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Introduction

One of the chief reasons why it is necessary to inter-
pret Christian intuitions by the Mahayana concepts, and
not vice:-m'rsd, is that Buddhism, in China and Japan, has
realized how inexpressive, how crude, ﬁow treacherous words
are. We may lay side by side utterances from the Bible
and from the Sutras, and see the identity of experience
that originated them. But formalljr. verbally, they may
involve contradictions of an apparently clear-cut, logical
nature. Only a mind free from this intellectual bondage,
yet exactly conscious of what it is doing in overstepping
the laws of thought, is capable of holding fast to conflict-
ing facts, of grasping the inner essence of a paradox with-
out making the fatal attempt to ‘‘vocabularize” the so-
called “truth” that reconciles the contradiction. The mistake
which so many sages have made, the illusion which Zen
alone is ever on its guard against, is that of supposing that
there is such a thing as error as opposed to the truth. Even
in the above sentence, this same mistake is apparently
made, yet only apparently, for it is impossible in words, as

opposed to experience, to avoid making the mistake as we

i



i

warn ourselves against it. The moon must be pointed at ;
the finger is inevitable, and consequently the mistaking of
it for the moon itself.

In regard to words, we go through three stages. First,
words and facts are presumed to correspond. But once ex-
pressed, the truth seems somehow dead, unmoving, and we
enter the second, in which our minds leapII out beyond the
words into another realm, wordless but not si'lent. Last
of all. the words themselves once more regain their value
and power. We recognize the life that i1s in the words, the
significance that the finger itself has apart from its point-
ing at the moon. |

‘The same thing applies when we compare the anthro-
pomorphism and symbolism of Christianity with the airy
transparency, not to say elusiveness of Zen. Once we have
“seen through’” such things as the transcendence of the
Deity, the contradictions of the ‘I'rinity, the fall of Adam
and his redemption by Christ, we can perceive their own
intrinsic value. In Buddhism too, of course, we have a
pantheon of gods, the mystic Kwannon and the symbolical
Fudd, but these do not come home to our business and bos-
oms as do the Ancient Worthies of the Old Testament

and the miraculous elements of the New.
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The progress of religious thought in Christianity and
Buddhism has been fr. m one, point of view entirely oppo-
site. Indian spirituality and hyperbole was mcdified by
Chinese and Japanese practicality. Jewish warmth and
earthiness was influenced by Greek clarity and abstraction.
In fact Greek culture has proved a mixed blessing to Eu-
rope. Abstract concepts have been the most useful and at
the same time the most dangerous of all human inventions.
The only power which can perceive the essential that

| lies beneath these diverse elements of coarseness and subtle-
ty, personalization and etheriality isx that of poetry, but
abstractions are also necessary, otherwise we are apt to
miss 1n not expressing 1t, what unifies "ali the diverse phe-
nomena. We must avoid the two extremes of the merely
“poetical” life of registering moments of vision as they
come and go, and the merely ‘“religious’” life of other-
worldly contemplation. We must live the true poetical-
religious life in which we not only mark the flashes of
insight but endeavour to pefpetuate and increase them:;
we strive to make every action, to see everything suffered
or done as significant, not only to ourselves but to the
flow of life in the world. In Cl.lristian language, our daily,
hourly life is to mean something to ourselves and to God.

We are to share with Him in the task of sweeping rooms
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and breaking bread, doing for Him what could not be done
without us, for in us He moves and dives and has His be-
ing.

‘The title of the present book is interesting, but rather
misleading, because the texts are not interpreted according
to orthodox Buddhist doctrines, (ﬁ*hatever they may be),
but according to the principle laid down_ by Emerson in
Self«Reliance :

Speak what you think now in hard words, tomor-
row speak what tomorrow thinks in hard words

again. though 1t contradicts everything you said

today.



SERMONS

Blessed are they that mourn, for they
Sha T bhe comforterd.

.IIHHIH TR B

[f Life 1s o grood thinge, 1ttt s hetfer that the unmiverse
exist rather than noty Cand this s the whole problem aned
the only problem o meeurmmeas good. rejoicing. its inevitable
counterpart, is good  If there s rejorcingr, there 1s om ourn
iy . 1f there s mourning. there 15 rejoicinges When  we
talke the indhividual case, 4 certinn person. i that place,
At that pomt of times the mother with her dead child.,
nothing 1s clear. all s darks and silence and tears are our
only ofterme. But when we look over vast tracts of tune
and place there s a panfoal senae of meanimg, that s, of
Comiort in the absolute sense. However sligsht it may he,

1t 15 this realization that enables us to continue hivingr



As sorrowful, yet always rejoicing.
1 Peter I, 8

This does not mean that when we are in pain or griev-
ing we look round and find something to be happy about,
whether in the present or in the distant future. It means
that pain and grief have in them something essential,
something eternal and divine, a depth and yet a closeness
which brings us so near to life that the spirit of life which
is also the spirit of joy, the joy of living, stirs within us.
And the depth of the one determines the depth of the

other :

As the sufferings of Christ abound in us, so our

consolation also aboundeth by Christ. !

But the “depth” means not the mere intensity alone, but
the “of Christ” nature, the Buddha nature in its suffer-

ings. Wordsworth says in Michacl;

There is a comfort in the strength of love;
"Twill make a thing cndurable, which else
Would overset the brain, or break the heart.

1. Romans V, 3.



- Thou shalt worship no other God: for the
[.ord, whose name is jealous, 1s a jealous
God.

Lxodus 111, 14

In Zen this is expressed quite otherwise:

If there is the slightest trace of this and that

The Mind is lost in a maze of complexity.
3 SR D R ) B < O PSR € =TI 1)

But the more the expression changes, the more the mean-
1ng remains the same, or rather, the more vivid and alive
it 1s. If the word “jealous” seems more of a hindrance
than a help, consider fire and ice; these are jealous and

merciless things. The “maze of complexity’’ i1s polytheism.



l.ooking for that blessed hope:----- the
¢lorious appearing of ‘the great God, and

our Saviour Jesus Christ.
Titus 11, 15

Ultimate ends are always preposierous, whether it is
the Western PParadise, or the golden streets of Heaven, or
the Buddhas on their Lotuses. Perfectio:i and bliss, univer-
sal attainment of Buddhahood, —what a terrible prospect !
And yvet it is this very prospect that keeps the whole thing
going. In fact the “going’” is this movement from one blank,
void inanity to another. Under the category of time,
therefore, without which we are incapable of thinking,
nothing is comprehensible, all is paradoxical. Religion,
morality, progress, all destroy themselves in their consumma-
tion. Not only cternity, but thought itself can “tease us
out of thought’, and this glorious hope of salvation is seen
as an illusion even by the temporal eye. So we say,

My thoughts are not your thoughts, neither are

my ways your ways. !

The truth is that it is not the “far-off divine event,”
(which shall never come, for the far can never be near)
but the looking which matters, which alone matters, a
looking which 1s now and heye, that is, timeless and place-
less, though 1ts object may be past, present, or future, in

1. Isatah LV, 8.
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one place or another, according to the character or mood
of him who looks. This “looking’ is the glorious appearing,
He who looks sees God; God sees in him. This is Buddha-
hood, for with a look we are saved, lost again in 2a moment
when we cease from looking at that which is non-existent,

never-to-be-attained.

Without fait it i1s impossible to please God.
Hebrews X1, 16

Faith means the courage to gamble and the strength
to fail in staking your comfort and happiness, such as it
is, upon the possibility of attaining heaven herc and now.
Life is one fear after another. To gain peace of mind, the
pearl of great price, we must get rid of every wish and
will for even life itself. Thus only can we please thé divin-
ity within and without us. When we say, “to please God’”,
we are saying something most profound in (scientifically)
inadequate and (to the unpoetic mind) misleading words.

Milton says,
Silencc was pleased,

and if you understand this, you understand Paul's words.

If you do not, no one can explain either to you.



‘They constrained Him, saying, Abide

with us.
Luke XXV, 29

On the one hand, all that is good comes naturally and
spontaneously, and we are to
Catch the winged moment as it flies.
On the other hand, some effort, some violence of mind is
necessary, so that
Tasks in hours of insight willed
((an be through hours of gloom fulfilled.

We force others to be free. “If yc¢ love me, keep my
commandments.” And yet the words of St. [.uke give us
no feeling of compulsion, but of love and yearning only.

God hath concluded them all in unbelief,

that He might have mercy upon all.
Romans X1, 32

Without disbelief, there is no belief; no God, no Dev-
1l; no hate, no love: no crueily, no mercy. But thc
“(zod” who concluded all in unbelief, in sin and shame, is
not the God of our fathers, known of old, or rather, he-
she-it is that and much more. everything more, all that
exists and that does not exist. Take it or leave it, the world
iIs so, and all our tears cinnot wipe out a word of it.
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Whatsoever thy hand findeth to do, do 1t

with all thy maght.

Icclesiastes TN, 10

““I'o do” includes also what is more difficult, “to be
done to”. T'o accept, with all one’s might, all that hap-
pens, to be silent and inactive, to be the servant and stand
and wait, ——when this is done properly we have the highest

form of activity.

