala, good
and evil acts? Is there such a thing as fruit,
ultimate result, of good and evil acts ?’

‘There are no such acts, O king; and no such
fruit, or ultimate result. Those who here in the
world are nobles, they, O king, when they go to the

A

' Aviki (probably ¢the Waveless’). The mention of this par-
ticular hell as being outside the earth 1s noteworthy. One would
expect to find the Lokantarika hell so described. Spence Hardy
indeed goes so far as to say that the Avi4i is seven hundred miles
directly under the great Bo Tree at Budh Gaya (Manual, p. 26),
which would be within the sphere of the earth. DBut there is
nothing in the PAli texts yet published as to its position. See
Kullavagga VII, 4, 8; Anguttara IlI, 56; Gataka I, %71, 96;
Pazika Gati Dipana, 20. There is a list of the hells at Sutta Nipata
I11, 10, but the Avi4i is not one of them. This blunder, 1mprob-
able in a writer so learned as our author elsewhere shows himself,
i3 another reason for thinking these sections to be an interpolation.

2 Pattakkhando paggiidyanto. See my note on Aullavagga
IV, 4, #, and compare Anguttara 111, 73, 4

* This, again, is most clumsy, as the rival teachers must have
dwelt far apart. And it will be seen that, notwithstanding the
parade of the six names at the beginning of this episode, the
remaining four are no further mentioned.
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other world, will become nobles once more. And
those who are Brahmans, or of the middle class, or
workpeople, or outcasts here, will in the next world
become the same. What then is the use of good or
evil acts!?’

‘If, venerable Gosala, it be as you say then, by
parity of reasoning, those whoe, here 1n this world,
have a hand cut off, must 1n the next world become
persons with a hand cut off, and in like manner
those who have had a foot cut off or an ear or
their nose !

And at this saying Makkhali was silenced.

14. Then thought Milinda the king within him-
self 2: “ All India 1s an empty thing, it is verily like
chaff! There is no one, either recluse or Branman,
capable of discussing things with me, and dispelling
my doubts.” And he said to his ministers: ‘ Beau-
tiful 1s the night and pleasant! Who is the recluse
or Brahman we can visit to-night to question him,
who will be able to converse with us and dispel our
doubts?®?’ And at that saying the counsellors re-
mained silent, and stood there gazing upon the face
of the king.

15. Now at that time the city of Sagala had for
twelve years been devoid of learned men, whether
Brahmans, Samaras, or laymen. But wherever the
k’mg heard that such persons dwelt, thither he would

Y This is quite in accord with the opinions attributed to Mak-
khali Gosala in the Sima#ia-phala (D. 2, 20), and in the Sumangala
Vilasini on it (see especially p. 166).

* See below, p. 30.

* This i1s an echo of the words in the corresponding passage of
the Sdmazi7a-phala Sutta (D. 2, 1).



I, 16. ASSAGUTTA. I1

i Wl

go and put his questions to them?. [6] But they all
alike, being unable to satisfy the king by their
solution of his problems, departed hither and
thither, or 1f they did not leave for some other
place, were at all events reduced to silence. And
the brethren of the Order went, for the most part, to
the HimAlaya mountains. _

16. Now at that time there dwelt, in the moun-
tain region of the HimAlayas, on the Guarded
Slope, an innumerable company of Arahats (brethren
who, while yet alive, had attained MNirvaza). And
the venerable Assagutta, by means of his divire
power of hearing, heard those words of king Mi-
linda. And he convened an assembly of the Order
on the summit of the Yugandhara mountain, and
asked the brethren: ‘ls there any member of the
Order able to hold converse with Milinda the king,
and resolve his doubts ?’

Then were they all silent. And a second and a
third time he put the same question to them, and
still none of all the number spake. Then he said
to the assembled Order: ‘ There is, reverend Sirs,
in the heaven of the Thirty-three? and east of the
Vegayanta palace, a mansion called Ketumati,
wherein dwells the god Mahasena. He is able to
hold converse with Milinda the king, and to resolve
his doubts” And the innumerable company pof

— — - — e —

! This paragraph is so unnecessary after what has been sa:d in
the preceding episode, and at the same time so contradictory io
the fact of two teachers at least living in or near the city, that it
would really scem probable that it (or perhaps § 14) came ori-
ginally directly after § ro, the rest being an interpolation, and a
clumsy one.

