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INTRODUCTION.

. & a———

ANY one who has glanced at the analysis of the Tibetan
Bkah-hgyur by Alexander Csoma de Koros, published in
the 20th volume of the “Asiatic Researches,” must have
been struck with the wonderful patience and perseverance
of this extraordinary scholar. Some idea of the extent of
the researches which are embodied in his analysis of the
Dulva, about the tenth part of the whole Bkah-hgyur,
may be had when it is known that it occupies more than
4000 leaves of seven lines to the page, each line averaging
twenty-two syllables. But notwithstanding all that Csoma
did to make known to Europe the vast Buddhist literature
of Tibet, his work is hardly more than an index of the
Tibetan Tripitaka, Moreover, when he wrote it, Buddhist
studies were in their infancy, and many important subjects
on which the Bkah-hgyur furnishes answers, which, if not
always acceptable, are still plausible and interesting, had
not been investigated by scholars, and their importance
was as yet ignored.

Csoma’s premature death prevented him examining as
fully as we could have desired the Tibetan Bstan-hgyur,
in which may be found many important works which help
to elucidate the difficulties which so frequently beset the
canonical works in the Bkah-hgyur.

Fro.n what has been said we may safely assert that it
is not impossible to extend the analysis of the Bkah-hgyur
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far beyond the limits reached by Csoma. So numerous,
however, are the materials which are supplied us, that it

is beyond the power of any one scholar to examine them
in their entirety, and he must necessarily confine himself
to one special subject or branch of research.

In the first part of this work we have endeavoured to
give a substantial and connected analysis, and frequently
literal translations, of the greater part of the historical or
legendary texts contained in the Tibetan Dulva or Vinaya-
pitaka, which is unquestionably the most trustworthy, and
probably the oldest portion of the Bkah-hgyur.

By frequent reference to the pages of the original (the
East India Office copy of the Bkah-hgyur), we hope we
will have facilitated researches in the cumbrous Tibetan
volumes, to which no indices are attached.

Some of the passages of this volume have been analysed
by Anton Schiefner in his Tibetische Libensbescriebung
Cakyamuni (St. Petersburg, 1849), but as the work from
which he translated them was composed by a Tibetan
lama of the seventeenth century, it could hardly be con-
sidered as authoritative, and it has been thought advis-
able not to omit these documents in their original Tibetan
form,

The Tibetan Vinaya (Dulva) is not solely devoted to
recording the rules and regulations of the Buddhist order,
as is the PAli work of this name, but it contains jitakas,!

avadanas, vyakaranas, sfitras, and udénas, and in that it
resembles the Sanskrit Vinaya, which Burnouf tells us
presents the same peculiarity. A few of these texts have
been introduced in this work, because they appeared of
sufficient interest to justify their presence in a volume

L

1 The third volume of the Dulva volume 39, some of which I have not
contains 13 jAtakas, and the fourth met with in the Pali jitaka.
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which is intended to give an idea of the Tibetan Vinaya
literature. |

By comparing the following notes on the life of the
Buddha with other works on the same subject, but derived
from different sources, it will be seen that two periods of
the life of Gautama are narrated by all Buddhist authors
in about the same terms (probably because they all drew
from the same source their information), the history of his
life down to his visit to Kapilavastu in the early part of
his ministry, and that of the last year of his life. All the
events which occurred between these two periods are with
difficulty assigned to any particular year of hislife, and we
have been obliged to avail ourselves of any incidental
remarks in the texts for arranging our marrative in even
a semi-chronological order. Thus the oft-recurring phrase
that Adjatasatru was king of Magadha when such and
such an event took place, suggested the idea of taking the
commencement of his reign (five or eight years before the
Buddha’s death) as a dividing-point in the Buddha's life,
and of putting in the same chapter all the texts which are
prefaced with this remark.

The histories of the councils of Rdjagriha and of Vaisali,
contained in the eleventh volume of the Dulva, are here
translated for the first time, and they differ in many
respects from the versions of these events previously
translated from Pali or Chinese.

The authenticity of the council of Rijagriha has been
doubted on insufficient grounds, and, without examining
the merits of the case, we cannot help thinking that it was
much more rational that & compilation or collation of the
utterances of the Master and of the rules of the order
should have been made shortly after his death, than that
his tollowers, however united they may have been, should
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have allowed a century to elapse before fixing in any
definite shape the sacred words and ordinances. More-
over, both I’al1 and Tibetan works only credit the council
of Vaisali with having settled soine unimportant questions
of discipline, and do not mention any revision of the
sacred works performed by this synod.

In the sixth chapter will be found a literal translation
of the greater part of a work on the Buddhist schools of
the Hinayana by Bhavya, an Indian Buddhist of great
renown. His work is especially interesting, as it differs
matenally from that of Vasumitra on the same subject,
which has been translated by Professor Wassilief. Both
of these works, unfortunately, are far from being satis-
factory, and though Bhavya often appears to quote
Vasumitra, he has not made use (at least in the Tibetan
translation) of terms which might enable us to better
understand the frequently enigmatical explanations of
Vasumitra.

A few words are necessary to explain the presence in a
volume of translations from the Tibetan sacred writings of
a chapter on the early history of Tibet. What little infor-
mation we possess of the early history of this secluded
country is scattered about in a number of works not
always accessible, and frequently unsatisfactory on ac-
count of the defective transcription of Tibetan words. It
was thought that an abstract of the greater and more
reliable part of the works bearing on this question might
prove acceptable to those who may desire to have some
knowledge on this subject, but who are unwilling to look
over all the different documents which treat of it. We
have endeavoured to supplement the researches of our
predecessors in this tield with what new facts we have
heen able to derive from a somewhat hurried examina-



INTRODUCTION. ix

tion of the Tibetan Bstan-hgyur and some other books
which have come under our notice.

The extracts incorporated in chapter viii. &re quite
new, and it is believed that no scholar has heretofore
called attention to them. The texts from which they
have been taken, with the exception of one, belong to a
class of Buddhist works called Vyakarana or Prophecies.
In them the Buddha predicts to his disciples the events
which will occur in days to come in such a country or to
such an individual In this case these Predictions are
all corroborated by the statements of the Li-yul-lo-rgyus-
pa or Annals of Li-yul, the most important of the works
on this subject which I have met with.

This last-named work seems to have been c¢ompiled
from documents unknown to Northern Buddhist writers
in general, and from the particular form in which certain
proper names have been transcribed (such as Ydgo in-
stead of Ydgas or Yasheska, which is always met with in
Northern texts), we think its author had access to some
Southern documents on the early history of Buddhism.
This supposition is still more strengthened by the fact
that this work does not confound the two Agokas, as do
all Northern Buddhist ones, but gives about the same
date for his reign as the Dipawansa and Mah&wansa,
Still it is strange, if it was inspired from these Pili
documents, that it does not give exactly the same dates
as they do. These extracts are interesting, moreover, in
that they show with what care and precision the great
Chinese traveller Hiuen Thsang recorded the traditions of
the different countries he visited.

My most sincere thanks are due to Dr. Ernst Leu-
mann and to Mr. Bunyiu Nanjio for the notes they have
 kindly furnished me, and which are reproduced in the
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Appendix. Dr. Leumann’s translation from the Bhaga-
vatl will prove of great assistance in elucidating the very
obscure passage of the Samana-phala Sfitra relative to
Gosala’s theories, and Mr. Bunyiu Nanjio’s parallel trans-
lations of two Chinese versions of the Samana-phala Stitra
tend to prove the existence at an early date of several
distinct versions of this very interesting sfitra,

One of the most embarrassing parts of reading Tibetan
Buddhist works is the habit of those who did these works
into Tibetan of translating all the proper names which
were susceptible of being translated. It is hoped that the
special index of Tibetan words with their Sanskrit equi-
valents at the end of this volume will prove of assistance
to those who may wish to study Tibetan Buddhism in the
original works, o

Throughout this volume no attempt has been made to
criticise the texts which have been studied; they are only
intended as materials for those who hereafter may under-
take to write a history of the Buddha founded on the
comparative study of works extant in the different coun-
tries in which his doctrines flourished ; and if our labours
facilitate this, we will feel fully compensated for all our
pains,

LAUBANNE, June 6, 1884
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THE LIFE OF THE BUDDHA.

D . & S—

CHAPTER I

HISTORY OF THE WORLD FROM THE TIME OF ITS RENOVA-
TION TO THE REIGN OF CUDDHODANA, FATHER OF THE
BUDDHA.

THE following history of the world’s renovation and of
the origin of castes is taken from the fifth volume of
the 'Dulva, fol. 155-166. It also occurs in the third
volume of the same work, fol. 421~-430, but several inte-
resting passages are there omitted, although the rest of
the text is exactly the same as that of vol. v. In the
third volume it is Maudgalyayana who, at the Buddha’s
request, tells to the Cakyas the story of the world’s re-
generation, and of the ancient peoples who inhabited it.
The Buddha feared that if he himself told the story the tir-
thikas would accuse him of unduly extolling his own clan
(D. iil 420%. In the fifth volume the story is told to the
bhikshus by the Buddha, to teach them how sin first made
its appearance in the world.

“ At the time when the world was destroyed, many of
its inhabitants were born in the region of the A'bhisvara
devas, and there they had ethereal bodies, free from every
impurity ; their faculties were unimpaired, they were per-
fect in all their principal and secondary parts, of goodly

appearance and of a pleasing colour. Light proceeded from
A
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their persons; they moved through space and fed on joy,
and they lived in this state to great ages for a long period.

In the‘meanwhile this great earth was mingled up with
the waters and with the mighty deep. Then on the face
of the great earth, of the water and of the ocean that were
mingled together, there blew a wind,! which solidified and
concentrated the rich surface (lit. the cream); as when the
wind blowing over the surface of boiled milk which is
cooling, solidifies and concentrates the cream, so likewise
did this wind blowing over the surface of the earth, the
water and the ocean which were mixed together, solidify
and coagulate it.

This rime (lit. essence of the earth, prithivirasa) was of
exquisite colour, of delicious taste, of delightful (f. 156®)
fragrance, in colour like unto butter, its taste like that of
uncooked honey. .

At this period when the world was formed, some of the
beings in the region of the Abhasvara devas had accom-
plished their allotted time, the merit of their good works
being exhausted ; so theydeparted that life and became men,
but with attributes similar to those they previously had.?

At that period there was neither sun nor moon in the
world ; there were no stars in the world, neither was there
nigcht or day, minutes, seconds, or fractions of seconds;
there were no months, half months, no periods of time,
no years: neither were there males or females ; there were _
only animated beings, i

Then it happened that a being of an inquisitive nature
tasted the rime with the tip of his finger, and thus he
conceived a liking (f. 157*) for it, and he commenced eating

pieces of it as food.®
Other beings saw this being tasting the rime [so they

1 Cf. Gen. i. 2, and Pa xxxiii 6, 3In Scandinavian mythology the

“ Aud the Spirit of God moved upon renovated human race is fed on

the face of the water.” Seed B. H dev;l l?o Cllikem ilil]etoow A?dh-

son, Essays, i. p. 43, and p. §5, umbla lived on at came from

ﬁ)otgg_} ’ 5P A B 5> the rime produced by the ice-cold

2 The first beings were devas, in streams. See Anderson, Norse My-
the Vedic scnee of “ bright unes.”  thol,, p. 194
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followed his example], and commenced eating pieces of it
as food.

From these beings eating the rime as food their bodies
became coarse and gross; they lost their brilliancy and
their goodly appearance, and darkness was upon the face
of the earth.

For these reasons the sun and moon were created ;
stars also (f. 157%) came into existence, as did night and
day, minutes, seconds, fractions of seconds, months and
half months, divisions of time and years. The beings feed-
ing on this rime lived to great ages for a long space of time,

The complexion of those who ate but little of this food
was clear, whereas that of those who ate much of it was
dark. Then those whose complexion was clear said to
the others, “Why, I have a fine complexion, whereas
you are dark!” and thus were established distinctions.
They whose complexion was clear were proud of it, and
became sinful and iniquitous, and then the rime vanished.

(f. 158%) When the rime had vanished from these beiugs,
there appeared a fatty substance (prithiviparvataka) of
exquisite colour and savour, of delicious fragrance, in
colour as a dongka flower, in flavour like uncooked honey ;
and they took this as their food, and they lived to great
ages for a long while.

