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Hoeinz Mode

The Year 1262 - 20 Years German Democratic Republic

At the time our readers get this issue of "Buddhist Yearly" the
year 1969 has begun; the year of the 20th anniversary of the
foundation of the first socialist state on German soil, the
German lLemocratic Republic., It has been our declared aim to
remaln conscious of our task of conveying our point of view to
readers in Buddhist countries, not always well supplied with
informations about our country; in fact, more often purposely
ill-informed about events and achievements of our state and its
people. One of our basic aims, also laid down in the new socia-
list constitution of the German Democratic Republic, is to fo-
ster friendship and mutual understanding with all peoples of
the world for the common goal of safeguarding peace. This, how-
ever, cannot be achieved without considering the big changes
that have taken place during the last two decades or so all
over the world and without keen and positive interest in sach
other's situation.We have made it our task to study the histo-
ry and 1life of countries largely influenced or even determined
by many centuries of Buddhist culture, most of which gained
national independence and freedom after a long struggle against
colonial and imperialist suppression. A deep change has taken
place, more or less at the same time, in our own country, a fun-
damental one from bourgeois-imperialist to socialist life and
thought, It may well be asked, what is the new attitude caused
by this change, and it is this question that cannot be answered
without an understanding of twenty years of development in our

German Democratic Republic.

But thi is only one side of the problem. The very origin of
our German Democratic Republic is closely connected with chan-
ges that have affected many countries; changes, which have been
brought about by many peoples of Europe and Asia in theilr
struggle against imperialism and colonialism. Among them we
also find most of the various states we have just spoken of,



tLe countries 0f Scutheast Asia with millicns of people living
in a cultural tradition that cannot de understood without a deep

Kknowledge vf BuadLiam,

by logic and historicel eixgerience alike it is eaey to recog-
nize, luat the defeat of German, Italian and Japauese brands of
fascisn, militarisa and iaperislism i 1945 has been ODe Of the
turaing poiots of noders history. A Bma)or cue evel was tlLe
victory of sarxisu-Leniniem over the forces of internel and in-
ternational reactiocn ¢n the territory of the present Sovie®
Union 1o 1917 which initiated the generai crisis of the world
capitalist systex and gave rise at the sane time, directly or
iadirectly, t¢ the development of national conscience, will for
freedom fros covlouiel and {operialist suppression and at last
the Leginnings of netiocual enti-imaperialist literetion-movenents
io many countries of South Aast Asia a8 well as in other parts
of the world. EQually well has to be renembered that it was the
Soviet Union tuat haed to suffer most during World War Il and

had to bear the main-weight of the ADti-litler-Coalition's fight
against wefuau fascism, militarism and imperialism, For many a
country of aurope and Asia as well roads for a new dbeginning,
for a vetter life of the masses Oof population were opened as a
result of this gria world-wide fignt.

Hiowever, great and decisive this victory has been, it 18 an
unueanjable fact, that immediately after 1945 a group of colo-
nialist and imperialist powers atteapted to roll bdback the just
achieved lideration from foreign domination and subjugation of
several couantries and especially to roll back the advance of
tLe influence O0f Socialism which Lad spread over large parts UIf.
aurope and Asia as well as & result of the heroio fight of many
yooples 0f aurope and Aesla, in the forefront of which stood the
Soviet Union, It has again to dbe remembered that this ajfvance
of >ocialisa was not gained by any asggression, but by defence
4a8lDst aggression and by liberation of occupied countries from
foreign domination. To roll back the advance of Socialism has
Leea the declared aim of fesciam and etill is the backbone of



imperialist policy. Therefore, i1t 18 only elementary logic, that
it has to affect all those, who have gained by the former victo-
ry. This policy of roll-back, of revanchism, has been changing
again and again in form, but never in 1ts contents. Economic

and political pressure, also against countries of South East
~Asla, ideological warfare and diversion in different and subtle
forms - as very clearly proved by the events in Czechoslovakia -,
as well as open and unveiled military aggression as in the
disastrous and barbarian American war in Vietnam, are only

parts of imperialist strategy to undo social and cultural advan-
ce, to endanger the security and stability of the young natio-
nal states and the socialist countries alike.

Nazi-Germany had been defeated in 1945, put Western interven-
tion prevented that all of Germany benefited by this victory.

A part of Germany - the larger one even - was cut off and
heavily occupied by American, British and French troops; a si-
tuation which has not changed up to this very day. 1t is being
claimed that this has been and is being done for reasons of
security. But security against what and what for? Against that
very change, that was expected after the capitulation of Nazi-
Germany by the majority of Germans., Wherever American influence
reached, that part of occupied Germany was, contrary to inter-
national agreements reached by the participants of the Anti-
Hitler-Coalition, established as "The Germany", was economi-
cally nursed and politically recomnstructed to its old imperia-
list shape. It was, however, given a slight coating of libera-
lism and transparent democfacy, but a deep and poisonous in-
j;ction of revanchism, based on the never overcome Nazi-past of
the “"Third Reich". Historically seen, West Germany is an ana-

chronism, which ought to be specially recognized in any of the
young ndtional states of South East Asia as elsewhere. Yet,

such anachronisms exist and are artificially kept alive and
preserved in the interest of all those, who wish to turn back-
wards the wheel of history., They are the true trouble-spots of
our time and dangerous for all the world, lndeed.



rortunately, a part 0! versany renasined free from dominatioa of
such j.wers 0f the rast. lhLus true Germany reamained and as a
mastter of fact was rebors in the new (eman state, the first
+seMan soclalist state, the LUeraan Lemocratic Mhepubdliec. It wae
tLe Wish O0f all Germans after 15«5 - set apart a small group of
war-avn.ers ana hasi-survivore -, 10 drav the lesson 0f the
oToatl :lsasters, vermamy brought tu the world iao 1914 and 1939.
.ueir commof guai was, tOo taxe away the power from all those
resyvasitlile for all the misery, Ifroa the hands of imperialist
sofwan industrialists, banxers aud bLig lani-uwners and to put
1t, whereto it Leluvugs;, ifuto the hands of the working-class, the
reeasants and thne ,rog.essive Lart of the intelligensia. This
commol wish Of all vermans after 19545 has deen realised in our
country. oy this act our coubtry nae legitimised 1tsolf as the
true aud persisting verwany, the ocountry of a great cultural
Leritage, fully aware of the unavoidable progress of history, of
the necessity of the social liberation of all 1ts labouring
population, of a future free 0f economic fears, directed towards
the welfare and peaceful existence o0f all humanity,

A detailed deccrijption of tho policy of our new Germeny, of {ts
economic and social achievements, of the full breadth of educa-
tional and cultural progress, ls not posaible hLere, but from ay
owy experience of this new citisenship during all these twenty
years i may be peoraitted to briefly state sole of my thoughts
aud ojpinions, pertinent as 1 delieve to the Questions just
raised. I have Leen born in the Wilheolminic period, have my
e8rliost memories 0f the miseriens of the first World War, have
received my education in the days 0f the Welimar iepubdlic, grow- .
ing older t0 witness the re-awskening of imperialist and fascist
forces iaitiating the Nasi-period and cavaing World War 1llI,
duriog which I was fortunate enough to enjoy a term of limited
freedom but preservation of life, a time 0f new experiences

avay from home, in Ceylon, in Indias and Switzerland, After 1545
I bave syend three years in the Anerican-occupiod capital of
bavaeria, in sunich, and finally found my place 0f l1life and work
nere, at Halle, from where I write. I have thus lived through



the changes, experienced them in all possible respects and at
the same time had the chance to know from my own experiences,
what colonialism has been in Ceylon, India and (for a shorter
period) in Burma, and what the changes have been after 1945,
when 1 saw these countries again. I know and have seen enough
0f Nazi-crimes and British atrocities in Bengal; there are more
than enough victims of imperialism in my own family and amongst
my early friends at home and from Southeast Asia. Since my last
school years and student days in Berlin I searched for contacts
with the working-class movement, and I have had sufficient con-
tact with workers, peasants and intellectuals at Munich, what is
now Weastern Germany, immediately after 1945, to know and to

prove what I have said above. For all these remarks I need no
textbooks,

The crimes I spoke about had been committed because of racial
intolerance and haughtiness, financed for the benefits of minor
groups ¢f powerful capitalists, covering thelr own personalities
behind the anonymity of big finance and causing all-to-willing
brutes to do the dirty work., There had been many men of brain
in their pay to intellectually propagate and tolerate all such
brutalities in the name of the superiority of the white race or
of the inborn Aryan rights to rule the world. I have been &
student of Indology and Archaeology, but when I read the great
books of kLuropean bourgeols scholars, 1 could not help finding
numerous passages and even the full spirit and background of
such theories, proving to be so disastrous, when carried out in
practice. Many such books pretending to serve the better under-
8tanding of the great culture of Asian peoples left after
reading a bitter taste of inconsequence, of lgnorance in vital
matters, of ill-used mental capacities. But critical reading
alone gould not help me to answer the question, what such great
scholars would have to do with raclial crimes, they never them-
selves personally committed. Let me therefore make a big jump
in my thoughts to state, that our G,D.R. constitution and the

declared policy of our government places all acts of racial
discrimination or aggressivity under heavy punishment. It is



tLus the backgyroumd that counts, the society yeu live in, for

even if there should exist anybody in our eountry, who would
liae to write a book of that pature - wnat I doubt very much -
suCL @& bOOKk c(ould pnot be published legelly ia our German Jlamo-
cratic aesjpudlic.

If analysed, such fundamental facts make you probadly recognise
all tLe clLanges, that have taken place in our country. Ia our
s0Clailst stale there is oo grouping whatsoever of financial
power ruliing 1:ua benind. Our soclety is an open society in the
seuse, that every citizen 18 called upon to partake in ruling,
Contrary to the Western couatries which oclaim to be open so-
cCleties, t00, Dut where the citisens have DO Other rights than
to sell thelir man-power and t0 give their votes to different
parties and candidates respectivel), at intervals of several
years, without the hope, that anything fundamental will chanyge
withino thelr socliety, except for the worse. Criticisa, after-
wards, at the elected members o0f parliamsents and of their dooi-
sions wi.ich mostly bring asbout that the rich ones get richer
and the poor ones get still poorer, is being regarded in these
“"open societes™ as unlawful and bdeing esuppressed with all the
power the state has available. Not to talk of certain "laws™ or
ruliugs in tuose “open societies”™ which prevent certain groups
of citiseus eved in partaking ian that farce which i being
called electicns, because of political, religious and educatio-
hal reasoas. ip our country every citisen, regardless ef bdirth,
sex, professivn, religious and political eonfession, has the
right and obligation as well to take part in the very careful
selection o0f candidates who are put up for election for our
rariiament, the reople's Chambder, or for the different bodlies
oh district-basis. The elected members to these bodies, on the
other hand, are obdbliged to report on thelir activities to_the
citisens wi.o electled them and if those are convinced that thelir
fepresentative 18 unabdle or unwilling to fulfill his tasx and
thelr di1fferent wishes, they heve the right to unseat him and
to putl ia bhis place somedody else of whom they are convinced

that Le is more abdle to be thelir representative., besides, not
v



a single law is being introduced into the People's Chamber for

passing by its members, which has not been widely discussed by
the whole of the population.

1t can now be realized, what the critical reading of such a book
may not have resulted in, namely, that such a book was written,
not by the individual author alone, who may have been a greater
or lesser savant, more or less conservative in his views, more
or less lenient to flatter the ruling powers, but that it was
written against the background of a particular society, which
we call by its class and economic distinction, bourgeois and
monopol-capitalist. Such termini are not hateful and arbitrary,
they are the results of scientific research and scholarly inter-
pretation, To avoid them does not prove anything but lgnorance,
As much as such words express contents actually existing, the
contents do not disappear, 1f the words remain unspoken. The
presumable hatred does not rest in tevminology but in its con-
tents. And this is caused by all social injustice and it will
not disappear, until social equality has been fully and every-
where established and secured.,

But let us once more return to our analysis, why a book of
raclal aggressivity cannot appear in our German Democratic Re-
public. We said, that as a socialist state we are an open so-
ciety, open in that we have nothing to hide, open in the sense
of equal chances for everybody, and open in the sense, that
there is no limit to progress, that all roads for a better fu-
ture are open. But-  this openness should not be mistaken for
defencelessness against attacks from without, which could also,
a8 has been experienced, be steered from without, but partly
carried out by helpers within our society. We have to be even
more ready to defend ourselves, as we know our adversaries so
well from the experiences of the past, know about their secret
policy, their double-tongued talk of peace, actually meaning
war, their unavoidable aggressivity and militent revanchism.
How could we be so sure? Haven't I said, that we once had been
part and parcel of imperialist policy, that all Germans had
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gone through that stage of history? Because Germans outside the

borders of the G.D.xX. are prevented to think, why should we not
know, what we have ourselves experienced more than once? We know
the ruling powers there for a good reason, because they are from
the past, but they don't and cannot know us, because they hate
and dread all real progress, all however limited suggestions,
that taking away thelr power would make all those free, whom
they are to suppress and exploit, to prorfit themselves. They

may fear us, but they never can know us, It is for this reason,

that all what they say is hateful and untrue.

The imagined book, the book around which we centre our reflect-
ions, cannot be written in our German Democratic Hepublic, but
it could well have besn written one hundred or even fifty years
ago in Germany, the country in which we were born and of which
we have inherited history and culture, What then 1s our attitude
against such a book, against its author, as a matter vf fact
against the entire heritage it symbolizes? We have overcome the
past and we can even afford to absord all that is of some value
to us, 1f we critically examine i1t and clean it like an o0ld pot,
which has been useful once, and may now not be used any more,
ot may serve as a material relic of the past. But such paral-
l3ls are dangerous, A book is far more individual and not so
easily compared. It had been and may still be an ideological
weapon in the hands of adversaries to confuse the young and
unexperienced ones. Therefore, books will have to be indivi-
dually judged. What about the Author? The author, too, will
have to be seen against the background of his time. We can
afford to make a difference between the personal situation of
the author, his social sentiments and political judgements
being those 0f the class he belongs to, and we can appreciate
his scholarly work if it carries enough substance besides to
justify it as a definite contribution towards the prog}eas of
knowledge, or even more 1f it contains elements which even now
would help further research. Thus, our heritage is varyingly
Judged, but there are relative and standard values against

12



which the judgements take place. These relative values are the
advance of our own society, the progress and selfassuredness of
its members, Standard and absolute values are given by our

sclentific method of approach to all such questions, based on
higtorical and dialectic materialism. This method underlines

the great importance of historical approach not just for its

own sake, but for its bearing on our presence and our future

and at the same time obliges us to see problems not isolated
from, but in the light of their counterparts or surroundings in
reference to their quality, their time and direction., Here again
it would be impossible to give all the details of definition

and it is well to remember, that I only promised to base my re-

flections on what I consider some of the major points,

Let us return to our *"book®' again asking us, if such or similar
critical reactions have been known from outside our socialist
countries? They have, and I select two examples from my own
knowledge, one 0f the past and one of the present, both on the
arena of Indian political life. It has to be added, that their
authors cannot claim anything, what could be justly referred to
as scholarship. A young American author had published a book on
India ™uother India™ in 1927 and had sneeringly dedicated it to
the peoples 0of India. Hardly ever has any book raised such a
storm of resent in that country. It was rightly considered an
insult, the slandering of a nation, Katherine iMayo, the author,
collected all the misery and dirt to be found in this large
country, a country then, it has to be remembered, under British
rule. But she falled to sse the importance of this fact and
abused all contemporary strife for freedom and national inde-
vendence. A counter-book appeared in the same year 1927, "Father
India" Ly C.S. Hanga Iyer, rightly refuting the American *'Miss®
and proving, that simlilar and even worse collections of so-
called facts could easily be gathered in countries of the West,
especially in the United States of America.

Here the protest was almost unanimous and it happened during
the time of British occupation, In 1960, when I lived in Cal-
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cutta for about a year, a West German publication, written by

a Swiss journalist (what a strange coincidence with the American
miss doing the business of the British rulers) took up the old
charges and attempted not only to ridicule all Indian efforts
after national freedom, but profited even by Nazl experience.
This book reached all possible limits by propagating the opinion
of a West German headman in the steelplant of Rourkela with the
words: "It would be better, not to construct blast furnaces for
steel production, but gasovens for 400 milion Indians" (Peter
Schmid, Indien mit und ohne Wunder, Stuttgart 1960, p. 126).
Yes, you have read correctly: Gasovens, as used by the Nazis to
kill millions of Jews, as well as citizens from nearly all Eu-
ropean countries, now to be used to kill 400 millions of Indi-

ans,

This book being shown in a West German book-exhibition in India,
sponsored by the West German ambassador - here you have one of
the so0-called representatives of 'Germany', of what the Ameri-
cans call Germany - caused much indignation and finally led to
the ambassador's withdrawal, Yet, it was worthwhile to observe,
that the storm of resent was less, than in the case of Katheri-
ne Mayo's book, even though the murder of 400 millions of In-
dians was propagated. It is not my task here to explain this
fact, but I am sure, readers may find the explanation them-
selves, 1f they remember, what I have said above, that most of
their press does not give them sufficient information, or even
purposely ill-informs them.