Walking is Zen, sitting is Zen; whether speaking
or silent, moving or quiescent, the Real Self is

at peace.!
7 WA R R e 2R OB) el R e T

Doing nothing at all with all our might, busied about many
things, yet knowing that they are of no importance what-

ever, —this ts the immovable wisdom, 4+ dij %

1. See page 85.
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For God so loved the world that He gave
ITis only-begotten Soh, that‘whoso believeth
on i should not perish, but have everlast-

ing life.
John 111, 16

God so loved the world

Everything in the world loves itself and every other
thing. The love of some things is so violent, like that of
Othello, or so subtle, like that of Iago, that it needs great
courage to perceive it. But it i1s the same everywhere, the
stream that laps the sand-banks, the axe that makes the
oak shudder, the shadow that loves us and will not let us
go, -— all these fcel the love of God for each other, an
attraction that works through repulsion, that kills every-
thing it makes alive, whose only law is perfect freedom,
and whose one steadfast and immutable principle is change.
Mother and child, murderer and murderee, the ice of
winter and warm spring winds, the yeast and the flour,
the bullet and the lungs, Christ and the Pharisees, —if we
do not see these things as the love of God, how shall we

love God or be loved of Him Y
That he gave his only-begotten Son

God gives himself completely to us, to all things, though
He is not received by all equally. In every flower, in every
dust-filled corner of neglected closets, He is the only-be-
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gotten Son, born again and again,
that the Universe may for ever rencw its youth.

Nothing is hidden, nothing is revealed. When we see the
autumn moon, when we hear the words
[.et him deny himself, take up his cross and follow
me, 2

we know ourselves, we shine with the moon and stagger
with the Saviour In this, the Son i1s given It i1s love that
malkes the world go round., but it is the knowing of it, love
in its self-consciousness that is the giving of the Son by
the Father, the //7:il in the love that makes it really hu-

man at last.

That whoseoever believeth on him

God gives you this table, this unique, never-to-be-repeated,
only-begotten table; do you beliere in 1t7 Do you believe it

has four legs and an oblong top, that it supports your el-
bows, that it will float on water and burn you alive, that
it will stand imperturbable wlale love and hate, wisdom
and folly flow round it Y Do you belicve all this. or do you

only think it, supposc it, agree indifferently to it?
Should not perish, but have everlasting life.

I'he days and hours, above all, the moments we waste in

time, when we might be hividg in eternal, timeless time |

1. Marcus Aurelius, | 11, 25.
2. Marthew X1 1., 241
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[f Christ Le not risen agam, then is our

preaching vain, and your faith is also vain.
! Corinthiaus XV, 14

Resurrection is the dramatic representation of our de-
sire for personal immortality in time, but this irrepressible
hope is but a symbol of yet another, a deeper instinct for
a time-less life. For the average, the normal man, time-
lessness is a thin, unenvisageable notion; he must think
of it as an eternity of time. Even then, it is too abstract,
too impersonal, too far-off. Man, a man must have died
and been raised again from the dead. And for those yet
weaker in faith or imaginaticn, it must be a bodily res-
urrection; they must put their hands i'nto the wound in his
side. The raising of Lazarus: how childish, how absurd |
Yet there is something about it that satisfies a deep-seated
want, as did the fairy-tales of our youth, that still do
please us with their echoes from a land of far away
and long ago. Truth or fiction,—it makes no difference.
With our faculty of willing suspension of disbelief we can
get what our souls must have at all costs from fact or
from fancy. Indeed, the very impossibility and logical
absurdity may, in spite of ourselves, inspire us with the

abundant life that we thirst for. Credo quia absurdum,
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Pray without ¢eas ng.
1 Thesmlonfans vV, 17

’? éd

“Breathe without ceasing’’, ‘“Eat without ceasing’’, would
be more practicable advice. A life of perpetual prayér,
of nothing but poetry would surely be insupportable. Reli-
gion and beauty are peaks of being whose air we c¢an
breathe bnly momentarily. All museums and art-galleries
show us this. Of love Byron says,

And love itself have rest.
Yet Wordsworth’s desire is that of our text, to live
Beneath your more habitual sway.

Marcus Aurelius says, “Live with the Gods.” It can be
done,
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All power is given unto Me in Heaven and
in karth.
Matthew XXVIII, 18

Power to win and power to lose; power to reign and
power to suffer: a power which is pure self-knowledge.

I’his is a state which those happy souls
Who do thy work and know it not, !

in spite of and because of their unconscious harmony with
the Way, can hardly reach. Nor can the “religious” people,
that odious tribe, those unfortunates whom Christ did not
die to save; they s ¢ something they cannot attain to: hence

their affectation and cynicism, their hypocrisy and sadism.

1. Ode to Duty.
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He that believeth in the Son of God hath

the testimony Jf Cod in himself.
1 John V, 10

Whether it be the Brandenburg Concertos or the Essays
of Emerson, the death of Socrates or the landscapes of
Sesshu, we know it without any proof, without any
evidence, for the expression is no different from #, and is
identical with ourselves. It is thus clearer than our own

existence, closer than any physical sensation.

It 1s od which worketh in you both to

will and to do of His good pleasure.
Philippians 11, 13

If God both wills and works all that we do, what on
earth is left for us? Just that nothing at all which is so
hard to do. When the cat catches a srarrow, we look at
something else. When the baby cries, we change the diaper.
At such times, occasionally, we feel God willing (the sparrow
to be eaten, and us to look away) and working (with the

safety-pins) in us.
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They that know Thy N: me will put their

trust in Thee.
Psalm 1X, 10

There is a quotation in Zen in English Literature which

must be re-quoted here:

His travelling-companions werc¢ two strangers,
two silent ladies, middle-aged. The train stopped
at Nuneaton, The two ladies exchanged a glance.
One of them sighed and said, ‘‘Poor Eliza ]| She
had reason to remember Nuneaton| ” !

'y

This is “knowing’’ the name of a place called Nuneaton.
Poor Eliza, whoever she was, knew Nuneaton; to the day
of her death she trusted in the pain and joy, hope and

despair that she found when she knew that name.

1. Max Beerbohm.
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As sorrowful,, yet always rejoicing ; as
po r, yet making many rich; as having
nothing, and yet possessing all things.

2 Corinthians VI, 10

This does not mean joyful about one thing but sad
about another, pswerless in one place but potent elsewhere,
poor in worldly goods but rich in spiritual things. This
would not be worth saying or hearing. It means being bit-
terly joyful about the same thing, powerless t> do anything
else but dictate the activity of the universe, possessing a
thing completely by virtue of our self-annihilation. In other
words, it is a transcendent state, that of God himself; it
is living with the Gods.
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My strength is made perfect in weakness.
2 Corinthians X11, 9

The more we assert unity, the more the separateness
and diversity of things 1s apparent. The more we proclaim
dif ferences, my strength, your weakness, the more the
sameness and interpenetration of all things i1s manifest.
The weaker we are, the stronger God is in us. When that
weakness 1s complete. the stréngth i1s infinite. Perfection

of annihilation is perfection of being.

He giveth power to the faint,

And them that have no might he increaseth in
strength,

FEven the youths shall be faint and weary,

And the young men shall utterly fail:

But they that wait upon the Lord shall renew

their strength. !

1. Isaah X1., 29-31.
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I will not let the2 go unless thou bless

1ne.
Genesis XXX, 26

Every event of our lives is to be greeted thus. The
death of children, imprisonment for sodomy, being left a
fortune. praise and censure, gain and loss,  -all must give

us their own péculiar blessing.

All that we behold

Is full of blessings.!

Tnough this 1s the loftiest idealism, it 1s also common
sense that is really common. Everyone recognizes that mak-

ing mistakes is the one thing that teaches us.

I am the Vine, ve are the Branches.
Jolin XV, 5

No analogy surpasses this. | am the whole, you are the
parts. The “1"" 1s as personal as the “Ye”’; the “Ye' i1s as
soull-less and devoid of ego as the “I". If we go farther
and speak of the stem, the roots, the flowers and fruit,
everything is spoiled, and from the realm of the organic
we have descended to that of the mechanical.

1. Tintern Abbey.
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| beseech thee, show me Thy glory. And
He said, Thou canst rot see My Face: for

there shall no Man see me, and hve.
Exodus XXXI11I, 18

A sword cannot cut itself, an eye cannot see itself. No

one can know what life is; it is a mystery of mysteries

No man hath seen God at any time. !

But this is only because we think about it. Cut off all

intellection as intellection; only live fully, and,

The only begotten Son, which is in the bosom
of the Father, he hath declared Him. !

We shall be like Him; for we shall see Him as

s

e 1s.
Fvery eye shall see Him. *

f.ife 1s known by living it.

