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INTRODUCTION

The present treatise deals  with chapters VII
and VIII of the Abhidhammattha Sangaha. All the
Pali statements are presented as described in
“Abhidhammatthasangaha™ written by Anuruddha -
cartya and transcribed by Bhaddanta  Dr. Silanan-
dabhivamsa (D.Litt.), Rector Sayadaw ot the
International Theravada Buddhist Missionary
University.

The precise meaning of cach Abhidhammattha
Sangaha statemcent 1s first given. followed by a tull
explanation to clarify the underlying principles with
supplement trom other Commentaries on Abhtdhamma.
[t represents the tradional way of teaching the tun-
damentals of Abhidhamma in Myanmar.

The first chapter of the present treatise
presents the compendium of categories. It arranges
the ultimate realties into a variety of categorical
schemes that fall under tour broad headings : a
compendium of defilements, a compendium ot mixed
categories. a compendium of the requisites of
enlightenenment, and a compendium of the whole
categories. an all- inclusive survey of the Abhidhamma
ontology.

The second chapter deals with  the
compendium of Causal Relations. It points owt the 1n-
ter-relatedness of physical and mental phenomena.
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thereby complementing the analytical treatment of the
ultimate rcalities with a synthetical treatment to make
Clear thierir Tunchional correlatons.

[t puts forward two methods of correlations.
One 1s the method of dependent artsing which exam-
ines conditionality in terms of the cause-and-ctfect
pattern, thereby bringing to light that all beings are
going round and round in Samsara, the cycle of brith
and death.

The other 1s the Patthana method with its
iwenty-tour conditional relations. Here both
“ Paccayuddeso™ and * Paccayaniddeso™ are In-
cluded with the complete Pah statement and the full
explanations, bringing to hight (1) the conditioning
states (paccayadhamma). (2) the conditionally arisen
states (paccayuppanna-dhamma), and (3) the condi-
tioning force or properly of each conditioning state
(paccayasatll) 1in natural processes.

These detailed explanations will help the
readers to understand and appreciate the summarized
conditional relations given in Abhidhammattha
Sangaha. Besides the readers will be able to recite the
Patthana Paccayuddeso Pali and the Paccayaniddeso
Pali with full understanding of the meaning, thus gain-
ing great benefits.

The second chaper concludes with a brie! account of
concepts (Pannatt).

Apnil . 2004 Dr. Mchm T'in Mon



Namo Tassa Bhagavato Arahato
Sammasambuddhassa

CHAPTER 1
COMPENDIUM OF CATEGORIES

(Samuccayasangaha)

Introductory Verse

| Dvasattatividha vutta, vatthudhamma
salakkhana,
Tesam dani yathayogam, pavakkhami
samuccayam.

Seventy-two kinds of ultimate entities with
their own characlteristics have been des -
cribed. Now 1 shall speak of the classifica-
tion of these entities into categories ot
related properties in the ways that

are applicable.

Explanation

There are 72 kinds of ultimate entities called
vatthudhamma because they have their own
characteristics. These are 1 citta, 52 cetasikas, 18
nipphanna-ripas and Nibbana.
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Citta — Consciousness, though divided into 8
or 121 types, is regarded as one entil
because all cittas have the same charac
teristic, that is, awareness of a sense ot
ject.

Cetasikas— The 52 mental factors arc viewed each
as a distinct ulumate entity since it
possesses its own individual character-

1slicC.
Nipphanna — The 18 concretely produced types of
ROpas corporeality are, for the same reason,
reckoned as separate individual
entities.

Nibb&na— Ut is a single entity with regard to its

characteristic of peacefulness (santi-
lakkhana).

Enumeration of Categories

2 Akusalasangaho mussakasangaho
bodhipakkhiyasangaho sabbasangaho c'eti
Samuccayasangaho catubbidho veditabbo.

The compendium of categories should be
understood as fourfold:

(i) The compendium of unwholesome
categories;

(11) The compendium of mixed calegorics;

(111) The compendium ot the requisites of
cnlightenment,
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(1v) The compendium of the whole vaithu-
dhammas.

I Compendium of Unwholesome Categories
(Akusalasadgaha)

There are nine unwholesome categories- viz.,
Asava,. Ogha, Yoga, Gantha, Upadana, Nivarana.
Anusaya, Samyojana and Kilesad

1 Four Intoxicants

(Asavas)

3 Katham? Akusalasangahe tava cattaro asava:
kdmasavo bhavasavo ditthasavo avijasavo,

How? First, in the compendium of the un-
wholesome, thete are four Intoxicants:

(1) kKamasava, (i1) bhavasava,
(i1i) ditthasava, (1v) avijjasava.

Explapation

‘ Asava’ means intoxicant, canker, defilement.
taint, etc. N |
-~ = W know that fermented liquor which has been
left in the fermenting pot for a long time can strongly
intoxicate men. Similarly the &savas, which have been
being fermented in the mental stream of beings tor
acons, make men very intoxicated and forgetful ot ther

liberation. There are four dsavas.
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\ Kamasava —~ The canker of sensual desire; 1t i1s
lobha associated with 8 lobhamaula
cittas.

2 Bhavasava — Autachment to rupa-jhana and ariipa

jhana as well as to the existence in
ripa-planes and artpa-planes; 1t is
lobha associated with 4 lobhamiila
ditthigata-vippayutta cittas.

3 Diuhasava — Wrong views; It is ditths present 1n 4
lobhamiila ditthigatasampayulta
cittas.

4 Avipasava — lgnorance of the tour noble truths |,
past existences. future existencces,
both past and future existences, and
the law of dependent origination. It
1s moha associated with 12 akusala
clttas.

Note: The essential elements of the four asavas are
just three — namely, Jobha. difthi, and moha

These three strongly intoxicate beings and make
them wander 1n samsara.

2 Four Floods
(Oghas )
4 Cattaro ogha: kamogho bhavogho ditthogho
aviyjogho.

There are four tloods:
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(1) kamogha, (1) bhavogha,
(1) ditthogha,(iv) avijogha

Explanation

‘ nga' means flood.. whirlpool, overwhelm or

. - [ 'ﬂj 3.4 )
suffocate. % v

Just as great floods sweep away men and ani-
mals into the sea, overwhelm, suftocate and drown
them, so also the four oghas sweep away beings, over-
whelm, suffocate and drown them in the greal ocecan
of samsara.

Like tour great whirlpools in the broad ocean.

they can pull down any being who comes over them,
and so it is very difficult to cross over them.

The essential elements of the four oghas are the
same as those of the tour asavas.

| Kamogha - The flood of sensual desire;

2 Bhavogha - The flood of attachment to jhanas
and the existences in rupa and
ariipa planes;

3 Ditthogha - The flood of wrong views:
4 Avigjogha - The tlood of ignorance.

3 Four Bonds
(Yogas )

5 Cattdaro yoga: kamayogo bhaviyvogo
ditthi -yogo avi)ayogLo.
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The tour bonds are:
(1) Kamayoga, (i) bhavayoga,
(1) ditthivoga,  and (1v) aviyayvoga.

Explanation
* Yoea’ mcans bond. junction, union, glue or * to
yoke'.

The oxen which are yoked 1o a cart cannot get away
from the cart. Similarly the beings, who are yoked to
the machine of existence and firmly attached to the
_wheel of samsara by means of the four yogas, cannot

get away from the machine of existence and from
samsara.

The cssential elements of the four yogas are the
same as those of the four asavas.

| Kk@mayoga — The bond of sensual desire;

2 Bhavayoga — The bond of attachment to
jhanas and the existences in ropa
and arilipa planes;

3 Ditthivoga — The bond of wrong views;
4 Avipayoga - The bond of ignorance.

4 Four Ties
(Ganthas)

6 Cutriro gantha @ abhiphakayagantho, bydpddo
Kavasantho. silabbataparamaso Kayagantho
tlunsaccabhmiveso Kdyagantlo,



@
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The tour ties are : (1) abhija kayagantha,
(1) byapada kayagantha,

(1) silabbataparamasa kayagantha and
(1v) rdamsaccabhinivesa kayagantha.

Explanation

L L

" Gamtha " means * a tie’ or * a knot'. The tour
ganthas are the strong bonds which tie the groups of
rapa and nama ol this existence to those of future ex-
Istences.

In the tour names ot ganthas, *kaya’ 1s used in
the sense of group or mass implying both mental and
physical.

| Abhiyja —  all forms of craving (tanha),
kayagantha 1t 1s lobha present in 8
lobhamila cittas.

2 Byapadas — all torms of anger or ill will;
kayagantha 1t is dosa present tn 2 dosamula cittas.

3 Silabbataparamasa — adherence to the false view

Kayagantha that one becomes pure and
liberated by bovine or
canine morality; it also
includes adherence to rites
and ceremonies; 1t is ditthi
present 1n 4 lobhamila
ditthisampayutta citlas.

4. Idamsaccabhinivesa— dogmatic belief that only
Kavasantha one’s view i1s  true and all the
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other vicws are futile or that
“this alone ts truth.” It is also
ditthi  present 1n the 4 fobhamila
ditthisammpayutta cittas.

5 Four Clingings
( Upadanas )

1 Cattaro upadiana: kamupadanam,
ditthupadanam silabbatupadanam
Alavadu -padanam.

The four clingings are (1) Admupadéana,
(11) duthupadana. (inn) silabbatupadana
and (1v) attavadupadana.

Explanation

Upadana™ means strong attachment or ching-
ing or grasping; it is like a spake grasping a {rog with-
out letung 1t go.

Upidana is stronger than tanha (craving). Tanha
1s like a thiet groping in the dark to steal something
whereas upadana 1s like the actual stealing.

| Kamupadana - sense desire or clinging to five
sense objects; 1t 1s fobha
present in 8 lobhamila cittas.

2 Dithupading - chinging 10 all false views ex-
cept the two views (0 be men-
tioned 1n 3 and 4. v s diehi
present 4 lobhamula ditthr -
sampayutta cittas.
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3 Silabhatupadana — clinging to the talse view that onc
becomes pure and liberated by
bovinc and cannic morahity:
clinging to rites and ceremonics.
It 15 also dite/r present in the 4
ditthisampayutta cittas,

4. Attavadupadana— chinging to the beliet that the
soul exists, and that I, you, he,
she, person, cle., exist. It 1s syn-
onymous with “Sakkayaditihr’
which is * personality belief’. lt
I1s also ditthi present in 4
lobhamula ditthi-sampayutta
cittas.

Note: The latter threc upadanas represent ‘ditthi’
cetasika alone. They are differentiated as threc
because the ways and the objects of clinging
are different.

6 Six Hindrances
(Nivarapas)

& Cha nivaranani : kamacchadanivaranam
byapadanivaranam thinanuddhanivarapam
uddhaccakukKkuccanivaraniam
vicikicchanivaranam avijjanivaranan.

The six hindrances are : (1) Kamacchandir -
nivarapa. () vyapadanivirn,

(111) thinamiddhanivarana. (iv) uddhiaccd
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Aukkucca nivarania. (v vicikicchd nivirani
and (v avigianivaran.

Explanation

S Nivarana means © hindrance” or obstacle .
Nivaranas hinder and prevent the arising ol good
thoughts and good deeds. jhanas and maggas. They
are  unwholesome mental tactors  which  prevent
unarisen wholcsome states from arising and which do
not allow arisen wholesome states to endure. So they

obstruct the way to celestial and Nibbanic bliss.

fispecially the first five nivaranas blind our men-
tal vision and obstruct our moral actions. We have 1o
wrestle with them all the ume in order to pertorm imeri-
torious deeds. They interfere us even when we are per-
forming meritorious dceds so that wholesome cittas
and consequently wholesome kammas cannot arise.

The first five hindrances are the major obstacles
to the attainment of jhanas while the sixth hindrance
is the major obstacle to the arising of wisdom.

\ ARamacchanda ~ sensual desire; it is lobha in 8
lobhamiila cittas.

2 Vyvapada - 1l will; 1t 1s dosa in 2
dosamiila cittas.
3 Thina-middha = Sloth and torpor; they are thina
cetasika and muddha  cetasika.
4 Cddhacca = restlessness and worry; they are
- AuAAucca uddhacca cetasika and kukkucca

celasika.



COMPENDIUM OF CATEGORIES 21

5 Vicikiccha — sceptical doubt or perplexity:it is
vicikiccha cctasika.

o Avifia —  ignorance; it is moha present in 12
akusala cittas.

Notes:

| Both sloth and torpor. restlessness and worry aire
grouped together because their functions (kicca), their
causes (frictu) and their opposing factors are the same.

The function of sloth and torpor is mental inac-
tivity, their cause is laziness , and they are opposed to
energy (viriya).

The tunction of restlessness and worry is dis-
quictude; their cause is vexation about the loss of prop-
erty , etc.., and they are opposed to tranquility.

2 In the beautiful simile given by the Buddha in
Anguttara Nikaya. sense-desire is compared with wa-
ter mixed with manifold colours, ill-will with boiling
water, sloth and torpor with water covered by mosses,
restlessness and worry with agitated water whipped
by the wind. and sceptical doubt with turbid, muddy
waltcer.

Just as in such water one cannot perccive one's
own reflection, so also in the presence of these ftive
mental hindrances, one cannot clearly discern one’s
own benetit, nor that of others. nor that of both.
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7 Seven Latent Defilements
(Anusayas)

9 Saita anusaya: kamaragdanusayo bhavaraga -
nusayo patighanusayo mandnusayo ditthanusayo
vicikicchanusayo  avijjanusayo.

Seven latent defilements are
(1) Kamardga - nusay,
(11) bhavaraganusaya,
(1) patighanusaya,
(1v) mananusaya, (v) ditthanusaya,
(Vi) vicikicchanusaya, (vil) aviyanusaya.

Explanation

“ Apusaya ” _mecans ' 1o lie latent * or ‘to
remain’ dormant . The latent defilements are akusala
cetasikas that ‘lie along with’ (anusenti) the mental
process to which they belong, rising to the surtace as
obsessions whenever they meet with suitable
conditions. The term ‘latent defilements™ highlights
the fact that the defilements are hable to arise so long

as they have not been eradicated by Path wisdom.

The seven anusayas are the seeds ol defilements
(ktlesas) that liec dormant 1in the mental stream of be-
ings life after life throughout the long samsara. They
are like the potentiality of a tree to bear fruits; the
potentiality cannot be found anywhere within the tree,
but we know it 1s there by seeing the fruits 1t bears
when the ume 1s ripe.
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( Anusayas arc nowhere to be scanThcy have
hot appeared to the surface yet. But they remain ready
to come to the surface as real defilements at an
opportune moment when they come in contact with
the corresponding sense objects.

| Kamardganusaya - sensual lust; 1t 1s lobha persent
in 8 lobhamila cittas.

2 Bhavaraganusaya - attachment to yhdnas and cxist-
ences i1n riupa and aripu
planes; it ts /fobha present in 4
lobhamila ditthivippayutti
cittas.

3 Paughanusaya - ill-will or hatred; 1t 1s dosa
present in 2 dosamila citlas.

4. AMananusaya -~ pride or concelt; 1t 1S nxdn
cetasika present in 4 lobhamula
ditthivippayutta cittas.

5 Ditthanusaya — wrong views; it is dilthi
cetasika present in 4
lobhamilla  dritthisampayutia
cillas.

6 Vicikicchanusaya - sceptical doubt; 1t 1s
vicrkiccha cetasika present in
moha- miula vicikicchi
sampayutta cita.

T Avipjdnusaya - 1gnorance. it ts moha prescnl
in 12 akusala cittas.
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8 Ten Fetters
( Samyojanas )

[0 Dasa scunyopmant o Admardgasaimyofanain
FUPILASTNN QAN SFUPATdLAsamy O Jiiliinn
DAl 2iesanmyvoanan  manisaimy Ofann
Jitthiscmvoynam  silabbataparamasa -
samyvognam, vicikrechasamyopnam
uddhaccasamyopanam avijjasamyoanan
Suttiante.

Ten fetters, according to the Suttanta method.
are:

(1) Aarnardgasamvoyana,

(2) rapardagasamyvojan,

(3) arapardagasamyojana,

(4) patighasamvoyarn,

() manasamyoana, (6) ditthisamyaogani,

(7) silabbataparamasasamvyvoyana,

(8) vicitkicchdasamyoyana,
(DNYuddhaccasamyvopm, (1O) aviasamyvosana,

Explanation

©Samyvogana” means © fetter which binds beings

to the wheel of existence and to the round ot miscry .

The ten fetters are unwholesome mental factors

which bind cach individual 1o the wheel ot existence.

(a) Ten Fetters according to Sutta Pitaka

| Aamaragasamyopnn — sensual lust s Jobdliin

S Jobhamuali cittas.
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2 Rapardgasamyojana — attachment (o ripa phanas
and rdpa-cxistences; 1t s
lobha 1n 4 lobhamula
ditthigata vippayulla
cittas.

3 Ardparagasamyojana — attachment to aripa-shanas
and arapa-existences; it 1S
lobha in 4 lobhamila
ditthigata vippayutta cittas.

4 Patichasamyojana  — ill-will or hatred; 1L 1s
dosa present in 2
dosamila cittas.

SAlinasamyojana —  pride or conceit; 1l IS mana
present in 4 lobhamila
ditthigata vippayuita cittas.

6 Dithisamyojana —  wrong views: 1L is ditthi
cetasika.

T Silabbata- paramasa — adherence (o the wrong

Samyojana view that onc becomes

pure and liberated by
bovine and canine moral-
ity or by rites and
ccremonies . 1t 1s also
ditthi celasika.

R Vicikicchasaniyojana — sceptical doubt; it 18
vicikiccha cetasika
present in  mohamila
citta.
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Y Uddhacca-samyojana — restlessness; 1t s
uddhacca cetasika present
in mohamula citta.

10 Avigasamyojana — 1gnorance; It 1S moha
present 1n 12 akusala cittas.

(b) Ten Fetters according to Abhidhamma Pitaka

|1 Apardmi  pr dasa samyojandam : Kamaraga-
samyojanam bhavardgasamyojanam
patighasamyojanam manasamyojanam
ditthisamyojanam silabbataparamasa-
samyojanam vicikicchasamyojanam
Issasamyojanam macchariyd samyojanam
avipasamyojanam Abhidhamme.

Another ten fetters, according to Abhidhamma
method, are:
(1) kamaragasamyoyjana, (2) bhavaraga-
samyojana, (3) patighasamyojana,
(4) manasamyojana, (5) ditthisamyojana,
(6) silabbataparamdsasamyojani,
(7) vicikicchasamyojana, (8) 1ssasamyojana,
(9) macchartyasamyojanii,
(10) avijjasamyojana.
Notes:
l The essential elements of the ten Suttanta
fetters are lobha (forl.2,3), dosa, mana, ditthi (tor
6,7) vicikiccha, uddhacca and moha — 1.e., 7
cetasikas in all.

) The essential elements ot the ten Abimdhamma
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fetters are lobha (for 1, 2), dosa, mana, ditthi (for
5,6), vicikiccha, issa (envy), macchariya (stinginess),
and moha — i.e., 8 cetasikas.

Bhavaraga = riparaga + arUparaga

3 The essential elements for both Suttanta and
Abhidhamma fetters are 9 cetasikas — 1.e.., 7
cetasikas for Suttanta fetters + issa and macchariya.

9 Ten Defilements
(Kilesas)

12 Dasa kilesa: lobho doso moho mano ditthi
vicikiccha thinam uddhaccam ahirtkam
anottappam.

Ten defilements are (1) fobha, (2) dosa,
(3)Ymoha, (4) mana, (5) ditthi, (6) vicikiccha,
(7) thina, (8) uddhacca, (9) ahirika, (10)
anottappa.

Explanation

“ Kilesa’ means ¢ defilement or torment’. The ten
kilesas are the ten unwholesome cetasikas which de-
file, torment, afflict and burn the mind. They also de-
file beings by dragging th,em down to a mentally soiled
and depraved condition.

| Lobha -  greed or attachment,
2 Dosa - hatred or ill-will,

3 Moha . ignorance or deluston,
4 Mana - pride or conceit,

5 Ditthi - - wrong views,
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6 Vicikiccha - scepucal  doubt,

7T Thina - sloth. ;
8 Uddhacca = restlessness,
9 Alrika - shamelessness of wrong doing,

10 Anottippa - fearlessness of wrong doing.

1500 Kilesas

One citta, 52 cetasikas, 18 nipphanna-rupas and
4 lakkhana-rapas together add up to 75 entities. These
75 mental and physical entities exist mternally (n
one’s body) and externally (outside one's body). So
it we multiply 75 with 2 for ajjhatuka (nternal) and
bahidda (external). we get 150, As these 150 entities
are the objects of operation tor cach Kilesa. we mulu-
ply 150 with 10 Kilesas when we get 1500 Kilesas.

Thus kilesas have very strong influence on
worldly beings.

A Clarification

|3 Asavadisu pan’ cttha kamabhavanamen:
tabbatthuka ranha adhippeta. silabbataparaniiso
idamsaccabhiniveso  attavadupado i
tathapavattam diithigatam cva pavuccall.

Herein a clarthication will be inserted. In this
compendium of unwholesome catlegorics,
among the cankers, ete. s ™ anhia™ (craving)
that 1s intended by the terms ™ Kama., bhava™
(sensuality and existence) . simcee it has these
objects of sensuality and existence as its basis.

lUas " dithr™ (wrong view) that s spoken ol as
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“adherence to canine and bovine moralhty or
to rites and ceremonies”™, ™ the dogmatic behet
that * This alone is the truth”™ and * clinging to
a doctrine of selt™, because it oceurs 1n such
modcs.

Summary

14 Asavoghd ca yoga ca. tayo gamha ca
varthuto, Upadiana duve vuttd attha nivarana
styum. Chal'ev anusaya honti. nava samyo-
Jana matd, Kilesa dasa vutto™ yam navadha
Papasangaho.

By way of essential entity, the cankers,
tloods. bonds. and knots are threetold. There
are two kinds of clinging spoken of and eight
kinds of hindrances.

The latent defilements are only six and the
tetters can be understood as nine. The defile-
ments are ten. Thus the compendium of evil is
stated as ninctold.

Guide to reading Take 1.1
(a) Reading Longitudinally

| Lobha occurs in all the 9 departments as Asava,
Ogha. Yoga. Gantha. Upadana. Nivarana.
Anusaya. Samyojana and Kilesa

2 Ditthi occurs in & departments as . lsava. (Jgha.
Yoga. Guantha. Upadana. Anusava. Sainyoyana and
Kilesa.

3 The rest can be read in 3 simialar way.
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(b) Reading Vertically

4 Four Asavas have 3 essential entities: lobha. ditthi
and moha.
The same is true for Oghas and Yogas.

5 Four Ganthas also have 3 essential entities: lobha,
dittht and dosa.

6 The rest can be read in a similar way.

II Compendium of Mixed Categories
(Missakasangaha)

There are seven mixed categories -- viz., Hetu,
Jhananga, Magganga, Indriya, Bala, Adhipati and
Ahara.

All wholesome, unwholesome and indctermi -

nate entities will be considered in compiling mixed
categories.

| Six Roots (Hetus)

|5 Missakasangahe cha heta: Lobho doso
moho alobho adoso amoho.

In the compendium of mixed categories there
are six roots: (1) lobha. (2) dosa, (3) moha,
(4) alobha. (5) adosa. (6) amoha.

Explanation

Hetdh means ‘root. cause. condition or root-
condition™. As the roots ol a trec make the tree firm,
prosperous and well-established. so also the six hetus
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make citlas and cetasdkas associated with them firm,
prosperous and well established at their sense objects.

There are 3 unwholesome roots and 3 whole-
SOMCE 1ools.

The three unwholesome roots (asAusala
hetus) are:

| Lobha — greed or attachment,
2 Dosa — hatred or ill-will,
3 Moha — 1gnorance or delusion,

The three wholesome roots (Ausala hetus)
are:

4 Alobha — non - greed, non-attachment,

5 Adosa — non - hatred or good - will,

6 Amohia — non - delusion or wisdom.

The three wholesome roots assoctate not only
with Kusala cittas but also with Kirtya and vipaka
cittas. They are known as ‘kusala hetus’ when they
associate with Kusala cittas and * avyakata hetus’ when
they associate with kiriya and vipaka cittas.

2 Seven Jhana Factors
(JhAnadgas)
V6 Sarta jhanangani © vitakko vicaro
piti ekaggata somanassam domanassan
upckkha.
The seven jhana factors are: (1) vitakka
(2) vicara (3) piti (4) chkaggali
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(5) somanassa vedana (6) domanassa
vedana (7) upekkhd vedana.

Explanation

‘ Jhananga' means ‘ jhana-anga’ or ‘jhana-fac-
tor’. The jhana factors help the cittas and the cetastkas
associated with them to observe an object, either bad
or good, keenly, closely and fixedly.

| Vitakka — initial application of the mind to an
object,

2 Vicara — sustained application of the mind to
an object,

3 Piti —  joy or zest,

4 Ekaggata — one pointedness of the mind,
5 Somanassa Vedana — pleasant feeling,

6 Domanassa Vedand— unpleasant feeling,
1 Upeakkha Vedani — neutral feeling.

These jhana factors enable the mind to closely
contemplate its object. Of them, domanassa is unwhole-
some as it occurs only in two dosamiila cittas. The
other six can be wholesome, unwholesome or indeter-
minate, depending on the citta in which they occur.
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3 Twelve Path Factors
(Maggadgas )

17 Dvadasa maggangadni : sammadilthi
sammasankappo sammavaca
sammakammanto samma-ajivo
sammavayamo sammadsati
sammasamadhi micchaditthi
micchasankappo micchavdyamo
micchasamadhi.