[This fatty substance vanished after a while, for the
samne reason as had brought about the disappearance of
the rime.]

When the fatty substance had vanished from mankind,
there appeared bunches of reeds (varalatd) of exquisite
colour and savour, of delicious fragrance, in colour like
a kadambuka flower (f. 159*), in flavour like uncooked
_honey. Then they took this as their food, and on it they
lived to great ages for a long while.

[This food also vanished after a while, for the same
reasons as above.]

(f. 159°) When the bunches of reeds had vanished from
mankind, there appeared a spontaneously growing rice, not
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coarse, without pellicule,” clean, four fingers in length,
There was never any lack of it; for if it was cut down in
the evening, it was grown up again in the morning; if it
was cut down in the morning, it was grown ere evening;
what was cut down grew up afresh, so that it was not
missed. |

Then they took this as their food, and on it they lived
to great ages for a long time,

From eating this rice their different organs were de-
veloped ; some had those of males and others those of
females, Then they saw each other, and conceived love for
each other, and, burning with lust, they came to commit
fornication.

Other beings (f. 160*) saw what they were doing, so
they threw at them earth, stones, gravel, pebbles, and
potsherds, saying unto them, “ Thou doest wrongly! thou
doest that which is wrong!” But those who had acted
wrongly, who had done that which was wrong, exclaimed,
“Why do you thus insult us ?”

As nowadays when a man takes unto himself a wife,
they sprinkle her over with dust, perfumes, flowers, and
parched rice, with cries of “ Good luck, sister!” so those
beings, seeing the wickedness of those other beings,
sprinkled them with earth, threw at them stones and
gravel, pebbles and potsherds, crying after that, “ Thou
doest wrongly! thou doest that which is not right!” But
they who had done wrong, who had done that which was
wrong, exclaimed, “ Why do you thus insult us ?”

And thus it was that what was formerly considered
u-n}a.wful has becomne lawful nowadays; what was not
tolerated in former times has become tolerated nowadays;
what was looked down (f. 160%) on in former days has
become praiseworthy now.

Now, when they had done wrong one, two, three, even
unto seven days, these sinful beings were so possessed by
the ways of wickeduess that they commenced building
houses. * Here,” they said, “we may do what 18 not
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allowed ;" ‘and from this expression originated the word
“ house,” 1

Now this i3 the first appearance in the werld of
divisions by houses, and this (division) is lawful or not
lawful according to the king's decision, and he is the lord
of the law.

If these beings wanted rice to eat in the evening or in
the morning, they would go and get what was requisite;
but it happened that one being who was of an indolent
disposition took at one time enough rice for evening and
morning, Now another being said to him, “ Come, let us
go for rice.” Then he answered him, “ Look after your
own rice; I have taken enough at one time to last me
morning and evening ” (f. 161%). Then the other thought,
“(Good, capital! I will take enough rice for two, three,
seven days;” and he did accordingly.

Then it happened that some one said to this person,
“ Come, let us go for rice;” but he answered him, “ Look
after your own rice; I have taken enough at one time to
last me two, three, seven days.”

“Good, capital!” thought the other, “I will take
enough rice for a fortnight, for a month;” and he did
accordingly.

And because these beings took to laying up provisions
of this spontaneously growing rice, it became coarse; a
husk enveloped the grain, and when it had been cut down
it grew not up again, but remained as it had been left.

Then these beings (f. 161°) assembled together in sorrow,
grief, and lamentation, and said, “Sirs, formerly we had
ethereal bodies, free from every impurity, with faculties
unimpaired, &c., &c. . . . .2 Let us now draw lines of
demarcation and establish boundaries between each one’s

} Khyim is probably derived from of other words in Tibetan, was nat
Ayims-pa, “ to encircle,” in accord- used with thissignification until after
ance with this supposition, which the introduction of Buddbism into
derives the Sanskrit grika, * house,” Tibet.
from gral, * to embrace, to contain.” 2 Here follows a recapitulation of
This lcads us to suppose that the all the preceding history.
word khyim, like a very large class
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property.” So they drew lines of demarcation and set up
bounds—* This is thine—this is mine” (they said).

Now; this is the first appearance in the world of a
system of boundary lines, and this (boundary) is right or
not right according to the king’s decision, and he is the
lord of the law.

After this it happened that one person took another’s
rice without his consent, as if it was his own, and when
other persons saw him, they said to him, “Why do you
take the rice of another without his consent, as if it was
your own? You must not do this again.,” But he went
a second and a third time, and took the rice of another
without his consent, as if it was his own. When the other
persons saw this (f. 163°) they said to him, “ Why do you
thus take the rice of another without his consent, as
though it was your own?” So they laid hold of him and
led him into their midst.

“Sirs,” they said, “this person has been guilty of taking
the rice of another without his consent, as though it was
his own.” Then they said unto him, “ Why have you
taken the rice of another without his consent, as though
it was your own? Go, and do wrong no more.” But he
who had stolen said to them, “Sirs, I have been badly
treated in that I have been laid hold of by these per-
sons on account of some rice and brought inmto this
assembly.”

Then they said to those who had brought bim thither,
and who had spoken about the rice, “ Why did you bring
this man here to whom you had spoken about the rice?
In bringing him here into our midst you have done him
a wrong; ¢o, and do not so again” (f. 164*). Then they
thought, “Let us, in view of what has just bhappened,
assemble together, and choose from out our midst those
who are the finest-looking, the largest, the handsomest,
the strongest, and let us make them lords over our fields,
and they shall punish those of us who do what is punish-
able, and they shall recompense those of us who do what
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is praiseworthy, and from the produce of our fields and of
the fruits we gather we will give them a portion.”

So they gathered together [and did as they had decided
upon], and they made himn lord over their fields with
these words: “ Henceforth thou shalt punish those of us
who deserve punishment, and thou shalt recompense those
of us who deserve recompense, and we will give thee a
portion of the produce of our fields (f. 164%) and of the
fruits we gather.”

From hig receiving the homages of many he. was called
“Honoured by many, or MahAsammata;” and as he was
lord over the fields and kept them from barm, he received
the name of “ Protector of the fields,” or Kshatriya; and
as he was a righteous man and wise, and one who brought
happiness to mankind with the law, he was called “ King,”
or Rija.

Some beings who were afflicted with diseases, ulcera-
tions, pains, and misery, left their villages for the wilds;
they made themselves huts with boughs and leaves, and
they dwelt therein. Each evening when they (f. 165°)
wanted food, they would go into the villages to gather
alms, and in the morning when they required food they
would do likewise; and the people gave to them with
willing hearts, for they thought, “ These learned men arc
afflicted by disease, ulcerations [the rest as above down
to], lnorning and evening they come into the village to beg
alms,”

Then it happened that some persons not having been
able to find perfection in meditation and perfect seclumon
went to a certain place, where they made huts with boughs
and leaves. “Here,” they said, “we will compose man-
tras, we will compile the vedas.” And they did as they
had said.

Now some others of their number not having been able
to (f. 165*) find perfection in either meditation and per-
fect seclusion, or in composing mantras and in compiiing
the vedas, left the wilds and went back to their villages.
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“Here,” they said, “ we will distribute alms and do good
works. All those who come and sit down at our board
shall have all they may wish, either food or drink.”
And so they gave alms [and did as tney had said they
would do}.

Those who lived “away” from villages were called
“detached minds,” or Brahmans, and from the fact that
(some) were not given to contemplation, but did read, they
were called “readers” or Pathaka. Those who lived away
from the forests and in villages were called “ Villagers.”

Some beings (f. 166°) applying themselves to different
handicrafts and occupations in their homes, made “different
kinds” of things (which they did sell), and they were
therefore called “ merchants,” or Vaisyas.!

Thus were created in the world these three castes. There
was also a fourth one created, that of the Qramanas.

Members of kshatriya families cut off their hair and
beard, and putting on saffron-coloured gowns, they left
their homes for a homeless state, and completely retired
from the world (pravradjita) ; and to them the kshatriya
spoke with respect; they arose in their presence and
bowed reverentially t¢ them. The brahmans and vaisyas
[treated them with like respect].

Members of (f. 166®) brahman and vaisya families cut
off their hair and beard, and putting on saffron-coloured
gowns, they left their homes for a homeless state, and
completely retired from the world; and to them the
kshatriyas spoke with respect; they arose in their pre-
sence and bowed reverentially to them, The brahmans
and vaisyas [treated them with like respect].

Then it was that when a person first took rice from
another, as if it had been his own, by this transgression
stealing first showed itself in the world, in which there
had been no trace of it until then. By this act, by

V Rjeu-rigs. Both Csoma ard our text, vaisya is derived from s,
Jaschke derive this word from rje- i = so-p0, * different (kinds of
bo, *“lord,” whereas it is evidently things”).
derived from rje-da, ' to barter.” In
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stealing, sin now exists in the world, in which there was
no trace of it in the first place. a

The history of the succeeding events is taken from the
third volume of the Dulva, fol. 420" ¢t seq.

King Mahésammata’s son was Rokha (Od mdjes), whose
son was Kalyana (Dge-ba), whose son was Varakalyana
(Dge-mtchog), whose son was Utposhadha (Gso-sbyong-
hphags) (f. 430%). From King Utposhadha’s head was
born a son whose name was Mandhatar (Nga-las nu) (f.
430%). These six kings are called the six incommensur-
ables, for exceeding long were their lives,

From a tumour on King Mandhatar's right shoulder (?)
was born a son whose name was Kiru (Mdjes-pa), and
great were his magical powers. He ruled over the four
continents. From his left shoulder was born a son whose
name was Upakiru (Nye-mdjes-pa), and he ruled over three
continents (f. 431).

From a fleshy excrescence on his left foot was born a
son whose name was Kérumant (Mdjes-ldan). He ruled
over two continents (f. 431%).

From this one’s right foot was born a son whose name
was Upakarumant (Nye-mdjes-ldan), and he ruled over one
continent.

[Then followed a long succession of kings, whose de-
scendants ruled in Varanasi (f. 432%), in Kamapala (? do.),
in Hastipura, in Takshagila, in Kanyakubdja, &c.; but as
they are not immediately connected with the Cakyas, it is
useless to lose time with them.]

(F. 433®) Mahesvarasena (Dbang-phyug tchen-por sde)
of Varapasi had many descendants, who reigned in
Kucinagara and also in Potala (Gru-idjin); one of these
was King Karnika (Rna-ba-chan), who had two sons,
Gautama and Baradvadja (f. 435%); the former was a
virtuous man, whereas the latter was wicked. Gautama,
though the elder, begged his father to allow him to
become a recluse, for he dreaded the responsibility of a
sovereign ruler, Having obtamned the necessary consent,
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he became the disciple of a rishi called XKrichuavarna
(Mdog-nag). After a while, King Karnika died, and Bar-
advadja became king (f. 436*).

Following his master’s advice, Gautama built a hut
within the precincts .of Potala, and there he dwelt. It
happened once that a8 courtesan of Potala called Bhadri
was Kkilled by her crafty lover near the recluse’s hut!?

(f. 437%), into which the murderer threw his bloody
sword.

The people of the town finding the murdered woman
and the sword in the hermit’s hut, thought him the mur-
derer, and he was condemned to death. He was marched
through the city with a wreath of karapira (sic) flowers
around his neck and dressed in rags; then they took
him outside the southern gate and lmpaled him (£,
437").

While yet alive, his master, the rishi Krichnavarna
saw him, and questioned him as to his guilt. “If I am
innocent,” Gautama replied, “ may you flom black be-
come golden-coloured!” and straightway the rishi became
golden-coloured, and was from that time known as Kana-
kavarna (? Gser-gyi-mdog). Gautama also told the rishi
that he was greatly worried at the thought that the
throne of Potala would become vacant, for his brother
had no children (f. 438%); so the rishi caused a great
rain to fall on Gautama, and a mighty wind to arige
which soothed his pains and revived his senses, and
two drops of semen mingled with blood-fell from him.

After a little while these two drops became eggs, and
the heat of the rising sun caused them to open, and
from out them came two children, who went into a
sugar-cane plantation near by. The heat of the sun went
. on increasing, so that the rishi Gautama dried up aud
died.