1. Johin I IS.
2. I John 111, 2.
3. Revelation 1, 7.



2l

Fear not, for | have redeemed thee.
Isaiah XLIII, |

What is it that we fear, or rather, what is it that we
do not fear ¥ Suffering that teaches us, the death of loved
ones that matures us, our own death that perfects and
completes what was once begun. Who or what can redeem
us. give us back our native innocence, the time when we
looked neither before nor after, when we did not pine for
the impossible 7 |

We can lose our fear only if we feel deeply that the uni-
verse within and without us loves us deeply, not shallowly
and sentimentally, not us as us, but us as branches of the
vine, as leaves and blossoms that the wind loves to sweep
away, that the waters love to engulf and the mountains to
overwhelm. This 1s the love we are to have towards God,
and he will love us exactly in the proportion that we love
him, and with the same quality. In Christ, the young hero,
we catch a glimpse of this fearlessness which is one with
love as an eager, self-abandoning, self-giving joy. But the
last word 1s not with the New Testament, but with the

Old :

Though he slay me, yet will I trust him,!

that 1s, trust him to slay me.

1. Job X111, 18.
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I am black but comely. )
Canticles I, 5

We swing from one opinion to the other, backwards
and forwards. The universe is not as we would have made
it. yet it has a certain wanton charm, a lawless homogeneity
that takes our scrious fancy. Buddhists declare this to be
a world of suffering, of the misery of fillfilled desires,
of too much and too little of everything. Yet it is all we
have. The problem of all practical philosophy, all lived
religion is whether the comeliness of the asymmetrical thus-
ness of things outweighs the blackness of the useless suf-
ferimg of the individual. This can be answered only by
the man who has endured, like Buddha and Christ, the
utmost of personal and vicarious agony. Theirs is know-

ledge; for us there 1s at best faith in them.
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If the world hate you, ye know that 1t
hated me befote it hdted you. If ye were of
the world , the world would love 1ts own,;

but because ye are not of the world, but
I haye chosen you out of the world, therefore

the world hateth you.
Johin XV, 18-20

This is true enough in a way. - - but the way is false.
There is a spirit of aloofness and a perscution mania in it
that points to shallowness of vision. There is no good and
cvil, persecutor and porscecuted, God and Devil; all people
arc all these things, only human beings who get 1n one
another’'s way and jostle and shove in taeir efforts to sece
that true and good and beautiful which alone can delight
their souls. No man can love darkness more than hight.
However dark h's temple of worship, it i1s the dim flame
that feeds his ghostly life. Of all the erring multitudes it
i1s not so much “Father, forgive them, for they know not
what they do,” as. “Father, they do what they know, just

as we do,: increasc thou our knowledsge’.



In the multitude of words there wanteth

not sin.
Psalimm X, 19

Why is it that it is in the multitude of words, not
deeds, that there is sin{ Beciuse deeds are living. “In the
beginning was the Deed”, and there is no s'n in it, It is
the primordial stuff of life, the active thusness of things.
But it is words, it is thoughts that make action good or
bad, uely or beautiful, true or false. And it is in the
multitude of them that sin lies, i1n the unnatural, incestuous
multiplying of thoughts and feelings about things, the dis-
coloration of objects, the divided will. Therefore when we
arc reviled, we revile not again; when we suffer, we

threaten not, but commit ourselves Lo
Him that judgeth righteously,

to that Power which instantly and always rewards our

stlence with its silent approbation.

1. Peter 11, 25.



The meek will He guide in judgement.
Psalm XXV, 9

Pride cannot co-exist with a realizaticn of the imper-
manence of all things, in the sense that ourself 1s deeply
felt and experienced as a non-ego, a no-thing. Pride is the
one and only deadly sin, in that it sets up a hard, dead,
unchanging core of self-existence in a world whose nature
1s fluid and yielding where 1t secems most fixed and immov-
able. Meekness is the essence of the iron that strikes, the
flint that is struck, the spark that rises upwards. Meek
in denunciation, gentle in refusal, mild in condemnation, - -
and we manifest clearly Whose judgement it is with which

we judge.
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Teach me thy way, O lLord.
- Psalm XXVII, [1

This is the only kind of prayer permissible. Even the
“Lord’ s Prayver”, with its modest request for the necessi-
ties of life, still looks towards the dubitable future and
seeks to influence what 1s within the power of accident.
This is a part of legitimate human hope rather than of
prayer, but “Teach me thy way” is a prayer for bread
which teaches us the Way, and 1t is a prayer for no bread,

which not less teaches us the Way,

Which 1s easier, to say, Thy sins are
forgiven thee; or to say, Arise and walk ?
11Iatth€w IJY' 5

The former 1s of course more difficult. There i1s a
story of a Zen monk and a fakeer who were on a journey
together. They came to a river and the fakeer began walk-
ing acrcss the water. The Zen monk called him back and
said, “You have not learned yet how to cross a river; let
us lock for a shallow place ‘to wade acrcss it”. Even if
Christ could have performed miracles, he should not have

done so.
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Come unto Me, all ye that labour and are

heavy laden, anhd 1 will give you rest.
Nattheww X1,28

Jesus wept at the death of a friend; he was troubled
in spirit at the thought of his own agonizing and shameful
end. He himself§ laboured and was heavy laden, and we
too regret the irrevocable past, endure the pain and grief
of the present, fear the inevitable suffering and death
that await us. But “Come unto me” was spoken, not by
Jesus, but by Christ. Meckness and lowliness of spirit, a
realization of the emptiness of all things, ourselves inclu-
ded, gives rest to our souls. But this is not something
abstract; it is the meckness and lowliness of Jesus with
his continual prayer to God and compassion on the multi-
tude that arises from our Buddha nature, from our Christ-
nature. That is to say, Jesus who wept and groaned, and
Christ who gives us rest of heart are one person, one Per -

son, one Imperson.



Who is he that cometh forth as the
morning, fair as the moon, clear as the
sun, and terrible as an army with ban-

ners ¢
Canticles V, 10

‘There has never yet been a writer, lot alone a poet,
who could love nature in its cruelty as well as its beauty.
How can it he done?Y Are we to enjoy watching the cat
play with the mouse, the slaughterman pole-axing his vic-
timsg, leaves that overshadow and kill leaves even of the
same tree Y Yet these are much more “natural” than sun-
sets and the song of birds. Nature is everywhere an inces-
sant struggle, and whatever man can change, however he
may be born again, he cannot change this.
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Though he fall he shall not be utterly
cast down: for the l.ord upholdeth him

with Tlis hand.
Psalm XXX 1], 24

Whether it is a moral fall or only a fit of depression,
there is an underlying steadiness and calm which is never
disturbed. This is the ground of our being, the hand of
God, possessed by every creature, animate and inanimate.
And our growth is a continual simplification of our thoughts
and feelings until everything said and done shall be said
and done by it, our speech its silence, our activity its

rest.

The end of all things 1s at hand.
1 Peter I', 7

It 1s not only at hand, but present with us at this
-moment. The world is now being created, in every bud
and Dblossom; Christ is being born again in every heart.
LLife goes smoothly cn, and miracles are done. Death and
destruction overshadow all things, and the whole creation
is crucified while we draw a single breath. This does not
mean that among the myriad things of the universe some
are being born and some are dying. It means that each
thing dies as it is born, dies to be reborn, at every mo-

ment and in every place.
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Glorify God in your body, and in your

spirit, which are God’s.
Galatians 1, 24

That is to say, Glorify God. The body is the touchable
part of the spirit; the spirit the untouchable part of the
body. The more instinctive the body, the more physical
the mind, the better. We glorify God, not by doing any-
thing beyond our natural capacities, by some exceptional feat
of thought or exertion, but by our peaceful yet spirited
conduct of ordinary life, The more truly this is done the
more we feel that the world is the tangible part of God,
God the intangible part of the world. Then our body is

found to be God's body, and our spirit His spirit.
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They rest not day and night, saying,

Holy, Holy, Holy, lL.ord God Almighty.
Revelation 1V, 8

This is the silence of a myriad whirling suns, the
shriek of a knife on a plate, a tale told by an 1idiot, the
yelling of a waunded soldier on the battle-field begging to
be put out of his misery. The lapping of waves on the
rocks of some far-off island, the farting of the bean-eater,
the air-raid siren, — all these praise the Lord God Almigh-
ty with no uncertain voice. But almost all men are as
deaf to the meaning of these voices as they are to that of

a Bach fugue,

As a sheep before her shearers is dumb, so

Tle opened not his mouth.
Acts VIII, 32

The sheep does not complain that the shearing is “un-
natural”. Nature is all that happens. “What must be”, Iis
the oldest wisdom of the world, but in us there is to be

no dull sheepish acquiescence, but silent joy as we shar ,
by our so-called “free will”’, in the creation of inevitability.

Rejoice in the Lord alway;, and again | say, Rejoice. !

1. Philemon 1V 4.
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I love the lLord because Ile hath heard

my voice and my Supplicatio'n.
Psalm XXI'11], 6

Very natural and proper, —but what did you ask for?
It must be presumed that you were clever enough to pray
for the sun to rise 1in the morning, or %o Dbecome older
every day, that is, you made a virtue of necessity. Other-
wise you would be superstitiously congratulating yourself

on what was a mere corncidence.

In my flesh shall T see God.
Job X1X, 26

We have {ive senses, and they are “given us’ to per-
ceive God with. We have also a brain; what 1s this for Y It
i1s to 4now that we perceive God through the five senses. In

the Communion, God is eaten and drunk. Issa says
L ST T B O AN

This coolness !
it 1s the entrance

'T'o Paradise !