We have chosen two examples of the type of continual and con-
tinued despise, that link up well with our topic, because they .
confirm our initial remark, that the year 1945 has not brought
about a change in the principles of imperialist policy, that
smerican and West German neo-colonialists have taken up the
rains, when Britishers had let them fall. More often new'ae-
thods are used, but they are more subtle and difficult to dis-
close, yet one single case of falling back to the o0ld methods

makes them stand out unveiled. Our examples also illustrate
14



the point of change in regard to the effectivity or protest.
General public criticism of Katherine Mayo's book did not much
affect the position of the English rulers then. But even the
manipulated silence about the West German outrage could not
pre#ent the uncovering of the beneficial mask of the originators
~and at least protests led to a diplomatic defeat of the repre-
sentatives of that system. And even more, such examples may

lead my readers to a better understanding of the necessity of

critical judgement, to understand what it means, that such type
of book can never appear in our German Democratic Republic.

SO0 much about books. They play a large role in my life, but I
am aware, that they may not be the one and all to many others,
What about the daily life in the G.D.R., health and wealth, the
general education of our young people, work and pay, commodi-~
ties, enjoyments and holidays and all the rest. What about the
government, the political life and parties, trade-unions,youth-
organisation? What about the personal and religious freedom and
the freedom of non-communist institutions, for instance of the
Christian churches? So many questions, again I would have -

this time not to talk of, but - to write a book to answer them
all,

That much I may say from my personal point of view. In answer-
ing all these questions I would certainly prefer the state of
things with regard to all topics just mentioned in the German
vemocratic republic, as compared to the situation in any of the
Western countries. This is an opinion of course and I would be
ready to debate on the individual points. In health - there is
free service; in the material sphere, there is amply enough for
everybody to lead a decent life and there are nowhere contrasts
between unlimited wealth and power and most pitiable poverty'as
in the West; there is free school-education guaranteed as right
and obligation as well for everybody up to the highest standard
and even beyond, in universities and special high-schools
granting stipendia for the great majority, for all of those in
fact, who otherwise could not study without financially

15



endangering their families; there is work for all and no un-
enployment and the pay varies, but not within unreasonable dif-
ferences, but based on the quality of work and the qualifica-
tion of the worker, which, as I have said, is within the reach
of everyone; commoditles there are enough - they may not yet
always compare with luxuries of the West - but they are in-
creasing in number and quality, but not in price as in the West;
enjoyments, past-time-occupations, like sports and cultural
performances are internationally so well-known, bardly to be
mentioned here, if only I point out the G.D.R.'s success at the
Olympic games, or the world-famous Brecht-Theatre in the capl-
tal of the G.D.H., in Berlin; as regards holidays, there is
hardly any family that will not spend vacations anywhere out-
8slde their home in the G.D.x., or in other soclalist countries,
at reasonable or even cheapest pay, even largely subsidized
through the trade-unions,

If such is the daily life, it does speak for the government, or
not? It was the people, the several political parties, led by
the party of the working-class, the Socialist Unity Party (SED)
and united together with several other organisations in the Na-
tlonal Front, that have brought about together with the govern-
ment this present-day situation. As far as, the fundamentals of
political or economic life are concerned, everything is all-
right. Yet, it would be misleading to paint a rosy picture all-
round, because there are sometimes some difficulties in details,
some reasons for grudge and momentary disappointment, whereas
positive critlioliam at existing grievances is encouraged and in
general use. Some deficiencies are unavoidable, partly based

oo traditional habits of our generation, partly based on in-
fluences, ?urpoaely brought into the country from without,
partly based on local and minor defects, which nevertheless
sonetimes cause more uproar, than they are worthwhile. It does
happen, that unfavourable judgements of superficial observers
are based on such sentiments and ill-feelings. But we are a
young state, and a young generation, born after the war and
educated by the young state, is more and more taking over all
16



functions in our soclety. Industrial and technical progress is

rapid and does not work without occasional hardship and even
mistakes as everywhere in the world., But such are no fundamental
problems and a visitor only seeing them, should be compared with
a visitor in a family. When he arrives he finds the house empty,
the man 18 working on the field, the children are in school,

and the wife is in hospital, lying down with childbirth. The
disappointed vigitor calling: What misery, poor man has to work
all alone, poor woman is ill, and the children have been sent
around on some errand to get them out of the way. What a barren
and miserable placel O0f course, even facts can be seen in dif-
ferent ways. But should that visitor, lnstead of rushing to
conclusions, not rather have taken the pain to enter the house,
to see how well it is kept? Should he not rather appreciate,
that the man is8 working and is not worried, because he knows

his children safe in school and his wife being well looked after
during her unavoldable stay in hospital? If such is done in
regard to the political and economical situation in the G.D.R.,
all facts will be understood in their true context.,

To discuss freedom means entering the field of philosophy.
Buddhists believe that there is no freedom, that is not within
yourself. How can a person be free, if not within himself, 1if
he is suppressed by fears of economic dependancy, of unprotect-
ed onslaught of all kinds of diseases, by fear of giving birth
to children not knowing how to feed them, by fear of helpless
old-age and a lonely death? But are such fears not characteri-'
stic features of all class-ridden socleties? Socialism has
brought about great and fundamental changes in all these
respects. In bourgeois theory, there is individual freedom
within the boundaries of every society which is limited, how-
ever, tecause of common aims and interests of all members of
gsociety. In practice, however, it bolils down to the question of
freedom for whom and what for. In capltallst societies and the
like, freedom is intimately connected with the class-character
of the soclety. Everyone has freedom to do what he likes as

long as it does not touch the interests of that part of thse
17



soclety which 1s 1in possession of the economical and political
commands of the state. That means that nearly unlimited freedom
in class-societies applies only to a very small part of the
society which is exploiting and dominating the majority of the
soclety. In socialist societies, however, there is a different
situation, as the antagonistic classes, the exploitation of man
through man, the concentration of economic and political power
in the hands of a few at the costs of the majority of the
society are not any more existing., Freedom in socialist soclety
means equal chances for everybody regardless of sex, religion,
age and political views to develop his or her personality in
the full sense 0f the word without fears of economic pressure
and to become a useful member of the soclety according to one's
own abilities and capabilities, of course, without counteract-
ing to the same individual rights of other members of the
soclety. This has to be understood not only as a right for
every citizen of our republic but as an obligation as well
which he has to carry through for himself and for his fellow-
cltizens, too.

Freedom of institutions like the Christian churches, on the
other hand, 18 by no means a philosophical problem, but of
utmost practicability. Yet, even this problem is settled on the
same principle of progressive outlook. Do such institutions
threaten or negatively influence the welfare, economic and po-
litical life of thHe majority of the people? Or have they, too,
recognized their true tasks, that enable them to work along
with all other political and social forces in our republic for
the common benefit? Do they recognize and strictly follow our
laws, or are they 1lntrigueing against them in the name and in-
terest of some minor grouplongs? Our economic advance and all
our achievements prove, that the majority of the Christian po-
pulation in the G.D.R. works along the same principles, that

govern the policy of our country. They are possible only as a
result of the common work of the whole population.

Of course, all such ingtitutions, as our churches, have chang-
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ed thelr nature. They are not any more the same institutions,
that had helped and not infrequently even initiated the colonial
suppression and exploitation, misusing the vocabulary that
should have been sacred to them. No one need to tell the peopls
from Southeast Aslia about these matters, they know., But if they
know, could they expect us to accept this old type of Church
within our progressive soclety? They would most certainly not
understand us, 1f we did. As I said, Churches and all other
non-political institutions are bound by our socialist constitu-
tion, and 1n fact have loyally done their part in bringing about
this constitution, which has been drafted and broadly discussed
among the whole population of our country, before 1t has become
law. This constitution of the German Democratic Republic, which
has been accepted by our People's Chamber in May 1968 after an
overwhelming plebiscite in favour of by the citizens of ths
G.De s on April 6, 1968, is based on the great principles of
socialist humanism, the mutual understanding and friendship of
all nations, the recognition of the great achievements of
world-culture and the mainternance of world-peace.

Hera, once more we come to the point, which we raised at the
beginning. Heferring to our own work and to our task to study
life and history in countries largely influenced or even deter-
mined by many centuries of Buddhist culture, 1t will now be
easler to understand, that such a task is within the principles
of our constituion, not in that sense, that it is "permitted" -
as some of our adversaries say with a sneer - but it is a matter
of principle for us to do it. We know, that Buddhist culture
has largely contributed towards world-culture, we know that
.hillions of people, being born and living in countries of
puddhist cultural tradition, are our equals in many respects,
However, because of the consequences of the outlived class-
divided Bociety and the artificially built up racial and na-
tional barriers between peoples of this world, as a result of
especlially capitalist and imperialist policy, nation was
brought up against nation, groups of nations against other
groups and the human society was split into camps. There is in
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our view but one way to make an end to this strife., It is the
way of sociglism, which we are going successfully in our German

bemocratic Hepublic,



Arunsg Haldar

+)

Buddhigtic Studies - a brief survey

Sources in general

Buddhistic studies were for a long time very difficult, both in
India and outside, for various reasons. The tradition of Bud-
dhisti¢c studies had stopped in India some sesven hundred years
ago, due to some socio-political factors. Buddhism took shelter
in some far-off countries like Nepal, Tibet, Khotan, Mongolla
China, Japan and in South EBast Asian countries like Ceylon,
surma, Siam etc. The Buddhist priests left India and carried
with them mostly their sacred texts. These original texts were
again preserved only in their translated forms in the languages
of the countries where these priests took refuge and settled
down, siuch of the materials for the present day study of Bud-~
dhism are drawn therefore from Burma, Ceylon, Thailand, Tibet,
mongolia, China and Japan and from the texts and translations
found there. For, the Buddhists had a long standing tradition
of such translation, Pa Hsien and Hsuen Tsang - specially the
latter - are two of the greatest Chinese names, as we know had
translated a number of texts into Chinese. From about A8Gka's
time many Indian Buddhists too had undertaken voluntary journey
to these foreign lands as Buddhist missionaries; they lived and
worked there till their death; most famous of them are Kumara-
jIva, raramartha and Bodhidharma who lived and worked in China
and songolia; others are DIpankara SrIjnana AtIsa, KamalasIla
and Santirakgita who livod-and worked in Tibet. All these mis-
sionaries had their original works written first in Sanskrit,
which were later translated into the local languages by their
local followers in the monastery. These translations are
valuable materials for studying Buddhism at present; but these
present also an initial linguistic barrier to students, in

+) (The paper in part was read in the Stcherbatskoy Memorial
meeting June 15, 1962 under the auspices of the Institute
of Asian People, Academy of Science, U.S.S.R. Leningrad)
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addition to thelr technical pecularities, which are always dif-
ficult to grapple with.

Sources in India

In India proper, only the Bauddhas belonging to Theravada school
continued to exist in some parts of Assam and Chittagong areas
(the latter is included in East Pakistan at present). They pre-
served a limited body of Palli literature, and still smaller body
of Sanskritic Buddhist literature, none of which were popular
with the orthodox and traditional Hindu scholars. Many of them
thought and some do think till now that, Buddhism was merely an
offshoot of Hinduism; many others read the logical texts like
Nyadyabindu as merely a specimen of the opponents' view (Purva
raksa), and so on. Sometimes this attitude created a prejudice
against the proper study and understanding of Buddhist philoso-
phy. The attention of the educated Indians was, however, drawn
towards Buddhistic studies from the middle of the last century
when the suropean socholars like Kern and Burnouf started their
investigation into this field. About the same time, or a few
years ago, kEuropean mind had already begun to appreciate the
empirico-rational spirit and, positivistic and humanistic atti-
tude of buddhism together with its clear and analytic ethicality,
which are remarkable features of Buddhiam. Professor Stcher-
batskoy who had come to India from rusesia was one of the pioneer
scholars also in some branches and was one of the rare scholars
who understood very correctly the fundamental tenets of Bud-

dhism inspite of the linguistic and technical difficulties men-
tioned above,

History of Buddhistic Studies - Pali Buddhism

.1n order to understand the works in the field of bBuddhology,
one is led unavoidably to take a brief notice of the state of
the buddhistic studles about the same time in India and out-
slde. The age was remarkable for i1ts enthusiasm for the various
fields of knowledge and humanities including Buddhism, and

spuddhism again had come to leave a special intellectual appeal
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for the Western scholars. The materials for Buddhistic studles,
apart from the ABOkan inscriptions, wers mainly obtainable from
the Sanskrit and Pali scriptures found in India and Ceylon., FPali
materials were better known thanks to the lifelong efforts of
Profeassor and Mrs., Rhys Davids who lived and worked in Ceylon
for a long time. The sacred texts written in PELli were carried
to Ceylon during AsCka's regime by his son Mahendra. Pali
appears to be a dialect of Malava-Ujjaimi,of whichMahendra was
the Governor and had the advantage of getting the texts trans-
lated into the language of that place. From Ceylon, onwards and
afterwards the Pali texts were found in Indonesia, Siam (Thai-
land) Komboja (Cambodia), Burma and Malaya, Southern China and
Korea, Fall is the recognised scriptural language of all these
South Eastern Asian countries. All of them accepted what is po-
pularly called "Pali Buddhism", which is really of orthodox
Sthaviravada or Theravada or known also as "Southern Buddhism"
Till this day, Ceylon is known for its traditions of learning
of the Sutra Pitaka, Burma for that of the Abhidharma Pitaka
and Thailand for that of the Vinaya Pitaka respectively - the
three great branches of studies of Southern Buddhism or P&li
buddhism or Sthaviravada.