The twelve path factors are:
(1) sammaditthi, (2) sammasarikappa,

(3) sammavaca, (4) sammakammania,
(5) sammaajiva, (6) sammavayama,
(7) sammasati, (8) sammasamadhi,

(9) micchaditthi, (10) micchasarikappa,
(11) micchavayama, (12) micchasamadhi.

Explanation

‘ Magga’ means * path’ and * ndgganga’ means

‘ path-factors’. As the separate parts of a stair,
when put together, forms a stair, so also the path fac-
tors, when put together, form a path.

Here the word ‘path’ is used in the sense of

that which leads to a particular destination, that 1s to-
wards blisstul planes of existence, towards woeful
planes, and towards Nibbana.
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| Sammaditthi -  right view; it is panna cetasika
present in 8 mahakusala cittas,
8 mahakiriya cittas and 26
appana javanas.

2 Sammdasankappa — right thought; it i1s vitakka present
in the above 42 cittas.

3 Sammavaca —  right speech; it is sammavaca
cetasika present in 8 mahakusala
cittas and 8 lokuttara cittas.

4Sammakammanta — right action; it is sammakammanta
cetasika present in 8 mahakusala
cittas and 8 lokuttara cittas.

5 Samma-ajiva — right livelihood; it is sammaajiva
cetasikas present in 8
mahakusala cittas and 8
lokuttara cittas.

6Sammavayama - right effort; it is viriya cetasika
present in 8 mahakusala cittas,
8 mahakiriya cittas and 26
appana javanas.

7 Sammasati -  right mindfulness; it is sat/
cetasika present in the above 42
cittas;

8 Sammasamadhi— right concentration; it is

ekaggala cetasika present in the
above 42 cittas;
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9 Micchaditthi — wrong view; it is ditthi cetasika
present in 4 lobhamila ditthi-
sampayutta cillas;

10 Micchasankappa — wrong thought; 1t 1S vitakka
present in 12 akusala cittas;

|1 Micchavayama — wrong eftort; it 1s viriya present
in 12 akusala cittas;

12 Micchasamadhi—wrong concentration; it 1s ckaggata
present in 12 akusala cittas.

The first eight path factors together represent
the Noble Eightfold Path which leads to blissful states
of existence as well as to Nibbana.

The last four path factors together constitute
the path that leads to woeful states of existence.

The twelve path factors can be reduced to nine
cetasikas. Of them, panna, three virati cetasikas, and
satl are sobhana (beautiful ) cetasikas.

Vitakka, viriya and ekaggata, being anfiasamana
cetasikas, function as both wholesome path factors and
unwholesome path factors.

Ditthi cetasika, as micchaditthi (wrong view) is
the only exclusively unwholesome cetasika among the
path factors.
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4 Twenty-two Faculties
(Indriyas)

\8 Bavisat’ indriyani : cakkhundriyam
sotindriyam ghanindriyam jivhindriyam
kayindriyam itthindriyam purisindriyam
Jivitindriyam manindriyam sukhindriyam
dukkhindriyam somanassindriyam
domanassindriyam upekkhindriyam
saddhindriyam viriyindriyam
satindriyam samadhindriyam
pannindriyam anannalannassamitindriyam
annindriyam annatavindriyam.
The twenty-two faculties are: (1) the eye
faculty, (2) the ear faculty, (3) the nose
faculty, (4) the ongue faculty,(5) the body
faculty, (6) the femininity faculty, (7) the
masculinity faculty, (8) the life faculty,
(9) the mind faculty, (10) the faculty of
pleasant feeling, (11) the faculty of painful
feeling, (12) the faculty of joy, (13) the
faculty of displeasure, (14) the faculty
of neutral feeling (15) the faculty of faith,
(16) the faculty of energy, (17) the faculty
of mindfulness, (18) the faculty of
concentration, (19) the faculty of wisdom,
(20) the faculty of wisdom associated
with sotdpattimagga, (21) the faculty of
wisdom associated with three upper maggas
and three lower phalas, (22) the faculty of
wisdom associated with arahatta phala.

37
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Explanation

4

“ Indriya’ means ° taculty’ or * controlling
power'. As the ministers control their respective
ministries, the indriyas exercise control over their as-
sociates (sampayutta dhammas) 1n their respective do-
mains.

The eight indriya-rupas constitute the first eighth
faculties. The eight faculty is however twofold . It is a
combination of the physical life faculty and the men-
tal hfe faculty.

The mind faculty (9) is consctousness (cia) in
its entirety, that is, all 89 cittas.

The next five faculties (10 to 14) represent the
five types of fecling (vedana).

The next five faculties (15 to 19) represent the
five spiritual faculties which also function as five spiri-
tual powers (balas).

The last three faculties (20 to 22) represent wis-
dom associated with Path consciousness and Fruition
consclousness.

| Cakkhundriya — the eye faculty (cakkhu-pasada)
2 Sotindriya — the ear taculty (sota-pasada)
3 Ghanindriva — the nose faculty (ghdna-pasada)

4 Jivhindriva - the tongue tacully (yrvha-pasdda)
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5 Kayindriya - the body faculty (kdya-pasada)
6 [tthindriya - the femininity faculty (stthibhavaripa)

1 Purisindriya - the masculinity faculty
(purisabhavaripa)

8 Jivitindriva -  the life faculty (jivita ripa+
Jivitindriya cetasika)

9 Manindriya -  the mind faculty
(89 or 121 cittas)
|0 Sukhindriva - the faculty of pleasant feeling
(sukha vedana)
11 Dukkhindriyva - the faculty of painful feeling
(dukkha vedana)

|2 Samanassindriya — the faculty of joy
(somanassa vedana)

|3 Domanassindriya - the faculty of displeasure
(domanassa vedana)

14 Upekkhindriya — the faculty of neutral feeling
(upekkha vedana)

|5 Saddhindriya - the faculty of faith (saddha)
16 Viriyindriva - the faculty of energy ( viriya)

V7 Satindriya - the faculty of mindfulness (satr)

18 Samadhindriya — the faculty of concentration
(ekaggal? cetasika)

19 Paiiindriyva - the faculty of wisdom (panna)



40 ABHIDHAMMA (Higher Level)

20 Anannatndassamitindriva — the faculty of
wisdom associated
with solapalti- magga.

21 Adndindriya — the faculty of wisdom associated
with three upper maggas and three
lower phalas.

22 Anfatdvindriya— the faculty of wisdom assoctated
with arahatta phala.

Notes

I Please note that the eye faculty controls seeing, the
ear faculty controls hearing, and so on.

2 The two bhava rupas control the female and male
characteristics, respectively.

3 The life faculty controls the life-span of its
associates.

4 The mind faculty controls its concomitants in the
collective efforts of taking and knowing the sense
objects.

5 The number of indriyas present in a male or a female
worlding is 18, excluding the opposite sex-riipa
(bhava-rdpa) and the last three supramundane
faculties.

6. The last three indriyas are present in the correspon-

-

ding noble persons (ariyas). For example , Anainau-
nnassamitindriya is present in sotapatti
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magga persons, Annatavindriya in arahants, and
Annindriya in the remaining six ariya persons.

5 Nine Powers
( Nine Balas)

19 Nava balani: saddhabalam viriyabalam
satitbalam samadfiibalam panndbalam
hiribalam ottappabalam ahirikabalam
anottappabalam.

The nine powers are: (1) saddha-bala,

(2) viriya-bala, (3) sati-bala, (4) samadhibala.
(5) parna-bala, (6) hiri-bala, (7) ottappa-
bala, (8) ahirika-bala, and (9) anottappa-
bala.

Explanation

‘ Bala’ means ‘power’. The nine ‘powers’ are
strong and firm and they cannot be shaken by their
opposites. Besides they strengthen their
concomitants or associates.

1 Saddha-bala — the power of faith
(saddha cetasika)

2 Viriya -bala — the power of energy
(viriya cetasika)

3 Satr-bala —  the power of mindfulness
(sati cetasika)

4 Samadhi-bala— the power of concentration
(ekaggata cetasika)
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aligh A

S Panna-bala — the power of wisdom
(paring cetasika)

6 Hiri-bala - the power of moral shame
(hiri cetasika)

71 Ottappa-bala — the power of moral dread
(oftappa cerasika)

8 Ahirika-bala — the power of moral shamelessness
(ahiritka cetasika)

9 Anottappa-bala — the power of moral fearlessness
(anottappa cetasika)

Notes

1 Powers (1).(3).(5). (6), (7) are wholesome as they
represent the corresponding beautiful (sobhana)
cetasikas.

2 Powers (2) and (4) are either wholesome or unwhole-

some as they represent the corresponding
aninasamana cetasikas.

3 Powers (8) and (9) are exclusively unwholesome as
they represent the corresponding akusala cetasikas.

4 As the powers are unshaken by their opposites, the
power of faith 1s unshaken by faithlessness, en-
ergy by laziness, mindfulness by forgetfulness, con-
centration by distraction, wisdom by i1gnorance.

5 Hirl and ottappa strongly support moral actions;
ahirika and anottappa lead the way to immoral
actions and they are prominent in wicked persons.
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6 Four Predominants
(Four Adhipatis)

20 Cattaro adhipati : chandadhipati viriyadhipati
cittadhipati vimamsadhipati.

The four predominants are. chandadhipati,
virtyddhipati, cittadhipati and
vimamsadhipati.

Explanation

*Adhipati’ means ‘supreme, sovereign, lord,
chief, king, etc.’ It is the chief or predominant fac-
tor among its assoctates and it has no equal. All its
concomitants must follow its leadership in under-
taking and accomplishing difficult or important tasks.

The difference between the predominants and
the faculties lies in the degree and range of their
control. A predominant exercises supreme control
over all its associates or concomitants in a mental
group, while a faculty exercises control only 1n its
respective sphere. Thus, although several faculties
can be present in a mental group, only one predomi-
nant can be present at any given time. Faculties can
have equals.

In this respect a predominant 1s compared to a
king who, as the sole head of state, lords over all his
ministers, while the faculties are compared to the
ministers who can govern their own ministries but
cannot interfere with the others.

| Chandadhipati — predominance of wish or will; 1t
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is chanda cetasika present in 18 dvi-
hetuka javanas and 34 ti-hetuka
javanas.

2 Viriyadhipati — predominance of effort; 1t is viriya
cetasika in the above 52 javana

cittas.

3 Cintadhipati — predominance of consciousness;
it is one of the above 52javana
CIas.

4 Vimamsadhipati - predominance of investigating wis-
dom; 1t 1s panna cetasika present
in 34 tihetuka javanas. Vimamsa is
the wisdom which can investigate
and reason.

Notes

1 Eighteen dvi-hetuka javanas are 8 lobhamilla cittas,
2 dosamila cittas, 4 nanavipayutta mahakusala
ciftas, 4 nanavipayutta mahakiriya cittas.

2 Thirty-four tithetuka javanas are 4 nanasampayutla
mahakusala cittas, 4 nanasampayutta mahakiriya
cittas, 9 mahaggata kusala cittas, 9 mahaggata kiriya
cittas, 4 maggas and 4 phalas.

3 Chanda vato kim nama kammam nasijjhali.
To one who has a strong will, there is no task which
cannot be accomplished.
The same is said with strong effort, strong mind,
and powerful wisdom. So the four predominants are
the true keys to success.
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7 Four Nutriments

( Abdras)

21 Cattaro ahara: kabalikaro aharo. phasso
dutiyo, manosarncetana (atiya, viiananam
catuttham.

The four nutriments are (1) edible food, (2) con-
tact as the second, (3) mental volition as the
third, (4) consciousness as the fourth.

Explanation

‘ Ahara’ means ‘nutriment, cause, sustenance’.
Ahira or nutriment is that which sustains by acting as
a strong supporting condition.

According to the Suttanta method of explana-
tion, edible food as nutriment sustains the physical
body; contact sustains feeling; mental volition as
kamma sustains the continuous stream of mental and
physical entities; and consciousness sustains mind and

body.

According to the Abhidhamma method, edible
food sustains aharaja riipa, and the other three mental
nutriments sustain all their conascent mental and ma-
terial phenomena.

| Kabalikarahara — edible food; it is gja-ripa. It pro-
duces and sustains aharaja
suddhatthaka, the eightfold corpo-
reality having nutriment as 1ls
eighth factor.
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2 Phassahara —  conlact or sense impression; it is

phassa cetasika present in all
cittas. It produces and sustains the
five kinds of teeling (vedana).

3 Manosancetanahara — mental volition; it is the

cetani which  manifests
itself as the 29 types of kamma.
It produces and sustains rebirth
consciousness, life continuum,
and kammaja rupa.

4 Vinnanahdra — consciousness; 1t represents 89 or

121 types of cirtas. It produces
and sustains its concomitanis
(cetasikas) and cittaja-rupas.

Clarifications

22 Indriyesu pan’ ettha Sotapattimagganinam
anannatannassamitindriyam.

23 Aarahattaphalanapam annatavindriyam.

24 Mayjhe cha rianani annindriyani ti pavuccanti.

25 Jivitindriyan ca rdparipavasena duvidham
hot..

Herein, in the compendium of mixed
categories, a clarification will be given.
Among the faculties it is explained that
anannatannassamitindriya. the ftaculty ™ 1 will
know the unknown™, is sotdapattimagganana, that
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iy . the knowledge ol the stream-entry:
annatavindriya, the faculty of one who has fi-
nal hknowledge, 1s arahattaphalanana. that 1s. the
knowledge of the [ruit of Arahantship;
annindriya. the faculty of final knowledge., 1
the six intermediate Kinds of supramundane
Knowledee.

200 Pancaviinanancsu jhanangani.
avirtyesu balani,
ahctukesw maggangdm na labbhant.

27 Tatha vicikicchacirte ekaggata
maggindriya- balabhavam na gacchati.

2R Dvihetuka-uhetuka-javanesv’ evia
yathasambhavam adhipati eko’ va
labbhali .

The Jhana factors (yhanangas) are not found in
the fivelold S€nse  consciousness
(dvipanicaviindnas). the powers (balas) in the
16 cittas which arce not associated with viriya,
or the Path tactors (maggangas) in ahetuka cittas.

Furtherniore. in vicikiccha-sampayutta citta, the
ckaggata cetastka cannot function as a Path fac-
tor (maggan ), taculty (/ndriya) and power
(bala).

Only in javanas with two roots or three roots

the predominant can be obtained one at a time
according (o circumstances,
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Summary
29 Cha hetd panca jhananga, magganga
nava vatthuto,
Solas’ indriyadhamma ca, baladhamma nav’
crila.
Cantdro’ dhipati vulta thar' ahara t sattadha,
Kusaladisamakinno, vutto
Missakasangaho.

By way of ultimate entities, it should be
said that the roots have six, the jhanangas
have five, the maggangas have nine, the
faculties have sixteen, and the powers have
nine entities.

Likewise, 1t should be said that the
predominants have four and the nutriments
also have four entities.

Thus the compendium of mixed categories,
consisting of a combination of wholesome
categories and the rest,has Been stated

In seven ways.

II1 Compendium of Requisites of Enlightenment
( Bodhipakkhiyasangaha)

* Brdhr means ' enlightenment or Path con-
sciousness’. * Bodhipakkhtya’ means * the components
or factors of enlightenment.” There are 37 such
factors. If one can develop them fully, one will attain
enlightenment .

So these factors are called ' requisites of
enlightenment since they conduce to the attainment
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of enlightenment, which i1s the knowledge ot the four
supramundane Paths. The thirty-seven requisites,
known as the essence of Tipitaka, tall into seven
groups.

1 Four Foundations of Mindfulness
( Satipatthanas)

30 Bodhipakkhiyasangahe cattaro
satipatthana: kayanupassanasati-
patthanam.vedananupassanasalti-

patthanam, crtanupassandasall-

patthanam, dhanunanupassanasatipatthanam..

In the compendium ot requisites of cnlighten-
ment, there are four toundations of mindfulness:

(1) kayanupassana-satipatthana,

(2) vedandnupassana-satipatthana.
(3) cittanupassana-satipaithana,

(4) dhammanupassana-satipatthana.

Explanation

“ Sair means * mindfulness or attentiveness.
‘Patthana’ has the dual meanings of ° setting up or
establishing’™ and * foundation’. So ‘satipatthana’ means
‘ the well-established mindfulness’ or © the foundation
of mindfulness’.

L

The four foundations ot mindfulness torm a com-
plete system of meditation tor the development of tran-
quility and insight. The method is expounded at length
in two Suttas, D-22 and M-10. and in a collection ot
short Suttas, the Satipatthana Samyutta (S .47)
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In the two Satipatthana Sultas, the following weighty
words are proclaimed both at the beginning and at the
conclusion:

* The only way that leads to the attainment of
purity, to the overcoming ol sorrow and
lamentation. to the end of pain and grief. (o the
cntering of the right path, and to the realization
of Nibbana is the way comprising the four foun-
dations of mindfulness.”

| Kavanupassand — the foundation of mindfulness

- satipatthana in contemplation of the body
and the corporeality group
(rdpakKkhandha).
2 Vedananupassana — the foundation of mindfulness
- satipaithana in contemplation of feelings
and the feehing group
( vedanakkhandha).
3 Cintanupassana — the toundation of mindfulness
-satipatthana in contemplation of cittas
and the consciousness group
(vinnanakkhandha).

4 Dhammanupassand — the foundation of mindtulness
-satipatthana in contemplation of mental
objects, the perception group
(sannakkhandha ) and the
group of mental formations
(sankhdrakkhandh:i).
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Notes
| The essential element of the four foundations
of mindtulness 1s sati cetasika present Iin 8
mahakusala cittas, 8 mahakinya cittas and 26
appana javanas as well as the sati present 1n §
lokuttara cittas.

2 The recasons why ‘sarr has been described as
tour satipatthanas are:
(1) the objects of contemplation are ditterent as
kaya, vedana. citta and dhamma:

(i1)the manner of contemplation on the tour ob-
jects arc ditterent as asubha (disgusting). dukkha
(suffering), anicca (impermanence), and anatta
(non-selt);

(1) the purpose of contcmplation on the four
objects are different as to eradicate the wrong
views that they arc subha (beautitful), sukkha
(pleasant), nrcca (permancnt) and arra (selt),
respectively.

2 Four Supreme Efforts
(Sammappadhanas)

31 Cattaro sammappadhana:
uppanndnam pdapakanam pahanaya
vayamo. anuppannanam papakanani
anuppadaya vayamo. anuppannanan
Kusalanam uppadaya vayamo,
uppannanam kusalanam bhiyyobhavay.
vayamo.
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The four supreme cltorts are:

(1) to exert effort 1o get nd of the evil
states that have arisen,

(2) to exert effort to prevent the

artsing of unarisen cvil states,

(3) to exert effort to develop wholesome
states that have not arisen yect,

(4) 10 exert etfort 10 augment arisen
wholesome states.

Explanation
In accordance with the instruction tor develop-
ing the supreme cfforts,
(1) one must try to discard greed, hatred. selfishness,
concell, envy, ctc.. as soon as they arise in the
mind;

(2) one must prevent greed, hatred, selfishness, con-
ceit, envy, elc., from arising in the mind;

(3) one must exert the effort to pertorm various kinds
of meritorious deeds and to develop whe.esome
states such as faith . mindfulness, moral shame.
moral dread, etc. One should particularly strive 10
attain Path consciousness which has never arisen
In one in the long samsara;

(4) one must exert the effort to retlect on the mertton-
ous deeds one has performed and to develop tur-
ther the enlightenment factors which have already
arisen.

Notes

| The essential element of the four supreme eftorts s
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viriya cctastka alone present in 21 Kusala cittas,
that 18, 8 mahakusala cittas, 9 mahaggatakusala cittas
and 4 lokuttara kusala cittas.
2 The rcason why ‘vinya™ 1s described as the tour
supreme cfforts is that the function of virtya has been
chfterentiated 1nto four catcgories:
(1) to discard evils that have arisen in the mind,
(11) to prevent the arising of unarisen evils,
(11) to develop unarisen good. and
(1v) 1o augment arisen good.

3 Four Foundations of Accomplishment
( Iddhipadas)

32 Cattaro iddhipada: chandiddhipado
viriyiddhipado cittiddhipado vimam -
siddhipado.

The four foundations ot accomplishment are:
(1) chandiddhipada, (2)viriyiddhipada,
(3) crtuddhipada, (4) vimamsiddhipada.

Explanation

&

* Iddhi means * accomplishment’, * pada’
signifies * foundation’. The ‘accomplishment’ here
refers to the anising of jhanas, maggas and phalas. And
the foundations to achieve these ends are chanda,
viriya, citta and vimamsa - the same as the tour
predominants.

However., while those states become
predominants (adhipati) on any occasion when they
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are instrumental in accomplishing a goal, they become
iddhipadas only when they are applied to achieving
the goal of the Buddha's Teaching,

| Chandiddhipada —wish or will; 1L 1s chandi cetasika
prescnt 1n 21 Kusala cittas.

2 Viriyiddhipada —energy or ettorl; it 1s viriva cetasika
present 1n 21 Kusala cittas.

3 Cittiddhipada — consciousness; 1t is 2/ Ausalia crtas

consisting of 8 mahakusala cittas,
9 mahaggata Kusala cittas, and 4
lokuttara kusala cittas.

4 Vimamsiddhipada —nvestigating wisdom; 1t 1s
panndceltasika present 1n 21
kusala cittas.

4 Five Faculties
(Indriyas)
33 Panc’ indriyani: saddhindriyam viriymdriyan
satindriyam samadhindriyam pannimdriyvam.
The five faculties are: (1) saddhndriva,
(2)virtyindriya, (3) satindriya,
(4) samadhindriva, () pannindriva,

Explanation

O1 the twenty-two tacultics mentioned earher.
the five spiritual faculties are taken here as factors of
cnhightenment.
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| Saddhindriyva —  the faculty of faith; 18 saddha
present in 8 mahakusala cittas, 8
mahakiriya cittas, and 26 appana
javanas.

2 Viriyindriva = the faculty of encrgy; it is viriya
present in the above 42 cittas.

3 Satindrrya — the faculty of mindtulness; 1t is
sati present in the above 42 cittas.

4 Samadhindriyva — the faculty of concentration; it
Is ckaggard present in the above
42 citlas.
SPanmndriya — the faculty of wisdom: it s padina
prescnt in the above 42 cittas.

5 Five Powers
(Balas)

34 Panica balani: saddhabalam. viriyabalam,

satibalam, samadfbalam. pannabalam.

The five powers are (1) saddha bala,
(2) virtya-bala, (3) sati-bala,
(4) samadhi-bala, (S) panna-bala.

Explanation

Ot the nine powers mentioned carlier, the e
spiritual powers are taken here as factors of cnlighten-
ment.
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The essential elements of the five powers are
the same as those of the five Faculties. It should be
understood that each of these five entities has two dis-
tinct properties:-

(1) the ability to control its concomintants, that

1s the mind, and

(2) the ability to be firm and unshaken by the

opposing force.

| Saddha-bala — the power of ftaith or confidence,
2 Viriva-bala — the power of energy or eftort,

3 Sati-bala — the power of mindfulness,

4 Samadhi-bala — the power of concentration,

5 Panna bala - the power of wisdom.

g e

In practice, saddha and panna should balance
each other. because too much faith leads to unreason-
able belief, and too much investigation by wisdom leads
0 no concentration,

Similarly viriya and samadhi should balance
cach other, because too much cttfort leads to restless-

ness. and too much concentration and weak etfort lead
1o drowsiness.

Sati, however, need not be bulanced by any
factor; the more sati there 1s, the better 1t i1s. It over-
sces the development of the other faculuies and pow-
ers and ensures that they are in balance.

The five faculties and the five powers, though
they comprise the same five lactors, perform dilterent
functions. The faculties excrcise control in therr
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respective domains, while the powers stand firm and
unshakable by their opposites.

Thus the five faculties exercise control in their
respective spheres of resolution (adhimokkha), exer-
tion (paggaha), awareness. (upatthana), non-distraction
(avikkhepa), and discernment (dassana), in doing so
they help to overcome their opposites — indecision,
laziness, negligence, agitation, and delusion.

The five powers are these same entities
considered as unwavering and as incapable of being
overcome by their opposites.

6 Seven Factors of Enlightenment
( Bojjhadgas )
35 Satta boyhanga: satisambojhango
dhammavicayasambojihango
virtyasambojihango pitisambojihango
passddhisambojihango samadhisambojhango
upekkhasambojjhango.

There are seven factors of enlightenment:
the enlightenment factors of

(1) mindfulness, (2) investigating wisdom,
(3) energy, (4) joy, (5) tranquility,

(6) concentration, (7) equanimity.

Explanation

“ Bojhanga' is derived from * bodhi-anga 1n
which ‘bodhi’ means ; ‘enlightenment’ and ‘anga’
means ‘constituent or tactor’.
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]

Thus “bojshanga” means * constituents of
enlightenment or ‘factors of enlightenment’.