2 These are the principal gods of the Vedic pantheon.
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Arahats vanished from the summit of the Yugan-
dhara mountain, and appeared in the heaven of the
Thirty-three.

17. And Sakka, the king of the gods, beheld
those brethren of the Order as they were coming
from afar. And at the sight of them he went up to
the venerable Assagutta, and bowed down before
him, and stood reverently aside. And so standing
he said to him: ‘ Great, reverend Sir, 1s the com-
pany of the-brethren that has come. What is it
that they want? I am at the service of the Order.
What can I do for you?”

And the venerable Assagutta replied : ‘ There is,
O king, in India, in the city of Sagala, a king named
Milinda. As a disputant he 1s hard to equal,
harder still to overcome, he i1s the acknowledged
superior of all the founders of the various schools
of thought. He 1s in the habit of visiting the mem-
bers of the Order and harassing them by questions
of speculative import.’

Then said Sakka, the king of the gods, to him :
‘That sam king Milinda, venerabie one, left this
condition to be born as a man. And there dwells
in the mansion Ketumati a god, Mah4sena by name,
who 1s able to hold converse with him and to re-
solve his doubts. [7] That god we will beseech to
syifer himself to be reborn into the world of men.’

18. So Sakka, the king of the gods, preceded by
the Order, entered the Ketumati mansion; and when
he had embraced Mahésena the god, he said to
him : ‘ The Order of the brethren, Lord, makes this
request of you—to be reborn into the world of men.’

‘Il have no desire, Sir, for the world of men, so
overladen with action (Karma). Hard is life as a
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man. It is here, Sir, in the world of the gods that,
being reborn in ever higher and higher spheres, I
hope to pass away!’ -

And a second and a third time did Sakka, the
king of the gods, make the same request, and the
reply was still the same.” Then the venerable Assa-
gutta addressed Mahasena the god, and said: ‘On
passing in review, Lord, the worlds of gods and men,
there is none but thee that we find able to succour the
faith by refuting the heretical views of Milinda the
king. The whole Order beseeches thee, Lord, saying:
“ Condescend, O worthy one, to be reborn among
men, in order to lend to the religion of the Blessed
One thy powerful aid.”™

Then was Mahéisena the god overjoyed and de-
lighted in heart at the thought that he would be
able to help the faith by refuting the heresy of
Milinda; and he gave them his word, and said:
‘Very well then, venerable ones, I consent to be
reborn in the world of men.

19. Then the brethren, having thus accomplished
the task they had taken in hand, vanished from the
heaven of the Thirty-three, and reappeared on the
Guarded Slope in the Himilaya mountains. And
the venerable Assagutta addressed the Order, and
said : ‘Is there, venerable ones, any brother belong-
ing to this company of the Order, who has not
appeared in the assembly?’

Thereupon a certain brother said there was, that
Rohana had a week previously gone into the moun-
tains, and become buried in meditaticn, [8] and
suggested that a messenger should be sent to him.
And at that very moment the venerable Rohana
aroused himself from his meditation, and was aware
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that the Order was expecting him!. And vanishing
from the mountain top, he appeared in the presence
of the innumerable company of the brethren.

And the venerable Assagutta said to him: ‘ How
now, venerable Rohana! When the religion of the
Buddha is in danger of crumbling away, have you
no eyes for the work of the Order ?’

‘ It was through inadvertence, 5ir,” said he.

‘ Then, venerable Rohana, atone for it.’

‘ Whet, Sir, should I do ?’

‘There is a Brahman village, venerable Rohana,
called Kagangala? at the foot of the Himailaya
mountains, and there dwells there a Brahman called
Sonuttara. He will have a son called NAigasena.
Go to that house for alms during seven years and
ten months. After the lapse of that time thou
shalt draw away the boy from a worldly life, and
cause him to enter the Order. When he shall have
abandoned the world, then shalt thou be free of the
atonement for thy fault.

‘ Let it be even as thou sayest, said the venerable
Rohana in assent.

