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The Temple at Buddha Gaya



The photograph shows the entrance to the
imner shrine. On the other side stands the Bodhi
Tree under which is an altar for offerings. The
Temple 1s believed to date irom the second
century A. D, In 1863 it was in a ruinous
condition and was restored by the Burmese
Buddhists 1 1877, but passed under Hindu
control 1 1891. Atter repeated efforts the
Buddhists recently induced the Indian National
Congress to appoint a Committee who recom-
mended that both Hindus and Buddhists should
be allowed to worship there, and that a
Committee of five Hindus and five Buddhists
should undertake the management and control
of the Temple and the worship. It is hoped thus
to convert the hallowed locality into ‘“a great

centre of learning and culture in which both
Hindus and Buddhists will join.”
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FOREWORD.

The growing demand, in the East as well as in the West,
for a popular exposition of Buddhism, has encouraged us to
republish in book form three articles which have previously

appeared at diiferent times.

“Why I Believe in Buddhism™ has already been circulated
in Chinese by the Peking Buddhist Research Society, to be
followed later by “Some Thoughts on Buddhism”, which has
also been published at Peking in Russian and Chinese (see

post pp. 22).

“Tibetan Initiates on the Buddha™ originally appeared
serially in the Maha Bodhi Journal of Calcutta. It has been
re-arranged and revised for the present purpose: that of pre-
serting Buddhism as “The Science of Life.” In the Addenda to
this section is included valuable information hitherto buried in old
publications and more or less forgotten. Some of it comes direct
from the Tibetan Initiates or their disciples, especially matters
relating to the Buddha and his inner doctrine, of which they
alone possess the complete records.

It has often been said that the Church was the great
failure of the War; hence the license, disillusionment, and
scepticism which has followed it. If Christianity failed under
the acid test of the War, it was because its dogmas lack the
foundation of law and reason. Indian troops and other Orientals
who took part in the War were but little affected, because (with
the exception of the Mahomedans) their 1eligious beliefs are
founded on the ancient philosophies, and above all on the twin
laws -of Karma and Re-incarnation which regulate evolution,



Recent conflicts in Europe and America between Protestantism
and Science have brought into prominence the fact that Christi-
anity in its present form is based neither on science nor philosophy.

Buddhism is fundamentally pacific, and stands for Br6therhood
and Unity between all beings without distinction of colour or
creed. As Mr. R. I, Johnston says: *Nearly all forms of Buddhisin
are vitalized by one indwelling spirit, of which the most
characteristic manifestation is a gracious and winning tolerance.”
(Buddhist China, p. 330).

Hence no such conflicts occur in Buddhist lands; nor the
religious disturbances so frequent in India between Hindis and
Moslems.

In these pages we endeavour to show that Buddhism,
cspecially the Esoteric Mahdydna, is not only deeply philo-

sophical, but also possesses a system of Evolution far more com-
prehensive than the Darwinian, from which it differs radically
concerning the antiquity and origin of Man,

It has been very strongly urged upon us by an American
journalist, long resident in China, that many pecople in America
are now ready for the basic doctrines of Buddhism, and will
cagerly welcome such a reasonable solution of life’s problems,
if put before them in a clear, simple, and popular manner.
This little book is therefore offered as a modest contribution
to a cause which every true lover of humanity must have at
heart,

Peking, March, 1928.
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Why | Believe in Buddhism

by

Alice Leighton Cleather

Third Edition.



PREFACE TO THE SECCND EDITION.

The difficult task of rendering this pamphlet into Classical
Chinese was very kindly undertaken by Mr. B. T. Chang, of
the Bureau of Economic Information, Chinese Governme“nt, who,
together with Governor Hu Jui-lin and others, was the first to
welcome our party in Pekiag and arrange a reception at a
Buddhist temple. Governor Hu expressed strong approval of
my views and considers them a correct exposition of the
Mahayana doctrine as tanght in China. He was kind enough to
give the Chinese version a title written with his own hand, since
he is a wellknown calligraphist; this being the Chinese custom
(See following pages). | am informed that he and other pro-
minent Buddhists are deeply interested in the pamphlet, and
wish to make it one of the publications for their circulating
library, both in Chinese and English. The present English
edition contains certain additions and explanations necessary
for Western readers not familiar with Chinese Buddhism.

Peking, July, 1926. A. L. C.

PREFACE TO THE THIRD EDITION.

The second edition having been at once exhausted by the
demand in America, [ have included in this edition a translation
by Mr. Chang ot the prelace to the Chinese version, and
have made some small additions to the text on points of
importance (See pp. 11, 14).

Peking, October, 1926. A. L. C.



PREFACE TO THE CHINESE EDITION

Tran:lated by Mr. B. T. Chang.

In the Spring of this year Mrs. Cleather and her party came
to China and stayed at the Hoétel des Wagons-Lits, Peking.
Through the introduction of Mr. Shah, I had an interview with
her. After listening to her conversation 1 at once knew that
she was a devout Buddhist, This Summer Mrs, Cleather
wrote a pamphlet entitled: “Why 1 Believe in Buddhism™ in
which she gives an account of how she was initiated into the
Order, and also expresses her views on the teachings of the
Buddha which touch the essential points. 1 cannot but say that
Mrs. Cleather is an ‘enlightened one’ from the West. Though
born in Lngland, she does not believe in Christianity. Her
travels and subsequent stay in India enabled her to make a2
through study of the differences between the Mahaydna and
Hinayana Buddhism. Chinese Buddhists who protess to follow
the religion, but have little faith in the Buddha’s teachings,
should feel ashamed after they have known Mrs. Cleather’s
devotion to the faith. The pamphlet is written in English and
has been translated into Chinese by Mr. B. T. Chang. As
many people have to applied us for a copy of the pamphlet,
we, Mr. Hu Jui-lin and the undersigned, with the permission

of Mrs. Cleather, now reprint 1000 copies for distribution.

Peking, August 1926. HSIANG-LO WANG



A Quotation from the Fa Hwa Siitra

expressing the great value of

“Why 1 Believe in Buddhism”



By Upasikd Alice Leighton Cleather of England
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WHY I BELIEVE IN BUDDHISM




S
o ‘vvw..iwﬂ.x
Sl

W ....__...-n“.._.

oy , - .d__
|
; i
-
A
»




HELENA PETROVNA BLAVATSKY
1831 —1891.

Of German-Russian parentage; her father
coming of the Mecklenburg Counts von Hahn,
while her mother was a daughter of Princess
Dolgorouky. She lirst entered Tibet after exten-
sive travels in 1857, spent some time 1n study at
Tashi-lhum-po, and knew the predecessor of the
present Tashi Lama very well (see p. 62). She was
initiated by the Trans- Himéalayan Brotherhood
and entrusted with the promulgation of a portion
of the Secret Doctrine which occupied her from
1873 until her death in London 1n 1891. In reply
to a question by Mr. A. P. Sinnett concerning her
volcanic personality, the Initiate K. H. wrote in
1881 : “This state of hers is intimately connected
with her occult training in Tibet, and due to her
being sent out alone into the world to gradually
prepare the way for others. After nearly a century
of fruitless search, our chiefs had to avail them-
selves of the only opportunity to send out a
European body upon Eutopean soil to serve as
a connecting link between that country and our
own.”—Mahatma Letters, p. 203. Elsewhere her
own Teacher (the Initiate M., see p. 81), in reply
to Mr. Hume, says that each one of her seven “prin-
ciples” (see Table, p. 179) 1s ““forbidden the exercise
of its full powers.”—Letters of H. P. B. to A. P,
Sinnett, p. 307. See also post pp. 122-3-4.



I. Why I Believe in Buddhism'
by

Alice Leighton Cleather

Since | came to China in December 1925, to
study Chinese Buddhism, | have otten Dbeen asked
whether 1 have not myéelf written  anything
specifically on Ruddhism, and have had to confess
that I have not. It has never occurred to me
to do so, since so many books already exist
(in English) dealing with exoteric Buddhism, mostly
of the Hinaydna or Southern School. Nearly all
these books are written by scholars and Orientalists
who of course have studied Pali or Sanskrit, or
both. I can lay no claim to be either a scholar or
an Orientalist; so it will be seen that my qualifications
to speak with any authority are lacking—Iirom the
Western point of view. My Chinese friends, how-
ever, think that as a Western woman, who is at the
same time a convinced Buddhist of the Mahdydna or
Northern School (in the 1nner or esoteric sense)
an expression of my views, and some account of
how I was led to follow this Path may be of
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use as presenting, possibly, a new point of view
for them.

Although I have been a student of Oriental
philosophy and a member of a Tibetan Esoteric
School for nearly 40 years, I did not become a mem-
ber of the Tibetan exoteric Buddhist Order of
‘“Yellow Caps’ till 1920. At that time my son and
I, and Mr. Basil Crump were living in India, and
through the kind oflices of a friend we were enabled
to meet the well-known Abbot Geshé Rimpoché,
of the Donkar Monastery, Chumbi Valley, Tibet.
Renowned throughout Tibet as a learned and devout
Yellow Lama, he has for many years made an
annual pilgrimage to the sacred places of Bud-
dhism, during the winter mmonths. This pilgrimage
of course includes Buddha Gaya, where the Lord
Buddha sat in meditation under the Bodhi Tree in
order to discover the true cause of existence and
of human misery. It was at the altar under this
Tree, outside the Temple, that we were initiated

by this Abbot into the Gelugpa or Yellow Order
of Tibetan Buddhism.

It will be remembered that he who became the
Buddha was born as the Indian Prince Siddhartha, of
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the Kshatriva, or Warrior Caste, brought up in the
usual orthodox manner of his time by Brahmin
teachers and fully instructed in the Sacred Iundian
Scriptures. The Inner School of our Order teaches
that he was initiated into their Secret Wisdom,
handed down through the Ages and faithfully
guarded by the Temple Initiates. (See The Secret

Doctrine by H. P. Blavatsky. Introd. xx-xxi,
1888 Edn.).

| became familiar with many of these Sacred
Scriptures through English translations by Sanskrit
scholars, both English and Hindu, and drank in
thetr teachings like a thirsty plant. [ had long
been dissatistied with Christianity, which entirely
fails to supply the deepest needs of the human
mind. It offers no reasonable explanation of the
supposed truths its votaries are called upon to
embrace, relying entirely on “authority’ and ‘“taith”.
[ts dogmas are untenable and unphilosophical,
particularly that ot a personal god who arbitrarily
rewards and punishes; a god “made in the image”
existing only in the sense-deluded imagination of man
himself. Another teaching entirely contrary to the
most elementary sense of justice 1s one held by the



majority of the rank and file of Christians, wiz.
that by merely ‘“Dbelieving in Jesus Christ,*all sins
are washed away’’, or rather their logical results are.
This appears in the Roman Church as the doctrine
of absolution, conferred by its priests. A somewhat
similar belief is held by the Amidist sect of China
and Japan, but it has a symbolical and mystical
side (See R. F. Johnston’s Buddhist China, Ch. V). It
1S a later doctrine originating with Ashvagosha (1st
Century A. D.)”

Religion and Science are at war mainly be-
.cause the former clings to what it calls ‘“revealed
religion” and refuses, in this connexion, to study
Nature’s own Laws, e. g. that of Cause and Etfect on
all planes of manifestation, Eastern philosophy, on
the other hand, particularly as set forth 1n the
principal Upanishads and the Bhagavad Gita, is a
system of thought satislying both heart and mind,
unrivalled 1n 1ts profound depth and sublimity.
With this teaching Prince Siddbartha must have
been familiar from childhood. It includes a belief
in the evolution, through a long series of holy

Mr. Johnston says that the Chinese translation of the three Siitras in
which Amidism is enshrined belong to the third and fifth Centuries of the
Christian era (p. 95, footnote).



lives, of Sages or, as they are termed in india, Rishis
or Arhats. These Wise Ones have not only suc-
ceeded in penetrating into the hidden Mysteries of
the Universe, but have learnt the secret of using
the most tremendous forces in Nature, having
obtained powers undreamt of by the majority of
mankind. This system of philosophy also includes
the twin Laws of Karma and Reincarnation, or
Rebirth, through the operation of which the human
Soul evolves throughout 1ts life-cycle on this Earth,
a period of enormous duration,

About the year 1882 a Irtend lent me a book
called Esoferic Buddhism, by A. P. Sinnett, which
came to me almost as a “revelation” bringing, as 1t
did, into a tocus all the general though more or less
definitely related i1deas with which I had long been
familiar. | soon got into touch with the author, and
joined the Lodge of which he was President, one of
those within the Theosophical Society founded by
Madame Blavatsky, a Russian lady of noble birth,
through whom he obtained the material for his book
(See my H. P. Blavatsky. Her Life and Work for
Humanity for further information regarding her.)
On its first appearance, Mr. Sinnett’s book created
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an 1mmense impression in the English-speaking
world ; rousing also of course much opposition in
orthodox religious circles, and among the Orientalists
themselves, who declared it was neither “Esoteric”,
nor “Buddhism”; butl found in its pages a logical
working out of what ] had always believed, bringing
certain self-evident truths into prominence in order-
ly sequence.