Sanskrit Buddhism

But we come to know that, some of the branches of Sthavlravada
Buddhism had taken to writing thelir texts in Sanskrit, which
was becoming more or less the popular language of the Northern
Indian Courts. After the fall of the Maurya kings (C 100 B.C.)
Buddhism gradually shifted its main centres to the North and
North Western parts of India. Thus we come to know of Ma thura
(Muttra) becoming the centre of Mathura Sarvastivada; and
Kashmere becoming the centre of the Vaibhégikas, who instead of
following the originally accepted sacred texts, mostly followed
the elaborate commentaries (Vibhasad) written on them. North
Western India, was completely under the sway of Sarvastivada
Buddhism (a2 kind of earlier Buddhism maintaining realism { vide,
paper on 'Sarvastivada and modern realism® by the author -
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JeA.S.) ). During the Kushana period, the fourth Buddhist synod
(C 78 A.L.) had taken place in Gandhara.Later from the 7th cen-
tury onwards, Saivism developed in Kashmere and Buddhism gra-
dually declined there. Buddhism, however, had already spread to
Central Asian countries, China and Mongolia. During the 5th and
6th centuries, Indian and Chinese missionaries had developed
intercommunication between India and China through Central Asia
and Mongolia. The re-discovered caves of Tung Huan, the lost
temples in the Central Aslan deserts amply prove that Buddhism
had travelled far and wide into these lands. Archaelogical evi-
dences are still coming forth, e.g. that of Termez near Tashkent
which once was also a site of Buddhist monastery. Plenty of
sacred texts in translations, and some in original Sanskrit,
had been discovered by many of the Western scholars of the last
century; and some Indian scholars like Sarat Chandra Das and
mahapandit Hahula Samkrtydyana in the present century. Manu-
scripts in Sanskrit original and translations were avallable
from all these countries like China, Japan, Mongolia, Khotan
Gilgit in Kashmere, Tibet and Nepal. A careful analysis reveal-
ed, that the trenslations were mostly made from the texts ori-
ginally written in Sanskrit and which are lost now. Accordingly
Buddhism prevalent in those countries began to be recognised as
Northern Buddhism or Sanskrit Buddhism as distinct from Southern

buddhism or Pali Buddhism, Different schools of this Northern
buddhism are still in vogue in China and Japan, including both

the Hinayana (Earlier Buddhism) and Mahayana (Later Buddhism)
sects. It may be stated there that the so-called Southern Bud-
hism mostly Hinayanl in affiliation, while Northern Buddhism
allowed both HInayEna and Mahayana ideas to develop simultan-
eously . So this Northern branch retains its 0ld characteristics

in the main; e.g. in all Chinese monastries the Hinayana text
of Abhidharma K0sa 1s a compulsory text for every monk, whether

Hinayani or mahayanl, and that difficult text had to be read
for seven years.
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Abhidharma Kosa 1s a masterly work which was partly translated
by £rofessor Stcherbatskoy of Russia. But the Kbsa, summary of
a ohisya, as also JnBnaprasthina, the important text of the
Kashmere Vaibhﬁgiha school, are available in China and in Chi-
nese translations. JHEnaprastﬁEna and Abhidharma KB3sBa have been
very recently edited in India being recomstructed into Sanskrit
from classlical Chinese and old Tibetan translationms,

Scientific Study of Buddhiam

As a matter of fact, various references had been made to this
Ssanskrit branch of Buddhism, mentioned before, in the writings
of Burnouf and Kern 1n the middle of the last century. In Rus-
sia, Peterburg (at present lLeningrad) had also become a centre
of Buddhistic study. Professor Stcherbatskoy's predecessors
were minaev and Oldenburg; and his contemporaries Obermiller
and rnosenburg and others like Tublanskoy were the ploneers and
masters in wvarious aspects of the Tibetan and Mongollian texts
of Buddhist philosophy. Among his European collaborators, and
contemporary scholars were Sylvian Levy, the great French scho-
lar, and Louise de 1la Vallee Pousin, in Belgium. Among the
scholars who worked slightly earlier or about the same time 1in
India were Hara Prasad Sastrl, Rajendre lLal Mitra was senlor
and dead. Satls Candra Vidyabhiisana was of Buddhistic Logle
fame and Sarat Candra Das of Tibetan Expedition fame had visited
the prohibited land of Lhasa; VidyEbhﬁ§aga's name as a master
of logic 1s often mentioned in Professor Stcherbatskoy's
wrlitings. Another centre of Buddhistic studies was developing
simultaneously in Japan. Dr. Takakusu and Anesakl were the pio-
neer scholars and were later followed by veteran scholars like
Ssuzukl and N, Wogihara. Wogihara, 1in collaboration with the
Sanskrit scholars of Taisho college edited the masterly text of
Sphu}érthﬁbhidharmakﬁ%a Vyakhy&, a commentary by yasomiha pon
Vasubandhu's Abhidharma Ko6sa Bhasya. (In India, we should
mention we had no access to Prof. Stcherbatskoy's translationm
of the KoGsea Bhésya, but Louise de la Vallee Pousin's French
translation of the same may be found.) From the first quarter
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of the present century, scholars like Mahamahopadhyaya Vidhu
Sekhar SastrI and Dr. B. Barua, Dr. N, Law in India, and Prof.
Tucci and his Home Oriental School in Italy furthered the cause
of the Buddhietic studies a good deal. Among the contemporary
scholars of Buddhism, the two names which appear very prominent
are Prof. Waldschmidt of Gottingen University and Prof, Dr. N,
Dutta of the University of Calcutta. The latter, Dr. N, Dutta
belongs to the glorious tradition of Louise de la Vallee Pousin
and 18 assoeciated with the editing of the famous Gilgit manu-
scripts as also various other Buddkist texts of immense value,
Iin Prance and other parts of Europe also there are Buddhist
Scholars like L. Silburn, Prof. Lamote, Filiosat, Frauwallner
and others. In India, it should also be mentioned, Buddhistic
studies developed significantly under the influence of the poet
Rabindra Nath Tagore; Santiniketan was, and still 1i1s, a centre
of study of the sacred texts in Classical Chinese and Tibetan;
it has at present drawn a number of scholare Indian and foreign
both there. Buddhistic studies in India speclially the work of
collecting manuscoripts from Tibet, owes a goed deal to Mahapan-
dit TripiPakEoErya fahula Sa?kftyiyagl, who was assoclated with
Prof, Stoherbatskoy at Leningrad University fer a long time.
The menuscripts collected by Rahula Samkrtyayana are being most-
ly published by Bihar nesearch Society Patna. Recently, Nalanda
has again become a centre of Buddhistic studies and of fresh
publications. The Nava NalandA mahavihara nowadays draws scho-
lars from all over the Buddhistic world. The idea of reviving
the Tibeto-mongolian Buddhistic studies in hussia came to be
nipped in the bud after the death of G. Herich who had come
over to moscow for this purpose from Darjiling, Bengal India,
His father N. Herich was quite well known for his Central Asian
expeditions and collection of manuscripts from Mongolia. It may
be incidentally mentioned here that G.D.R. has developed &
centre of buddhistic studies in Halle recently and German scho-
larship is re-entering this field. In Gangtok there is a centre

of Tibetan Buddhism now, patronised by the Government of India

and its possibilities are great. Indian scholars now are be-
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coming more and more interested in the field of Buddhistic stu-
dies and researches and Tibetan knowing scholars also are coming
to the forefront. 1t may be mentioned here incidentally that
People's China also waa encouraging the publication of the Bud-
dhist texts a few years ago. We had seen many of the publicati-
ons of the famous texts like Mahavibhasa Sastram and others
together wiph the Tibeto~-Chinese dictionary which i1s very use-

ful, It is unfortunate that we don't have much information from
there now,

In conclusion it may be pointed out that evaluation of the Bud-
dhistic concepts and attitude has become a necessity today. In
order to know the empirical and scientific ideas Buddhists de-
veloped then, we require now not only mental equipment but also
a revarence (sraddha) and devotion., The message is s8till to be
found from Buddhistic studies which were founded or a kind of

nealism and Posltivism on one hand and universal humanism on
the Other. |
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Edith Weererqtne, Ceylon

Miri |}

It may be advisable to begin by making a short survey of the
roads, not oaly of those that touch the vihare, but of the en-
tire network in the island. These roads are very old, they run
in their original traces since there were harbdbours, townships
and hamlets. They all lead to Amuradhapura in the truest seanse
of the word. (... all reeds lsad to Home!) Here they cross sach
other like in the ceatre of a star and diverge again to travel
on to important places in the interior and back to the harbours,

On entering the area of iAnuradhapura Town the Kurunegala Hoad,
coming from the south, follows the flat land on the left bank

of the malwattu Oya, the former Kadamba River. The Roads from
the harbours of ruttalam and Arippu come from the west. They
have to wind themselves through a small tract of high-lying land
between Tissawewa and Basawakkulama, two very ancient water re-

servoirs. The roads ceming from the east bypass marshy land and
join at the head of a bridge to cross over the river to the left

bank and to the 0ld city. The road from the north has altered
its course in modern times, but formerly it chose as its most
convenient entrance the northern gate of the fortified city and
a8 oxit the southern gate. Now, as those days, they all meet at

the Bo-Tree.

Around this junction are arranged the great Dagobas and their
monastries, the mirisaveti being one of the oldest. Its
precincts lie beautifully built into the tract of land between
1'i ssawewa and Basawakkulanma.

lhe ruttalam ttoad in the south has in more recent times, due to
ircreased traffic, captured for itself a short-cut through the
monastry. thus cutting off the south-sast corner. The northern
boundary was and still is the shore of the Basawakkulama reser-
voir, possibly the last portion of the southern "am" of the

embankment,. lere the Arippu Road just manages to pass by the

north-west corner of the walled-in vihare and during the rainy
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season 1t has to proceed through the shallow water of the reser-
voir, It lost its importance when the harbour of Arippu vanished
and was a sandy cart-track until recently.in the west of the
Mmirisavetl garden runs today a straight new secondary road along
the tumbled down outer wall without touching it. In the east,

unfortunately, the boundary is now invisible and the land built

over. The entire territory lies somewhat high and well shelterad
between the two tanks, i1ts contours are untouched and unchanged
since oldest times.

Compared to the other dagobas the recorded history of the Miri-
savetli is meagre, to say the least:

It was bullt in three years, and consecrated in the year 158

B Ce by King Dutthagamini. King Gajabahu (179-195 A, D,) made
a mantling and bought more land for the vihare. It was repaired
by King Voharaka Tissa (215-237 A. D.) who restored the chatta
on the spire and built a wall in the vihare. King Kassapa IV
(912-929 A. D.) handed over the vihare to the keeping of the
auns of the Mahavihare. In the 11th century it was ransacked
by Tamil invaders like the other vihares. King Parakrama Bahu 1
(1164-1197) restored it. Under King Magha of Kalinga it was
again broken into and like the other dagobas it was repaired for
the last time under Parakrama Bahu II, After this there are no
more records of restorations.

H. Parker, irrigation engineer, saw the Mirisaveti Dagoba for
the first time in 1873. It was then a conical mound, 52 feet
high. According to an early photograph of the turn of the cen-
tury, the entire Mirisaveti garden was still a wild forest with
only a narrow free space in front of the still buried southern
entrance to the dagoba. But by 1922 the area had been cleared
and a survey plan drawn up, showing apart from the partly
cleared dagoba the surrounding monastry.

Small and insignificent as this vihare may be, quite over-

shadowed by the great Ruanweliseya and the Bo-Tree, it has had,
thanks to men like H. C. £, Bell, Smither, H, Parker and others
a most marvellous resurrection. It stands today clean, bleached
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and dried by hot southern winds, serene and quiet. Green and

short is the grass during the rainy season, yellow-brown and
shorter still during the dry season. Nothing at all happens
there. A cyclist may appear between the trees or a man who col-
lects firewood. A brown tortolse may wander in search of water
or a snake ... and at every step one encounters hewn and sculp-
tured granite. Steps, balustrades, stelae, foundations and ter-
races, lonely pillars and rows of stumps. Grass covered mounds
of brick debris, pottery pleces and red dust alternate with
large hollows that once were bathing pools. It is a wildernees,
awry and surrealistic. Pillars pose as tree trunks, and tree
trunks as pillars. The dagoba is a brickred colossus hiding be-
hind the crowns of the large old trees ... The whole garden
seem8 t0 have more than 3> dimensions; the fourth namely is the
original form of the destroyed upperstructures. The presence of
the vihare and the life it held is still here in an incredibly

impressive way.

But let us speak of more tanglible facts:

(1) The arrangement of the buildings round the dagoba
is obviously made according to a definite plan,
a single design.

(2) The original ground level is clearly discernable
by the positions of the moonstones, by special
flights of steps to lower lying land and by the
position of bathing pools and water exit channels.

(3) The soil below ground level is, to a depth of
2 m. untouched, borwn earth., (According to trial
trenches. )

(4) There exists a very logical and well thought out
ornamentation on all remaining structures.

(5) All structures are of granite.

The plan of the vihare was and still is as follows:

In the centre stands the partly restored dagoba, a hemisphere
(bubble shape) rising out of the three flower terraces. It

rests on a paved,square platform which is held up by a retaining
wall. Opposite the 4 entrances and backed against the body of
the dagoba are the 4 wahalkaddahs. The northern and western
entrance steps and most of the western wahalkaddah have been
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faultlessly restored. The eastern entrance unfortunately 1s
badly disordered by make-shift repairs. Around the square plat-
form exists a deep sand-walk, similar to the one round the Ruan-
weliseya. In the north-west and south-west corner of this sand-
walk are located the only two buildings of note which do not
seem to belong to the generai plan. In the north-west stands a
little imagehouse which looks very ancient. It shows no ornamen-
tation at all on its granite facings. 1t encroaches on the sand-
walk. On the south-west vorner sprawls a large rectangular paved
foundation with remnants of upper structures and ornamental
entrance steps. It looks a later addition, built over the filled
up south-west corner of the sand-walk. The little imagehouse
seems earlier, (kention is sometimes made that apart from the

4 cardinal points, the North~West has some significance, which
one is not known.)

gound the dagoba are arranged the "courtyards", 13 units of
which exist today ... but there would have been more in the
area that was cut off by the Puttalam Hoad and on the northern
boundary, where there was overbuilding.

Lach unit consists of 3 small pavillionsa, one entrance gateway
and one plllared hall. These are enclosed by a wall, both faces
of which are hewn and fitted granite blocks, The size and shape
of the rectangular courtyards vary, but never the relative po-
gsitions of the pavillions and the gateway. Sometimes there are
two pillared halls and smaller, additional buildings. (See
sketch No. 1.) The pavillion opposite the entrance gateway is
alwaye the larger one and shows more ornamentation.

What may be called communal buildings are located in the centre
of the garden., The largest of the 3 bathing pools is cleverly
positioned on lower ground in the very north-west corner of the
vibare, Its exit channel, although today sanded and blocked,
leads neatly underneath the Arippu Road straight into the re-
servoir, Here lies a somewhat deep trough, which remains full
of water even though the rest of the tank may already be dry-
ing up., The carters and their bulls still bathe here.
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A most imposing structure is a group of massive, roughly cut
pillars, about 17 inches thick and some 15 feet high. Large cuts
in their tops show that heavy beams lay across, carryling an
upper structure several stories high. It would have been a pasa-
da, a tower almost, a dormitory for monks most likely, similar

to the later Lohamahapaya in the Mahavihare.

There are two more large buildings, the foundation of which
have remained. They show slender, 4 sided pillars, 8 inches
thick and not higher than 10 feet, arranged in beautiful square
or rectangular ground plans, Most of these plllars are mere
stunps, but they stand in their proper places.

A kind of a sunken court, paved and lined with moulded granite
faced sides, lies to the north of the dagoba. A double row of

slender columns leads around giving it the look of a pergola.

This is supposed to have been a refectory. A similar but very

much larger one 1s located near the Huanweliseya.

There are two more smaller pools, whose sides are mere grassy

slopes and many more rows and clusters of pillars. leading out
of the vihare precincts in the west are a set of typlical "back
stalrs"., Bntrance and exit for dhobies, barbers and lay people.

The arrangement of the different parts that make up an entrance
to a building is of some importance, because it is repeatedly
used on all major buildings, from earliest time right up to the
present ... 1The Mirisaveti Vihare has a great number of such
flights of steps, which differ in size and decor, but which are
basically uniform. They consist of 4 steps, 2 balustrades on
either side, 2 quardstones flanking these and at ground level

a moonstone. Closely linked up with the upper portions of the
balustrades 18 the top step, which i1e often a single large
slab, and there is always a continuation, a low parapet mostly,
which goes round the outer edge of the top of the foundation.
The whole structure up to this level is really one complete
design. (See sketches No. 2, 3, 4, S5.)
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None o0f the upper portions remain in the Mirisaveti Garden nor
any where else in Anuradhapura for that matter., But it is clear-
ly visible that walls were made of brick, reinforced with granl-
te pillars. ntoofs were constructed of wooden beams, rafters and
tiles. The bulldings had a plaster finish and were painted,
traces 0of which can be seen here and there.

So 1t is only the foundations with their flights of steps that
have remained and these provide us with numerous examples of
early but highly developed and technically perfect craftsman-

ship. Lines are straight and correct, corners accurately fitted,
copilngs well balanced.

(See sketches No. 6, 7, 8, 9.) Most noticable is, that whatever
the pattern, elaborate or simple, the lines-of the profiles be-
gin on the balustrade and continue evenly and loglically all
round the bullding. Each stone fits 1ts neighbour absolutely.
kxceptions are those few and very obvious places where repairs
had been done like at the eastern entrance to the dagoba.

Quardstones match the pattern and decor of the balustrades.
Simple stelae with an arise stand in front of plain, triangular
balustrades. A quardstone with a punnaghatta or nagarajah, of
which there are only few, will always accompany a developed,
naturalistic makara. A single specimen has a flowermotive work-
ed into a makara. (See sketches No., 10, 11,)

The moonstones in the Mirisaveti Gardenf are of the simplest
kind, ranging from plainly chiseled half-circular slabs to more
enlongated halfrounds with a swinging outline which forms an
"arigse" at front-centre. Plain moonstones usually lie in front

of the simplest entrances. This arrangement is so orderly that
it can be shown in form of a chart. (See chart No. 12.)

All profiles on the granite facings are basically the same.
Very elegant are the lines of the projections which show move-
ment and countermovement, inwards and outwards, with great har-
mony. (These kind of profiles were still being made until re-
cently on heavy, oldfashioned furniture of the Victorian Age.)
(See sketch No. 13.)
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Joints and corners are always very beautifully worked out. Nowhe-
re are the lines of the pattern simply broken off, but they are
made to proceed with the form of the stone.