33

He knoweth our frame; He remcmbereth
that we are dust.
Psalin CIII, 14

God’s pity for us.— what is the deep, 1nner meaning
of this? All things, in so far as they are separate things,
are so becausc of some deficiency. Stone is not malleable
and will break : this 1s the pitifulness of stone. Man has
but two legs; the sun cannot stand still ; all things lack
permanence ; even God cannot lie, so they say. To remem-
ber our own pitifulness and that of others,— this 1s the

old age of wisdom.
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[ saw no temple -«---- for t.he lLord God

Almighty and the Lamb are ‘the temple.
Revelation XX1, 22

If there is no temple. there is no worshipper; and if
there is no worshipper there is no one worshipped, for all
three are one thing, -—— 1f all that is can be called “a
thing”. Temples and cathedrals are necessary for that deeply
shallow corporate ritual that is for millions the only (con-
sciously) rehigious act. Others there are., however, who
feel.

Behold. the heaven and heaven of heavens cannot
contaiin Thee; |

How much less this house that 1 have builded ! !

Yet for the deeply pious man, churches and chapels are no
impediment but rather points of vantage, waves uplifting.
And for those who live by Zen, every place is hallowed
ground, every day a good day, every act 1s worship., wak-

ing or sleeping, dead or alive,

God being with us when we know it not.

1. 1 Kings V111, 27.



Whither shall 1 go from Thy spirit ? or
whither shall I*flee from Thy presence? If 1
ascend up mto Heaven, Thou art there:
if I make my bed in IHell, behold, Thou
art there.

Psalm CYXXXLY, ¢

God is not here, in sin and 1gnorance : poetry 1s nol to
be found in dust-bins nor art in cess-pools: there are ves-
sels of honour and vessels of dishonour, — it 1s said. But
this is wrong. God i1s not only in heaven, but in the sewer.
How can we call vessels which Christ himself used,
“vessels of dishonour” ? The sun shines as cheerfully and
poctically on a dunghill as on a diamond. Religion and
poetry and art are like truth in this at least: they are
commensurate with existence. The world of grace fills and
overflows the world of nature, and we must say at last,
wherecver we are,

Surely the lLord i1s in this place: and 1 knew

it not. !

1. Genesis XAV111, 10.
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Who can separate us from the love of
Christ ?
Romans 8. 35

This is such a platitude and yet so profound, so ob-
vious and yet so little believed. that one hardly knows
what to say about it. MWhat can separate us from the love
of Christ? All that we think and feel and do is the life of
Christ, and He is love. All our sin, our fancied isolation,
1s his suffering and our misery. All our union with things,
both thrm:lgh the eve and through the mind, is his vision
and our delight. The love of Christ 1s so much closer than
any of us suppose. He 1s not behind nature egging it on to
manifest himself but before it leading us into it. Because
of his love of us. he himself makes himsclf nothing, that
we may be everything, Bul this “love’” includes death and
discase, heart-break and madness. This 1s the “love that

will not let me go.”
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We love Him because lle first loved us.
I John 1V, 19

Ikkyt has a somewhat similar thought :

The figure of the Real Man
Standing there, --
Just a glimpse of him,

And we are in love !

Ak o i 11 Y ops o B
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Paul finds Christ as personal as we are,; Ikkyu finds the
Buddha no more DCI‘SOIlaf than we. In Paul the idea of
reciprocity 1s somewhat astonishingly cxpressed, but Paul
was, after all, a poet. In Ikkyu the words are shallower
and more fanciful, because the idea is too profound for
expression, since the love 1s in reality, as Coventry Patmore
says, “A female vanity,” ! a kind of self-love, or rather,
Self-Love, that is felt in the sclf.
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() that men would praise the l.ord for llis
goodness, and tor His wonderful works to

the children of men!
DPsalin Cl11, [

This should be the motio of every teacher, Sunday-school
teacher. art teacher, music teacher, of cvery father and
mother, because when the children of men read Shake-
speare, and listen to Mozart, and look at Chinese landscape
painting, this “praise’, this gratitude, this warmth of soul
alone justifies the ways of God to men, the long agony

of the centuries, the grisly history of the world.

Rejoice with them that rejoice, and weep
with them that weep.
Reomans X1, [5

This means rejoicing with those divine elements that
enter into all joy however degraded. It means mourning
with those divine elements that enter into all sorrow
however unjustified or mistiken. Rejoicing and weeping
are like breathing in and breathing out; both are breath-
ing, both are the life of the soul, the 4 iima.
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Consider the lilies of the field, how they

OTOW.
Matthew V1,28

“Consider’’, “grow” are the two poles of thought in
this verse. “Consider” can mean “just look at’” as DPeter
Bell did at the primrose. [t can mean “think about’” as a
botanisi or as a moralist. It can mean “feel about™”, over-
lay with various emotions. It can and should mean inter-
penetrate, s0 that their life and ours 1s indistinguishable.
The lilies look and think and fcel, — but as flowers would
if they could. We bloom with the sincere colour, and are
still yet aspiring. We groiv and the lilies consider, — so we
say, but there are no such things as poles or axes. only

the turning of the earth in infinite space.
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IHere we have no continuing city, but we

seek one to come.
Hebrews X1, 14

This verse secems to say that the present is of only
factitious value, and that there is some future state of
eternal and absolute nature to which we are bound. But
the text does not mean this. It says that the river of life,
ever the same yet never the same, moves always towards
the sea. Our inner destiny draws us forwards out of the
noon of today into the dawn of tomorrow. Our life is neither

in the present nor in the future, — and yet we live.

No onc cometh unto the Father, but by Me.
.’u/m ..Y/"“', 0

superficially speaking we may say that John has dra-
matized and transfigured Jesus into Christ in such pas-
sages as 'l am the Light of the World”, putting words and
modes of expression into his mouth which he should have
used. But considered more deeply, such declarations, like
all inspired ttterances. are emanations from our common
Buddha nature. and as such are received by Catholic. Pro-

testant and Freethinker alike.
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The foxes have holes, and the birds of the
air have nests,’ but the Son of Man hath

not where to lay his head.
Mattherw 111, 20

Not a doctrine-that can be asserted, not a principle to
live by, no ma=a to reverence or God to adore. Adrift on
the ocean of life for a few years, then darkness and si-
lence. Even the pillow we lay our heads on 1s swiftly fal-
ling to dust, the head itself wrinkling and decaying in
the most peaceful slumber. This is so, and it is good so. Our
souls are not ours, let alone our heads. We own nothing,
there is nothing to own and nobody to own it. and when
we realiz‘e this, not as a doctrine but in all our stinctive
activities, we have our hole. our nest: our headlessness 1s
laid to rest on that non-existent pillow. Only when this 1s

so can we understand I’aul’'s words in their real meaning:

All things are yours; whether P’aul, or Apollos,
or Cephas, or the world, or life, or death, or
things present, or things to come; all are yours;

and ye are Christ's; and Christ is God’s. !

What need then have we of beliefs, of friends or a friendly

universe ?

1. 7 Corinthians 111, 22,23,
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We all, with open face beholding as in a
glass the glory of the lLord, are changed

into the same image from glory to glory.
2 Corinthicens (11, 18

In the very sound of the words alone, “all”’, “with open
face”, “as in a glass”., “from glory to glory”, 1s expressed
our unity with all things. nothing separating us in time or
place from all other human beings, our life and love one
with the life and love of God. Yet this is not a static
condition. We change and are changed with the four sea-
sons, dissolve and are dissolved in the sea of being, move
and are moved with the motion of the spheres. All this,
and more is heard when we hear DPaul’'s words, but we
cannot say that the sound of the words i1s more important
than the sense. not because this is not true, but because
people will not behieve us. But they believe the sound of our

words.
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Who shall lay anything to the charge of

God’s elect ?
Romans V11l 33

Every man is assumed to be innocent until he is proved
guilty, and this seems to adumbrate some fundamental and

original state of innoccence. Thoreau says :

¢ 2 e i
I know of no redeeming qualities in me but a
sincere love for some things, and when I am re

proved, [ have to fall back on this ground. !

This ground, this sincere love of some things, is that which
makes a person or thing what 1t 1s. To grumble at a
&

giraffe because its neck is long, or at a murderer because

his victim died, —is not this the height of effrontery ?

1. Journals, 1842,



Herein is love, not that we loved God,

but that He loved us.
;fo/m ]i/, 9

“I love my wife, I love my children, I love my dog
and my cats, ’—this we understand, and requiré no explan-
ation; but “I love God, ’— what does this mean ? It must
be confessed that it means very little, some vague feeling
of gratitude for being alive, some respect for omnipotence.
But as to love is everything and to be loved is nothing, so
it is G-d’s love of us that makes him God. However much
we sin he forgives us, grieving at the pain and suffering
we Inevitably bring on ourselves by a Law that is above
God himself.
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Our citizenship 1s in Jleaven.
Philippians 111, 20

It is interesting to compare this with a déks of 1kkyi :

When asked, “What country are you from ?
Where is your native place ?’"
Answer, “1 am a man
- Of Original Activity.”