Subsequently, in 1887, 1 had the good fortune
to meet Madame Blavatsky, who accepted me as
her pupil. She most certainly taught Buddhism,
for all that I had already understood as Buddhism
was not only contained, but amplified in a perfeclly
logical manner, in her books. In fact she herseli
was an avowed Buddhist of the Mahdydna School,
having spent several years in Tibet studying under
certain Adepts who live there in strict seclusion
and are known only to the Tashi Lama and some
of the high initiated Lamas of the Yellow or Re-
formed Order. All that she gave out in her books
and in her instructions to her Inner School came
from them, and is part ot the great store of An-
cient Wisdom (fodhidharma in Sanskrit, and Puti-
tamo in Chinese) on which the doctrines of Buddhism
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are based. In 1888 she comnleted her great work
T'he Secret Doctrine, compared with which Mr.
Sinnett’s Esoteric Buddhism was a brief elementary
outline, which he published without her sanction
or supervision. (See The Secrel Doctrine, Introd.

xvii-xviii, 1888 Edn.).

| should add that Madame Blavatsky's Esoteric
Budhism (from the Sanskrit root Budh, to know) is in
line with what I find taught by the Mahdyana School
of Northern Buddhism. Ofthe existence of an esoteric
side to Lord Buddha’s teaching there is, in my
mind, no doubt, and this conclusion I have reached
after studying both sides of this disputed question.
It 1s surely only reasonable to infer it, from the
teachings of Karma and Reincarnation alone. For
it is obvious that all men are not in the same
stage of evolution, owing to the action of those
twin Laws. It must also be granted that all beings
possess iree-will to a limited extent, those limitations
having of course been imposed by themselves in
past lives. Consequently it must follow that know-
ledge “which might lead to the discovery of the
hidden powers in man, and the identity of his soul
with that of the Universal Soul, ‘'or as the Hindus
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put it, the SELF—with all that such an identili-
cation, when REALISED, implies—would,be ex-
tremely dangerous to impart to the majority ot the
human race in its present stage of evolution. It
may be contended that this hidden or secret know-
ledge of which | speak is impossible of attainment
except by those who are able to reach it in the
course of their own abnormal and swift evolution.
Unfortunately for mankind, this has not proved to
be the case. Such secrets can be, and are, also disco-
vered by men who, having evolved unequally (z.e. who
have cultivated their intellect without a corresponding
evolution on the moral or ethical side ot their
natures) are capable of using the knowledge they
have gained to destroy, rather than to help their
fellow men. All history testities to the truth ot
this assertion ; it cannot, Ithink, be disputed. But
inasmuch as these men “sin” through ignorance, the
pressing and 1mmediate need f{for the universal
spread ot the Lord Buddha’s teachings is thus made

abundantly clear.
Nothing but general acceptance of the pure
teachings of Buddhism can save the human race



from falling into ‘“that botiomless pit where despair
1s forgoatten and where effort is unknown”. Al
beings suffer and are obsessed by insane covetous-
ness. The Compassionate One, taking pity on this
miserable condition of the race of men, after having
himself attained to full Enlightenment, gave them
the means whereby they might rise out of their
blindness and wretchedness and free themselves
from their delusions concerning the true sources of
happiness. Ignorant of the causes of pain and
pleasure, incapable ol knowing the true nature ol
“things in themselves”, the majority of men may
be said to roam about in “the three worlds” (“the
world of man, Heaven, and the woild of unmixed
misery”’) whirling unceasingly upon the Wheel of
Birth and Death. Our present life is but the re-
flection of past actions, but we mistake these re-
flections for our real selves; and thus, through this
delusion of the senses, we ourselves cause the
Wheel to revolve.

In this connection it is very important to dis-
tinguish between the personal self which is deluded
by the senses and which perishes at death, and
the Higher Self, or true Ego, which is immortal and
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evolves through Rebirth, as I have already stated.

In the Hinaydna, or Southern School, this' distinc-
tion is not made; consequently this School does

not admit the existence of a permanent reincarna-

ting Ego and defines man as nothing more than
‘“‘a succession of fleeting mental states” (Dr. Cassius
Pereira). The Mahdydna, on the other hand, es-
pecially on its more mystical side, holds the view
that ‘““our true Ego 1s the awakening consciousness

of our inmost nature which has been revealed by
or 1dentilied with Universal Law by the dynamic

process of enlightenment” (Professor Miyamoto).

And 1n our Esoteric Tibetan School we are
taught to reduce everything to terms of con-
sciousness (Chinese Jieh), of which no less than
nine kinds are specified, and that the reincarnating
Eco, or Individuality, 1s a permanent entity, or “Unit
of Self-Consciousness,” capable oi evolving to the
status of a Buddha. The Hinayanists assert that
the Buddha has entered that “state of cessation
from which there 1s no return” (Dr. Pereira). For
them he no longer exists except as a great example
and 1nspiration. But the Mahayanists declare that
he exists as the most highly evolved Being of
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which we can have any cognisance; that instead
of enterjng the state of ‘“Cessation” (Nirvana) he
refused it, out of Compassion for the world ot
mortal men, and remains with Humanity 1n spint
until all can enter Nirvdna with him. Such a
supreme renunciation could only be accomplished
by a Being who had evolved to heights almost
impossible for our minds to conceive ; heights where
he himself becomes one with “Compassion Absolute”
called in Sanskrit Alaya, (Ch. T’ai* Chi? J: 4%) the
“Soul of the World”. In the “Yogdchdrya system of
the contemplative Mahaydna School, ﬁlaya has
a double meaning; it is both the Universal Soul
and the Self of a progressed Adept |Arhan]....He
who 1s strong in the Yoga can introduce at will
his Ellaya bg means ol meditation into the true
Nature of existence’, writes Madame Blavaisky.

The same authority says: ‘“The Buddhist Arhats
recognise no deity apart from man. It we hold so
strongly to Esoteric Buddhism and Adwaitism
[Esoteric Hinduism] it is exactly because no religion
can étand, save on the foundation of phiiosophy
and science. No religion can prove by practical,
scientific demonstration that there 1s such a thing
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as one personal God; while the Esoteric Philosophy
proves and gives means to every man jthrough
the practice of Rdja Yoga| to ascertain the undentable
presence of a living God in man himself.” QOutside
of man, the Arhats assert, they find only “the
eternal energy of an immutable unconscious Law’'—
the “Unknowable” of Western philosophy.

The great importance of meditation (Ch. Ch'an;
Sk. Dhydna) is fully realised by Chinese Buddhists.
[ was much struck with the fact that the first question'
most of them ask is: “What 1s your method of
meditation ?” * On comparing notes I find that their
methods are very similiar to those taught bv Madame
Blavatsky in her Esoteric School, and they recog-
nised at once the processes described in The Voice of
the Silence (See Appendix) which she translated
from the Tibetan Goiden Precepts for her pupils.

The Western world has always scofted at H.
P. Blavatsky’s statements that the Adepts or Arhats
exist as living men, that she was taught by them,
and that they are the custodians of an archaic Esoteric
Doctrine which was taught by the Buddha to “the

* “The Wu 7Tsung, or Five Sects, are all Subdivisions of the Ch'an or
Meditation School”,—Buddhist China p. 89.
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select circle of his Arhats” (The Secret Doctrine,
Introd. +xx, 1888 Edn.). They belong to the Order
of the Bodhisativas or Nirmdnakdyas, who renounce
Nirvdna 1n order to remain with and help humanity.
In China I find that a careful distinction is drawn
between the self-sacrificing Bodhisattva (Ch. Puti-sato,
abbreviated to Pusa) and the Arahant “who has

aimed at and attained self-realisation” (Buddhist
China by R. F. Johnston, p. 81). This distinction
was first made clear to the Western world by H.
P. Blavatsky (See The Voice of the Silence, note
43 on “The Buddhas of Compassion”).

The Hinaydna Buddhists, with a few excep-
tions, deny that Buddha had an esoteric doctrine,
maintaining that the whole ot his teachings are
contained in the Pali Canon. Very different is the
attitude of the Mahayanists. All the Chinese
Buddhists 1 have met accept Madame Blavatsky’'s
statements and teachings as true, and identical in
essentials with their own. Her Adepts or Masters of
Wisdom are known to them as Bodhisattvas. They
inform me that formerly there was an Esoteric
Doctrine (Ch. Ao-miao-ti-tao-/i) in China, but it
was suppressed by one of the Ming emperors on
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account of dangerous applications ot 1ts teachings,
and now they have to seek esoteric instrugtion in
Tibet. Quite recently an abbot and several priests
were sent there for that purpose.

The oldest Chinese records, preserved in the
province of Fukien, state that fHsi-dzang (Tibet) was
the great seat of occult learning in the archaic
ages, where dwelt the “Teachers of Light”, the
“Sons of Wisdom,” and the “Brothers of the Sun’.
The Emperor Yii The Great (2205 B. C.), Founder
of the Hsia Dynasty, obtained his occult wisdom
and his system of Theocracy from Hsi-dzang. He
was the first to unite in China ecclesiastical power
with temporal authority. That system was the
same as with the old Egyptians and Chaldaans;
that which we know to have existed in the
Brahmanical pertod in India, and to exist now in
Tibet: namely, that all the learning, power, the
temporal as well as the secret wisdom were con-
centrated within the hierarchy of the priests and
limited to their caste. (From Notes by H. P.
Blavatsky on “Some Aryan-Arhat Esoteric Tenets”
reprinted in A Modern Panarion, p. 474).
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Few people in the West, even among Theoso-
phists who know Madame Blavatsky’s books, have
ever realised the importance of the great Buddhist
community of Asia in relation to her work. This
community comprises China, Japan, Mongolia, and
Tibet in the Mahdydna group, and Burma, OSiam,
and Ceylon in the Hinaydna, Buddhism exerts a
great unifying spiritual and moral force over prac-
tically the whole of Asia (except India), atfecting
many hundred millions of people. Madame
Blavatsky’s teachings were drawn from the same
source as the Buddha’s, but she was permitted to
give out publicly much more of the Esoteric Doc-
trine because, atter a lapse of 2500 years, the time
had come to do so. This world-wide effort, aided
by printing and other modern inventions, was made
at the end of the first five thousand years of the
Kali Yuga or Black Age of Hindu chronology, the
duration of which 1s 432,000 years.

It 1s a curious fact that Buddhism has only
taken permanent root among the Mongolian races
of Asia who, according to T'he Secret Doctrine belong
to the last and most highly developed sub-race of the
Fourth or Atlantean Root Race preceding the present
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Aryan Root Race. Evenlndia, oldest of the Aryan stock,
where the Buddha was born and preached or fifty
years, finally rejected his message, forcing his
Arhats to emigrate northwards to the Mongolian
countries. Only in Ceylon, Burma, and Siam does
Hinaydna Buadhism survive. The vast majority of
the Fifth or Aryan Root Race have so far failed to
assimilate its principles, even when re-stated to the
world at large in a greatly amplified form in The
Secret Doctrine and other works by H. P. Blavatsky,
who was really carrying on the work of the Buddha
himself. In the recently published Mahdtma Letters
to A. P. Sinnett, one ot the Adepts who taught
H. P. Blavatsky and sent her forth on her mis-
sion of enlightenment writes of the Buddha thus

. . our great Buddha—the patron of all the
Adepts, the reformer and codifier of the occult

system . . . . (p. 44).

| have in my possession some extracts from an
article on Mahdydna Buddhism by the Rev. Zitsuzen

Ashitsu (of the Tendai -~ School 1n Japan) in which
manyof the essential truths of Mahdydna are very clear-
ly and beautifully expressed.The article appeared in the

¢ Chinese T'ien-tai. See Buddhist China p. 9.
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Monist for January 1894. The author writes : —“Let
it be understood that the Law which the Buddha per-
ceived innermost, is not communicable by words or
- signs, but only by thought. And this communication is
termed, ‘the impression of the Buddha’s spirit’. ...
The Law of our Lord, the Buddha, i1s not only a
science or a religion, but a doctrine of enlightenment;
and the object of it is to give rest to the restless,
to point out the Master (the Inmost Man) to those
that are blind and do not perceive their Original State™.

“Without deep meditation and a full under-
standing of the doctrine of Enlightenment, no one
can attain to onement with the Master within, He
that would know the spirit of the Good Law should
not idle away his time in books and scriptures,
nor fatten upon the thoughts ot others, but should
meditate upon his own state of life and conduct,
closely guard his mind and senses, and learn who,
in himself, is it that thinks and feels; this being
the key that opens the gate which leads into the
Path of Buddha. For he who does not suffer his
mind to wander, but closely and incessantly watches
himself can, as it were, discover the great Path in
his own right hand. He can fathom the nature of
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true peace of mind, and the very inmost spirit of
the Buddha’s teaching’. 0

“To know the Mind as it is in itself, 1s to know
and understand the secrets of Nature. Ignorance
of what the Mind is in itself, causes confusion, SO
that the objects of sense seem to be 1ndependent
of the Mind; and in this way i1s the understanding
of their real nature frustrated. And the attainment
of enlightenment, through the dispersion of the
darkness of ignorance, is at the same time the
knowledge and perception of the Mind as it i1s;
the attainment of universal wisdom™.

“As the scriptures were preached by the Buddha
in a state of enlightenment they contain many
degrees of teaching, high and low, deep and
superficial,adapted to the reader’s state of intelligence,
or his degree of meditation and comprehension. If
a man’s mind 1s in the Path and in harmony with
the Buddha's mind. the scriptures seem to be
preached by himself, rather than by the Buddha™.