All steps are plain, thelr sides showing only the even marks of
the chisel. One interesting item 18 a top-slab, the threshold
of a pavillion, which has been given curious markings as 1f a
hinged door had been scraping the stone ... a mere fancy of the
stonemason no doubt and of no particular importance, but it is
the only one in existence. (See sketch No. 14,)

Windows as such are not known, but grills of all kinds were
widely used,

Also, one receives the ilmpression that living quarters reflect
the ranks and seniority of the priests, the eastern quarter with
its closer proximity to the central Bo-Tree and i1ts more elabo-
rate pavillions being the reserve of the chief priests. Each
unit-courtyard too shows such distinctions, Communal building
have the simplest style of entrances, no moonstone at all, but
plain square slabs, Considering the fact that stonesculpture of
the antiquity was usually overpainted, it becomes appearant
that, where a figure or motive looks incomplete today, it was
in all likelyhood only meant to provide a basic form, the final
design being completed with paint., Those stylised makara balu-
strades (sketches No. ®» and 4) seem to fit this conjecture,
Still to be encountered here and there is the habit of covering

stonesculptures with a lime wash. It's white, looks clean and
ls an ideal preservative for stone.

It 1s inevitable that one should try to draw conclusions out of
the facts, such as are described above and as present themsel-
ves to the onlooker today. The most important and obvious im-
pression that the Mirisaveti Vihare gives today is its look of

unity, its single buildingplan, its orderly lay-out. Nowherse
is the general plan of the vihare disturbed by bulldings that
do not "belong", except in very few places. Nowhere is there
any 8ign of large-scale alterations or any other upheaval,

rverywhere the wholeness of the vihare stands out clearly and

logically.
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S0 one may sftate with a fair amount of conviction, that the Mi-

risaveti Vihare is a very early type Anuradhspure Monastry,
still in its original form ... If one accepts the chronology of
the Ceylon chronicles one may go further and add ... as built
by King Dutthagamini in 158 B. C.

The dagoba 1tself had better be excepted, for two reasons,
Firstly, the few attempts at rebuilding and repairing would have
concentrated on the dagoba which housed a relic. That mantling

done by King Gajabahu would have altered its height and shape
considerably.

Secondly, the usually reliable author of the Mahawamsa states
with emphasis and in great detail that the hemispherical shape
was introduced first with the building of the great hHuanweli-
seya bagoba. It is therefore quite a problem to try and find out
just exactly when the Mirisaveti dagoba recelived its hemispheri-
cal shape, its 3 flowerterraces, its square platform and the 4

entrances, its wahalkaddahs and its sand-walk, which are so very
much like the Hunaweliseya. The Mirisaveti Vihare was complete

and monks were in residence already by the time the Huanweli-
seya was begun, This question needs to be studied in conjunction
with the building practices on the other dagobas,

However that may be, the fact remains that fortunate circum-
stances have kept the Mirisaveti Monastry in comparative isola-

tion, so that, after its first destruction which levelled all
superstructures to the ground, the foundations anyhow and eve-
rything else at ground level remained solldly in its place. It
mattered little that jungle grew over 1it, it rather helped to
preserve it. It is with a feeling of satisfaotion that one
watches how Ruanweliseya and Bo-Tree continue to draw all at-
tention, while this humble monastry rests unchanged and undi-
sturbed and will surely, even in its ruined state, continue
"to give serene joy and emotion to the pious',
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eviews

A Landmark in the Exploration of the Buddhist Tantrag

Ferdinand D. Lessing/Alex Wayman: Mkhas grudb rje's Fundamentals
of the Buddhist Tantras, translated from the Tibetan with origi-
nael text and annotation, (Indo-Iranian Monographs Vol, VIII),
mMouton & Co., The Hague - Paris 1968, 382 pp.

In the introduction to his sympathetic study of the 'Tantric
View of Life* Dr. H.V, Guenther regarding the Tantras rightly
declared that "there is hardly any other kind of literature

that has met with so much abuse, particularly by those who never
read or seriously studied a single line of it; or that has so
much fascinated those who on the testimony of misinformed and
uninformed people thought the Tantras to be a most powerful,

and hence strictly guarded means for the gratification of purely
biological urgas"1). Since these remarks were written, the
scientific exploration of Tantric Buddhism thanks to the pain-
staking efforts of scholars like Dr. H.V. Guenther himself who

in recent years emerged as a foremost authority in this fileld

of research, further D.L. Snellgrove known for his critical
edition of the Hevajratantra, the late Guiseppe Tuccl and seve-
ral others, has made speedy progress., Finally after the initial
phase of puritan neglect reflecting only the philistine hypocri-
sy of the Victorian age, and a later phase 0of pseudo-occult
mystery-mongering when talking about the Tantra as a mine of
erotical mysticism became fashionable in certain quarters,
genulne scientiflic research for the first time has delivered a

just and objective view of the role of Tantrism in Hindu and
suddhist thought.

In this connection the book under review may be called a further
landmark in the exploration of Tantric Buddhism, With the cri-
tical edition and translation into English of Mkhas grub rje's
'*Fundamentals of the Buddhist Tantras' (full Tibetan title:

ngyud sde spyihi rnam par gzag pa rgyas par brjod) which is
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nothing short of an encyclopedia on Buddhist Tantrism presented
from the Gelugpa point of view, both the late Prof. F.D, Les-
sing, especially known for his studies on Mongolian lingulstics,
and Prof, A, Wayman who in receant ysars devoted himself espe-
cially to Tibetan studies, have set an example of a true scho-

larly approach to this much-neglected and complicated field of
research.

As the editors and translators note in their rather short but
most informative introduction to the text, the treatise of
mkhas grub rje (1385-14%8 A, D,) who was the chief tantric
disciple of Tson kha pa, the founder of the Tibetan Gelugpa or
so called "Yellow Hat" sect of reformed Lamaism, is without
doubt the first work by a Tibetan proficient in the Tantras,
surveying the whole fiseld of Buddhist Tantra - both in biblio-
graphy and basic ideas - to be translated into a European lan-
guage. As the editors make clear, this treatise neither 1is
Mkhas grub rje's chief nor his best-written work, his most im-
portant oevres oan Tantric topics being his great commentary on
the Kalacakra-tantra and his commentary on the Hevajra-tantra
entitled Brtag hgrel. But, as the editors note in thelir intro-
duction, "no other book of comparable size belonging to the
Gelugpé school and known to the present translators can serve
as well through translation to open up the subject of the Bud-
dhist Tantras to Western readers. This is because 1t presents
the fundamentals along with important bibliography of all four
divisions of the Tantra and indicates the Non-tantric Buddhist
dopics which the disciples were expected to master in prepara-
tion for the Tantras; and it presents these fundamentals with
e minimum of quotations and other complications",

As theaitors justly stress, of particular interest doubtless
are those seotions of the treatise dealing in detail with the
Tantric practices of initiation in both external and internal
Mandalas and the various mystical experiences associated with
them. The details given in this respedt are helpful in getting
a better understanding of the four mailn stagéa of Tantric ini-
tiation which even after thelr repeated presentation by scho-
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lars like A, David-Neel, D.L. Snellgrove, S.B. Dasgupta, Lama
Anagarika Govinda and others until now have remained a contro-
versial subjeot. The text also shows in a most illuminating way
the theoretical association of Tantric practies with the tradi-
tion about how Gautama Buddha won Complete Enlightenment., With
regard to the philosophical views expressed throughout the text,
it will be of special interest that the‘PrEnaniRQAMEdhyamika
school of Mahayana-Buddhism is claimed to be the philosophical
basigs of all four divisions of Tibetan Buddhist Tantras.

The fundamentals of these four divisions known as the Kriya, the
Carya, the Yoga, and the Anuttarayoga Tantra respectively, are
discussed in detail. The author 1s trying hard to explain to

his readers the intricated meditative process of transforming
the self into the deity who 1e belng generated in front of the
neophyte by the way of mystical invocation. He is dealing with
the rather enigmatical meditations of dwelling in the flame and
in the sound, the later one clearly relating to the vast specu-
lations of the Mantrasastra, which term in the shape of Man-
trayana even became a synonym for Vajrayana properly. Along witb
the complicated pata”of iniltiation, the author explains the |
meaning of such technical terms as 'Father Tantra' and 'Mother
Tantra'. Finally he exposes in detail the different states of
'*Bligs-Void' and the Four Voids including the Radiant Light
which symbolizes the ultimate goal of Buddhist Tantric Sadhana.

The editors have tried in their translation of the text to re-
main faithful to the original Tibetan., Wisely they have avoided
using oversophlisticated terms taken from the latest fashionable
trends in Western psychology (especially of the 'depth-psycho-
logical' type) and philosophy (like, for instance, existencia-
lism). This feature for which the translators are to be wel-
comed does not exclude the necessity for further comparative
studies by which the full import of the ideas contained in
Mkhas grub rje's treatise could be clarified in the light of
modern psychologlcal research. A critical study of the 'psycho-
experimental speculation' of the Tantras, as Prof. Aéehananda

bharatia’ 80 aptly has characoterized Tantric philosophy, may
o2



open new and exciting vistas even in such seemingly remote and
far~-reaching fields as psychosomatic medicine and neurocyberne-
tica, to mention only these. But of course the main importance
of this masterly edition of MKhas grub rje's work, the original
Tibetan text of which is being reproduced in transcription oppo-
site to the knglish translation, lies in its contribution to our
knowledge of Buddhlist thought as represented by one of its later
and relatively little-known historical developments. Because of
this the present edition deserves to be called a true ploneer
work of puddhist research. Heinz Kucharski

Notaes

1) Herbert Guenther, Yuganaddha / The Tantric View of Life,
banaras 1952, p. 1.

2) Agehananda Bharati, The Tantric Tradition, London 1965,
De 15, 20.

Sande Pulley: World Citizen or World War. Exposition Press New
York 1967.

Sande Pulley: A Yankee in the Yellow Robe, An American Buddhist
monk's rnole in East-West Cultural Exchange. Exposition Press

New York 1967.

Two books by Sande Pulley, American-born now living in Hamburg,
known to our readers -from an extract published in Buddhist
Yearly 1967. The author, the first fully ordained Buddhist monk
from america (Bhikku Anuruddha) took to the yellow robes in
1956 in Burma., What makes both these books a profitable reading
is the author's direct and unbiased approach to many questions
of greatest actuality, be it the Negro problem in USA or the
Vietnam war, religious ideas sanctioning mass killing of men or
Cold-War planners. Sande Pulley takes the attitude of the edu-
cator and not withholding inborn American likings he shows full
understanding for the Asian outlook and is very critical in re-
gard, to western imperialist policies. He advocates a universal
consciousness, but he is aware of the difficulties. To quote a
passage from ‘'World Citizen': "Agaln the volce of the philoso-
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phical atheist rises above the din of global violence to sound

a clarion call for the closing of the ranks of secularists, hu-
manists and others of that type to again take up thelr work
fearlessly and try to restore some sanity and order 1n a world
gone mad with emotional aggressiveness and greed. America, which
has taken a leading part in aggressive action, can be likened to
an overgrown child who has been spoiled by indulgent parents to
the point of demanding a role in life it has nelither earned nor
is qualified to fill, The spolled, egocentric child feels fully
justified in ranting and in breaking things when the hand of
restraint seeks to stop his tantrums, evenrn as America today
reacts indignantly when told to cease aggressiveness in the Far
sast and other points of encirclement." (p. 71) Not Buddhist in
& religious and missionary sense, but largely influenced by Bud-
dhist thought and Buddhist cultural feeling both books are in-

direct proofs of the great cultural potencies and the inherent
humanistic values of Buddhism, Heinz Mode

Klaus Fischer: Zur lLage von Kandahar an Landverbindungen zwi-
schen Iran und Indien., Offprint from Bonner Jahrbiicher 167

(1967), 129-232, 26 illustrations, 2 maps, 2 diagrams,

Since the days of Asoka maurya there has been an important
settlement and centre of caravan trade at the site of modern
Kandahar in Arachosia. Klaus Fischer gives us with his paper an
archaeological and historical topography of this territory,
based on his own fleld-researches between 1955 and 1962.

The author unites with the bilbliographical minuteness we appre-
clate since his *"Schopfungen indischer Kunst' (Koln 1959) the
manifold evidences given by Greek authors, Asoka's newly disco-
vered edicts at Kandahar, maps and itineraries from mediaeval
and later times, alr-photographs, geographical studies as well
as excavation reports and antiquities and fuses them with his
own lnvestigations into a complete picture of Kandahar and its
environments from antiquity to modern times. Many photographs
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and an up-to-date geographical map illustrate the development
of the place of Kandahar from Mauryan times via the shortlived
place 0f Nadirabad, sprung from the millitary camp of Nadir Shah,
and the Afghan foundation of 1747 to the modern town of Kanda-
har. The author describes all the archaelogical sites and anti--
quities in the territory of Kandahar and collexts all available
evidences on the changing toponomy. As indicated in the title
of the paper the author is not only interested in the topogra-
phy of the territory of Kandahar proper, but also in the many
long-range routes and trade roads from Iran to India that pass
through this country since antiquity. He toured them with his
own car in hard, minute work and describes them with all their
peculiarities and antiquities. A large number of foot-notes ma-
kes full use of all preliminary studies and informs the reader
about solid facts, mere hypotheses and white spots in the ex-
ploration of this part of the ancient world, It is a pity that
there have been not yet real scientific excavations in this
area which could render a true stratigraphic history of this
important place. Klaus Fischer's paper is a true handbook for
this territory as we would like to have for many other histo-
rically and archaeologically important regions,

Herbert Plaeschke
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FRIEDRICH WELLER, LEIPZIG

KASYAPAPARIVARTA

nach der Han-Fassung verdeutascht

Einleitung

Unter allen chinesischen tUbersetzungen des Kabyapaparivarta,
welche Baron v. STAEL-HOLSTEIN zusammen mit dem sanskritischen
und tibetischen Texte veroffentlichte, ist die aus der Han-Zeit
sicherlich die textgeschichtlich bedeutsamste und fesselndste.
Dag betrifft nicht nur die Frage, wie seine indische Quelle zu
den iibrigen Fassungen oder derer Vorlage stehe, sondern auch
den chinesischen Wortlaut selbst. Weicht dieser doch hinsicht-

lich der Begriffsbildung wie auch seiner Ausdrucksweise manch-

mal recht von sonst Gewohntem ab.

Doch bleibe das fiirs erste dahingestellt. Zundchst ist es zweck-
" voll, in einer {bersicht aufzuzeigen, wie diese ilteste bekannte
Form zur sanskritischen steht. Ein einfaches Bezugssystem zu
schaffen, behalte ich Baron v, STAEL-HOLSTEINs Einteilung des
Wortlautes in Paragraphen bei. Dann ergibt sich folgendes Bild:

Han skt, Han skt, Han akt,
A A § 9 § 9 § 18 § 18
§ 1 § 1 § 10 § 10 - § 19
§ 2 § 2 § 11 § 11 § 19 § 20
§ 3 § 3 § 12 § 12 - § 21
§ 4 § 4 § 13 § 15 - § 22
§ 5 § 5 § 14 § 16 § 20 § 23
§ 6 § 6 § 15 § 13 § 21 § 24
§ 7 § 7 § 16 § 14 § 22 § 25
§ 8 § 8 § 17 § 17 § 23 § 26
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Han skt, Han skt, Han skt.

§ 111 § 133 § 116 § 138 § 123 § 145

§ 112 § 134 § 117 § 139 § 124 § 146

§ 113§ 135 § 118 -§ 140 § 125 § 147

§ 114 Prosa § 119 § 141 § 126 § 148
§ 136 Verse § 120 § 142 § 127 § 149

§ 115 Prosa § 121 § 143 - §§ 150-165
§ 137 Verse § 122 § 144 § 128 § 166

Wenn hier so zwei Abschnitte nebeneinander gestellt sind, so
besagt das nicht, daB diese sich wie ein Ei dem anderen glichen,
dem ist keineswegse so, Wird doch schon in der Einleitungsformel
der Ort verschieden angegeben, wo das Geschehen sich abspielt,
Nach dem Han-Texte befinden wir une im Jetavana zu SravastI, die
restlichen Fassungen verlegen das Geschehen an den Grdhrakuta
bel REjagfha. Wie immer es mit solchen Ortsangaben bestellt sein
mag, die zweite spielt in mahayanistischem Schrifttume eine
griBere Rolle. Die erste macht einen altertiimlicheren Eindruck,
Doch bei solchen Kleinigkeiten brauchen wir uns gar nicht auf-
zuhalten, Dal in der Liste nebeneinander gestellte Textteile dem
Inhalte wie der Form nach ganz betriichtlich von einander abwei-
chen, lehrt ein Blick in die §§ 41:skt. 52/53, 47:8kt. 61/62,
88:skt. 106/107, 114-115:8kt. 136-137, 43:8kt, 54, 45:8kt. 59,
Ich glaube, o8 kdnne bei dlesen Beiaspielen bewenden, weil sie

diesen Sachverhalt zureichend beweisen.