In sambojhanga, ‘sarm’ means good or exalted.

| Satisambophanga - the enlightenment tactor of

mindfulness,
2 Dhammavicaya- - he enhightenment factor
-samboyhanga of wisdom that investigates

the truth.

3 Viriyasambojihanga - the enlightenment factor of
cnergy or effort,

4 Pitisambojihanga - the enlightenment tactor of
JOY Or Zest,

5 Passaddhisambojihanga - the enlightenment tactor
of tranquility,

6 Samadhisambojhanga — the enhightenment tactor ot
concentration,

7 Upckkhasamboyphanga —-the enlightenment factor of
cquanimity.

The essential etements of the seven bojjhangas
are: (1) saw, (2) panna. (3) virtya, (4) piti, (5)
kayapassaddhi and citta- passaddi, (6) ekaggata, and
(7) tLatramayjrhatrara, respectively -- all being present
in the 42 cittas, comprising 8 mahakusala cittas, 8
mahakiriya cittas, and 26 appana javanas.

Among the seven factors of enlightenment, the
enhightenment factor of mindfulness s equivalent o
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the four toundations of mindtulness; the enhghten
ment factor of investigating wisdom ts 1dentical to the
right view ‘sammaditthi” and 1t investigates the mental
and matcrial phenomena to develop insight into the
ultimate realities; the enlightenment tactor of energy
is cquivalent to the four supreme ctforts; tranquility
mcans tranguihity of “both consciousness and the
mcntal group: and cquanimity (upechkkha) here means
mental neutrality (fatrameayrhartata), one of the univer-
sal beautiful cetasikas. not neutral feeling.

When one undertakes meditation with the right
ctfort and the right mindfulness, pits is developed and
it conditions passaddhi to arise; passaddhi in turn
conditions bliss (sukha) to arise, and sukha 1n turn
conditions concentration (samad/u) and equanimity
(upckkha) to arise. Wisdom (pannad) then investigates
the mental and material phenomena to develop nsight
and finally the Path consciousness which enlightens
the meditatior to the tour Noble Truths.,

During meditation the three factors of
investigating wisdom, energy, and zest are opposed to

4 l‘rtlr"'

mental slug&n&hncsq the three factors of tranquility,
concentration, and equanimity counteract mental excitation.
Mindtulness assures that the two groups occur 1n balance,
neither exceeding the other.

7 Eight Path Factors
( Maggangas)

36 Attha mageangani: sammaditii
SAMMAsANKAPPO SAMNMIayiacd
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sammakammanto samma-ajivo
sammavayamo sammasati sammasamadhi.
The eight path tactors are (1) right view,
(2) right thought, (3) right speech, (4) right
action, (3) right hvelihood. (6) right effort.
(7) right mindtulness, (8)right concentration.

Explanation

The cight Path tactors here are the same as the
first cight maggangas out of the twelve mentioned in
the compendium of mixed categories. The essential
elements are also the same.

Pafdda-maggangas (Training of Wisdom)

| Sammaditthi right view; panna cetasika
2 Sammasankappa  night thought; vitakka cetasika

Sila-maggangas (Training of Morality)

3 Sammavaca - — right speech; sammavaca
celasika

a4 Sammakammanta — right acuon; sanundkammeanti
celiasiki

5 Samma-ajiva - right livehood; samma-ajiva
celastka,

Samadhi-maggangas
(Training of Concentration)

O Scunmavavanm — night cltorl virnva cetasika

T Scunnasitt — right nindtulness; satr cetasika

N Sammasamaddhi — right concentration, chaggald
Cerisiki,
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In developing the eight constituents of the Path,
one should start with the right speech, the right action,
and the right livelihood — the three sila-maggangas
which constitute moral training (si/a-sikkha).

Based on morality, one then develops the right
ctfort, the right mindiuluess and the right concentra-
tion — the three samadhi-maggangas which constitute

mental training or the training of concentration
(samadhi-sikkha).

When one attains the right concentration, that
18, the concentration associated with one of the tour
rupavacara jhanas, onc can penetrate into the ultimate
rcalities and i1nvestigate the true nature of mind and
maltter. Here sammasankappa — the right thought —
comes Into play.

"The right thought based on the right method of
investigation and analysis reveals the truth which gives
rise to the right view — sammaditthi. The right view
or the right understanding 1s the most important factor
of enlightenment. It provides a really unshakable and
safe foundation of the Path.

Starting from the tiniest germ of knowledge and
faith, sammaditthi gradually, step by step, develops
into penetrating insight (vipassana-nana) and then fur-
ther into the knowledge of the four Noble Truths when
magganana or enlightenment is attained.

Sammasankappa and sammaditthi together con-

stitute the training of wisdom (panna-sikkha).
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All the eight constituents together constitute the
Noble Eighttold Path or the Middle Path which leads
1o Nibbana.

So the Eightfold Noble Path is said to be made
up of Threefold Training, that is, the training ot mo-
rality, the training of concentration, and the training
of wisdom.

Of the cight Path factors, sammaditthr 1s wis-
dom or panna cetasika which 1s developed to the right
view or the correct understanding of the four Noble
Truths. Sammasankappa stands for vitakka cetasaka
which 1s directed towards renunciation, good will and
harmlessness. Path factors (3) --(5) are identical with
the three abstinences (virati cetasrkas). Sammavayama
is identical with the four supreme etforts. Sammasati,
right mindtulness, 1s the same as the four toundations
of mindfulness. Sammasamadhi, right concentration,
1s the concentration associated with the four rupavacara
jhanas according to Mahasatipatthana Sutla.

A clarification

37 Ettha pana cattaro satipatthana

sammasatr eka’ vd pavuccall.

38 Tatha cattaro sammappadhana

{1 ca sammavayamo.

Here, 1n this compendium of requisites of
cnlightenment, the right mindtulness alone
1s spoken of as the four foundation of
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mindfulness. Stimilarly the right effort alone
is spoken of as the four superme efforts.

Essential Entities

39 Chando cittam upekkha ca, saddha-
passaddhi-pitiyo, Sammaditthi ca
sankappo vayamo viratitayam |,

Sammasati samadhi ti, cuddas ‘ete
sabhavato, Sattatimsappabhedena, sattadha
lattha sangaho.

The requisites of enlightenment comprise
37 factors and sevenfold compendiuin of
related factors. When they are considered by
way of their intrinsic nature, they contain
14 essential entities —viz, (1) chanda,
(2) citta, (3) tatramajrhattata as upekkha,
(4) saddha, (5) passaddhi (kayapassaddhi
and cittapassaddhr are combined as one),
(6) piti, (1) panna called sammaditthi,
(8) vitakka as sammasankappa, (9) viriya
as sammavdyama, (10) sammavaca,
(11) sammakammanta, (12) samma-ajiva,
(13) sati as sammasati, and (14) ekaggata
as sammasamadhi.

Frequency of Occurrence

40 Sankappa-passaddhi ca pit’™ upekkha.
Chando ca cittam viratittayan ca,
Nav' ekathana viriyam nav attha,

Sati samaddhi catu parica panna.
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Saddha duthan ‘uttamasattatimsa
Dhammanam eso pavaro vibhago.

41 Sabbe lokuttare honti, na va sankappa-pitiyo.
Lokiye pi yathayogam, chabbisuddhi-
pavattiyam.

The analysis of the thirty seven excellent
factors renders the following results: nine
entities comprising vitakka, passaddhi,
piti, tatramajjhattata, chanda. citta, and
three abstinences each occurs only once:
virilya occurs nine times; sati eight

times; ckaggata four times; panna five
times; and saddha two times among the
thirty-seven factors of enlightenment.

All these occur 1n lokuttara cittas with the
exception of vitakka and piti which do not
arise in some lokuttara cittas. They also
occur in lokiya Kusala and kiritya cittas 1n
the course of six stages of purification
beginning with silavisuddhi, according to
circumstances.

Explanation

The 37 requisites ot enlightenment are reduced

to 14 entities, one being citta, the other thirteen,
cetasikas. The occurrence of these entities among the
requisites 1s tabulated in Table 1.2,

Virtya occurs nine times as: four supreme ef-

forts, foundation of accomplishment, faculty, power,
cnlightenment factor and path factor.
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Sati occurs eight time as: four foundations of
mindfulness, faculty, power, enlightenment factor,
and path factor.

Wisdom occurs five times as: foundation of
accomplishment, faculty, power, enlightenment factor,
and path factor. '

Concentration occurs four times as: faculty,
power, enlightenment factor and path factor.

Thé rest can be read from table 1.2.

IV Compendium of the whole Categories
(Sabbasargaha)

1 The Five Aggregates (Khandhas)

42 Sabbasangahe paricakkhandha:
rapakkhandho vedanakkhandho
safnakkhandho sankharakkhandho
vinnanakkhandho.

In the compendium of the whole categories, the
five aggregates are: (1) rapakkhandha,
(2)vedanakkhandha, (3) sandakkhandha, (4)
sankharakkhandha, (5) viridanakkhandha.

Explanation
p 3::{*‘“’\1:- 3J\r? L ‘d"‘ﬁ

In the compendium of the whole categories, the
Buddha took into account all the ultimate realities
( cittas, cetaikas, and ripas) that really exist in the
whole universe and classified them into five
aggregates (khandhas), or twelve bases (4yatanas). or
eighteen elements (dhatus). The purpose of this
classification is not to develop an abstract ontology,
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but to show the range of phenomena that are to be
comprehended with insight and to clarify once and for
all that no living beings or individual really exist in
the ultimate sense.

This is also in accord with the Buddha’s state-
ment “ without directly knowing the whole, without
fully understanding the whole, one is incapable of
destroying suffering. “ ( S. 35: 26/ iv, 17)

In the five aggregates, the word * khandha’ is
understood in the sense of group, mass, or aggregate.
The Buddha analyzes a living being into five aggre-
gates. In the Suttas he states, “ Whatever kind of mate-
riality there 1s, whether past, future or present, internal
or exiernal, gross or subtle, inferior or superior, far or
near -- this is called the materiality aggregate.” The

same method 1s applied to the other four aggregates
(S. 22: 48 / iii, 47).

| Ripakkhandha — materiality aggregate, consisting
of 28 ripas.

2 Vedanakkhandha — feeling aggregate, consisting of
sukha-vedand, dukkha vedana,
somanassa-vedana, domanassa-
vedana and upekkha- vedana.

3 Saninakkhandha — perception aggregate, comprising
perceptions of form, sound, odour,
taste, bodily impression and
mental impression.
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4 Sarikharakkhandha -aggregate of mental formations,
comprising 50 cetasikas other

than vedana and sanna.

5 ViAnanakkhandha - consciousness aggregate, con
sisting of 89 or 121 cittas

In grouping the components of each khandha,
eleven aspects must be taken into account. These as-
pects are: past, present, future, internal, external, infe-
rior (hina), superior (panita), distant (dure), near
(santike), gross (olarika) and subtle (sukhuma).

2 The Five Aggregates of Clinging
( Five Upddinakkhandhas)

43 Panc’ upadanakkhandha: riapupddinak-
khandho vedanupadanakkhandho
sannupadanakkhandho sankharupddanak-
khandho viananupadanakkhandho.

The five aggregates of clinging are:

(1)ridpupadanakkhandha,

(2) vedanupadidnakkhandha,
(3) sannupadanakkhandha.
(4) sankhardpadanakkhandha,
(3) vinAnanupadanakkhandha.

Explanation

In specifying the five khandhas, the Buddha has
taken into account all the physical and mental phe-
nomena. But in insight meditation, one does not inves-
tigate the lokuttara cittas and their associated cetasikas
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as these do not form the objects of clinging and are
not involved in the round of misery.

The 81 lokiya-cittas and thetr concomitants as
well as the materiality aggregate form the objects of
grasping for lobha and ditthi which constitute the four
upadanas. The division of these objects of grasping
into five groups give rise to the five aggregates of
clinging.

The Buddha states: “ Whatever kind of materi-
ality there 1s, whether past, future or present, etc., con-
nected with taints and subject to clinging -- this is
called the materiality aggregate of clinging.” The other

four aggregates are defined in the same way by the
Buddha (S. 22: 48 / iii, 48).

| Ripupadanakkhandha — material aggregate
consisting of 28 ripas.

2 Vedanapadanakkhandha - teeling aggregate con-
. sisting of vedanas asso-
ciated with 81 lokiya
cittas.

3 Sannupédanakkhandha — perception aggregate
consisting of sannas as-
sociated with 81 lokiya
cittas.

4 Sankharipadanakkhandha — aggregate of mental
formations comprising
50 lokiya cetasikas other
than vedana and saiina.
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5 Viidanupadanakkhandha — consciousness aggregate
. consisting of &/ /lokiya
Ciltas.

The Reason for Preaching two Types
of Khandha

I In order to show that there are only five aggregates
of existence and that there are no ego, soul, self,
person or atta, the Buddha classifies all physical
and mental phenomena, whether mundane or
supramundane, into tive groups. This is his first
Khandhadesana.

M
2 In insight meditation, the lokuttara cittas and their

concomitants are not investigated, because they do
not belong to the group of suffering (dukkha-sacca).
Only lokiya cittas, their associated cetasikas, and
the materiality group are investigated in vipassana,
because they are grasped by upadana (lobha and
ditthi) and they are involved in the round of misery.
Besides they possess the characteristics of imper-
manence (anicca), suffering (dukkha) and non-self
(anatta).

So the Buddha again classifies the physical and
mental phenomena which are grasped by upadana into
five groups. This is his second Upadanakkhan-
dhadesana.
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Nibbina is Aggregate Freed
(Kbandha-vimutty)

In the classification of five aggregates of
existence, Nibbana is not included. The reason 1s that
there is only one Nibbéna and it belongs to a class of
its own. As it always exists, it cannot be differentiated
as past, present and future.

Also it cannot be differentiated as internal
(aphattika) and external (bahidda) — it belongs to the
external. It cannot be differentiated as base (hina) and
supreme (panita) — it belongs to the supreme. Neither
can it be differentiated as distant (dure) and near
(santike) — it is dure alone for it 1s far from ordinary
knowledge. Furthermore, it cannot be differentiated as
gross (olarika) and subtle (sukhuma )— it is subtle.

Bahidda, panita, dure and sukhuma do not im-
ply different Nibbanas -- they are the different attributes
of the same Nibbana.

So there are no two varieties of Nibbéna. Thus
Nibbana need not be classified as a khandha, and 1t is
not included in the five aggregates. Therefore it 1s
khandha-vimutti.

3 The Twelve Bases
(Ayatanas)

44 Dvadas’ dyatanani: cakkhdyatanam
sotdyatanam ghandyatanam
Jivhayatanam k&ydyatanam
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manayatanam ripayatanam
sadddyatanam gandhayatanam
rasavatanam photthabbayatanam
dhammayatanam.

The twelve bases are: cakkhayatana,
sotdyatana, ghandyatana, jivhayatana,
kayay4atana, man&yalana, rdpayalana,
saddayatana, gandhdyailana, rasdyatana,
photthabbayalana, dhammayatana.

Explanation

‘ Ayatana’ means ‘base, source or sphere’. Here
the twelve dyatanas mean the twelve bases or sources
for the arising of consciousness and its concomitants.

The twelve bases are equally divided into two
groups: (a) six internal bases representing siX sense
doors, and (b) six external bases comprising sense
objects. All cittas, all cetasikas, all ripas and Nibbana
are included in the twelve bases.

Thus the twelve bases offer another perspective
on the whole. From this perspective the totality of
ultimate realities is viewed by way of doors and sense
objects. Concepts (pannatti) are excluded, since the
notion of base (dyatana) extends only to ultimate re-
alities, i.e., things existing by way of intrinsic nature
(sabhava), and does not extend to things that owe their
existence to conceptual construction.
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(a) Six Internal Bases (Ajhartikdyatana)
| Cakkhayatana = cakkhu-pasada — eye - base

2 Sotayatana = sola-pasada — ear - base

3 Ghanayatana = ghana-pasdda - nose -base

4 Jivhayatana = Jivha-pasada — tongue-base

5 Kaydyatana = kd@ya-pasdda - body - base

6 Manayatana = 89 or 121 cittas — mind - base

(b) Six External Bases (BZhirdyatana)

7 Riapayatana = vanna - Visible object

8 Saddayatana = sadda - sound

9 Gandhayatana = gandha — odour

10 Raséayatana =rasa — taste

11 Photthabbayatana = pathavi, tejo, vayo —
tangible object

12. Dhammayatana = 52 cetasikas, 16
sukkhuma rapas, and

Nibbana — mind object.
Notes
1 The six internal bases consist of five pasada ripas
and all consciousness. They represent the six sense
doors.

2 The six external bases comprise the siX sense
objects. Dhammayatana is a little short of
dhammarammana as it does not contain cittas,
pasada riipas and concept. Cittas and pas@da rlipas
are already described as the six internal bases
whereas concepts do not belong to realities; so they
are excluded from dhammayatana.
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3 All cittas, all cetasikas, all rUpas, and Nibbana are
included in the twelve ayatanas.

4 Cognitive processes arise when the sense objects
strike the respective sense doors. When the visible
object strikes the eye- base, cakkhu-dvara vithi arises.
When the sound strikes the ear-base, sota-dvara vithi
arises, and so on. Thus the twelve ayatanas are the
sources for the arising of cittas and cetasikas.

5 Those, who have difficulty to understand that there
are only five aggregates (khandhas) in the whole
universe, may understand that there are only twelve
ayatanas in the whole universe. Thus they can see
the non-existence of an ego-entity called * atta’ or
‘soul’ or ‘self’. This understanding can lead to their
liberation from the round of suffering.

6 One other reason why the * ayatanas’ are so called is
that they cause the long cycle of misery.

S The Eighteen Elements
( Dhatus )

45 Attharasa dhatuyo: cakkhudharu
sotudhatu ghanadharu jivhadhatu
kd8yadhatu rdpadhatu saddadhéatu
gandhadhatu rasadhatu photthabbadhatu
cakkhuvinnanadhatu, sotaviiindnadhatu
ghanavinnanadharu jivhavinnanadatu
kadyavinianadhatu manodhatu,
dhammadhatu, manovinndpadhatu.
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The eighteen elements are : (1) the eye
element, (2) the ear element, (3) the nose
element, (4) the tongue element, (5) the
body element, (6) the visible form element,
(7) the sound element, (8) the odour
element, (9) the taste element, (10) the
tangible element, (11) the eye-consciousness
element, (12) the ear-consciousness
element, (13) the nose-consciousness
element, (14) the tongue-consciousness
element, (15) the body-consciousness
element, (16) the mind element, (17) the
mental- object element, (18) the mind-
consciousness element.

Explanation

‘ Dhatu * means * element’ which bears its in-
trinsic property and its own characteristic. It really
exists in nature and functions its purpose; but it is not
a person or living being.

The eighteen elements are obtained from the
twelve bases by dividing the mind base into seven
elements of consciousness (viiifiana-dhatus). In all other
respects the bases and the elements are i1dentical.

The Buddha has classified all the realities into
|8 elements or dhatus for the benefit of those who
could not understand the significance of five khandhas
and twelve ayatanas to show them clearly that 18
elements exist in the whole universe and that no atta
nor ‘soul’ nor ‘person’ nor living being really exists.
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The eighteen elements are equally divided into three
groups: (a) six subjective elements, (b) six objective
elements, and (c) six intellectual elements.

(a) Six Subjective Elements (Dvaras)

| Cakkhudhatu — cakkhu-pasdda — eye door

2 Sotadhdtu  — sola-pasdda  — ear door

3 Ghanadhaty — ghana-pasada — nose door
4 Jivhadhiaru - jivha-pasdda — longue door

5Kayadhatu —  kaya-pasdda — body door
6Manodhatu —  panicadvaravijjana and two
sampaticchanas.

(b) Six Objective Elements (Sense-objects)
7 Ripadhatu — vanpna — visible object

8 Saddadhiru — sadda — sound
9 Gandhadhiaru — gandha — odour
10 Rasadhatu — rasa — lasle
11 Photthabbadhatu — pathavi, tejo, vayo — tangible
object
12 Dhammadhatuy — 352 cetasikas, 16 sukhuma riipas
and Nibbana.

(c) Six Intellectual Elements (Consciousness)

13 Cakkhuviinidanadhdru — 2 cakkhuviindna cittas
(2 eye consciousness)

14 Sotavinnanadhatu — 2 sotaviniidna cillas
( 2 edr consciousness )
15 Ghanavinnanadhdtu — 2 ghanavinnana cilas

( 2 nose consciousness )
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16 Jivhavidianadhatu — 2 jivhaviinana cittas

( 2 tongue consciousness )
|7 Kayavinfanadhatu — 2 k3yaviinana cittas

( 2 body consciousness )
|8 Manovinnanadhatu — 76 citas excluding 10
'-7_—— - dvipaiica -vifiiana cittas

and 3 manodhatu cittas.
Notes

| Based on six sense doors and siX sense objects, six
types of consciousness arise. For example, when
ripadhatu (visible object) strikes cakkhudhatu (eye
door). cakkhuviinnanadhatu (eye consciousness )
arises, and so on.

2 The 18 dhatus comprise all riipas, all cittas, all

cetasikas, and Nibbana.

3 The 4 primary elements — viz., pathavidhatu,
apodhatu, tejodhatu and vayodhatu — should not be
counted among the 18 elements, which of course
include the 4 primary elements.

4 The knowledge that only 18 elements exist in a
person and no * self or ego or atta’ exists in insight
meditation can lead to the attainment of the Path
consciousness.

I8 recrw V¢ o+ St | 3M‘t Yo ™
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Table 1.3 Four Ultimate Realities as
Aggregates,
Bases and Elements
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5 Four Noble Truths
( Ariya- Saccas)

46 Cattari Ariyasaccani: dukkham
Ariyasaccam dukkhasamudayo
Ariyasaccam., dukkhantrodho
Ariyasaccam. dukkhanirodhagamini
patipada Ariyasaccam.
The Four Noble Truths are:
( 1) the noble truth of sutfering.
(2) the noble truth of the orizin
of sutfering,
(3) the noble truth of the cessation
of suffering, and
(4) the noble truth ot the path leading
to the cessation of suffering.
Explanation

‘ Sacca’ means * truth’. The truth that can be
understood fully only by noble persons is called
‘ariyasacca’, i.e., Noble Truth.

The Four Noble Truths are the essential
teaching of the Buddha, discovered by him on the night
of his Enlightenment and expounded by him repeat-
edly during his long ministry. These tour truths are
called Noble Truths because they are penetrated by
noble ones; because they are the truths taught by the
supreme Noble One; because their penetration leads
to the state of a noble one (ariya); and because they
are the real. unalterable. undeceptive truths about ex-
istence.
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The four Noble Truths encompass everything
in the mundane and supramundane spheres, and they
are the briefest synthesis of the entire teachings of the
Buddha. They are truly universal laws of the highest
form for those who see them clearly become noble
persons.

The Abhidhamma names, the common names,

and the meanings of the four Noble Truths are shown
in Table 1.4.

Table 1.4 Four Noble Truths

i

| Dukkha Ariyasacca Dukkha sacca the noble truth of
suffering
2. Dukkhasamudaya Samudaya sacca | the noble truth of
Ariyasacca the cause of
suffering

Nirodha sacca the noble truth of
Ariyasacca the cessalion
of suffering
4. Dukkhanirodha- Magga sacca the noble truth of
gaAminipatipadd the path leading
Ariyasacca to the cessation of
suffering

*X>The essential Elements of cach Noble Truth

1 Eighty-one lokiya cittas, 51 lokiya cetasikas exclud-
ing lobha, and 28 types of rlipa are the essential
elements of the Noble Truth of suffering. They form
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the long cycle of rebirth and misery in the three
spheres — namely, Kama-loka, Rupa-loka, and
Ariipa-loka.

2 The essential element of the Noble Truth of the Cause
of Suffering is tanha which 1s lobha present 1n 12
akusala-cittas. Tanha brings about rebirth and mis-
ery in the unending chain of continuous existence.

3 The real essence of the Noble Truth of the Cessation
of suffering 1s Nibbana which 1s realized when tanha
or craving 1s eradicated.

4 The eight cetasikas which are present as maggangas

in the tour Path-consciousness are the essential cle-

ments of the Noble Truth ot the path leading to the
cessation of suffering.

These cetasikas are pannd as sammaditihi,
vitakka as  sammasankappa, sammdavaca,
sammakammanta, samma-ajva, viriyia as
sammavayama. sati as sammasati, and ekaggeata as
sammasamadhi.

Notes

1 The noble truth of suffering is expounded as
twelvetold; the sutfering of birth, ageing, death, sor-
row, lamentation, pain, grief, despair , association
with the unpleasant, separation from the pleasant.
not to get what one wants, and the tive aggregales
of clining. Concisely, this noble truth comprises all
phenomena of the three mundane planes of
existence except craving (tanha).

The tirst noble truth teaches us that all torms ol
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existence whatsoever arc unsatisfactory as they are
subject to suffering.

