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ABOUT THE BOOK

The Buddbist Philosophy is a psydhophysical thought
as well as a practical way of virtuous [ife. 1t puts
forth a very scientific way of thinking to the path of
realisation. 1t does not indulge in speculative thoughts
or superstitious beliefs but takes up the direct problem
suffering of beings’ and prescribes methods of its eradi-
cation by following a practical pa[b of taking them to
L‘)e state of eternal bliss. In Lbe present Book. FACETS
OF EARLY BUDDHISM, the author, besides dealing
with Buddha-biograplyy and background of Buddpism,
has elaborately analysed some Aspects of fundamental
principles of Early Buddism such as Four Noble
Truths, Dependent Origination, Three Principal
Characteristics of Buddhist Thougit, namely, prob-
[ems, of Anitya, Du%a and Anatmaw; Doctrine of
Rarma and Nirvana, the ultimate reality or goal of
Buddpist way of (ife. 1t has compared with other non-
Buddist and Brahmanic-views as necessitated. The
author baving taken up these biﬂicuft ISSHeS and goimg
deep into the original sources of Pali canonical and
non-canonical texts ‘)as made a commendable contri-
bution in the field of Buddhist Philosoply by presenting
an autfyentic, understandable and [ucid excpositions of
these fundamental principles and hope this book will
render sustantial Hp to tfye students, _sc{pofars ano

the readers in gereral for proper understanding of
Budda’s basic doctrines.
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FOREWORD

Because of unbelievable technological advances and rapid
industrialization people are suffering from quite a number of
complexities. Science and technology have, no doubt, added to
mundane ease and comfort. On the contrary due to their colourful
progress the beings—not merely the human ones, but also other
forms of life—are suffering from various diseases both physical and
mental. Morality appears to be the only panacea for all such types
of illness. As an incvitable consequence Pali and Buddhistic studies
are gaining more and more importance day by day. Many books
on these subjects are being written and published both in India and
abroad. The present book on the Facets of Early Buddhism: A
Study of Fundamental Principles is the outcome of one of such
endeavours. Dr. Ms. Bela Bhattacharya in this comprehensive
and useful work, as its title indicates, has dealt with some primary
topics of Buddhism offering to its readers a scope for having a first-
hand knowledge of this religious movement which commenced
during the sixth century B.C. with the birth of Prince Siddhartha
who by sedate self-control and ethical exercises attained to the
Bodhi or Enlightenment and ultimately became the Buddha, the
Enlightened One whose later carcer was equally attractive and
meaningful.

Mainly based on the Pali and Buddhist Sanskrit texts the present
work proposes to study Early Buddhism or more precisely
Theravada Buddbism, from various perspectives with additional
information about the life and activities of the Master and the
background story of Buddhism. It also treats elaborately of the
Fourfold Noble Truth, Theory of Dependent Origination, Teaching
of Three Principal Characteristics, Doctrine of Action, and the
Concept of Nibbana. Besides, it supplies the readers with a
detailed bibliograpby of Pali and Buddhism, apart from well-devised
indices. In fact, within its two covers the book presents a fair

idea of the origin and tenets of Early Buddhism. It will, therefore,
be useful to the serious scholars and students alike.

DIPAK KUMAR BARUA

Department of Pali University Professor and Head of the
University of Calcutta, Department of PALI,
Calcutta-700 073 University of Calcutta

August 1, 1995



PREFACE

The present book entitled Facets of Farly Buddhism is the out
come of my research on Studies in the Fundamental Principles of
Buddhism for Ph, D. Degree under the guidance of Late Professor
Dr. Anukul Chandra Banerjee.

Appearance of Buddha, the founder of Buddhism is an extra
ordinary event in the history of mankind. In the religious history
of the world the period round about the sixth century B. C. is very
significant, as it witnessed a great spiritual upsurge in the West and
the Bast. Pythagoras (580-500 B. C.) who was born in the
Island of Samons in the Archipelage and settled down at Crotona
in Italy, taught his disciples celibacy, abstinence, asceticism,
meditation, devotion and the social virtues together with the
doctrine of the transmigration of souls and moral retribution. In
Greece appeared Socrete’s (480-400 B.C.), Who taught the oneness
of knowledge and virtue. Zarathustra or Zoroster, who appeared
in Persia in the seventh century B.C. taught an ecthicoreligious
doctrine of dualistic principles according to which there are two
principal spirits, one good and the other bad in thought, speech
and action. Confucius (551—479 B.C.) established in China the
ethical system known as confucianism which consists of benevolence,
tolerance, humanity, self-control and other virtues. Before Confucius
Laocius or Lao-tse, founder of Taoism preached his doctrine of
way of Nature. In India also mighty thinkers like Mhavira, founder
or reformer of Jainism, who is known as Nigangtha Nataputta in the
Pali Tripitaka and preached the doctrine of severe abstinence, self-
mortification, boundless love of living beings, doctrine of karma
and the transmigration of souls and lastly like Buddha, who was a
great revolutionary socioreligious reformer unparallel in the world
and whose doctrine influenced the thought and culture of millions
of people of Asian countries for more than twenty five centuries.

Before the appearance of Buddha Indian thinkers were
mainly engaged in religious, ethical and poilosophical matters.
The Brahmanas appeared the powerful gods by singing hymns and
offering sacrifices. Many Vedic gods were adopted after being
humanized and moralized in Buddhism. But they have lost
their dignified position and are regarded as inferior beings to
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Buddha and other holy persons. The Vedic Brahmanas considered
ceremonial sites to be the most important thing in human life and
believed that they could move or rule over gods and men of the
world by means of rituals and ceremonies. Buddbha repudiates
efficacy of ceremonies, and used term kamma as a moral or a good
or bad action for the effect of a good or bad action, while in the
Vedic scriptures the term karma signifies a religious action. a
ceremonial performance or rite. Buddhism, from its early phase,
disregards caste system which was established in the Aryan society
and teaches the equality of mankind and regards moral conduct
more highly than the birth or profession. Denying the Upanisadic
concept of permanent soul (atman) and other non-Buddhist philoso-

phical speculations Buddha established his own doctrine and served
the humanity by showing the path of eternal peace and happiness.

The fundamental doctrines and views of Buddha as recorded in
the Pali canonical and non-canonical texts which are corroborated
by Sarvastivada and Madhyamika Sanskrit works have been enu-
merated and analysed in the present book. It is divided into six
chapters—preceeded by an Introduction which deals with critical
analysis of the Buddha-biography. The first chapter discusses the
religious, political, social and economic back ground of Buddhism.
In the second chapter an attempt has been made to explain the
Four Noble Truths (Cattari Ariya Saccani). The third chapter gives
a brief exposition of the doctrine of Dependent Origination
(Paticcasamuppada) which 1s regarded as Buddha’s novel contri-
bution to the philosophical thoughts of India. The fourth
chapter deals with the Three Principal Characteristics of Buddhist
Thought (Tilakkhana)— Dukkha, Anattd and Anicca. The, fifth
chapter is concerned with the Doctrine of Action (kamma) as
expounded in the Pali works, canonical and non-canonical. The
sixth chapter, the concluding one, describes Nibbana, the Summum

bonum of life.