Aus der Taebelle kann man noch anderes ablesen, Dabei seil zuvior-
derst etwas aus der weiteren Betrachtung ausgeschieden. Die
skt. §§ 27, 28 und 126 erledigen sich fiir den Han-Text deshalb,
weil sie nur Verse enthalten, dieser aber in die Reihe der

verslosen Fassung des Werkes fHllt. Ja, die Han-Form macht un-
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ter allen die einzige v8llig verasfreile aus. Sind hier doch auch
die den skt. §§ 136, 137 entsprechenden §§ 114, 115 in Prosa
gehalten, welche bereits in der Djin- und Tjin-Fassung in Verse

gekleidet auftreten.

GewiB, man kann fragen, ob dem Ubersetzer in seiner skt, Hand-
schrift eine Versfolge vorgelegen habe, die er in Prosa umsetz-
te. Es 1dBt sich nicht beantworten, ob er nicht auch ein paar
Verszeilen der Art fertiggebracht hHtte, wie die der anderen
chinesischen Wiedergaben sind. Tatsache ist jedenfalls, daB Pro-
sa dagteht. Die wird man hinnehmen miissen, bis in einer dem RHan-
texte entsprechenden indischen Handschrift an dieser Stelle Ver-
se nachgewiesen sind. Der Umstand, da8 im Chinesischen wieder-
holt der Satz begegnet: "Der ist der, welcher das Sittengebot
hdlt", 1dB8t eich nicht dafiir in die Waagschale werfen, daB fiir
die Quelle des chinesischen Textes Verse vorauszusetzen seien,
entsprechend dem skt.: sa 8I1avan Kabyapa buddhabasane. Sonst
miifte man unterstellen, auch anderweit sei dies zu tun, wo sich
im Wortlaute die gleiche Formel wiederholt, wie in den skt. §§
22 ff., wo die Formel iyam ucyate Kabyapa madhyama pratipad
dharmanam bhutapratyaveksa. Mich bedfinkt, das fiihre iiber das
Erkennbare hinaus. So meine ich, bis das Gegenteil erwiesen

ist, diirfe man den Befund der Han-{bersetzung auch fiir deren

indische Vorlage gelten lassen.

Aufs Ganze gesehen sind die Verse im Texte Jungeren Datums als

die Prosateile, in iiberwiegendem lfaBe Jahrhunderte spdter zuge-
fﬁgt ¢
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DafB bel allen Unterschieden hinsichtlich der Wortgebung und des
Inhaltes im einzelnen sich die iiberwiegende Masse gleicher, ver=
gleichbarer oder wenigstens, wenn auch in loser Weise, in Bezug
zueinander stehender Textabschnitte in der némlichen Ordnung
folgt, schlieBt den Han-Text mit allen anderen Fassungen des

Werkes, auch der unserer sanskritischen, in einen einzigen Uber-

lieferungsstrom zusammen.

Dabei bildet allerdings die Han-Form einen Flufl fiir sich, Das
erhellt einmal daraus, daB ihr Bestand an Text betrdchtlich kiir-
zer ist als derjenige der sanskritischen und tibetischen sowie
der Sung-{bersetzung. Von den sanskritischen Abschnitten fehlen

dort die §§ 19, 21, 22, 33, 37, 38, 47, 50, 51, 55, 57, 84, 89,
92, 110, 119, 150-165,

Die Unterschiede, welche zwischen Baron v. STAEL-HOLSTEINs Anga-
ben in der Einleitung zu seiner Textausgabe, S. X, und meinen
obwalten, erkldren sich daraus, daB jener skt. § 19 versehent-
lich auslie, wie S. 41, 42 der Textausgabe bekunden; die sgkt,
§§ 52/53, 61/62 und 106/107 meines Erachtens im Han-Texte in
den §§ 41, 47 und 88 zusammengezogen sind; skt. § 79 auch sei-
ner Ausgabe nach im Han-Texte sein Gegenstiick hat (vgl. S. 115);
schlieflich die skt. §§ 27, 28, 126 hier von mir nicht aufge-

nommen wurden, well sie nur Verse enthalten., Vgl. S.59 meiner

Einleitung.

Diesen Textumfang darf man deshalb als urspriinglicher als den
unseres Sanskrittextes werten, weil die Djin- und Tjin-Fassung

bekunden, dafB er im Laufe der Zelt zunahm,
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In dies ¥Wachstum des Werkee erdffnet aber noch ein anderer Um-
stand einen Einblick; Das ermbglichen diejenigen Stellen, wo
sich einzelne Abschnitte des Verkes in der lan- und sanskriti-
schen Gestalt verschieden zu einander geordnet folgen. Ich ver-

weise auf:

Han Diin TJin Sung skt. tib,
I, 12 12 12 12 12 12
13 15 15 15 15 15
14 16 16 16 16 16
15 13 13 13 13 13
16 14 14 14 14 14
17 17 17 17 17 17
II. 24 25 25 29 29 29
25 27 27 31 31 31
26 26 26 30 30 30
27 28 28 32 32 32
-- - - 33 33 33
28 30 30 35 35 35
29 29 29 34 34 34
30 31 31 36 36 36
== 32 32 37 37 37
-- 33 33 38 38 38
31 34 34 39 39 39
ITII. 32 35 35 40 40 40
33 36 36 41 41 41
34 39 39 44 44 44
35 31 37 42 42 42
36 38 38 43 43 43
37 40 40 45 45 45
28 41 41 46 46 46
- 42 42 4T 4T 47
39 43 43 48 48 A8
IV. 40 44 44 49 49 49
o - -= 50 50 50
o - == o1 51 51
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v,

Vi,

Han
41

42
43

VII.89

90

91
92
93
94
95

DJjin
45/46

48

47

49
50

100
102
101
103
104
106

Tjin
45/46

48

47

45
50

51
52
99
61
60
62
63
67
68
70

T1
T4
72
73
75

76

17

98

29
100
102
101
103
104
106

Sung
52/53

54
55
o7
58

109
110
112
111
113
114
116

skt.

52/53
56

54
95
57
58

59
60
verloren

70
1
verloren
"
78
17
79
82
80
81
83
84
85
86
108
109
110
112
111
113
114
116

tib.
52/53

56

54
55

27
58

110
112
111
113
114
116



Han Djin Tjin Sung akt, tib,
96 105 105 115 115 115
97 -- - - 120 118
98 107 107 117 117 117
99 108 108 118 118 119
— -— — 119 119 -
100 109 109 120 121 120
101 110 110 121 122 121

Diese Listen von Stellen, welche ich, sie bequemer benutzbar zu
machen, in mit rtmischen Zahlen bezeichnete Gruppen unterteile,
erhirten zunidchst einmal ernmeut, daB die Han-Fassung des Werkes
und damit auch deren indische Vorlage abgesetzt fiir sich allein
allen iibrigen gegeniiberstehen. Soweit es sich dabei um Uberset-
zungen handelt, gilt diese Aussage auch wieder fiir deren Quel-
len. Stehen ihr doch in allen restlichen Textformen mit zZwei
Ausnahmen dort, wo einzelne Abschnitte anders zu einander geord-

net sind, die abweichenden Reihenfolgen einheitlich geschlossen
gegeniiber,

Diese Ausnahmen finden sich in den Gruppen VI und VII. In derer
ersten handelt es sich um die Stelle der skt. §§ 84/85, welche
im tibetiachen1 wie auch im Sung-Text92 umgekehrt angeordnet
stehen, Hier weist schon der Umstand, daB skt. § 84 = tib. und
Sung § 85 in der Han-, Djin- und Tjin-Ubersetzung fehlt, darauf
hin, daBl dieser Abschnitt ziemlich spidt einem tlteren Textbe-
stande zugeschlagen wurde, und zwar nur in dem Zweig der hand-
schriftlichen Uberlieferung derjenigen Form des indischen Wer-
kes, auf welcher unser khotanesischer Sanskrittext sowie die
Quellen der tibetischen und der Sung-Ubersetzung beruhen. Wurde

die Tjin-Fassung vor 431 n.Chr, hergestellt3, go diirfte dies
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schidtzungsweise kaum vor dem 4./5. Jahrhundert kinnen geschehen
sein, Die Vorlage des Han-Textes entstammt aber spidtestens dem
2, Jahrhundert n.Chr. Hier spaltete sich also die ursepriinglich
einheitliche Uberlieferung apﬁt.auf. Damit scheidet diese Stelle
aug, den primdren Bezug zwischen dem Originale der Han-Wiederga-
be und dem sanskritischen Wortlaute abzuwdgen, oder genauer ge-
sagt, es steht dafiir nur die parallele Reihe Han § 69, Djin,
T3in § 76, Sung § 84, skt. § 85, tib, § 84 zu Gebote.

Bel der anderen Ausnahme handelt es sich aus Gruppe VII um die
skt. §§ 118, 119, 120.4 Hier liegen die Dinge verwickelter, die
Verh#ltnisse lassen sich schwerer beurteilen. Zunidchst einmal
entspricht dem skt. § 119 im Tibetischen nichts, Damit gewinnt
dexr dem skt. § 120 gleichzusetzende tibetische Abschnitt die
Ordnungsziffer 119. Des weiteren sind die skt. §§ 118, 120 umge-
kehrt geordnet, also in der Abfolge 119, 118, Weil der skt. §
119 wie im Tibetischen auch im Han-, Djin- und Tjin-Texte fehlt,
er nur in der Sung-lbersetzung noch eine Entsprechung hat, han-
delt es sich dabel um einen ganz spiéten Zuwachs an Textbestand,
der iiberlieferungsgeschichtlich jiinger sein muBl als die skt.
Quelle der tibetischen Wiedergabe des Werkes. Wagt man sich
gchon auf das Glatteis von Jahreszahlen, so diirfte er kaum vor
500 n. Chr. in den Textbestand k¥nnensein aufgenommen worden,
eher apidter. Die indische Vorlage der Han-Fassung ist damit min-
destens 300 Jahre Hlter. Damit scheidet auch der skt. § 119 aus
unserer jetzigen Betrachtung aus. Liegt doch nur eine Aufspal-
tung der Handschriften vor, welche sich innerhalb jener hand-

schriftlichen Entwicklung dee Werkes vollzog, welche derjenigen
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Reihe gegeniibersteht, der der indische Text unserer Han-Uberset-

gung zugehort,

Die eigentliche Schwierigkeit bieten die skt. §§ 118, 120. Ich
erwiihnte bereits, daB sich diese beiden Abschnitte im Tibeti-
schen umgekehrt folgen., Noch auffﬁlligef ist indes, daB skt. §
120 = tib, § 118, trotzdem er im Djin-, Tjin- und Sungtexte
fehltv, zum alten Textbestande des Werkea gehdren muB, Ist die-~
ser Abschnitt doch in der Han-{bersetzung belegt. Wie sich hier
die PHden entwirren mdgen, erkenne lch zundchst nicht sicher.
Doch glaube ich gleichwohl, folgendee mutmaBen zu diirfen, bils
eine umfassendere und eindringendere Untersuchung vielleicht

festere Ergebnisse zeitigt,

Es wdre an und fir sich denkbar, daB sich in der Djin-, Tjin-
und Sung-tbersetzung die Spur eines indischen Manuskriptes er-
hielt, welches noch dlter ist, als die indische Quelle der Han-
Fassung. In diese Handschrift kSnnte dann als ein Nachtrag die
Stelle Han § 97 = skt, § 120 = tib. § 118 sein eingetragen wor-
den -~ zwischenzeilig oder am Rande -, der in den laufenden Wort-
laut der indischen Quelle der Han-ibersetzung, einbezogen wurde
sowle in der Vorldufer unseres khotanesischen Manuskriptes und
der skt, Handschrift, nach welcher der Text ins Tibetische ge-
wandt wurde. Diejenigen indischen Manuskripte, auf denen mit
oder ohne Zwischenquellen die Djin-, Tjin- und Sung-Fassung be-
ruhen, gingen hier auf eine Handschrift zuriick, welche diesen
Nachtrag noch nicht enthielt. Auf diese Weise erklirte sich
auch, daB der dem skt., § 120 im Tibetischen entsprechende § 118

anders in den laufenden Text einbezogen wurde, als dies im kho-
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tanesischen Exemplare des Werkes der Fall 1ist.

Dies als Mdglichkelt ins Auge zu fassen, veranlassen mich die
anderen Fille, wo einander dem Inhalte nach parallele Abschnit-
te im Han-Texte anders geordnet sind als in den restlichen Fas-
sungen des Werkes. Es l1HB8t sich kaum bestreiten, da die aus
den Gruppen I-=VII in Frage kommenden Stellen letzten Endes auf
die gleiche Handschrift zuriickgehen, welche welter abgeschrie-
ben wurde. Dabei spaltete sich die Uberlieferung des Werkes in
zwel grofle Striinge auf, Dérer einer wird durch die Ran-iber-
gsetzung dargestellt, der andere durch die restlichen Fassungen
des Werkes. Zustande kam aber die Aufspaltung dadurch, dal jenes
Anf angsmanuskript Nachtridge zwischen den Zeilen oder auf dem
Rande enthielt, welche von den einen Abschreibern so, von den

anderen anders in den laufenden Text einbezogen wurden.

Unter dieser Voraussetzung scheint sich mir am leichtesten er-
kldren zu lassen, da8 bestimmte Abschnitte in der Han-~Fassung
den restlichen Textformen gegeniiber abweichend und dabei in sich

einheitlich geordnet stehen.

Dieser Sachverhalt obwaltet in Gruppe I del den Han-Paragraphen
13, 14 einer- und 15, 16 andererseits, Folgen doch diese beiden
Paare Textstellen einander in der restlichen Uberlieferung
durchgehend und in gleicher Weise in umgekehrter Ordnung. Aus
Gruppe IT trifft dies zu fiir die Han §§ 25, 26, welche sich im
Djin- und Tjin-Texte als §§ 27, 26, in der Sung=-, sanskritischen
und tibetischeon Fassung als §§ 31, 30 aufgereiht wiederfinden,
Aus der gleichen Gruppe stehen ferner die Han §§ 28, 29 in der
Djin- und Tjin-Ubersetzung als §§ 30, 29, in derjenigen aus der
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Sung-Zeit sowie im skt. und tibetischen Wortlaute als §§ 35, 34.
Die hsheren Paragraphenzahlen besagen nur, daB der Umfang des
Werkes wucha. Gleiches gilt weiter aus Gruppe III fiir die Han

§§ 34, 35, 36, 37, derer Gegenstiénde die Djin- und Tjin-Fassung
in der Abfolge der §§ 39, 37, 38, 40 aufs Tapet bringen, der
Sung-, skt. und tibetische Text ale §§ 44, 42, 43, 45. Aus Grup-
pe V weisen die Han §§ 53, 54 denselben Sachverhalt aus, inso-
fern die entsprechenden Abschnitte des Ljin- und Tjin-Textes die
Ordnungsnummern 61, 60, diejenigen der Sung- und tibetischen
Wiedergabe die Nummern 69, 68 tragen. Der sanskritische Wortlaut
dieser Paragraphen ging sus unserer khotaneéiachen Handschrift
verloren. Aus Gruppe VI kommen fiir den gleichen Gesichtspunkt

in Frage die Han §§ 62, 63, 64 und 65, 66, 67, welchen im Djin-
und Tjin-Texte die §§ 70, 69, 71 bzw. 74, 72, 73 und in der
Sung-, skt. und tib. Textform die §§ 78, 77, 79 bzw. 82, 80, 81
entsprechen. Aus Gruppe VII sind hierunter die Han §§ 91, 92 an-
zuziehen, welche umgekehrt geordnet sind als §§ 102, 101 in der
Djin- und Tjih-Ubersetzung und als §§ 112, 111 in der Sung-Fas-

sung, der sanskritischen sowie der tibetischen.

Was die ilberlieferungsgeschichtlich verwickelte Stelle der Han
§§ 95-100 aus Gruppe VII anbelangt, welche neben den skt. §§
115-121 stehen, so HuBerte ich eine Vermutung fiir die Teilstel-
le der skt. §§ 118-120 und ihre Gegenstiicke auf S./66 dieser Ein-
leitung. Sie scheint mir durch die vorausgehenden Zusammenstel-
lungen aus den Gruppen I-IV und VI eine gewisse Wahrscheinliche
keit zu gewinnen, so vorlaufig diese auch zundchst bleiben mag.