2 The noble truth of the cause of sutfering s a single
factor, namely. craving (Zanha. which 1s lobha
cetasika. Craving, however, has three aspects:
craving for sense pleasures (Aamatanha. craving for
continued existence (bhavatanhad). and craving tor
non-cxistence or sclt annthifation (viblhavatanhad.

The second noble truth teaches us that all
sultering and all rebirths are produced by
craving.

3 The noble truth of the cessation of sultering 18 also a
single factor: it 1s Nibbana, which 1s o be realized
by the.eradication ot craving.

4 The noble truth of the path to the cessation of suf-

fering is the Noble Eightfold Path. In the four Noble
Truths, this path refers 1o the eight cetasikas corres-
ponding to the eight path factors arisen in the cittas
of the four supramundane paths. In the requisites of
enlightenment, the cight path factors may be either
mundane or supramundane.

The third noble truth teaches us that extinction of
craving necessarily results in extinction (nirodha) of
rebirth and suffering. The extinction of rebirth and
suffering results in eternal peace (santisukha) which
is Nibbana.

The fourth noble truth teaches us that the Eighttold

Noble path is the true path that leads to the extincetion
of rebirth and suttering.
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5 The noble truth of suffering and the noble truth ot
the cause of suffering are known as lokiya-saccas;
the latter is the cause and the tormer 1s the effect.

The noble truth of the cessation of suffering and the
noble truth of the path to the cessation of suffering are
known as lokuttara sacca; again the latter 1s the cause
and the former i1s the etfect.

A Clarification
47 Ettha pana cetastka-sukhumariapa-
Nibbana-vasena ekianasatiatl
dhamma dhammayatana dhammadhati’
{1 sankham gacchati.

48 Muanayatanam eva sattavinnana-
dhatuvasena bhiyjat.

Herein a clarification is inserted: in the com-
pendium of the whole, sixty-nine entities com-
prising 52 mental factors, 16 kinds of subtle
matter and Nibbana, are regarded as the men-
tal-object base and the mental-object element.
The mind base itself is divided into the seven
elements of consciousness.

Summary
49 Ripan ca vedand sannad sesacelasika tatha,
Virinanam iti panc’ete pafcakkhandha
(1 bhisita.
50 Panicupadanakkhandha . tatha
tebhiimaka mala.
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Bhediabhavena Nibbanam |
khandhasangahanissatam.

51 Dvararammana-bhcedena, bhavant”
avalanam cd
Dvaralamba-ta-d-uppanna-pariyayena

dhatuvo.

52 Dukkham tebhamakam vattam
tanhd samudayo bhave.
Nirodho nama nibbanam maggo lokuttaro
malo.

53 Maggayutta phala ¢ 'eva catusacca-
vInissata.
Iti pancappabhedena pavutto sabbasangalho.

Matter, feeling, perception, the remaining
mental factors, and consciousness — these five
are called the five aggregates.

Those same states, that 1s, matter, vendana, sanna,
sankhara, and vinnana, that pertain to the three
mundane spheres (kama, rupa and aripa planes)
are regarded as the five aggregates of chinging.
As Nibbana lacks differentiation (such as past,
prescnt, future), it is free from being included
in the category of aggregates.

Owing to the differentiation as s1x sense doors
and six types of sense objects, there are twelve
bases ( for the arising of cittas and cetasikas).

In accordance with six doors, s1x sense objects

and the six types of consciousness that arise at the
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twelve bases, there are eighteen elements.

The psychophysical phenomena which arise in
the round of existence in the three spheres belong to
the Noble Truth of Suffering. Craving is the Noble
Truth of the Cause of Suttering . Nibbana is the Noble
Truth of the Cessation of Suffering. The eight Path-
tactors which assoctate with the four magga-cittas form
the Noble Truth of the Path leading to the Cessation
of Sutfering.

The mental states associated with the path and
the fruits are excluded from the four Noble Truths.

Thus the compendium of the wholc has been
explained in five ways.

Iti Abhidhammatthasangahe
Sarnuccayasangahavibhago nama
Sattamo paricchedo.

Thus ends the seventh chapter in the
Manual of Abhidhamma entitled the
compendium of categories.

Reference:

| *Abhidhammatthasangaha ** by Anuruddhacariya, tran-
scribed by Bhaddanta Dr. Silandndabhivamsa, Rector ol
International Theravada Buddhist Missionary University.

2" Basic Abhidhamma ** by Ven Janakabhivamsa, written
in Myanmar , pp.405-465.

3 "The Essence of Buddha Abhtdhamma™ by Dr. Mchni
Tin Mon. Yadanar Min Literature, Yangon, 1995, pp
253-294
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3 A Manual ot Abhidhamma™ by Ven.Mahathera Narada.

5 A Comprchensive Manual of Abhidhamma”
(Abhidhammattha Sangaha) edited by Bhikkhu Bodhi,
Buddhist Publication Society. pp.264-291.

Review Questions

| Enumerate the 72 kinds of ultimate entities called
* Vatthudhamma'.

2 What are the four * Asavas'? How do they
intoxicate beings?

3 What are the tour * Oghas'? How do they over -
whelm beings?

4 Explain the significances of four * Yogas' and four
‘Ganthas’.

5 What make men cling strongly to sense objects and
false views? Why is ditth differentiated as three
types of clinging?

6 Whalt are the major obstacles to the attainment of
jhanas, maggas, and phalas?

7 What s * anusaya'? Where does it he? Describe
the seven anusayas.

8 Whatiare the ten fetters according to Abhidhamma
Pitaka that bind beings to the wheel of existence?

Y Describe the ten * samyojanas’ according to Sulla
Pittaka. How do they bind beings to the wheel of
cxistence’?!

10 What is * Kilesa™ Describe the ten Kilesas. How
are they multiplied to 1500 kilesas?
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11 Does consciousness have roots? What are these
roots”?

12 What is ‘jhananga’ 7 What is its function?
Enumerate the jhanangas.

|3 What do * magga’ and ‘magganga’ mean? Des -
cribe the tactors of the path that lead to lower
abodes.

14 What does * Indriya’ mean? How many indriyas
does a female worldling possess?

15 What are the nine ‘powers’ or * balas’? Which
ones predominate in wicked persons?

16 What is the difference between ‘indriya’ and

‘adhipati’? Describe the four predominants which
lead to success.

17 How many types of nutriment do we need to
remain alive? How do they sustain our exis-
tence?

18 Enumerate the requisites of enlightenment
‘Bodhi’. Which ultimate entities represent them?

19 What is the only way to end pain and grief?
Elaborate 1t.

™ 20 What are the four supreme efforts? Explain how
we should exert these eftorts.

21 What are the five * enemies’ that agitate and
distract the mind, and what are the five ‘ friends’
or ‘powers’ that we can rely on to tranquilhize
and purify the mind?
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22 What are the scven factors of enlightenment?
How can they be developed?

23 Describe the ultimate entities which constitute the
factors of the Lightfold Noble Path. Where can
this path lead to?

24 Elaborate the threefold Noble Training. Can this
Training be undertaken by houscholders?

25 How can all the psycho-physical phenomena 1n
the whole universe be classified as five aggre-
gates or khandhas? What is the significance ot
such classification?

v26 Why did the Buddha preach two khandha
desanas? Is Nibbana included in these khandhas?
Why?

v-27 How can the totality of ulumate realities be
vicwed 1n terms of twelve bases called ayatanas?
Describe these bases.

28 What does * dhatu’ mean?. How can all the reah-
ties be classified as eighteen dhatus? What 1s the
significance of such classification?

29 How can one rcalize definitely in insight medita-
tion that the soul or atta or self does not really
exist?

30 What are the four Noble Truths? Are they univer-

sal truths? Why are they called * Ariya-saccas™

31 Explain the four Noble Truths brietly, What do

they teach us?

32 The human existence is not worthwhile withcut
the knowledge of khandas, ayatanas, dhatus and
saccas. Do you agree with this statement? Give
FCASONNS.



CHAPTER I

COMPENDIUM OF CONDITIONALITY
(Paccayasangaha)

Introductory Verse

| Yesam sankhatadhammanam. ye dhamma
paccdyd yatha. Tam vibhagam ih’edani,
pavakkhami yatharaham.

Conditioned states (sankhatadhamma) arise
In dependence on conditioning states
(paccayadhamma) by means of various
conditioning forces (paccayasattr). Those
conditioning states, conditioned states, and

conditioning forces will now be explained
in a fitting manner.

Two Methods of Conditioning

2 Paticcasamuppadanayo patthananayo
¢’ et1 Paccayasangaho duvidho veditabbo.

3 Tattha tabbhava-bhavi-bhavakara-
maltt’opalakkhito Paticcasamuppadanayo.
Patthananayo pana dhacca -paccayat-
thitim arabbha pavuccati. Ubhayam

pana vomissetva papancenti A cartya.

The compendium of conditionality should
be understood as twofold:
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(1) Paticcasamuppada method — the method
of dependent arising, and

(2) Patthana mcthod — the method of
conditional relations.

Of these, the method of dependent arising is
marked by the simple happening of a state In
dependence on some other state.

The method of conditional relations 1s discussed
with reference to the conditioning forces of con-
ditions.

Teachers elabonate these two methods by
mixing them.

[For example, in Visuddhimagga. chapter XVII.
the twenty-four conditional relations are used to elu-
cidate the relationship between each pair of factors in
the twelvefold formula of dependent arising. |

The Mcthod of Dependent Arising
(Paticcasamuppaddanaya)

The Eleven Causal Relations

4 Tattha (1) aviyapaccayd sankhara,
(2) sankhdrapaccaya vinnanam,

(3) vinnanapaccaya namrupan,

(4) namuardpapaccayad saldyatanam,
(S) saldvatanapaccayd phisso,

(6) phassapaccayad vedana,

(7) vedana paccayd tanha.

(B) tanhapaccaya upadanam,

(V) upadanapaccayva bhavo,
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(10) bhava- paccaya jati.
(11) jatipaccaya jaramaranam soka-parideva-
dukkha-domanass - updayasa sambhavanti
Evam etassa kevalassa dukkhakkhan-
dhassa samudayo hotr ti.
Ayam ettha Paticcasamuppadanayo.

Therein:

(1) Dependent on ignorance arise kamma
formations.

(2) Dependent on kamma formations arises
resultant consciousness.

(3) Dcpendent on resultant consciousness
arise associlated cetasikas (nama) and
kammaja-rupa.

(4) Dependent on mind-and-matter
(nama-rapa) arise the six internal bascs
(salayatana).

(5) Dependent on the six internal bases
arises contact (with the six sense-objects).

(6) Dependent on contact (phassa) arises
feeling ( vedana).

(7) Dependent on teeling arises craving
(tanha).

(8) Dependent on craving arises clinging
(upadana).

(9) Dependent on clinging arises kamma-

formations (kamma-bhava) and rebirth
process (upapalti- bhava).



92 ABHIDHAMMA ( Higher Level)

(10) Dependent on Kamma formations
(in the present existence) arises birth
(in the future existence).

(11) Dependent on birth anse decay-and-death.
worry, lamentation, pain, grict, and despair.
Thus arises this whole mass of sutfering.
Herein, this 1s the method ot dependent
Arising.

Explanation
| Avijjapaccayd sankhdra

Ignorance (aviyd). condiions kamma-
formations (sankhara) to arise, or in other words,
kamma-formations arise dependent on ignorance.

Hcrein,ﬁvijjﬁ 1S moha cetasika present in the
12 akusala cittasyMoha obscures perception and blinds
man’s vission ;?om seeing the true nature of sense
objects. Thus living and non-living things appears
to him as permancnt (nzcca), pleasant (suvkha),
substantial (arta), and beautiful (subha) whereas 1n
reality they are impermanent (anscca), hable o
sutfering (dukkha), void of substance (anarra), and dis-
gusting (asubha).

According to the suttanta method ot explana-
tion, moha is the ignorance ot the tour Nobie Truths.
According to the Abhidhamma method. avijja or moha
1s the ignorance of ecight departments : the four
Noble Truths, the past Khandha-ayatana groups (pasl
cxistence), the future khandha-ayatana groups
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(future existence), the front connection and the rear
connection of the present Khandha-ayatana groups
(previous existence and next existence), the causal re-
lations of Paticcasamuppida which include kamma and
its effect.

Sarikbara means kamma formations or 29 voli-
tions (cetands) associated with 17 lokiya kusala cittas
and 12 akusala cittas.

The 13 volitions associted with 8 mahakusala
cittas and 5 riapavacara kusala cittas are collectively
called meritorious volitional formations
(punnabhisankhara).

The 12 volitions associated with 12 akusala
cittas are collectively called demeritorious volitional
formations (apurinabhisankhara).

The 4 voliions associated with 4 arupavacara
kusala cittas are collectively called imperturbable
(calm) volitional formations (anenjabhisankhara).

How does avijja condition sankhara to arise?

Because of ignorance about kamma and its
etfect, people commit immoral actions for immediate
self benefit. Because of the delusion thinking that sen-
sual pleasure, jhana-bliss, and celestial bliss are real
forms of happiness, people perform dana, sila, and
bhavana in order to attain such happiness either 1n the
present or in future lives. Thus people accumulate both
unwholesome and wholesome kammas (sankhara) as
the result of ignorance or delusion(aviya).
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An alternate explanation i1s this: when the
mental stream of a hving bcing 1s imbued with
ignorance. his volitional activity generates Kamma with
the potency to produce results 1n future cxistences.
Hence ignorance is taken as the chiet condition tor
kamma formations. Ignorance 1s predominant in
unwholesome activities, while it 1s  latent 1in mun-
dane wholesome activittes. Hence both  mundane
wholcsome and unwholesome Kamma tormations arise
dependent on 1gnorance.

2 Sankharapaccaya Viniidpam

Kamma formations (sankhara) condition
resultant conscilousness (v7zidnag) to arise. or in other
words, resultant consciousness arises dependent on
kamma formations.

l{ere kamma tormanons (sankhara) means the
29 volhitions (cetands) associated with 17 lokiya Kusala
cittas and 12 akusala cittas.

Vinnana means the rebirth-consciousness which
1S the 1nttial resultant of kKamma-formations. But
sankhara goes on producing vipaka cittas throughout
the whole new existence. So all the 32 lokiya-vipaka
ciltas that are produced by the 29 volitions (kammas)
are taken to represent viindna as the direct effect of
sankhdra.

Thus the second causal relation should be in-
terpreted as follows,

At patisandhi-Kala, the 11 akusala cetanas
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(excluding uddhacca-cetand) and the 17 lokiya kusala
cctanas condition the arising of 19 types of rebirth
CONSCIOUSNESS.

Al pavatti-kala, all the 12 akusala cetanas and
the 17 lokiya kusala cetanas continue to condition the
arising of the 32 lokiya vipaka cittas. These can be
split up as follows.

(1) Apunnabhisankhara (12 akusala cetanas)
conditions the arising of 7 akusala vipaka cittas.

(1) Punnabhisankhara (8 mahakusala cetanas and
S rapavacara kusala cetands) conditions the arising of
8 ahetuka kusala vipaka cittas, 8 mahavipaka cittas
and 5 rupavacara vipaka cittas.

(iii) Anen yabhisankhara (4 arapavacara celanas)
conditions the arising of 4 artipavacara vipaka cittas.

So 1t should be understood that from the very
first moment of conception in the mother’s womb the
kamma-resultant consciousness of the embryonic
being is functioning and it goes on tunctioning as
life-continuum and seeing ccnsciousness, hearing
consciousness, etc., throughout the whole new
existence. Of course, it terminates as death-conscious-
ness finally.

3 Viiiidanapaccayd nama-riipam

Viriiana conditions nama-rgpa to arise, or in
other words, nama-rupa arises dependent on vinnana.

Whereas in step (2) viinana refers exclusively
to resultant consciousness, here it signifies both
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resultant consciousness  (vipgka vinnana) and the
kamma consciousness (Xamma vinnana).

Vipaka vinnana means the 32 lokiya vipaka cittas
mentioned 1n the second causal relation.

Kamma viniana means cittas associated with
cetanit kamma. and it refers back to the 29 wholesome
and unwholcsome kammas which have been described
as sankhara. This back reference i1s required hecause
only kammas, and not vipika cittas, can produce 18
lypes of Kammaja riapa.

In ndmarapam, ﬁiﬂ)a refers 1o the 35 cetasikas
which associate with hte 32 lokiya vipaka cittas. In
terms of aggregales, the 35 cetasikas represent three
mental aggregates — viz., vadanakkhandha,
sannakkhandha. and sankharakkhandha. The second
part, rapam, refers to 18 kammaja ripas.

To summarise, 32 lokiya vipaka viananas con-
dition the arising of 35 cetasikas or three
namakkhandhas, while the 29 kamma-viiananas
condition the arising ot 18 kammaja rapas. These
phenomcna constitute the third causal relation.

We should understand that Kamma starts pro-
ducing vipaka cittas and kammajarlipas from the very
tirst moment of conception. When vipaka cittas, are
formed. the associted cetasikas ( three namakkhandhas)
are formed simultancously. Since kammaja rupas
constitute ripakkhandha and vipaka citlas,
vinnanakkhandha, we have all the five aggregates of
existence for the new embryo to manifest itself as a
living being.
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However, all the five aggregates are formed only
in paficavokarabhava — that is, those realms where all
five aggregates are found. In catuvokarabhava- that
is, the immaterial realms where only the four mental
aggregates are found, kamma produces vipaka cittas
and cetasikas only. In ekavokarabhava—that is, the
Asannasatta realm where only the materiality
aggregate is found, kamma conditions the arising of
ripa alone.

4 NamarUpapaccayd saldyatanam

Nimariipa conditions saldyatana to arise, or in
other words, saldyatana arises dependent on namariipa.

Namdaridpa here refers to the 35 cetasikas (three
namakkhandhas) which assoiciate with the 32 lokiya
vipaka cittas, and the 18 kammaja riipas as stated in
the third relation.

Saldyatana refers to the six ajjhattikayatanas (six
internal bases) - namely, cakkhayatana, sotayatana,
ghanayatana, jivhayatana, kdyayatana and manayatana.
The first five ayatanas represent the five pasada ruipas
which are present among the 18 kammaja ripas.
Manayatana here refers to only the 32 lokiya vipaka
cittas as we are describing only the cause-effect rela-
tions.

We have seen in the third causal relation that
35 cetasikas arise as a consequence of the 32 lokiya
vipaka cittas. Now we see that the 35 cetasikas recon-
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dition the arising of the 32 lokiya- vipaka cittas. This
illustrates that they relate to each other as mutuality
condition (affamannapaccaya).

In the sensuous plane namaripa conditions the
arising of all six internal bases; in the fine-matenal
plane only three bases arise — the eye, the ear, and
the mind bases; 1in the immaterial plane nama alone
conditions the arising of the mind base (manayatana)
only.

5 Sajiyatanapaccayd phasso

Salayatana conditions contact (phassa) to arise,
or in other words phassa arises in dependence on
saldyatana.

Sal/dyatana means the six internal bases
(ayhattikdyatana). Phassa here indicates the phassa

cetasika that arises together with the 32 lokiya vipaka
ciHtas.

When a visible form strikes the eye-base
(cakkhayatana), eye consciousness arises at the point
of contact in association with the seven sabbacitta
cetasikas including phassa and vedana. This phassa
furnishes the “ coming together” (sarigat) of con-
sciousness and the mental factors with the visible ob-
ject at the eye-base. It marks the coming together or
contact of the eye-base, the visible form and the eye-
consciousness. Since it arises at the eye-base, it is called
the eye-contact (cakkhusamphassa). Thus cakkha

yatana conditions the arising of cakkhusamphassa,
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sotayatana conditions the arising of sotasamphassa,
ghanayatana conditions the arising of ghanasamphassa;
Jivhayatana conditions the arising of jivhdsamphassa;
kaydyatana conditions the arising of kdyasamphassa,
manayatana conditions the arising of manosamphassa;
samphassa 1s synonymous with phassa.

6 Phassapaccayd vedani

Phassa conditions the arising of vedana, or in
other words, vedana arises in dependence on phassa.

Here phassa is the phassa-cetasika associated
with the 32 lokiya vipaka cittas as desribed in the causal
relation (5). Vedana is also the vedana-cetasika asso-
ciated with the 32 lokiya vipaka cittas.

Whenever contact (phassa) occurs, feeling
(vedana) arises simultaneously, conditioned by that
same contact. Though they arise simultaneously, phassa
1s regarded as the cause, and vedana as the effect. In
accordance with the six types of phassa that have been
enumerated in the previous causal relation, there are
six types of vedana.

Cakkhusamphassa conditions the arising of cakkhu -
samphassajavedana,

Sotasamphassa causes sotasamphassajavedana (o arise,
Ghanasamphassa causes ghanasamphassajavedana to
arise;

Jivhasamphassa causes jivhasamphassajavedana (o
arise,

Kayasamphassa causes kayasamphassajavedana to
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Manosamphassa causes manosamphassajavedana to
arise. ]
7 Vedandpaccayd taphé

Vedana conditions ranhato arise, or tanha (crav-
ing) arises in dependence on vedana (feeling).

Vedana here means the six types of vedana enu-
merated as cakkhusamphassaja - vedana, sota-
samphassajd vedana, etc. In the causal relations ex-
plaining how each individual is going round and round
in the wheel of existence, the cause produces the ef-
fect, and the effect becomes the cause again to pro-
duce 1its effect. Some authors, however, like to take all
the vedanas associated with the 81 lokiya cittas as the
cause, since vedand is playing the role of the cause
here.

Now the craving (ranhd) which arises as the
result of vedana(feeling) is also of six types — viz.,
craving for forms (rdpatapha), craving for sounds
(sadda-tanhd), craving for odours (randha-tanha),
craving for tastes (rasa-tanh@) craving for tangible
objects (photthabba-tanha), and craving for mental ob-
jects (dhamma - tanha).

Each type of craving becomes threefold
according to whether it 1s simply for sensual pleasure;
or craving for existence, i.e., craving conjoined with
the view of eternalism (sassaraditthny, or craving for
annihilation, i.e., craving conjoined with the view of
nihilism (uccheda ditthi). In all its varicties, craving is
ultimately reducible to the cetasika ‘lobha’ which is
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associated with eight lobhamiila cittas.

Although craving i1s distinguished by way of its
object, the craving itself actually depends on the feel-
ing that arises through contact with the object. When
one experiences a pleasant feeling, one relishes that
pleasant feeling and desires the object only insofar as
it arouses the pleasant feeling. On the other hand, when
one experiences a painful feeling, one has a craving to
be free from the pain and one longs for a pleasant
feeling to replace it. Neutral feeling has a peaceful
nature, and this too becomes an object of craving.

Thus the three types of teeling (vedana) condi-
tion the arising of various types of craving (tanha).

8 Tanh#@paccayd upidianam

Craving (tanha) conditions clinging (vpadana)
to arise, or clinging arises in dependence on craving.

Tanha here refers to the six types of craving for
the six-sense-objects — namely, ripa tanha, sadda-
tanha, gandha-tanha, rasa-tanha, photthabba-tanha, and
dhamma-tanha.

Upadana stands for the four types of clinging
— viz, kamupadana, dittthupadana, silabatupadana, and
attavadupadana — which have been described in the
previous chapter.

Let us first consider the arising of kdmupadana
as a consequence of tanha. Kamupadana 1s strong de-
sire for or clinging to the five types of sense-objects,
and essentially it is ‘lobha’ present in eight lobhamiila

cittas.
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So both the cause ' tanha@' and the effect
‘kamupadana’ stand for lobha. How can lobha be the

cause as well as the effect? The explanation is tour-
fold:

(1) When one encounters a pleasant sense
object, the initial or weak desire (greed) for the object
is tanha, while the intensified greed which is devel-
oped by repeated contact with the object is called
kamupadana.

(2) Other commentators have the view that the
desire to gel an object is tanha while the strong attach-

ment or clinging (o the object after getting the object
s kamupadana.

(3) Furthermore, tanha is the opposite of
appicchatd (frugality) whereas kamup@dana 1s the op-
posite of santurthita (contentment).

(4) Tanha is the cause of suffering encountered
in acquiring wealth whereas kaimupadana is the cause
of suffering encountered in guarding the wealth.

Thus 1t i1s appropriate to say that tanha (feeling)
condiions kamupadana (clinging) to arise.

We have to explain further how the remaining
threc upadanas arise as the result of tanhd. These
upadanas are: ditthupadana (clinging to false views),
silabbarupadana (clinging to canine or boving moral-
ity), and atravadupadana (clinging to the * atta’ or ‘soul’
theory).
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The clinging to the theory that ‘atta’ or ‘I’
exists is synonymous with * sakkayaditthi’ which s
‘personality-beliet’ taking the five aggregates of
existence as a person or as ‘I', This behef 1s clearly
the outcome of the attachment (fanh4a) to oneself.

Those, who practise the canine or bovine mo-
rality or other futile practices such as sleeping on
thorns are actually doing so for the betterment of their
* selves” out of the attachment to their * selves™.

Thus the causal relation that tanha conditions
the arising of upadana is well justified.

9 Upiidainapaccaya bhavo

Clinging (upadana) conditions existence (bhava)
to arise, or existence arises in dependence on cling-
ng.

‘Bhava’ literally means ‘ becoming’ or ‘exis-
tence’. But here it means the active kamma-process of

becoming (kammabhava) and the passive kamma-re-
sultant process of existence (upapattibhava).