Now the rishi Kanakavarna perceived that these chil-
dren must be Gautama's, so he took themm home with

! Sce Dulva, iiL [, 1 & seq.
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him and provided for them. Having been born as the
sun arose, and having been brought forth by its rays,
they were called “of the sun family” or Suryavansa.
They were, moreover, called Gautama, being the children
of Gautama, and as they were “ born from his loins,” they
were, in the third place, called Angirasas (Yan-lag skyes).
Having been found in a “sugar-cane plantation,” they were
called Ikshvaku (Bu-ram shing-pa) (f. 439).

Baradvadja died without issue, and the ministers con-
sulted the rishi to know if Gautama had left children
(f. 439°). He told them the strange story, and they took
the children and made the elder one king. He died,
however, without issue, and the younger became king
under the name of Ikshvaku. One hundred of his de-
scendants reigned in Potala, the last of which was Iksh-
vaku Virudhaka (Hphags-skyes-po) (f. 440).

He had four sons, Ulkimukha (Skar-mdal gdong),
Karakarna (Lag rna), Hastindjaka (Glang-po tche hdul),
and Nfipura (Rkang-gdub-chan). He married, however,
a second time, on condition that if his wife bore a son,
he should be king.

After a while she had a son whose name was Rijya-
nanda (?) (Rgyal-srid dgah)® (f. 441°).

When this last child had grown up, King Virudhaka,
on the representation of his wife’s father, was obliged to
declare his youngest son his successor and to exile his
four other sons.

The princes set ouf, accompanied by their sisters and
a great many people. They travelled toward the Hima-
laya mountains, and coming to the hermitage of the rishi
Kapila, on the bank of the Bhagirathi (Skal-ldan shing
rta), they built huts of leaves, and fed on the produce of

their hunting (f. 443).

1 Spence Hardy, Man. of Budh,, shada and Vieakha in Schiefner's
p- 133. calls this prince Janta, so Tib. Tales, p. 128, where mention
also Beal, Romantic Legend, p. 20, is made of a prince called Rijva.
Cf. Bigandet, Leg. of the Burmese bLhinanda, See also Turnour’s Ma.
Buddha, 3d edition, p. 11. Cf. the hawanso, p. xxxv,
first part of the story of Mahuu-
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Following the rishi’s advice, they took as their wives
sisters who were not of the same mother as themselves,
and in this way they had many children.}

The rishi showed them where to build a town, and he
marked it out with golden sand mixed with water, and
they built it according to his directions (f. 444). The
rishi Kapila having given the soil (vastu) of the place,
they called the town “the soil of Kapila” or Kapila-
vastu,

When they had become very numerous, a deva pointed

out another spot, on which they built a town, which they
called “shown by a deva” or Devadaha.?

They made a law in a general assembly of the clan
that they should only marry one wife, and that she must
be of their own clan (f. 444").

King Virudhaka thought one day of his comely sons,
so he asked his courtiers what had become of them ; then
they told him their adventures. “The daring young men !
the daring young men!” he exclaimed; and from this they
became known as “ Cakyas” (f. 444°). |

King Virudhaka died, and his youngest son succeeded
him (£ 445) ; but dying without issue, Ulkimukha became
king of Potala; but he also left no issue, and was succeeded
by Karakarna, and he by Hastindjaka. Neither of these
left children, so Nfipura became king.

His son was Vasishta (Gnas-hjog), and his successors,
55,000 in number, reigned in Kapilavastu. The last of
these was Dhanvadurga (? Gdju-brtan). who had two sons,

} All this legend of Ikshvaku rabuddha. Also Spence Hardy,
Viruadhaka’s children is to be found loc. cit., p. 140. Bigandet, op. ci,,
also in Dulva xi. fol. 292> e¢f seg., p. 12, gives a different account; he
although abridged. calls the town Kaulya. But p. 13,

2 'This is the town known in the he speaks also of the town of De-
Soutbern tradition as Koli. Beal, waha near a lake *somewhat dia-
Romantic Legend, p. 23, calls it tant from the city” (of Kapila-
Devadabo, and Foucaux, Rgya- vastu). See also Bigandet's note, p.
tcher rol-pa, p. 83, * Dévadarcita?” ‘and Rhys Davids, Buddh. Birth
See Rhys Davide, Buddhism, p. 52, Stories, p. 65, where the town 1Is
where Devadaha occurs as the name also called Devadaha,
of the Raja of Koli, father of Sup-



SINHAHANU'S DESCENDANTS,

I3

Sinhahanu (Seng-ge hgram) and Sinhanada (Seng-get sgra)

(f. 445%).

Sinhshanu had four sons, (uddhodana (Zas-

gtsang), Cuklodana (Zas-dkar), Dronodana (Bre-bo zas), and

Amritodana (7I's'ad-med zas).

He had also four daughters,

Cuddhd (Glsang-ma), Cukla (Dkar-mo), Drona (Bre-bo-ma),

and Amritd (7s'ad-med ma).

Quddhodana had two sons, “the Blessed One” and the

ayuchmat Nanda?! (Dgah-bo).

Cuklodana had two sons, the ayuchmat Djina (? Bgyal)
and the Cakyardji Bhadra (or Bhallika, Bzang-ldan).

Dronodana had two sons, Mah&nfman (Ming-tchen) and
the ayuchmat Aniruddha (Ma-hgags-pa).

Amrifodana had two sons, the ayuchmat Ananda (Kun-
dgah-bo) and Devadatta ? (Lhas-sbyin).

Cuddhi’s son was Suprabuddha (or Suprabodha. Legs-

par rab-sad).

Cukld’s son (or danghter) was Mallika (Phr enq-ba-ckan)
Dronf’s son was Sulabha (2 Bzang-len).

Amritd's son was Kalyanavardana 3 (2 Dge-hphel).

The Blessed One’s son was Rihula (Sgra-gchan zin)

(£ 445").

1 He is also called Sundarananda
or ‘**Nanda the fair” (Mdjes dyah-
bo). See Foucaux, Rgya-tcher rol-
pa, translation, p. 137; according
to Fausboll, Dhammapada, p. 313,
and Rhys Daﬂds, Buddhism, p. §2,
thcre were three sons of Quddho-
dana, two by MAya (or Prajipati),
Nanda and Rapanandi and Sid-
dhirtha. Rdapanandd was the same
as Sundarananda, I think, and these
namnes are moat likely different ones
for Nanda, for he is the only one by
this name (at least among the Cakya
princes), who is meutioned in the

texts. Cf. Beal, loc. cit., p. 64.

= According -to Spence Hardy,
Manual, p 326 Devadatta was son
of Suprabuddha, his mother being a
sister of Cuddhodana; Amrita ac-
cording to Rhys Davids, loc. cit,,
P- 52. The similarity of the two
names has occasioned the confusion.
Huen Thsang, B. vi. p. 301, says
that he was son of Dronodana.

3 According to Beal, loc, cit., p. 64,
Amritachittra’s (or Ainrita's) son
was Tishya, which would be (-
ldun or Skar-rgyal in Tibetan



CHAPTER 1II.

FROM THE REIGN OF CUDDHODANA UNTIL THE COMMENCE-
MENT OF THE BUDDHA’'S MINISTRY.

(Dulva 1. f. 446*) DuriNG King Sinhahanu’s reign the
country of Kapilavastu enjoyed peace and prosperity, as
did also the country of Devadaha, over which Suprabuddha
was reigning, This latter married a woman by the name
of Lumbini! who was exceedingly fair; and in her com-
pany he was in the habit of visiting a beautifiil grove near

the city, which belonged to a wealthy citizen.
The queen took such a fancy to the place, that she

begged the king to give it to her.

He told her he was

not able to do so; but he had her one made more beauti-

ful still, and it was called Lumbini’s grove (f. 447%.
After a while Lumbini brought forth a child of such
extraordinary and supernatural beauty that they called

her Miya.®

Some time after a second daughter was born,

and she they called Mahimiyd. Suprabuddha offered the
hands of his daughters to Sinhahanu for his son Cuddho-
dana (f. 448%). He took Mahf&mdiy4, for it had been pre-
dicted that she would bear a son with all the characteristics

! Rhys Davids, Buddh, p. sz,
says that Suprabuddha’s wife was
Amrita, and Beal, Romantic Legend,
p. 42, note, has “the Lumbini
garden was so called after the name
of the wife of the chief minister of
Suprabuddha.” See also Bigandet,
op. cit., p. 13.

2 MiyA4 is better known as Mah4-
pradjapati Gautami, the foster-
mother of the Buddha, the mother
of Nanda, and the head of the

order of female mendicants, She
is called by this name, Dulva iil.
f. 368, note, and wherever she is
mentioned, after she had become &
bhikshuni, as in Dulva x. and xi
It is remarkable that our text does
not mention MahimayA’s death
seven days after the birth of Sid-
dhartba. According to Bigandet,
loc. cit., p. 14 and 27, the Buddha'’s
mother was called M&yd, and her

sister Pradjapati.
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of a chakravartin monarch; but he was obliged, for the
time being, to refuse the elder sister, on account of the
cakya law allowing a man only one wife. )

At that time the hillmen of the Pandava tribe (Skya-
bseng-kyi-bu) were raiding the Cakya country (f. 449, and
the people begged the king to send his son Quddhodana
to subdue them. The king consented, and the young
prince vanquished them, Sinhahanu requested that, as a
recompense, they would allow his son to have two wives.
The people allowed him tlus privilege, and Cuddhodana
married Miya.

After a while Sinhahanu died, and Quddhodana reigned
in his stead; and he knew Mahimiyd his wife; but she
bore him no children (f. 449").

Now the future Buddha was in the Tushita heaven, and
kuowing that his time had come, he made the five pre-
liminary examinations—1° of the proper family (in which
to be born), 2° of the country, 3° of the time, 4° of the
race, §° of the woman ; and having decided that Mahdmiya
was the right mother, in the midnight watch he entered
her womb under the appearance of an elephant? (f. 452%).
Then the queen had four dreams. (1°) She saw a six-
tusked white elephant enter her womb; (2°) she inoved
in space above; (3°) she ascended a great rocky moun-
tain ; (4°) a great multitude bowed down to her.

The soothsayers predicted that she would bring forth a
son with the thirty-two signs of the great man. “If he
stays at home, he will become a universal monarch; but if
he shaves his hair and beard, and, putting on an orange-
coloured robe, leaves his home for a homeless state and
renounces the world, he will become a Tathagata, arhat, a
perfectly enlightened Buddha.”

While visiting the Lumbini garden (f. 457°) the pains

1 The dream of the queen has Lalita Vistara, p. 63, does not agree
evidently occasioned the legend of with the Southern version as well
the Bodhisattva's incarnation under as our text. See also Bigandet,
the form of an ¢lephant. Cf. on p. 25, and Rhys Davids, Buddh
this point and on the queen’s dreams Eirth Stories, p. 03.

Spence Hardy, Manual, p. 144. The
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of childbirth came upon her, and she seized hold of a
wide-spreading agoka tree. Then Cataketu (Indra) caused
a violént rain to fall and a wind to blow, which dispersed
all the crowd (of her attendants). Assuming the appear-
ance of an old woman, he went to receive the new-born
child in his lap.

The Bodhisattva, however, ordered him back, and then
took seven steps in the direction of each of the cardinal
points.

.Looking to the east he said, “I will reach the highest
rirvana.”

To the south, “I will be the first of all creatures.”

To the west, *“ This will be my last birth.”

To the north, “I will cross the otean of existence!”?
(f. 458).

In accordance with what happens at the birth of every
Buddha, there fell on his head a stream of cold water
and one of warm, which washed him, and at the spot
where he had been born there appeared a spring in which
his mother bathed.

At the same time as the Buddha was born a son was
born to Bing Aranemi Brahmadatta of Cravasti; from the
whole counfry being illuminated at the time of his birth
he was called Prasenadjit 2 (f. 458").

In Rijagriha, King Mahipadma had a son born to him,
who, being the son of (queen) Bimbi, and being also
brilliant 48 the rising sun of the world, was called Bim-
bisara.8 .