Bl wWwo { 2R wnwhic & A& T Y
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However great the differences between these two state-
ments, one thing at least is common, that we do not really
belong to the particulzir country in which we were (acciden-
tally) born. '

Peter followed ITim afar off.
Matthew XXV1, 28

This is what we all do, and it is not altogether repre-
hensible, because it is human nature to avoid suffering, to
avoid the truth itself when, as 'usual, it is painful. This
“human nature’”’, which is made the fatal objection to
socialism and every -idealistic systerﬁ, is also the great ob-
jection to Christianity and Buddhism. How to be both
blessed and happy is what nobody can tell us.
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Him that cometh unto Me 1 will in no

wise cast out.
John VI, 37

When we come to the fire, it burns us; when we come
to the Imife, it cuts us. When we come to death,

Will there be Leds for me and all who seek ?
Yea, beds for all who come.

Whom the l.ord loveth He chasteneth.
Hebrews X11, 6

This does not mean that God gives an extra dose of
trouble to those whom he for some strange reason specially
favours. The poet rightly says,

How odd
Of God

To choose
The Jews.

But the fact is that those people whom God loves, that is,
those who have been given 2 great sensitivity to and a
deep understanding of life, must suffer; or rather, this
sensitive understanding of life is suffering. “Loving”’ and
“chastening” are the same thing.
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My strength 1s made perfect in weakness. '
| 2 Corinthians XI1, 9

Imperfection has in it a deeper meaning than perfec-
tion, growth than maturity, because it has movement,
movement towards some end that is never attained, but
always will be, shall be. The very name “Unfinished Sym-
phony’’ endues it with a secret power more subtle than
the symmetry and finality of perfect masterpieces. The
wilful irregularities of Korean pottery, the asymmetry of
Japanese flower arrangements, the blank spaces of Chinese
landscapes, the brevity of haiku, and the ellipses of
poetical language g“eneratlly, illustrate the principle that
each thing is capable of every possible use, may be an
instrument of life or death, goodness or badness, is itself
All Things. Thus its relativity is the only guarantee of its
absoluteness; its finiteness and evanescence are essential

for its infinity and eternity.

1., See page 18.
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My God, my God, why hast Thou forsaken

me ?1
Matthew XXVII, 46

Are not the sparrows also “forsaken” by Ged when the
cat has them between its paws ? Does not God abandon
the flies on the fly-paper ? Saviours of mankind murdered,
artists and poets strangled at birth, masterfi)ieces burned in
manuscript, whole civilizations hurled into oblivion, all for-
saken of God. Why ? There is no reason for it,no problem,
no need to justify the ways of God to man. God says, with
Dr. Johnson, to all our whimpering and doubting,

Why is a fox’s tail bushy, why is a cow's tail
long ? I will not be put to the question !

1. See also page 78.
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Whatsoever things are true----- think on

these things.
Philippians 1V, &

Why? Because
such as are thy habitual thoughts, such also
will be the habitual character of thy mind; for the
soul is dved by the thoughts. !

And what are these eternal principles, indubitable truths
of universal validity? There is only one, and that is that
there are none. But things are true, true to themselves and
us. Let them go their way. Go with them on the Way.
Your own body for example, with all its functions of, so-
called honour and dishonour:; St. Theresa says :

Christ has no body on earth but yours, no feet
but yours; ydurs are the eyes through which to
look out Christ’s compassion to thé world, yours
are the feet with which He is to go about doing
good, and yours are the hands with which He is to

bless us now.

Everything is full of blessings. Think on everything, and

thus will our souls be dyed with things, with all things,
with truth.

1. Marcus Aurelius.
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Whatsoever thy hand findeth to do, doit

with all th might.
Ecclesiastes 1X, 10

Kiozawa Manshi' says of his profession,

My work was given me by Heaven. If I do not respect
and love it, I shame the work given by Heaven.

kb XN GO, 2% % I8 Xz
AN LG P HE L5 0 K b,

This is true of every action we perform, whether it be
ploughing or farting, singing or §tealing. What is wrong
IS not crime, but punishment; not man’s vileness, but man's
inhumanity to man; not the sinner, but our contempt for
him; not our sufferings, but our self-pity, all that is inter-
posed by thought or emotion between hand and work.

The well-known schoolboy howler illustrates the same
pomnt, the nccessity of the completeness of the co-operation
with the inevitable, that is, what is going on at the present

moment :

The Duke of Marlborough was a great general who
always commenced a battle with the fixed determi-
nation Lo win or lose.

1. AFRaG2, died in the 36th year of Meiji.
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Truth im the inward parts.
Psaln: LI, 6

Telling lies with words orl with silence 1s of -little
account compared with this inward truth. To deceive others
is difficult; to deceive oneself is easy. And the higher
our ideals the bigger liars, inw"ardly; we are. Poets and
politicians, ministers of religion and moralists are condem=-'
ned above all by their humourlessness. How refreshing it
is to come across a passage like the following :

Thank heavens, the sun has gone in, and I
don’'t have to go put and enjoy it. !

1. Pearsall Smith, ‘/!fterﬂfouyhti.
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Ye are of more value than many sparrows.
Matthew X, 31

This, like Paul's assertion concerning the ox, ! betrays
the limitation of the doctrine of the transcendence of God.
God is transcendent, but he is also, and egually, immanent.
This was a truth perceived by all the anpient religions,
and re-discovered by poets of modern times in Europe and
America, but naver forgotten in the Far East. Spengler
says :

The unlimited multitnde of antique gods—
every tree, every spring, every house, nay, every
part of a house is a god—"—- means that every tan-
gible thing is an ind:pendent existence, and there-
fore that none is functionally subordinate to any

other. 2

1.1 Corinthians 1X, 9.
2. The Decline of the West, Nature Knowledge, V1.-

’
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Who when he was reviled reviled not
AGAIN sovveoes - but* comnfitted himself to Him

that judgeth righteously.
2 Peter 11, 22-3

The fruit of the spirit is meekness. The fruit of the
spirit is also fierceness, but this fierceness is the energy
with which we commit ourselves meekly to that nameless
person who is not a person who judges righteously because
he follows the nature of each thing, which is the nature
of all things. It is the meekness of the hurricane and the
fierceness of the blooming cherry-blossoms, and when we
have both, we too judge righteously, that is, not at all.
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If we suffer with Him, we shall also reign

with Him.
2 Timothy 11, 12

Suffering and reigning seem such different things that
when we say that they are one thing, and that one without
the other is impossible, we are saying something fanciful
and paradoxical. In the realm of the intellect, we assert

and understand,
Better to reign in Hell than serve in Heaven,

but in the realm of poetry we know something that cannot
be said or understood, that losing 1s winning, that endu-
rance is power, that in so far as we share in the suffer-
ing of Christ, we share in his conquest of suffering: his
submission to destiny, and its consequent subjugation; his
doing the will of God, and his unity with the Godhead ;
his suffering in time, and timeless reign.
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Mortify------ your members.
Colossians 111, 5

Even monkeys over-eat, eschew vitamines and mineral
salts, pick out the crumb and leave the crust. This is due
to a greediness so deep and ancient that it must be some-
thing good, something Good. Excess is often not so much
for the pleasure proposed as to get rid of the pain cf de-
sire. But to escape from the power of things, is to give
up the things themselves, to cease living, for just as

Without human beings there are no Buddhas, !

so without fhings there are no human beings, for these
three are one. Further, since

We are members one of another, 2

if we mortify our members we are killing other creatures
and ourselves into the bargain. Thus here as on every sub-
ject, reason leads us to dilemma and contradiction that
only 1ifé can and does solve, the golden mean where both
mortification and self-indulgence are laid aside and forgotten.

1. Rokusodangyo.
2. Ephesians 1V, 25.
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Our Father which art in Heaven
Matthew V1,9

The truth is that God is unfatherly and i1s not in hea

ven. There is nothing merciful and forgiving about him.
S R N
Heaven and Earth are inhuman

God has not the fatherliness of an earwig. If you can call
the sun fatherly, God may be called Our Father; other-
wise it is a misuse of words. But it is to this use. to
Roshi’'s “Heaven and Earth'”, that Jesus was gradually tend-

ing; “The cup which my Father hath given me, shall I not
drink it 7' !

Hallowed be thy name

Undiluted reverence, a symphony without an allegro,
no comic relief whatever ultimately wearies. Blessed and
praised be that majesty and power and glory, the lightness
and delicacy and whimsicality of Nature. The very phrase,
“Hallowed be thy nime” is itself a joke, for as Eckhart
says, “Gott ist namenlos.”’

Thy Kingdom come

Why should we pray for it to come when it 1s already

1. John XVIII, 11
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here and “among you’? Just because it is here and among
us. In the same way we are to pray for the birth of Christ,
his eternal birth, for * Jesus‘Christ, the same yesterday,

19 1

and today, and for ever.

Thy will be done on Earth as it is in Heaven,

The will of God is done everywhere and at all times,
but we alone of all earth’s creatures do not feel it to be
so. This feeling is so unmistakable and direct that we cannot
call 1t illusion. We are in ourselves powerless, yet we have
the self-power to open or. close ourselves to the ingress or
egress of other-power.