“It we cling to the literal scriptures, we are
evidently 1n a state in which the true meaning of
the Satras is toreign to us, and in which confusion
and passion fetter us. The sage regards the scriptures
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as guide-posts towards the Path of Mind; when he
has foyynd and entered the Path, he needs them

no longer”,

“It was said of old: ‘All the Sitras are nothing
but fingers that point out the shining moon’. When
once we see the moon, pointers are no longer
necessary. If we adhere to the literal sense of the
Sitras, and their commentaries and interpretations,
we miss the spiritual sense, and we grow old and
die in darkness. We are then exoteric disciples of
the Buddha, instead of esoteric. Without the spiritual
sense we can never understand the Good Law’.

The last paragraph which I quote from the Rev.
Ashitsu’s article would seem to be the most important
of all: For surely il is the “letter of the Law”
which kills, but the “spirit” which gives life.

| am not yet familiar enough with the tenets of
Chinese Mahdydna Buddhism to attempt any com-
parisons between it and what | have very briefly
herein set forth. So far, however, as I have been
able to gather, the tundamental ideas seem to be
the same, though details may vary. I might of
course add much more, but believe that I have
stated sufficient to show “why I believe in Buddhism”’,
as the outer expression of the Esoteric Bodhidharma,
or Wisdom Religion.



BUDDHA, CONFUCIUS AND PEACE.

The mere mention of the names of the great teachers of
China and India should create an atmosphere of peace. For
neither Buddha nor Confucius ever taught conquest' by force.
While the claim may be asserted that all religious founders
have taught peace and universal love, the fact remains tiaat
only the schools and the followers of Buddhism and Confu-
cianism are absolutely free from the stain of bloodshed in the
campaigns for the propagation of these 1aiths. It is a striking
fact that political penetration never followed the footsteps of
Buddhist and Confucian followers.

Buddha fundamentally is a pacifist, for his teaching is
founded upon pity, resignation, seif-abnegation and universal
love. Therelore 1 consider his religion the purest and noblest
of all faiths.

Buddha gives the strongest challenge to Western civilization
which is founded primarily upon the doctrine of “survival of
the fittest.” Perhaps, some day when the Occident realizes the
inevitable catastrophe which extreme materialism is bound to
bring about, Buddhism may be consulted with profit as a
neutralizing tactor to save humanity from mechanical destruction.

China, Japan, Tibet, India, Siam and all other countries of
Asia, are bound together by a common link in the form of
Buddhism. May not the peoples of the Orient meet on the
common ground of Universal Brotherhood and love for all
mankind, with the peoples of the Occident? Peace of the world

and the future ol mankind depend upon the co-operation

of all.

From an Address by The Hon. ZIANG-LING CHANG,

Chinese Consul General,
at an International Celebration of Buddha's birthday, New York, May, 1927.
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PREFACE TO THE CHINESE EDITION.

Translated by Mr. Yii Dao Chuan.

Sincc; Finstein published his theory of Relativity in 1915,
people in the West have greatly changed their ideas about
science, because science has entercd arother stage of develop-
ment in its effort to interpret the universe by its discoveries.
The so-called theory of Relativity is very much in accordance
with the principles stated in the ‘“Book of Change” (Chinese,
[-Ching). There is nothing in the universe which cannot be
explained by this truth which has been stated by the Buddha
briefly thus: “There are four stages of this universe; the stage

of its coming into being, the stage of existence, the stage of

destruction, and the stage of cmptiness.” So, while scicnce

progresses, religions are gradually losing ground, but the
scientific truth of Buddhism is becoming more and more evident.
For instance in Buddhist books it is said, that there is a Voice *

filling the Sphere of the Law, that the human body is an

aggregation of “lives”, that there are “lives’” § in water, that the
universe in unlimited, and that there are numberless worlds

interpenetrating each other, like a net of pearls. Now,

* The Female Logos or Word (Ch. Kwan-Yin). In Sanskrit Vdch, the
“Voice derived {from speechless Brahma” (Mahdbharata); thie goddess ol
wisdow and eloquence. Esoterically the “Divine Voice of the Self” heard
only in deep meditation (Dhyana). See The Voice of the Silence, Peking
edition. 1927, pp. 102, “lt is only in China and Egypt that Kwan-Yin and
Isis were placed on a par with the male gods. Esotericisin ignores both sexes.

Its highest Deity is sexless as it is formless, neither Father nor Mother”
(Sccret Docirine 1, 161).

+ The Secret Doclrine teaches that everything lives and 1s conscions,

that all forms, animate c¢r inanimate, are composed of innumerable invisible
lives.



there is none of these which is not confirmed by science. So
Buddha has tried to emancipate us from our sufferings by
spiritual science, but human beings are trying to cling to
illusions and increase their own sufferings by material science.
The West believes too much in its own science and the
East relies too much on philosophy alone; each has its own
shortcomings, and neither of them is wholly right; but each
claims to be superior to the other and will not yield to the
opposite side. This is the most important reason why the
civilizations of the West and East cannot meet in harmony.

Mrs. Cleather has the earnest desire to expound the Law
for the benefit of all living beings, and is trying to make the
cultures of West and East meet through Buddhism., She had
perviously written a monograph, “Why 1 believe in Buddhism”,
and in the present one, ‘‘Some Thoughts on Buddhism,” she
quotes books on Indian philosophy and various other woiks of
East and West to demonstrate -the truth of Buddhism. From
this 1 know that the people of the West are about to change
their attitude towards their science. It has been a great pleasure
for me to read this, so I dip my pen in the ink and write

this preface in the 12th month of the 16th year of the Chinese
Republic.

Peking, December 1927. HSIANG-LO WANG of Hai-Yen



PREFACE TO THE RUSSIAN EDITION

Translated by

BARON DE SOUCANTON.

In the present monograph the authoress gives a short
outline of the principles of Buddhism, the oldest world-religion
of the Light, acquaintance with which is essential for every
Russian conscious of the great task of his country in Asia,
and the immense rdle of the East in the spiritual development

of mankind.

The indestructible Spirit of ldeas conquers the darkness of
the doomed Western Materialism, which is dying beneath the

triumphant march of the Spiritual Evolution of Man.

The authoress, Mrs. A. Leighton Cleather, a pupil of the
Russian Buddhist H. P. Blavatsky, and herself a Buddhist, is
helping with her talented pen in this monograph the victory

of Light over Darkness.

Peking, October, 1927. GIRARD pE SOUCANTON.
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AUM MANI PADME HUM.
From a Rock Carving in Little Tibet.



This invocation is found all over Great and
L.ittle Tibet (Ladakh) carved in Tibetan, or “Ranja”
characters of the 7th century, on rocks and on
the “offering stones” left by travellers and pilgrims
on shrines and mani walls. [ts special interest
here is that it 1S an invocation to the Higher
Self or inner Divinity symbolised as the Jewel
(Mani) in the Lotus (Padmé) or body. AUM 1s the
glyph of the “Triple Fire” in the Universe and
Man, sacred alike to the Hindus and Buddhists.
It is a usual prefix to invocations, while HUM
1S the termination.



[I. Some Thoughts On
Buddhism.

Never the spirit was born; the spirit shall cease to be never;
Never was time it was not; End and Beginning are dreams!
Birthless and deathless and changeless remaineth the spirit tor

ever ;
Death hath not touched it at all, dead though the house of it
seems The Song Celestial.

All that we are is the result of what we have thought;
it is founded on our thoughts; it is made up of our thoughts,
[f a man speaks or acts with an evil thought, pain follows him
as the wheel follows the foot of him who draws the carriage.
[f a man speaks or acts with a pure thought, happiness follows

him like a shadow that never leaves him.
Dhammapada.

“Why I Believe in Buddhism” met with so
much appreciation that 1t was immediately translated
into Chinese and widely circulated. Thereupon I
was urged to write more on the subject, and an
invitation from the Far Eastern Times, Peking,
to wrile about Buddhism atforded the opportunity.

Pursuing my study of Chinese Mahdydna
Buddhism, so far as reading and conversation in
English permit, 1 have been convinced of the
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desirability of a clear statement of the fundamental
principles in as simple a form as possible, which
will present a rational explanation ot the mysteries

of human life and also show the bearing of those
principles upon moral and social problems.

In this Part | shall end«:avéur {o suggest the
course which such an outline might follow. It
should indicate clearly that certain and absolute
knowledge regarding the destiny of man and the
deeper problems of life is to be found through
the study and practice of Buddhism ; and that it

supplies a practical remedy for all the troubles
which beset the lives of men, whether as individuals or

as nations. But the crux for the majority of mankind

lies in the fact that these teacbings have not only
to be studied; they must also be practised, in the
firm faith that when this has been done for even
a comparatively short period, order will surely be-
ogin to evclve from the chaos in which we find

ourselves 1n the world of to-day. Let anyone be-
gin seriously to put these principles into practice,
and he will iind his troubles melting into thin air.
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The first point 1 would put forward is that

MAN [S POTENTIALLY IMMORTAL.

The perishable part of a human being is his
gross physical body, but the man who uses this
instrument is not 1dentical with it, any more than
the emotions of hatred and love are. A man’s
mental states are not directly concerned with
time, as 1s his body, although the changes of the
moving world about us are. The brain and its
changes, which we call thoughts, are, however, not
‘the real man, the potential ‘“‘immortal” who owns
and uses this brain. This ‘“man” never was not
and never shall not be.

This is the teaching of Mahdayana Buddhism,
and 1s very beautifully expressed in the verse from
“The Song Celestial’” which 1 have quoted at the
beginning of this Part. Sir Edwin Arnold, who
wrote this metrical translation of the Bhagavat Gita
(part of the great Hindu epic, the Mahabharata),
was himself a Buddhist of the Northern School. His
great poem “The Light of Asia” 1s the finest
portrayal of the life and teachings of the Buddha
in the English language.
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Now, we unconsciously assume that the “I" of
our everyday waking life can never change; yet
our minds, 1n which the consciousness of this *I”
would seem to be inherent, are continually changing.
In mental experiences Time is an entirely extraneous
element: Thus pain and pleasure are measurable
in terms of intensity, in which the element of time
varies in proportion to leelings and emotions.
None of these changes of time, however, are changes
of the essential Ego, to whom Time does not apply.
This conviction of the continuity of the “I” is so
universal as almost to amount to knowledge ; but
not the kind ot knowledge which comes to us

through sense perception, for clearly all such
knowledge 1s uncertain. ‘‘Mistrust thy senses; they
are false........ Thou shalt not let thy senses
make a playground of thy mind,” say the Golden
Precepts of the contemplative Mahdydna (Yogd-
charya) School.

The innate knowledge which I mean is better
expressed by the famous Latin axiom : Cogito—ergo
sum (1 think—therefore 1 am). When | say ! know
that I exist, or that I know I feel love or hate, I



— 99 __

refer to the kind of knowledge which is not—as in
the case of knowledge reaching me through the
avenue of my senses—open to question, and as to
which there is no possibility of mistake. It is a
question of self-consciousness.

The attainment of conscious immortality while
yet on earth in a body i1s possible for every human
being by virtue of his inner divinity. It is the
great goal of the higher Oriental system of spiritual
training known as Rdja Yoga, and formed part of
{he Buddha’s teaching to the select circle of his
chosen Arhats, in the Saptaparna Cave.

My next point 1s that

EVERY MAN IS BORN ON EARTH
AGAIN AND AGAIN.

This teaching is commonly known as that of
Re-birth or Reincarnation. Each man comes again
and again upon earth to be clothed with the brain
and body of an infant, which becomes adult,
grows old, and dies. We may compare the life of
a tree with that of the Immortal Ego and the successive
bodies it assumes. Thanks to the genius of the noted
Indian scientist, Sir Jagadish Bose, we have leant
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that both tree and plant life reveal the presence of
something which reacts to external stimuli precisely
#s does man himsell. The tree, while shedding its
leaves in the autumn and re-clothing itself with new
ones again in the spring, is yet all the time itself
slowly growing, and remains always the same during
these transtormations. So it is with the Immortal
Eeo and its vehicles.

Continuity of Consciousness.

Alter death man enters on a period of rest be-
tween two incarnations on earth, much as the body
and brain rest at night (¢f/. Shakespeare: “Death’s
twin brother Sleep”). It i1s a question of continuity
of consciousness. The reason the majority of people
do not remember their past lives—though this applies
much more to the West than to the East—is not
only because a new brain has to be used, but
also because they have not learned to bridge the
wide gap in consciousness between one incarnation
and the next. This has first to be learned in relation
to the waking and sleeping states of man on earth,
and then, as the man grows in knowledge and
power, the gap between two incarnations is gra-
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dually bridged. This process is taught in the
various schools of Yoga and Meditation which have
existed for ages all over the East, and particularly
in connection with Buddhism and Hinduism.

But for the normal man, especially the average
Western, successive earth-lives follow i1n endless
succession, separated from each other only by
these periods of rest. Yet ot all these lives we
remember nothing; the only permanent record lies
in ourselves, in what we are now ; ‘“the result of
what we have thought” in other bodies and brains,
throughont these former births which stretch back
into the night of time.

The Mystery of Mind.