1 have revised my original dissertation. One more chapter is
added and more references are given to make the discussions pers-
picuous and authentic. The lollowing pages embody the results of
my years of regular study and investigation which though not
exhaustive, yet throw light on some of the intricate doctrinal points
connected with Early Buddhism. 1 hope, this work will serve as a
guide to the students and researchers in this field.
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I have added the English translation of the Dhammacakkappa-
vattana Sutta in the APPENDIX for convenience of the readers.

On this occasion, 1 have to fulfil the most agreeable duty of
acknowledging my indebtedness to late Dr. Anukul Chandra
Banerjee, former Professor and Head of the Department of Pali,
and Ex-Dean of the Faculty of Arts, University of Calcutta, who
initiated me into Pali studies and who, not only provided me with
all facilities in various ways, but also guided me at every step, whiie
writing this thesis. I think it my duty to mention here my special
obligation to my teacher late Dr. Sukumar Sengupta, Ex-Reader,

Department of Pali and Lecturer, Department of Sabskrit,
University of Calcutta, who took very keen personal interest in the
progress of my work and who spared no pains in going through the
whole thesis step by step inspite of his pre-occupations.

I convey my heartful gratitude to Prof. Biswanath Banerjee,
Professor, Department of Sanskrit Pali and Prakrit, Visva-Bharati,
Santiniketan ; Suniti Kumar Pathak, Alexander Goma De Koros
Professor of Tibetan Studies, The Asiatic Society, Calcutta and
Dr. Madhusudan Mallik, Professor, Department of Sanskrit,

Pali and Prakrit, Visva-Bharati, Santiniketan, for their encourage-
ment and help in my research study.

I am grateful to my respected teacher Prof. Dipak Kumar Barua,
Professor and Head of the Department of Pali and Ex-Dean of the
Faculty of BEducation, Journalism and Library Science, University
of Calcutta, who has kindly written the Foreword to this book.
I am ever grateful to Prof. Heramba Nath Chatterjee Sastri, Research
Professor of Smriti and Purana, Sanskrit College, Calcutta and
Prof. Binayendra Nath Chaudhury, Prof. B. M. Barua Research
Professor of Pali and Buddhism, The Asiatic Society, Calcutta,
for their untiring help in the publication of this book. I am also
grateful to my teacher Dr. Kanai Lal Hazra, Reader in the Depart-
ment of Pali, University of Calcutta, for his kind words of
appreciation and encouragement, 1 am indebted to my respected
colleague, Dr. Asha Das, Ex-Reader in the Department of Pali,
University of Calcutta for her affection and encouragement at every
step of my progress in research activities and other fields of work.
I am grateful to Dr. Sukomal Choudhury, Officiating Principal,
Sanskrit College, Dr. Sadhan Chandra Sarkar, Reader, Sanskrit
College, Calcutta and Dr. Manikuntala Halder (De), Lecturer,



( vi )

Department of Pali, University of Calcutta for their encouragement
in my work. I am indebted to Jina Bodhi Bhikkhu for co-operation
in my work.

I am also grateful to Dr. Chittaranjan Patra and the authority of
the Indian Museum, Calcutta, for their courtesy of allowing me to
use the photocopy of a Buddha-figure on the cover.

I express my hearty gratitude to Prof. Swapan Kumar Pramanik,
Professor, Department of Sociology, Dr. Nrisingha Kumar
Bhattacharya, Reader, Department of Applied Psychology,
Prof. Ranjugopal Mukherjee, Professor and Sri Sudipti Babperjee,
Reader, both belonging to the Department of Commerce, and also
to Dr. Sukla Chakraborty, Senior Lecturer, Department of Tamil,
Universi)y of Calcutta, for their sincere help and encouragement,

Here I express my indebtedness my husband Dr. Sibaprasad
Bhattacharya, Reader and Ex-Head, Department of Education,

University of Calcutta who helped me in publication of the book.
I am indebted to my son Akash Bhattacharya and my daughter
Ahana Bhattacharya who co-operated with me by way of allowing
me to do library work gladly. I express my indebtedness my sister
Dr. Sandhya Bhattacharya who helped me 1n my research work.

I am also thankful to Sri Gour Pal and his staff of the Modern
Printers for their co-operation in printing.

Lastly, I am thankful to the authorities of the Calcutta University
Library, Sanskrit College Library, Asiatic Society Library and
National Library for giving me permission to consult books and
periodicals.

Asutosh Building | BELA BHATTACHARYA
University of Calcutta

17th August, 1995
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INTRODUCTION

Like Vardhamana, the Jina, the victor, the spiritual conquerer,
Buddha, the awakened perfect supremely enlightened being®, the

light of the world?, the prince propounder of the doctrine of Prati-

tyasamutpada, rightly pointed out and interpreted by Kamala$ila in
his Pafijika to Santaraksita’s Tattvasarmgraha as the priceless jewel—
Pravacanaratna® }

- — . —— — —r e —— -  ——

1. cf. Sambuddho dvipadam settho. Samyutta Nikdya 1, 6.
Sambuddho tapatam settho. s 1, 13.
See also Pafifia naranam ratanam ,, 1, 37.
Sade deva kassa lokassa buddho aggo pavuccatiti. 1, 67.

2. See Barth, The Religions of India, p. 118 for the eulogistic observations :
‘‘We must set clearly before us the admirable figure...that finished model
of calm and sweet majesty, of infinite tenderness for all that breathes and

compassion for all that suffers, of perfect moral freedom and exemption from
every prejudice,”’

See also, memoirs of Bishop Milman, p. 203 :

¢ Among heathen precursors of the Truth I feel more and mor. that Sikya-

muni is the nearest in character and effect to Him Who is the Way, the Truth
and the Life"’.

3. Nagarjuna pays high tribute to Buddha as advocator of the doctrine of
Pratityasamutpada specially :

Anirodham aputpddam anucchedam asasvatam,

anekirtham andnartham andgamam anigamam //

yah pratityasamutpddam prapaiicopasamam Sivam,

de§ayamasa sambuddhas tam vande vadatam varam /;
Benedictory verses of the MadhyamakaS$astra,

See The Madhyamaka$astram of Nagarjuna ; edited with critical reconstructfon,
with the commentaries Akutobhaya by Nagarjuna; Madhyamakavriti by
Buddbapilita ; PrajRapradipavriti Bhavaviveka; and Prasnanapadavriti by
Candrakirti, by Raghunath Pandeya, in two volume, Delhi, 1988, 1989,

Santaraksita in his Tatrvasamgraha has the same line of approach :

Yah pratityasamutpadam jagada gadatim varab /
Tam sarvajfiam pranamyadyam kriyate Tattvasamhgrahah // Verse, 6.
It is to be noted that because of the importance of this doctrine, this has been

equated with Buddha and Dharma (Truth or Reality).
See specially, Majjhima Nitkaya, 190-191 28th Suita.
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committed to the onerous assignment of imparting correct know-
ledge by renouncing dogmatism and by adopting the method of
critical analysis (vibhajyavadda),*

vuttam kho pan’etam Bbagavatd : yo paticcasamuppddam passati so dham-
mam passati. See also Samyutta, IV. 120 :

Yo kho Vakkali, dbammam passati so mam passati, yo mam passati so
dhammam passati. cf. also Itivuttaka, 92 (p. 91).

See the Karika of Nagarjuna in his Madhyamaka$astra, XX1V, 40 :

Yah pratityasamutpadam pasyatidam sa padyati /
Duhkham samudayam caiva nirodham margam eva ca /

Akutobhaya, Nagarjuna's auto-commentary : Yalh pratityasamutpadam paédyati
sa dharmacatiastayam...pasyati.