The king of Kaucimbi, Catanika (Dmag-brgya-ba), had
a son born to him at the same time, and as the world was

1 Cf. the Lalita Vistara, chap.
vii. p. 89, where he takes seven
steps in the direction of the east,
and seven toward the west. Also

“the expert,” Crénika or Crénya, on
account of his adroitness in all arta.
See Dulva i f. 5. It is also said
that he was called Vimbasara, be-

Bigandet, p. 37; aud Rbys Davids,
op cit., p. 67 ; Huen Thsang, B. vi,
p. 323; ond Fah Hian (Beal's
trans.), p. 85 et seq.

* Cf. Dulva xi. f. 992

# He received the surname of

cause at his birth the world waas lit
up as when the disk (vimba) of the
sun appears. See Foucaux, Lal.
Vist., p. 229, note 2 ; and Dulva xi.

f. 99.
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illuminated at his birth as with the sun, he was called
Udayana.! |

At Udjayani there was born a son to King Anantanemi
(Mu-khyud mthah-yas), and from the fact that the world
was illuminated as if by a lamp at the time of his birth,
he was called Pradyota (Rab-snang) ? (f. 459%).

On the same day as that on which the future Buddha
was born many blessings of different kinds were granted
his father, so the child was called Sarvirthasiddha (All
fulfilled, Thams-chad-grub-pa) (f. 460*).

It was the habit of the (akyas to make all new-born
children bow down at the feet of a statue of the yaksha
Cakyavardana (Qdkya-hphel or spel); so the king took the
young child to the temple, but the yaksha bowed .down at
his feet ® (f. 460%).

On the way to the temple every one was struck with the
infant’s bold appearance, so he received the second name
of “The mighty one of the Qakyas or Cakyamuni;” and
when the king saw the yaksha bow at the child’s feet he
exclaimed, “ He is the god of gods!” and the child was
therefore called Devatideva 4 (f. 461%).

Now at that time there lived on the Sarvadhira (Kun-

1 In the texts of the Bkah-hygur
where his name occurs he is called
Udayana, R8j& of Vadsala. See
Mdo xvii. f. 339, and Dulva xu. . g9.

2 He was afterwards surnamed
““the cruel ” Tchanda. The instruec-
tive legends concerning him given
in Dulva xi. have been translated by
Schiefner in his “Ma.hﬁ.kﬁt)'ﬁ. ana
und Konig Tshanda-Pradjota,” St.
Pet.ersburg, 1875, 3 in 4to. Ae the
St. Petersburg edition of the Bkah-
hgyur differs from that of Paris and
London (India Otfice), the following
concordance may be of use to those
who may desire to consult the origi.
nal of these legends. In the Paris
and Londcn edition, Schiefner’s ch.
i, commences on fol. 99 of Dulva xi.;
ch. ii, fol. 106 ; ch. iii., fol. 114 ; ch.
iv., fol. 118; cbh, v., fol. 128; ch

vi., fol. 137 ; ch. vii, fol. 139; ch.
viii., fol. 147 ; ch. ix., fol. 151 ; ch.
x., fol. 154 ; ch. xi, fol. 156 ; ch.
xii., fol. 158; ch. xm fol. 162 ;
ch. xiv., fol. 16 : ch. xv fol. 165 ;
ch. xvi., fol, 173 ch. xvii,, fol. 178
ch. xviii., fol. 183; ch. xix. fol. 135;
sh. xx., fol. 194-210. See, for an-
other explanation of the name, Rhys
Davids, Buddhism, p. 27. We learn,
moreover, that on the same day on
which the Buddha was born were
also born Yagodhfira, Tchandaka,
KAaludayi, the horse Kanthaka, &ec.
See Bigandet, p. 39; Rhys Davids,
Buddhist Birth Stories, p. 68; La-
lita Vistara (Foucaux’s trans.), p. 96,
&e.  See also Dulva vi. f. 93 et sey.

3 Cf. Lalita Vistara, chap. viii.;
and Leal, op. cit, p. 52.

¢ Cf. Hucn Thsang, B. vi. p. 321.

Il
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hdsin) mountain! a rishi called Aklega (Kun-mongs-med
= Asita), 2 mighty seer, and with him was Nalada (M-
byin), his nephew. These two came to see the child (f.
464°), and Asita took him in his armns, and asked what had
been prophesied about him. He predicted that he would
leave his home at twenty-nine, that he would be an ascetic
for six years, and that then he would find the drink of the
cessation of death (amrita).

Shortly after, feeling his end approaching (f. 467%), he
begged Nalada to enter the order of the young Cakya as
soon as he should have found the truth, and then he died.,

Nalada went to Varanasi, where he entered into a
company of five hundred mantra-studying brahmans; and
as he was of the family of Katya, he became known as
Katyayana (f. 467°). Later on, having been converted by
the Buddha, he was called “ the great member of Katya’s
family,” or Mahdkatyayana.? '

While the Bodhisattva was still in his nurse’s arms, she
wanted to give him a golden bowl in which was rice and
meat, but she was unable to move it from its place. She
called the king, the ministers, all the town’s people; but
they were all unable to move it. Neither could five
hundred elephants; but the Bodhisattva took hold of the

1 Schiefner, Mém. de 1’ Acad. de St.
Peters., xxii. No. 7, p. 1, also Dulva
xi. f. gg, calls the niountain Kish-
kindha. 'The Lalita Vistara, chap.
vii. p. 103, does not mention the

calls Naraka (p. 151). Bigandet, p.
42, calls him J.$ alaka. Rhys Davids,
Buddh. Birth Stories, p. 69, agrees
with Spence Hardy in saying that
Asita had been a samipatti of the

name of the mountain; nor does king. He also calls the nephew
Beal, loc. cit., p. §6. In the Lalita Nailaka, p. 71.
Vistara, loc, cit.,, the rishi is called ? With this, however, Rhys

Asita {(or Kala, Nag-po), which
agrees with the name given him in
the Southern legend, KAiladévalo.
Schiefner, loc. cit., calls the nephew
Narada, as does Beal, p. 39. The
Tibetan Mis-byin, * given by a man,”
is in Sanskrit, Narada or Nara-
datta. Sece Foucaux, Rygya-tcher
rol-pa, p. lii. According to Spence
Hardy, Manual, p. 149, Kiladewala
(Asita) had been chief counsellor of
King Siohahanu. - The nephew he

Davids, loc. cit., p- 71, and Bigan-
det, p. 44, do not agree. They say
that Nilaka became a disciple of
the Buddha shortly- after his en-
lighteument ; that he then went
back to the Him#flayas, reached
arhatship, and died after seven
months, Cf. with the present ver-
sion Dulva xi. 9gb et seg., where we
find another epitome of the Dud-
dba’s early life, substantially the
same as that of our text.
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bowl with one finger and pulled it out. On account of
this exploit he was called “ As mighty as a thousand ele-
phants” (. 468).

Together with five hundred (akya children ne went to
be taught his letters by Kaugika (? Sprin-bu go-tcha = Vigva-
mitra), but he knew everything he could teach (f. 469*).

After that his uncle Sulabha taught him how to manage
elephants, and Sahadeva (Zhar-bchas) taught him archery
(f. 469°). | |

When he was yet hardly grown up, the Licchavis of
Vaisali offered him an elephant of exceptional beauty, for
they had heard that he would be a chakravartin monarch.
So having covered it with jewels, they led it to Kapila-
vastu, but when they were near the town, Devadatta noticed
it, and, filled with envy, he killed it with a blow of his
fist (f. 470). Nanda coming that way, saw the carcass
lying in the road, so he threw it to one side; but the
Bodhisattva seeing it there, took it by the tail, and threw
it over seven feunces and ditches, and it dug a great ditch
in falling, which became known as “the elephant ditch,
or Hastigarta” (f. 470), and on that spot the believing
brahmans and householders built a stupa, and it is rever-
enced to the present day by the bhikshus.

And here it is said—

‘“ Devadatta killed the mighty elephant,
Nanda carried it seven paces,

The Bodhisattva through space with his hand
Did cast it as a stone far away.”

After this the younyg Cakyas tried their skill at archery.
The arrow of the Bodhisattva, after having pierced all the
fargets, went so far into the ground that it caused a
spring to rush forth, and there also the believing brah-
mans and householders built a stupa, &c. (f. 471°).

When this last event happened, the Bodhisattva was

! Cf. Lalita Vistara, chap. x., Tib, Lebens, p. 236, in translating

where the maater is called Vigva- Sprin-bu go-tchd, *manner of a
mitra. I have followed Bchiefner, worm,” by Kaugika.
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seventeen,' for we are told that when the young Cakyas,
riding their chariots, re-entered the city, the soothsayens,
seeing the Bodhisattva, exclaimed, “ If twelve years hence
he does not give up the world, he will become a universal
monarch ” (f. 471P).

Cuddhodana decided that his son must marry; so he
had all the maidens of the clan assembled for him to
choose, and he took Yagddhira (Grags hdsin-ma), daughter
of the Qakya Dandapéini (Lag-na dbyug-chan)? (f. 472%).

On the day of the Buddha’s birth there had appeared a
tree called “essence of virtue” (Kalyanagarbha, Dgebar
snying-po), which had grown exceedingly big, and when
the Bodhisattva was twenty, undermined by the waters of
the Rohita, it had been overthrown by the wind and had
made a dam between Kapilavastu and Devadaha, so that
the latter place was deprived of water, whereas the former
was flooded. All the people were unable to move the
tree, so Suprabuddha asked Cuddhodana to request his son
to do it, but the father did not like to disturb him (f. 473).
Tchandaka (Hdun-pa), the prince’s charioteer? thought
he could induce the prince to come without asking him.,

Now, on the banks of the

1 Spence Hardy, Manual, p. 155,
has it that the prince was firat mar-
ried when he was sixteen, and that
he showed his dexterity with the
bow after his marriage, not before,
a8 the Lalita Vistara, chap. xii., has
it.

2 Cf, Spence Hardy, loc. cit., p.
140, where he makes Dandapani
brother of Suprabuddha, and con-
sequently Siddhartha's maternal
uncle. Rbys Davids, Buddh, p. 52,
says Yacbdhdra was daughter of
Suprabuddha and Amritd, aunt of
the Bodhisattva. The Lalita Vis-
tara, p. 1§2, Foucaux’s trans., says
that Dandapani's daughter was
Gopl ; Beal, loc. cit., p. 80, makes
her daughter of Mahin&man. The
Tibetan version of the Abhinish-
kramana SQtra, fol. 32, agrees with
the Dulva. See Foucaux, loc. cit,;

Rohita there were gardens

Beal, Rom. Leg., p. 96, says Danda-
pani's daughter was called Gétamt
(G6p&?). Seealsohisnote onthissub-
ject, same page. Bigandet, p. 52,
agrees with Rbys Davide. Dulva x,
1050 only mentions two wives of
the Bodhisattva, * Mrigadjﬁ, Y acld-
dhfira, and 60,000 women.”’

3 Tchandaka is here introduced
for the first time, as if he was a
personage with whom the reader
was well acquainted. This and
mapy Imore important olnissions
in the text seem to indicate that
the present version is but a summary
derived from older texts at present
lost. This obliges us not Lo attach
any undue iinportance to the chro.
nological order in which the stories
are given, at least in the first part of
this work.
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belonging to the young Cakyas, and there Tchandaka went
with the young nobles, knowing that the Bodhisattva
was there. On a sudden the Bodhisattva heard-+shouts,
and asking Tchandaka what was the matter, he learnt that
the people were unable to move the tree, so he at once
offered to go and do it.

While they were still in the gardens, Devadatta saw
a goose flying overhead, so he shot it, and it fell in
the Bodhisattva’s garden, who took it, and, having ex-
tracted the arrow, bound up its wound. Devadatta sent
a messenger to claim the bird, but the Bodhisattva would
not give 1t up, saying that it bclonged not to him who
had attempted to take its life, but to him who had saved
it. And this was the first quarrel between these two
(f. 474). _ _

As they were going to assist the people, a viper ran
out before the Bodhisattva, but Udayi (Hichar-ka) struck
it down, not, however, before it had bitten him, so that
his skin became black, and he was henceforth called
“ Udayi the black,” or Kalfidayi? (£. 474).