Give us this day our daily bread

To bring into existence a creature with a digestive
apparatus involves, in some vague way, a kind of moral
duty to supply it with food, but since our Father does not
allow us even this as a right, let alone as in lové or kind-
ness, we ask just as we might ask for a thousand dollars,
or as a drowning man clutches at a straw, — because 1t 1s

human to do so.

1. Hebrews X111, 8.
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Forgive us our trespasses, as we forgive them
that trespass against us

This we may ask with no reservations, and as fer-
vently as may be, because it is for ever granted cvery-
where. All our experience teaches us that it is the forgiver,

not the forgiven, who receives the forgiveness.
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My God, my God, why hast Thou forsaken
me? !
Matthew XXVII, 46

The greatest poet, the greatest moral teacher and
religious teacher is dying the death for crimes against (od
and man. He is dying alone; his words will be forgotten;
his followers, d.ispersed and disillusioned, are in any case
ununderstanding; and what is worse, misunderstanding.
The world is dark with false ignorance and useless know-
ledge, ahd the Light of the World is being extinguished.
Christ could not realize that though God had forsaken him,
Chance had not, that his life and its teaching would live
on because of the very stupidity and weakness of his dis-
ciples. And had the authorities rounded up the few
cowards that were hiding in their homes, Europe would
now be either Mahommedan or Buddhist.

1. See also page 48.
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Your life is hid with Christ in God.
Colossians 111, 3

Our true self is our Buddha nature, and this is the
Nature of all things. The timeless, spaceless, unqualifiable,
uncreated Buddha and the historic Buddha can be differ-
entiated but are not separable. As individuals we have no
contact one with another. It is only through the realization
of our common human divinity that we become what we
are already, sons, not servants, one with all that exists.
This is expressed in the simple and beautiful word “hid’.
Sometimes, as we wander through the world, the sounds
and silence, sunshine and shadow, near and far, birds and
trees and sky and human beings are perceived to be one
life. The suchness of things is revealed, all differences
are hidden from us, and the illusion of separation and
separateness has disappeared.
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He saved others, himself he cannot save.
Matthew XXVII, 42

This was and is a perfectly just criticism of the mira-
cles of Christ. To heal the sick and raise the dead, and
yet not to lift a finger for one’s own comfort or protection
is a ridiculously inconsistent attitude. But it is precisely
this kind of contradiction in Christ and Don Quixote which
endears them to us. Without imperfection, without a feel-
ing of the evanescent and indeterminate, we cannot grasp
the infinite and eternal. Those who strive to show that
Christ never sinned, never looked up to a greater than he,
are murderers :

Father, forgive them, for they know not what
they do. !

1. Luke XX1I1, 34.
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I am He that liveth and was dead; and

behold, I am alive for everrmore.
Revelation I, 18

Who “I” is, and when and where and why he died, or
whether he really died at all is not the concern of the
poetry, that is, the “truth” of these wo¢rds. The verse
begins with the timeless “I am he who liveth,” the such-
ness of things, the Buddha nature, then goes back to the
timeful, the illusory “I was dead’”’, and leads us gently on
to where time trembles “for evermore” through eternity,

that timeless region where time also sojourns.
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If ye know that He is righteous, ye know
that everyone that doeth righteousness 1s

born of Him.
1 John 11,29

In this one sentence, all the dogmas of Christendom
and Buddhism are broken down irremediably. But the first
clause 1¢ all-important. If you know instinctively -what was
rightedus and what was not righteous about Him, you'laugh
with joy when you hear the Buddha nature speaking its
silent but unmistakable words, realizing that this “its”’ and
that “Him” are one thing, just as “ye know’ is one thing,
though speech divides it into pronoun and verb.

He was wounded for our transgressions,

he was bruised for our iniquities.
Isaiah> LIII, %5

Unless ‘“he’” and we are in the profoundest and truest
sense one person, our sins and “his” voluntary sufferings
are poles apart, for it is not possible that one man should
suffer for another, except in the immorality of legal

fiction.
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Behold, I stand at the door and knock; if
any man hear my' voice; and open the
door, 1 will come in to him, and will sup
with him, and he with me.

Regelation II, 20

This is a kind of ghost story or detective problem, for
he that knocks without 1s already within, and though the
room 1s empty, there is a feasting going on, for the clat-
ter of dishes and smacking of lips is clearly audible in
the 48 Preludes and Fugues and the symphonies of Mozart.

Beloved, let us love one another ; for
love is of God: and every one that loveth

is born of God, and knoweth God.
1 John 1V, 7

Buddhism fears above all things attachment, but
Christianity. much more profoundly, is afraid only of weak-
ness of attachment. Hamlet and Othello are great, because
of the depth and persistence of their attachment. The
alleged object of attachment is indifferent, whether it be
Mrs. Gamp’s gin-bottle, or “the disciple whom Jesus loved”,
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It 1s your Father’s good pleasure to give
you the Kingdom.

Luke X11I, 32

Who wants it anyway ? And consider the responsibility
of running the whole system of nature, with rape and
of the million-year plan of the survival of the fittest
throughout the universe. The truth 1i1s that people do not
want to be saved, to “go to heaven’, to become *“joint
heirs with Christ’”’; it is too awful a prospect.

murder, betrayal.and suicide your own doing, not to speak
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So God created man in His own 1mage, in

the image of God created He him.
Genesis 1, 27

All things were created in the image of God, but man
more so than any other, for we can see in him, for the
first time clearly, the deep internal contradiction, the

reductio ad absurdum of the universe. Where only “Love” was
seen, the Love that moves the sun and the other stars, and

moves the jaws of the spider as 1t sucks its victims' blood,
now “love’”’ appears. Pity and self-sacrifice, a turning away
the eyes from ferocity and pain, have introduced that
discord which makes the origi.nal harmony seem a simple

and easy thing.
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The time is short ; it remaineth, that both
they that have. wivea be as though they
had none: and they that weep, as though
they wept not; and they that rejoice, as
though they rejoiced not; and they that
buy, as 'though they possessed not; and
they that use this world, as though not
abusing it; for the fashion of this world

passeth away.
1 Corinthians 7, 29-31

In the Kongokyo, we read:

“Subutai, what think you ? Is the Nyorai to be
seen as a body-form or not?” “No, World-honoured
One, the Nyorai is not to be seen as a body-form.
Why is this 7 Because according to the teaching of
the Nyorai, body-form is a non-body-form.” The
Buddha said to Subutai, “All form is illusion. TIf
all form is‘seen as no-form, the Nyorai will be
seen.”’

BB, REZM, o LI MW A g, AR
B
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When we know that ‘“‘the time is short”, when death is



68

imminent, a matter of moments, we marry, we laugh
and cry, we purchase things and go about our daily life
just as others do, but as though we did none of these
things, not in a dream, but realizing (that is, doing
everything in such a way) that the doer and the done are
not divided into this and that, I and the action, you and

I, short and long, today and tomorrow.

We, according to His promise, look for
New lleavens and a New Earth, wherein

dwelleth righteousness.
2 DPeter [, 13

This looking forward to the next moment, this “some-
thing evermore about to be'’, which we fancy into the
distant future, is the temporal aspect of things. Eternity
is seen as if in the future, instead of in the present. But
actually,

The one far-off divine evenl
To which the whole creation moves,

i1s already here, and occcurs every time we think an
enlightened thought.
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In him dwelleth all the fulness of the
Godhead bodily? ]

Colossians 11, 9

Sometimes we realize (make real) this;, when we are
about to swat a fly or mosquito, and feel a sudden com-
punction. But the next thought, like all second thoughts,
is a thought of folly, and we think of the mosquito or
fly, |

“Is not this Jesus the son of Joseph, whose father

and mother we know 7 How is it then that he saith,
1 came down from heaven ¢’ !

[t 1s expedient to you that 1 go away.
John XVI, 9

Christ must go in order that the Holy Ghost may come.
As we grow, what we apprehend by experience becomes
vaguer, not that it 1s more diffuse or weaker, but
that it 1s less expressible, does not demand expression so
urgently, has more of the quality of wind and less of
matter in it. Instead of this or that action, what moves us
is the manner of the action, the way it has its being.

How the lily grows, the life itself, is of greater import
than its beauty.

1. John VI, 42.



70

You yourselves have learned of God to

love one another.
I Thessalonians 1V, 9

How i1s it possible for us to learn by our love of God
to love human beings 7 It seems like putting the cart be-
fore the horse. But when we remember how water loves
the drowning man, how treacle loves the spoon, how the
earth loves the falling apple, how the kmnife loves to cut
and the flesh to be cut, we realize the truth of Paul’s

words.