Nigarjuna equates it with Sinyata for which see ;
Yah pratityasamutpadah Sinyatam tam pracaksmahe.

It has been contended that Buddhism has always been a Dharma theory based
on the Pratityasamutpada. Rosenberg has his observation in bis Die Problems
der Bud. Phil., p. 77.

‘“Alle Teile der buddhistischen Dogmatic sind in der Terminologic der
Theorje von den Tragern den dharma dargelect...Die Dharma-theorie ist der
Schliissel zum Verstandnis der dogunatischen Literatur des Buddhismus, der

alten so wie der spéatern.”

For the Madhyamikas this theory carries special significance since it signifies
the essential dependence of dharmas on each other, i.e. the unreality of separate
elements—naissvabhavya, dharmanairagimya. Canpdrakirti in his Prasannapada
commentary pertinently states about the Madhyamika attitude to this
doctrine :

‘Yah pratitya samutpada’ ityadi tacchatranirodhadyasta-visesanpa-visis{ah
pratityapddah $astrabhidheyarthah’, On the introductory verse,

For detailed systematic study of this doctrine as also of the Madhyamika
standpoint, see specially, T.R.V. Murti, The Central philosopbhy of Buddhism,
Great Britain, 1955. Second edition, 1960, reprinted several times, First

published in Unwin Paperbacks, 1980.

For critical analysis of the theory of causation of different schools of Indian
philosophy including that of the Buddhists, see, Dharmendra with Shastri. The
philosophy of Nydyavaisesika and its conflict with the Buddhist Dignaga schools,

Delhi, 1976 (first edition 1964), specially, pp. 234-281.
4. Compare His statement recorded in the Subha Sutta. No, 99 in the
Majjhima Nikaya, 11. p. 197 :

Vibhajjavddo kho abam ettha, mapava, maham ettha ekarmhsavido—‘I am
not a generaliser, but an analyser.’
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typifies the wisdom and soul of the East with its intense, repose
dreamy gentleness, tender calm deep love for the distressed
humanity. Adequately impressed by the emptiness of the things of
sense, he did not hesitate to renounce the life of ease, power and
luxury, only to meditate on the eternal and to open for his
fellowmen an escape from the meanness of life and illusions of his
flesh. Dignity was dropped, royal robe for him yielded place to
the yellow garment of the monks, palatable dishes were abandoned
and he opted for begging for bread, wandering in the midst of his
fellow beings, pressed always by the pricks of wordly suffering.
Truth was still a problem with him and life an interrogation. ‘The
emptiness of wealth, the wisdom of the schools and the austerity of
asceticism were all weighed in the balance and found insufficient.
With a body purified by abstinence, a mind refined by humility, heart
attuned by solitude, he did prefer to seek wisdom in the wilderness.’

After years of steady search and meditation and with a sincere
determination to embrace death, if necessary, unless the absolute
wisdom is attained®, the illumination dawned on him and that made
him charged with the pious obligation in the form of a mission to
communicate to the doomed multitudes the message of the means of
everlasting felicity. Herein he avoided the track of subtleties of
metaphysics, where common people bardly feel interested, spoke in
favour of the ethical way to save the masses of men plunged in
various entanglements and suffering. The serenity and gentleness of
his face, the beauty and dignity of his life, the earnestness and
enthusiasm of his love, the wisdom and eloquence of his message,
won the hearts of men and women alike. To the first five ascetics,
he delivered his first sesemon—Dhammacakkappavattana®—the setting
in motion the wheel of the Law. Because of the very special

5. tatah sa paryankam akampayam uttamam
babandha suptoragabhogapipditam /
bhinadmi tivad bhuvi naitad asanam
na yami yiavat krtakrtyatam iti //

6. The translation of the expression is appropriate—‘inauguration of the
dominion of the Law’ or ‘turning the wheel of the Law’. It may be of interest to
note that the Buddhists usually are in favour of accepting the expression in a
symbolical senses as it was done anciently, as is proved by the representation of
the wheel at Bharhut, pl. XIII and XXX 1. Cp. Ep. Ind. II. 522, In his note Kern
observes : “A third meaning results from such epithets as dvadaSakdra—an
allusion to the 12 Nidanas and perhaps to 12 Angas —and saksma, gambhira viz.
of “the whole circle of the law’’. In such connection, dharmacakram vartayati or
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importance of this sermon' the text recording such information
deserves special attention :

“Evam me sutam : ekam samayam Bhagava Barapasiyam
viharati Isipatane Migadaye |

pravartayati may be rendered with ‘‘unfolding the wheel of the Dharma’’.
See Kern, Manual of Indian Buddhism, first edn. Strassburg, 1898 ; reprint,

Delhi, p. 23. fn.

7. The sermon under reference states the quintessence of the doctrine of
Buddha. Practically speaking, as recorded in the Ariyapariyesanasutta of the
Majjhima Nikaya the Lord was hesitant about preaching the doctrine to the
masses because of its subtle nature. This was specially with reference to the
theory of causation, Paticcasamuppada,—idappaccayata (interdependence of the
objects), to which detailed discussion will follow. In this Surra we find Buddha’s
teachings in respect of the Middle-path and the enunciation of the Four Truths,
the first of which is Dukkha or suffering (detailed discussion will follow). As
noted in the text quoted (Jati pi dukkha, jara pi dukkha...) suffering is inevi-
table in this world (Cf. Digha, 1I. p. 306 ; Majjhima, 111. p.249f; Vibhanga,
D. 99. See Vism, p. 499 for seven varieties dukkha, such as dukkha-dukkha,
viparipima-dukkha, sankbara-dukkha, paticchannadukkha, apaticchanna-d.
pariyaya-nippariyaya-dukkha.

Cf. also Abhidharmako$avyakhya, 1.8.

The Bodhisattvabhiimi, chap. XVI records dadottara satadkdaram duhkham.

Interestingly, it has been pointed out quite relevantly than in the truth
the first place assigned to dukkha is illustration only, since this can be replaced
by food (abara) even. (See Maharanhasankhaya-sutta, Majjhima Nikaya, 1,
p. 260, where we find abara, aharasamudaya, aharanirodha, ah&ara-nirodhaga-
mini-patipada. In fact, this is a device of examining an object, and not a
doctrine, as rightly pointed out by Stcherbatsky in his Conception of Nirvidna,

(p. 55):

““These four topics, the four noble truths as the term bas been inadequately
translated and represented as fundamental principle of Buddhism, contain in
reality no doctrine at all'’,

Madhavacadrya in his Sarvadar$anasamgraha, while presenting critical
analysis of the doctrine enunciated by Buddha, rightly points out that the impor-
tance of suffering has been recognised by the religious philosophers of India in

general :
Sarvasya samsarasya duhkbatmakatvam sarvatirthakarasammatam, anyathi

tannivivptsinam tesam tannivfttyupaye pravyttyanupapatteh.
Sarvadar$anasamgraha, B.O.R.1., Poona, 1978, p. 28.

This tyranny of suffering has been a bit overpainted by Buddha when it has
been described in a pathetic way 1n one of His discourses in the Samyurta
Nikaya.