The active kamma-process of becoming
(kammabhava) denotes all wholesome and unwhole-
some kammas that lead to new existence. It includes
the 29 types of wholesome or unwholesome volitions
(cetanas) associated with the 17 lokiya-kusala cittas
and 12 akusala cittas, that is, the 29 kammas similar to
sankh@ra which is explained in the first causal rela-
tion. The only difference between sankhdra and
kammabhava is that the former pertains to the past
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existence and the latier to the present existence.

The passive kamma-resultant process
(upapattibhava) denotes the rebirth-process. In essence,
upapattibhava stands for 32 lokiya-vipaka cittas, their
associated 35 cetasikas and 18 kammaja-rupas born of
kamma. These essential elements are the same as those
symbolised by ° vinnana’ and ‘nama-riipa’ in the
second and the thurd causal relations.

As sankhara conditions the arising of ‘ viinanna’
and ‘nama-ripa’ in the past, so too kammabhava will
condition the arising of ‘upapattibhava’ in the future.

Clinging (upadana) is a condition for active
kamma-process because, under the influence of
clinging, one engages in action in order to get what
one strongly craves for, and in so doing one accumu-
lates both wholesome and unwholesome kammas. These
kammas conditon the arising of 32 lokiya-vipaka cittas,
their associated 35 cetasikas and 18 kammaja riipas in
the future. Clinging is also a condition for the passive
kamma-resultant process because the same clinging
leads on€ back into the round of rebirth 1n a state
determined by one’s kamma.

10 Bhavapaccayd jiti

Existence (bhava) conditions birth (y41/) to arise
or birth arises in dependence on existence.

Existence (bhava) here means the active kamma-
process of becoming (kammabhava). It denotes the 29
types of wholesome and unwholesome kammas as
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described 1n the ninth causal relation.

Birth (jat7)) denotes the arising or becoming of
the rebirth-process (upapattibhava). From the time of
conception till death, throughout the new existence,
kammabhava conditions the arising of 32 lokiya vipaka
cittas, their associated 35 cetasikas and 18 kammaja
ripas that make up upapattibhava. These lokiya vipaka
cittas, cetasikas and kammaja ripas comprise all the
20 forms of rebirth-process in the 31 planes of
existence.

Thus through wholesome and unwholesome
kamma-processes (kammabhava) are conditioned the
rebirth-processes (upapattibhava). The tenth causal
relation combines the second and the third causal
relations; they teach practically the same thing that is,
kamma is the cause of rebirth.

11 Jatipaccayd jariimarapam-sokaparideva-
dukkha - domanassa- updy#dsd sambhavanti

Birth (yat)) conditions the arising ot decay-and-
death (yaramarana), sorrow (soka), lamentation
(parideva), pain (dukkha), grief (domanassa) and
despair (upayasa).

Now birth (ja#/) refers to the arising of rebirth-
process(upapattibhava) which actually denotes the aris-
ing of 32 lokiya vipaka cittas, their associated 35
cetasikas and 18 kammaja riipas.

Now every ultimate reality (paramattha) has the
characteristics of arising (uppada), existing (thitr), and
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dissolving (bhanga). Thus after uppada, thiti and bhanga
must inevitably follow. Uppada is called jatr, thiti, jara,
and bhanga, marana. SO jard - marana must arise as a
consequence of jati.

As the arising, the existing, and the dissolving
of upapattibhava are designated as jat, jara, and
marana, respectively, we should note that beings are
facing rebirth, decay (ageing) and death at every in-
stant according to Abhidhamma.

Conventionally, we think that we are born just
once, become old as the years pass by, and then die
just once in this life. The phenomenon that death arises
as a consequence of rebirth at every conscious
moment i1s known as ** Khanikamarana”.

As the results of rebirth (jar), worry (soka).
lamentation (parideva), pain (dukkha), griet
(domanassa),and despair (updyasa) may also arise.
These five resultants are not primary nor inevitable;
they are secondary and may or may not arise
depending on conditions. They are absent in brakmas,
and may also be unknown to an embryo which dies in
the womb or in an egg.

Thus we should differentiate between primary
and secondary effects of jati.

Jararnarana is the primary and compulsory re-
sultant of jati; soka, parideva, dukkha, domanassa, and
updyasa are sccondary and optional resultants of jati.

" Soka’ (worry or sorrow) is the unpleasant leel-
ing (domanassa-vedana) present in two dosamila cittas.
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‘Parideva’ (lamentation) is cittaja vipaliasa
sadda-riipa which means mind-produced reversal sound.

‘Dukkha’ (pain) is the vedana cetasika or dukkha
vedana associated with dukkha-sahagata kayavifinana
citta. |

* Domanassa’ (grief) is the vedana cetasika or
domanassa vedana associated with the two dosamila
cittas.

‘ Updyasa' (despair) is the resentment produced
by excessive mental suffering. It is anger(dosa) present
in the two dosamila cittas.

A comparison between grief, lamentation and
despair describes that grief is like the boiling of oil in
a vessel; lamentation which is the outward expression
of grief is like the overflow (boiling over) from the
vessel when the cooking is done with strong fire;
despair is like the simmering in the vessal of what

remains after boiling over.

Some Notable Aspects of the Law ../«

5 Tattha tayo addha dvadas’ arigani
visat 'akara tisandhi catusarikhepa tini vattans
dve mulani ca veditabbani.

In the law of Dependent Origination
(Paticcasamuppada), three periods (kala),

twelve factors (anga), twenty modes

(akara), three connections (sandhi), four

abridgments (sankhepa), three rounds (vatta)

and two roots (miila) should be taken into
consideration.

/
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An insert should be made that in the Doctrine of
Dependent Arising the terms worry and so on just
denote the secondary resultants of birth.

1 Three Periods (K&/a)

6 Katham? Aviyasankhara atito addha,
Jatjardmaranam anagato addha, majjhe
attha paccuppanno addha 1 tayo addha.

How? Ignorance and kamma formations belong
to the past period; birth and ageing-and-death
belong to the future period; the middle eight
factors belong to the present. Thus there are three
periods.

Explanation

(1) Past — aviyja, sarikhara,

(11)Present — vinanana, namaridpa, salayatana,
phassa, vedana, tanha, upadana,
kammabhava,

(11) Future — /at, jaramarana.

In the past, because a person’s view is blinded by 1g-
norance (avijja), he does not understand kamma and
its result as well as the misery of the round of rebirth
(samsara). So he performs both wholesome and
unwholesome kammas (sankhara).

Thus avijja and sankhara belong to the past.

The past kamma produces rebirth in the present
cxistence. Starting from the very moment of
conception till death vinnana, namarupa, salayatana,
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phassa, vedana, tanha, upadana, and kammabhava arise
and dissolve. So these eight factors belong to the
present.

The kammabhava, that is wholesome and un-
wholesome kamma performed in the present existence,
will produce rebirth in the form of upapattibhava in
the future existence. The arising, the existing and the
dissolving of upapattibhava are called jati, jara, and
marana, respectively. Thus jati, jaramarana belong to
the future.

(Note that ‘* bhava’ has been divided into
kammabhava and upapattibhava; the former belongs
to the present and the latter to the future.)

Twelve Factors (Anga)
1 Aviya sarikhard viinanam namardpam
saldyatanam phasso vedana tapnhd upadanam
bhavo jati jaramaranan U dvadas’ adgan.
8 Sokadivacanam pan’ ettha nissanda -
phala-nidassanam. -

The twelve factors of Paticcasamuppdda are;

avipa, sankhara, viiinana, namariipa,

saldyatana, phassa, vedana, tanha,

upadana, bhava, jati, jaramarana.

It should be noted that the terms ‘worry and
so on’just denote the secondary resultants of
birth.

3 Twenty Modes (Akdrs)

(1) Past causes avijja, sankhara, tanha,
(Atita hetu) upadana, kammabhava.
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(1i) Present effects — vianana, namardpa, saldyatana,
(vattamana phala) ' phassa, vedana.

(i11)Present causes — ranha, upadana, kammabhava,
( Vattamana hetu)  avijja, sankhara.

(iv) Future effects — wviindna, namaripa, salayatana,
(Anagata phala) phassa, vedana

When we look at the past period, we see only
avijja and sankhara to be taken as the past causes. But
avijja is kilesa-vatta-dhamma; so also are tanha and
upadana. Since these vatta-dhammas occur together in
the same citta, tanha and upadana must also be in-
cluded in the past causes.

Again sankhara 1s a kamma-vatta-dhamma, and
so also is kammabhava. Thus when sankhara is taken
Into account, kammabhava is also implicitly accounted
for. So we should consider like this: the volition prescnt
in the wholesome or unwholesome citta which arises
while we perform an action is sankhara, and the kamma-
property or kamma energy that is left behind in the
mental stream when the volition dissolves tis
kammabhava.

Thus we have five dhammas -- viz.., aviya.
sankhdra, tapha, upadana, and kammabhava -- as the
pasl causes.

Vinnana, namaripa, saldyatana, phassa and
vedand in the present period are the present effects of
the past causes.

Again 1n the present period, tanh3, upadana and
kammabhava can act as the present causes for future
rcbirth. As we have reasoned above, when tanha and
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upadana are taken into account, avijja is implicitly
accounted for. Furthermore, sankhara must also be
grouped together with kammabhava. So we get tanha,
upadana, kammabhava, avijja and sarnkhdra as the
present causes which will condition the rebirth
process in the subsequent existence.

In the future period, only jati and jard-marana
are present. They represent becoming, decay, and death,
respectively. The question arises here as to which en-
tities come into being, decay, and die. The answer is:
" viifiana, namarupa, salayatana, phassa and vedana
come into being, decay, and die. The arising, the exist-
ing, and the dissolving phenomena of these entities
are taken as jati, jara, and marana, respectively. So we
gel viinana, ndmaripa, saldyatana, phassa, and vedana
as the future effects.

Thus it is stated in Visuddhimagga (the Path of
Purification) that:

“ Five causes were there in the past;
Five fruits we find in present life;
Five causes do we now produce;
Five fruits we reap in future life.”

We should note that, although Paticcasamippdda
states one cause for one effect, and the effect be-
comes the cause to give rise to another effect, actu-
ally many causes take part at the same time to give
rise to many effects in real life.

The twenty modes discussed above may be

illustrated as in Table 2.1 to show the causal relation-
ship between three successive existences.
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Table 2.1 Causal Relations between three
Successive Existences

Kammabhava
(kamma process)
5 causes: 1.2 .8.9.10

| Avijj& (ignorance)
2 Sankhira
(kamma-formations)

3 wviiifidna (consciousness
4 nimarQpa (corporeality
mentality)

5 sald@yatana (6 bascs)

6 phassa (contact)

7 vedand (feeling)

Upapattibhava
(rebirth process)
5 effect:l, 3.4, 56,7

8 tanha (craving)

9 upadidna (grasping)
10 kammabhava

kamma formations
11 j au ( reburth)
12 j ar8-marana
(ageing-death)

Kammabhava

(kamma process)
5 causes; 1,2,8.9.10

Upapalttibhava
(rebirth process)
5 effects: 3.4,5.6,7

Twenty Modes and Four Abridgments

9 Avijjasankharaggahanena pan'ettha
taph’ upadana-bhava pi gahita bhavanti,
tathd taph 'upadana-bhava-ggahanena ca
avij)d-sankhard jati-jard-marana-ggahanena
ca viinanad) - phalapancakam eva

gahitan t1 katva.

1O Atite hetavo parica, idani phalapanicakam,
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Idani hetavo parica. dyatim phalapancakan .

visat " akara, tisandhi, catusankhepa ca bhavanti.
Moreover In dependent arising, by directly
taking ignorance and kamma-formations,
craving, clinging, and kammabhava are
also taken. Likcwise, by directly taking
craving, clinging, and kammabhava,
ignorance and kamma-formations are also
taken. By directly taking birth and ageing-
ind-decath, the tive eftects -- conscilousness
and so on -- ar¢ also taken.

For these reasons, there are:

(1) Five causes in the past, and
(i1)Five effects in the present,

(111) Five causes in the present, and
(iv) Five effects in the tuture.

Thus there are twenty modes, three connections.
and four abridgments.

4 Four Abridgments
(Sankhepa)

| The five past causes constitute an abridgment.

2. The five present effects constitute an abridgment.
3 The five present causes constitute an abridgment.
4 The five future effects constitute an abridgment.

5 Three Connections
( Saddhi)

In table 2.1 it can be seen that the connection
between sankhara and viinnana (2-3) constitutes the
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connection between the past causes and the present
effects; the connection between vedana and tanha
(7-8) constitutes the connection between the prersent
effects and the present causes; and the connection be-
tween kammabhava and jatu (10-11) represents the con-
nection between the present causes and the tuture ci-
fects.

At present we are concerned with the middle
link, that 1s the connection between vedana and tanha.
It we are mindtul at the six sense doors 1o note secing
as just seeing, hearing as just hearing. and so on. and
nol to let vedana cause tanhd to arise, then we are
reconstituting the link as * vedana -- panna’ mstcad ot
‘ vedana -- tanha’. This means that we are stopping
the wheel of Paticcasamuppada momentarily and try-
ing to cut the link with mindfulness.

6 Three Rounds
(Vayra)

11 Aviya-tanh’ upadana ca kilesavattam,
kammabhavasankhato bhavekadeso
sankhdra ca kammavaltam,
upapattibhavasankhato bhavekadeso
avasesd ca vipakavattanli tini vatani.

Furthermore, the three rounds:

(1) Ignorance, craving and clinging belong to the
round of defilements.

(2) Kammabhava (part of bhava) and kamma-
formations belong to the round of Kamma.
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(3) One part of existence known as upapattibhava
and the rest belong to the round of resultants.

Explanation
(1) Kilesavatta -~ round of defilements
- aviya. tanha, upadani
(2) Kammuavatta — round of kamma
— sankhara. kammabhava
(3) Vipakavatta - round of resultants

— upapattibhava, vinnana,
namarapa, salayatana, phassa,
vedand, jati, jaramaran

In the past, because of 1gnorance (avijja), wrong
view (ditthi) and attachment (tanha), living beings have
strong craving or clinging (upadana) to enjoy sense
pleasures. So they perform both wholesome and un-
wholesome deeds. Some learn about jhana and jhana
bliss. So they also develop rupavacara jhanas and
arupavacara jhanas. Thus kilesavalta gives rise to
kammavatta (sankhara and kammabhava).

When kammavatta bears results, vipakavatla
arises in the present existence. At the same time avij)a,
tanha, and ditthi come along with resultant cittas
(vififiana) as anusaya kilesas (latent defilements). When
the six bases (salayatana) come into contact with six
scnse objects and phassa and vedana arise, those la-
tent defilements also arise as full-fledged Kilesas. So
kilesavatta arises again.

So kilesavatta conditions kammavatta to arisc.,
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and kammavatta in turn conditions vipakavitla to arise.
When vipakavitta arises, Kilesavatta arises again. So
the rounds of vatta will Keep on rotating, and so does
the wheel of Paticcasamuppada, tor ever.

7 Two Roots
(Malas)

12 Avijja-tanha-vasena dve milani
ca veditabbhan.

[gnorance and craving should be understood
as the two roots.

Explanation

The wheel of Palticcasamuppada (see Table 2.1)
can be divided into two portions. The first portion starts
from the past causes and ends at the present eftfects
comprising avijja, sankhara, vinnana, namarupa,
salayatana. phassa and vedana. In this portion, aviya
is the root or origin (mila).

The second portion starts trom the present causes
and ends at the future effects covering taphd, upadana,
bhava, jati, and jaramarana. In this portion tanhais the
root or ongin(mila).

So the two roots of Paticcasamuppada are aviya
and ranha It we cut off these two roots, the wheel of
Paticcasamuppada will be destroyed for ever as tar as
we are concerned, just as a tree will die when 1its main
roots are cut oft,
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We can cut off the two main roots ol
Paticcasamuppada by tranquility and insight medita-
tion. When we sce all the true nature of mentality and
corporeality and open up the eight departments which
are covered up by avijja, then tanha has no place to
attach to. So both avijja ahd tanha will be cut off and
we shall be liberated from the round of samsara.

13 Tesam eva ca mitlanam, nirodhen:
nirujall.

When the two roots are totally destroyed

by arahattamagga. the round of vatlas

ceases.

8 The Cause of Ignorance
(Avijja)

Jaramaranamucchdya pilitanam abhinhaso,
Asavanam samuppadda. avijid ca pavartati.

With the arising of the intoxicants (asavas) in
those who are constantly oppressed by ageing
decath, worry, lamentation, patn, grief and
despair, 1gnorance (avijja) again arises.

Explanation

[n expounding the law of dependent origina-
tion. the Buddha began with avijja and went on ex-
plaining that because of avijja. sankhara arises, be-
causc of sankhadra, vinnana arises; and so on. S0 one
would enquire whether avijja is the first causc or there
is another cause tor avijja.
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The answer is definite: avijja i1s not the first
cause and the four @savas (intoxicants or taints) arc
the cause of avijja.

The four asavas are: kamasava ( the intoxicant
of sensual desire), bhavasava ( the intoxicant of
attachment to jhanas and brahma existences), ditthasavii
( the intoxicant of wrong views), and aviyasava ( the
intoxicant of ignorance of the four Noble Truths, ectc.).

In Sammaditthi Sutta (M.9/ 1 .54-55) Venerable
Sariputta was asked to explain the cause of ignorance
and he replied that ignorance ariscs from the intoxi-
cants (dsavasamudaya avijjasamudayo). When he was
asked to state the cause of the asavas, he replied that
the asavas arise from ignorance (aviydsamudayd
dasavasamudayo).

When beings are oppressed by ageing, sickness,
worry, lamentation, pain, griet or despair, dosamula
cittas arise due to ignorance. When dosamila citta
artses, ignorance (avijjda) arises again. Furthermore,
sensual desire and wrong views arise due to ignorance,
and when they arise lobhamiila cittas anse associated
with lobha, ditthi, and avijja. These phenomena dem-
onstrate that avijja causes asavas to arise and asavas
cause avijja 1o arise.

9 Beginningless and Endless Samséra

Vattam abandham icc’ evam,
tebhimakam anadikam,
Paticcasamuppado 1, patthapes: Mahamuni.
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The Great Sage (Buddha) thus expounded

the vatla-dhammas which are beginningless

and which cntangle beings to three rounds
of existence in the three spheres (kama,
riupa, and arupa) as “ dependent arising”
(Paticcasamuppada).

Explanation

The dependent arising of Paliccasamuppada
resembles a big wheel with the twelve factors torming
the supports and i1t i1s turning perpetually round and
round from one existence to another according to the
discourse: ** avijjapaccaya sankhara, sankharapaccaya
viifianam, viifnanapaccaya namarupam - - - - -
bhavapaccaya jati, jalipaccaya jaramaranam- soka-
parideva-dukkha-domanass-upayasa sambhavanti.”

The wheel of Paliccasamuppada can also be con-
sidered to be made up of four segments: the past five
causes constitute the first segment; the present five
effects, the second segment; the present five causes,
the third segment; and the future five effects, the fourth
segment.

This wheel will also be turning round and round
perpetually as five causes condition the arising of five
effects, and these effects condition the arising of five
causes which will give rise to five effects again and so
on.
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— Diagram 2.1
Again the wheel of Paticcasamuppada can be con-
sidered to be made up of three segments: the first
segment represents the Kilesa valta; the second. the
kamma valla; and the third. the vipaka-vatla.

Because of kilesavalta,
living beings pcerform
volitional actions, and
so kammavaltta arises.
When kammavatla bears
results, vipaka-vattla arises
When vipakavalla arises,
kilesavalta arises again.

Kilesa-vatta

So this wheel of paticca- o

smuppada will also be Disgram 2.2
turning round and round perpetually.
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This perpetual turning round and round of the
wheel of Paticcasamuppada 1s termed * Samsara "’
Samsara’ literally means ‘perpetual wandering’. It is a
name given to the continuous process of ever again
and again being born, growing old, suffering and
dying. To put it more precisely, samsara 1s the unbro-
ken chain of the fivefold khanda-combinations which
constantly change from moment to moment and con-
tinuously follow one upon another through inconceiv-
able periods ot time. '

When we draw a circle, we have to begin from
some point, and when we have completed the circle,
no beginning nor the end can be seen. Similarly, when
the law of Dcpendent Origination is explained, the ex-
planation must start from some point, and avijja is an
appropriate point. When the explanation 1s over, we
see that there is no beginning nor the end.

The round of rebirth for each individual as
well as all individuals in the thirty-one planes of
existence according to the causal relation has been
very beautifully explained by the law of dependent
origination. The wheel of Paliccasamuppada will keep
on rotating perpetually for each individual until and
unless he can cut off the two main roots, that 1s, avijja
and tanha.

As no one can trace the hmits of space, so (oo
no one can trace back to the beginning of samsara and
nobody can conceive when it will end. Compared to
the course of samsara, a single lifetime constitutes only
a tiny and fleeting fraction.
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In Digha Nikaya (Sutta 15) the Buddha said:

Profound, Ananda, is this Dependent
Origination, and profound does 1t appear.
It 1s through not understanding, not
peneirating this law, that this world
resembles a tangled ball of thread, a bird's
nest, a thicket of reed, and that man does
not escape from the lower states of
existence, from the course of woe and
perdition, suffering trom the round of
rebirth.”

It is explicitly stated in Visuddhimagga (2, 221)
and the Abhidhamma Commentary (2, 189) that unless
a meditator can penetrate clearly with his wisdom eye
the causal relations of Paticcasamuppada, he can never
transcend the terrible danger of the round of suftering
and can never gain emancipation from samsara.

[t 1s very delightful to know that there are medi-
tation centres like International Buddha Sasana
Centres in Myanmar where meditators are guided to
penetrate clearly into the causal relations of Depen-

dent Originaton when they undertake insight
meditation.

Interested persons can come and meditate at
these centres which are open all the year round.
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The Method of Conditional Relations
(Patthananaya)

The Twenty-four Conditions
(Paccayuddeso)

I4 (1) Hetupaccayo (2) arammanapaccayo
(3) adhipatipaccayo (4) anantarapaccayo
(3)samanantarapaccayo (6) sahajalapaccayo
(7) annamannapaccayo (8) nissayapaccayo
(9) upanissayapaccayo (10) purejatapaccayo
(11) pacchdjatapaccayo (12)asevanapaccayo
(13) kammapaccayo (14) vipakapaccayo
(15) aharapaccayo (16) indriyapaccayo
(17) jhanapaccayo (18) maggapaccayo
(19) sampayuttapaccayo (20) vippayuttapaccayo
(21 )atthipaccayo (22) natthipaccayo
(23)vigatapaccayo (24)avigatapaccayo .
Ayam ettha Patthananayo.

In the method of conditional relations, the
conditions are of twenty-four kinds. They
are: (1) root condition, (2) object condition,
(3) predominance condition, (4) proximity
condition, (3) contiguity condition,

(6) conascence condition, (7) mutuality
condition, (8) support condition, (9) powerful
support condition, (10) prenascence
condition, (11) postnascence condition,
(12) repetition condition, (13) kamma
condition, (14) kamma-result condition,
(15) nutriment condition, (16) faculty
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me ditiomn
condition, (17) jhana condition, (18) path condition,
(19) association condition, (20) dissoctation condition,
(21) presence condition, (22) absence condition, (23)
disappearance condition, (24) non-disappearance
condition.

Explanation

The above short Pali is known as ** Paccayuddeso.”
It mentions just the names of twenty tour conditions
or causes that operate in natural processes. Even this
short Pah 1s very usctul for demarcating a place ot
sancluary to protect oneselt from all sorts of danger
such as the attack by wicked persons, wild beasts and
ghoslts,

Zrwccayvuddeso Pali should be recited frequently to
pratect oneself trom danger, to get one’s good wishes
fultilled. and to strengthen one’s wisdom.

Paccayamiddeso” Pah s also recited by many
persons nowadays. This Pah describes (1) the
conditioning states (paccavadhamma), (2) the
conditionally arisen states (paccavuppanniadhamma).
and (3) the conditioning force or property of the con-
diion (paccayasattr). This Pali describes brietly and
precisely the operation of the twenty- four conditions
N natural processes.

The condiioning torce or property ( paccaysitsalin)
ol cach condition (paccaya) describes the particular
way in which the conditioning state tunctions as a con-
dition tor the conditioned state cither by producing i,
by supporting 11, or by maintaining it
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The property of each condition will be described
below together with the operation of the condtition in
natural phenomena according to * Paccayaniddeso
Pali” In fact the paccayaniddeso Pali for each condi-
tion togcther with its meaning will be mentioned be-
low.

The Property of each Condition
and its Application according to
Paccayaniddeso

1 Root Condition (Hetupaccayo)

Hetu as condition reters to the six roots: lobha,
dosa, moha, alobha, adosa, and amoha. It resembles
the main root of a tree. As the main root makes the
tree grow, remain firm and flourish, so too the six roots
support the cittas and the cetasikas associated with
them and also the cittaja-rupa to grow and to be firm
and strong.

Paccayaniddeso Pali

Hetupaccayoti — hetd hetusampayuttaka-
nam dhammanam tamsamultthananarica
ripanam hetupaccayena paccayo.