[f in this life only we have hope in Christ,

we are of all men most iniserable.
I Corinthians XV, 19

The thought of death, that is, annihilation in time, is
the most painful of all our painful thoughts. The chariot
hurrying near makes all the people miserable all the time.
And yet there i1s another hope (and this also in Christ)
in the timeless life which does not belong to this life or
any other life, past or future. But the strangest thing of
all is that just as time is necessary for eternity, and there
1s no eternity without it, so this misery of the hope in
Christ in this life only is essential for the timeless life
we live in [1amlet and the S¢. Matthew Passion.
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First the blade, then the ear, after that

the full corn in the ear.
Mark 1V, 28

It is precisely those things which are most logical,
most purely cause-and-effect, most 'scientific, which are
most miraculaus, because we can never know why this
particular cause has this particular effect, why the mind
sees the things in this order and relation, and no other.
All we know is that there is an exquisite satisfaction in it.
Buson says:

HEtwEdbortFic—2099D
White dew

On the bramble,
A drop on each thorn.

Religion and science are for the moment united.
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If we confess our sins, He is faithful and
just to forgive us our S§ins, adnd to cleanse

us from all unrighteousness.
1 John I, 9

The sense of sin is a strange thing, sadism towards
others. masochism for oneself; a sense ¢f failure and
negative self-feeling; an apprehension of some mysterious
danger, and impending punishment. Why should confession
absolve us from all this?

‘From the Zen point of view, what is wrong is toe think
it is sin, or rather, what was wrong was to “think” at all,
to think that I am I and You are You, that your lossis my
gain, and so on. This was the sin, not all the foolish things
that happened as a result of it. Confession is really a way
of returning to the original ‘“thoughtless” condition by
regurgitating all the muck and filth of dichotomous
thinking and feeling. And so the one confessed to feels no
kind of superiority over the confessee, but shares in his or
her return to purity and health.
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A bruised reed shall He not break.
Isaiah XLI1I, 3

Blake says the same- thing but more vehemently, sur-
passing even the Hebrews in passion :

And can He who smiles on all

Hear the wren with sorrows small.
Heat the small bird’s grief and care,
Hear the woes that infants bear,
And not sit both night and day,
Wiping all our tears away?

O no! never can it bel

Never, never .,an it be !

Such flat contradictions of fact are indeed shattering this
world, and creating it nearer to the heart’s desire.
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The Lord Omnipotent reigneth.
Revelation XIX, 6

When I was young, it was not uncommon, in the reli-
grious circles I was compelled to frequent, to debate the
question whether God could tell a lie. If he could, he was
not all-good ; if he could not, he was not all-powerful—this
was the dilemma. The fact remains, however, as St. John
remarks. that the lord Omnipotent reigneth, and we are
all his obedient or (apparently) disobedient subjects. Some-
how or other. God's will 1s done at all times and in all
places.

Though we feel something of the old tribal fear ex-
pressed in the words of our text, :ve turn with relief to
an cmnipotence of a dif ferent character, such as that in

the following lines from Emerson's orship:

This is he who. felled by foes,
Sprung harmless up, refreshed by blows.

This is Jove, who, deaf to prayers,

Floods with blessings unawares.
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In a little wrath I hid my face {rom
thee for a mqment .. but with everlasting

kindness will T have mercy on thee, saith
the lord thy redeemer.
Isatah 1TV, 7

The littleness of the wrath, and the everlastingness of
the kindness are well contrasted, but they are not differ-
ent so much in quantity as in quality. The wrath 1s in
time, and the kindness is beyond time. Under the category
of time we question, rightly enough, the goodness of God ;
no one can justify the ways of God to men. But in eter-
nity, out of time, there’is mercy, there is kindness. And
strange to say, we are redeemed into eternity by that very
wrath, that cruelty of God in time.
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We know that we are of God, and the
whole world lieth m wickedness.
] .’r)hﬂ lf, 19

Sometimes, when we look at people at the slot-
machines, when we read the newspapers, when people
pretend to laugh at something that is not really funny, when
the next-door ncighbour puts on a popu]afr record, when
we read the advertisements for whiskey, —sometimes, “we
know that we are of God, and the whole world lieth in
wickedness.’

Beloved, believe not every spirit.
1 John 1V, 1

Just as we must believe all the furny creatures in the
Zoo, so we must believe all the funny creatures that go to
look at them. Every spirit must be believed, — militarism,
pacifism, communism, feudalism, all of them. Jago must
be believed no less than Othello, Regan and (Goneril no less

than Cordelia. “Every error is an image of truth. ”
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O Lord, Thou hast searched me and known

me.
Psalm CXXXIAX, T

We analyze and psycho-analyze ourselves, find every
motive suspect, every impulse selfish, every thought im-
pure. Even when I do unalloyed good, is this not for my
own sake, my C:WII sense of well-being and satisfaction ?
Debunking others is fine sport, but what shall we do when
we have debunked ourselves, and nothing remains?

My grandmother once came home from church and kept
smiling to herself. On being asked by her children why
che was smiling, she said, “At church the people were all
singing, ‘O to be nothing, nothing, ' and they were nothing all

the timel”’



78

My God, my God, why hast Thou forsaken
me ?
Matthew XXI'1I, 46

You are buried alive underground. You will die of
starvation and thirst in a week’s time. God has forsaken
you. You are not going to heaven when you draw your
last shuddering breath. You will be nothin;z, for ever. This
last wcek of your not very important life will be entirely
meaningless, just feverishly painful thoughts and the stu-
por of exhaustion.

Can you explain this av\;ay Y No, nobody can!!

He that keepeth thee will not slumber.
Psalm CXXI, 3

Sce how the toast burns when you forget i1t; how the
clock stops when you don’t wind it up. All is change and
decay, nothin; is constant; but there is “something” that
never sleeps, that is immortal and omnipotent. It is be-
yond all conception, all expression, all proof yet when we

are in painful or joyful union with “it”, we feel and know

that

[Inderneath are the everlasting arms. !

1. Deuteronomy XXX, 27.
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APPENDIX

PARALLEL PASSAGES FROM THE CHRISTIAN
MYSTICS AND ZEN WRITINGS

The Christian mystics of the Middle Ages, keeping as
they did within the rather elastic bounds of orthodox teach-
1ing, show a remarkable similarity of life and inspiration
to those of Zen monks, and it is possible to parallel all
the deepest intuitions of both groups. Even the constant
assertions by the mystics 6f the “invincible otherness” of
the soul in its deification, where the transmutaticn within
the Divine Essence cannot and does not involve ide«ntity,
correspond to the Zen experience of interpenetration and
inexistence without loss of one’'s own separate rpersonality,
and with the haiku poets’ becoming the thing conternplated,
yet speaking with the voice of a man. The following pas-
sages from thereligious mystics of the later middle ages,
are juxtaposed to corresponding passages from Buddhist
writings, particularly those of Zen. It should never be
forgotten, however, that not one of these is verbally true,
but 1s poeerically so; much more the i1dentity of intuition
that may be discerned in each ,pair.

The Christian writers include the German mystical
poet Angelus Silesius (Johann Scheffler) 1624 - 1677; the

theologian Dionysius the Arcopagite of the 5Hth century:
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Doctor John Tauler, 1290-1361, Dominican monk and theo-
logian : the Dutch priest, Jan van Ruysbroeck, 1293 - 1381 ;
Meister [Eckhart, 1250?—11328"_?, German mystical philoso-
pher; St. Francis of Sales, 1567-1622, Bishop of (Geneva;
St. John of the Cross, 1543-1591, Spanish theologian and
poet: the German mystic, Henry Suso, d. 1365, one of the
“Friends of God.”
The Zen writings are the followinpr:I

The Platform Sutra, ' concerning Eno, 637-713, the 6ih
patriarch of Zen in China.

The Ilekiganrotu, * poetical comments by Seccho, 3 980-
1062 A.D.. on cases taken mostly from the history of the
Zen masters, (The Transmission ‘of the Lamp, ) cdited by
[Ingo,®; it was first printed in 1125.

The Song of Fulightenment,® a verse exposition of Zen, by
Yoka Daishi, 7d. 713, one of the chief disciples of End.

The Zenrinkushtt,® a collection of short lines, couplets,
and verses from the sutras and classical Chinese writings.

The Shinjinmci. * a short poem by Sosan, ' d.606, 3rd
patriarch of Zen

1. FSHRRAE. 6. AR k.
2. HIRNEET. o & D RHIE
3. R 8. fidkn)H:
4. {RIEE%. 9. 17308,
5. [R5 10. 167¥K.
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For the soul courageously resolved on passing interiorly
and exteriorly beyond the limits of i1ts own nature, enters
illimitably within the Supernatural, which has no measure,

but contains all measure eminently within itsclf.

K5 AT, Lvi A AT WLERN R M, A 2t R
(B, =t BN, Allizs, f1gsE Jds, A=
M =, AN S HE T L S, AR, AT =,
fuf 1T 91¢ 2z (8 4 )

While Baso and Hyakujo were out walking, they saw
some wild ducks that flew overhead and disappeared.
Baso said, “Vhat are they: v Tyvakujo said, “Wild ducks”.

"

Baso said, “Where have they gone " Hyakujo answered,
“They have flown away”. Baso took hold of Hyakujo's nose
and wrenched it round. Hyakuj) screamed out with the
pain. Baso said, “What do you mean by saying they have
flown away 7" *

[lekiganroku, 53

1. St. John of the Cross, Ascent of M:. Carmel,

2. Flying away, flying here; flying away, flown away —
at the moment of the anguigsh of his nose he perceived
that these things also are only a means, hoben, which
we mistake for reality. He must “pass beyond the limits
of his own nature.”
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In every soul, even that of the greatest sinner in the

world, God dwells, and is substantially present. !