—*What think ye, disciples, whether is more, the water which is in the four
great oceans, or the tears which bave flown from you and have been shed by
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Tatra kho Bhagava paiicavaggiye bhikkhi dmantesi—
Dve’ me bhikkhave antd pabbajitena na sevitabbad. Katame dve 7—

Yo cdyam kamesu kamasukhallikdnuyogo hino gammo
puthujjaniko anariyo anatthasambhito; yo cdyam attakilamathai-
nuyogo dukkbo anariyo anatthasamhito. Ete kho bhikkhave, ubho
ante anupagamma majjhimapatipada Tathdgatena abhisambuddha
cakkhukarapi fiapakaranl upasamiya abhififidya sambodhiya
nibbinaya samvattati.

Katamd ca s3a, bhikkhave majjhimapatipadd Tathagatena
abhisambuddhad cakkhukarapi fianakarapl upasamaya abhifiidya
sambodhdaya nibbaniya samvattatii Ayam eva ariyo atthangiko
maggo |® seyyathidajp—sammaditthi, sammasankappo, sammavica,
sammakammanto, sammaajiva, sammavyayamo, sammaia -sati,

you, while ye strayed and wandered on this long pilgrimage and sorrowed
and wept, because that was your portion which ye abhorred and that which ye
loved was not your portion ? A mother’s death, a father's death, ...a brother’s
death, the loss of relations, the loss of property, all this have ye experienced
through long ages, and while ye experienced this through long ages, more
tears have flown from you and have been shed by you...... ’*

See also, Oldenberg, Buddbha, pp. 216-7.

The Jardvagga of the Dhammapada gives expression to the aspect of life, which
is of the nature of being pressed by the pricks of burning and a life without
death is an impossibility :

Ko nu baso kimidnando niccam pajjalite sati /
andhakdrena onaddha padipam na gavessatha // XI. 146
Pari)ipnamidam rapam roganiddam pabhanguram /
Bhijjati pitisandebho marapantam hi jivitam // XI. 148

Gautama 1In his Nydyasitra, while speakiog about Apavarga refers to
dukkha :

Duhkhbhajanmapravrttidosamithyajiidndnam  uttarottarapiye tadanantari-
pdyad apavargah. 1.1.2.

In the same it has been aphorised :
Bidhanalaksanam dubkham. 1.1.21

Vatsydyana in his Bhdsya explains : Biddhana pida tdpa iti. Taya’ nubiddham
anusaktam avinirbbdgena vartaminam duhkbayogdd dubkham iti. So ’yam

sarvam duhkhenidnuviddham iti pasyan duhkham jihasur janmani duhkhadarsi
nirvidyate, nirvippo virajyate, virakto vimucyate.

8. See the Magga Sarnyutta of the Sarhyutta Nikdya, V. pp. 296 (P.T.S. edn.
1916.) where this eightfold path has been described as associated with
Kalyanamitta, spiritual guide.
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samma samidhi. Ayam kho s3i bhikkhave majjhima patipada
Tathagatena abhisambuddha c¢akkhu® inagakarapi upasamaya
abhififidya sambodbdya nibbanaya samvattati.

Idam kho pana bhikkhave dukkham ariyasaccam | Jati pi
dukkbd, jarda pi dukkha, vyadhi pi dukkha maranam pi dukkham
sokaparidevadukkhadomanassupayasa pi dukkha, appiyehi sam-
payogo dukkho, piyehi vippayogo dukkho; yam piccham na
labhati tam pi dukkham ; samkhittena paficupddanakkhndha pi
dukkha | |

Idam kho pana bhikkhave dvkkhasamudayam ariyasaccam |
Yayam tapha ponobbhavikd nandiragasahagata tatra tatrabhinan-
dini. Seyythidam—Kamatanha bhavatapha vibhavatanha i

Idam kho pana bhikkhave dukkhanirodham ariyasaccam.
Yo tassa yeva taphaya asesavirdganirodho cago patinissaggo mutti
analayo.

Idamp kho pana bhikkhave dukkhanirodhagamini patipada
ariyasaccam | Ayam eva ariyo atthangiko maggo ; seyyathidam—
sammaditthi | pe sammasamadhi.

Idam dukkbam ariyasaccam ti me bhikkhave pubbe ananu-
ssutesu dhammesu cakkhum udapadi idnam udapadi paiiid udapadi
vijJa udapadi aloko udapadi| Tam kho panidam dukkbham ariy-
asaccam parififieyyan ti me bhikkhave pubbe pe parifinatan ti me
bhikkhave pubbe ananussutesu dhammesu cakkhum udapadi pe

aloko udapadi.

Idam dukkhasamudayam ariyasaccan ti me bhikkhave pubbe
ananussutesu dhammesu cakkhum udapadi nanam udapadi pafifia
udapadi vij)a udapadi aloko udapadi | Tam kho panidam dukkha-
samudayam ariyasaccam pahatabban ti me bhikkhave pubbe pe
pahinan ti me bhikkhave pubbe ananussutesu dhammesu cakkhum
udapadi pe aloko udapadi.

Idam dukkhanirodham ariyasaccan ti me bhikkhave pubbe
ananussutesu dhammesu cakkhum udapadi fidgam udapadi paifia
udapadi vijja udapadi aloko udapadi| Tam kho papidam dukkha-
nirodham ariyasaccam sacchikatabban ti me bhikkhave pubbe pe
sacchikatan ti me bhikkhave pubbe ananussutesu dhammesu
cakkhum udapadi pe aloko udapadi | i
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Idam dukkhanirodhagamini pagipada ariyasaccan ti me,
bhikkhave, pubbe ananussutesu dhammesu cakkhum udapadi fidgam
udapadi pafiid udapadi vi)ja udapadi aloko udapadi. Tam kho
panidam dukkhanirodhagaminl patipada ariyasaccam bhavetabban
ti me bhikkhave pe bbavitan ti me bhikkhave pubbe ananussutesu
dhammesu cakkhum udapadi fanam udapadi vijja udapadi aloko
udapadi.

Yava kivaiica me bhikkhave imesu catiisu ariyasaccesu evam
tiparivattam dvadas@karam yathabhitam fiapadassanam na
suvisuddham ahosi; neva tavaham bhikkhave sadevake loke
samafake sabrahmake sassamanabrahmaniya pajaya sadevamanu-
ssdya anuttarap sammdsambodhim abhisambuddho ti paccafifiasim.

Idam avoca Bhagava | attamana paficavaggiyd bhikkhi
Bhagavato bhasitam abhinandum | imasmim ca pana veyyakaranas-
mim bhafiffamiane &yasmato Kondafifiassa virajam vitamalam
dhammacakkhum udapadi—yam kifici samudayadhammam sabbam

tam nirodhadhamman ti |°

Evam pavattite ca pana Bhagavata dhammacakke Bhumma3
deva saddam anussiavesum| | Etam Bhagavata Barapasiyam
Isipatane Migadaye anuttaram dhammacakkam pavattitam appati-
vattiyam samapena va brahmapena va devena va Marena va
Brahmana va kenaci va lokasmin ti.

After a missionary life of nearly fifty years, at the age of eighty,
the lamp of wisdom of this great personality became extinguished.
He entered the supreme stage of eternal tranquility. The records
deserve to the described as they are—

‘‘Handa dani bhikkhave amantayami vo: ‘‘Vayadhamma sarh-
khara, appamidena sampadethati.” Ayam Tathagatassa pacchima
vaca.