20. Now Mahdasena the god passed away from
the world of the gods, and was reborn in the womb
of the wife of the Brahman Sonuttara. And at the
moment of his conception three strange, wonderful
things took place :—arms and weapons became all

il . i il nle——— i

' Pasimaneti. Childers does not give this meaning to the word.
But 1t is the usual one. Compare Sumangala, vol. 1, pp. 2476, 280;
Vinaya Pizaka 1V, 212 ; Aullavagga VI, 13, 2 ; Gataka 1I, 423.

2 'This i1s a famous place in Buddhist story. It is at the extreme
limit, to the East, of the Buddhist Holy Land, the ¢ Middle Country.’
See Sumangala Vilasini on D. 2, 40 (p. 173); Mahavagga V, 1 3,12 ;
Gataka I, 49.
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ablaze, the tender grain became ripe in a moment,
and there was a great rain (in the time of drought).
And the venerable Rohana went to that house for
alms for seven years and ten months from the day
of Mah4sena’s re-incarnation, but never once did he
receive so much as a spoonful of boiled rice, or a
ladleful of sour gruel, or a greeting, or a stretching
forth of the joined hands, or any sort of salutation.
Nay rather it was insults and taunts that fell to his
share: and there was no one who so much as said,
‘ Be so good, Sir, as to go on to the next house .

But when all that period had gone by he one day
happened to have those very words addressed to
him. And on that day the Brahman, on his way
back from his work in the fields, [9] saw the Elder as
he met him on his return, and said ;: * Well, hermit,
have you been to our place ?°

‘Yes, Brahman, I have.’

‘ But did you get anything there ?°

‘Yes, Brahman, I did.

And he was displeased at this, and went on home,
and asked them: ‘ Did you give anytning to that
hermit ?°

‘We gave him nothing, was the reply.

21. Thereupon the Brahman, the next day, seated
himself right in the doorway, thinking to himself :
‘To-day I'll put that hermit to shame for having told
a lie” And the moment that the Elder in due course
came up to the house again, he said: ¢ Yesterday
you said you had got something at my house, having

. L — bl

1 This is the ordinary polite formula used by an Indian peasant
when he wishes to express his inability (or his disinclination) to give
food to a mendicant friar.
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all the while got nothing! Is lying allowed to you
fellows ?°

And the Elder replied: ‘Brahman, for seven
years and ten months no one even went so far as to
suggest politely that I should pass on. Yesterday this
courtesy was extended to me. It was to that that
[ referred.

The Brahman thought to himself :  If these men, at
the mere experience of a little courtesy, acknowledge
in a public place, and with thanks, that they have re-
ceived an alms, what will they not do if they really
receive a gift!” And he was much struck by this,
and had an alms bestowed upon the Elder from the
rice arnd curry prepared for his own use, and added
furthermore : ¢ Every day you shall receive here
food of the same kind. And having watched the
Elder as he visited the place from that day onwards
and noticed how subdued was his demeanour, he be.
came more and more pleased with him,and invited

him to take there regularly his midday meal. And the
Elder gave, by silence, his consent; and daily from
that time forth, when he had finished his meal, and
was about to depart, he would pronounce some short
passage or other from the words of the Buddha.
22. Now the Brahman's wife had, after her ten
months, brought forth her son; and they called his
name Nigasena. He grew up in due course till he
became severr years old, and his father said to the
child : ‘Do you want, [10] dear Néigasena, to study
the learning traditional in this Brahmanical house
of ours ?’ '

el - i —— _— N

1 This custom is a rule with the mendicant friars. It is their
way of ‘returning thanks,’ as we should say. See below, p. 25.
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‘What is 1t called, father ?’ said he.

' The three Vedas are called learning (Sikkh4),
other kinds of knowledge are only arts, my dear.

‘Yes, I should like to learn them, father, said
the boy.

Then Sonuttara the Brahman gave to a Brahman
teacher a thousand pieces as his teachmg fee, and
had a divan spread for him aside in an inner cham-
ber, and said to him: ‘Do thou, Brahman, teach
this boy the sacred hymns by heart.’