As the physical body of man, in the course
of ages of evolution came up through the lower
states of matter to that which we call animal (cf.
the Kabalist maxim “The stone becomes a plant,
the plant an animal, and the animal a man”) he
reaches a point where he becomes possessed of the
element known as Mind. Here we come face to
face with a mystery which has long puzzled Western
evolutionists.
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Professor Drummond some vyears ago, in his
‘“Ascent of Man’, dealt at considerable length with
the great problem of How and When man became
possessed of Mind, which raises him so far above
the rest of the animals. Scientists have so far
sought in vain for traces ol 1is development 1n

animmal evolution. In the West only philosophers like
Schopenhauer, who studied Oriental philosophy and

metaphysics, were able to obtain any idea of the truth.

Even the Buddha did not attempt to deal with
this problem in his public discourses, which he
limited ‘‘to the purely moral and physiological aspect
of the Wisdom-Relicion (Bodhidharma), to Ethics
and Man alone. Things ‘unseen and incorporeal’,
the mystery of Being outside our terrestrial sphere,
the great Teacher left entirely untouched in his
public lectures, reserving the hidden Truths for a

select circle of his Arhats.” (The Secret Doctrine,
by H. P. Blavatsky. Vol. I, p. xx.) In that work
the scheme of evolution 1s carrted far beyond

anything that Western science has been able to
discover, because it i1s based on the Esoteric
Philosophy of the Bodhidharma.
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Three-Fold Human Evolution.

According to that doctrine, “In man three
streams of evolution meet: These are, the Monadic
(or Spiritual), the Intellectual, and the Physical
evolutions. For 1n this universe rman 1s the central
fact of existence, and 1t 1s the union of these three
streams 1 him which makes him the complex
being he now is.” (/bid., Vol. I, p. 181).

It 1s sufficient for my present purpose to explain
here that, when the physical body of man was
sufficiently evolved, the element of Mind (in Sanskrit
Manas, from which the word “Man” is derived)
came from a previously completed cycle of evolution
on another planet and, entering his body at a cer-
tain stage of its evolution, endowed him with self-
consciousness and reason.

Science has not yet reached the point where it
is ready to accept the teachings of Oriental Esoteric
Philosophy on questions ot this nature, and admit
the possibility of a spiritual and mental, as well as
a purely physical evolution. Nevertheless, a great
ctiange took place in 1915, when Einstein published



his generalised theory of Relativity. The extent of
this change may be gauged by a perusal of a recent
volume of essays entitled ‘“Science, Religion, and
Reality”’. The contribution by the leading English
authority on Relativity, Professor Eddington, is par-
ticularly pertinent to my present argument. For,
whereas the old school of materialism held the view
that our minds are the product of our brains, we
are now told that matter may itself be mental. As
Professor Eddington puts it: “There 1s nothing to
prevent the assemblage ot atoms forming the brain
irom being itself a thinking machine in virtue of
that nature which physics leaves undetermined and
undeterminable.”

Consciousness and the Universe.

Further, although in theory Consciousness is
ignored by science, we find, as one writer puts it,
that “in practice, when the term matter is reached,
we link up the mathematician’s world of symbols
with our own perceptions. Consciousness, at this
point, makes direct contact with the Universe the
mathematician 1s talking about.” The new view is
that not only the Laws of Nature, but Space and
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Time, and the material Universe itself, are con-
structions of the human mind. Schopenhauer came
to this conclusion (see his “The World as Will and
Idea’’) after a study of Indian philosophy, and par-
ticularly of those great expositions of its inner or
esoteric aspect, the Upanishads. The great mystic
philosophers of all ages have known this, no less
than the occultists who have drunk at the pure
well of Oriental Esotericism ; and the new orient-
ation of Science 1n the same direction is a hopeful
augury for a future at present gravely threatened
by the awiul engines of destruction evolved by purely
materialistic science. |

For at this stage of the great enquiry Religion
and Philosophky step in and point the way to ac-
tual experience ot those mental and spiritual states
of conscicusness which must ever be outside the
province of purely scientific investigation. One finds
many aspects of the matter in these essays, and
the final conclusion is that the “Mind of Man which,
on the old outlook, was a random and insignificant
outcome of alien forces, is once more restored as
the central mystery in the Universe it surveys.”
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My third point 1s the
LAW OF CAUSE AND EFFECT.

In Indian philosophy this is called Karma (lit.
Action), and it includes that form of action we know
as thinking, It is also applied to the whole train
of effects which follow every act. At all times
men have sought to escape the consequences of
doing evil or indulging their desires, but by the
very nature of things they cannot do so. ‘““Action
and Reaction are equal and opposite’, and the
Law of Karma thus expresses, in the Universe, the
tact that all the parts of Nature, all the lives 1n
Nature, stand harmoniously related to one another.
In human life it expresses in the mental and moral
spheres what the student ol physical science means
when he says that no energy is ever lost but has
to reappear in some other torm.

A very little retlection will show the mighty
sweep of this fundamental Law (Cause and Effect)
which necessarily embraces the Universe. It 1s seen
tn the relation between sun and planets and these
to their satellites, as clearly as in the relations be-
tween man and his fellows. All are indissolubly
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linked ; and by reason of its very universalily a
disturbance in any one part must set up a corres-
ponding disturbance in all the other parts: These
disturbances cannot be neutralised until the balance
is restored. Applied to man, this Law is seen to
be one of strictest justice, not only abstract, but
practical. For i1t 1s within the power of every man
to choose; the final responsibility rests with the
man himselt alone.

Man his own Creator or Destroyer.

In the larger life of humanity as related to the
Universe, man is thus seen to be his own creator or
destroyer, and all his gods of creation and destruction,
of good or evil, of salvation or damnation are
notning but the exfternalised images of his creative
imagination. For it must always be borne 1in mind that
in the true inner doctrine ot the Mahdyana there is no
Deity (creative power) apart from man himself, and
all that Gautama Buddha taught will be found to
rest on this basic principle. Herein Buddhism,
shorn of the superstitions and dogmas which always
gather in course of time, differs radically from other
great religions of the world (See Part I, p. 11).
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Abstract and Practical Justice.

Just as individuals have their karma, SO masses
of individuals have their collective karma—that of
the family, the nation, and the race. Karma 1s not
only the law of abstract but of practical justice.
For instance: a wrong done in one life will
sow seeds which germinate and come {o truition,
in the shape of Karmic “retribution” 1n the next
incarnation of the man who wronged his fellow.
For it 1s in the mind—the realm of thoughts--that
all action 1s first conceived before being precipitated
into “the world of effects”. This must be selt-evident ;
for neither the personality who did the wrong, nor
the action 1tself, survives as such.

In the course of a most able and illuminating
lecture on “Buddhism and lImmortality”, delivered
bv Professor Wm. S. Bigelow in 1908, (New York:
Houghton Mifllin Co.) occurs a passage (p. 59) which
aptly illustrates this very point :—“1 have said that
consciousness is continuous. That means vou cannot,
so to speak, pick up a single idea alone any more
than you can pick up a single knot in the middle
of a tish-net. You may pick up any knot you like,
but you will get at the same time what is tied to
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it. And if, at any point of the summed-up con-
sciousness of a man’s life, there is tied the record
of an injury done to another man, that record will
infallibly remain tied; and when, in a later life, 1n
disentangling the threads of his own existence 1n
terms of time and space, he comes again to that
particular point, that injury with return against him
with the accuracy ol a spring which expends when
released the exact energy required to compress if,
and the blow he receives will be just as hard as the
blow he gave. Action and reaction are equal and
opposite.”

The body and brain of both wrongdoer and
the injured perish at death; “Thought-forms”
only, survive: “Thoughts are things”, they are
the creations of men, and must 1nevitably re-
appear in one tform or another as ‘‘effects.” For
the body and its material surrounding conditions
are but the field in which the Law of Karmic justice
—or re-adjustment — operates. Hence this must
apply equally to Right as to Wrong Thought, and
their appropriate “Karma’’.

The Hells and Purgatories of all religions, no less
than their abodes of Dbliss, are in reality sfates of
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mind ; and it is the mental deposits which con-
stitute the real field of Karma, working from within
outwards.

] come now to my flourth point, that
MEN ARE ONE IN ESSENCE.

Buddhism proclaims the Law of the Essential
One-ness of Man and Nature: that behind the
veil of 1lesh and matter the souls ot men are
indissolubly united i1n a basic consciousness. Hence
it must follow that in this fact lies the scientific
basis for the practice of Brotherhood. The nature
of this basic consciousness is that perfect equilibrium
towards which all evolutionary life is striving. It 1s the
Sansknt Alaya (Lat. Anima Mundi), whose essence 1s
the Law of Laws—Compassion (See Part I, p. 11).

Religion and Science.

Truth 1s one, and heart and head must unite
in the search for 1t. Buddhism gives us a Science
of Religion and a Religious Science. It studies the
problems of the human sovl with the same accuracy
and intelligence as chemists study the properties of
matter. This 1s what the man of to-day needs.
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His enquiring mind is far too much aroused to
allow him to remain satisfied with a science whose
gross materialism denies him all spiritual food.
. From Buddhism he learns that man can awaken
within himself the power of the Divine Spirit—the

Immanent Deity; that he can become a mighty
sage, born to future conquests in the realm of
Nature, which will end by making him worthy of
his divine origin (¢f. Part I, pp. 9, 11 et seq.).

Man both Divine and Animal.

Man has in him two natures, the animal and
the divine; and the battle-ground of these con-
tending forces is his Mind. If he allows the animal
to dominate him and persists in this course through
several incarnations, the link with the divine gets
steadily weaker and finally breaks. He 1s then
soulless, and his ultimate fate is to be ground up
again 1in the mills of Nature; for nothing 1is lost
or destroyed, but merely undergoes change. But if
he will recognise that his divine nature 1s bis real
Self, and strive to reach up to it, he will gradually
conquer the lower, become possessed of wisdom
and power, and eventually develope into the per-
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fect human being, of which a Buddha 1s the type
and example. For the potentiality of such an
evolution is in the human being, as the tree exists
potentially 1n the seed.

The feeling of personal separateness is only a
delusion of the lower mind of man, and does not
in any way pertain to the higher part of his na-
ture, In order, therefore, to reach that higher con-
sciousness we have to obey that law of unseliish-
ness which 1s of the very essence of the divine.
To tell a man that 1t 1s wicked to be sellish is
useless ; he must be shown that i1t 1s both short-
sighted and toolish, and thai in his 1gnorance of
the law, he 1s shutting himselt away 1n the dark-
ness, refusing the crown which 1s his birthright,
Here the Buddhist teaching on the »ower of
thought 1s seen to be of great value.

Interpenetration of Thoughts.

We all believe that our thoughts are our private
property. They are not. The minds of all men overlap
and interpenetrate each other. Thoughts go out from
the mind which thinks them into all other minds

to a greater or less degree, and all men draw their
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ideas from a common storehouse (c¢f. Plato: “ldeas
rule the world”). If our “private” thoughts are bad
we must suffer for them, because by such thinking
we set unseen torces 1n motion which will bring
retribution upon us, as surely as a man who
persistently drinks contaminated water will get fever.

There is a law 1n human nature by viitue of
which all ideas (thoughts) tend to manifest themselves
outwardly as acts. Betore a house 1s built 1t must
first exist as an 1dea 1n the mind of the architect.
If a man is always brooding over a crime he is
almost certain sooner or later to commit 1t. Indeed,
it has often been proved in the annals of the new
psychology that the thoughts of a man can affect

the health of his neighbours.

Thus, on the one hand we will tind apparently
“respectable” people who would not dare to be
guilty of a crime against public morality, but whose
minds are a hotbed of impurity; and, on the other
we find weak i1mpressionable natures, with bodies
depraved by bad heredity, who commit mad crimes
in moments of ‘“‘homicidal mania”’, or—as they say
themselves—when ‘“‘the devil gets into them”’, without



knowing why they so acted. But the real responsibility
for such crimes lies with those who originated
thein in their evil 1imaginations.

The Power of Thought.

If a man in anger meditates revenge, his
thoughts will work themselves out on the object
of his hatred through every available channel,
which may 1nclude such weak-willed, impression-
able natures through whom the violence inspired
by those thoughts may be translated into action.
Similarly, a man whose mind i1s occupied with
thoughts of greed and covetousness will people
his ‘“‘current 1n space’” with creatures which grasp
at everything with which they come in contact, no
matter to whom 1t may belong.

Not only so, but these ‘“mental deposits” we
are forever making determine our family surround-
ings and our character in future incarnations. Once
created they hive and exert their influence until we
ourselves destroy themi. Is it to be wondered then,

that we find it hard to control our minds? But we
who can create evil powers within ourselves, can

equally create those which are beneficent. 1t needs
but the Will.
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Law of the Conservation of Energy.

The same Science of Thought alsc shows us
how we can build up our future circumstances so
as to fit our spiritual needs. No effort is lost:
this is the practical application of the scientific
Law of the Conservation of Energy to the realm of
Mind and Soul. Continual Right Thought must
one day bring its reward, though that day may be
postponed for a time by the results of our own
past wrong thoughts.

Now, it is very commmonly supposed that in
order to eftect the wunion withh our inner divine
nature — sometimes called the Higher Seli—it is
necessary to pass a great deal, i not the whole of
one’s time in religious contemplation and meditation;
that one should retire from the world and practise
severe austerities. But tor the beginner such a
course, before he has reached that point in his
evolution where it has become inevitable — an
absolute and logical necessity, 1s calculated rather
to remove him from the temptations and experiences
through which strength 1s gained and lessons learned.
Worldly life has its place in the Evolution of the
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Individuality ; it has to be gone through and mas-
tered, nor can it be shirked or evaded.