The six roots (lobha, dosa, moha, alobha,
adosa. amoha) support the cittas and the
cetasikas associated with them and also the

corporeality produced by the cittas to arise
and to be firm by root condition.

2 Object Condition (Arammapapaccayo)

Arammana stands for the six sense objects. Now
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an invalid person may get up by pulling a rope line
and may stand with the support of a walking stick.
Just as the rope line and the walking stick give sup-
port to an invalid person to gel up and stand. so also
the six sense objects give sup[?t “lo cittas and cetasikas

'f'\.

to enahlc?‘ﬁz >m 10 arisce. peecs. Vi

Paccayaniddeso Pali

Arammanapaccavoli — rapavatanini

cakkhuvinnanadhatuya rtamsampayuttay-

Kananca dhammdanam arammanapaccaycna
PICCiayo.

Saddayatanam sotavinnanadhatuyd
(amsampayutlakananca dheammanam
Ar:ammanapaccayend paccdyo.

Grandhayatanam ghanavinnanadhatuya
tamsampayulttakananca dhammanam
Arammanapaccayend paccayo.
Rasayatanam jivhavinnanadhatuya
tamsampayulttakananca dhammanam
aranumanapaccayecna paccayo.
Photthabbayatanam kayavininanadhatuya
ramsampayuttakananca dhammanam
arammanapaccayend paccayo.
Rapdyatanam saddayatanam gandhayatanan
rasdayatanam photthabbayatanam
manodhatuya tamsampayulttakananca
dhammanam arammanapiccayeni paccayo.

Sabbe dhamma manovinnanadhatuya
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ramsampavuttakananca dhammanam
aArammniandapaccdyena paccdyo.

Yam yam dhammam arabbha ye ye dhamma
uppajjantl citlacetasika dhamma. te te dhamma
(esam tesam dhammanam arammanapaccayend
pACcayo.

Mecaning
(1) Visible object supports the eye conscious-
ness and ils concomitants 10 arise by
objcct condition.

(i1) The sound supports the ear conscious-
ness and 1ls concomitants to arise by
object condition.

(i11) The smell supports the nose conscious-
ness and its concomitants to arise by
object condition.

(iv) The taste supports the tongue conscious-
ness and its concomitants to arise by
object condition.

(v) The tangible object supports the body
consciousness and its concomitants to
arise by object condition.

(vi) The visible object, the sound, the smell,
the taste and the tangible object support
the mind-elements ( sampaticchanadvi
and pafncadvaravajjana) and their
concomitants to arise by object condition.

(vii) All the six sense objects support the
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mind-consciousness element (76 citias)
and their concomitants to arise by object
condition.

(viii) Grasping any dhamma as object,
these dhammas, viz., consciousness and
its concomitants, arise; the tormer
dhamma supports the latter dhamma to
arise by object condition.

3 Predominance Condition (Adhipatipaccayo)

Adhipati’ means supreme, sovereign. chief,
king, etc. The king of a country, by using his authority
over all his country men, can conribute to the peace
and prosperity of his country to a great extent. This
means that he can condition his country by way of his
predominance over all others.

In natural phenomecna, there are two Kinds of
predominance—nainely, drammanadhipati and
sahajatadhipati. Arammanadhipati is an outstanding
object which can draw our attention to it. We cannotl
help but observe it or listen to it. Sahajatadhipati means
a predominant factor that arises together with its asso-
ctates. This factor refers to the four adhipatis —viz.,
chanda ( strong wish or will), viraya (strenuous
cftort), citta ( Keen consciousness), and vimamsa
(investigating wisdom).

In one and the same state of consciousness, only
one of these four adhipatis can be predominant. This
predominant factor then conditions its associates (citta
and cetasikas) and also the corporeality produced by
the citta to accomplish the goal set by chanda, etc.
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Paccayaniddeso Pili

Adhipatipaccayoti — Chandadhipati
chandasampayuttakanam dhammanam
tamsamuithanananca ridpanam adhipati -

paccayend paccayo.

Viriyadhipati viriyasampayutiakanam
dhammanam tamsamulthananafrica
rapanam adhipatipaccayena paccayo.

Cittadhipati cittasampayutiakanam
dhammanam tamsamutthananarca
rapanm adhipatipaccayena paccayo.

Vimamsadhipati Vimamsasampayutta-
kanam dhammanam tamsamultha-
nanaiica riapanam adhipatipaccayena
paccayo.
Yam yam dahmmam garum katva ye ye
dhamma uppajanti citta cetasika dhamma,
te te dhamma tesam tesam dhammanam
adhipatipaccayena paccayo.

Meecaning

(1) Predominant desire or will (chanda) conditions the
citta and the cetasikas associated with it and also
the corporeality produced by the citta to accom-
plish the task desired by chanda by predominance

conditton.
(11)) Predominant effort (viriya) conditions citta and
e the cetasikas associted with it and also the

k-3 corporeality produced by the citta to accomplish
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the task in hand by predominance condition.

(111) Predominant consciousness (crta) conditions its
concomitents and also the corporeality produced
by it to accomplish the task tn hand by predomi-
nance condition.

(1v) Predominant investigating wisdom ( vimamsa) con-
ditions the citta and the cetasikas associated with
1t and also the corporeality produced by the citta
to accomplish the task in hand by predominance
condition.

(v) Grasping altentively any dhamma as an outstand-
ing object. these dhammas. viz.. consciousness and
its concomitants, arise: the tormer dhamma is re-
lated to the latter dhammas by predominance con-
dition.

4 Contiguity Condition (Anmluapaccayo)

" Contiguity” means proximity without any sepa-
ration in time and space. When a King dies. his eldest
son becomes King without any interruption in the lin-
cage of monarchy. Thus we can say that the King helps
his eldest son to become King by contiguity condi-
tion.

In the same way when a consciousness together
with its concomitants, dissolve. another consciousness
with its concomitants arisc without any time-gap. This
phenomenon arises because the tormer citta and
celasikas condition the next citta and cetasikas to arise
without interruption by means of contiguity condition.
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Paccayaniddeso Pali

Anantarapaccayoti- Cakkhuvinnanadhatu
(amsampayulttaka ca dhamma manodhatuya
tamsampayuttakananca dhammanam
anantarapaccdyena. paccayo. Manodhatu
ramsampayulttakd ca dhamma mano
vinnanadhatuya tamsampayuttakananca
dhammanam anantarapaccayena paccayo.

Sotavinnanadhatu tamsampayulttaka ca
dhamma manodharuya tam sampayultta-
Kdnanca dhammanam anantarapaccayena
paccayo. Manodhatu tam sampayuttaka
ca dhamma manovifinanadhatuya
tamsampayuttakananca dhammanam
Ananlarapaccayeno paccayo.

Ghanavinnnnadhatu tamsampayullaka ca
dhamma manodhatuya tamsampayulla-
kananca dhammanam anatarapaccayena
paccayo. Manodhatu tam sampayutlaka
ca dhamma manovinnandhatuya
tamsampayuttakanaiica dhammanam
anantarapaccayena paccayo.
Jivhavinnanadhatu tamsampayutlakd ca
dhanund manodhatuya tamsampayultia-
kananca dhammanam anantarapaccayena
paccayo. Manodhatu tamsampayuitaka
ca dhamma manovinnianadhatuya
tamsampayuttakanaica dhammanam
andantarapaccayend paccayo.
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Kayavinnapadhatu tamsampayullakg ca
dhamma manodhatuyd tamsampayultta -
kananca dhammanam anantarapaccayena
paccayo. Manodhatu tamsampayuttaka
ca dhamma manovinnanadhatuya
tamsampayuttakananica dhammanam
ananlarapaccayena paccayo.

Purima purima Kusald dhamma piacchima-
nam pacchimanam kusalanam dhammanam
anantarapaccayena paccayo. Purima purima
kusala dhamma pacchimanam pacchimanam
abyakatanam dhammanam anintira-
pdaccayend paccayo.

Purima purima akusala dhamma pacchima-
nam pacchiméanam akusalanam dhammanam
ananlarapaccayena paccayo. Purima purima
akusald dhamma pacchimanam pacchimanam
abyadkatanam dhammdnam anatarapacca-
yena paccayo.
Purima purima abyakata dhamma pacchima-
nam pacchimanam abyakatanam dhamma-
nam ananlarapaccayena paccayo. Purima
purimd abydkata dhamma pacchimanam
pacchimdnam kusalanam dhammanam
anantarapaccayena paccayo. Purima
purimd abyadkatd dhamma pacchimanam
pacchimanam akusaldnam dhammanam
ananlarapaccayena paccayo.

Yesam yesam dhammanam anatarg ye
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ye dhamma uppayant! cittacetasikd dhamma, te
te dhamma tesam tesam dhammanam
anantarapaccayena paccayo.

Meaning

(i) Eye-consciousness and its concomitants condition
sampaticchana ( mind-element) and its concomi-
tants to arise by contiguity condition:
sampaticchana and its concomitants condition
santirana ( mind-consciousness element) and its
concomitants to arise by contiguity condition.

(11) Ear-consciousness and its concomitants condition
sampaticchana (mind element) and its concomi-
tants to arise by contiguity coudition:
sampaticchana and its concomitants condition
santirana (mind- consciousness element) and 1ts
concomitants to arise by contiguity condition.

(i1i) Nose- consciousness and its concomitants - - - -
( as above).

(1iv) Tongue- consciousness and - - - - (as above).
(v) Body - consciousness and - - - - ( as above).

(vi) Preceding javana kusala cittas and their
concomitants condition subsequent javana kusala
cittas and their concomitants to arise by
contiguity condition.

(vii) Preceding javana kusala cittas and their concomi-
tants condition subsequent avyakata (tadalambana
or bhavanga) cittas and their concomitants to arise
by contiguity condition.
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(viii) Preceding javana akusala cittas and their con-
comitants condition subsequent javana akusala
cittas and their concomitants to arise by contigu-
ity condition.

(ix) Preceding javana akusala cittas and their concomi-
tants condition subsequent avyakata (tadalambana
or bhavanga) cittas and their concomitants to arise
by contiguity condition.

(x) Preceding avyakata (kiriya or vipaka or phala)
cittas and their concomitants condition subsequent
avydkata cittas and their concomitants to arise
by contiguity condition.

(xi) Preceding avy@ikata (votthapana or mano-
dvdravajjana) citta and its concomitants condition
subsequent kusala citta and its concomitants to
arise by contiguity condition.

(xii) Preceding avy#dkata (manodvarivajjana) citta and
its concomitants condition subsequent akusala citta
and its concomitants to arise by contiguity condi-
tion.

(xii1) Soon after the dissolution of a certain dhamma,
these dhammas, viz., consciousness and its con-
comitants arise;, the former dhamma conditions the
latter dhammas to arise by contiguity condition.

5 Immediacy Condition (Samanantarapaccayo)

‘Immediacy’ means the same thing as
‘contiguity’. Anantarapaccaya and samanantara-



COMPENDIUM OF CONDITIONALITY 135

paccaya are identical; ‘sama’ means ‘well’. Both
anantara and samanatara refer to any state of conscious-
ness and its concomitants, which is the condition for
the immediately following state in the process of con-
sclousness.

Paccayaniddeso P#li

Samanantarapaccayoti — Cakkhuviinana-
dhatu tamsampayutlakd ca dhamma mano-
dhatuya tamsampayuttakdnanca dhamma-
nam samananlarapaccayenapaccayo.
Manodhatu tamsampayuttakd ca dhamma
manovinnanadhatuyd tamsampayulla-
kananca dhammdnam samanantara-
paccayena paccayo.

Sotaviinapnadhatu tamsampayuttaka ca dhamma

- - - as above

GChanavininanadhatu tamsampayuttaka ca dhamma
- - -as above -_

Jivhavinnanadhatu tamsampayuttakd ca dhamma
---as above

Kayavifinanadhatu tamsampayuttaka ca dhamma
- - -as above

Purima purima kusald dhamma pacchimda-
nam pacchiminam kusalanam dhamma-
nam samananltara- paccayena paccayo.
Purima purimé kusala dhamma pacchima-
nam pacchimanam abyakatanam dhamma-
nam samanantarapaccayena paccayo.
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Purima purima akusala dhamma
- - - as above.

Purima purima abyakata dhamma ca dhamma
- - - as In anantarapaccaya — just change
anantara to samanantara.

Yesam yesam dhammanam samarnantard ye ye
dhamma uppajjanti cittacetastkd dhamma, te te
dhamma tesam tesam dhammanam samanantara
-paccayena paccayo.

Meaning: The same as in anantarapaccaya — just
change * contiguity ‘ to ‘immediacy’.

6 Conascence Condition (Sabaj¥tapaccayo)

Conasence means co-arising; the paccaya and
the paccayuppana arise together. For instance, when
we light an oil lamp, the light spreads out stmulta-
neously. Thus we may say that the lamp conditions the
light to spread out by conasence condition.

In any natural process in which the condition-
ing state (paccaya) and the conditionally arisen state
(paccayuppanna) arise together simultaneously, then
the former is said to condition the latter to arise by
conasence condition.

Paccayaniddeso Pi]i

Sahajatapaccayoti — Caitaro khandha aripino
annamannam sahajarapaccaycni paccayo.
Cattaro mahabhati annamannam
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sahajatapaccayena paccayo.

Okkantikkhane namaripam annamannam
sahajatapaccayena paccayo.

Cittacetasika dhamma cittasumutthananam
rapanam sahajatapaccayena paccayo.
Mahabhiata upadariapanam sahajatapaccaye-
na paccayo.

Ripino dhamma arapinam dhammanam
kirici kale sahajatapaccayena paccayo, Kirici
kale na sahajatapaccayecna paccayo.

Meaning

(1) The four immaterial or metal aggregates (cittas and
cetasikas) mutually condition one another to arise
together by co-nascence condition.

(11) The four great essentials (pathavi, apo, tejo, and
vayo) mutually condition one another to arise to-
gether by co-nascence condition.

(i11) At the moment of conception, mentality (patisandhi
citta and cetasikas) and corporeality (kammajariipa)
mutually condition one another to arise together
by co-nascence condition.

(1v) Consciousness and its concomitants condition the
mind-produced corporeality (cittajariipa) to arise
together with them by co-nascence condition.

(v) The great essentials (mahabhitas) condition their

derived matter (upadariipa) to arise together with
lhem by co-nascence condition.
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(vi) Material phenomena are sometimes related to
immeaterial (i.e. mental) phenomena by
conasence condition and are sometimes not
related by co-nascence condition.

7 Mutuality Condition (AAfamafifiapaccayo)

Yyyport

When three sticks are propped up together In
the form of a pyramid, they balance one another. If
one stick is removed, the other two will fall. This
mutual or reciprocal support among the sticks illus-
trates mutuahity condition.

In material and mental phenomena, in which the
cause (paccaya) and the effect (paccayuppanna)
muturally condition the arising of each other, then we
say that the cause and the effect support each other by
mutuality condition.

Paccayaniddeso PiAli

Annaminapaccayoli — QCattdro khandhi
Adpino annamannapaccayena paccayo.
Cattdro mahabhita aninmannapaccayena
paccayo.

Okkantikkhane nd@marOpam anfnamanna-
paccayena paccayo.

(1) The four incorporeal or mental aggregates (cittas

and cetasikas) mutually support one another by
mutuality condition.

(i1)The four great essentials (pathavi, 8po, vayo,
and tejo) mutually support one another by
mutuality condition.
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(iii ) At the moment of conception, mentality
(patisandht citta and cetasikas) and corporeal-
ity (kammajariipa) mutually support each other
by mutuality condition.

8 Support Condition (Nissayapaccayo)

Nissayapaccaya is a condition which aids by
means of support or dependence. For example, a man
crosses a river by rowing a boat. Then we say that the
boat helps the man to cross the river by means of sup-
port condition, and reciprocally the man aids the boat

to get over the other side of the river by support con-
dition.

Let us consider another examplie. Plants, ani-
mals and men depend on the earth for their survival.
Here the earth supports plants, amimals apd men by

way of support condition, but no reciprocity exists in
this case.

Paccayaniddeso PAJi
Nissayapaccayoti — Cattaro khandha
ariipino annamannam nissayapaccayena
paccayo.
Cattaro mahabhiata annamannam
nissayapaccayena paccayo.
Okkantikkhanenamaripam .afnnamannam
nissayapaccayena paccayo.
Cittacetasika dhamma cittasamutthanianam
riipanam nissayapaccayena paccayo.
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Mahabhata upadaropanam nissayapacca-
yena paccayo.

3

Cakkhédyatanam cakkhuviinanadhatuya
tamsampayuttakananca dhammanam
NiSSaya-paccayena paccayo.

Sotdyatanam satavinnanadhatuya
tamsmpayuttakananca dhammanam
nissayapaccayena paccayo.

Ghanidyatanam ghanavinnanadhatuya
tamsampayuttakananca dhammanam
nissayapaccayena paccayo.

tamsampayultakananca dhammanam
nissayapaccayena paccayu.

K3ydyatanam kayavinnanadhatuyd
tamsampayutitakdnanca dhammanam
nissayapaccayena paccayo.

Yam rdpam nissdya manodhatu

ca manovinnanadhatu ca vatitanti, tam

rdpam manodhatuyd ca manovifinanadhatuya
ca ramsampayuttakananca dhammanam
nissayapaccayena paccayo.

Mecaning

(1) The four incorporeal or mental aggregates
mutually support one another by support
condition.

(11) The four great essentials mutually support one
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another by support condition.

(111) At the moment of conception, mentality and
corporeality mutually support each other by
support condition.

(iv) Consciousness and its concomitants support the
mind-produced corporeality by support condition.

(v) The great essentials supports their derived matter
by support condition.

(vi) The eye base (cakkhupasada) supports the eye
consciousness and its concomitants by support
condition.

(vii) The ear base (sotapasada) supports the car con-
sciousness and its concomitants by support con-
dition.

(viii) The nose base (ghanapasada) supports the nose

consciousness and its concomitants by support
condition.

(1x) The tongue basc (jivhapasada) supports the tongue
conscilousness and its concomitants by support
condition.

(x) The body base (kayapasada) supports the body
consciousness and its concomitants by support
condition.

(xi) Depending on this corporeality (i.e. heart base)
the mind element and the mind-consciousness el-
ement arise; that corporeality support the mind-
element, the mind-consciousness element, and their
concomitants by support condition.
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9 Powerful Support Condition
(Upanissayapaccayo)

Upanissaya is a powerful cause which aids by
means of support condition. For example. the rain ts a
powerful cause that supports the growth of plants, ami-
mals, and men. Similarly parents are a powerful sup-
port for their children.

In any phenomenon 1n which the cause 1s a
poweflul support tor its etfect, then we say that the
cause aids the effect to arise by means of powerful
support condition.

Paccayaniddeso Pia)i

Upanissayapaccayoti — Purima purima
kusala dhamma pacchimanam pacchima-
nam Kusalinam dhammanam upianissaya
paccayena paccayo.

Purima purima Ausala dhamma pacchi-
manam pacchimanam akusalanam
dhammanam Kesarici upanissaya
paccayena paccayo.

Purima puriméd kusala dhanuna pacchi-
manam pacchimanam abyakatanam
dhammanam upanissayapaccayend paccayo.
Purima purima akusala dhammma pacchi-
mdnam pacchimanam kusaldnam dhamma
nam uUpanissaya -paccayeni paccayo.
Purima purim3 akusald dhammé pacchi-
manam pacchimdnam kusaldnam dhamma-
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nam kesanci upanissayapaccayena piaccayo.
Purimad purima akusala dhamma pacchi-
manam pacchimanam abyakatanam dhamma-
N4 Upanissaya. -paccaycnd paccayo.

Purima purima abyakata dhamma pacchi-
manam pacchimanam abyakatanam dhamma-
namn upanissayd- paccayend paccayo.
Purima purima abyakata dhamma pacchi-
manam pacchimanam Kusalanam dhamma-
nam upanissaya -paccayecnid paccayo.
Purimd purund abyakata dhamma pacchi-
manam picchimanam akusalanam dhamina-
nam updnissaya- paccdyena paccayo.
Utubhojanampi upanissayapaccayena
paccayo. puggalopi upanissaya
paccdyena paccayo,; senasanampi
Upanissayapaccayena paccayo.
Mecaning
(1) Preceding wholesome dhammas (kusala cittas and
cetasikas) give powerful support to subsequent
wholesome dhammas by powerful support
condition.

(11) Preceding wholesome dhammas sometimes give
powerful support to subsequent unwholesome
dhammas by powerful support condition.

(111) preceding wholesome dhammas give powertul
support to subsequent indeterminate (abyakata =
vipaka and kiriya) dhammas by powertul support
condition.
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(1v) Preceding unwholesome dhammas (akusala cittas
and cetastkas ) give powerful support to subse-
quent unwholesome dhammas by powertful
support condition.

(v) Preceding unwholesome dhammas sometimes give
powerful support 10 subsequent wholesome
dhiammas by powertul support condition.

(v1) Preceding unwholesome dhammas cive powerlul
support to subsequent indeterminate dhammas by
powerful support condition.

(vii) Preceding indeterminate Jdhammas give powerlul
support to subsequent indeterminate dhammas by
powcrful support condition.

(vil)Preceding indeterminate dhammas give powerful
support to subsequent wholesome dhammas by
powerful support condition.

(ix) Preceding indecterminate dhammas give powerful
support to subsequent unwholesome dhammas by
powertul support condition.

(x) Also, weather, food, person, and lodging place
give powerfu] support to living beings by
powerful support condition.

10 Prenascence Condition (Purcjdtapaccayo)

Prenascence condition refers to something
previously arisen, which serves as the cause for
something arising later. For example, the sun and the
moon have come into existence since the formation of
the solar system. They give light to the people who are
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living on the carth now. So we may say that the sun
and the moon aid the people by means of prenascence
condition.

Paccayaniddeso Pali

Purejatapaccayoti — Cakkhayatianam
cakkhuvinnana-dharuyd tamsampiyutti-

Kdananca dhammanam purejatapaccayend
PAccayo.

Sotayatanam sotaviananadhatuya

tamsampayuttakananca dhanumanam
purejatapaccaycna paccayo.

Ghanayatanam ghanavinnanadhatuya
tamsampayuttakananca dhammanam
purejatapaccaycna paccayo.

F e e

Jivhayatanam jivhavinnanadharuya
tamsampayuttakananca dhammanam
purejarapaccdyend paccayo.
Kayayatanam Kkayavinnanadhatuya
tamsampayuttakananca dhammanam
purejatapaccayend paccayo.
Ripayatanam cakkhuvinnanadhatuya
tamsampayuttakananca dhammanam
purejatapaccayenda paccayo.

Saddayatanam sotavinnanadhatuya
tamsampayutlakananca dhammanan
purejatapaccayena paccdyo.

5

(

Gandhayatanam ghanavinnanadhatuya

tamsampayutiakananca dhammanani
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PUrESJAPACCAVEIid Paccdyo.
Rasavatanam pvhavinianadhatuya
Lunsampavutiakananca diamminan
PUTCIALAPACCYCINT PACCayo.

Phouhabbayatanam Kayavindanadhatuya
Lunsampay attak ananca dhammanam
PUreariapriaccay e pacciayo,

Rupavatanaum saddavatamam candhavatanam
rasavatinram phothabbavalianam
manodatuyd — LunsampiaVuliRananca
Jhcunmdnam purc)atapaccavenid paccayvo.
Youn rapant nissava manodhatu
ca manovinnanadhdatu ca vattiani,
ramrapan nrinodhatuya unsampayulili-
Aananca Jhammanam purcjatiapiaccavern
paceavo: manovinnana -dhatuvd
ramsampas witakananca dhammanam Kinct
Aale purcpatapaccavena paccavo., kmer Aéile
16 PUrCfipiaccaycnd paccdyo.
Meaning
(1) The eye base coditions the eye consciousness and
ILs  concomttants Lo arise by prenascence
conduotion.

(1) The car base conditions the car conscrousness and
s concomitants to arise by prenascence condi-
L1on.

(it1) The nose base condiions the nose consciousness
and 11s concomitants (o arnise by prenascence
condition.
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(1v) The tongue base conditions the tongue conscious-
ness and its concomitants to arise by prenascence
condition.

(v) The body base conditions the body consciousness
and 1ts concomitants to arise by prenascence con-
dition.

(vi) The vistble object conditions the eye conscious-
ness and 1ts concomitants to arise by prenascence
condition. |

(viy) The sound conditions the car consciousness and

| 1Its concomitants to arise by prenascence

condition.

(vit1) The smell conditions the nose consciousness and
its concomitants 1o arise by prenascence
condition.

(1x) The taste conditions the tongue conscilousness and
1Its concomitants to arise by prenascence
condition.

(x) The tangible object conditions the body conscious-
ness and 1ts concomitants 1o arise by prenascence
condition.

(x1) The visible object, the sound, the smell, the taste
and the tangible object condition the mind
elements and their concomitants to arise by
prenascence condition.