So the teacher made the boy repeat the hymns,
urging him to get them by heart. And young Niga-
sena, after one repetition of them, had learnt the three
Vedas by heart, could intone them correctly, had
understood their meaning, could fix the right place of
each particular verse', and had grasped the mysteries
they contained % All at once there arose in him
an intuitive insight into the Vedas, with a know-
ledge of their lexicography, of their prosody, of their
grammar, and of the legends attaching to the cha-
racters in them. He became a philologist and
grammarian, and skilled alike in casuistry and in the
knowledge of the bodily marks that foreshadow the
greatness of a man°®. |

23. Then young Nigasena said to his father: ‘Is

I —————

o
L Suvava/thapita, or perhaps its use In ceremonies Or sacri-

fices. The phrase only occurs in this passage. It 1s literally,* The
three Vedas were well fixed by the boy.” Hinas-kumburé simply
repeats the word.

2 On the exact force of the special terms translated in these
clauses, one may further compare the corresponding phrases used

of learning the Buddhist texts in Aullavagga IV, 14. 17; 1X, 5, 1.
3 The above are the stock phrases for the learning of a scholarly

Brahman, and one or two points in the details are uncertain.

[35]
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there anything more to be learned in this Brahman-
ical family of ours, or is this all ?°

‘ There is no more, Nigasena, my dear. This 1s
all’ was the reply.

And young Nigasena repeated his lesson to his
teacher for the last time, and went out of the house,
and in obedience to an impulse arising in his heart
as the result of previous Karma, sought a place of
solitude, where he gave himself up to meditation.
And he reviewed what he had learnt throughout
from beginning to end, and found no value in 1t
anywhere at all. And he exclaimed in bitterness of
soul : ‘Empty forsooth are these Vedas, and as chaff.
There i1s in them neither reality, nor worth, nor
essential truth !’

That moment the venerable Rohana, seated at
his hermitage at Vattaniya, felt in his mind what
was passing in the heart of Nigasena. And he
robed himself, and taking his alms-bowl in his hand,
he vanished from Vattaniya and appeared near the
Brahman village Kagangala. And young Niga-
sena, as he stood again in the doorway, saw him
coming in the distance. At the sight of him he be-
came happy and glad, and a sweet hope sprang up
in his heart that from him he might learn the essen-
tial truth. And he went [11] to him, and said:
. Who art thou, Sir, that thou art thus bald-headed,
and wearest yellow robes ?’

‘They call me a recluse, my child’ (Pabbagita :
literally, ‘one who has abandoned;’ that is, the
worldly life).

‘ And why do they call thee “ one who has aban-
doned ?”

‘ Because a recluse is one who has receded from
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the world in order to make the stain of sinful things
recede. It 1s for that reason, my child, that they
call me a recluse.’

‘ Why, Sir, dost thou not wear hair as others do ?’

‘ A recluse shaves off his hair and beard on the
recognition of the sixteen impediments therein to
the higher life. And what are those sixteen!? The
impediments of ornamenting it, and decking it out,
of putting oil upon it, of shampooing it, of placing
garlands round it, of using scents and unguents, and
myrobalan seeds, and dyes, and ribbons, and combs,
of calling in the barber, of unravelling curls, and of
the possibility of vermin. When their hair falls off
they are grieved and harassed; yea, they lament
sometimes, and cry, and beat their breasts, or fall
headlong in a swoon—and entangled by these and
such impediments men may forget those parts of
wisdom or learning which are delicate and '$ubtle.’

‘ And why, Sir, are not thy garments, too, as those
of other men?’ |

‘ Beautiful clothes, my boy, such as are worn by
worldly men, are inseparable from the five cravings?
But whatsoever dangers lurk in dress he who wears
the yellow robes knows nothing of. It is for that
reason that my dress is not as other men’s.’

‘ Dost thou know, Lord, what is real knowledge ?’

‘Yes, lad, the real knowledge I know; and what,
is the best hymn (mantra) in the world, that too I
know.’

‘ Couldst thou teach it, Lord, to me too ?’

P il

L

1 This odd idea of the ¢ impediments ’ in the wearing of hair.and
beard is in accord both with modern habits of shaving, and also
with a good deal of early Christian and mediaval ethics.

3 The lust of the eye, of the ear, &c.

C 2
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‘Yes, I could.