Atha kho Bhagava pathamajjhanam samapajji. Pathamajjhana
vutthahitva dutiyajjhanam samapajji. Dutiyajjhana vutthahitva
tatiyajjhanam samapajji. Tatiyajjhana vu(thahitvad catutthajjhanam

9. See also Samyutta Nikaya. VI, 2.5. at pp. 157-158.
Compare in this context Sam. Ni, III. 1.at p. 97, where transitory nature
of the objects has been stressed by comparing them with earthern pots :
Seyyathipi mahdraja ydni kanici kumbhakaraka-bbajanani amakani ceva
pakkini ca, sabbani tini bhedana-dhammani, bbedana-pariyosandni bheda-
nam anatitdni. Evam eva kho maharaja sabbe sattd marapadhamma......
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samipajji. Catutthajjhand  vutthahitva akasinaficiyatanam
samapajji,

Ak#sinaficiyatana-samdpattiya vufthahitva viifiapaficRyatanam
samapajji. Viiifiagaficiyatana-samapattiyd vufthahitvd akificaiifia-
yatanam samapajji. Akificafifidyatana-samapattiyda vutthahitva
nevasafiiii na safifidyatanam samapajji. Nevasaiifid-nasafiidyatana-
samapattiyd vutthahitva saifii-vedayita-nirodham samappayjji.

Atha kho dyasmd Anando ayasmantam Anuruddham etad
avoca :

‘Parinibbuto bhante Anuruddha Bhagava’ ti.

‘Na avuso Ananda Bhagava parinibbuto, safifid-vedayita-niro-
dham sam@panno’ti. Atha kho Bhagava safifid vedayita nirodha-
samapattiyd vutthahitvd nevasafifia-nasafiidyatanam sama&pajji.
Ne vasafifia nasadbiidyatana-samapattiy@ vigthahitva akificaiifia-
yatanam samapajji. Akincafifidyatana-samapattiya vufthahitva
vififidnaficiyatanam sammadpajji. Viiflanaficiyatana-samapattiya
fkisanaficiyatanam samapajji. Akasdnaficayatana-sam@pattiya
vutthahitva catutthajjhanam samapajji. Catutthajjhana vugthahitva
tatiyajjbinam samapajji. Tatiyajjhana vutthabitva dutiyajjbapnam
samdpajji. Dutiyajjhdna vutthahitva pathamajjhinam samapajji.
Pathamajjhana vutthahitva dutiyajjbdnam samdpajji. Dutiyajjhana
vutthabhitvda tatiyajjh@nam samdpajji. Tatiyajjbana vutthahitvi
catutthajjhdnam samapajji, catutthajjhana vuttbahitva samanantarg
Bhagava parinibbayi.1°

10. The Digha Nikaya, Vol. 1l p.156. :
‘Behold now, brethren, I exhort you, saying—‘Decay is inherent in al)

component things ! Work out salvation with diligence! This was the
last word of the Tathagata.

Then the Exalted One entered into the first stage of Rapture. And
rising out of the first stage he passed into the second. Rising out of the
second he passed into the third. And rising out of the third stage he passed
into the fourth. And rising out of the fourth stage of Rapture, he entered
into the state of mind in which the infinity of space is alone present. And
passing out of the mere consciousness of the infinity of space be entered
into the state of mind to which the infinity of thought is alone present.
And passing out of the mere consciousness of the infinity of
thought he entered into a state of mind to which nothing at -all was

specislly present. And passing out of the consciousness of no
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It is befitting that the record of the very last moments of Lord
Buddha as enshrined in the Mahdparinibbana Suttanta of the Digha
Nikadya, containing the essence of Buddha’s teachings should be
accorded importance by quoting in original important portions.
This sutta differs essentially in form aod contents from all the other
suttas. It is neither a dialogue nor a speech on one or more chief
points of doctrine, but a continuous record of the later part of
Buddha’s hife, his last speeches and sayings, and his death. The oldest
parts of this extensive record surely belong to the oldest part of the
Tipitaka and to the earliest beginnings of a poetic treatment of the
life of Buddha. It is remarkable that in the Pali Canon there is no
biography of the Budda ; but the beginnings of one are to be found
partly in the Vinayapitaka, and partly in the Sutrapitaka. It is quite
comprehensible that the memory of the later part of the Master's

special object he fell into a state between consciousness and uncone
ciousness. And passing out of the state between consciousness and
unconsciousness he fell into a state in which the consciousness both of
sensations and of ideas had wholly passed away.

Then the venerable Ananda said to the venerable Anuruddha :—O my
lord, O Anuruddha, the Exalted One is dead.

Nay! brother Ananda, the Exalted One is not dead. He has
entered into that state in which both sensations and ideas have ceased
to be !

Then the Exalted One passing out of the state in which both sensa-
tions and ideas have ceased to be, entered into the state between
consciousness and unconsciousness. And passing out of the state between
consciousness and unconsciousness he entered into the state of mind to
which nothing at all is specially present. And passing out of the cons-
ciousness of no special object he entered into the state of mind to which
the infinity of thought is alone present. And passing out of the mere
consciousness of the infinity of thought he entered into the state of mind
to which the infinity of spaceis alone present. And passing out of the
mere consciousness of the infinity of space he entered into the fourth
stage of Rapture. And passing out of the fourth stage he entered into
the third. And passing out of the third stage he entered into the second.
And passing out of the second he entered into the first. And passing
out of the first stage of Rapture he entered into the second. And passing
out of the second stage he entered into the third. And passing out of
the third stage he entered into the fourth stage of Rapture., And passing
out of the last stage of Rapture he immediately expired’.

2
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life and of his last Speeches was most firmly impressed on the minds
of the disciples of Buddha, and that these have been preserved and
handed down with loving fidelity. However there are only few
passages in the Mah@-parinibbana-Suttanta which can be regarded
as really ancient and original. For the Sutta is by no means a
unified work, but is composed of parts which belong to different
ages. At a very early period—probably soon after the death
of Buddha—there must already have been a short ‘“‘Sutta of the
perfect Nirvana (of the Buddba),”” which, by means of interpolations
and additions, grew longer and longer in course of time, till it be-
came the ‘“‘great Sutta of the perfect Nirvapa’, which we bave In
our Pali Canon. Such passages as those in the second section,
where the story is related of the first illness of Buddha, which befell
him at Beluva, and which he overcame by the strength of his will
where he assures Ananda that he is not one of those teachers ““with
the closed first’”, who keep something for themselves, but that he has
proclaimed the whole truth, and where he disclaims the idea that he

should ever have wished to pose as a leader of the community, are
surely ancient and original. The order, he says, had never been
dependent upon him and would therefore not be “without a
Jeader’’1! even after his departure, if it would only be guided by the
religion he had proclaimed. His directive has turned to be
proverbial—*Therefore, Ananda, be your owa light!| Be your own
refuge ! Hold steadfastly to the religion as your light, hold
steadfastly to the religion as your refuge !”’22 Equal antiquity and
originality can most probably be claimed for the passage in the fifth
section, in which we read how Ananda, no longer able to control
his grief at the approaching deaparture of the Master, goes out and
stands weeping, leaning against the doorpost, (kapisisam alambitva
rodamano thito) whereupon the Buddha has him called back, and

11. See specially Buddhas' directive as contained in the Mahaparinibbana-
suttanta, p. 154 (P.T.S, Digha Nikaya, Vol. 11. London, 1947 :

Yo vo Ananda maya Dhammo ca Vinayo ca desito pafifiatto so ve
mam’ accayena sattha.