The Lessons of Daily Life.

Moreover, a man cannot shut himsell away
from his own thoughts and these can prove quite
as potent prompters of evil as the surroundings of
daily life. The truth is that, since severe moral
training is necessary for one who would tread the
Path indicated by the Buddha, the best school 1n
which it can be had is this ordinary work-a-day
world. A man who can do his duty thoroughly by
his relations and associates, and 1n all his dealings
with his fellow-men, while keeping his mind pure
and calm, 1s often a greater conqueror than one
who has too soon adopted the solitary ascetic life.
The Buddha himself, after trying austerities which
nearly destroyed his body, returned to the world
and spent a long life in preaching.

To quote again from 7The Golden Precepls :

“Believe thou not that sitting in dark forests,
in proud seclusion and apart from men; Dbelieve
thou not that life on roots and plants, that thirst
assuaged with snow from the great Range—believe



The statue showing Gautama emaciated by
S1Xx years of severe asceticism is in the Lahore
Museum, India. The attitude is that of the deepest
meditation and is known as the “Adamantine.”
The features are those of a typical high caste
Hindu, the Buddha having been born as Prince
of Kapilavastu on the borders ol Nepal.



Gautama after his Austerities
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thou not, O Devotee, that this will lead thee to
the goal of final liberation.

“Think not that breaking bone, that rending
flesh and muscle, unites thee to thy ‘silent Self’.
Think not that when the sins of thy gross iorm are
conquered, O victim of thy Shadows, thy duty is
accomplished by nature and by man.

“The blessed ones have scorned to do so.
The Lion of the Law, the Lord of Mercy, per-
ceiving the true cause of bhuman woe, immediately
forsook the sweet but selfish rest of quiet
wilds. From Aranyaka He became the Teacher
of mankind. After Julal had entered the Nirvana,
He preached on mount and plain, and held dis-
courses in the cities, to Devas, men, and gods.”

The last verse refers, of course, to the Buddha.
All the Northern and Southern traditions agree in
showing him quitting his solitudes as soon as he
had solved the problem of lile during his great
meditation under the Bodhi Tree at Buddha Gaya,
and teaching publicly throughout Northern India.
“Julai’’ (pr. Rulai) is the Chinese name for Tathdgata,
a title applied to every Buddha. For it must not
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be forgotten that there have been several Buddhas
on earth to instruct mankind in the Law from age
to age, and there are others to come in future ages

(See Appendix).
The Buddhas of Compassion.

The Buddhas are not gods, but human beings
who by their own unaided etfiorts have gone far
ahead of the rest of mankind. In the course of

their spiritual development they have so completely
realised their oneness with the human race that
they have renounced the inetfable bliss of Nirvana
in order to remain with their fellow-men and help
them on the upward path which leads to the
goal of pertectibility, ol which thev stand as the
embodiment of what every man may become.

This 1s the i1deal of the Bodhisattva (in Chinese
Putisato or Pusa). In this sense, and this alone, he can
ofter himselt as a sacrifice for his fellow-men, for
even he 1s subject to the immutable law of Karma. He
cannot “save’ others from its action, but he can give
them the benefit of the knowledge he has gained by
his own tremendous efforts, and teach them how
to win liberation from the karmic chains they have
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bound upon themselves. As the Buddha says in
The Light of Asia.

I, Buddl’, who wept with all my brothers’ tears,
Whose heart was broken by a whole world’s woe,
LLaugh and am glad, for there is Liberty!
Ho! ye who suffer! know

Ye sufter from yourselves. None else compels,
None other holds you that ye live and die,

And whirl upon the wheel, and hug and Kkiss
Its spokes of agony.

o *x S e S g
The Books say well, my Brothers! each man’s life
The outcome of his former living is;
The bygone wrongs bring forth sorrows and woes,
The bygone right breeds bliss.

The Performance of Duty.

Buddhism 1insists upon a strict fulfilment of all
the duties proper to that state of life into which
we have been born in this our present incarnation.
To shirk our duties and flee from the school ol
experience in which we tind ourselves, 1s to prove

ourselves unfaithful in the minor duties of life, and
therefore unfiit to attempt the greater duties of the

Spiritual Life. The faithful foliower of the Buddha
doctrine will, while in the world, strive to be not
of it. His attitude of mind towards all his duties is
his chief concern. He will endeavour to preserve
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an equal mind, alike in pleasure or in pain, success
or failure, honour or dishonour.

Therefore his mind, being untroubled Dby the
continual storms of feeling—hope, fear, anger, desire,
ambition, pride, etc. —which afflict the minds ol
his fellows, will gradually reach that tranquillity
which is essential to the development of his spiritual
faculties. His consciousness will gradually cease to
be centred in his brain-mind, and will tend to be
more and more concentrated in the higher mind.

Thus, while living the same lite as ordinary
people, he.will become conscious of a higher life
which 1s apart ifrom the ordinary earthly existence.
As 1 have already pointed out, the notion that each
individual has private 1nterests apart from others—
called the ‘“Heresy of Separateness”—is the source
of nearly all the evils which afflict mankind.

When the consciousness of the slowly evolving
man 1S able, ever so little, to blend with his own
higher nature, he realises this truth, because in such
moments ol exaltation he becomes consciously at
one with the Soul of Humanity., For him the exist-
ence of the Inner Divinity is a proven fact, and
no longer a question ot faith alone.
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The representations of the Buddha naturally
vary with different races, and therelore it 1S
interesting to compare the various conceptions
here given. The Tibetan ligure is shown in what
IS known as the “Witness” attitude. During the
ureat meditation Gautama was attacked by Mara,
the Demon of Desire, who challenged his right
to sit under the Bodhi Tree. Gautama there-
upon, pointing downward to the Earth, called
upon i1t to witness his right thereto by virtue ot
his acts in previous incarnations.

The actual Bodhi Tree is the Pipal (Ficus
Religiosa), but symbolically the Tree has always
been associated with Wisdom and Knowledge
(Bodhi), and he who attains complete wisdom
18 called Buddha (Enlightened). This wise one,
or Initiate, is often symbolised by a serpent or
dragon (China), hence its association with the
Tree of Knowledge in Genesis, where the Serpent

1S not Tempter but Imparter of Knowledge 1o
Man.



[II. Tibetan Initiates

on

The Buddha.

A@ong the Initiates or Arhats in the Trans-
Himalayan Brotherhood, mentioned in Parts [ and
II, are two who taught H, P. Blavatsky and sent her out
to promulgate the Esoteric Philosophy in the last
quarter ol the nineteenth century. After writing /sis
Unveiled at New York in 1877, she went to India
in 1879 where her work received enthusiastic sup-
port from Mr. A. P. Sinnett, ediior of The Pioneer
(Allahabad). At his urgent request he was placed
in communication with her Teachers, who wrote a
large number-of letters in the following four years
in reply to the questions he asked. Some of the
teaching in these letters was usad by Mr. Sinnett
as the basis for his Esoteric Buddhism (see ante p. 5),
and portions of others were quoted in his Occult
World. But it was not until his death some
forty years later that the whole series became

available to the public, and were published under
the title: The Mahdtma Letters to A. P. Sinnett
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(London : T. Fisher Unwin, 1923). In spite of the
studied indifference of the press, who seemed afraid
to review the book, it speedily ran into several
editions, and has evidently made a deep :mpression
on the public mind.

These letters are unique, for it 1s the first time
in  history that the Initiates of the Orient have
broken their traditional silence and consented to
impart to Western laymen any of their knowledge.
Much of the subject-matter affords ample evidence
of the great value and extent of this knowledge,

some of which has already been partly or wholly
confirmed by scientific discoveries. The irequent
references to the Buddha are of particular interest
for the present purpose, coming as they do ifrom
those who are in a position to know because
he is the acknowledged Patron of their Order.
They have therefore been collected and put
together in such sequence as to make the general
meaning and information as clear as possible.
Notes and comments, with quotations from
H. P. Rlavatsky and other authorities have been
added in elucidation or confirmation. For those
unfamilar with the Esoteric Philosophy, as set
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forth in The Secret Doctrine, a briet outline is
ogiven in the Appendix of the system ot Evolution,
the Seven Root Races of Mankind, and the relation
thereto of the Seven Buddhas (Sapta Tathagala).
This is part of what Gautama Buddha omitted
from his public discourses, but taught privately to his
disciples and Arhats (see Part Il p. 32). No excuse
need, however, be made for outlining it to-day,
when the public at large has long been tamiliar
with the principle of Evolution,

The subject-matter of these letters pre-supposes,
in fact, at least as much knowledge of science and
philosophy as a good modern education confers.
They are being widely read, and Mr. Sinnett’s first out-
line of their teaching in Esoferic Buddhism (1883)
was followed by H. P. Blavailsky’s own exposition
in The Secret Doctrine (1888); so that even the
most popular and elementary treatise need not
hesitate to include such important information for
fear that the average reader will be put off by it,
or fail to grasp its meaning,.

The Writers of the Letters.

The two members of the Trans-Himalayan
Brotherhood who wrote these letters will here be
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referred to throughout by their initials M. and K. H.
The former is a Rajput of the Kshatriya or Warrior
caste and the lineage of Morya, one of the Royal
Buddhist Houses of Magadha, to which belonged
Chandragupta, and his grandson Asoka who covered
[ndia with monuments and edicts and sent Buddhist
missionaries all over the world. These edicts are
described as ‘“‘loity and poetical, breathing tenderness
for animals as well as men, and a noble view of
a king's mission with regard to his people.”

K. H. signs himself in the first few letters
“Koot Hoomi Lal Singh.” He belongs to a Kashmir
Brahmin family, and received a European education
in German, French, and English. Madame Blavatsky
learnt correct English from him, she tells us (see
p. 479 of these letters), while studying in Tibet,
after torgetting what she learnt as a child from a
Yorkshire governess. Monier Wiiliams, in his /ndian
Wisdom, gives Kuthimi (phonetic spelling) as the
name of a Hindd Rishi occurring in more than one
Purdna. ln the Padma Purdna he is given as one
of the 36 Rishis, and i1s author of one of the 20
remaining Codes of law now in the library of the
Asiatic Society, Calcutta. In Tibetan the name is
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saild to signify the entrance to the Adytum where
the secret book is kept. Mr. Sinnett speaks in The
Occult World, p. 123, of K. H.'s “tender gentleness”
as contrasted with the “rough and abrupt ways”
of M. The latter is considerably the senior 1n
spiritual development, K. H.’s “retreat” for his final
[nitiation as a Bodhisattva being referred to by M.
(See post p. 78), who took up the correspondence
during his absence,

These two were the only members of the
Brotherhood (which 1ncludes several Europeans)
who would consent to have anything to do with
Westerners, the most emphatic in nis refusal being
an English Brother. Exceptions were some members
of the Egyptian Branch, and a “semi-Greek Brother”,
who lent assistance for short periods. As his later letters
indicate, K. H. had to withdraw his help in 1884 be-
cause Mr. Sinnett would not consent to his conditions
for work that the Brothers wished to do for India;
while the behaviour of Mr. Hume was such as to
. cause a number of the disciples of the Brothers in
Tibet and India to sign a formal protest. Despite
this discouraging experience with two FEuropeans
who were in a position to do great work for India,



M. continued the work alone until 1891, when his
disciple and agent H. P. Blavatsky died in London,
and the movement split up into factions. From
the begiuning the Initiates regarded the movement
as “a forlorn hope”, and its ultimate failure 1s fre-
quently foreshadowed tn the letters, so far as the
chiet object—that of Universal Brotherhood —was
concerned; but at least the West was thoroughly
familiarised with the basic ideas of Karma and
Re-1ncarnation, That a similar effcrt is now being
made 1n Asia through Buddhism by the Buddha
himself must be evident to all who are studying
the conditions and know the signs, as indicated
turther on 1n connection with the Tashi Lama.

Incarnations and Powers of the Buddha.

In answer to a question by Mr. Sinnett as to
whether a Planetary Spirit may have been humanly
incarnated, K. H. replied (p. 43): “l will first say
that there can be no Planetary Spirit that was not
once material or what you call human. When our
great Buddha—the patron of all the adepts, the
reformer and the codifier of the occult system,
reached first Nirvdna on earth, he became a



‘Planetary Spirit’; i. e.,—his spirit could at one and
the same time rove the interstellar spaces in full
consciousness, and continue at will on Earth 1n his
original and individual body. For the Divine Self
had so completely disfranchised itselt from matter
that it could create at will an i1nner substitute for
itself, and leaving 1t in the human form for days,
weeks, sometimes years, alfect in no wise by the
change either the wvital principle or the physical
mind of its body. By the way, that is the highest
form of adeptship man can hope for on our planet.
But 1t 1s as rare as the Buddhas themselves, the
last Hobilgan who reached it being Tsong-kha-pa,
of Koko Nor* (XIV Century), the reformer of esoteric
as well as of vulgar Lamaism... The Planetary
Spirit of that kind (the Buddha-liké) can pass at

* He was born at the Monastery of Kumbum (Ch. T'a-erh Ssu), near
Sining on the Kansu-Koko Nor (Azure lLake) border, in 1357, See Dr, Filchner’s
Das Kloster Kumbum (Berlin: 1906) p. 129, Tsong-Kha-pa not only restored
the purity of Buddha's doctrine and his strict ascetic rules for the monks, but
also wrote the Lamrim Chembo, containing rules and instructions in two
parts, one for ecclesiastics and the other for students of his Esoteric School.
In this work he lays it down that Buddha’s doctrine must be explained on
three planes according to mental qualifications:—(1) The common people who
can only understand simple ideas and need tangib'e objects to worship: (2)
Those of average intellectual capacity; and (3) Those of the highest capacities,
who can grasp the philosophy and abstract impersonal principles. He also
founded the Mystic Brotherhood connected with the Chiefs of the Gelugpa

Order, to which the Initiates belong.
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will into other bodies—of more or less etherealised
matter, inhabiting other regions of the universe
[See also post p. 77]. There are many other grades
and orders, but there is no separale and eternally
constituted order of Planetary Spirits”.