‘Teach me, then.

‘ Just now is not the right time for that; we have
come down to the village for alms.’

24. Then young Néagasena took the alms-bowl
the venerable Rohana was carrying, and led him
into the house, and with his own hand supplied him
with food, hard and soft, as much as he required.
And when he saw that he had finished his meal,
and withdrawn his hand from the bowl, he said to
him : ‘ Now, Sir, will you teach me that hymn ¢’

‘When thou hast become free from impediments,
my lad, by taking upon thee, and with thy parents’
consent, the hermit's dress I wear, then I can teach
it thee.’

25. So young [12] Naigasena went to his father
and mother, and said: ¢ This recluse says he knows
the best hymn in the world, but that he cannot teach
it to any one who has not entered the Order as his
pupil. I should like to enter the Order and learn
that hymn.”

And his parents gave their consent; for they
wished him to learn the hymn, even at the cost of
retiring from the world ; and they thought that when
he had learned it he would come back again .

Then the venerable Rohana took Nigasena to
the Vattaniya hermitage, to the Vigamba Vatthu,
and having spent the night there, took him on to
the Guarded Slope, and there, in the midst of the
innumerable company of the Arahats, young Néaga-
sena was admitted, as a novice, into the Order.

* Under the rules of the Buddhist Order any one can leave it as
soon as he likes.
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26. And then, when he had been admitted tc
the Order, the venerable NAigasena said to the
venerable Rohana: ‘I have adopted your dress;
now teach me that hymn.’

Then the venerable Rohana thougbt thus to
himself: ‘In what ought I first to instruct him, in
the Discourses (Suttanta) or in the deeper things
of the faith (Abhidhamma)?’ and inasmuch as he
saw that Nigasena was intelligent, and could master
the Abhidhamma with ease, he gave him his first
lesson in that.

And the venerable Négasena, after hearing it
repeated but once, knew by heart the whole of
the Abhidhamma —that is to say, the Dhamma
Sangani, with its great divisions inte good, bad,
and indifferent qualities, and its subdivisions into
couples and triplets’—the Vibhanga, with its
eighteen chapters, beginning with the book on the
constituent elements of beings—the DhAtu Katha,
with its fourteen books, beginning with that on
compensation and non-compensation—the Puggala
Paziziatti, with its six divisions into discrimination
of the various constituent elements, discrimination
of the various senses and of the properties they
apprehend, and so on?>—the Kathad Vatthu, with its

thousand sections, five hundred on as many points

1 Compare, for instance, p. 125 of the edition of this summary

of Buddhist ethical psychology, edited for the Pali Text Somety, by

Dr. Edward Miiller, of Bern (Londen, 1885).
2 The six kinds of discrimination (Pa#zatti) referred to, are

those set out in § 1 of the Puggala. The work itself is an ethical
tractate dealing only with the last of the six (the discrimination of
individuals). See the edition by Dr. Morris, published by the

Pili Text Society (Londony-#8<
Dcpartment for the Promotion and

Propagation of the Lasana

’317(7? LIB:» ARY

Kaba-A++ Yanzon..
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of our own views, and five hundred on as many
points of our opponents’ views—the Yamaka, with
its ten divisions into complementary propositions as
to origins, as to constituent elements, and so on—
and the Paf/Zdna, with 1ts twenty-four chapters on
the reason of causes, the reason of ideas, and the
rest. And he said [18]: ‘ That will do, Sir. You
need not propound it again. ‘That will suffice for
my being able to reheaise 1t.’

27. Then NAigasena went to the innumerable
company of the Arahats, and said: ‘I should like
to propound the whole of the Abhidhamma Pizaka,
without abridgement, arranging it under the three
heads of good, bad, and indifferent qualities.” And
they gave him leave. And in seven months the
venerable Nigasena recited the seven books of the
Athidhamma in full. And the earth thundered,
the geds shouted their applause, the Brahma gods
clapped their hands, and there came down a shower
from heaven of sweet-scented sandal-wood dust, and
of Mandarava flowers! And the innumerable com-
pany of the Arahats, then and thére at the Guarded
Slope, admitted the wvenerable NAigasena, then
twenty years of age, to full membership in the
higher grade of the Order.