12. Tasmit ih® Apanda atta-dipd viharatha atta-sarapd@ anaiifia-sarani,
dhammadipa dhamma-sarapi anafiflasarapa.

Digha Nikaya, 11. 100=111. 42 ; Sarhyurta Nikaya, V. 154 ;
Suttanipaia 501 : attano gupa eva attano dipam katva.
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tells him the most kindly words of consolation and of recognition
of his loving attachment.23 The verses, too, which are scattered in
the Sutta, bear the stamp of the greatest antiquity.

[t is evident that it was a favourite practice to utilise this famous
and popular Sutta for inserting especially important texts into it,
with a view to enhance their prestige by his meansi* ; thus, for
instance, also the Dhammadasa, or “‘mirror of religion,”’*? the solemn
confession of faith in the Buddha, the doctrine and the commuaity,
was inserted. The final redaction of the Maha-Parinibbana-Sutta
can nevertheless only be of comparatively late date ; for one passage
speaks of the transmission and authority of the Suttas and of the
Vinaya texts'®® ; and in the concluding section of the Sutta, mention
is even made of Buddha relies and the erection of Stupas, i.e., the
same Buddha who, in the beautiful dialogue with Ananda, still
stood before us as a simple man and teacher, already appears here
as the object of a cult, which is not attested by monuments until the
time of Agoka.*®

13. See, the Mahdparinibbana-suttanta, D. Nikaya, 11. p. 144, L. 10 ff.

14. However, in some cases, passages were originally in the Maha-Parinibbiana-
Sutta, and thence found their way into other text. The parallel texts have
been collected by Rhys Davids, Dialogues of the Buddha, II. p.72. Itis
only by comparing the Pali text minutely with the Sanskrit texts, in which
fragments of a Parinirvapa-Stutra have come down to us, and with the
Tibetan and Chinese translations, that we can discern which parts of the
Sutta are ancient and genuine. Cf. Windisch, Mira and Budda, p. 33 ff.,
Oldenberg, ZDNG 52, 1898, p. 628 ; J. S, Speyer, ZDMG 53, 1899, p. 12Iff,;
J. Edkins, JRAS 1831, p. 66 ff. For the Chinese translation of the Mazahi-
Parinirvipa-Siitras, Carlo Puini, in GSAT 21, 1908, 59 ff. ; 22, 1909, p. 1 ff.
For a comparative study of the different Parinirvana texts see M. Przyluski
in JA 1918 1920, s, 11, ¢t, XI, 485 ff. ; XII, 401 ff. ; XV, 5 ff.

15. II, 8-10. Cf. Samyuttanikdya (Vol. V, p. 357) and Theragathi 395,
H. Baynes has published an enlarged form of the Dhammadasa, as it is still
recited at the present day at the Patimokkbha (WZKM 10, 1896, 242 f1.).

15a. 1V, 7-11, Digha, Vol. 11. p. 123 fI. ; cf. Anguttara-Nikaya, IV, 180 (Vol. 11,
167 ff.) and Copleston, Buddhism, p. 45. In IV, 10ff. (Vol. II, p. 125) the
konowers of the Mitikas are also meationed.

16. Cf. J. F. Fleet, JRAS 1906 657 ff., who (1. c. 667 ff.) tries to prove that the
Sutta could oot have been composed before 375 B.C. It is believed that
the final redaction must be placed a good deal later.
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The discourses of Buddha as recorded in the Nikayas are
valuable specimens of dialogues and Rhys Davids brings out the
importance of the same in the following lines :

“In depth of philosophic insight, in the method of Socratic
questioning often adopted, in the earnest and elevated tone of the
whole, in the evidence they afforded of the most cultured thought
of the day, these discourses constantly remind the reader of the
dialogues of Plato.”®”

While introducing Buddhism, Prof. S. Radhakrishnan, in his
Indian Philosophy (Vol. I, 11th Impression, 1983, reprinted in India,
1985, p. 342) looks at the teachings of Buddha from the standpoint
of philosophy. In his words : “There 1s no question that the system
of early Buddhism is one of the most original which the history of
philosophy presents. In its fundamental ideas and essential spirit it
approximates remarkably to the advanced scientific thought of the
nineteenth century. The modern pessimistic philosophy of
Germany, that of Schopenhauver and Hartmann, is only a revised
version of ancient Buddhism. As far as the dynamic conception of
reality is concerned, Buddhism is a splendid prophecy of the creative

evolution of Bergson. Early Buddhism suggests the outline of
a philosophy suited to the practical wants of the present day helpful
in reconciling the conflict between faith and science.”

In his The Central Philosophy of Buddhism, Prof. T.R.V. Murti

very appropriately has given expression to the importance of
the religion and philosophy propagated by Buddha and has pointed
out that directly and indirectly Buddba and Buddhism have exerted
influence on the formation, development and modification of
several important schools of thought in Indian philosophy. In his
own words :

“Buddhism occupies the central position in the development of
Indian philosophy. Brahmanical and Jaina systems grow under the
direct stimulus of Buddhism. Schools and sub-schools sprang up
without number. Doctrines were systematised and details were
worked out uader this pressure. Great attention came to be paid
to logic and epistemology. Precise terminology was evolved, and an

#__-—-—“

17. Dialogues of the Buddha—P,T.S. Part—II, Fourth Edition. pp. 173-175.
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immense §astra-literature came into being. Indian philosophy
became critical and richer : it gained in depth and comprehension,””*®

Fausboll very appropriately speaks of Buddha as one of the
heroes of humanity, In his own words. ‘The more I learn to know

Buddha, the more I admire him, and the sooner all mankind still
have been maid acquainted with his doctrine, the better it will be,
for he is certainly one of the heroes of humanity’.

18. p. 1. First published in Great Britain, 1955. First published in Unwin
Paperbacks, 1980.

We may in this context refer to the fact that most of the philosophical
schools affiliated to the Brahmanical thought became richer in contents by way
of counteracting the Buddhist doctrines. Special reference may be made to the
Nyaya school of thought. Compare in this context the opening verse of the
Nyayavdrtika by Udyotakara ;

Yad aksapadah pravaro muninam $§amaya $astram jagato jagada /

KutarkikajBRananivritihetuh karigsyate tasya maya nibandhah //

(See its exposition and implication in the Nyayavartika-tatparya-tlka of
Viacaspatimisra :

Yadyapi bhasyakyrta krtavyutpiddanam etat tathapl Dinndga— prabhrtibhir
arvacinaih kuhctusantamasa-samutthapanenacchaditam sastram tattvanirpayaya
paryaptam, iti... Udyotakarepa svantbandhodyotena tad apaniyate...
See also his introductory verse ;

Icchami kim api punyam dustara-kunibandhapankamagnanam /

Udyotakaragavinam atijaratinam samuddbarapat //
See Udayana’s Atmatattvaviveka which is dedicated completely to the refutation
of Buddhist essential doctrines.

See, Atmatattvaviveka, edited with Bengali translation by Pt. Dinanath Tripathi,
Calcutta, 1984.

See also Atmatattvaviveka of Udayana (Text and translation into English and
notes, Part. 1, by Chitrarekha V. Kher and Shiv Kumar, Delhi, 1987.