None of the young (akyas could any more than move
the fallen tree, but the Bodhisattva threw it into the anr,
and it broke in two, a piece falling on either bank of the
Rohita. Now this happened when the prince was in his
twenty-second year (f. 474°).

The Cakya Kinkinisvara® (Dril-bu sgra) had a daughter
called GOpa (Sa-hts'e-ma), and as the Bodhisattva was
riding home (from removing the tree ?) she saw him from

and dexterity on the part of Sid-
dhéirtha with his marriage to Yag-

1 According to Beal, op. cit, p.
123, Udayi was son of Mahfinaman

and brother of Yac6dhéra.

¢ Schiefner calls him Ganticabda,
loc. eit., p. 238. He alsn says that
his daughter was Guptd, and on
P- 236 he tells us that Gopa was
another name for Ya¢Odhfira. The
Dulva, however, distinctly speaks
of three different wives, Ya¢Odhdra,
Gopa, and Mrigadja. It is also to
be noticed that our text does not
connect the different tests of zlkll

dbhira. See Bigundet, p. §2. I have
not seen mentioned in the Dulva
that Utpalavarnd was wife of Sid-
dhartha. She is mentioned as being
a Cakya in Dulva iv. f. 448. There
was another bhikshuni of the same
name, but from Takshasils, See
Schiefner, T'td. Tales, p. 206 et acq.,
and Schmidt, Dsang Blun., p. 208
et 8cq.

4 5%
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the terrace of her house, and he also noticing her, stopped
his chariot to look at her. The people saw that they
were fascinated with each other, so they told the king,
and he took GOpa and made her his son’s wife.

One day the prince told Tchandaka that he wanted to
go drive in the park, and while there he saw an old
man, and the charioteer explained what old age was and
how all were subject to it (f. 476). Deeply impressed, the
prince turned back and went home.

A short time after, while out driving, he met a drop-
sical man (rbadb rbab-po), emaciated, weak, with faculties
impaired (f. 477), and Tchandaka told him what disease
was (D. 1v. f. 1-2), and again he turned back.

Another time he came across a procession bearing along
on a litter, with burning torches, something wrapped in
many-coloured stuffs, the women accompanying it had dis-
hevelled hair and were crying piteously. It was a corpse,
Tchandaka told him, and to this state all must come (f. 6%).

And yet on another occasion he met a deva of the pure
abode who had assumed the appearance of a shaved and
shorn mendicant, bearing an alms-bowl and going from
door to door. The charioteer told him that he was one
wko has fursaken the world, a righteous, virtuous man,
who wandered here and there begging wherewith to satisfy
his wants (f. 7%). So the Bodhisattva drove up to him
and questioned him about himself, and received the same
answer. Then pensively he drove back to the palace.

Cuddhodana heard from his son of what appeared to
trouble so much his mind (f. g*), so to divert him he sent
him to a village to look at the ploughmen.! But there he

1 This is evidently a reminiscence

Bigandet (p. 55), however, mentions
of the legend of the ploughing festi-

an excursion of the Bodhisattva to

val, which in the Southern legend
(Spence Hardy, Manual, p. 1§3;
Rhys Davids, Buddh. Birth Stories,
p. 74), and aleo in the generality of
Northern works (Ialita Vistara, ch.
xi. ; Beal, Romantic Legend, p. 73),
occurred At a much earlier date.

his garden after having met the
bhikshu, and our legend seems to
agree with what Rhys Davids, loe.
cid., p. 78, gives as the version of
“the repeaters of the Digha
Nikiya."
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saw the labourers with hair erect, uncovered hands and
feet, their bodies dirty and running with sweat, and the
work-oxen pricked with iron goads, their backs and rumps
streaming with blood, hungry and thirsty, panting with
fast-beating hearts, burdened with a yoke which they had
to drag great distances, flies and insects biting them, with
bleeding and suppurating wounds, the ploughshare wound-
ing them, running at the mouth and nose, covered with
gadflies and mosquitoes (sbrang-bu micku rings) (f. gb).
His tender heart was touched with compassion. “To
whom do you belong ?” he asked the labourers. “ We are
the king’s property,” they answered. “ From to-day you
are no longer slaves; you shall be no longer servants; go
where ere you please and live in joy.” He freed also the
oxen and said to them, “Go; froin to-day eat the sweetest
grass and drink the purest water, and may the breezes
of the four quarters visit you " (f. 10*). Then, seeing a
shady jambu-tree on one side, he sat down at 1ts foot and
cgave himself to earnest meditation ; and there his father
found him, and lo ! the shade had not moved from where
he was,

Shortly after he went into the cemetery of Rijagriha
and saw the dead and decaying bodies, and a great grief
filled his heart, and there his father found him (f. 11*).

As he was going back to the city Mrigadja (Ri-dags
skyes), the daughter of the Cakya Kalika (Dus-legs) saw
. him from her window.! Then she sang—

“Ah! happy is his mother;
His father also, happy is he.

Ah! she whose husband he shall be,
That woman has gone beyond eorrow ! ’

The Bodhisattva threw her a necklace to pay her for her
pretty words. Now the people saw all this, and they

1 Of. the story as told by Rhys ing in love with hcr, but, after
Davids {Buddhism, p. 31) where the having sent her the necklace, * he
gitl'm nome is not given. She took no further notice of her and
thought young Siddhirtba was full-  passcd on.”  According to the sawme
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told Cuddhodana, so he took Mrigadj4 and made her the
Bodhisattva’s wife. So at that time the Bodhisattva's
wives were GOpd, Mrigadji! &c., and 60,000 attendant
women (f. 11%). Mrigadji thus became the Bodhisattva's
wife seven days before he left his home (f. 11%).

The prediction of the soothsayers, so often repeated, was
ever 1n King Cuddhodana’s ears; so the same day as that
on which the last events had taken place he had troops
stationed outside the city and guards placed at the gates.
At the southern gate watched Dronodana ; at the western
one, Quklodana; at the northern one, Amritodana; and
at the eastern one, Cuddhodana ; in the centre of the city
was Mabfnfman with a detachment of troops, and from
there he patrolled the city (f. 12%).

In the meanwhile the Bodhisattva was in his palace in
the midst of his harem, amusing himself with song and
dance, and now it was that he knew Yagddhfira his wife
(f. 13).

And so the king watched six days. On the night of the
seventh the Bodhisattva noticed all his sleeping harem,
and the women looked so like the dead in their sleep that
he was filled with loathing (f. 14). On the same night
Yacddhira dreamt he was abandoning her, and she awoke
and told her lord of her dream. “Oh, my lord, where e’er
thou goest, there let me go to.” And he, thinking of going
to where there was no sorrow (nirwdna), replied, “So be
it; wherever I go, there mayest thou go also” (f. 14°).

Qataketu (Indra) and the other gods, knowing the
Bodhisattva’s inclinations, came and exhorted him to flee
the world. “ Kaugcika,” he answered, “ seest thou not all

authority, it was on the night of this
same day that he left his home.
Bigandet (p. 58) also mentions his
rencontie with Keissa Gautami
(= Mrigadjd) after this occurrence,
but he does not say that she became
bis wife.

. 3 It is strange that Yacodhdra
is not mentioned. It is evidently
an omission, for she is nowhere con.
founded with either GOpu or Mrig-

adjd. It is also worthy of notice
that several Chinese works say that
the Bodhisattva left his bome
when he was nineteen. Bee Chin.
i-tian, lxxvii. p. 28 et s¢q., edited by
Klaproth in Remusat’s Foe-kone-ki,
p. 231 ; also Kwo-bu-hien-taai-yin-
ko-king, kiuen ii., and Siu-hing-pen-
ki-king, vi, cited by Beal, Sacred
Books of the Eaat, vol. xix. pp. xxvi.
and xxi.
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the armed men with horses and elephants that surround
the city ; how can I depart?” (f. 16°), (ataketu .promised
him his help; he went and aroused Tehandaka and told
him to saddle his treasure-horse, Kanthaka (Snags-ldan).

The Bodhisattva patted the horse and quieted his fiery
temper, and together with Tchandaka, Cataketu, with
many other gods, he started out (f. 17*).! On leaving the
palace, the devatas who inhabited it commenced to cry, so
that their tears fell like rain (f. 18*). As he passed the
eastern gate he perceived his sleeping father. ¢ Father,”
he cried, “though I love thee, yet a fear possesses me and
I may not stay. I must free myself from the fear of con-
quering time and death, of the horrors of age and death!”
(f. 18®). Suddenly he came across Mah&ndman patrolling
the city; but though his cousin begged and cried aloud,
telling him of all the sorrow he was bringing to those who
loved him, yet he pursued his way and travelled that night
twelve yojanas (f. 20).2

Then he stopped and told Tchandaka to return to the
city with the horse and the jewels he had on his person;
and though the faithful attendant begged to stay with his
master to protect him against the wild beasts of the forest,
he made him go so that he might tell his family what
had become of him. So the charioteer and the horse
turned back, and reached Kapilavastu after seven days.®
Before Tchandaka left him the prince took his sword and
cut off his hair, which he threw into the air, and Cataketu
took it and carried it off to the Trayastrimcat heaven. On
that spot the faithful brahmans and householders built

The latter says that in that one
night he passed through three king-
doms, &ec.

! Rhys Davids (loc. eit, p. 84)
says that the Bodhisattva left his
home on the full.moon day of

Asi}hi, when the moon was in the

Uttarisalha maneion (i.c., on the 18t

July).

3 Bigandet (loc. cit.,, p. 64) says
that he journeyed a distance of thirty
yojanas, and arrived on the banks
of the river Ansuma, or Anamé, as
Rhys Davids (loc. cit., p. 85) has it.

3 According to Bigandet (p. 67},
the horse died on the spot where the
Bodhisattva left him (also Rhys
Davids, op. cit.,, p. 87). Bigandet's
version is an exact translation of
the PAli (Nidinakatha), as far as. it

yues.
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the stupa.of the taking of the hair and beard (Tchuda-
pratigraha) (f. 21).

In former times a rich householder of Anupama (Dpe-
med)' had ten sons, who all successively became Pratyeka
Buddhas. They all had worn in succession the same
cotton garment, and they gave it finally to an old woman,
with instructions to give it after their death to the son of
Cuddhodana-raja as soon as he should have become a
Buddha, and that by so doing she would reap a great
reward. On dying, the old woman left it to her daughter
with similar instructions, and she, feeling her end ap-
proaching, committed it to the guard of a genii of a tree
near by. Now (Cataketu knew all this, so he went and
tovk the robe; then assuming the appearance of an old de-
crepit hunter, with arrows in his hand and wearing this
garment, he came and stood where the Bodhisattva could
see him (f. 23). They exchanged clothes, and (ataketu
carried off to the Trayastrimcat heaven the fine kagi cotton
garments of the prince. On this spot the faithful brah-
mans and householders built a stupa, &c. (as above).?

Thus attired, the prince went to the hermitage of the
rishi, the son of Brigu (f. 23%),2 of whom he inquired how
far he was from Kapilavastu. “Twelve yojanas,” he re-
plied. “’Tis too near, Kapilavastu; I may be disturbed
by the Cakyas. I will cross the Ganges and go to Rja-
ariha” (f. 24*). The Bodhisattva was expert in all handi-
crafts and occupations of men, so after having crossed the

Rhys Davids,

1 Lit. *“unparalleled;”’ but may
not this be a translation of Anoma,
“high,” “lofty " ? the name of the
river being given to a village on its
bank,

? This legend is slightly different
in Bigandet, p. 65.

3 Bigandet, p. 65, says that he
“ apent seven days alone in a forest
of mango trees. . , . This place is
called Anupyia, in the country be-
longing to the Malla princes.” “ He
then started for the country of Rad-
jagriha, travelling on foot a distance

of thirty yo)anas.”
op. cit., p. 87, has not the words *in
the country of the Malla princes.”
I do not believe that the Bodhi-
sattva’'s visit to Vaicali, mentioned
in the Lal, Vist., chap. xvi. p. 226,
of Foucaux's trans,, and by Rhys
Davids, loc. cit., took place at that
time, but after he had been to Rija-
griha ; for a little farther on it says
that Alara was at Vaicali, and the
PAli text says be saw Alara after

having been to Rijagriha.
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Ganges he made an alms-bowl of karavira (sic) leaves
and went into Rijagriha. The king of Magadha, Crenika
Bimbisara, noticed him from the terrace of his palace, and
wags struck with his noble bearing (f. 24%), so he sent some
one to fill his bowl, and another person to see where he
went. The king then learned that he was stopping on the
Pandava (mountain), and he went to visit him with his
suite (f. 25®), and vffered him everything that makes life
agreeable, women, riches, and pleasures.