28. Now the next day after he had thus been
admitted into full membership in the Order, the
venerable NAagasena robed himself at dawn, and
taking his bowl, accompanied his teacher on his
round for alms to the village below. And as he
went this thought arose within him: ‘It was, after
all, empty-headed and foolish of my teacher to leave

the rest of the Buddha’s word aside. and teach me
the Abhidhamma first !’
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And the venerable Rohana became aware in his
own mind of what was passing in the mind of Niga-
sena, and he said to him: ‘That is an unworthy
reflection that thou art making, Nigasena; it is not
worthy ot thee so to think.’

‘How strange and wonderful,’ thought N4igasena,
‘that my teacher should be able to tell in his own
mind what I am thinking of ! I must ask his pardon.’
And he said: ‘ Forgive me, Sir; I will never make
such a reflection again.’

[14] ‘1 cannot forgive you, Nigasena,simply on that
promise,” was the reply. *But there is a city called
Sigala, where a king rules whose name is Milinda,
and he harasses the brethren by putting puzzles to
them of heretical tendency. You will have earned
your pardon, Nagasena, when you shall have gone
there, and overcome that king in argument, and
brought him to take delight in the truth.

‘ Not only let king Milinda, holy one, but let all
the kings of India come and propound questions to
me, and [ will break all those puzzles up and solve
them, if only you will pardon me!’ exclaimed Nai-
gasena. But when he found it was of no avail, he
said : ¢ Where, Sir, do you advise me to spend the
thiree months of the rains now coming on'?

29. ‘There 1s a brother named Assagutta dwell-
ing at the Vattaniya hermitage. Go, Négasena, to
him; and in my name bow down to his feet, and
say: “ My teacher, holy one, salutes you reverently,
and asks whether you are in health and ease, in full
vigour ana comfort. He has sent me here to pass

e e

1 It would be against the rules to go at once, during the rains, to
Sigala. So he would spend that time in preparation.
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the three months of the rains under your charge.”
When he asks you your teacher’'s name, tell it him.
But when he asks you his own name, say: “ My
teacher, Sir, knows your name.”’

And Nagasena bowed down before the venerable
Rohana, and passing him on his right hand as he
left him, took his bowl and robe, and went on from
place to place till he came to the Vattaniya hermit-
age, begging for his food on the way. And on his
arrival he saluted the venerable Assagutta, and said
exactly what he had been told to say, [15] and to the
last reply Assagutta said: ‘ Very well then, Naga-
sena, put by your bowl and robe., And the next
day Nigasena swept out the teacher’s cell, and put
the drinking water and tooth-cleansers ready for him
to use. The Elder swept out the cell again, threw
away the water and the tooth-cleansers, and fetched
others, and said not a word of any kind. So it
went on for seven days. On the seventh the Elder
again asked him the same questions as before. And
on Nagasena again making the same replies, he gave
him leave to pass the rainy season there.

30. Now a certain woman, a distinguished follower
of the faith, had for thirty years and more adminis-
tered to the wants of the venerable Assagutta. And
at the end of that rainy season she came one day to
him, and asked whether there was any other brother
stalying with him. And when she was told that
there was one, named NAigasena, she invited the
Elder,and Nigasena with him, to take their midday
meal the next day at her house. And the Elder
signified, by silence, his consent. The next forenoon
the Elder robed himself, and taking his bowl in his
hand, went down, accompanied by Nigasena as his
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attendant, to the dwelling-place of that disciple, and
there they sat down on the seats prepared for them.
And she gave to both of them food, hard and soft, as
much as they required, waiting upon them with her
own hands. When Assagutta had finished his meal,
and the hand was withdrawn from the bowl, he said
to Néagasena: ‘Do thou, Néigasena, give the thanks
to this distinguished lady.” And, so saying, he rose
from his seat, and went away. [16]

31. And the lady said to Nagasena: ‘I am old,
friend Nigasena. Let the thanksgiving be from the
deeper things of the faith.’