Again, at p. 117, the writer says: ‘“Buddha......
had run so successfully the 1ace in his previous in-
carnations as to outrun even his predecessors |i. e.
preceding Buddhas; therefore Gautama must have
been the greatest of all the Buddhas.—B. C.] But
then such a man 1s to be found in a billion
human creatures. He ditfered from other men as
much 1n his physical appearance as in spirituality
and knowledge.7 Yet even he escaped further rein-
carnations but on this earth ; and when the last of
the Sixth Round men of the third Ring * is gone
out of this earth, the Great Teacher will have to
get reincarnated on the next planet. Only, and since
He sacrificed Nirvanic bliss and Rest for the salvation
of his tellow creatures, He will be re-born in the

T For full details of his personality and life, see The Wheel o} the Law
(Siamese Buddhism) by H. Alabaster. Triibner & Co., 1871.

* One of the terms used by Mr. Sinnett at that time, but not retained
when the complete teachings was given out in The Secret Doctrine (1888). For a
glossary of the terms used in the present book see Appendix,
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highest—the seventh Ring of the upper planet. Till
then He will overshadow every decimillennium (let
us rather say and add ‘has overshadowed already’)
a chosen individual who generally overturned the
destinies of nations. See Isis Unwveiled, Vol. |, pp.
34 and 35, last and first para. on the pages.”

The Buddha Overshadows Men of Destiny.

According to the passage referred to, ‘“‘Alexander
the Macedonian and Napoleon the Great in the realm
of physical conquests” are examples of such ‘over-
shadowing’, and are themselves “but the reflected
images of divine prototypes’’ (like the Buddhas 1n
the realm of spiritual conquests) “reproduced again
and again by the mysterious Powers that control
and guide the destinies of the world’”’, as explained
later in The Secret Doctrine. Further, in a letter
to Mr. A. O. Hume on World Problems (Blavatsky
Pamphlets, No. 6, reprinted from 7he Occult World),
K. H. says: “There never was a time within or
betore the so-called historical period when our
predecessors were not moulding events and ‘making
history’, the facts of which were subsequently and
invariably distorted by historians to suit contem-
porary prejudices. Are you quite sure that the



visible heroic figures in the successive dramas were
not often but their puppets? We never pretended
to be able to draw nations in the mass to this or
that crisis in spite ot the general drift of the world’s
cosmic relations. The cycles must run their rounds.
Periods of mental and moral light and darkness
succeed each other as day does night. The major
and minor Yugas [ages| must be acconplished ac-
cording to the established order of things. And
we, borne along on the mighty tide, can only
modily and direct some of its minor currents.”

[f, then, the influence of a highly evolved
Being like the Buddha can produce such resulis by
simply ‘‘overshadowing” a great military leader,
statesman, or dictator, how i1ncalculable it must be
in the case of actual incarnation in the Priest-King
of Buddhism. Tsong Kha-pa, the Hobilgan (Initiate)
mentioned (ante p. 58) by K. H., was an incarnation of
the Buddnha for the purpose of reforming Tibetan
Lamaism. He founded the Gelugpa or Yellow Order
and the Hierarchy of Tashi Lamas in whom he
continues to re-incarnate in the manner described
by K. H., in order to continue his work for Buddhism
and humanity.
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His Serene Holiness The Tashi Lama.



Panchen Lobzang Tub-ten Cho-gy1 Nyina,
the sixth Grand Lama of Tashi-lhum-po, Tibet,
was born 1n 1883 and installed in 1838. His
predecessor, Panchen Cho-gy1 Trak-pa Ten-pi-
Wang Chuk, was born in 1854 and died in 1882.
He invited Sarat Chandra Das to Tibet in 1879
and 1881, when the Hindd Pandit collected much
of the material for his celebrated Tibetan-English
Dictionary (Calcutta, 1902); and H. P. Blavatsky
was accorded similar hospitality in the sixties.
Sir Charles Bell and Dr. Sven Hedin have both
written 1n their books with great appreciation of
their reception by the present Tashi Lama. His
Tibetan title Panchen Rimpoché means Jewel of
Wisdom or Knowledge, Panchen being an
abbreviation of the Sanskrit Pandita (learned)
and the Tibetan Chembo (great).
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" The Spiritual Struggle in the Orient.

Students of history and of world events realise
that we are now in the midst of a repetition, on a
far larger scale, of the wupheavals of a hundred
years ago.” Wars and revolutions have spread their
dread influences Eastwards, and Asia 1s now the
scene of a titanic struggle between the spiritual and
material powers which will profoundly altect the
future welfare of humanity. The presence of the
Tashi Lama in China during the most critical period
of the struggle is therefore of the highest significance.
When he arrived from Tibet (ostensibly and apparently
as a refugee from political intrigiies) in the spring
of 1925, Outer Mongolia (which i1s devotedly
Buddhist) was already virtually under Soviet control
and every effort was being made to take advantage
of the chaotic condition of China (which is at least
three-quarters Buddhist) to permeate 1t with the
materialistic Bolshevik doctrines and reduce it to
the same condition, At the end of 1926, after an

* Writing in October 1927 Mr. Lloyd George said: “European nations
have borrowed money to purchase weapons of war, And America has effected
a more formidable increase in her warlike efficiency, as compared with 1914,
than any other country.” HHe added that the failure of the Geneva Conference
on naval disarmament “is but a sign of the universal despair into which the
world has been plunged”.
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anti-Soviet government had been established in
Peking, the Tashi Lama went to Mukden and later
to Inner Mongolia, where his 1mmense moral and
religious influence as the Spiritual Head of Asiatic
Buddhism was continually directed against the
anti-religious power of Bolshevism.* There he held
many important conferences with Princes, Lamas,
and officials from every part of the country, besides
receiving hundreds of thousands of pilgrims, for

* In reply to a Hindu correspondent, H. P. Blavatsky wrote in 1883 : —
“Several Brothers of the Rosy Cross did take a prominent part in the American
struggle for independence, as much as in the French Revolution, during the
whole of the past (18th) century. We have documents to that effect, and the
proofs of it are in our possession. But these Rosicrucians were Europeans
and American settlers, who acted quite independently of the Tibetan
Initiates. . . It was that mysterious personage, the Count St. Germain, who
brought about the just outbreak among the paupers, and put an end to the
selfish tyranny of the French Kings. And we know also that among the
Carbonari — the precursors and pioneers of Garibaldi [with whom H. P.
Blavatsky herself foughbt at Mentana against the Papal power, disguised as
a man, — B.C.] there was more than one Freemason deeply versed in the
occult sciences and Rosicructanism, , . Count St. Germain was certainly
the greatest Oriental Adept Europe has seen during the last centuries. But
Europe knew him not, Perchance some may recognise him at the next
Terreur, which will atfect all Europe when it comes, and not one country
alone” (See Theos. Glossary, p. 309). Was H.P.B. foreshadowing the Russian
Revo ution? She certainly foretold the Great War of which it was a part.
Existing records show that Count St. Germain returned to the East for a
rest and resumed his work in the West later. K.H. refers to this at p. 280 of
the Letters:— ““Rosenkreuz taught orally. St Germain recorded the good
doctrines in figures, and his only ex-ciphered MS. remained with his staunch
friend and patron the benevolent German Prince from whose house and in
whose presence he made his last exit—Home.” See also Traces of a Hidden
Tradition in Masonry and Mediaeval Mysticism. London, 1900,



— 64 —

whom he 1s in very truth ‘““The Living Buddha,”
the visible manitestation of the “Buddha Heart”
(Sk. Bodhi-citta).

The evil was a far greater one than that which,
as Tsong-Kha-pa, the Buddha overcame in Tibet six
hundred vyears ago; for the whole future ot
Buddhism in Asia has been at stake., Only the
spiritual power of a Buddha, exerted directly through
a bodily instrument chosen and trained ftrom birth
(as each Tashi Lama must be) could successfully
cope with such a tremendous task; and the results,
although already wvisible to some extent on the
outer plane at the time of writing (October, 1927,)
are not likely to be tully manifested for many years
to come, under the law ot Karma or Cause and

E[fect.'

The Priest-King of Asia.

The most remarkable of many eminent tributes
to the power and influence of the present Tashi
Lama is that by Dr. Sven Hedin, who, in the course
of one of his Tibetan expeditions, spent forty-seven
days as his guest during the New Year’s Festival
of 1907, which he describes in Trans-Himdlaya,



— 65 —

Vol., I, chaps. xxiv-v., “Wonderful, never-to-be-tor-
ogotten Tashi Lama!” he writes. “Never has any
man made so deep and ineffaceable an impression on
me . . . The incarnation of Amitabha! The earthly
shell in which the soul of Amitabha lives on through
time! . . . Can he be Amitdbha himself ? This much
1s certain, that he is a very extraordinary man, a
singular, unique, and incomparable man.” Amitdbha
it may here be explained 1s the celestial Dhyani-
Buddha ot which Gautama Buddha was the earthly
retlex, and 1s consequently the object of deepest
veneration by Asiatic Buddhists. (See Appendix).

Writing again of this visit in Asia magazine for
Aprl, 1925, Dr. Sven Hedin says :— “Wonderful and
unforgettable he seems, even now in retrospect.
The impression he made on me is indelible . . .”
The Tashi Lama had asked him many questions
abcut European monarchs, presidents, and the Pope ;
on which Dr. Hedin remarks : “How insignificant and
transitory 1s their power in comparison with his;
lor he dominates the faith of his people, not alone
in Tibet but also in enormous stretches of Asiatic
territory, from the tent-colonies of the Kalmucks on

the shores of the Volga to the huts of the Buriats
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In the forests of Trans-Baikalia; from the Mongo-
l1an frontier steppes to the southern slopes of the
t1imalaya—indeed, over the whole boundless region
where Mahdydna, the QGreat Vehicle of Salvation,
moves forward among the people of Asia.v And
here, opposite me, sat this dreamer who pondered
on the ways of Buddhism, the Panchen Rimpoche,
the ‘Precious Gem of Learning’—here he sat, the
Tashi Lama, of great power, as unassuming and
quiet as an insignificant little monk, and his talk
was of kings who vanish without trace from the
political chaos of the age, and of emperors who
suddenly are carried away by the tide of years”.*

Chinese (see ante p. 14) as well as Indian and
Egyptian records contain many references to the
early Priest-Kings who guided their peopie with, real
spiritual knowledge, and were not chosen by mere
physical heredity, or the so-called *“will of the
people”. The Gelugpa Buddhist Order of Tibet is the
only one which preserves the principle 1n actual

+ See Appendix: “An Asiatic Buddhist Union’.

* Sir Charles Bell, in “Tibet Past and Present,” describing a visit to
Tashilhumpo in the autumn of 1906, says at p. 84:—"Truly the Tashi Lama
has a wonderful personality.... It is not surprising that he should be loved
by his people. It is good that there is such a man in Tibet; it is good that

there are such men in the world.”
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practice in these degenerate and materialistic times.
Thus, K. H. writes (p. 443): — ‘“We have to take
measures for effectually protecting our country and
vindicating the spiritual authority of our Priestly
King.” And H. P, Blavatsky states that the Tash
Lama is always 1n close touch with the Initiates
of the Trans-Himalayan Brotherhood, and that they
act together for the welfare of humanity.*

Consciousness and Immortality.

In connection with what has already been said
on this subject in Parts | and I, Letter XXc 1s of
special interest: - “Complete or true immortality—
which means an unlimited sentient existence—can
have no breaks or stoppages, no arrest of Self-con-
sciousness.”  Here the word “Self” denotes the re-
incarnating Ego, which cannot win true imimortality
until 1t can bridge the gap in consciousness between
one 1ncarnation and another, and thus completely

* It should be noted here that, unlike the Dalai Lama who is a t'emporal
ruler and spirifually inferior in rank, the Tashi lLama never concerns himself
with politics, but adheres strictly to his religious functions. In a message to
Marshal Chang Tso-lin, on his appointment as Generalissimo, the Lama said
that, “although he does not meddle with political affairs, he could not refrain
from congratulating the Marshal, inasmuch as he has prevented China from
becoming completely Bolshevised ” (Sent from Inner Mongolia through the
Civil Governor of Fengtien, June 22, 1927).