See also Nyayamafijari (specially the seventh Ahnidka where sarcastically the
Buddhist doctrinal contradictions have been presented thus :

Nasty atma pbhatabhogamatram atha ca svargiya caityarcanam
Samskarah ksanikad yugasthitibhgtas caite viharah krtah |
Sarvam §linyam idam vasiini gurave dehiti cadisyate
Bauddbanam caritam kim anyad iyati dambhasya bhamih pari //

For elaboration of the point under discussion, see specially,

S.C. Vidyabbisana. A History of Indian Logic. (Delhi, 1971, First published
by the Calcutta University)

The point of academic struggle between the Nyaya-vaidesika schools and
the Buddhists ones, has been brought into picture in a better way by Dr, D. N.
Shastri, in his The Philosopby of Nyayavaisesika and its conflict with the
Dignaga school. (Delbi, 1976),
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The religion founded by Gautama —decidedly a modification of
Brahmanism—devoid of its mystery, intolerance and exclusiveness
and founded by a Ksatriya prince, was not long before it spread
amongst the people and became the state creed of the Majjhimadesa,
Kings were amongst his first disciples, thousands of Brahmanas and
fire-worshippers were reckoned amongst his votaries, and nobles,
merchants and itinerant traders formed his most attentive congre-
grations. Patronised by the prioces, supported by the nobles and
encouraged by the state—the Sékya fratenity soon increased in
numbers, enjoyed a much greater share of freedom than other deno-
minations of ascetics and exercised far greater privileges than even
the Brahmapas or the layman of the realm.

With such adventitious aid Gautama’s doctrines were specially
disseminated far and wide. They went early into Paccantadesa
beyond the confines of the Majjhimadesa. Wherever they went
caravan-keepers carried the glad tidings of the new Teacher :
merchants enlarged upon his virtues, the itinerant traders related his
doctrines. Great was the joy of those who were brought to the
knowledge of the same. Those who had come under its influence
lost no time in following the sage. Kings deserted their thrones,
governors and chieftains their high trusts, nobles and ministers their
associations and all their happy homes, wives and children—for the
yellow robe of the Sikya mendicant. Thus at no distant period from
their first promulgation, the Dhamma*® became the household words
of the people, the theme of the travellers and the topic of epistolary
correspondence between the princes,*°

19. For a special study of the Buddhist concept of Dharma, see, Dr. Stcher-
batsky’s monograph ‘the Central Conception of Buddhism’ (1923) p. 73
and ‘Dharmas of the Buddhist’ in 1. H.O. Vol. X (1924) pp. 737-760 (at
pp. 740 ff) by the same author, Vide ‘Buddhist conception of dharma’ by
Prof. P. T. Raju in ABORI1 Vol. XXI pp. 192.202 : *‘Essentials of Buddhist
Philosophy” by Prof. J. Takakusu (1956) particularly pp. 106-111 : also
Dr. B. Conze’s ‘Buddhist thought in India (1962) pp. 92-103 for the
different meaning of ““Dbharma and Dharmas" (elements of existence) in
Buddhist works.

Vide Rhys Davids, Buddhist India (ed. of 1950) pp. 192-194 for
Asoka’s Dhamma to be gathered from his Rock Edict’s I, 111, VII, IX, XII,
and Pillar Edicts 2 and 3. There is not a word about god, the soul about
Buddha in these edicts.

20. Vide James Alwis, ‘Buddhism’, first published in the Colombo Observer,
22nd May, 1862; reprinted in the Journal of the Pali Text Society,
(London 1883), pp. 39-40.
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Asia is the grave as well as the cradle of religions. They have
disappeared not merely with the crumbling of ancient civilisations,
but have been swept away before the victorious progress of new
forms of belief. One of the most widely spread of these spiritual
conqueror has been Buddhism, extending from India over great

portions of southern and central Asia and permeating the ancient
religions of China and Japan.

The history of the Buddist faith begins with a band of mendicant
monks who gathered rouand the person of Gotama, the Buddha, in
the countiy bordering on the Ganges, about five hundred years
before the commencement of the Christian era. What bound them
together and gave a stamp to their simple and earnest world of
thought, was the deeply felt and clearly and sternly expressed consci-
ousness, that all earthly existence is full of sorrow, and that the only
deliverance from sorrow is in renunciation of the world and eternal
rest. The tdeal was to render assistance for the betterment of the
suffering humanity and the nature of dhamma, was considered to
be beneficial at all the stages of life.*?

An itinerant teacher and his itinerant followers, not unlike those
bands, who in later times bore through Galilee the tidings: “‘the
kingdom of heaven 1s at hand, “went through the realms of India
with the burden of sorrow and death, and the announcement : “open
ye your ears ; the deliverance from death is found.”?2

Buddha was not only “‘the teacher of the Way’’ and “the producer

of the unproduced Path’ ; he was for the Buddhist the actuality of
the central doctrine, the one who bhad lived it and reached the goal.

21. See bere the word of Lord Buddha is recorded in the Samyutta Nikaya,
1,105 :

Bhagava etad avoca, Mutto-ham bhikkhave sabbapasehi ye dibba ye ca
mapusi. Tumbhe pi bhikkhave mutta sabbapasehi ye dibba ye ca manusa ;
caratha bhikkhave carikarpn bahujanahitaya bahujanasukhaya lokanu-
kampakaya atthdya hitaya sukhadya devamanussanam. M3 ekena dve
agamettha ; Desetha bhikkhave dhammam adikalyapam majjhe kalyapam
pariyosapa-kalyanam.

See also. Ibid at p. 97 : Tasma kareyya kalyagam......

22. For the gateway to Nibbana, see the expression : amatadvara, M. 1. 35. 3 ;
S.1.137: =Vin, 1.5; S. II. 45, 58, 80; A.V. 346, For the path to
Ambrosia, See Dh A4, 1.94. (amata-magga) . for the drum of (Sec also:
aparuta tesarh amatassa dvara, M. 1.169; Vin, 1.1) immortality (amata-
dundubhi) see M. 1.333; Vin. 1.8 ;

For exposition of the term, See Buddhaghosa in KA 4, 180 (on Sn, 225) ;
Na Dpa jiyati na miyati ti amatam ti yuccati.



16 FACETS OF EARLY BUDDHISM

Hence everything that we learn in the Scriptures about his personal
history is coloured by dogmatic views concerning the pature and
destiny of a Buddha, and of those acts which were essential steps in
his career. The records of personal details which we find in the
Scriptures are generally not the Buddha-word but additions due
mainly to classes of reciters (bh@naka) of the discourses. The two
most important classes were the reciters of the Digha and the reciters
of the Majjhima, and it is easy to see that they possessed traditions
which sometimes became incorporated in the text. We also find
divergent traditions, for the Ja@taka commentator after telling how
the four signs, which appeared to Gotama just before he Jeft the
world, occured on different day, adds, the Digha-reciters, however,
say that they happened on the same day.”’#® Evidently unwritten
divergent traditions existed.

This is most obvious in the case of the statements attached to
each discourse saying where and on what occasion it was given,*
Some of these may be genuine records, but the fact that in the case
of every discourse the same kind of statement is given marks it
probable that many of them rest on surmise. Besides such formal
statements we often find complete legends. These are most frequent
in the Vinaya, where each rule !is furnished with an account of
the event which led to its promulgation ; but legends of the same

kind occur in the suttas, their insertion there being justified by the
Buddha-word which they contain. Passages like these make it
probable that they were part of a complete legend, but a continuous
life of Buddha, except in a very concise form, is not found uutil
long after the close of the Pali Canon. In several schools the
separate legends of the Vinaya were collected to form an avadana, a
complete account of the ‘‘heroic deeds” of the Master. In the
M ahasanghika school it was Maha@vastu. From Chinese sources we
hear of several Sarvastivada schools which bad such a biography,
and the Lalita-vistara 1s probably a Mahayana elaboration of a
Sarvastivdda avadana. All these works conclude with -the
Enlightenment and the immediately following events of “‘setting in
motion the Wheel of the Doctrine™.