And Nagasena, in pronouncing the thanksgiving
discourse!, dwelt on the profounder side of the
Abhidhamma, not on matters of mere ordinary
morality, but on those relating to Arahatship? And
as the lady sat there listening, there arose in her
heart the Insight into the Truth® clear and stainless,
which perceives that whatsoever has beginning, that
has the inherent quality of passingaway. And Ni-
gasena also,when he had concluded that thanksgiving
discourse, felt the force of the truths he himself had
preached, and he too arrived at insight*—he too

I See the note above, p. 135.

2 Su7nati, used here in the sense of Nirviza. Compare An-
guttara I1, 5, 6; Gataka III, 191 ; Aullavagga XII, 2, 5. .

3 Dhamma-4akkhu. This perception of the impermanenc
of all things and all beings is called ¢the Eye for the Truth, and
is the sign of the entrance upon the path to Arahatship, i. e. Nir-
vina. It is the same among Buddhists as conversion is among
the Christians. Compare Acts xxvi. 18 (‘Open their eyes, and
turn them from darkness to light, and from the power of Satan
unto God’) and other similar passages.

¢ Vipassani. Childers says this is an attribute of Arahatsaip;
and Trenckner translates it ¢superior intelligence. But Arahats
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entered, as he sat there, upon the stream (that is to
say, upon the first stage of the Excellent Way to
Arahatship).

32. Then the venerable Assagutta, as he was
sitting in his arbour, was aware that they both had
attained to insight, and he exclaimed : ‘ Well done!
well done, Nigasena! by one arrow shot you have
hit two noble quarries!’ And at the same time
thousands of the gods shouted their approval.

Now the venerable Nigasena arose and returned
to Assagutta, and saluting him, took a seat reve-
rently apart. And Assagutta said to him: ‘Do
thou now go, Nigasena, to Pafaliputta. There, in
the Asoka Park, dwells the venerable Dhamma-
rakkhita. Under him you should learn the words
of the Buddha.’

‘How far is it, Sir, from here to PAfaliputta.’

‘A hundred leagues?, Nigasena.’

‘ Great, Sir, 1s the distance. It will be difficult to
get food on the way. How shall I get there?’

‘Only go straight on, Nagasena. You shall get
food on the way, rice from which the black grains
have been picked out, with curries and gravies of
various sorts.’

‘Very well, Sir!’ said N&gasena, and bowing

anly have it, because they have all the powers possessed by those
in the previous stages of the path, and it is only superior as being
above and beyond the intelligence of the worldly wise, or even of
the mere moralist. It is less than the ¢ Divine Eye,” and Nagasena
was not yet an Arahat. Compare the passages quoted by Childers
under Dhamma-4akkhu and Dibba-4akkhu, and also Maha-
vagga I, 6, 33; GAataka I, 140; Sumangala Vilasini, 23%, 2%8.

' Yoganas: that is, leagues of seven miles each. See my
‘Ancient Coins and Measures: of Ceylon, p. 16, in Thomas’s

Numismata Orientalia,” vol. i.
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down before his teacher, and passing him on the
right side as he went, he took his bowl and his robe
and departed for Pasaliputta.

33. [17] At that time a merchant of PAsliputta
was on his way back to that city with five hundred
waggoens. And when he saw the venerable Néiga-
sena coming 1n the distance, he stopped the wag-
gons, and saluted WN4gasena, and asked him:
* Whither art thou going, father?’

‘’To Pafaliputta, householder.’

“T'hat 1s well, father. We too are going thither.
It will be more convenient for thee te go with us.

And the merchant, pleased with Nagasena’s
manners, provided him with food, hard and soft,
as much as he required, waiting upon him with his
own hands. And when the meal was over, he took a
low seat, and sat down reverently apart. So seated,
he said to the venerable Nagasena : ¢ What, father,
1S your name ?’

‘I am called Naigasena, householder.

‘ Dost thou know, father, what are_the words of

Buddha ?’
‘I know the Abhidhamma.’

‘We are most fortunate, father; this i1s indeed an
advantage, 1 am a student of the Abhidhamma,
and so art thou. Repeat to me, father, some
passages from it.

Then the venerable NAgasena preached to him
from the Abhidhamma, and by degrees as he did so
there arose in N4gasena's heart the Insight into the
Truth, clear and stainless, which perceives that what-
soever has in itself the necessity of beginning, that
too has also the inherent quality of passing away.