Tha Tashi Lama’s Garuda emblem and Seal
are reproduced by permission from a letter and
a document in our possession. The monogram
on both is the All-Powerful Ten (Tib. Nam-c'u-
van-dan), the letters being O,U,H,K,S,M,L,V,RY.
The Seal bears on either side of it in Indian
characters the word Mangalam (Tib. Bira-shis,
pr. Tashi) meaning Blessing or Benediclion. The
Chinese characters on either side of the Garuda’s
tail stand for “Symbol of Panchen Rimpoché”.
This symbolic creature, half man, half bird, is
the Kyung or Phoenix of Tibetan mythology,
the emblem of cyclic and periodic Time, and
especially of the Maha Kalpa (see Yuga, post p.
174). It is the Great Bird of the mystic treatises
which is “the AUM throughout eternal ages”
(Voice of the Silence, p. 5), and is also the vehicle
of Vishnu and Krishna in Hindu mythology.
Here it represents Panchen Rimpoché as the
incarnation of the Dhyani Buddha Amitabha,
while the Serpent in its beak is the symbol of
an Initiate (Ndga, sce post p. 159). The Garuda
Yantra Charin is highly esteemed in Tibet, where
it is also known as nam-K’ah-ldin or *“Sky-Soarer”
and in Chinese as Lei-Gung or Genie of Thunder
H 2 who is the agent of Karmic vengeance
(Nemesis) on criminals. The American Indian
Thunder-Bird is obviously the same symbol.



Garuda Crest of the Tashi Lama

[ I
"L LT

- ¥

The Tashi Lama’s Seal
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conquer death. H. P. Blavatsky once told her pupils
that she had been taught how not to lose con-
sciousness when she went to sleep, and this was
the first step towards preserving the complete con-
tinuity of consciousness attained by the fully 1nitiated
Adept (Sk. Mahdtma). Sleep is to the personality
what death is to the individuality, and each in turn
has to be overcome. Moreover, as this letter ex-
plains, the word ‘“immortality’” had several prefixes
in the ancient schools, denoting various periods of
time, say from a Yuga to a Maha-Manvantara, i.e.
from thousands to billions of years.

Voluntary and Involuntary Powers

in Man and the Universe.

In connection with this great problem the next
letter contains a very important piece of inform-
alion which, so far as I know, is not to be found
elsewhere. It is this: “The Universal, like the
finite human mind, has two attributes, or a dual
. power—one the voluntary or conscious, the other
the involuntary and unconscious or mechanical
power. To reconcile the difficulty ol many theistic
and anti-theistic propositons, both these powers are
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a philosophical necessity. The possibility of the first
or the voluntary and conscious aitribute in reterence
to the Inlinite Mind—notwithstanding the assertion
of all the Egos throughout the lving world—will
remain for ever a mere hypothesis, whereas in the
linite mind 1t 1s a scientilic and demonstrated fact.

he highest Planetary Spirt 1s as i1gnorant of the
first as we are, and the hypothesis will remain one
even 1n Nirvana, and 1t 1s a mere 1nferential possi-
bility, whether here or there.

Analogy of Cerebrum and Cerebellum.

“Take the hvman mind 1n connection with the
body. Man has two distinct physical brains; the
cerebrum with 1ts two hemispheres at the frontal
part ot the head—the source of the voluntary nerves ;
ana the cerebellum, situated at the back portion of
the skull—the fountain of the involuntary nerves
which are the agents ot the unconscious or mechanical
powers ot the mind to act through. And weak and
uncertain as may be the control of man over his
ivoluntary functions, such as the blood circulation,
the throbbing of the heart and respiration, especially
during sleep—yet how far more powerful, how
much more potential appears man as master and
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ruler over the blind molecular motion—the laws
which govern his body (a proof of this being attorded
by the phenomenal powers of the Adept and even
the common Yogi) than that which you will call
‘God’, shows over the immutable laws of Nature.
Contrary in that to the finite, the ‘Inhinite Mind;
(which we name so; but for argument's sake we
call it the Infinite Force), exhibits but the functions
of its cerebellum, the existence of 1ts supposed
cerebrum being admitted, as above stated, but
on the inferential hypothests deduced from the
Kabalistic theory (correct in every other relation) of
the Macrocosm being the prototype ol the Micro-
cosm. So far as we know, the corroboration of it
by modern science receiving but little consideration
—so0 far as the highest Planetary Spirits have as-
certained (who, remember well, have the same rela-
tion with the trans-cosmical world, penetrating behind
the veil of cosmic matter, as we have to go behind
the veil of this, our brute physical world) the Infinite
Mind displays to them, as to us, no more than the
regular unconscious throbbings of the eternal and
universal pulse of Nature, throughout the myriads

of worlds within as without the primitive veil of
our solar system.
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“So far—we know. Within and to the utmost
limit, to the very edge of the cosmic veil we know
the facts to be correct—owing to personal experience.
FFor the information gathered as to what takes place
beyond—we are indebted to the Planetary Spirits,
to our Blessed Lord Buddha.” (Letter of K. H. to
Mr. A. O. Hume, p. 137).

The Key to a Great Mystery.

Now, | am not a Pali or Sanskrit scholar, but
| have never come across anything 1n the existing
translations or commentaries that throws such a light
on the greatest problem on which our minds are
capable of speculating. It gives us one of the glimpses
obtained 1n the letters of the fact that the Trans-
Himalavan Brotherhood do possess a vast store of
knowledge ; and that, as K. H. here states, it has
been obtained by ‘personal experience.” Further,
that 1n their case it 1s limited to our Solar System,
whereas that of the Buddha and the Planetary Spirits
extends to the whole Universe (Kosmos); but that
in both cases it 1s gained by the powers of the human
mind alone. Now, what does this mean ? The Initiate
K. H. tells us that nowhere in the Universe has
even the insight and knowledge of a Buddha been able
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to find anything but that wnconscious involuntary
action exhibited also by the cerebellum in man.
The conscious voluntary power exhibited by man’s
cerebrum has no counterpart in the Universe. The

irresistible conclusion to be drawn from this
remarkable and illuminating revelation 1s that

the human cerebrum is the seat of the only
divine creative power in existence, that potentiality
which can make of every man a Buddha 1if he
possesses the will to set it in motion and develop 1it.
This is the scientific basis of the Mahdydna doctrine
(see ante p. 37) that there 1s ‘“no Deily (creative
power) apart from man himself”.*

Universal Unconscious Motion.

The following from the same letter is sutficient
to show how logical and philosophical 1s the

Northern Buddhist conception of the Power that
controls the Universe (p. 183):

“We say and affirm that that motion—the
universal perpetual motion which never ceases, never

* Cf. K. H. 1n a letter to A. O. Hume: *“The human brain is an
exhaustless generator of the most retined quality of cosmic force out of the
low, brute energy of NMature; and the complete Adept has made himself a
centire from which radiate potentialities that beget correlations upon correlations
through the ®@ons of time to come.”—A Tibetan Initiate on World Problems. p, 4.
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slackens 1ts speed, not even during the interludes
termed the Pralayas or “Nights of Brahma,” but
goes on like a mill set in motion whether 1t has
anything to grind or not (for the Pralaya means
the temporary loss of every form, but by no means
the destruction of cosmic matter, which 1s eternal)
—we say this perpetual motion 1s the only eternal
and uncreated Deity we are able to recognise.....

“Pure and yet volitonal Spirit 1s an absurdity
for volitional mind. The result ol organism cannot
exist independently of an orgamzed orain, and an
organized brain made out of nikil 1s a still greater
fallacy. If you ask me *Whence then the immutable
laws ?—laws cannot make themselves'—then 1n my
turn I will ask you: —And whence their supposed
Creator? A Creator cannot create or make himself
i the brain did not make itself, for this would be
affirming that brain acted belore 1t existed. How
could :ntelligence, the result of an organized brain,
act betore its creator was made? ..... Study the
laws and the doctrines of the Nepalese Swdbhdvikas,
the principal Buddhist philosophical school in India,
and you will find them the most learned as the
most scientifically logical wranglers in the world.
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Their plastic, invisible, eternal, omnipresent, uncon-
scious Swdbhdvat 1s Force or Motion ever generat-
ing 1ts electricity which is life.

‘“Yes : there is a force as limitiess as thought,
as potent as boundless will, as subtle as the essence
of lite, so inconceivably awful in its rending torce
as to convulse the Universe to its centre would it
but be used as a lever. But this Foice is not God,
since there are men who have learned the secret
ol subjecting it to their will when necessary.

The Docer and the Sufferer.

“The opponents of Buddhism have laid great
stress upon the alleged i1njustice that the ‘doer’
should escape and an innocent victim be made to
suffer, since the ‘doer’ and the ‘sufferer’ are difterent
beings. The fact is, that while in one sense they
may be so considered, yet in another they are identical.
The ‘old being’ 1s the sole parent—ifather and mother
at once—of the ‘new being’ . . .. It is the group
of Skandhas that form and constitute the physical
and mental individuality we call man (or any being).
This group consists (in the exoteric teaching) ol
five Skandhas. .. We add to them {two more
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Imaking seven, according to the OSeptenary Law.—
B.C.]. . . theyareconnected with, and productive of
Sakkayaditthi, ‘the heresy or delusion ot individuality’,
and of Attavada, ‘the doctrine of Selt’, both of which (in
the case of the fifth principle, the soul) lead to the
Maya of heresy and belief 1n the ellicacy ol vaip
rites and ceremonies, in prayers and intercession. . .
even your Science has accepted the old, very old
fact distinctly taught by our lord, viz '—that a man
of any given age, while sentiently the same, i1s yet
physically not the same as he was a few years
earlier (we say seven years and are prepared to
maintain and prove 1t): Buddhistically speaking,
his Skandhas have changed. At the same time
they are ever and ceaselessly at work 1n preparing
the abstract mould, the ‘privation’ of the future
new being. Well then, if it is just that a man
of 40 should enjoy or suifer for the actions
of the man ol 20, so it is equally just that the
being of the new birth, who is essentially identical
with the previous being—since he is its outcome
and creation—should feel the consequences of that
begetting Self or personality.” (111—12).
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The Buddha on Self-Sacrifice.

When Mr. Sinnett objected to a ‘“plan of action
of a purely Asiatic character,” intended to be ol great
benefit to India, K. H. replied :—*“Alas tor all! that
you should be so little versed in the knowledge ot
occult antidotes as not to be able to perceive the
diiference between the Jesuitical ‘all roads are good
that lead to Rome’ added to the cunning and cratty
—‘the end justities the means'—and the necessity
of the practical application ol these sublime words
of our Lord and Master :— ‘O ye Bhikkus and Arhats
—be friendly to the race of men—our brothers!
WKnow ye all, that he who sacrifices not his one life to
save the lite of his tellow-baing ; and he who hesitates
to give up more than life—his fair name and honour
—to save the fair name and honour ot the many,
IS unworthy of the sin-destroying, immortal, trans-
cendent Nirvana.” 7 (p. 387).

Reincarnation: Conscious and Unconscious.

In Tibet it 1s well known that certain of the
more advanced Gelugpa or Yellow Cap Lamas have
the power of passing from their own bodies to
others at will. Referring to the fact that popular
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exoteric Lamaism erroneously regards such beings
as disembodied spirits or Lhas, K. H. explains that
they really belong to the Brotherhood and are
living men. He says (p. 385):—“The Tchang-chub
(an Adept who has, by the power of his knowledge
and soul enhghtenment become exempt from the
curse ol wnconscious transmigration)—may, at his
will and desire, and 1nstead of re-incarnating him-
sell only after bodily death, do so, and repeatedly,
during bis hie 1f he chooses. He holds the power
of choosing for himself new bodies—whether on
this or any other nlanet—while in possession of
his old torm, which he generally preserves for purposes
of his own. Read the Book ot KhAin-Te and you

3?2

will find in it these laws.” Thirty-five volumes of
this book can be seen in any Gelugpa Monastery,
and may be called the ‘Popularised Version’ of the
Secret Docirine There are also seven secret folios

in the custody of the Brotherhood.
Initiation of a Bodhisattva.

] have already quoted (anfe p. 57) a passage
describing similar but greater powers possessed by the
Buddha, as the ‘‘Patron of all the Adepts.” At the
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time these letters were begun in 1880, K. H. was
not yet a full adept; but in 1881 nis Brother M., who
is much more advanced, took up the work while
he underwent his final i1nitiation. M. refers to it
in the following deeply interesting passage (p. 219) :—
“When his ‘retreat’ was decided upon, in parting
he asked me: ‘Will you watch over my work, will
you see it falls not into ruins?’ What 1s there |
would not have promised him at that hour! At a
certain spot not to be mentioned to outsiders, there
1S @ chasm spanned by a frail bridge of woven
grasses and a raging torrent beneath, The bravest
member of your Alpine Club would scarcely dare
to venture the passage, for it hangs like a spider’s
web and seems to be rotten and 1mpassable, yet
1t 1S not; and he who dares the trital and succeeds
—as he will 1t 1t 1s right that he should be per-
mitted—comes 1nto a gorge of surpassing beauty
of scenery—to one of our places and to some of
our people, of which and whom there i1s no note
. or minute among European geographers. At a
stone’s throw from the old Lamasery stands the old
tower, within whose bosom have gestated generations
of Bodhisatwas. It 1s there, where now rests your
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lifeless friend —my brother, the light of my soul, to
whom | made a faithful promise to watch during
his absence over his work.”

What an inspiration to think that such a place
actually exists in the remote fastnesses of the lotty
Tibetan ranges—the ‘Roof of the World”! And
what a glorious promise for humanity in those few
words :—*the old tower, within whose bosom have
gestated generations ol Bodhisatwas™! The whole
passage rings with seli-evident truth, and especially
beautitul 1s the deep attachment between these two
oreat beings expressed 1n the words :—*my brother,
the light of my soul.”

Buddhism and Hinduism.