Hénge diese Stelle aber auch im Ungewissen, so fallen doch die
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Han §§ 91, 92 einer- und 95, 96 andererseits unter den Gesaichts-
punkt, dafl die beiden Stridnge der Textiiberlieferung - der, wel-
cher durch die Han-{/bersetzung, pnd der, welcher durch die ibri-
gen Formen des Textes ausgemacht werden - letzten Endes auf das
ndmliche Nachtrige enthaltende Manuskript zuriickgehen. Ist die-
seYy letztere doch dadurch zusammengeschlossen, dafB darin die ge-
nannten Han-Abschnitte durchgehends einheitlich in umgekehrter
Folge aufgereiht sind. Den Han §§ 91, 92 entsprechen in der
Djin- und Tjin-Ubersetzung die §§ 102, 101, in der Sung-, skt.
und tibetischen Fassung die §§ 112, 111. Den Han-§§ 95, 96 steht
im Djin- und Tjin-Texte die Abfolge der §§ 106, 105 gegeniiber,
in dem aus der Sung-Zeit, dem skt. und tibetischen die Abfolge
der §§ 116, 115,

Aus Gruppe IV verbleiben schlieBlich noch die Han §§ 42-45 ne-
ben den skt. §§ 54-59. Auch hier bletet sich uns eine etwas an-~

gespanntere Lage der Verhdltnisse,

Beachtung erheischen da einmal die Han-Paragraphen 43 und 45 ne-
ben den skt. §§ 54 und 59 und ihrem Zubehdre. Wende ich mich zu-
vorderst dem Han § 43 zu, so hingt dieser mit dem skt. § 54 und
den damit zusammenfallenden §§ 47 des Djin~- und Tjin-Textes und
54 der Sung- und tibetischen {bersetzung einzig durch das Wort
prthivi zusammen. Die Inhalte der da vorgetragenen Aussagen wei-
chen v3llig von einander ab, Dabei 1st es bedeutsam, daf die
Djin-, Tjin~, Sung~ und tibetische Textform mit der sanekriti-
schen {lbereingehen. Die aus der Han-Zeit steht allein fiir sich.
Damit wird nun von einer ganz anderen Seite als der formalen

her, ntimlich der des Inhaltes, bekundet, daB die indische Hand-
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achrift der Han-{bersetzung in der Uberlieferungsgeschichte des
Werkes fiir sich einer anderen gegeniibersteht, aus der sich letz-
ten Endes alle Quellen der iibrigen Formen des Werkes - der Djing
T3in-, Sung- und tibetischen Ubersetzung sowie der khotanesi-
schen Handsehrift ableiten lassen, unbeschadet, welche Anderun-
gen in diesem Zweige der Textiiberlieferung die Zeit bewirkt ha-
be.

Die andere Stelle, Han § 45 neben skt, § 59 gibt eine harte Nug
zu knacken., Das kommt daher, da3 die Aussagen der nebeneinander
stehenden Abschnitte nicht iibereingehen. In Han § 45 steht zu
wie auch Sung § 59 zwar von zwel Extremen, doch weicht der er-
sten beiden Stellen Aussage gleichwohl von der des Sung-Textes
ab und die aller drei tun es vom skt., und tibetischen Wortlaute,
welche iibereingehen. Mir kommt es sehr zweifelhaft vor, obd man
diesen Tatbestand aus unzulinglicher Ubersetzung erklidren ktnne,
ich glaube es nicht, Sel dem, wie ihm wolle, die Han-Aussage
steht in jedem Falle am weitesten von den iibrigen abgeriickt da.

Abgesehen davon, dafS Han § 41 sich insofern gegen die vergleich-
baren Stellen DJjin, Tjin §§ 45/46, Sung, skt., tibetisch §§ 52/
53 abhebt, als dort zwei Abechnitte in einen zusammengefafBt
aind,5 fehlt zu skt. §§ 55 = Sung und tibetisch § 55 in der Hanq
Djin- und Tjin-Ubersetzung eine Entsprechung, zu skt. § 57 =
Sung und tibetisch § 57, Djin und Tjin § 49, in der aus der Han-
Zzeit. Im zweiten Falle diirfte der Zuwachs an Textbeatand jiinger
sein als die Zeit, aua welcher die fiir die Han-Ubersetzung be-

nutzte indische Handschrift stammt, sagen wir schiitzungsweise
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als das 2. Jh. n. Chr., im ersten kaum #dlter als das 4./5. Jh.n.

6

Chr. Beide Stellen scheiden damit fiir den Han-Text und seine

indische Quelle aus,

Sonach verbleiben aus Gruppe IV nur mehr die Han §§ 42, 43, wel-
che ebenfalls darauf hinweisen, daB8 dem Ubersetzer ein mit Nach-
tridgen versehenes oder daraus abgeschriebenes Manuskript zur
Verfiigung stand, sonst konnten sich diese beiden Abschnitte
nicht in umgekehrter Ordnung gleichermaBen in der Djin- und
Tjin-Fassung als §§ 48, 47 und in der aus der Sung-Zeit, der
skt. und tibetischen als §§ 56, 54 wiederfinden. Beide miissen
einer ilberarbeiteten Handaschrift entstammen, wobei die Nach-
tridge im einen Falle 80, im anderen anders in den laufenden

Text einbezogen wurden.

Solche RegelmidBigkeit im Wechsel kann weder durch Zufall be-
dingt noch in miindlicher Uberlieferung entstanden sein, Das ist
nur iUber Handschriften moglich, Bestand aber im 2. Jahrhundert
n. Chr. ein Manuskript - und das ist schon deshalb sicher, weil
der Han-Text aus elinem solchen iibersetzt wurde -, welches Nach-
tridge enthielt, dann geschieht es erfahrungsgemiéB leicht, daB
diese der eine Abschreiber an einer, ein anderer an anderer
Stelle in den laufenden Text einbezieht., Das ist wirklich nichts
Ungewdhnliches, So spalteten sich auch in unserem Falle eine
Quelle in zwei Fliisse der Textiiberlieferung auf. Dies eine {iber-
arbeitete Manuskript bestand.

Da nun als mdglich unterstellt werden darf, es habe sich in

einem Falle die Spur einer Handschrift bewahrt, welche #dlter ist

T 80 wird man anzuneh-
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man geneigt sein, schon im 1. Jahrhundert etwa seil ein indischee
Manuskript vorhanden gewesen, das von der Vorlage der Han-Uber-
setzung insofern abwich, als es einen da eingedrungenen Nachirag
noch nicht enthielt. Mag dies auch noch stlérkerer Sicherung be-
diirfen, mit der Muglichkeit eines solchen Verhiiltnisses wird man

eher rechnen miissen als nicht,

Fiir indische Gegebenheiten ist es sicherlich selten, die Uber-
lieferungsgeschichte eines Werkes in Handschrifien von etwa dem
1. Jahrhundert n.Chr. bis ins letzte Viertel oder Fiinftel des

8 Doch ist, dem im einzel-

1. Jahrtausends verfolgen zu kbnnen,
nen weiter nachzugehen, hier nicht der Ort. Es kann fiir die
jetzige Aufgabe dabel bewenden, darauf hingewliesen zu haben,
da der Han-Text und seine indische Vorlage selbstédndig neben
der restlichen lberlieferung des Werkes steht, mag dies auch

nur im Groben geschehen sein.

Statt dem also weiter nachzuspliren, mdchte ich lieber auf eini-
ge andere Dinge unserer Ubersetzung aus der Han-Zeit eingehen.

Ob ich sie immer abschliefend verdeutschte, dessen bin ich mir

nicht sicher.

Ea ist unterweilen schwer, fiir einen chinesischen Ausdruck das
deckende Gegenstlick auszumachen. Selbst dort, wo die sanskriti-
sche Entsprechung feststeht, es leicht ist, diese in die Text-
deutung einzusetzen. Indes ist damit noch nicht ausgemacht, daf

in einem solchen Falle der chinesische Dolmetacher den Begriffa-

inhalt des Ausdruckes ebenso bestimmte, wie wir es tun. Daraus
erkléren sich manche Wortgebungen in meiner Wiedergabe des chi-

nesischen Textes, welche den Indologen ungewohnt, befremdlich
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anmuten werden. Ich versuchte, den chinesischen Wortlaut abzu-

spiegeln. Wieweit dies gelang, miissen meline Weggefidhrten priifen.

Gelegentlich ist es recht schwer hersuszubekommen, und dies
selbst bel ganz einfachen Wendungen, was die chinesische Uber-
setzung begriffsmifllg aussage. Verdeutlichen will ich das als

einem Beispiel an _’-t."_:-t‘. ‘39' . Dag findet sich Hen § 44 = skt, §

58. Hier stehen nebeneinander .'_-‘&'5: O _{ﬁ_zﬁ,ﬁ é—x" _ﬁ_ ﬁ
und ns_cittep? ns cetsnd ns meno ne vi)Binap. Eimmal ist gz 2t
) 9

solbat bleibt beim zweiten Male dunkel, was dahinter stecke.
Han § 43: skt. § 54, wo mit mehr Begriffen gekoppelt it -gﬁ

FRE R

B 5K # ’5& erneut auftritt, hilft nichts, weil Han- und
skt, Wortlaut ganz verschieden sind, Han § 42 findet sich _}

ZeX, neven avijfiaptika in skt. § 56. Hier ist es schier unmig-

gewiB mit na vijfianap zu verselbigen. Wie die Wiederholung

-~ w

lich festzustellen, ob der chinesische Ausdruck na _vijnanan,

avijhana oder doch avijliaptika wiedergebe, das diirfte auch fir

den Chinesen kaum auszumachen sein., Die Ubersetzung ist unklar.

Mich mutet es an, als taste der Chinese unterweilen selbst,

wenn er iibersetzt.

Merkwiirdig schwankend wird der Satz iyam ucyate ... madhyama

pratipad_dharmapap bhutapratyaveksa wiedergegeben. Er findet
sich von skt. § 52 an wiederholt vor. Bel der Neigung der Bud-
dhisten, an einer einmal gefundeﬁen.rormel festzuhalten, windet
sich der Han-Dolmetscher gar sehr, ohne dafll es wahrscheinlich
jet, er habe in der von ihm bvenutzten Handschrift eine andere

oder in sich abweichende Wortgebung vorgefunden. Han § 41:s8kt,

§§ 52/53 lesen wirx dafurft'% ;‘-f 4\%& , Han § 42 = gkt. §
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56 dagegeni é_,}[jﬁ) fZBg’ f-‘g#\/&) Han § 43 = skt. §
54%_‘,&73% ;d\y_d_’ Han § 44 = skt. § 58 X_ﬁydf’
2. B Han § 46 = ekt. § 60;&%?‘32-5,*#\'&) :
Han § 47 : skt. 561/622‘%%%& ‘:P) J Z' 7;\_ , Han §
48 = gkt, § 63 ;E_% 4‘1 ﬁ}j 1-%2\/£ . Das macht doch den

Eindruck, den Satz zu iilbersetzen sei dem Chinesen nicht leicht

gefallen. So geringfiigig demgegeniiber die Unterschiede auch sind,

mapdanigadanat Han § 4 = skt. § 4 achreibtﬁé) f‘i #7

Han § 24 = skt., § 29 dagegen /ﬂff‘( 75 )';X‘ 4%

Auch in anderer Hinsicht, so kommt es mir wenigstemns vor, spiire
man, daB der Ubersetzer iiber Neuland ging, Seltene Ausdriicke be-
gognen, die, soweit ich feststellen kann, spédter scheinen auler
Gebrauch gekommen zu sein. Dies zu verdeutlichen, waise ich auf

folgende Einzelheiten hin:
1. 5 éL - JIveka, Han § 78 = skt. § 96, C

2. B , Han § 56 = skt. § 71, das doch wohl kot umschreibt.11
ﬁ%‘j’\ = kleBa, vgl, Ubersetzung, Anm. 5 zu § 17,]

4. = JZ = treidhatuka, Han § 31 = skt. § 39, "

5. % .ﬁg . Zu diesem etwas schillernden Ausdrucke vgl, Anm., 7

zur Ubersetzung des Han-Textes § 42.12

6. ¥ Han § 83 = skt. § 101, Han § 54, skt. § 68. Wiewohl an
der ersten Stelle eine skt. BEntsprechung fehlt, wird durch
die Reihe, in der das Wort § 68 steht, der Begriff eindeutig

als sparsa bestimmt., Das gilt dann auch fiir die erste. Da

kdnnte man schwanken zwischen aparﬁa und rupa.11
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ist doch schief {libersetzt,
8. ) steht Han § 22 = skt. §.25 anscheinend neben abhi jfia,

s i e A

wenn ich die Gleichung auch nicht veratehe.11 Findet sich
da doch YA & S? Q -ﬁ.%— g% fiir pamcabhijhavikriganata.

L R __ & L | i ik SN S Ay S Sl G SRS S

9. %/% Han § 77 = skt. § 95 verdolmetscht dies bodhxgrg_gg..“

10. é_ 3. scheint ebenda nicht gang und gibe smptyupasthana

wiederzugeben.14

11, %@ $2 = sparba'® (Han § 88 : ekt. § 106/107) scheint spi-

ter ungebriduchlich geworden zu seim...11

12, _ﬁf{. 43 j-'_ = amama, Han § 71 = skt. § 87, Auch dieser Aus-
druck ist, soweit ich sehe, uzzlge-.wr?:ﬂu:llj.ch..1‘I

13.3_'@ % entspricht, irre ich nicht, EE’EEQQE Han § 122 = sgkt.
§ 144 1n % P% s_@ % B At 4 %‘5 = gamadhiprajhavimukti-
vimuktijHanadarbans. '

14, %K = mokge Han § 124 = skt. § 146 in S4B f B X = na
bandhanaya na mokgaya.

15, ‘@; 7}2 = gapjha, Han § 122 = skt. / 144, Ohne Entsprechung

16. Ob Han § 126 ;’!?fpjﬁ Fﬁ;jﬁ% ¥, skt. § 148 skandhama-

zweifelhaft vor.

17. J:&,fﬂ in der Wendung )7‘&_, %fﬁ}i , Han §§ 9, 10 = skt,

§¢ 9, 10, tibersetzt dantajaneya bodhisatvah einigermaBen

18, S8 49 4@ ¥, ist nicht durcheichtig Han § 80 = skt. § 98,
Vgl., Anm. 1 zu § 80 meiner Verdeutschung des Han-Textes,
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19, Inwiefern sich'j_‘:'n‘ % ‘ﬁéi';- , Han § 79, gegeneinander abhe-

ben, ist mir nicht klar. Neben ﬁf&ﬁ,&g _ﬁ k7 ,.,/-'f‘

steht ekt, § 97: nairatmyaniheatvabnirjIvanigpoganigpudga-

e dmit ERE aEe -l ek iy

20, z -féz"é bietet ein beredtes Beisplel dafiir, wie frei und
groBziigig der Chinese iibersetzt haben diirfte. Han § 11 steht

A ﬁ;f};é%ﬁ_%ﬁ/\ﬂ/zﬁ neben skt. § 11

1§  neben skt. § 12 catvara ime ... bodhisatvamargah.

Han § 19 treffen wir auf }ﬁ/(_ﬁ)}; ﬁi fir skt.

§ 20 sarvasatvegu bodhicittarocanata. Dagegen ist Han § 18

- - -
bodhicitta wiedergegeben mit/"f ;}2 o> in IJ%‘_%: ;'l;‘g .".";

= bodhicittasyanutsargah. Han § 38 fiigt sich é@& "’k‘*g

%r}éj%%i&/;ﬁgiﬁb A B) 35 % nicht

eben sehr genau zu skt. § 46 yatra bodhisatvasyayadvaranm

- -
ayadvaram bhavati, Das Gleiche gilt auch fiir Han § 61 _% 1%

5z Ropte Y I E AL TE A neven axt.

§ 76 de bY2in du byaA c‘ub sems dpahi dge babi rtsa ba mhon

par jdus byas pa blta bar byabo.