23. Jat., 1. 59.
24, These statements are called nidanas, and sometimes are merely indicated,

e.g. Savatthi nidanam *‘occasion at Savatthi’’, or merely ‘““‘Savatthi*, meaning
that the whole usual statement about Buddha staying there is to be
repcated. The commentator oo the Buddhavamsa draws attention io the
fact that this work begins without & nidana.
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The Pali Canon has no such work, but in several commentaries

biographical accounts are found. Of these the most important is
the Introduction to the Jadraka, the Nidana-kathd. Its account of
Buddha’s previous existences is based on the Buddhavamsa3®, and
story of his last existence is taken from the commentaries and the

Canon. Its special importance is that it shows a definite stage in
the growth of the Buddha doctrine, as it can be compared both with

what we find in other schools and with the statements in the Canon.
Its chief difference from earlier accounts lies in its developed
doctrine of the Bodhisattva®® and his ten Perfections, the ten

g

2).

26.

One of the shorter books of the Khuddakanikdya, containing poetical
legends of the Buddhas, who are supposed to have preceded Gotama
Buddha in the last twelve Kalpas of the world. After an introductory
chapter one chapter is dedicated to each of the 24 former Buddhas.
The commentator of the Buddhavarisa observes that the work was
proclaimed and recited by Gotama Buddha himself and was handed
down in an uninterrupted line of Theras, to the time of the Third
Council. The text is edited by R. Morris, P.T.S, London, 1882. On
the dogma of multiplicity of Buddhas, see Oldenberg, Buudha p. 370 ff.
and Kern, Manual of Buddhism, p. 62 ff. The 23rd Buddha of the
Buddhavamsa. had a stupa which was restored by Asoka, for which see
Biihler, WZKM, 9, 1895, pp. 175 ff.

For a detailed account of the Bodhisattva Doctrine reference may be
made to, Har Dayal, The Bodhisattva Doctrine in Buddhist Sanskrit
Literature, Motilal Banarsi Dass, Delhi, Patna.

Bodhisattva—Page 4-9.

The Sanskrit word bodhisattva has been explained in different ways.
Bodhi means ‘‘Enlightenment’’. But several interpretations of the
word sattva have been offered by ancient and modern scholars.

(1) Sartva may been ‘“Wesen, charakter’’, ‘‘essence, npature, true
essence’’. (Skt, W. Dicy Pog. and Skt. Dicy, M.) The Pali word
satta may also mean ‘‘substance’’ (Pali Dicy. S.V.).

(2) “Sattva” (masculine) may mean *“apy living or sentient being”
(Skt. Dicy. M. W.), *“ein lebendes Wesen’" (Skt. Dicy. Pbg.). The

word sattva may mean ‘“a living being, creature, a sentient and
rational being, Person’ Pali Dicy. S.V.).

(3) Sattva may mean “Spirit, mind, sense, consciousness’, “Geint” Skt.
Dicy. M. W. and Pbg.). The Pali word satta may also mean ‘soul” (Pali
Dicy. S.V.

(4) Sattva may mean ‘‘embryo’’ (Skt. Dicy. M.W,)

(5) Sattva may have the same meaning as it has in the yoga-sntras where
it is opposed to Purusa and means ‘“‘mind, intelligence’’. This interpreta-
tion is offered by E. Senart, who believes that Buddhism was profoundly

influenced by the yoga system,

3
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virtues®? which he practises during his preparation for Buddhahood.
They are mentioned only in the two latest books of the Sutta-pitaka.

The Scriptures and their commentaries.—The Buddhist Scriptures
have often been consciously or unconsciously brought into compari-
son with the writtings of the New Testament. The result is extremely
misleading unless the differences as historical records are also
realised. The composition of the Gospels and Epistles i1s not
without problems, but the questions concerning the origination and
growth of the Buddhist Canon are far more complex. Buddhism
spread rapidly, and soon split up into schools. The Singhalese
Chronicles as well as Buddhist Sanskrit works record the names of
eighteen schools that arose before the end of the second century
after Buddha’s death. Some of these were merely schools and
disappeared, but others became definite sects with their own Scrip-
tures. As the authoritative teaching represented by the dogmatic
utterances and discourses of the Founder were not recorded in
writing, but were memorised by each school, differences inevitably
began to appear. The earliest period at which we have evidence
for the existence of a body of Scriptures approximating to the
present Canon is at the third Council held B.C. 247, 236 years after
the death of Buddha. But this was only the assembly of one school,
the Theravada, and it is the Canon of this school which we now
possess. From the Chinese translations and fragments of Sanskrit
works still in existence we can be sure that other forms of the Canon
already existed in other schools. The Canon of the Theravada,

e e

H. Kern is of opinion that the first word bodhi may be related to the

buddhi of the yoga system, especially as the word buddhisattva is found in
the literature of yoga. A bodhtsattva would thus be a personification of
potential intelligence.

(6) Sattva may be a wrongly Sanskritized form of the Pili word satta,

which may correspond to Skt. sakta. Thus Pili bodhisattva, from which
the Sanskrit word is derived, would mean bodhi-sakta, ‘“one who is devoted
or attached to bodhi™.

(7) “‘Sattva’ may mean *‘Strength, energy, vigour, power, courage”. The
word bodhisattva would then mean, ‘‘one whose energy and powr is
directed towards bodhi™.

The Tibetan lexicographers translate bodhisattva as byan chulb sems-dpab,
In this compound, byan-chulb means bodhi, sems means ““mind or ‘““heart”’,
and dpal) signifies ‘‘hero, strong man® (=Skt, Ciira, vira).

27. For detail history relating to the Paramitas, see M. Winteritz.
A History of Indian Literature, Vol. 11, 2nd Edn, Delbi, pp. 313-324,
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‘the School of the Elders’, is divided, as in the other schools, into
the Dhamma, the doctrine as comprised in the Suttas, or discourses,
the Vinaya, the disciplinary rules for the monks, and the Abhi-
dhamma, scholastic elaborations of the Dhamma, The original
language is held to have been, and probably was in fact, Magadhi,
the language of the Magadhas, among whom the doctrine was
first spread. But the present Scriptures are preserved by the
Singhalese, Burmese, and Siamese in a dialect known from
the time of the commentaries as Pali (lit. ‘text’ of the Scriptures),

and there is no gencral agreement among scholars as to the district
where this dialect originated,

In the Dhamma and Vinaya we possess, not a historical frame-
work containing discourses, as in the case of the Gospels, but
simply discourses and other dogmatic utterances, to which traditions
and commentarial legends have latter become attached. This is
most clearly seen in the case of the Vinaya, where the whole, except
the statement of each rule, 1s an accretion of legendary matter. But
the same is also true of the Discourses. The legends have no
sacrosanct character, except perhaps in the eyes of modern pious
Buddhists, but are reecognised by the commentators as being the
traditions of the schools that repeated the texts, and sometimes
different versions of the same event are recorded. C<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>