M. was much more brusque and outspoken
than K. H., as the following passage from a very
frank letter to a group of Hindt students and pundits
shows :— “What have we, the disciples of the
true Arhats, ot Esoteric Buddhism and of Sangyas
|[Buddha] to do with the Shastras and orthodox
Brabmanism? There are hundreds of thousands of
Fakirs, Sannyasis, and Sadhus leading the most pure
lives, and yet being as they are, on the path of error,
never having had an opportunity to meet, see, or even
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hear of us. Their forefathers [Brahmins| have driven
the followers of the only true philosophy upon
earth away from India, and now 1t 1s not for the
latter to come to them but for them to come to
us if they want us. Which of them 1s ready to
become a Buddhist, a Ndstika as they call us? None.
Those who have believed and fcllowed us have
their reward.” (p. 462).

Further, in a letter to Mr. Sinnett on the cause
of India’s degradation (p. 252), M. writes: “There
was a time, when from sea to sea, irom the mountains
and deserts of the north to the grand woods and
downs of Ceylon, there was but one faith, one
rallying cry—to save humanity from the miseries ot
ignorance in the name of Him [Buddha] who taught

first the solidarity of all men. How 1is it now?
Where is the grandeur of our people and of the
one Truth?... Will you, or rather they, never see

the true meaning and explanation of that great
wreck of desolation which has come to our land
and threatens all lands—yours first of all? It is
- selfishness and exclusiveness that killed ours, and
it 1s selfishness and exclusiveness that will kill
yours—which has in addition some other defects
that I will not name.” See post pp. 89, 90, 92.
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ADDENDA.

The following subjects were originally intended
for very brief explanations in the Glossary, but so
much valuable matter was found in the course of
research, 1ncluding 1nformation {from the Initiates
themselves, that 1t was decided to print selections
as addenda to the foregoing extracts from their
letters.

Moryas, Sakyas and Kshatriyas.

The Morya Dynasty, to which the Initiate M,
belongs (see ante p. 55),1s very intimately connected
with the inner history of Northern Buddhism, and
therefore some further information will be of interest.
First of all we find a vivid description of M.
himselt by H. P. Blavatsky in her Caves and
Jungles of Hindustan, in which she relates a visit
to the Temple festivities at Karli, soon after her
arrival from New York, early in 1879.

He had come down from Tibet in order to
superintend in person the initiation of the work for
India, which the Brotherhood considered of the
greatest importance (see p. 56), and formed one of
the Indian contingent under the name of the Takur



_ 89 —

Gulab Sing. As the book consists of a series of
articles written for a Russian newspaper, his real
identity is naturally veiled, but enough is said to
make it easily recognisable. Madame Blavatsky
describes him as ‘“a gigantic Rajput” about whom
“the most wonderful and diverse stories were 1n
circulation. It was asserted that he belonged to the
sect of the Raj-Yogis, and was an Initiate 1n the
mysteries of magic, alchemy, and various other
occult sciences of Indta. . . He was an independent
Takur from Raja’stan, a province the name of which
means the Land of Kings. Takurs are, almost
without exception, descended from Siaryd (the Sun),
and are accordingly called Siaryd-vansa.(p. 49).....
A good while ago, more than twenty-seven years,
] met him in England, whither he had come in the
company of a certain dethroned Indian prince [on
the occasion of the great Exhibition of 1851]. Then
our acquaintance was limited to two conversations
their unexpectedness, their gravity, and even severity,
~ produced a strong impression on me then.” This
was when she recetved instructions from him to
prepare for her tuture work which culminated in

her training under him in Tibet in the sixties. She
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says that he then looked about thirty and now *“‘still
looked no older, as if tiime were powerless against

y

him.” The same thing was recorded of Count Si.
Germain. “In England, his striking beauty, especially
his extraordinary stature [about 8 ft.].... excited
public notice and the attention of the newspapers
....As a quarter of a century ago, SO now: no
wrinkles on those beautiful classic features; not a
white hair in this thick jet-black mane; and, 1n
moments of sitlence, the same expression of pertect
rest on that face, calm as a statue of living bronze”
(p. 263). Such 1s the disciple’s picture of one who
1S probably the most magniticent specimen of
Aryan manhood 1n existence.

Restoration of the Kshatriva Ra-re.

Now the Morvas are Kshatriyas (q. v.), like
Gautama Buddha, and are very closely associated
with the LEsoteric side of Mahdydna. In the Vishnu
Purana, Book IV, chap. 4, we read that there was
in the Surya Dynasty a king called Moru who,
through the power of devotion or Yoga, is said to
be still living in a place called Katapa on the north
side of the Himalayas, and who i1n a future age
will be the restorer of the Kshatriya race, in the
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Solar dynasty, many thousands of years hence. In
chap. 24 it is stated that “upon the cessation of the
race of Nanda the Moryas will possess the earth,
for Kautilya will place Chandragupta on the throne.”
The Buddhist Mahavanso states that the dynasty
began with certain Kshdiriyas of the Sdkya line,
closely related to Gautama Buddha, who crossed the
Himalayas and founded a town called Morya-Nagara
(Ndga means Serpent or Initiate). The subsequent
destiny of the dynasty is intimately bound up with the
wotik of the Arhats who migrated northwards, one of
them being Kasyapa. The woras: “The Moryas will
possess the earth, for Kautilya will place Chandragupta
on the throne” have a dual meaning in the Esoteric
Philosophy. In one sense they relate to the early
days of Buddhism, when a Chandragupta (there
were several) was the King “of all the earth,” 1, e.
of Brahmans, who believed themselves the highest
and only representatives ol humanity for whom
Earth was evolved. The second is purely Esoteric:
every Adept or genuine Mahatma 1s said to ‘“‘possess
the earth” by the power of his occult knowledge.

Hence a series of ten Moryas, all initiated Adepts,
would be regarded by the Occultists as “possessing



— 85 —

all the earth” or all its knowledge. The names of
“Chandragupta’ and ““Kautilya’ have also an Esoteric
significance. Let the student ponder over their
Sanskrit meaning, and he will perhaps see what
bearing the phrase “for Kautilya will place Chand-
ragupta on the throne” has upon the Moryas
“possessing all the earth.” (From editorial notes

by H. P. Blavatsky).

The following are extiracts from a reply by one
of the Initiates to questions asked 1in 1833 by Indian
readers ol Esoleric Buddhism .

Buddha’s Prophecy about Tibet.

It was the great Arhat Kasyapa, (see Glossary) of
the Morya dvnasty, who in 436 A. D. left India for
Tibet on a mission. Taking with him one of the
seven golden statues made after the Buddha’s physical
death by order of the first Council, he planted it
in the soil on the very spot where the first Gonpa
(monastery) was built seven years later, for Buddhist
lamas. Most of Kasyapa’s Chohans were Moryas,
and preserved there the records of the Buddha’s
daily life, made by the nephew of King Ajatasatru,
a favourite Bhikshu of the Makdchdarya [Great
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Teacher]. And although the conversion of the
whole couniry did not take place before the begin-
ning of the seventh century A. D., the Good Law
had nevertheless reached Tibet on the earlier date.
This was the fulfilment of a prophecy made by the
Buddha at the time of his attaining Nirvana on
earth twenty years before his physical death,
that one thousand years later his doctrines would
reach the North. This prophecy was misunderstood,
even by several of the Buddhist commentators,
but was preserved in its true sense by his own
immediate Arhats. The Glorified One meant the
country that extends from Lake Manasarowar
in S. W. Tibet far beyond that region of the
Himavat, where dwelt from time i1mmemorial the
Great Teachers of the Snowy Range. These
were the great Srdman Achdryas [Buddhist Ascetic
Teachers] who preceded Him and were His teachers;
their humble successors [The Adept Brotherhood]
trying to this day to perpetuate their and his
doctrines

“The Moryas, being of more direct descent
than the Rajput Gautamas, the Chiefs of Nigara—
the place identified with Kapilavastu—are the best



entitled to tlie possession of the records. For the
Esoteric Buddhist they yet vibrate in space; and
these prophetic words together with the true picture
of the Sugata (a name of Buddha having many mean-
ings) who pronounced thein, are present in the aura
of every atom of his relics.

Tibetan and Ceylonese Chronology.

“The mistake of the Southern Buddhists lies
in dating the Nirvana of Sangyé Panchen [Tibetan
title of Buddha] from the day of his physical dis-
incarnation, instead of twenty years earlier. Chrono-
logically the Southerners are right, both 1n dating
his death at 543 B. C., and one of the great Councils
100 years later. But the Tibetan Chohans who
possess all the documents relating to the last 24
years of his external and internal life—ot which no
philologist knows anything—can show that there
1s no real discrepancy between the Tibetan and
Ceylonese chronologies as stated by Western
Orientalists (See Bigandet, I, 260, who finds in the
Burmese chronicles ‘an almost complete blank’ in
the Buddha'’s life during a period of ‘nearly 23
years.’) For the profane, the Exalted One was
born in the 68th year of the Burmese Leafzana



[n this beautiful piece ol sculpture the Buddha
1S shown as a Chakravartin or “Wheel Turner,”
for at Sarnath, in the Deer Park, near Benares,
India, he first “Turned the Wheel of the Law,”
i.e. preached his first sermon to the five ascetics
who had deserted him when he abandoned his
austerities. Images, temples, and other externahsms
of religion were all strongly discounienanced by
the Buddha, and therefore no images of him
were permitted during his lifetime nor for a long
period afterwards. In any case a Buddha image
IS usually regarded not so much as an object ol
worship in itself, but a tangible representation ot
a great Teacher to be revered as a type of what
is possible of attainment for all men.
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Era, established by Eeatzana (Anjana) King ot
Dewaha ; for the initiated, in the 48th year of that
Era, on a Friday of the waxing moon of May and
it was 1n 563 before the Christian chronology that
Tathiagata reached his full Nirvana, dying, as cor-
reclly stated by Mahavana, in 543, on the very
day when Vijaya landed with his companions in
Ceylon, as prophesied by Lokanatha, our Buddha.

“Moreover, the JSingalese chronology agrees
in every particular with the Burmese chronology.
Independent of the religious era dating from Buddha’s
death, called ‘Nirvanic Era’, there existed, as now
shown by Bishop Bigandet (Life of Gaudama), two
historical eras. One lasted 1362 years, its last year
corresponding with 1156 of the Christian era: the
other, broken in two small eras, the latter immediately
succeeding the former, exists to the present day.
The beginning of the first, which lasted 562 years,
coincides with the year 79 A. D. and the Indian
Saka era.......

. “The Tibetans say that Tathagata became a full
Buddha, 1. e. reached absolute Nirvana, in 2544 of

the Kali Yuga (according to Souramma) and thus
lived indeed but eighty years, as no Nirvani of the
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seventh degrce can be reckoned among the living
(i. e. existing) men. It is no better than loose
conjecture to argue that it would have entered as
little into the thoughts of the Brahmans to note the
day of Buddha's birth ‘as the Romans or even the
Jews would have thought of preserving the date of
the birth of Jesus before he had become the tounder
of a religion’ (Max Miiller's History of Sanskrit Lit.).
For, while the Jews had been from the first rejecting
the claim of Messiahship set up by the Chelas
[disciples] of the Jewish prophet, and were not
expecting their Messiah at that time, the Brahmans
(the initiates, at any rate) knew of the coming of
him whom they regarded as an 1ncarnation of
divine wisdom and therefore were well aware of the
astrological date of his birth. If, in atter times, in
thetr 1impotent rage, they destroyed every accessible
vestige of the birth, life and death of Him who, in
his boundless mercy to all creatures, had revealed

their carefully concealed mysteites and doctrines in
order to check the ecclesiastical torrent of ever-
growing superstitions, there had been a time when
he was met by them as an Avatar. And, though they
destroyed, others preserved.”
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Those who “preserved” were the Tibetan Initiates.
Buddha was accepted by the Brahmans as an Avatar
(incarnation) of Vishnu, as was Krishna 2500 years
before him at the beginning of the Kali Yuga.

“To conclude, we say, that the year of Buddha's
death is correctly stated in Esoferic Buddhism, the
dates having to be given according to esoteric
reckoning. The Ceylonese era, as given 1a Mahivanso,
1S correct in everything but the above given fact of
the Nirvana, the great mystery of Samma-Sambuddha
(recollection of all one’s previous incarnations) and
Abhijnd (see Glossary) remaining to this day
unknown to the outsider; and though certainly
known to Bhikshu Mahanama—King Dhatusena’s
uncle—it could not be explained in a work like
the Mahdavanso.

“We are at the end of a cycle—geological and
other—and at the beginning of another (1899-1900).
Cataclysm is to follow cataclysm. The pent-up
forces are bursting out in many quarters; and not
only will men be swallowed up or slain by thousands;
‘new’ land appear and ‘old’ subside; volcanic
eruptions and tidal waves appal; but secrets of an
unsuspected Past will be uncovered to the dismay
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of Western ‘theorists, and the humiliation of an
imperious science.”.

The new cycle which began with the 20th
century has certainly witnessed already a partial
fulfilment of this prophecy.

The Red Rajput Kshatriyas as Spiritual

Teachers.

The little known fact that it is the Rajput
Kshatriyas, and not the Brahmans, who have always
been the spiritual teachers ot India, has been clearly
demonstrated by the eminent Sanskrit scholar, Mr.
Charles Johnston. It has long been known that
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