(xii) Depending on this corporeality (i.e heart basc)
the mind element and the mind-conscrousness
element arise: that corporeality conditions the mind
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clement and its concomitants to arise by
prenascence condition; that corporeality sometimes
conditions the mind consciousness clement and
1ts concomitants (o arise by prenascence condi-
tion and sometimes does not condition the mind-
consciousness element and 1ts concomitants to
arise by prenascence condition.,

11 Post - nascence Condition
( Pacchajatapaccayo)

This causal relation refers to the phenomena 1n
which the cause (paccaya) arises later and the thing to
be conditioned (paccayuppana) arise carlier. It may be
illustrated by an offspring of a vulture. Now the young
otfspring. after being hatched trom the cgg, teels hun-
gry. 1t expects its mother to bring food for 1. But the
mother vulture, as a rule, never brings tood for its
oftspring.

So the young bird has nothing to cat. But nature
comes i1n to help. The ottspring’s volitton (cetana) for
eating food causes 1ts body to grow. When 1its teathers
grow long cnough, it will tly along with its mother to
get food.

Hcre the otfcering’s body (paccayuppanna) has
arisen carlier, and the volition (paccaya) for eating
arises later. Thus the volition aids the bird’s body to
grow by means of post-nascence condition.

Paccayaniddaso Pali

Pacchajatapaccayoti — pacchdjiata cittacetasika
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dhamma purcjatassa imassa hdyassa pacchajati
JIICCAVENd Pacedy o,

Meaning

The post-nascent consciousness and its concomi-
tants ard this prenascent corporcality (i.c. heart base.
cyce base, car basc. clc..) by post-nascence condition.

12 Repetition Condition (Asevanapaccayo)

When we read a difficult passage. we may nol
understand 1t at first. But it we Keep on recading 1t
again and again. we usually understand it better. Also
in lcarning by heart through constant repetition, the
later recitation becomes gradually casier and casier.
S0 we may say that carlier learning aids later lcarning
by mcans ol repetition condition.

Similarly in applying sandal-wood lotion to the
lace, one should not apply a thick layer just once. One
should apply a thin layer first. fan it to dry, and then
apply another layer and susequent layers in a similar
way. The earlier applications wilt aid the later applica-
tions by repetition condition to be firmer, smoother.
and also to smell sweeler.

In cognitive processes we have seen that the
javana cittas usually occur seven times. Here all .he
preceding javanas are for the succeeding ones a con-
dittion by way ot repetition.
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Paccayaniddeso Pali

Asevanapacciay i : Purima purima kusala
dhamma pacchimanam pacchimanam
Ausalananm dhammanam asevanapaccaycna
paccano.

Purima purima akusala dhamma
pacchimanam pacchimanam akusalanam
dhaimmanan asevaniapaccayend paccayo.

Puruma purima Kinivabyakata dhamma
pacclumanam pacchimanam Kiriyvabya-
Aatanam dhammanam dsevanapaccayen:
PACCavo,

Mecaning

(1) Preceding javana Kusala cittas and their
concomitants enhance the strength of
subsequent  Javana Kusala cittas and their
concomitants by repetition condition.

(11) Precedimg javana akusala cittas and their
concomitants enhance the strength of
subscquent  Javana akusala cittas and their
concomitants by repetition condition.

(i11) Preceding functional indeterminate dhammas
enhance the strength of subsequent functional
indeterminate dhammas by repetition condition.

13 Kamma Condition (Kammapaccayo)

A well preserved sced. when pliaced in o well
watered ground. gives rise to an oftshoot. Similarly
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wholesome or unwholesome kamma, with the
support ol avijja and tanhd. gives rise to a new
offspring in the torm of five aggregates ol existence.

In the two accounts stated above. the seed or
hamma is the cause (paccaya): and the oftfshoot or the
Live agarcgaltes of existence is the result or conditioned
thing (paccayuppanna). The cause s said o condition
the result 1o arise by way of Kamma condition.

Paccayaniddeso Pali

ANammuapaccavotr : Kusalahusaliam Kammen
vipakanam Khandhianam Katatta ca
FUpanant Kaminapaccayena: Piacciayo.

Cetana sampayvuttakanam dhanumanam
tamsamuithanananca rapanam Aanun.-
JRICCAVEINT  [ICCAVO,

Meaning

(1) Wholesome and unwholesome Kammas produce
their resultant mental aggregates (vipaka cittas and
cetasikas) and Kammajaripa by kamma condition.

(11) Vohuion (cetana) is related to ats conconmitants (1.c.

citta and cetasikas) and to the cittajarupa by
Kamma condition. |

14 Kamma-result Condition ( Vipakapaccayo)

Vipaka citta and its concomitant cetasikas are
the kKamma-result of a past kKamma. As they are caused
to arise by the force of the past hamma, they have no
worry at all tor therr arising. They can arise peace -

-
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tully and leisurely without any cttort by the force of
the Kamma.

Now when two lazy men get together, they be-
come lazier. Also a cool breeze will make a person in
the cool shade teel cooler. Similarly vipaka citta and
its concomitant cctasikas, which by nature arise peace-
fully, mutually aid one another by kamma-result con-
dition to arise more peacefully.

Paccayaniddeso Pali

Vipakapaccavotr: Vipaka cattaro Khandha
Argpino annamaniam vipakapaccayend paccayo.

Mcaning

The four resultant mental aggregates (vipaka
citta and the assoclated cetasikas) are mutually related
to one another by kamma-result condition.

15 Nutriment Condition (Aharapaccayo)

Parcnts produce their children, support them and
look after them so that they will grow up happily. A
pole, supporting a leaning old house, makes the house
stable and durabile,

In the same way the four nutriments - namely,
edible food (o0ja). contact (phassa), volition (celana),
and conscilousness (vinnana) produce their resultants
or conditioned things and Keep on supporting them so
that they are stable and durable. This types of condi-
tioning process 1s known as nutriment condition.
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Paccayaniddeso Pali

Aharapaccayoti- Kabaliharo aharo
IMAssa Kayassa aharapaccay it paccayo.

Ardpino ahara sampayuttakanaim
dicimmanam amsaanuithianananca
rapanam aharapaccaycid pacciayo.

Mcaning

(1) Ldible tood 1s related 1o this body by nutriment
condition.

(11)The yimmaterial nutriments (phassa, cctana and
vinnana) arc related to thewr concomitants (citta and
cetasikas) and to the cittajariipa by nutriment con-
dition.

16 Faculty Condition (/odriyapaccayo)

Indriyas. like ministers. have control over their
respective departments or taculties, and by this virtue
they contribute to the progress and prospenty ol the
whole systerm. This contribution is said to take place
by mcans ol taculty condition.

Ot the 22 indriyas. the two bhavarapas do not
participate as taculty condition. The five physical sense
organs. in their capacity as faculties, torm a condition
only tor mental phenomena such as the arising of eye-
consciousness, ctc. Physical vitality (jivitarupa) and
all the remaining faculties form a condition ltor the
arising of the co-nascent mental and physical
phenomena.
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Paccayaniddeso Péali

Indrivapaccayoti- Cakkhundriyam
cakKhuvinanadharuya timsampavutiakananca
dhammanam imdrivapaccayena pacciyo.
Sonndriyvam sotaviinanadhatuya
(cunsampayutiakanaica dhammanam
INJrivapaccavena paccavo.

Ghamndrivam ehanavinnanadhatuva
raamsampayuttakananca Jdhammeinam
indriyapaccayena paccayo.
Jiviundriyam jivhavinnanadharuyva
ramsampayulttiakiananca dhammanan
ndriyapaccayend paccayo.
Nayindriyam Kavavinnanadharuva
fcomsampavuallahananca dhammanam
INAriyapaccavend puuccivo,
Rapayrvitindriyam KAatattarap:in:n
INAriyapaccavens piaccayo.

Arapino mdriva sampavutlahanan
dhammanam tumsamutihananinic:
rupanam Indriyapaccaycrna pacciavo.

Mecaning

(1) The eye faculty (cakkhupasada) controls the eye
conscrousness and its concomitants by faculty |
condition.

(11) The car taculty (sotapasada) controls the ear con-
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sciousness and its concomitants by faculty condi-
tion.

(11) The nose taculty (ghanapasada) controls the nose
consclousness and its concomitants by tacully
condition. |

(1v) The body faculty (kayapasada) controls the body
conscilousness and its concomitants by taculty
condition.

(v) The tonguc faculty (jivhapasada) controls the
tongue consclousness and its concomitants by
faculty condition.

(vi) Physical life-faculty (jivitaripa) controls the
kammajartipa by faculty condition.

(vit) The immaterial or mental taculties control their
respective concomitants (cittas and cetaskas) and
the cittajartipa by faculty condition.

17 Jhana Condition (Jhanapaccayo)

" Jhana condition stands for the seven jhana tac-
tors called jhanangas. These jhana factors condition
their co-nascent citta, cetasikas, and cittajariipa to to-
cus on a particular object closely and fixedly. This
type of conditioning is said to occur by way ol jhana
condition.

Paccayaniddeso Pali

Jhanapaccayoti: - Jhanangamn jhanasan-
payuttakanam dhamminam amsamul-
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{thanananca rupanam jhana-
L]
paccayend pacciyo.

Mcaning

The jhana factors are related to their concomi-
tants (1.e. cittas and cetasikas) and to the cittaja-rapd
by jhana condition.

18 Path Condition (Maggapaccayo)

Path condition stands for the 12 constutuents
of the path called maggangas. The wholesome path-
constituents form a path conditioning their co-nascent
cittas, cctasikas, and cittaja ripas 1o bear results in
blissful states. The unwholcsome path- constituents
similarly form a path conditioning their co-nascent
cittas, celasikas, and cittajarupas to bear results in
woeful states. This type of conditioning 1s said 1o take
place by way of path condion.

Paccayaniddeso Pah

Maggapaccayoti — Maggangdan muigga
sampayutlakanam dhanunanam
ramsamutthandnanca ropanadin nmagead
pdccayend paccayo.

Mecaning:

The path factors are related to their concomi-
tants (i.c. citas and cetasikas) and to the cittajarapa
by path condition.
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19 Association Condition
(Sampayuttapaccayo)

Teca-essence, milk. sugar and hot water are so
thoroughly mixed in a cup of tea that they cannot be
differentiated and they give a combined pleasant taste.

Similarly consciousness and cetasikas, which
together torm the four mental aggregates, arc so
thoroughly mixed that they cannot be ditterentiated.
Besides they arise together, dissolve together, have a
common physical basc and a common object. and they
mutually aid one another by being assoctated together.
They are said to aid onc another by way of association
condition.

Paccayaniddeso pali
Sampayuttapaccayotr — Cattaro khandha

arapino annamaiinam sampayuliiapaccayenda
paccayo.

Meaning

The four immaterial or mental aggregates (i.c.
cittas and cetasikas) are mutually related to onc
another by association condition.

20 Dissociation Condition
(Vippayuttapaccayo)

The six tastes — viz., tart, bitier, swecel, sour,
salty, acrid do not mix together; yet they support one
another to give an agrecable taste in curry.
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Again in a crown or a necklace, the gold and
the jewels do not nmux thoroughly: they can be easihy
ditferentiated by sieht. Yet the gold makes the jewels
more beautiful. and the jewels  mahke the gold more
attractive,

Similarly corporeal aroups and mental groups
do not max, neither do they arise together nor dissolve
together. Yet corporcal groups aid mental groups, and
mental groups aid corporeal groups inmany ways. They
are sard 1o ard one another by way of dissociation
condition.

Paccayaniddeso Pali

Vippayuattapacceay ot — Rapino dhamma arapiniam
dhammanam vippayuliapaccayenid paccdyo.

Ardpino  dhamma  rapinam  dhammananm
VIPPANV UTLACCIVCTNE PaeCayo.

Meaning:

(1) Corporeal phenomena are related to mental phe -
nomena by dissocition condition,

(1) Mental phenomena (dhammas) are related o cor-
porcal phenomena by dissocition condition.

21 Presence Condition (Atthipaccayo)

The carth can support plants and living beings
1o grow on i, because 1t 1s present. Parents can sup-
port and look atter their children while they are present
or living.,

Such o phenomenon—  either pre-nascent or
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conascent which through 1ts presence 1s a condition
tor other phenomena to arise is called presence condi-
tion,

Paccayaniddeso Pali
" Atthipaccayoti — Cattaro Khandha  aripino
annamannam althipaccayena paccayo.
Cattaro mahabhiitd annamannam atthi-
PACCAYCHId paccayo.

v OkKantikkhape namardapan agnamaniiiam

Sabagete ot atthipaccayvena paccayvo.

Cittacetasika dhamma cittasamutthananam

rapanam atthipaccayena paccayo.

Mahabhiata upadariipanam atthipaccayceii

Paccayo.

Cakkhayvatanam cakkhuviinanadharuyéa
lamsampayuttakananca dhammanam

atthipaccayena paccayo.

Sotayatanam sotavinnanadhatuya

tamsapayulttakananca dhammanam

atthi-paccayena paccayo.

Ghandyatanam ghanavinnanadhatuya

tamsampayuttakananca dhammanan
‘atthipaccayena paccayo.

Jivhayvatanam jivhavinnanadhatuya

tamsampayutiakananca dhammanaim
athipaccayena paccayo.

Kayayatanam Kayavinnanadhatuyi
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tamsampayutlakananca dhammanam
atthipaccayena paccayo.
Rapayatanam cakkhuvinnanadhatuya
ramsampayuttakananca dhammanam
atthipaccayena paccayo.

Saddayatanam sotavinnanadhatuya
tamsampayuttakananca dhammanam
althipaccayena paccayo.

Gandhayatanam ghanavinianadhatuyd
lamsampayuitakananca dhammanam
althipaccayena paccayo.
Rasavatanam jivhavinnanadhatuya
tamsampayutiakananca dhammanam
atthipaccayena paccayo.
Photthabbavatanam kayavinnanadhatuya
ramsampayutiakananica dhammanam
atthipaccayena paccayo.
Rapayatanam saddayatanam gandhadyala-
nam rasayatanam photthabbayatanam
manodhdtuya tamsampayulttakananca
dhammanam atthipaccayena paccayo.
Yam rapam missaya manodhatu cd
manovinnanadhatu ca vattants, lamrapam
manodharuyd  ca manovinnanadhatuya
ca tamsampayuttakananca dhammanan
atthipacceayena paccavo.
Mecaning
(1) The Tour immatenal or mental aggregates mutually
ard one another by presence condition.
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(i1) The four great essentials (mahabhitas) mutually
aid one another by presence condition.

(111) At the moment of conception, mentality (patisandhi
citta and cetasikas) and corporeality
(kammajariipa) mutually aid one another by

presence condition.

(1v) Consciousness and its concomitants condition the
mind-produced corporeality (cittajariipa) to arise
by presence condition.

(v) The grcat essentials condition their derived matter
(upadaripa) to arise by presence condition.

(vi) The eye base aids the eye consciousness and its
concomitants to arise by presence condition.

(vi1) The ear base aids the ear consciousness and its
concomitants to arise by presence condition.

(viii)The nose base aids the nose consciousness and
Its concomitants to arise by presence condition.

(1x) The tongue base aids the tongue conscilousness
and its concomitants to arise by presence condi-
tion.

(x) The body base aids the body consciousness and its
concomitants to arise by presence condition.

(x1) The visible object aids the eye consciousness and
its concomitants to arise by presence condition.

(xii) The sound aids the ear consciousness and its con-
comitants to arise by presence condition.
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(xi1) The smell aids the nose consciousness and its
concomitants to arise by presence condition.

(xiv) The taste aids the tongue conscrousness and its
concomitants to arise by presence condition.

(xv) The tangible object aids the body consciousness
and ils concomitants to anse by presence condi-
tton.

(xvi) The vistble object. the sound, the smell, the taste.
and the tangible object aid the mind elements
and their concomitants to arise by presence con
dition.

(xvi1) Depending on this corporeality (i.c, heart base)
the mind elements and the mind-consciousness
clements arise; that corporeality aid the mind
elements, the mind-consciousness clements, and
their concomitants to arise by presence condi-
lion.

22 Absence Condition (Natthipaccayo)

The absence of the sun contributes to the ap-
pearing of the moon: the absence of hght gives nise to
darkness; the death of a King contributes 1o the en-
thronement of his eldest son — these examples -
tratc how something can condition another thing to
arise by being absent

In mental phenomena, a consciousness and s
concomitants which have just dissolved torm the nec-
essary condition for the immediate arising of the tol-
lowing consciousness and iIts conconutants,
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Paccayaniddeso Pali

Natthipaccayotr — Samanantaraniruddhii
crita-celasika dhamma patuppanndnam
cittacetasikanam dhammanam natthipaccaven:
paccdyo.,

Meaning

Consciousness and its concomitants, which have just
ccased in contiguity, are related to the present con-
scrousness and 1ts concomitants, which have arisen in
a similar manner. by absence condition.

23 Disappearance Condition
(Vigatapaccayo)

When somecthing dissolves or disappears, it no
longer exists. it is absent. So vigata-paccaya is syn-
onymous with natthi-paccaya.

Disappearance condition, like absence condi-
tion, applies only to mental phenomena tn which a
consciousness with its concomitants can arise only
when the preceding consciousness together with its
concomitants dissolves or disappears.

Paccayaniddeso Pali

Vigatapaccayoti — Samanantara vigald
citta-cetastka dhanund patuppannanan
cittacetasikanam dhanunanam vigati
PACCAYENd PACccdyo.
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Mecaning :

Consciousness and 1ts concomitants, which have
just disappeared in contiguity, are related to the present
consciousness and 1ts concomitants, which have arisen
in a similar manner. by disappearance condition.

24 Non-Disappcarance Condition
(Avigatapaccayo)

[t something does not disappear, it is present,
So ‘avigatapaccaya’ 1s idenuical with * atthipaccaya

The great ocean, by its non - disappearance,
contributes to the happiness of the fish and the sea-
turtles which live in it.

Such a phenomenon - cither prenascent or
co-nascent - which through its non-disappecarance 1s a
condition tor other phcnomena to arise 1s called non-
disappearance condition.

Paccayaniddeso P&li

Avigatapaccayoti — Cattdro Khandha
Arapino anfamuinam avigatapaccayend
PUCCayo.

Cintaro mahabhiata annamannam avigali

paccayena piaccdyo.

(The rest are the same as 1n atthipaccaya - just
change * atthi” 1o ‘avigata. At the end , say
' Paccayaniddeso nitthito™.)

Note: The meaning is also the same as 1n
atthipaccaya - just change *presence condition” to *non-
disappearance condition .
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Summary of Conditional Relations

Venerable Anuruddha., t(he author of
Abhidhammamattha Sangaha, summarized the 24 con-
ditional relations as six as follows.

|5 Chadha namam tu namassa pancadha

namaripinam.

Ekadha puna rapassa. rapam namissa ¢’

ckadha.

Pannatti-nania-riapani, ndmassa duvidha

dvayam.

Dvayassa navadha c’eti chabbidha paccaya ,

katham'!

A differentiation by kind will be made:
(1) In six ways mind is a condition for mind:

(2) In five ways mind 1s a condition for
mind-and-matter;

(3) Again mind is a condition in one way
for matter;

(4) Mutter is a condition in one way for mind;

(5) In two ways concepts and mind-and-matter
are a condition for mind; and

(6) In nine ways mind-and-matter is a condition
tor mind-and-matter.

Thus the conditional relations are sixtold. How?

1 Mind Conditions Mind in six Ways

16 Anantaraniruddhd cittacetasika dhamma
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patuppannanam cittacetasikanam dhamma-
nam ananliara-samananlara-nalthi-vigata-
vasend, purimani javanani pacchimanam
Javandnam asevanavaseni. siahajata cilta-
cetasika dhammad annamaniiaim sampayulla-
vasen ‘elr ca chadhd namim nanlassd paccayo
hoti.

In six ways mind is a condition for mind:
anantara . samanantara, natthi, vigata, asevana and
sampayutta.

(1) Conscilousncss and mental tactors that have just
ceased are a condition for the arising of the present
consciousness and mental tactors by way of prox-
imity (anantara), contiguity (samanantara), absence
(natthi), and disappearance (vigata).

(11) Preceding javanas arc a condition for the arising
of subsquent javanas by way of repetition (asevana).

"'"'lt-f_b r.

(111) Conascent conscilousness and mental factors are a
condition tor one another hy way of association
(5amp.ayulld). 2R TN e ‘.

2 Mind conditions Mind-and-Matter
in five Ways

|7 Hetu-jhananga-maggangdni sahajatdnam
namarapanam hetadivasena, sahajata cetana
sahajatanam namardpanam, nanakkhanika
cetand kamimabhinibbattanam namar@panam
kammavasena, vipakakkhandha annamannam
sahajdtanam rapanam vipakavasen' el cd
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pancadha namam namaridpanam paccayo hoti.
In five ways mind is a condition for mind-and-
matter: viz., hetu, jhana, magga, Kamma and vipaka.

Roots (hetu), jhana factors (Jjhanangas), and -paih
factors (maggangas) are a condition for co-nascent
mind-and-matter by way of hetu, jhana, and magga.

Co-nascent volition (sahajata-kamma) 1s a con-
dition for co-nascent mind-and-matter by way of
kamma; so_, also 1is asynchronous volition
(nanakkhanika-kamma) a condition for mind-and-matier
born of kamma by way of kamma condition.

; hv\‘"\

_The four resultant mental aggregates are a con-
dition for one another and for co-nascent matter by
way of vipaka (kamma-result) condition.

3 Mind conditions Matter in onc Way

18 Pacchajata cittacetasika dhamma pure-

Jdtassa imassa kayassa pacchajatavasen’

eti ckadhd’ va namam ripassa paccayo

hoti.

Only in one way is mind a condition for matter:
subsequent consciousness and mental factors are a
condition for this preceding material body (heart base
and sense bases) by way of pacchajata (postnascence)
condition.

(4) Matter conditions Mind in onc Way

19 Cha vatthiini pavattiyam sattannam
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L

vinnanadhatinam, pancarammanani
ca pancavinnanavithiyd purcjatavasen’
cti ekadha ‘va riipam namassa paccayo hoti.

Only 1n one way is matter a condition tor mind:
the six bases (vatthu’s) during the course of existence
ar¢ a condition for the seven elements of conscious-
ness (vinndanadhdtu), and the tive sense objects for the
five cognilive processes of consciousness (vifinana-
vithi). by way of purejata (prenascence) condition.

5 Concepts and Mind-and-Matter for Mind

20 Arammanavasena upanissayavasen” eti ca
duvidhad pannatti - namardpani namass”

evd paccayd honti.

21 Tattha rapddivasena chabbidham

hoti arammanam.

22 Upanissayo pana tividho hot:
ararmmanapanissayo, ananii-

rapanissayo. pakaldpanissayo ¢ ell.

23 Tattha drammanarm eva garukatam
arammedanupinissayo.

24 Apantaramiruddha cittacetasika dhamma
andamaripanissayo.

25 Ragadayo pana dhamma saddhadayo
ca sukham dukkham puggalo bhojanam
utu sendsanan ca vatharaham aghattan ca
bahiddha ca Kusaladidhammanam,
kammam vipakanan (1 ca bahudha hoti
PARtapanissayo.
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In two ways concepts and mind-and-matter are
conditions for mind - namely, by way of object
(arammana) and by way of powerful support
(upanissaya).

Of the two, the object 1s sixtold as visible form,
sound, smell, etc., and the powerful support 1s three-
told, namely, the object powertul support
(arammanipanissaya), the proximity powerful support
(anantariipanissaya), and the natural powerful support
(pakatupanissaya).

Of them, the object itself when it becomes promi-
nent and attracts our attention serves as a powertful
support. Consciousness and mental factors that have
just ceased act as the proximity powerful support.

The natural powerful support is of many Kinds:
unwholesome states such as lust, anger, etc., whole-
some states such as faith, mindfulness, etc., pleasure,
pain, persons, food, season, lodgings are conditions
for wholesome states, unwholesome states, and inde-
terminate states which subsequently arise either inter-
nally or externally as the case may be. Kamma, too, 1s
stmilarly a condition for its results.

6 Mind-and-Matter conditions Mind-and-
Matter in nine Ways

26 Adhipati-sahajata-annamanna-nissaya-

ghara-indriya-vippayutta-atthi-avigata-vasen’

eti yatharaham navadha namargpani
namaridpanam paccaya bhavanti.
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Mind-and-matter(ndmardpa) is a condition for
mind-and-matter in nine ways according to circum-
stances, namely, by way of predominence, co-nascence,
mutuality, support,. nutriment, faculty. dissociation.
presence, and non-disappearance.

1 Predominance Condition is Twofold

27 Tattha garukatam arammanaim aramana-

dhipativasena namanam, sahajatadhipati
catubbidho pi sahajatavasena sahajatdnam
né‘man?ﬁénan tr ca duvidho hotr
adhipatipaccayo.

Therein, the predominance condition is twotold:

(1) Very prominent object which draws one’s attention
is a condition for consciousness and mental tac-
tors by way of object predominance
(arammanadhipati).

(11) The fourfold co-nascent predominance (chanda,
viriya, citta, vimamsa) 1s a condition for co-na-
scent consciousness and mental factors by way
of conascence predominance (sahajatadhipati).

2 Conascence Condition is Threefold

28 Cittacetasikda dhamma annamannam
sahajatardpanan ca. mahadbhita anfnamannam
upadarapanan ca, patisandhikkhane
vatthuvipaka annamannan ti ca tividhio

hoti sahajatapaccayo.