“RAj4,” the Bodhisattva 'answered, “ near the Himalaya,
in a rich and prosperous country, Kosala it is named,
there lives a tribe of Ishkvaku or Solar race, the Cakyas
they are called. To this tribe I belong; I am of kshatriya
caste. I care not for this world's treasures; they cannot
bring contentment, ’'Tis hard to cross the swamps of
human passions; they are the root of fear, of sorrow, of
despair. I seek to conquer, not to indulge desires; happy,
free from sorrow, is he who has cast them far away. The
treasure I am seeking is that wisdom which knoweth no
superior” (f. 25°). “When thou shalt have reached thy
goal, ah! teach it then to me, that unsurpassable wisdom,”
said the king, and the Bodbisattva promised him that he
would (f. 26*).

After this interview the Bodhisattva went to the Vul-
ture's Peak ? (Gridrakuta parvata) near Rijagriha, and
lived with the ascetics who dwelt there, surpassing them
all in his mortifications, so that he became known as “the
great ascetic or Mahigramana” (f. 26°). But he finally
learned from them that the object they had in view was
to become Cakra or Brahmé, or even Mira, and then he
knew that they were not in the right way; so he left them
and went to Ardta K8lima (Rgyu-stsal shes-kyi-bu ring-du
hphur); but he taught that all depended on controlling the
senses (f, 26°), and with this he could not agree; so he left

! Or “under the shadow of the 3 Bigandet, p. 70, says that he
Papdava rocks,” as Rhys Davids, met Alara immediately after his
p 88, haa it interview with Bimbisara.
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him and went to Rudraka Ramaputra (Rangs-byed kyi-bu
lhag spyod), who taught that there is neither constious-
ness or unconsciousness (f. 27%); but this also could not
satisfy him, so he departed thence.

Now King Cuddhodana had heard through his messen-
gers that his son was stopping ith Rudraka Ramapitra,
near Rijagriha, and that he had no attendant to minister
to his wants; so he sent three hundred men, and Supra-
buddha sent two hundred, to wait on him; but the Bodhi-
sattva would only retain five of them as his attendants,
and 1n their company he lived. Two of them were of the
maternal tribe, and three of the paternal! (f. 2¢*). He
went to the southern side of Mount Giy4, to the village
of the school of Uruvilva Kagyapa, and took up his abode
at the foot of a tree near the bank of the lovely Nairanjana
river, and there he continued his mortifications, gradually
making them more and more severe,

The gods offered to feed him miraculously and unknown
to mankind, but he refused (f. 33); so he went on fasting
until he reduced his food to a single pea (mdsha) a day,
and his body was emaciated, and of a blackish-red colour
(£ 35

From the day on which his father heard that he was
mortifying his body, he sent each day two hundred and

} Their names are given else-
where. The two last probably came
fromm Koli. Their names are always
given in the following order—Kaug.-
dinya, Acvadjit, Vichpa, Maha-
nima, and Bhadrika, This Maha4.
naman can neither be the Buddha's
uncle (for he was killed by Viru-
dhaka), nor the ministerof that name,
for he was from Kapilavastu, Spence
Hardy, p. 152, says that these five
were gons of the Brahinans who had
visited the Buddha shortly after his
birth, und who had foretold his
future yreatness, Beal's account, p.
188, probably agrees with this latter
version. The Lalita Vistara, p. 233,
makes them out disciples of Rudraka
Ramaputra, who left their master to

follow the prince after having heard
him discuss with Rudraka. Schief-
ner, Tibet. Lebens, p. 243, says that
Kaundinya, Ag¢vadjit, and Véachpa
were disciples of Aridda Kalipa
(K&lima), and MahAniman and
Bhadrika disciples of Rudraka ; and
though the first part of the para-
graph in his work is evidently taken
from our text, the latter part agrees
with the general outline of the Lalita
Vistara's version. Vachpa is better
known as Dacabala Kécyapa (Schief-
ner, Tib. Lebens, p. 304). The Maha-
wansa, cited by Burnouf, Intr., p. 157,
says that this Mahiniman was the
clder son of Amritodana, and first
cousin of Cakya ({the Buddha). With
this our text does not agree.,
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fifty messengers (bdog-pa), as did also Suprabuddha, and
they reported everything the Dodhisattva was doing.
Then Cuddhodana, the prince’s wives, and especially
Yacodhira, were greatly grieved, and the latter put away
her flowers and jewels, and performed the same mortifica-
tions which her husband was practising ;! but Cuddhodana,
fearing for the child she bore, forbade any one to speak to
her about the Bodhisattva (£ 37°).

Finally, the Bodhisattva saw that all this severe asce-
tism had not brought him nearer the truth; so he decided
to take some food, but of a very unpalatable kind.?

After he had obtained and eaten it, he wandered into
the cemetery, and lying down Dbeside a corpse, he went to
sleep. The village girls saw him, and thought he was a
fiend (pisatcha) seeking human flesh to devour, and they
threw dirt and stones at him (f. 38%).

Now, when the five attendants that were with him saw
all this, they forsook him, thinking that he lacked the
necessary perseverance to attain enlightenment, and they
started out for Benares, and there they dwelt in the
Mrigadava, where they became known as “the Five,” or
the Panchavarga (Lnga-sde).®

1 C! Spence Hardy, Manual, p. shall not have the privilege of the

353

* He takes the milk of a cow who
had just calved, says our text. The
Lal. Vist,, chap. xviii, has a diffe-
rent, but more extraordinary, version
of this part of the legend. The Lal.
Vist.,, moreover, says that he made
himself & robe out of the shroud of
a girl who had been recently buried.
It is generally recommended in
Buddhist writings to make the robes
of a bhikshu of similar materials :
but that this practice did not long
prevail, if it ever even became a
common one, is evident from the
following extract from Dulva xi.
32Y:—*The Dbhikshu who wenars
the eluthiug of a corpse from the
cemetery must not enter a vihara
(gtaug-lay) ; ho must not go to wor-
ship a cgnitya; he must not go to
bow to and circumambulate it ; he

house, nor shall he abide in the dor-
mitory ; he shall not abide among
the bhikshus; he shall not teach
the dharma to a number of brah.-
mans and householders who have
met together for that purpose; he
must not enter the houses of bral-
mans and householders ; if he goes
to vne, he must atop at the door; if
he gets among the aryas, he must
eay, ‘I am a fre?uenter of burial-
places’ (sosdniko).” This low esti-
mnate in which these sosfinikos were
held explains what appeared strange
to me in the eleventh paragraph of
chap. xxvii. of the Udinavarga, p.
127, where the frequenters of burial-
placea are classed among those
ascetics whose practices arc not
deemed justifiable,

? In PAli, Fausbill’s Jataka, i. p.
57, they are called Pafcaragyive-
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When the Bodhisattva forces had been restored. he
went to the village of Senani (Sde-chan), the headma’n of
which was Sena (Sde).! Now, this man had two daughters,
Nandi (Dgak-mo) and Nandibald (Dgah-stobs), ang they
had heard about the Cakya prince of the Kapilavastu
(akyas who lived on the bank of the Bhagirathi, and that
1t had been prophesied of him that he would become an
universal monarch or a Buddha; so they had prepared for
him a milk-soup (f. 40*) (the story is told in about the
same words as in chap. xviii. of the Lalita Vistara), and
the Bodhisattva took it in a crystal vase adorned with
jewels, which two devas of the Akanishta region had
brought him.

Carrying the food with him, he went to the Nairanjana
river and bathed, and when he had finished the devas bent
down the branches of an arjuna tree,? which he seized to
help him out of the water (f. 42). Putting on his robes,
he sat down on the bank and ate the honeyed soup, and
having washed the bowl, he threw it into the river. The
Négas took it, but Cakra? assuming the form of a garuda
(Nam-mkah lding), dashed into the river, and seizing the
bow), carried it off to the Trayastrimecat heaven, and there
the gods built the stupa of the bowl (f. 41°).

When the two sisters made him their offering of food,
" he asked them what they sought by this gift. “The

therd, or the company of the five
elders,

1 In the Lal., Vist.,, chap. xviii,
the headman of the village is called
Nandika, and only one daughtor is
mentioned, Sudjatd by name. Beal,
op. cit., p. 191, calls him the brah.
man Senayana, and his daughters
Nanda and Bala (= NandAibala); as
does also the Tibetan Abhinich-
kramans Satra. See, however, Beal,
p. 193, where the text speaks of the
two daughters of Sujata, the village
lord ; and p. 194, where he is called
Nandika, and his daughter is called
Sujata. Bigandet, p. 77, calls the
vilager Thana (Sena), and his

daughter Thoodzata (Sujata). Rbys
Davids, Buddh. Birth Stories, p. 91,
calls the place *“ the village Sen&ni.”
Dulva xi. 106* also speaks of Nandé
and NandabdlA.

$ The Lalita Vistara, p. 257, calls
the tree a kakubha (Penfaphera
ardjuna), which agrees with our
text. Beal, p. 194, calls it pinjunas,
which is most likely an incorrect
transcription of arjuna. Cf, Bigan-
det, p. 33

3 The Lal. Vist,, p. 260, says that
it was Indra who retook the vase
from the Nagas. Beal, p. 193, agreea
with our text.
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soothsayers,” they replied, “have prophesied that you
would become a chakravartin monarch ; may this action,
this seed of virtue, make you become our husband at that
time.” He explained to them that this could never be,
then they said, “ May you then quickly reach the highest
wisdom and perfection” (f. 42°).

Then the Bodhisattva waded across the river, and many
wondrous signs foretold that the hour of enlightenment
was approaching.!

Cakra took the shape of the grass merchant, Svastika 2
(Dkra-shis), and from him the Bodhisattva obtained a
handful of grass, out of which he made his seat at the foot
of the Bodhi tree (f. 44%).

Then Maéra, the Evil one, went to him and said, “ Deva-
datt4 has subdued Kapilavastu; he has seized the palace,
and has crushed the (akyas. Why stay you here ?”
He caused apparitions of YagddhAra, of Mrigadja, and of
Gop4, of Devadatta, and of the Cakyas who had escaped
to appear before bhim, but the Bodhisattva remained un-
moved (f. 44%). Then Maéra reasoned with him, saying
that it was impossible for him to find enlightenment; but
all to no purpose 3 (f. 45).

After that he called his three daughters, Desire, Pleasure,
and Delight,* and they tried all their allurements, but in
vain (f. 46); the Bodhisattva changed them into old hags.

All the Evil ope’s devices were unable to affect the
Bodhisattva, and, seeihg this, the devas of the pure abode

) Lotuses sprang up wherever he 3 Cf. Beal, Romantic Legend, p.
put down his foot, the four great 207, where MAra brings the Bodhi-
oceans became lotus ponds, &c. Cf. sattva “a bundle of official notices,
on these aigns the Lal. Vist., p. 262. as if from all the Cakya princes.”

 Beal, p. 196, calls this man Kih. ¢ The Lalita Vistara, p. 353, calls
li (Santi?), *“good luck"” or “for- MAra’s three dmrghtern Rati (plea-
tunate,” which is also the meaning sure), Arat! (displeasure), and Tri-
of Svastika. Bigandet, p. 84, speaks chniA (passion or desire). Spence
only of a young man returning with Hardy, p. 183, names them Tanha,
a grass lvad ; but Rhys Davids, p. Rati, and Ranga ; also Bigandet, p.

calls the grass cutter Sotthiya, 103. Cf. with the text Dulva xi.
winch would agree with our text— 1062
0UAL = stasti.
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and all the gods showered down flowers on the con-
queror (Djma) and sang songs of victory (£. 47).