Es 148t sich nicht beweisen, daB der Chinese immer den Wort-
laut in seiner Handschrift vorfand, wie er in dem uns be-

kannten Sanskrittexte zu lesen ist., Aber wenn da auch Zwei-

fel aufkommen m¥gen, bleibt dieser die einzige Richtschnur,
iber welche wir verfiigen, und die bisher versffentlichten
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Bruchstiicke der verslosen Fassung des Werkes deuten nicht
darauf hin, daB grofe Unterschiede im Wortlaute bestanden
hidtten. Dabei ist diese Textform wesentlich dlter als die
des khotanesischen Manuskriptes.,

21. Zum Beschlusse sei noch eine etwas kniffliche Stelle ausge-
hoben, weil sich da der Sinologe nicht mit meiner Verdeut-
schung befreunden wird, sie aber doch charakteristisch ist.
Es mag sein, ich vertat mich, Dabei handelt es sich um die
Stelle Han § 34 = skt. § 44, Hier finden sich nebeneinander

R a0 W 130 B A Hhaod ik i BA42E

gati. Die eraste Hdlfte der Aussagen stimmt nicht zusammen,
sie lassen sich auch nicht ibereinbringen. Ob man nun den
chineéiachen Wortlaut iibersetze: "Gleichwie der Schatten
eines Baumes den Regen fernhdlt" oder: "Gleichwie ein Baum
schiitzend den Regen fernhdlt", bricht der Vergleich ausein-
ander. Der Indologe wird nach seiner Erfahrung an Texten
meinen, das zu unterstellen, sei fiir eine sanskritiasche
Quelle recht bedenklich. Er wird nach einem Auswege suchen,
eine Aussage zu erreichen; in welcher der Vergleich aufgeht,
Dabei kannm er sich allerdings, was die chinesische Uber-
setzung angeht, auf einen Holzweg begeben, Das wiederfuhr
vielleicht auch mir.

Doch wie immer es um solcherleil Dinge des einzelnen bestellt

sein mag, sehr viel unbequemer ist, wie befremdlich manchmal

ein v8llig eindeutiger technischer Begriff verwendet wird. Er-
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geben sich daraus doch in der Han-Fassung rechte Spannungen fiir

den Lehxrgehalt.

Wir haben sicherlich ein mshayanistisches Werk vor uns, Das er-
hellt zur Gentige darausky wie der Bodhisattva Anhéngern dee
HInayana gegeniiber herausgehoben, das Ziel seiner Laufbahn als

allein erstrebenswiirdig gewertet wird.

Der Arhat, das von ihm Erreichte und Erreichbare, werden dem
mahayanistischen Bodhisattva gegeniiber abschiitzig beurteilt.
Rach Han § 11 ist es verwerflich, Menschen, die sich des Weges
des Bodhisattva freuen, den Weg des Arhat zu lehren. § 11 weicht

im Wortlaute ab, kommt aber dem Inhalte nach auf dasselbe hin-
aus. Wer den Weg des Arhat auszufiihren lehrt, ist nach Han § 15

ein iibler Preund. Auch hier fHdllt der entsprechende Wortlaut in
skt. § 13 nicht mit dem des Han-Textes zusammen. Vielmehr sgind
die Menschen anzuhalten, den Weg des Bodhisattva zu vollenden
(Han § 19 = skt. § 20). Man soll sich nicht am HInayana freuen,
gondern am Mahayana (Han § 22 = skt. § 25)., Nach Han § 59 geht
der Bodhisattva nicht aus den Lehren des Arhat und Pratyekabud-
dha hervor. Hier hebt sich der tibetische Wortlaut des entspre-
chenden § 74 stdrker davon ab. Der Bodhisattva ist dem Arhat
und Pratyekabuddha iiber, Han §§ 62-66 = skt. §§ 78, 77, 79, 82,
80; Han § 69 = ekt, § 85; Han § 74 = skt. § 91, DaB es sich da-
bei um den Bodhisattva des Mahayana handelt, ergibt sich schon
daraus, daB er die Lehre von der Leerheit vertritt.

(i‘a_‘j’ )‘5 :}; o das ist Arhat, begegnet im Han-Texte verhilt-
nisniig selten an Stellen, wo im entsprechenden Sanskritab-
schnitte auch Arhat steht. Das trifft zu fUr Han § 68 = skt.
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§ 83, Viel hiufiger findet es sich neben skt, Bravaka. Ich ver-
‘weise auf die Han §§ 62, 65, 66, 73, 74, denen die skt. §§ 78,
82, 80, 90, 91 entsprechen. Han § 15, Nr. 1, stoflen wir auf

% /i ,ﬁ_ neben skt. § 13 Bravakayaniya. Doch da sich alle
diese Aussag;n_auf HIinayanisten beziehen, macht der Unterschied
im Worte keinen in der Sache aus.
Es mag schlieBlich auch noch hingehen, daB8 sich Subhuti selbst
Han § 119 als einen kleinen Arhat bezeichnet,16 so merkwiirdig
dies in einem Zusammenhang ist, wo mahayanistische Lehren erdr-

tert werden.,

Brenzlicher werden die Dinge schon Han § 116, wo wir erfahren,
daB 2200017 Gotter und das Menschenvolk, die Schlangend@monen,
ddmonischen Gespenster allesamt den Weg des Srotaapanna. 800
§ramaga insgesamt den Weg des Arhat erlangten. Ist das doch die
Folge davon, daB Buddha unseren Lehrtext, den KaByapaparivarta,
verkiindete. Im parallelen skt. § 138 heiBt es statt dessen nur:
asmin khalu punar gathabhinirhare bhagyamane astanam bhiksubata-
nam anupadayasravebhya® cittani vimuktani / dvatrimBatInam ca
pranasahasranam virajo vigatamalap dharmesu dharmacaksur visud-
dham, Selbst wenn der Chinese nur sehr frei iibersetzte - ent-
scheiden 1#i8t sich das nicht -, ergibt sich insofern eine schie-
fe Sachlage, als der Weg des Arhat filir die Mahayanisten gegen-

standslos ist., Er wird ja im KaSyapaparivarta selbst verworfen.

Ich verweise etwa auf Han § 11, Nr., 3.

Noch deutlicher springt die miBliche Sachlage aus Han § 118 in
die Augen. Da stellt Buddha den 500 zundchst abtriinnigen Mdnchen

in Aussicht, sie werden erreichen, im Parinirvﬁga des Arhat ab-
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zuscheiden, wenn sie den Lehrtexte des Kabyapaparivarta anneh-
men, und zwer in diesem ihrem jetzigen Leben. Im entsprechenden
skt. § 140 erfahren wir im SchluBsatze nur ebhir eva skandhaih
parinirvasya@ti. Dem gesellt sich zu, daB besagte 500 Mdnche
nach Han § 123 den Weg des Arhat erlangten, nachddm die beiden
von Buddha hervorgezauberten Monche sie iiber die mahayanisti-
schen Lehren aufgeklért und ihre Gespréchspartner diese angenom-
men hatten. Im parallelen skt. § 145 wird statt dessen nur ge-
sagt: tesam pamcanam bhikguéatanam anupadayasravebhyah cittani
vimuktani. Nach der Priifung, welche Subhuti mit diesen 500 Min-
chen abhielt, gewannen laut Han § 127 1200000 Menschen und die
Gotter, ddmonischen Geister und Schlangendiimonen den Weg des
Srotaapanna, 1300 Monche aber den Weg des Arhat. Im daneben ste-
henden skt. § 149 heiflt es statt dessen: tasya pargadi a§§En§?
bhikguéatEnET paTcEnEg ca bhikgugIéatEnEm anupadayasravebhyab
cittani vimuktani / dvEtrigéatInE? ca prﬁgasahaerEET sadevama-
nugikﬁyﬁ? prajﬁyﬁg virajo vigatamalam dharmesu dharmacakgur vi-

suddhanm.

Hier ist die sanskritische Wortgebung in jedem Falle unverfing-
licher als die chinesische,

Selbst zugegeben, daBl, wie im Han § 127 zu lesen ist, soundso-
viele Wesen in den Weg des Srotaapanna eintraten, als sie die
mahayanistischen Lehren vernommen hatten, ist es doch schon sehr

viel unwahrsascheinlicher, da8 eben dadurch 1300 Monche den des

Arhat erreichten.18

Vor allem aber beklemmt die Tatsache, daB
die 500 zuvdrderst abtriinnigen Mtnche nicht nur den JYeg des

Arhat, sondern sogar dessen Parinirvana verwirklichen, weil sie
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sich von der Richtigkeit der mahayanistischen Lehre von der
Leerheit iiberzeugten. Die hat mit dem Arhat wirklich nichts zu

tun.

Soweit ic¢h sehe, bleiben nur zwei Moglichkeiten offen. Entweder
wird damit die guf dem Tapete stehende Lehre des Mahayana wider-
legt, als Bodhisattva Buddha zu werden, so das mahayanistische
Erldsungsziel zu vollenden, daB3 die Lehre von der lLeerheit ver-
wirklicht wird, oder der Wortlaut des chinesischen Textes ist
verquert. Was der Chinese in seiner indischen Quelle geschrieben
fand, 148t sich nicht so sicher bestimmen. Gab er sie genau und
zuverlissig wieder, dann wiHre die geschilderte recht angespann-
te Lage der Dinge schon im indischen Manuskripte vorhanden gewe-
sen, welches i{ibersetzt wurde, s kdnnte indes auch so sein, daf3
die chinesische Wiedergabe unzuldanglich ist, der chinesische
Dolmetscher fiir anders lautende Formeln der indischen Quelle
Ausdrucksweigen einfiihrte, die ihm nzher lagen und von denen er
meinte, sie g#ben den Sinngehalt deckend wieder. lloglicherweise
iilbergetzte er nicht richtig, verstand den Text nicht recht. Ganz
abgesehen davon, daf man zo6gert gelten zu lassen, die indischen
Buddhisten hdtten sich und die Aussagen ihres Werkes selbsgt wi-
derlegt, glaube ich, mich eher der zweiten Auffassung zuneigen
zu s80llen, dafi ndmlich die auftretenden Schwierigkeiten durch
die Ubersetzung erwachsen. Streng zu beweisen vermag ich das -
wenigstens zur Zeit - gewiB nicht. Nur, liest man in Han § 126
6 {i@% }?%Hp neben skt, § 148: sthita yusmakem daksi-
geyabhﬁmauy,'so kommt einem das mehr als Deutung denn als uber-

getzung vor. Auf eine andere einschligige Gegebenheit, die nicht
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gerade auf Sicherheit des ibergsetzers hindeutet, wies ich oben

auf S. 73 f£f. hin.

Am meisten stutzen aber ldBt mich, daf in den Han §¢ 84, 85 =
skt., §§ 102, 103%)/; /5(1 neben aryanam gotram steht, gotra
in diesem Sinne Han §§ 85, 86 = skt. §§ 103, 104 /Jﬁ(, zur Selte
hat, liit den fiir ,m\‘ im Taisho-Tripita.ka, Band 12, S. 192,
Anm, 8, verzeich.neten Lesearten f}é\) m\remag ich nichts anzu-
fangen. fﬁ -/2 7) mag etwa arhadnirodha, arhadnir’vaga ent-
sprechen. Diesen Ausdruck als Inbegriff des Erldsungszieles hier
verwendet zu sehen, wo andere den Veg des Arhat zu lehren verur-
teilt wird,19 ist so befremdlich, daf man wohl eher daran denkt,
ein Begriff sei irrig iibertragen worden, als daran zu glauben,
dal er in der indischen Handschrift gestaeanden habe, deren sich
der Chinese zu seiner Ubersetzung bediente. Angesichts dieser
Unstimmigkeit allein schon diirfte es sich eriibrigen, weiter im
einzelnen darauf einzugehen, welche Schwierigkeiten sich ergi-
ben, unterstellte man, der Begriff arhadnirodha, arhadnirvﬁga
sei echt., Damit wiirde alles widerlegt, was friilher iiber das Stre-
ben des mahayanistischen Bodhisattva im Werke, sein Erlssungs-
ziel und die dazu fiihrenden Lehraufstellungen auegefiihrt wurde.
Ich mochte eher der Auffassung zuneigen, dafl die chinesische

¥iedergabe unzureichend sei, mag daflir auch kein strenger Be-

weis erbracht sein.

Zum Beschlusse meiner Ausfilhrungen sei es verstattet, noch einen
Blick auf die chinesischen lautlichen Umschriften indischer

Worter zu werfen. Handelt es sich doch um eine lbersetzung aus

recht friither Zeit.
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Fiir die alten Lautwerte chinesischer Worter stiitze ich mich da-
bei auf Bernhard Karlgren, Analytic Dictionary of Chinese and
Sino-Japanese, Paris 1923 (abgekiirzt K. Nr.), seinen Aufsatz
Prononciation Ancienne de Caractéres Chinois Figurant dens les
Transcriptions Bouddhiques, T ‘oung Pao, 2° Série, Vol. 19, Lei-
den 1919, S. 104-121 (abgekiirzt K.TP,S.) und sein ‘Yerk Grammata
Serica, Script and Phonetics of Chinese and Sino-Japanese = The
Museum of Far Eastern Antiquities Stockholm, Bulletin Nr. 12,
Stockholm 1940 (abgekiirzt K.G.S. Nr.). Ich glaube, diese Quellen
reichen fiir den Indologen zu abzutasten, welches Bild sich ihm
danach ergibt. MiBlich ist dabei fiir ihn, daB er weder weis,
welche Mundart der Chinese sprach noch aus welcher Zeit diese
lautlichen Umschriften stammen. Die Karlgrenschen Untersuchungen
begrenzen sich fiir das Chinesische teils auf bestimmte Orte,
teils auf bestimmte Zeiten chines?*scher Sprache, Doch sei dem
allem, wie ihm wolle. Erschwerend kommt fiir den Indologen noch
dazu, daf er vorldufig nicht festzustellen vermég, ob in diesen
alten Ubersetzungen eine solche chinesische lautliche Umschrift
fiir die Zwecke der vorliegenden Ubergetzung erstmalig herge-

stellt wurde oder bereits umlief und iibernommen ist.

Es scheint mir zunidchst, ale gehen besagte lautliche Umschrifien:
nicht auf eine einzige altindische Sprache zuriick. Mich be-
diinkt, ihrer eine Anzahl weise auf das Prakrit hin, nicht auf

das Sanskrit. Das zu unterstellen, diirften die folgenden Um-

schriften anzeigen:

1. 5 = kalpa, Han § 56 = skt. § 71. K. r. 491: ki p; K.TP,
S. 113 a: kjdp; K.G.S.Nr. 642'h;'*k;§p, kiep. Das fiigt sich

83



4. 15 £

84

eher zu Prakrit kappa als zu skt., kalpa.

% = brahman, Han § 70, skt. § 86 ohne Entsprechung.

K.Nr. 18: b‘i“em; K.TP. S. 111 b: b j“tm (v”am): fehlt K.G.S.
Nr. 625. Diese Umachrift diirfte auf Prakrit bambha, bamha be-
ruhen, nicht auf Sanskrit brahman.

kt;J&: = bhigau, oft belegt, zuerst im einleitenden Ab-
schnitte. K.Nr. 714: pji, b‘ji; K.TP. S. 116 b: pji; K.G.S.
Nr. 566 g: Tpiar, pji, *b iar, b°Ji; und K. Nr. 406: k‘i3u;
K.TP. S. 113 b: k¢jiau; K.G.S. Nr. 994 a: “ k“ilig, k‘iau. Die-
ser Umschrift unterliegt Prakrit bhikkhu, nicht Sanskrit
bhikgu.

Das Gleiche gilt fir kb f£ /£, . Das gibt Prakrit bhikkhun,
bhikkhunI wieder, nicht Sanskrit bhikgugl. Belegt Han § 128,
skt. § 166 verloren, im Tibetischen ohne Entsprechung.

Yer die Umschrift herstellte,?*sprach das erste Wort mit
aspirierter Media aus. Der archaische Auslaut -r war in sei-
ner Sprache abgefallen.

utpala, llan §§ 59, 60 = ekt. §§ 74, 75. Sanskrit

verloren, im Tibetischen keine wortliche Entsprechung. K.Nr.
260: *igu; K.TP, S. 121 b: *jisu; K.G.S. Nr, 1071 4: * *idg,
"igu; und K. Nr, 707; pudt; K.TP; S. 117 a: pudt (-§); K.G.S
Nr. 440: Zeichen fehlt, Liegt keine Kurzform der Umschrift
vor, dirfte eher Prakrit uppala als skt., utpala umschrieben
sein., Schwierigkeiten bereitet das auslautende -t, -§. DaB
mit diesem Laute fremdsprachliches r wiedergegeben wurde,
ist seit langem bekannt.20 Ales Ersatz fiir fremdsprachliches

1l scheint er noch nicht nachgewiesen zu sein. Da dieser Aus-

laut im 6. Jahrhundert n.Chr. noch gesprochen wurde,'ist es



zundchest unwahrscheinlich, dafl er zur Han-~Zeit bereits abge-
fallen war.