AP A2 A, WA A TAT 2B A A BT AR
e 2% Bllo |
(/5 onll B &, Z2)

Every man in the world has the Wisdom of Enlighten-
meng:------ .As far as the Buddha nature is concerned, there

i1s no distinction between a sage and a sinner.

Rokusodangyo, 2

Thou shalt apprchend God without image, without
semblance, and with,ut means. But for me to know God

thus, without means, I must be very lle, He very me.?

e v AT Do it Ak 4 45)

Many words?® injure virtue;
Wordlessness is essentially effective.

Lenrinkushie

1. Ascent of Mt. Carmel.
2. Eckhart.

3. Words, like every means, obscure in defining.
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My very dear child, we must quiet our activity of mind. '

fuf 44 A, Bk 20 1) ol D GO Aee gRE, 21 S — W) S0 Rk BT S,
DO A 44 1S CNUIRTE VI 0

“Zazen'', in our sect, means absolute freedom, not to be
disturbed ? by any good or evil circumstances.

Rokusodangyo, 5

God 1s a common light and a common splendour, en-

lightening heaven and ecarth, and every man each according
to his need and worth. 3

ASTPE Al fip, e TR A ) Wb,
C/somll B &S, 72
Our own true nature is Buddha; apart from this na-

ture there is no Buddha.

Rokusodangyo, 2

1. Francois de Sales to St. Chantal.
2. Our faith (in goodness, in badness) is not disturbed.
3. John of Ruysbroeck, Addornment of the Spiritual Marriage.
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The reason of this safety has been clearly shown: for
usually the soul! never errs, except under the 1nfluence

of its desires, or tastes, or reflectiéns, or understanding,

or affections. ?

--------- U, A BT R AR, e
IS SPTER ol LN
(L N\ }'}L)
------ Dogo answered, it 1s like roaqhing back for the pillow

in the middle of the night’. 3 ------Dégo said, “The whole

body is hands and eyes’.
Hickiganroku, 89

The substance of the soul, though 1t 1s not the substance
of God, because inconvertibic into Him, yet being united

to Him and absorbed in Him, i1s by participation God. *

O —= b = Mo &7 =% — &, Gl Ak B 45

To see all things as one 1s easy ;
To see all things as different 1s difficult.

Zenrinkushit

1. The intuitive faculty.

2. St. John of the Cross, The Dark Night of the Soul.

3, The (wooden pillow has slipped from under the head.
We are half-asleep, unreflective, child-like, acting
insiinctively.

4. St. John of the Cross, The Living Flamc of Love.
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Then, delivered from the worlds of sense and of intel-
lect, the soul enters into the mysterious darkness of holy
ignorance. and renounting all dealings with knowledge, it
loses itself in Him who can necither be seen nor apprehend-
ed. 1!

Al E i B3 3 74 B ), fof S50 o i A A4S TRk 20K
11, WERRE A, b — Uik, I R, e o e ks
il w15 750 rA VAN R LD

Vimilakirti asked Manjusri, “What 1s this ‘Bodhisattva’s
no two doors of entrance’ 7’ Manjusri replied, “My view
is that it is something wordless, inexplicable, indescribable,

unthinkable, detached froqm all questions and answers’.
lckiganroku, 84

VWho does not scelk and find and receive God at home,
or in the street, will never receive him rightly in church,

that is certain. *

(B I L B AT
it SK B w4 Mo (% 21 a0

Walking 1s Zen, sitting is Zen,
Speaking, silence, activity, quietness, —the
Essence is at rest.

Shodok «

1. Dionysius, Mystical Theology, chapter 1, 3.

2. Tauler, Predigen, Sonnutag n. Trin,
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The Second Coming takes place daily, often and many
times, in every loving heart, with new graces and with
new gifts, as each is able to ‘receive them.'

J& 7E J\ B of,
JE G Wi, Gt Ak A Y5

The wind is cool from September ;
The moon is bright {rom August.?

Zenrinkushs

And therefore we must all found our lives upon a
fathomless abyss.

T
il —
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Unmon said to his monks: “Within the universe, in
[Ileaven and Earth, there is a Treasure. 1t dwells in the
mountain of the body. You take a lamp into the Temple
hall, put the Great Gate on top of it ! "

Hekiganroku, 62

— = = e — W —— e — W _————

1. Addornment of the Spriritual Aarriage.

2. Just as in the far distant past. yearly the coming of
the cool breeze and the bright moon takes place.

3. The Sparkling Stone.
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For where He comes, there He isi and where He 1s,
there He comes:::------ And everytiing in which He i1s, 1s 1n
Him; for He never gbtes oul of Himself. And this is why
the spirit in its essence possesses God as God does the
spirit; for it lives in God and God in 1t. !

— DI BB —, —DOR— Ul JesK 1T, O 1 A% Ao
EB AL .T(‘ ;"'T:o
A omll 89 %, Z0)
All 1n one, and one 1n All. When the Mind comes
as 1t wills, goes as it wills, freely, this 1s the state

of Prajna.?

Rokusodangyo, 2

For God gives, in one gift, Him elf and His gifts; and the

spirit gives, at each introversion, itself and all its works.!
s G MR, —m Il 3 T
Ciigi Ak Ay 22)
One speck of dust contains all things:

One thought includes three thousand thoughts.

Zenrinkushit

1. Adornment of the Spiritual Marriage.
2. Wisdom.
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For to comprehend and to understand God above all
similitudes, such as He is in Himself, is to be God with
(God, without intermediary, and without any otherness that

can be a hindrance or an intermediary. !

SRS AR PIAT, ARRIAE T, MR Ao AR
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A non-Buddhist said to Buddha, “I do not ask for that
which is, or that which is not. ” Buddha was silent a short
time. The man said in admiration. “0 World-honoured
One, full of grace and mercy, you have dissolved the clouds
of my illusion: [ have entered into possession”. He then
departed. Ananda asked Buddha, “\What was it that he
perceived that made him enlightened ?” Buddha re-
plied, “It is like a fine horse that moves when he sces only the

shadow of the whip,”

Hekiganroku, 65

—— e =

1. Addorument of the Spiritual Marriage.
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And through the Eternal Birth, all creatures have
come forth in eternity, before they were created in time,
so God has seen and Anown ‘them in Himszlf, according to
distinction, in living i1deas and in an otherness from Him-
self ; but not as something other in all ways, for all that
is in God i1s God. !

) 221, andeg JE 8 PRl 2 ake 1M 2 W e
2L )
A monk asked Unmon., “What 1s the word that goes

beyond all Buddhas and all PPatriarchs 77 Unmon answered,
“A sesame bun”. ?

That which is wayless is above reason, not without it,
And it perceives all things without wonder.
Wonder is far beneath it,

And the life of contemplation is without wonder.3
Fl) 758 f AR A 50 718, It B R W T e (AR ) )

I went there and came back; it was nothing special, —
Mount Ro wreathed in mist, Sekkd at high tide.

Zenrinkushit

e — e R, i e e T ——

ddornment of the Spiritual Marriage.

A secame bun is in God, and is God.

The Twelie Béguines.

\WrLen we “live with the gods”, with nature, with Bach,
with Euripides, with Sotoba, it is “ncthing special.”

o Gl B



90

Here in time we make holiday because the eternal birth
which God the Father bore and tears unceasingly in eter-
nity is now born in time, In human ‘nature. St. Augustine
says this birth is always happening. But if it happen not
in me, what does it profit me Y What matters is that it

shall happen in me.!
AN FE s 2 M BRIE €50 it 4K 1) 12)

If you do not get it from yourself,
Where will yocu go for it ¥

Mark this: in eternity, all creatures are God in God;
and there, there is no fundamental difference between
them ; save that which we are in God, they are the same
life, the same being, the same power: they are the same

one, and nothing less. *

{y % 0% 0T dng
(i A% &) 403)

The old pine-tree manifests Bzdhi;
The solitary bird tells of the Thusness of things.

Zenrinkushtt

1. Ickhart.
2. Suso, The Book of Trurh,
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A man should under all circumstances turn himself
inwardsg--«----- Enter into thyself, sink back into the Ground

of thy soul. !

A HE LM T L A5 i BR: 1K P [N
AW PR A 1R fle e L :’ﬁ.lz, e KB Ao
A5l i ES, 1)

Perceiving the truth within cur own minds,
We are enabled to 'ecome Buddha.

If we do not perceive it inside ourselves,
But seek it outside, we are great fools.

RokusOdangyo, 10

I ask to be rid of Gced, — that is, that God, by his grace,
would bring me into the Essence—that Essence which is

above God? and above distinction.?
it —A5, — RS, (G0 B

The two exist because of the One,
But hold not even to this One!

— —_—_——— ——— - e —— p— - — ————

1. Tauler, Predigen, Sonntag nach Weinachter.
2. Compare : B4 TEXA, #HALTEO, (AR D) 4YL)
If you do not kill him, you will be Kkilled by him.
3. The One.
4. The two,
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