Then reasoning within hlmself the Bodhisattva saw the
cause of existence, of age, of death, and the way to free
oneself of all this trouble. The concatenation of causes
and effects which bring about existence and its cessation
(i.e., the Nidanas) became known to him (f. 50), and he
became enlightened, a Buddha.l

When all wisdom had been given him, Mira’s bow and
his standard fell from his grasp (f. 51), and all his cohorts,
a million and thirty-six thousand in number, fled, filled
with dismay.

The rumour had reached Kapilavastu that the prince
had died under the excess of his penances, and all the
court was plunged in despair, and his wives fell fainting
to the ground ; but a little after came the news that he
had attamed enhohtenment and great was the rejoicing
everywhere (f. 51). Just as the king was being told this
news, they came and told him that Yacddhira had
brought forth a son, and also that Rahu had seized the
moon (1.e., that there was an eclipse).®

So they called the child R&hula (seized by Rahu), or
Réhulabhadra. On the same day the wife of Amritodana
brought forth a son, and as the city was rejoicing greatly
that day, they called him All-joy or Ananda?d (f. §1").
Cuddhodana thought that YagOdhfra's child could not
be Qakyamums and great was the mother’s distress en
hearing his suspicions ; so she took the child to a pond,
years old ; and it is generally ad-
mitted that the Buddha visited his
country twalve years atter he had

leit it. Cf., however, the legund ns
told by Rhys Davids, Buddhiam, p.

! Dulva xi. f. 106 says that at
that same time King Pradyota be-
came sovereign of Udjayani Ed-
kins, Chinese Buddhism, p. 18, says

that the prince became a Buddhn. at
the age of thirty, and that “after
this he lived forty-nine years.”

2 The Southern legend agrees

tacitly with this one, for we are
told b Spence Hardy, Manual, p.
211, that when the Buddha first
vimted Keopilavastu after commen.
ciug his rnini_stry, Ruhula was sever

.,o, and Bigandet, p. 61.

$ From p. 88 of Beal's Roman.
Leg., we mny infer that the Chinese
Abhinichkram. Sitra thinks that
Ananda was about the sume age aa
the Buddha, as does the Lalita Vis-

tara, p. 145 (trans,)
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put it on a stone;! and placed them together in the water
with these words: “ If the child be the Bodhisattva’s, may
it and the stone float; if it is not, may it sink!” Andlo!
the child floated on the stone as if it had been a ball of
cotton. And the people saw this, and they rejoiced
greatly, and went and took the young child out of the
pond (f. §2*).

The two same devas of the Akanishta region who had
previously offered the Bodhisattva a bowl in which he
had eaten the food offered him by Sena’s daughters, now
came and sang his praises, and their voices recalled the
Buddha from his abstraction, and he spoke these verses

(f. 53%):—

“ All the pleasures of worldly joys,
All those which are known among gods,
Compared with the joy of ending existence
Are not as its sixteenth part.

Sorry is he whose burden is heavy,
And bappy he who has cast it down ;
When once he has cast off his burden,
He will seek to be burthened no more.

When all existences are put away,
When all notions are at an end,

When all things are perfectly known,
Then no more will craving come back.”?

So great was the joy he experienced in the newly dis-
covered freedom, that he passed seven whole days without
partaking of food.

1 M. Foucaux in Rgya-tcher rol-
pa, p. 389, note, translating this
legend from the Abhinichkram,
Sﬁtm, fol. 75, 76, says that the child

as put on an ass which had for-

roerly been the Bodhisattva's. This
vorsion is not as satisfactory as that
- of the Dulva. There is hardly any
miracle remaining. Schiefner, Tib.
Lebons, p. 246, agrees with our
text.

3 These are not the verses that
the Buddhs is generally eupposed
to have spoken on this occasion.
The second stanza occurs in the Uda-
navarga,chap. xxx. 34 n. It isalsore-
mmarkable that our text does not men-
tion the famous udéna, * Through
many different births,” &c.  See on
this Udinavargs, p. 157 ; of. alyo
Beal, Rom. Leg., p. 22;5.
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When the seven days were passed! there came along
two merchants, Trapusha (@a-gon) and Bhallika (Bzang-po),
with five hundred waggons; and following the advice of
a deva, they came to the Buddha and offered him food
sweetened with honey and many other sweets. Each of the
four great kings of the cardinal points brought him each
a bowl in which to take the food; and not wishing to
offend any of them, he took the four bowls and trans-
formed them into one (f. 55Y).

Then the Buddha said to the merchants, “ Merchants,
go for a refuge to the Buddha, to the truth aud to the
church that will hereafter exist! Whatever wish you
may have made when you made me this offering, it will be
granted unto you.” Then they bowed down before him
and went on their way rejoicing (f. 55b).

After their departure the Buddha sat down on the bank
of the Nairanjana and ate the food which the merchants
had given him, but the honey gave him colic. Then the
Evil one, seeing the pain he was enduring, came to him
and said, “ Blessed One (Bhagavat), the time to die has
come!”2 But he answered bim, “ Mira, as long as my
disciples have not become wise and of quick understand-
ing, as long as the bhikshus, the bhikshunis, and the lay
disciples of either sex are not able to refute their adver-
saries according to the Dharma, as long as my moral
teaching has not been spread far and wide among gods
and men, so long will I not pass away ” (f. 56°).

Then Cakra, the lord of the devas, brought an arura
(myrobolan skyu-ru-ra) fruit from a tree in Jambudvipa,
and by it the Buddha was cured.

1 Beal, loc. cit., p. 236, agrees legend in Lal Vist, p. 352, where
with this. See, however, Lal Vist.,, Pipiyin (MAira) visits the Buddha

p. 356, where the text has it that four weeks after he had obtained
the offering was only made seven
weeks after he had become Buddha
Bigandet, p. 107, agrees with the
vereion of the Lal, Vist. At p. 108
he tells us that the two merchants

were brothers. .
2 There seems to be a trace of this

enlightenment, See also Beal, p.
240, Bigandet, p. 107, speaking of
the offering of fruit made by a
deva, ‘‘to prepare his system to
receive more substantial food,” evi-
dently alludea to this event,
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After having remained under the Bo tree as long as
pleased him, the Buddha went to where lived the nfga
king Mutchilinda ! (Bfang-bzung) ; and he, wishing to pro-
tect him from the sun and rain, wrapped his body seven
times around the Blessed One, and spread out his hood
over his head, and there the Lord remained seven days in
thought.

After baving remained with Mutchilinda as long as
pleased him, the Blessed One went to the Bodhimanda
(Byang-tchub-kyi-snying-po),2 and there he remained seven
days seated on a grass mat studying the twelve branches
of the theory of causes and effects (pratityasamudpada),
and when that theory had become well fixed in his mind
he spoke the udidna which 1s recorded in the last verses
of the Ud4navarga, commencing with “ When to the ear-
nest, meditative Brahmana,” &c.8

The idea took possession of his mind that this doctrine
of causes and effects was too deep for man’s intellect,
and he thought that he would not teach it; but Brahm4,
the lord of the world, came and begged him to have mercy
on the erring world, for “ the advent of a Buddha is as
uncommon as is a flower on a fig tree.”

Then the Lord reflected who would be a proper person
for him to teach; he thought of Arata Kildma, but he
found out that he had been dead seven days; Rudraka,
son of Rama, had also died three days before (f. 6°), so he
decided upon seeking the Five who were at Benares in
the Mrigadava of Rishivadana.

Having stayed at Bodhimanda as long as pleased him, he
started for Benares, the town of Kagi, and on the way he
met an adjivaka (Kun-tu ht'so nyer-hgro),* who questioned

} The Lalite Vistara, p. 354, says Lal Vist, p. 555, as the nyagrodha
that the Buddha went to Mutchi- of the goatherd.
linda's five weeis after he had been 3 CI. Udangvargs, p. 199,
enlightened. Also Bigandet, p. 1006. ¢ Bigandet, p. 115, calls him “ the

2 This is the same episode as that heretic Rahan Upaka.” P. 117 he
alluded to by Beal, op. cit., p. 238, says that Upaka went about inquir-

whare the Buddha sat for seven days ing for his friend Dzina (Djina).
beneath a nyagrodha tree; and in
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him concerning himself and his master, and as to where
he was going. When he heard his answers, he exclaimed,
“Venerable Gautama, verily you are a conqueror (Djina)!”
and then he went his way (f. 63%).
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CHAPTER 111

LIFE OF THE BUDDHA FROM THE COMMENCEMENT OF HIS
MINISTRY UNTIL THE REIGN OF ADJATASATRU.

JOURNEYING along from the Nairanjana river, the Buddbha
finally came to Benares, to the deer-park. When the Five
saw him, they wanted to receive him coldly, nearly rudely,
but they could not resist the grandeur of his transformed
person, and, rising, they ministered to his wants (f. 63).

They questioned him as to his reason for giving up
asceticism, and he answered them in the words that have
been preserved in the Dharma chakrapravartana Sitra, or
“the sermon of the foundation of the kingdom of right-
eousness.”! This work has been 8o frequently translated
from different versions that it is useless to dwell on it
here.

He imparted his doctrine to two of the Five in the
morning, for the three others had goue to the city to beg,
and in the evening he taught the latter while the other
two went to collect alms (f. 64).2

Again he spoke to them about the four truths, and in
addressing them he called them * bhikshus” or mendi-
cants, a term which was very generally applied at that
time to all ascetics.®

1 There are at least six versions he converted all five the same day ;
of this sQitra in the Tibetan canon. not so, however, in the Nidina-
1* Dulvea, iv. 64-68; 2° Dulva, xi. katha, Rhys Davids, Birth Stories,
69-71; 3° Mdo, xxvi. 88-92 (Abhi- p. 113.
nichkramana Sttra) ; 4° Mdo, xxvi 3 Cf G. Biihler, Sacred Laws of
425-431, Dharmachakra Sotra; §° the Aryas, Gautama Dharmagastra,
Mdo, xxx. 427-431, Dharmachakra iii. 2, The word sanyusin, generally
pravartans Satra; 6° Mdo, ii. chap. used in the Dharmagastra, conveys
xxvi. of the Lalita Vistara. the same mceaning.

* Acoording to Bigandet, p. 118,
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When he had finished speaking, he turned to the oldest
of the five, Kiundinya, and said, “ Kiundinya, hast thou
thoroughly understood the doctrine 2” “ Blessed One, I
have thoroughly understood it.” On this account he was
called “ Kdundinya, who knows all,” or Adjnata Kaun-
dinya (f. 66V).

Yet again he spoke to them about the four truths, and
he converted the four other bhikshus. Now at that time
there was one perfectly enlightened disciple (or arkat),
Kéundinya. After that he preached to them about the
impermanency of all created things, and the other four
became arhats (f. 6gP).

When he had thus converted the five, he went with
them and stopped on the bank of the river of Benares,
the Nagi? (? Gnod-pa-chan). There was a wealthy young
man of Benares called Yagas? (Grags-pa), who came to
the bank of the river by night, and seeing the Blessed One
on the farther shore, he cried out to him, “ Qramana, I
am hurt; Cramana, I suffer!” Then he answered him,
 Come hither and thou shalt suffer no more, nor be dis-
tressed.” So he left his slippers on the river’s bank and
crossed over to where was the Blessed One, who talked to
him of charity, of virtue, of heaven (svarga), of content-
ment, of the way to salvation, of the four truths, &ec.
(f. 71), and Yacgas perceived the truth, he believed, and
asked to become a lay follower (upasaka), (f. 71*). One
of Yagas' slaves discovered, while it was yet night, that
her master had left his home, so fearing an accident, she
told his father, who started out to seek him. He came to
the river, and seeing his son’s slippers, he feared that he
had been drowned or mnrdered. He crossed the stream
and met the Blessed One, of whom he inquired concerning
his son. The Buddha, before answering him, converted
him (f. 73), and the saine sermon made Yacas an arhat. [t

1 1 have followed Schiefner, Tibet, ? He is called Ratha in Bigandet,
Lehens, p. 247, in translating this p. 120, He does not mention the
name. Feer, Annales Musée Guimet, fact that he crossed a river.

v. p. 21, translates it by Vatana.
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was on this occasion that the Blessed One spoke the verse,
“He who, though dressed in gorgeous apparel, walks in
the way of truth,” &c.! (f. 74).