The conascence condition 1s threefold:
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(1) Conascent consciousness and mental tactors are a
condition tor one another and for the conascent
maltler by way of conascence condition.

(1) The tour grcat essentials (mahabhiita) are a condi-
tion for onc another and also tor conascent de-
rived matter(upadaripa) by way of conascence
condition.

(111) At the moment of conception, the heart base
(hadayavatthu) and the resultant mental aggregaltes
(rebirth consciousness and mental factors) arce a
condition for onc another by way of conascence
condition.

3 Mutuality Condition i1s Threefold

20 Cittacetasika dhamma annamannam,
mahabhita annamannam, patisandhikkhane
vatthuvipaka annamnnan ti ca tividho hoti
annamannapaccayo.

The mutuality condition is threetold:

(1) Conascent consciousness and mental factors are a
condition tor one another by way of mutuahty con-
dition.

(i1) The tour great essentials are a condition for onc
another by way of mutuality condition.

(iii) At the moment of conception, the heart basc and
the resultant mental aggregates are a condition
for one another by way of mutuality condition.
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4 Support Condition is Threefold

30 Cittacetasika dhamma annamannam
sahajatarapanan ca. mahdabhiotd anfamannam
upddardpanan ca. cha vatthiing sattannam

vinianadhatianan 1 ca tvidho hot nissaya
JRICCAYO.

The support condition 1s threetold:
(1) Conascent consciousness and mental factors dare a
condiion for onc another and also tor conascent
malter by way ol support condition.

(11) The tour great essenitals are a conditton tor one
another and also {for conascent derived matter by
way ol support condition.

(111) The stx bases (vatthu's) are conditions ftor the
scven consciousness clements (vinnanadhatu's) by
way of support condition.

5 Nutriment Condition is Twofold

31 Kabalikiro aharo imassa Aayassa, ardpino
ahard sahajatanam namardpanan ti ca duvidho
hoti ghdrapaccayvo.

The nutriment condition is twofold:

(1) Ldible tood is & condition tor this body by way ot
nutriment condition.
(11) The three mental nutriments (phassa, cetana.

vinniana) are conditions for conascent mind-and-
miticr by way of nutriment conduion,
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6 Faculty Condition is Threefold

LA B

32 Panca pasada pancannam vinnRananan,
rapajivitindriyam upadinnarpdnam. arapino
indriyd sahajatanam namarapanan ti ca tividho
hot! indriyapaccayo.

The faculty condition is threciold:

(1) The tive sensitive organs (pasadartipas) are condi-
tions for the respective five kinds of conscious-
ness (pancavinnana) by way ot faculty condition.

(11) Jivitarupa (material vitality) is a condition for
kammajariipa (kamma-produced matter) by way of
faculty condition.

(111) the immaterial faculties are conditions for
conascent mind and matter by way ot ftaculty con-
dition.

7 Dissociation Condition is Threefold
33 Okkantikkhane vatthu vipakanam,
cittacetasika dhamma sahajatarapanam
sahajatavasena, pacchijata cittacetasika
dhamma purejatassa 1massa Kayassd
pacchajatavasena, cha vatthini
pavaltiyam sattannam vinnana-
dhatunam purejatavasen’ eti ca tividho
hoti vippayuttapaccayo.

The Dissociation Condition is threctold:
(1) At the moment of conception the heart basc 1s a
condition for the resultant mental aggregates by
way ol sahajata-vippayutta condition. Conscious -
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ness and mental factors are also similarly related
0 co-nascent matter (cittajarapa).

(11) The postnascent consciousness and mental tactors
are a condition tor this prenascent material body
(heart base and scense bases) by way of pacchajita
vippayutta condition. b

(111) In the course of life the six bases (yﬁ;g;huﬁ'x%ﬁu{rs

conditions tor the seven consciousness ¢lements

(vinfanadhdtu's) by way of purejata-vippayutta

condition.

8,9 Presence and Non-disappearance
Conditions

34 Sahajatam purejatam, pacchaygit:ui cai
sabbatha,

Kabalikdro dhdro. ropajivitin

Icc ayan i

Pancavidho hoti atthipaccayo avigali-
PUaccayo ca.

The presence condition and the non-
disapperance condition arc each fivetold: conascence
(sahjata), prenasence (purejata), postnascence
(pacchajata), nutriment (ahara), and material hite
(rupajivitindriya).

A Generalized Summary

35 Aramman ‘apanissaya-Kanun atthi -
paccayesu ca sabbe pr paccaya
samodhanam gacchant.



COMPENDIUM OF CONDITIONALITY 175

36 Sahajatardapan ti pan’ eitha
sabbattha pr pavatie citta -
samutthananam , patisandhiyam
Kataltarapanan ca vasend
duvidham hoti ti veditabbam.

All conditions are included in the tour condi-
tions of object, powertul support, kamma, and pres-
ence.

A remark will be made here — in the Patthana
method conascent matter (sahajata-rupa) in all cases
should be understood as twotold: matter born ot
consciousness (Cittajaripa) throughout the course of
existencc and matter born ot kamma (Kammajarupa)
at the moment of conception.

Conclusion

37 Tl tekalika dhamma, kalamutta

ca sambhava.

Ayattan ca bahiddha ca sankhat °
asankhata tatha,

Pannatti-nama-rapanam. vasend

tividha thita,

Paccaya nama Patthane. catuvisati sabbathi.

Thus all the things pertaining to the three peri-
ods of time and timeless, internal and external. condi-
tioned and unconditioned, threefold by way ol con-
cepts, mind and matter, come under the names ot twenty
four conditions in the scheme of conditional relations.



176 ABHIDHAMMA (Higher Level)

Analysis of Concepts
(Padidattibheda)

Differentiation between Rfipa, Ndma, and
Pafifiatti

IS Tatha rapadhamma rapakhhandho ™ va,
citacetasikasankhata cattaro arapino
Nhandha, Nibbanan ¢ ot paiicavidham pi
ardpan I ca naman i ¢d pavuccall.

39 Tato avasesd pannalll pang pannapivalla

paitaltl,. pannapanalo pannattl 1 c

duvidha hoti.

Therein. the material phenomena (ripa dhamma)
are just the aggregate of matter. Consciousness and
mental factors. which constitute the four tmmaterial
aggregates. and Nibbana are the five kinds winch are
immaterial. They are called “argpa™ (immaterial) as well
as ‘nama  (mental).

The rest, excluding nama-ripa. are concepts
(pannattl) which are twolold:

(1) Autha-pannatti - concepts which are made known
by giving them appropriale names.,

(i1} Sadda-panfatti —concepts which are made known
to others by speaking out their names.

Explanation

Al this point, Acariya Anuruddha has completed
his exposition of the four ultimate reahtiecs. However,
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he has not yet discussed concepts (pannarti). Although
concepts pertain to conventional reality and not to ul-
timate reality, they are still included in the Abhidhamma
by the trcatise Puggalapannatti, and they are used in
cveryday communication.

The four immaterial aggregates are called ‘nama’
in the sense ot bending (namana) because they bend
towards the object in the act of cognizing it. They are
also called ‘nama’ in the sense causing to bend
(namana) since they cause one another to bend onto
the object.

Nibbana is called nama solely in the scnse of
causing to bend. For Nibbana causes the supramundane
cittas and cetasikas to bend onto itselt by acting as an
objective predominance condition.

What remains apart from nama and ripa 1s
paiinatti (concepts). Pannatti 1s twofold:-

1 Form and Meaning Concept
(Atthapainatti)

("Anb;f reters to the form, shape, appearance,
mass. and meaning of son’ielhingDThese form, shape,
appedrance, mass, meaning, etc., are not-redal. They are
not ultimate realities (paramatthas). They are just 1deas
or concepts’ which appear in the mind. Names are given
to make these concepts known to others. Again names
are not ultimate realities; they arc just inventions and
various names can be chosen to refer to a particular
thing. In fact different names are used in ditferent
languages to designate each particular thing.
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So atthapannatti may simply be regarded as the
name of something that makes the form, shape, mass,
appearance. meaning. cic., ol the thing be known n
communtcation.

Thus arthapannatti (mcaning-concept) 1s made
known by means of nanmuipaniatty (name-conceept).

2 Sound Concept
(Saddapafifatti)

(Sincc ‘sadda’ signifies *sound’. ‘saddapannatti’
refers to spoken words in various Iunguagcs.\yhcn we
mention the names of various things in communica-
tion, we make the things Kknown to others.

So by atthapannatti something 1s made known
by giving il an appropriate name, and by saddapannatt
we are making that something known to others by
speaking 1t out.

For illustration ‘man’ is an atthapannatll since
it represents the form. shape. appearance. mass, and
meaning of a man. When we speak out the word *man’,
we let others know what we mean by it. So the
atthapanfatti ‘man’ becomes a saddapannatii when it
IS spoken oult,

Designating Atthapaiifiatti

40 Katham? Tamtam - bhita viparinam
akaram upaddya rathd taitha pannartd
bhimipabbatadika. sambharia-sannives '
akaram upaddya geha-ratha - sakatadika,
khandhaparicakam upadava
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purisapuggaladika, cand’ avattanadikam
upadaya disa-kaladika, asamphutth’
akaram upaddya kapa-guhadika. tamtim-

bhita-nimittam bhavanavisesan ca upadiya
Kasina-nimittadika. c ‘eti evamadippabheda

179

pana paramatthato avippamand pi atthaccha-

yakdrena crtuppadanam arammanibhiita
tam tam upadaya upanidhaya Karanam
Katva tatha tatha parikappiryamand
sankhayati samanndyati vohariyati panna-
piyvati (1 pannatti t pavuccatl. Ayam
pannatti pannapiyatta pannatti namnii.
How? There are such terms as ‘land’,
‘mountain’, and the like, so designated
on account of the mode of linking and
spreading out of the essential elements
(mahabhita); such terms as ‘house’,
‘chariot’, ‘cart’, and the like so named on
account of the mode ot combination of
materials; such terms as ‘man’ ‘person’,
and the like, so named on account of the
five aggregates; such terms as ‘direction’,
‘time’, and the like, so named according
to the revolution of the moon. the sun, and
so forth; such terms as ‘well’, ‘cave’, and
the like, so named on account of the non-
contact between great essentials
(mahabhita); such terms as kasina signs
and the like, so named on account of the
respective essential elements and the
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various stages of mental development.

Al suci different things, although they do
not exist in the ultimate sense. become
objects of consciousness in the forms of
shadows ot ultimate realities such as the
four essential elements.

They arc called concepts because they

are thought of. reckoned, understood.
expressed. and made known on account of,
in consideration of. with respect to this

or that mode. This kind of concept, as it
makes itsell be known in various ways, 1s
called arthapaniay.

Explanation

Here the author enumerates difterent modes of
designating meaning-concepts (atthapannatti).

1 Santédna-paiifiatti

Such words as “land’, ‘mountain’, ‘hill’, *tield".
and the like are so designated on account of the mode
of linking and spreading out of the four essential cle-
ments or rapakalapas. They are called  ‘santana-
pannatu’,

2 Samftha-pafiiatti

i
Such terms as "house’, ‘school’. ‘chariot’, ‘cart’,
and the like are so named on account of the mode ol
combination of  materals. They are called “samiiha-
pannatti’,
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3 Sandhana-pafifiatti

Such terms as ‘plate’, *bowl’, *saucer’, ‘spoon’,
‘tea-cup’, and the like are so named on account of the
form or shape ot the material (porcelain in this case).
They are called ‘sandhana-pannatti.

4 Satta-paiinatti

Such terms as ‘man’, *woman’, *child’, *person’,
‘dog’, ‘cat’, and the like are so named on account of
the five aggregates. They are called ‘satta-pannatti’.

5 Disa-paiifiatti

Such terms as ‘east’, ‘west’, ‘south’, ‘north’,
*direction’, and the like are so named on account of
the revolution of the sun and the moon, etc. They are
called ‘disa-pannatti’,

6 Kala-paiiatti

Such terms as ‘morning’, ‘noon’, ‘afternoon’,
‘evening’, ‘night’, ‘time’, and the like are so desig-
nated on account of time. They are called ‘kala-
pannattl.

7 Akasa-paifiatti

Such terms as ‘cave’, ‘well’, ‘hole’, ‘tunnel’,
and the hike are so named on account of empty space
(akasa). So they are called * akasa-pannatti’.

8 Kasina-paiifiatti

Such terms as ‘pathavi kasipa', ‘apo kasina’,
‘tejo kaina’, ‘vayo-kasina’, and the like, are so desig-
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nated on account of the predominant essental element.
They arc called ‘kasina-pannatii’,
9 Nimitta-paiifiatti

Such terms as ‘parikamma nimitta’, ‘uggaha
nmitta’. ‘patibhaga mimitta’, and the like are so desig-
nated on account of the degree of concentration in
meditation, They are called * mimitta - panfatty’,

The vartous forms of atthapannati do not exist
in the ultimate sense. They refer to objects made up of
ultimate realities but appear in the mind as images.

Though they do not exist tn the ultimate sense,
they become objects of thought in the form of
shadows of ultimate realities. They are used as
vocabuliry in conversation 1o express one's view and
o let others know one’s wish.

Different Names of Saddapanifiatti

41 Pannapanato pannalli pani nama-
namakammadi- namaini paridipitd..

Furthermore, this concept as it makes
itself known in various ways is called
saddapannat. This concept is also
described as ‘nama’, mamakamma’, elc.

Explanation

The spoken words of different languages arc all
saddapannatti (sound-concept). Each and cvery
saddapainnatii has the following six names.
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| Nama

A saddapannatti is called ‘nama’ becausc it
always bends towards the meaning 1t could express
and also because it always let the meaning 1t could
express bend towards tt.

For example. the word ‘bhimi” could express
its meaning as ‘land’ and so it always bends towards
that meaning. Besides, because it could express so. it
always let the meaning ‘land’ bend towards it as its
own meaning.

2 Namakamma

A saddapannatti like ‘bhumi’ 1s also called
‘'namakamma’ because it has been designated the name
by some important learned persons in the past.

3 Namadheyya

A saddapannatti like ‘bhumt’ is also called
‘namadheyya’ because it has long been established by
learned persons.

4 Namanirutti

A saddapaniatti hke ‘bhimi’ lies hidden be-
fore it is spoken, and it should be exposed by expres-
sing it in language. So it is called ‘namanirutti’.

5 Namabyaiijana

Because a saddapaniatti like ‘bhimi’ can show
its meaning very clearly, it is also called
‘namabyanjana’.
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6 Namabhilapa

A saddapannatti hke *bhumi’ should be spoken
with the intention of expressing the meaning of it. So
it s also called “namabhilapa’.

Six Kinds of Saddapadiatti

Sa vijundnapaniialti, avijjamanapaniaiti.
VIIJAMANCNa avijamanapainnatti, avifa-

manena vijfamandpainialtl, vijmmancia
VIAmAnapannaltl, avijamanerni
aviyamanapaniatli ¢ eti chabbidha hot.

42 Tantha yada pana paranatthato vigamanam
rapa-vedanadim ctava paindpenti. tad’ avam
vigamanapaiinalts. Yada pana paramaithaiato
avipamdanam bhanipabbatadim ctava
panaapenti, tad ™ aviun avijamanapannally

11 pavuccall.

Ubhinnam pana vomiussakavasenir sosd
yathakkammoam chalabhiino, ithisaddo,
cakKhuviinanam, ragaputto i ca veditabba.
That saddapannatti is sixfold:

(1) vigamanapainatti, (2)avipimana-
pannatt, (3) vijgamanca avifamanapannatli,
(d)avijjamanena vijjamanaparnnatli,
(S)vigramancna vijfamanapainatti, and
( 6 ) avijamancna avijamanapainatli,

Ol those six kinds, when a saddapannattg
makes known what really exists in the
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ultimate sense by a term such as “rupa’
(matter), ‘vedana’ (feeling), and
so forth, it 1s called vigamanapannatt.

When a saddapannattii makes known what
does not really exist tn the ultimate sense
by a term such as ‘bhumi’ (land), ‘pabbata’
(mountain), and so forth, 1t 1s called
avijjamanapannatti.

The rest should be respectively understood

by combining the meanings of vijjamana-
pannatti and avijjamanapafnatti as, for
example, ‘chalabhinna’ (possessor of

sixfold direct knowledge), ‘itthisadda’
(woman's voice), ‘cakkhuvinnana’

(eye consciousness), and ‘rajaputta’ (king’s son).

Explanation

The author further enumerates six kinds of

saddapaiinatti.

| Vipamanapannatti — concept of the real.
The concept that designates an ultimate reality

1s called * viyamanapannatti.’

e.g. ‘riipa’, ‘citta’, ‘cetasika’, ‘vedana’, etc.

2 Avijjamanapannatti — concept of the unreal.

The concept that designates something which 1s not an
ultimate reality and consequently does not exist in re-
ality is called ‘avijjamanapannatti’.

e.g. ‘land’, ‘mountain’, ‘man’, ‘house’, ‘tree’,

3 Vijjamanena avijjamanapannatti— concept of a
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combination of the real with the unreal.

The concept that designates @ combination of
the concept of a real thing with the concept ol an un-
rcal thing s called “vijjamancna avijjamanapannati’,

c.g."chalabhiiina’ — possessor of six supernor-

mal knowledge:

‘Tevijja’'— possessor of three vijjananas:

‘sound - signal®, ‘'mind - theory’, cic.

4 Avigamancna  — concept of a combination of the
vigamanapaniatti - unrcal with the real

The concept that designates a combination of
the concept of an unrcal thing with the concept of a
recal thing is called “avigjamanena vijjamanapannatu’,

c.g. ‘lithisadda® — woman’s voice.,

‘ItthirGipam”™ — woman’s visual feature,
‘purisamana’ — man’s pride.
5 Vijjamanena — concept of a combination
vijjananapannalls of the real with the real
The concept that designates a combination of

the concept of a rcal thing with the concept of another
real thing is called ‘vijjamancna vijjamanapannatte.’

c.g. ‘cakkhuviifdna® — cye - consciousness.
‘solapasada’ — ear - clear malter,
‘ghanasamphassa’— nose - contacl,
‘riipa-tanhd’ — vissible form - craving.,

6 Avifjamancna —  conceptl of a4 combination

avijunanapannatti - ol two unreal concepls
The concept that combines the concept ol an
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unreal thing with the concept of another unrcal thing
Is called “avijjamancna avijjamanapannatti.
c.g. "Rajaputta’-King’'s son,
‘Company - director’. ‘movic-actress’,
clc. '

Conclusion

43 Vacighos ™ anusarena sotaviinana -vithiya
Favatt” anantaruppanna-manodvarassa gocara
ANha yass ™ anusarena. viinayanti tato param.
S ayvam pannatti vigneyyva. loka-sanketa-
mnmita.

By following the sound ol speech through
the cognitive process of car-consciousness,
and then by mecans of the subsequent
cognitive processes which artse immediately
in the mind-door, the mecaning-concept
(atthapannatti) and the name- concept
(namapaniatti) are understood. These
conceplts should be understood as tashioned
by world convention.

Itt Ablidhammatthasangahe
Paccayasangahavibhago nama.

Atthamo paricchedo.

Thus ends the cighth chapter in the Manual of

Abhidhamma entitled the Compendium ot
Conditionality.
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Review Questions

| Describe briefly the eleven causal relations of
Dependent Arising.

2 Explain the causal relation *Avijjapaccaya
Sankhara.’

3 Explain the causal relation ‘Sankharapaccaya
vifinanam .

4 Explain in detail how * viinana® causes
‘namartpa’ o arise,

. ot 5 How does ‘feeling’ arise depedent on  ‘contact *

and ‘craving’ dependent on ‘feeling’?
6 In ** Tanhapaccaya upadanam’, explain how
craving gives rise to four types of clinging.
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Na
f°q-s 7 In ‘Bhavapaccaya jati’, what do ‘bhava’ and ‘jati
signify? Explain this causal relation in detail.

fog . 114 8§ Classify the twelve factors of Paticccasamuppada as
‘three periods’, ‘twenty modes’, and * three rounds’.

1°- <t 9 How will you explain the round of birth and death
on the basis of the eleven causal relations of
Dcpendent Arising?

teq. w1 10 What are the causes which give rise to the present
existence, and what arc the present causes which
will condition a futurc cxistence?

v“ LT » v - .

vwW.vwy 1 s there any tirst cause in Dependent Arising? Give

reasons for your answer.

s - . 12 What are the three rounds (vatta) ot
Patticcasamuppada? How do they constitute the
round of rebirths? |

we- T X \What are the roots of Paticcasamuppada? How can
we destroy this ever turning wheel of existence?

Y erommenl on the statcment: “"Samsara 1s
beginningless and endless.”

ao 15 What is the difference between the method of

depending arising and the method of conditional
17¢ ml? Elali(-)nS? | o |
plain the ‘Root condition’. How does it operate
V. in nature?
A 17%—xplain the ‘object condition’. How does it operate
in natural processes?
18 What are the ‘paccaya’, ‘paccayuppanna’, and v~
‘paccayasatti’ in natural processes which occur by
‘Predominence condition’?

R
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165 19 How are the 24 conditions summarized as sixtold? ~

\6C Wghﬁna method. how does mind condition mind
in s1X ways?

\ €& 71 In how many ways is mind a condition for mind-

and matter? Describe them.
!r'_i'p U oo -

\G™\ 22 How is mind a condition for matter and matter a
condition for mind?

\GA 23 How do concepts and mind-and- matter a condi-
tiofTtor mind?

f o _
\\f\g\?ﬂ Describe Predominance Condition with examples?
\ .

N
& 2 Whmlcencc Condition? Describe 1t with
\ 5 amples.
\3% 26 Describe the natural processes that arise by
mutuality condition.
\ ¥4 27 Explain ‘Support Condition” (Nissayapaccao) with

examples.
1S2 \‘Q)I/H\c)w do ‘Nutriment Condition” and ‘Faculty
A K Condition’ operate in natural processes?

|S& 29 Explain how * Dissociation Condition’ operate in
oS natural processes.
v~ 30 Explain *Attha- pannatti’ and * Sadda-pannatt’
wih examples.
\-\%"\”I Describe with examples the various ways of
desigrating Atthapannatti.
\ & ¢ 32 Describe the six different names of saddapannatty
with examples.
‘& 33 What are the six kinds of Saddapaiifiatti? Describe
S with examples.
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34 How does saddapannatti acquire different names?

3% Wéribc six kinds of saddapannatti with examples.

@ibe the kind of pannatti to which each of the
ollowing terms belong:-

Land. morning, house, east. spoon, dog, well, vayo-
kasina. patibhdga-nimitta, direction, man, cart, citta,
mountain, sanna, itthisadda, chalabhinna, ripa-tanha,
raja-putta, sotapasada, purisa-mana, movie-actress.



O.3.23.0. JO/JQ Ny A Jo0§ 9'00) ':06‘49. @Qo n







	002_R
	004_R
	005_L
	006_R
	007_L
	008_R
	009_L
	010_R
	011_L
	012_R
	013_L
	014_R
	015_L
	016_R
	017_L
	018_R
	019_L
	020_R
	021_L
	022_R
	023_L
	024_R
	025_L
	026_R
	027_L
	028_R
	029_L
	030_R
	031_L
	032_R
	033_L
	034_R
	035_L
	036_R
	037_L
	038_R
	039_L
	040_R
	041_L
	042_R
	043_L
	044_R
	045_L
	046_R
	047_L
	048_R
	049_L
	050_R
	051_L
	052_R
	053_L
	054_R
	055_L
	056_R
	057_L
	058_R
	059_L
	060_R
	061_L
	062_R
	063_L
	064_R
	065_L
	066_R
	067_L
	068_R
	069_L
	070_R
	071_L
	072_R
	073_L
	074_R
	075_L
	076_R
	077_L
	078_R
	079_L
	080_R
	081_L
	082_R
	083_L
	084_R
	085_L
	086_R
	087_L
	088_R
	089_L
	090_R
	091_L
	092_R
	093_L
	094_R
	095_L
	096_R
	097_L
	098_R
	099_L
	100_R
	101_L
	102_R
	103_L
	104_R
	105_L
	106_R
	107_L
	108_R
	109_L
	110_R
	111_L
	112_R
	113_L
	114_R
	115_L
	116_R
	117_L
	118_R
	119_L
	120_R
	121_L
	122_R
	123_L
	124_R
	125_L
	126_R
	127_L
	128_R
	129_L
	130_R
	131_L
	132_R
	133_L
	134_R
	135_L
	136_R
	137_L
	138_R
	139_L
	140_R
	141_L
	142_R
	143_L
	144_R
	145_L
	146_R
	147_L
	148_R
	149_L
	150_R
	151_L
	152_R
	153_L
	154_R
	155_L
	156_R
	157_L
	158_R
	159_L
	160_R
	161_L
	162_R
	163_L
	164_R
	165_L
	166_R
	167_L
	168_R
	169_L
	170_R
	171_L
	172_R
	173_L
	174_R
	175_L
	176_R
	177_L
	178_R
	179_L
	180_R
	181_L
	182_R
	183_L
	184_R
	185_L
	186_R
	187_L
	188_R
	189_L
	190_R
	191_L
	192_R
	193_L
	194_R
	195_L
	197_L