5e 5@ “Z:f- :f@ {,f-;"w_ ¥ = upayakauBalya, Han § 27 = skt. § 32,
K.Nr. 494: *3u; K.TP, S. 111 a: 3u; K.G.S. Nr. 122 k: *'u,
‘au. #2. K.Nr. 70 (=g ): yud (< g°-); K.TP, S. 112 a: yull;
K.G.S. Nr. 8 e: *g‘wa, ty'ué._j'ﬁ:j K. Nr. 484: Kau, kiu; K.TP,
S. 113 b: kjiu, kau; K.C.S. Nr. 108 p: *kju, kiu. 4~ K. Nr,
863: 8ia; K.TP, S, 111 a: 8ia; K.G.S. Nr. 48 a: 8§ja, Bja.
g’/& K. Nr. 569: 14; K.TP, S. 114 b: 18; K.G.S. Nr. 6 a: * 1&,

1l8. Das 2. Kompositionsglied der chinesischen Umschrift

gcheint eher kfisala als kalisalya wiederzugeben. Fiir Kau- hi#t-

» |
te ja etwa r%J zur Verfiigung gestanden. Das 1, Glied diirfte

eher Prakrit uvaa, uvaya als upaya wiedergeben. Damit zusam-

men f&llt die lautliche Umschrift von -p- in 4§ PPl 8 =
srotaapanna, Han §§ 116, 127 = skt. §§ 138, 149.;@ {.NT,
Y

839: siu; K.TP, S. 117 b: siu; K.G.S. Nr. 133 a:” siu, siu.
?".a K. Nr. 1011: 4 &; K.TP, S. 120 a: d‘4; K.G.S. unter
Nr. 4 nicht gefunden4j9§2 Ke, An.Dict.,, unter Nr. 841 nicht
gefunden; XK.TP, S. 112 a:yu"én, j“ré'n; K.G.S. Nr, 164 g:

g ‘wan, yuén. Beim Vokale der ersten Silbe (u neben o) mag es
gich um einen Lautersatz handeln. Recht schwierig ist der An-
laut der zweiten zu erkléren. Im Prakrit wire es zwar mdglich,
fir skt. srotas auch soda zu unters‘tellgen,21 aber keine aspi-
rierte dentale lMedia. ¥as mich auf das Prakrit als Quelle der
chinesischen Umschrift schauen 1&88t, ist vor allem, dall -pan-
mit{ruén, wan wiedergegeben wird. Ich glaube, das weise eher
auf -EVagga, abanna als auf avanna hin. Findet sich doch un-

ter den lautlichen Umschriften unseres Textes eben das Zei-
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chen 5;@ , van, v'a'g auszudriicken, noch in (ﬁ_‘}.{ )9/% ,/é_ ’
(pari)nirvana, Han § 118 : skt. § 140, Hans § 86 = skt, §104;
in 4{‘(, }_@_ , Jetavana, Einleitungsabschnitt in Han, ohne
skt .Entsprechung. Von anderen im alten Chinesischen gleich
anlautenden Wortern umschreibt 4§j‘ , Ko Nr. 1308: jiYii
(<g-), K.TP, S. 120 b: jiYai, va in %—,@{.j- - 'SrﬁvastI,‘ Ein-
leitungsabschnitt in Han, ohne Entsprechung im skt.; a\\ .
K. Nr. 118: jiY?k (<g-), y“’ak E«: g=); K.TP nicht gefunden,
K.G.S. Nr., 929 .a: giwak, jiwak; vak(a) in 7‘5‘555(‘ = Jivaka,
Han § 78 = skt. § 96. Ferner fHllt hierunter g , K. Nr,
291: jiuan (<g-); K.TP nicht gefunden; K.G.S. Nr. 460 f:
giwan, jiuan; in 'Fé ‘% % = sarvajhata, Han § 33 = skt.

§ 41. SchlieBlich sei noch hingewiesen auf/@ , K. Nr, 1348:
ji%t (<g-); K.TP, S. 121 b: j¥&t (-§); K.G.S. Nr. 303 e:

wat, jiwet; in: ;g 1 H2 3 = cakravart Han T,
eiwit, Jpwets in: 37§ g0 4K ¥y " flan 9 2
65 = skt. §§ 45, 82. Danach halte ich dafiir, auch J[F, FZ

j_l_ﬂfg-égehe auf eine Prakritform fiir upayakaubalya zuriick.

/2~ = Bja = Ba lieBe sich aus der lMagadhI erkliren.

5} '35 = bramana, z.B. Han § 104 = skt. § 125 1Bt sich,
soviel ich sehe, nicht eindeutig auf eine altindische Form
des ortes zuriickfilhren, umso weniger als schon der Anlaut
der chinesischen lautlichen Umschrift achwer zu erkléren ist.
Karlgren gibt folgende Lautwerte an: fiir ;4' K. Nr. 846: sa
1 K.G.S. Nr. 16 a: *sa, sa. Pﬂ
K. Nr. 609: musn; K.TP, S. 115 a: muan; K.G.S. Nr. 441 a:

(<8-); K.TP, S. 110 a: 8

*mvan, muan. Wurde das erste Wort von dem Chinesen, welcher

die Umschrift herstellte, noch mit anlautendem 8= gesprochen,
dann wird man an Prakrit samapa denken. Wurde das erste YJort
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8.

mit anlautendem S- ausgeaprochen, dann wird die Lage der Din-
ge deshalb angespannt, weil im Prakrit dem skt. 8- nirgends
ein 8- entspricht. So wie der ?atbestand gich gibt, ﬁird der
Indologe zundchst auf eine prakritische Form des Wortes als
Quelle der Umgschrift zuzukommen geneigt sein und unterstellen

wollen, das erste chinesische V/ort sei mit s- ausgesprochen

worden. LpPsen kann die IFrage nur der Sinologe. Fiir s wurde

/ﬁ?‘verwendet. Vgl. S. B5 dieser Einleitung, Nr. 5: upayskau-
Balya.

%i& - kasaya, Han § 98 = skt. § 117, filhrt mit dem Anlau-
te der zweiten Silbe in die némliche UngewiBheit. Fir 7%
sind angegeben die Lautwerte ka bei K. Nr, 342; kla bei K.TP,
S. 113 a: fiir %%i.§a (<a-) bei K., Nr. 846; gia bei K.TP, S.
110 a. In K.G.S. Nr. 15, 16 fehlen beide ¥orter. So bleibt
auch hier offen, ob die chinesische Umschrift kasaya oder ka-

saya entspreche.

%] 7%—%.[ = Jambudvipa, Han § 78 = skt. § 96, zieht die

- Aufmerksamkeit auf sich. Als Lautungen der chinesischen Wor-

ter gibt Xarlgren an: K. Nr, 247 fiir}ag{] 1&m (<g-); K. TP,

S. 121 a: i#m; K.G.S. Nr. 672 m: *djem, j#m; fir ;¥ K. Nr.

48: biau; K.TP, S. 111 b: b‘jigu (vau); K.G.S. Nr. 1233 1:

- e

b€i8g, biau?; fur 4| K. Nr. 527: 1ji, K.TP, 5. 114 b:
1ji, K.G.S. Nr. 519 a: *liad, 1ji.°? Jam- wiederzugeben,
gscheidet der archaische chinesische Anlaut g- oder d- aus,
Der bestand in der Sprache dessen, dem die Umschrift zu dan-
ken ist, in der Han-Zeit nicht mehr. Das anlautende j- des

Sanskrit kann im Prakrit durch y- ersetzt werden.°? Nimmt
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man dies auf, dann wird man als Gegenstiick fiir die chinesi-
sche lautliche Umschrift eher auf * Yambudiva als auf Jambud-
vipa zukommen. Damit trdte 1ji neben aI. Der archaische Adé—
laut von /‘g_ und ﬁ-j bestand fiir den Chinesen auch nicht
mehr, Jedenfalls stehen sich 1ji und 41 n#her als 1ji und
dvi. Ob die Chinesen 1 verwendeten, indische dentale Ver-
aschluB8laute in ihren lautlichen Umschriften wiederzugeben,
vermag ich zunidchst nicht zu sagen. Zerebrale VerschluBlaute
wurden es aber damit. Ich verweise aus unserem Texte auf
\ﬂct%_, Han § 6 = skt. § 6, = skt. pifaka. Rdumt man auch nur
di;s ein, so ist flir unseren Fall dle Lage deshalb nicht
hoffnungslos, weil im Praﬁrit t iiber d und 4 in 1 iibergehen
} tibergehen kann.25 Dieser Lautwandel ist auch fiir d1 be-

26 DaB die Handschriften dafiir 1 schreiben, macht nichts

legt,
aug, SO0 miBlich es sei, eine bestimmte Prakrit-Sprache als
Quelle herausschidlen zu wollen, glaube ich, die Dinge lassen
sich so vom Prakrit aus doch zusammenschlieflen. Dem Einwande,
daB eine Form des Wortes wie * yambuliva, yambu}Iva nicht
nachzuweisen ist, kann ich wohl damit begegnen, daB von dem,

was alles und wie es gesprochen wurde, nur ein ganz winziger

Teil aufgezeichnet worden ist.

g. ,’(ﬁ = dhyana, Han : 117 = skt. § 139, Dafiir werden als Laut-
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wert angegeben in K. Nr. 968: %&ién (< d‘-); in K.TP, S. 110a:
6idn (<d'X® -); in K.G.S. Nr., 147 b: *djan, %itn. Auf S. 15
seines‘ferkes Grammata Serica fiihrt Karlgren zu dieser laut-

lichen Umschrift aus: "d> d%2, and this again» voiced frica-

tive Z, e.g. jli "3;311 2idn; the last stage of this change



took place fairly late, for in Buddhistic transcriptions
1.}!’

4}*? stands for sanskr. dhyana.” Mich will es bediinken, als
konne sich die Sachlage anders darstellen, sieht man sie
durch die Brille des Indologen aﬂ. Ich deutete schon an, daf
archaische VerschluBlaute im Anlaute chinesischer Worter zu
der Zeit, aus welcher die lautlichen Umschriften unseres Tex-
tes stammen, d.h. der nachchristlichen Han-Zeit, nicht mehr

e : 2
kénnen sein gesprochen woxden, T

Yarum sollte sich d=- gerade
in der lautlichen Umschrift von dhyana erhalten haben? War
die lautliche Zwischenstufe von d zu £ im Chinesischen d%
oder dzz, dann mag es doch sein, daB der chinesischen phone-
tigchen Wiedergabe prakritisches jhana, nicht skt. dhyana
zugrunde liege. Bs ist bekannt, dal die sanskritische Pala-
talreite im Tibetischen mit ts-, dsa (6 ' ﬁ ) umschrieben
wird, nicht mit tibetischen Palatalen., Diese Aussprache indi-
scher Palatale ist aber sicher Hlter als - sagen wir - das
8. Jahrhundert n.Chr., wohl betrdchtlich. Mir scheint, ds
und dsg€ stehen d% und d%2° doch recht nahe. So glaube ich,

‘3 - -
4 kénne jhana entsprechen und dies eher als dhyana,

Dazu kommt, daB auch sonst in lautlichen Umschriften unseres

Textes palatale Laute des Indischen im Chinesischen auf

gleiche Art umschrieben werden. Ich verweise auf:

a) .i[;v}:é = Jetavana, Han, Einleitungsabschnitt, ohne cnt-
gsprechung im Sanskrit und Tibetischen.ﬂiﬁkj lautete nach
K. Nr. 879: gjie (< -a), t' Big (<t' -a); K.TP, S5.113 a:
gjie, t'sie; K.G.S. Nr. 867 i: *g‘ifg, gjig, loan for

ttidg, tsie. Was hier den Auslaut angeht, so ist auf die
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b)

Aussprache des chinesischen Wortes mit vokalischem Ausgan-
ge zuzukommen., Die Anlaute g‘- und t'- scheiden zugunsten
von t's- aus. Fiir }Q stellen sich die Dinge so dar: K.
Nr. 841, 842 nicht gefunden; K.TP, S. 112 a: ywan, j“&n;
K.G.S. Nr. 164 g: *g‘wén, puén. Auch hier kommt fiir die
Sprache dessen, welcher das indische ‘Jort umschrieb, der
archaische Anlaut g¢‘- nicht mehr in Frage.

-75-% = JIvaka, Han § 78 = skt. § 96. Die Lautwerte sind
fiir 4  nach K. Ir. 1187: t'8ia (<t'-); K.TP, S. 119 a:
t's8ia; K.G.S. Nr. 45 a: *"E}ﬁ, %é;a; fur % nach K. Nr,
118: jjYak (< g-), yYak (<g‘-); K.TP, S. 112 a: nicht
gefunden; K.G.S. Nr. 929 a: Tgiwek, jiwak, g‘wak, y wak.,
Auch hier sprach der umschreibende Chinese das Wort nicht
mehr mit anlautendem t' bzw. g,g¢ aus.

)3%_}\/{# = pratyekabuddha, Han § 15 = skt. § 13. An
Lautwerten finden sich verzeichnet bei K. Nr. T723: p¢iek,
pisk; K.PP, S. 116 b: nicht gefunden; K.G.S. Nr. 853 a:
*pidk, pjsk, loan for *b ik, b isk; fir ¥ K. Nr. 1212:
t'éig (< ¢! -ﬁ); K. TP, S. 118 b: t'éig; K.G.S, Hr; 864 a:
+3i¥g, thie; fir /{xﬁp K. Nr. 47: b juat; K.TP, S. 111 b:
b€juat (vuat) ( -§); K.G.S. Nr. 500 1: * b iwat, b juat.
Auch hier wird der archaische Anlaut t' - kaum fiir die Um-
schrift zu unterstellen aein. Man fragt sich doch, ob
nicht eher eine Wortform paccekabuddha - so lautet das
Wort im Pali - oder noch eine etwas weiter entwickelte
Prakrit-Form wie paccega, pacceya, paccea28 vorauszuset-

zen sei. Schwierigkeiten bereitet der Auslaut -k des



ersten chinesischen Wortes. Die bestehen aher, scheint

mir, erst recht, wenn skt, pratyeka- lautlich wiederpgege-
ben wurde, . .
ﬁiﬂ}\f&% = cakravarta, 2.B. Han § 37 = skt. § 45,
wo cakravartin steht. Karlgren gibt folgende Lautwerte
fir die chinesischen Worter an: -fiirj_é:: ., K. Nr, 911:
t'gia (<t' -g ?); K.TP, S, 119: t'Bia; K.G.S. Nr. 804 a:
*%iag, téja; fir idY K. Nr. 342: ka; K.TP, S. 113 a:
kjla; K.GeS. unter Nr. 15 nicht gefunden;'.fiir };& K. Nr.
1348: ji%t (<g-); K.TP, S. 121 b: j¥&t ( -8); K.G.S.
Nr. 303 e: *giwdt, jiwet, for *gewht, yult; fir a""T’f K.
Nr. 569: 13a; K.TP, 3. 114 b: 18; K.G.S. Kr. 6 a: * 18, 18,
In dieser Umachrift fillt zundchst auf, wie gﬁ geatellt
ist.zg) Der Ausdruck lautet auch Han §§ 68, 70 = skt.

§§ éB, 86 so. Man erwartete, % hinter,_}j__-’_’_ zu finden,
Ich vermag das nicht aufzuhellen. Daﬂhéégﬂ noch mit dem
archaischen Anlaute t'- sei ausgesprochen worden, als die
Umschrift hergestellt wurde, kommt mir doch zweifelhaft
vor.,

So scheint es mir auch nach allem offen zu stehen, ob in
der Umschrift von dhyEna;é%é mit anlautendem d' - anzuset-
zen gei. Ich muB es dem éinologen zu entscheiden iiberlas-
sen, ob man bei solcher Annahme nicht auch zeitlich zu an-

gespannten Verhdltnissen komme. Jedenfalls diirfte nicht

30 Zu

in Frage kommen, bei der Umschrift vom Jambudvipa
unterstellen, dafl in )’3"‘] noch der archaische Anlaut g-

oder d- sei lebendig gewesen. Er war abgefallen, Das in
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dieser Umschrift erhaltene r = %{f deutel auf die Sana-

kritform des Wortes hin.
¥as den Ausgang der Lautungen altchinesischer Wortformen guf
VerschluBlaut angeht, so liegen die Dinge da anders als beim An-
laute. Er war in der chinesischen Sprache, aus der unsere Um-
schriften hergestellt wurden, noch erhalten. Schwierigkeiten er-
geben sich da, soviel ich sehe, nur bei einer, némlich = Qi
= samadhi, Han § 10 = skt, § 10, Dafiir gibt Karlgren als Laut-
werte an: fiir = , K. Nr, 766: sém; K.T