Then Yacas and his father returned home, and when it
was morning the Buddha went to his house, and, after
having partaken. of the food provided for him by the wife
and mother of Yagas, he preached to them and converted
them, and they became lay followers (upasikas), (f. 75°).

Now Yagas had four friends,? Purna (Gang-po), Viinala
(Dri-med), Gavampati (Ba-lang bdag), and Subahu (Zag-
bzangs), and when they had heard that Yacas had become
a bhikshu, they also came and asked the Blessed One to
admit them into his order. When he had finished preach-
ing to them they became arbats. At that time there
were ten arhats in the world, exclusive of the Buddha
(f. 77°).

Fifty young men of the leading families of Benares,?®
on hearing of these conversions, entered the order (f.
78-79), and they also became arhats shortly after, so that
there were sixty arhats in the world.

While still at the deer-park of Rishivadana he sent
the sixty out two by two (f. 79°) to spread the doctrine
that would help all creation, and he went towards the
Senani village at Uruvilva! Before he left, however,
Mira took the appearance of a young brahman and came
and mocked at him for saying that he had found deliver-
ance, whereas he was yet in Mira's grasp. The Buddha
recognised him, and with a few words put him to
flight5 Then the Blessed One went towards the Senani

1 See UdAnavarga, chap. xxxiii. only be translated by the Senani

| I,’p 185 ; also Feer, op. cil., p. 24. village of Uruvilva, See Feer,
Bigandet (p. 126) says that they Etudes Bouddhiques, Le Setra de

belonged “to the most illustrious 1'Enfant, p. 67, note. Bigundet (p.

families of Baranathu (Benares), and
formerly connected with Ratha by
the ties of friendship.”

3 #“Who had been the companions
of Ratha(Yacas)whilein the world,”
adds Bigandet (p. 129).

¢ The text is * Lteng-rgyas-kyt-
grong-bAyer-sde-chan,” which can

132) says, “ The village of Thena
(Sena), situated in the vicinity of
the solitude of Ooroowila (Uru-
vilva).” Also Rhys Davids, Sacred
Books of the East, xiii. p. 113.

 Cf. Bigandet, p. 132; Feer,
Annales de Musée Guimet, v. p.

3.
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village, and entering a karvasika or cotton-tree forest?
(Las-bal-chan), he sat down at the foot of a tree. At that
time there was a band of sixty young men who were
called “the happy band” or Bhadravarga, who were in
the habit of coming each day near Uruvilva to amuse
themselves with women. One day one of the women ran
away, and while looking for her the young men came
across the Blessed One (f. 81*). They asked him if he
had seen such and such a looking woman. Then he asked
them, “ What think ye? is it better to look for a woman
or to look for oneself ?” “Betterto look for oneself,” they
replied. “Abide then with me a little and I will teach
you the truth.,” So they sat down and he instructed them
80 that their hearts were opened; they believed and be-
came lay followers (f. 82).

After this the Buddha converted a rich brahman of
Kapilavastu called Deva, and also his wife. They had
come to the Senani village and there they had heard of
their countryman the Qakya prince (f. 82).

Then the Blessed One went into the village of Uru-
vilva and taught the two girls Nandd and Nandéibala, and
they also became lay disciples (f. 85*).2

Now the Buddha thought that the most important con-
vert he could make in Magadha would be Uruvilva Kig-
yapa, the jatila, then aged 120, a man greatly revered
throughout the land, who was looked upon as an arhat,
and who, with 500 disciples, was then stopping cn the
bank of the Nairanjana (f. 85). His-two brothers, Nadi
and Glya Kfcyapa, each with 250 disciples, were also

! Cf. Rhys Davids, Birth Stories,
Nidénakaths, p. 114, where this
forest is placed half-way between
the Mrigadava and Uruvilva. He
and also Btga.ndet (p. 134) say that,
after sending out his disciples, he
spent his first lent (was) in the soli-
tude of Migaduwon (Mrigadava),
after which he went to Uruvilva.
This would place the following
events in the second year, ascord-

ing to the system bere adopted of
counting the years from the season
of was. Rhys Davids (loc. cit., p.
114) spenks of *the thu'ty young
Baddba-vaggiyan nobles
2 Comp. Eg‘ eer, op. ¢it. M.
Feer’s translatnon is from the 6th
volume of the Dulva, consequentlf
our two translations complete each
other and give an emcmblc of all the

Tibetan vinaya texts on the subject.
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living on the bank of the same river, a little lower down
the stream (f. 101). The Blessed One went to ¥ruvilva
Kéigyapa’s hermitage, entered into conversation with him,
and finally asked his permission to pass the night in his
fire-house, for he was a fire-worshipper (f. 86). Kicyapa
cautioned him about the terrible snake which belched forth
fire and smoke, but the Buddha conquered it and put it:
in his alms-bowl (f. 87®). Notwithstanding this miracle,
and many more which the Buddha performed (f. 88-100),
Kigyapa would not recognise his superiority, but at each
new miracle he said to himself, “But I also am an
arhat.”

Finally (f. 100%), his pride was subdued, and he in-
formed his disciples that he was going to adopt the rules
of the order of the Mahdgramana. They told him that, as
he was their master, they would follow him ; so they threw
into the river their skin couches, tree-bark, staffs, round
bowls, and sacrificial spoons (f. 101), and then Kigyapa
begged admission into the order for himself and followers.

The two younger Kigyapas, seeing all the implements
of worship of their brother floating down the stream, feared
that soine misfortune coming from the king or robbers, from
fire or water, had befallen him; so they and their disciples
went to seek him, and they found him and his disciples
listening to the Blessed One, and they also were converted
(f. 102) and entered the order.

When the Blessed One had stayed at Uruvilva as long
as pleased him, he and the thousand converts went to
G4y4, and stopped at the tchaitya of Giyfgirsha (f. 102°),
and there he showed them many marvellous transformations
by which he established their faith. He also preached
to them the sermon on burning, or the Aditta-pariydya
Sutta of the Southern canon! (f. 103® 104%).

At this time the emissaries of Crenika Bimbisara, king
of Magadha, reported to him that there was a Buddha at

1 Cf. Rhys Davids, Buddhism, p. §9, and Birth Stories, p. 114; and
Feer, op. cit., p. 131.
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Gdyagirsha with his disciples (f. 105). Now the king had
made five wishes—1. That a Buddha might appear in his
reign; 2. That he might see him; 3. That he might learn
the truth from him; 4. That he might understand it; s.
That he might follow his commandments (f. 106). So, on
hearing the happy tidings, he sent a messenger to the
Blessed One to salute him, and to offer to him and his
disciples his royal hospitality at the capital, Réjagriba
(f. 107).

The Blessed One accepted the invitation and went to
Rijagriha, and took up his abode with his thousand dis-
ciples in the grove of the consecrated (or the mighty)
tchaitya of the people of Magadha! and there the king
sought him (f. 108®). When the king and all the vast
multitude which had come with him saw Kégyapa the
elder with the Buddha, they knew not what to think.
Was he the Buddha'’s disciple, or was the Buddha his?

1 This phrase is obscure, and my
translation is subject to correction.
Thetextis,* Yul Magadha-pa-rnams-
kyim tchod-rten legs-par rab-gnas
ltang (?) bral-kyi te'al.”” Tt is evi-
dently the same place referred to
by Feer, Etudes Bouddh., ii. p. 68,
as ‘‘ le jardin abondamment planté
de lest™ (! Shar pai tdal gaed).
Schiefner, Tib. Lebens, p. 254,
speaks of this place as the “ Rohr-
hain des festen Kk'sitya.” Spence
Hardy, p. 196, calls it “ the forest
of Yashti, twelve miles from Réja-
griha.,” Beal, Rom. Leg., p. 311,
says that the Buddha ** had arrived
as far as the bamboo grove, and
was resting for a time near a tower
erected therein.” According to
another passage of the Dulva, ix. f.
53, King Bimbisara was converted
in the Yashtivana, which would
therefore be the same place as ““ the
grove of the tchaitya” of our text.
Feer, loc. ¢it., agrees with this. The
text of Dulva ix. says, however, that
“{rom Venuvana the Blessed One
betook himaelf at that time to Ba.
huputrachaitya,” and there Maha-

kd¢yapa saw him under a tree, and
was received into the order by him,”
This yapa was also called Nya-
grodhaya, as *‘ he had been obtained
in consequence of a prayer addressed
to a nyagrodha tree.” See Schiefner,
Tib. Tales, ch. ix. p. 186 ¢t seq.
The NidAna-Katha, Rhys Davids,
Birth Stories, p. 116, seems to allude
to the place mentioned in our text,
where it speaks of the Vannabhu,
or place of praise, but it places
Bimbisara’'s conversion at the
Latthivana ; Fausboll’s text, p. 84,
and Bigaudet, p. 150, at the Tandi-
vana, which he says is the same as
the Latti grove. It is strange that
notwithstanding this well - estab-
lished vergion of Bimbisara’'s con-
version, the Mdo (vol. xvi f. 332~
336) should have imagined another
one in which the king, on beanng
that the Buddha is coming, jealous
of the homage the people are bestow-
ing on him, makes a man throw a
rock at the Buddha to kill him, but
he hears a gatha and is converted.
Cf. the conversion of Udayana,

p. 74.
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(f. 110). The Lord knew their thoughts, so he made
Kigyapa perform all kinds of miracles in their pre-
sence, and declare that the Buddha was his master
(f. 111).

After that the Blessed One preached to the king and
the people on form and its transitory nature, on upadana,
sand)na, sanskara, &c. (f. 112), on the nidanas (f. 113-114),
&c., so that the king and a great multitude of brahmans
and householders were converted.

The king then invited the Blessed One to the city, and
when he came there, he and his disciples stopped in the
Yashtivana. The king came to see him, and after having
heard the Buddha preach, he invited bim to a feast on the
morrow (f. 122*). When the feast was over, the king
poured water over the Blessed One’s hands, and said, “ I
give the Kalantakanivasa Bamboo grove to the Blessed
One to dispose of as may please him” (f. 122). The
Buddha accepted it, and this was the first vihara or per-
manent residence that the Buddhist order possessed.

The origin of the name of Kalantakanivasa Veluvana is
this. Before Bimbisara had ascended the throne, he took
a great fancy to a park belonging to a householder of
Rijagriha., He asked the owner for it, but he would not
give 1t up, so the prince made up his mind that as soon as
he should become king he would confiscate it (f. 120).
This he did, and the lawful owner became after death a
venomous snake in bis garden, and sought an occasion to
bite the king. One day the king had gone into the park
with his wives, and bad fallen asleep while only one of
the women was beside him. The snake was crawling
near him, but some Kalantaka birds seized it and com-
menced crying, when the woman awoke and killed the
snake.

To show his gratitude to the birds, the king had the
place planted with bamboo groves, of which these birds
were especially fond, so the park became kunown as the
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Bamboo grove, the place of the Kalantaka birds (f. 121%).}
In this grove the Buddha passed the rainy season of the
first year of his ministry,? and there the sixty disciples
whom he had previously sent out to preach joined him,
as 1s shown by the following episode taken from Dulva i.
f. 13-50. |

There lived at Nalanda, near Réjagriha, a b}ahman
called Mathara (Gnas-len-kyi bu), who had a son called
Koshthila (Stogs-rings) (f. 13) and a daughter called Cari.
Koshthila went to Southern India to study the Lokayata
system, and he received the surname of “ the long-nailed,”
or Dirghanakha, because he had vowed not to cut his
nails until he had learnt the gastras. (art married a
brahman from Southern India called Tishya (Skar-rgyal).
She bore him a son whom they called Upatishya3 (Nyer-
rgyel) after his father, Cariputra or son of Cari, after his
mother, and as they belonged to the Caradvati family, he
was also called Cdradvatiputra. He learnt all the sciences
of the brahmans, and excelled in them at an early age
(f. 21). . |

In a village near by, Modgal, the wife of the purohita
of King Kaundinya Potédla bore a son, who was called
Kolita, or “ the lap-born,” and as he greatly resembled his
mother, he received the name of Modgalputra, or son of
Modgal, and from the family to which he belonged he
took the name of Maudgalyavana, He also became a
master of all brahman lore at an early age.

These two youths met at school,. and became fast
friends, so when Maudgalyayana decided upon renouncing

1 Bigandet, p. 157, speak